Are You Sure Your Bhakti is
Pure?

Self-Evaluation Tools for
Understanding Our Own
Practice of Bhakti



Bhakti-Rasamrta-Sindhu




Definition of Uttama
Bhakti
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The highest kti (bhakfir uttama) is deftined as _n_u_'_nu.@_senz.i@e or
emotions (@ny ) directed towards Krs is expansion forms or

others related to Hi (krsna), with a
(anukﬁlyen@) . It shpuld be devoid~ol desires other than the desire to
please the Lord (anyabhilasit3-4tnyar), and unobstructed by impersonal
jinana, the materialistic fituals of karma or other unfavorable acts

(j}lana-karm-énﬁvrtaﬁ ). (BRS)




Primary and Secondary Characteristics of Uttama Bhakti

* Primary Characteristics (Mukhya Lakshna) — Removing
these characteristics there is no Bhakti

* Secondary Characteristics (Gauna Lakshna) — Removing
° . . :’-’ .
these characteristics the Bhakti ceases to be of a superior

nature




Identity the Gauna and Mukhya Lakshanas in the definition
of Uttama Bhakti

lAnyabhilasita Sunyam —s 2° ¢ e

2Jnana karmadi anavrtam — £

@Alukulyena — v 1‘&@
y

ﬂ/ﬁ*snanusilanam —



Anusilanam



1./Gesta rupa anusilanam

—p

e on ‘
* Indicates @@ @ctions using mind, bod_y and words) withou

any spiritual emotions (Bhava)

o

* Generally refers to devotional service at the sadhana bhakti stage

\?Ahava rupa anusilanam
P
* Indicates continuous actions using mind, body and words @
spiritual emotions -

* Generally reters to devotional service in Bhava and Prema bhakti
stages




Krsna




* Krsna includes Krsna or persons related to Krsna, either in cesta
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rupa or bhava rupa.

* Because it involves persons related to Krsna also, it is not too

narrow.

* For example Guru padashraya is a limb of bhakti though it is not

direct service to Krishna.




Isn’t Nrsingha-anusilanam or Rama-anusilanam
not bhakti?

Why only Krsna-anusilanam?




Anukulyena




. Anuku_l_)ia means favorable.

* Anukulyena means with favorableness or friendliness or devoid ol

 Anukulya describes how anusilanam should be executed.

* This limits the definition of bhakti, as acts done with pratikulya
attitude cannot be bhakti.




Two Possible definitions of Anukulyena
1/fhat which is pleasing to Krishna.

\Z/ﬁat which is done for pleasing Krishna.

Which one is right and why?



* Ankulyena cannot mean “Pleasing FOR Krsna”.

Why?

* Because such a definition is both too extensive and too limiting.

How too extensive?

* A demon fighting with Krsna (Vira rasa) is pleasing to Krsna. But
that is not devotional service.



How too limiting?

* Mother Yashoda trying to bind Krsna displeases Him. But she is
clearly a top most devotee.

* Theretore anukulyena should mean — “That which is done for

pleasing Krishna.”




The Two Tatastha Lakshanas




The Two Tatastha Lakshanas

1. Anyabhilashita sunyam (should be devoid of other

desires)

2.Jnana karmady anavrtam (Should not be covered by

jnana, karma or other items).
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* Other desires means, any other desires other than to please

Krsna tfnrougll bhakti.

* In other words, bhakti that is aimed at achieving bhakti is

proper, else improper.

* Example — Aim of Sadhana bhakti is to attain Bhava bhakti.
“Bhaktya sanjataya bhaktya”




Why is it Anyabhilasita sunyam

and not anyabhilasha sunyam?




* Anyabhilasha Sunyam literally means - “One should have no other

desire except to please the Supreme Personality of Godhead under

any circumstances’.

Ok. But that sounds alright. What is wrong with this definition?

 This definition is too exclusive.

Can you please explain?




* If this definition is accepted then Draupadi cannot be accepted as a

Uttama_Bhakta, just as Gajendra is not considered as an Uttama
Bhakta.

Ean you please explain?)




What then is the definition of
Anyabhilasita Sunyam?



* Anyabhilasita sunyam means - “devoid of other desires that are

deep rooted as ones nature”

—

* In a death threatening situation a devotee might ask for the Lord to

save him.

* This is just a temporary desire and is not a desire that is deep
rooted in his nature. Hence this is not harmful to his bhakti.




Jnana karmadi anavrtam —

Uncovered by Jnana, Karma

and other Processes




What Jnana are you talking about?

* Jnana refers to knowledge of impersonal Brahman-and other such

knowledge that can cover one’s appreciation of bhakti.

[

What Karma are you talking about?
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 Karma refers to nitya and naimittika karmas and not actions

related to serving the Lord.




What is the meaning of Adi?

* Adi refers to vairagya, sankhya and yoga. Such things

obstruct pure bhakti.

If Bhakti has to be devoid of the influence of Jnana and
Karma, why not Jnana karma Sunyam? Why is it

——

anavrtam?




* Jnana Sunyam would exclude knowledge of scriptures like

Bhagavad Gita and Srimad Bhagavatam which are very vital for

ones progress in bhakti.

* Karma Sunyam would exclude activities like arcanam and

kirtanam which are essential limbs ot bhakti.

* Therefore, this definition forbids only those types of jnana and
karma that covers bhakti. Theretore it is anavrtam and not

sunyam.




Now that we have understood the
definition of Pure Devotional
Service......



How many of you feel that your
Practice of Devotional Service is
Pure according to this Definition?



And how many of you don’t
feel so?
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Which aspect of the

definition are you not able to
follow?



If Your Practice is not Pure
Devotional Service.....

Then, Are you Practicing
Mixed Devotional Service?



Mixed Devotional Service



(L
e~ 3.29.8

abhisandhaya yo himsam
dambharm matsaryam eva va
sarnrambhi bhinna-drg bhavam
mayi kuryat sa tamasah

The angry on (samrambhi), devoid of compassion
(bhinna—drk{f, who WoréhiEs me (yah mayi bhavam kuryat)
with &ntenti@ @saﬁﬂ‘mﬁyf violence, pride and hatred
(himsam dambharn matsaryam ), is tamasic in his bhakti
(sah tamasah). ~




Q&V 3.29.9
visayan abhisandhaya

yasa aiSvaryam eva va

’

arcadav arcayed yo mam
prthag-bhavah sa rajasah

He who worships me (yah mam arcayed) in the forms of
deities and others (arca adau) with desire for other objects
(prthag—bhavah abhlsandhaya) with goals of material gain

(Vlsayan) fame (yasa) or wealth (aiSvaryam) has ra]asu:

bhakti (sa rajasah).




%
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Qe 3.29.10
SM karma-nirharam uddiéXa

parasmin va tad-arpanam
yajed yastavyam iti va
prthag-bhavah sa sattvikah

He who worships me (yajed) with a desire to destroy karma
(karma-nirharam uddisya), making his works an oflering
the Supreme Lord (parasmin tad-arpanam), or (va)
executing the worship as a duty (yastavyam iti), having a
desire for liberation (prthag-bhavah), has sattvic bhakti (sa
sattvikah).




Does your Practice fit these
Delinitions of Mixed
Devotional Service?



How about a Third Option?



Classic Detinition of Vaidhi
Sadhana Bhakti From Srimad

Bhagavatam




11.20.27-28

jata-sraddho mat-kathasu

nirvinnah sarva-karmasu

veda duhkhatmakarm kaman

parityage 'py aniSvarah

tato bhajeta marh pritah

sraddhalur drdha-niscayah

jusamanas ca tan_kaman

duhkhodarkams ca garhayan




Having awakened faith in the narrations of @ glories (jéta—éraddho

mat—kathasu) bemg disgusted with all material activities (nlrvmnah

sarva-karmasu), knowmg that all sense gratification leads to misery

(veda duhkhatmakam kaman), but still being unable to renounce all

A

sense enjoyment (parityage apy anisvarah), My devotee should

remain happy (tato prltah) and worship Me (mar bhajeta) with
great faith and conviction (sraddha) rdha-nisScayah). Even
though he is sometimes engaged in sense enjoyment (jusamanas ca

tan kaman), My devotee knows that all sense gratification leads to a
miserable result (duhkha udarkams), and he@ce@ repents such

activities (ca garhayan).




Classic Symptoms of Vaidhi Sadhaka

1. jata-sraddho mat-kathasu —@awakened faith in the process of bhakti}

No wac\{ad{?\~

2. nirvinnah sarva-karmasu — Disgusted with 2

———

activities

3. veda duhkharmakarh kaman — Understands that sense gratification leads

to misery

4. parityage 'py anisvarah —\Still unable to give up sense gratiﬁcatio@

5. jusamanas ca tan kaman duhkhodarkams ca garhayan — Unable to give

upserse gratitication, he sincerely repents for engaging in such acts




Krsna’s instructions to such Sadhakas

ch blawst mem»s
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pritah - Remain happy (Don’t feel depressed) ®

tato bhajeta mam - @OI‘Shlp m

Sraddhalur - with great faith (Do not doubt the process)

drdha-niScayah — Don’t give up your Determination




Which detinition Best Suits
your Practice?

And Why?



But, What about Mixed
Devotional Service then?



With a f violence, pride and hatred, the angry person with no

compassion who performs bhakti (bhavam) to me is tamasic.

Qo

He worships with the@ of destroying karma; his goal in
bhakti is to destroy karma.

He worships in such a way that his actions are otfered to the Lord;
he performs bhakti of hearing and chanting but filled with offering

of occupational duties.




Ok.....

But, Is Vaidhi Sadhana Bhakti
Pure Devotional Service???
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anyabhilasita-Stnyam !
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The highest bhakti (bhaktir uttama) is defined as continuous service or

emotions (anusilanam) directed towards Krsna, His expansion forms or
others related to Him (krsna), with a pleasing attitude towards Krsna
(anukilyena) . It should be devoid of desires other than the desire to
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please the Lord (anyabhilasita-stainyam), and unobstructed by impersonal
jiana, the materialistic rituals of karma or other unfavorable acts
(jnana-karmady-anavrtam). (BRS)



esty rupa anusilanam

* Indicates continuous actions using mind, body and words without
any spiritual emotions (Bhava)

* Generally refers to devotional service at the @hana bhakti sta/gij

2. Bhava rupa anusilanam

* Indicates continuous actions using mind, body and words with
spiritual emotions

* Generally refers to devotional service in Bhava and Prema bhakti
stages



Definition of Sadhana Bhakti

krti-sadhya bhavet sadhya-
bhava sa sadhanabhidha |
nitya-siddhasya bhavasya

prakatyarm hrdi sadhyata ||
CATI P
of the @ @i-@adhyé)), which produces the stage of bha
(s@glhya-b@é bhalet), is called sadhana-bhakti (sa sadhanabhidha). This
attained state of bhava-bhakti (sadhyata) is an eternal sthayi-bhava which is
not created (nitya-siddhasya bhavasya), but simply manifests within the soul

by the spiritual energy of the Lord (hrdi prakatyam).




Delinition of Vaidhi Sadhana Bhakti
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Where the actions of bhakti arise (yatra Eravrttir upajayate), not
from the attainment of raga (raga anavaptatvat), but by the

teachings of scriptures (Sastrasya Sasanena eva), it is called vaidhi-
bhakti (sa vaidhi bhaktir ucyate).




But, How can my Vaidhi
Sadhana be Pure Devotional
Service if | have so many
Material Desires?




VALUE SYSTEM | DESIRES + CONDITIONING

vX

!
seappia [ &8N AIAZ | svaBHAVA

ABHILASA ANARTHA
DESIRE TO PLEASE MY SPIRITUAL MASTER

DESIRE FOR THE OPPOSITE SEX

DESIRE TO CHANT QUALITY ROUNDS

DESIRE TO SLAP THAT IDIOT




Performing Devotional Service while

embarrasseyl by (&a’terial Desires in the form of
m 1s Vaidhi Sadhana Bhakti (Before Nistha)

Performing Devotional Service {or Xulfilling Material
Desires in the form of Abhilasas is Mixed Devotional
- Service




But, What about the problem
of Continuity (anu in
anusilanam)?



Scriptural Prootf for Vaidhi Sadhana Bhakti

smartavyah satatam visnur
vismartavyo na jatucit
sarva-vidhi-nisedhah syur
etayor eva kinkarah

One should @ remember Visnu (smartavyah visnuh)

and never forg\eljiim (vismartavyo na jatucit). All injunctions and

—— .

prohibitions (sarva-vidhi-nisedhah) are dependent on these two
principles (etaXor eva kinkarah syuh). (Padma Purana)




Scriptural injunctions such as “aharahah sandhya upasita” (one must

worship daily at the sandhyas) and “brahmano na hantavyah” (one
should not kill a brahmana) are dependent (kinkarah) on_the

injunction to remember the Lord always and the prohibition never to

forget Him.

To do the opposite (making remembrance of Visnu secondary to all

the other rules) will yield opposite results.




Because all rules are dependent upon remembrance of Visnu, if one

remembers Visnu, what is instructed in all the other rules is
acc?orr_ll_)lished.

And because all prohibitions such as killing cows and brahmanas are

also included in the rule to remember Visnu, if one forgets Visnu,
that person should be considered to have accrued unlimited sins
produced by committing all the prohibited acts.




Satatam means ‘@ery @” not ‘@y sec@,” since continuous
remembrance would be impossible to do (in sadhana- bhakti).

This would produce loss of faith in the rules of bhakti, because they

would be impossible to follow.




Understanding Anu — in the case of Sadhakas
ws' c(i“\
e OV

()J'\ '~.€> @ N
T Performing

Ny
p the Limbs of
@ Devotional
' Service




The Nature of Fire Fighting
Keeps Changing gradually till
one reaches Nistha.....



Fire Fighting - Stages of Anisthita Bhajan (Unsteady Devotional Practice)

1. /Utsaha-Mayi - False Contidence !
v

{/élana-”farala - Sporadic Endeavor L

3. Xyudha Vikalpa - Indecision \I/

4\./@)7@1 Sangara - Struggle with the Senses
5 Xiyama-Aksama - Inability to Uphold Vows

o

aranga-Rangini - Enjoying the Facilities Oftered by Bhakti



1. Utsaha mayi



A brahmana child, having just begun study of the scriptures, thinks
he has immediately become a learned scholar worthy of everyone's
praise.

Similarly, a person just beginning devotional service may develop the
audacity to think that he has mastered everything.

He is called utsaha mayi, or filled (putted-up) with enthusiasm.






The same child sometimes becomes diligently engaged in his studies
and yet, at other times, because of inability to understand the
scriptures and lack of real taste, becomes negligent.

A e

In the same way, a new devotee will sometimes practice the different
activities ot devotional service and sometimes neglect them.

Being sometimes assiduous and at other times negligent, his endeavor
is called-fafalé o@ d—@e, ic .




3.V
yudha vikalpa
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“Shall T just spend my life happily in family life, making my wife and

children Krishna conscious and worshipping the Lord?

S
[ —

Or should I give them all up and go to Vrindavana and periect myselt
by engaging tull time Tmhearing and chanting with no distractions?

Shall I wait until the last stage, alter enjoying all sorts of pleasures,
when 1 have finally understood that the whole material world is
simply a forest fire of allliction?’ B

/ o

Or should I renounce right now?




Consider the following verses:
yopayati sanair maya
yosid deva-vinirmita
tam iksetatmano mrtyum
trnaih kiipam ivavrtam

Maya in the form of a woman (maya yosid), created by the Lord
(deva-vinirmita), approaches the man gently (upayati sanaih). One
should see her as death (tam ikseta atmano mrtyum), like a well
covered with grass (trnaih avrtam ktipam iva). (SB 3.31.40)




yo dustyajan dara-sutan
suhrd rajyar hrdi-sprsah
jahau yuvaiva malavad
uttamasloka-Talasah

Bharata, who longed to serve the Lord (yah uttamasloka-lalasah),
gave up wile, sons, friends and kingdom (jahau dara-sutan suhrd
rajyari) as if they were stool (malavad), though they were touching
to the heart (hrdi-sprsah) and thus ditficult to give up at a young age
(yuvaiva dustyajan). (SB 5.14.43)

So, Should I thus give up unreliable family life while still young?




On the other hand, it is not proper to renounce immediately. Shouldn't I
wait until the deathrof my old parents before renouncing?

aho me pitarau vrddhau

bharya balatmajatmajah
anatha mam rte dinah

katham jivanti duhkhitah

"O my poor elderly parents (aho me pitarau vrddhau), and my wite with
a mere infant in her arms (bharya balatmaja), and my other young
children (atmajah)T Without me they have absolutely no one to pratect
them (anatha mam rte) and will suffer unbearably (duhkhitah). How can
my poor relatives possibly live without me (katham jivanti dinah)?“ (SB

11.17.57)




Moreover, the scripture says:
evarmn grhasayaksipta-
hrdayo mudha-dhir ayam
atrptas tan anudhyayan
mrto 'ndhar visate tamah

Thus, because of his foolish mentality (evam miudha-dhih), a
householder whose heart is overwhelmed by family attachment
(ayam grha asaya aksipta- hrdayah) is never satisfied (atrptah).
Constantly meditating on his relatives (tan anudhyayan), he dies

(mrtah) and enters into the darkness of ignorance (andharn tamah
visate). (SB 11.17.58)




By such statements, the Lord depreciates such renunciation.

Therefore, for the time being, I will just work to keep my
body alive.

Later, after satlsfymg all my desires, I will enter Vrindavana
and engage in worship of the Lord twenty-four hours a day




After all, the scripturespeintsout:

tasman mad-bhakti-yuktasya
yogino vai mad-atmanah

e : .,
na({fana aca@gmn;

prayah sreyo bhaved iha

Theretore (tasmad), for a devotee engaged in My loving service (mad-
bhakti-yuktasya yoginah), with mind fixed on Me (mad-atmanah),
the cultivation of knowledge and renunciation (jhanam ca
vairagyam) is generally not the means of achieving the highest
perfection (na prayah sreyo bhaved) within this world (iha).



According to this text, renunciation is a fault for the culture

of bhakti.

It it arises from bhakti itself, however, that renunciation is_
not a fault but an effect (anubhava) of bhakti and
subordinate to it.




Of course, then there is the famous logic:
yad yad asramam agat

sa bhiksukas tat tad

anna paripurnam aiksat

In whatever ashram the sannyasi stayed, they always gave him
more than enough to eat.

In the life of renunciation there is no worry for maintenance,
so maybe I should renounce.




But on the other hand:
tavad ragadayah stenas

—

tavat kara-grham grham
tavan moho 'nghri-nigado

@aﬂqsna na te JanaE

My dear Lord Krsna (krsna), until people become Your devotees
(yavat na te janah), their nfaterial atfachments and desires remain
thievés (tavad ragadayah stenah), their @s remal@ (tavat
kara-grham grham), and their atfectionate feelings for their family

members remain foot-shackles (tavad moho anghri-nigado). (SB
10.14.36)




Household life is a prison only for those who are attached, for a

cr votee, there is no harm in household life.

e

Thus shall I remain at home and engage in chanting or rather in

hearing, or shall I engage in service?

—

Rather, as Ambarisha Maharaja remained in household life and
performed all the angas of bhakti, I shall do likewise.”




In this way, the mind spends time vacillating between
household life and renunciation.

When one imagines in this way all types of options, it is
called vyudha vikalpa, or extensive speculation.




4. Vlshaya sangara



visayavista-cittanam visnv-avesah suduratah |
varuni-dig-gatar vastu vrajann aindrim kim apnuyat

One whose heart is absorbed in materialism is far from
obtaining devotion to Vishimu—Carmra mmarm by going east obtain
something which is in the west?




Understanding that material enjoyment is forcibly carrying
him away and impairing his steadiness in serving Krishna, the
devotee resolves to renounce his addictions and take shelter
of the Holy Name.

But many times, his attempts at renunciation often end in
enjoying what he istrying to renounce.




11.20.27-28

jata-Sraddho mat-kathasu
nirvinnah sarva-karmasu
veda duhkhatmakam kaman

parityage 'py anisvarah

tato bhajeta mam pritah
Sraddhalur drtha-niscayah
jusamanas ca tan kaman
duhkhodarkams ca garhayan



Having awakened faith in the narrations of My glories (jata-sraddho
mat-kathasu), being disgusted with all material activities (nirvinnah
sarva-karmasu), knowing that all sense gratification leads to misery
(veda duhkhatmakam kaman)Lbut still being unable to renounce all

sense enjoyment (farityage apy anisvarah), My devotee should

remain happy (tato pritah) and worship Me (marm bhajeta) with
great faith and conviction ($raddhalur drtha-niscayah). Even
though he is sometimes engaged in sense enjoyment (jusamanas ca
tan kaman), My devotee knows that all sense gratification leads to a
miserable result (duhkha udarkams), and he sincerely repents such
activities (ca garhayan).



This on-going battle with his previously acquired desires

for sense pleasure, in which he sometimes meets with

victory and sometimes with defeat is called vishaya sangara

or struggle with sense pleasure.




5. Niyam\akshama



Then the devotee will resolve, “From today I will chant such and
such number of rounds of japa and will pay so many obeisances.

I will also perform services for the devotees.

I will not talk on any subject except the Lord and I will give up all

association with people who talk on material matters.”




Though he makes such resolutions every day, he is not

@) able to execute them.

This is called @-a or mablllty to follow rules.

Vishaya sangara is the inability to give up material
enjoyment, whereas, niyamakshama is_the inability to
improve his devotional service.




6. Taranga rangini




Finally, it is well-known that the very nature of bhakti is to be
attractive, so all types of people become attracted to the devotee,

the abode of bhakti.

And, as the old adage goes, “By the attraction of the populace one
begomes wealthy.”

Bhakti produces much opportunity for material gain, worship and
position (labha, puja, pratishtha).




These are weeds around the creeper of bhakti.

Performing activities, or seeking one's pleasure (@)
amidst these weed-like facilities, which are but small waves
(taranga) in the ocean of bhakti, is called taranga rangini,
delighting in material facilities.




5 obstacles to attainment of Nistha

O "@
J/f_jl_}gl_ (sleep)
\2/6125@ (distraction) «—

&/@Yatipa@(indiﬂerence or disinterest in spiritual topics) —

ﬂ@sha@(tgndewmd_hadbabﬁs) —

S@S%W@ (taste for material enjoyment) ~




Are there any Concrete Sastric

Evidences for the Concept of
Sraddha-Svabhava?



Proots from Bhagavad Gita



3.33

QO X S sadrsam cestate svasyah
Sy K R — -
prakrter jhanavan api |

prakrtim yanti bhatani
nigrahah kim karisyati ||
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5 . . .
Even_the maan of knowledge((jianavan api) acts (cgstate) according
to_his @ature (svasyah @rakrt@ sadrsam). All living entities act
according to their natures (prakrtirh yanti bhatani). What can

instructions of karma and jAana do for the most fallen (nigrahah
kim karisyati)?




“Would they not be afraid of not following Your instructions, the
instructions of the Supreme Lord, or the instructions of a king?”

“No, they are not afraid.”

“Those who engage their senses for enjoyment, even if they are
intelligent, cannot consider the orders of the king, the Supreme
Lord.

This is because of their nature.”



The Lord explains this in this verse.

If the person of knowledge engages in sin, he will receive hellish
punishment, just as a king punishes.

And he will also bear intamy.

Still, even the person of discrimination performs actions which yield

a burden of suffering, following his previous sinful habits




Theretore all follow after their natures.

The instructions of scripture (nigrahah) made by Me or the king, in
the form of niskama-karma-yoga, are able to purily and enlighten
the impure hearted. and in the form of j jhana-yoga, are able to purily
and enlighten the pure hearted.

But neither can purity the extremely impure (nigrahah kim
karisyati).




X 9\4ﬁ”@jm‘o A indri 3(314 _
& > o indrivasyendriyasyarthe

A ﬁ - raga-dvesau vyavasthitau _
) S X -\ tayor na vasam agacchet

O /tau hy asya paripanthinau

Attachment and repulsion are firmly fixed (raga-dvesau
vyavasthitau) in each of the sense objects (incﬁzgsya
indriyasyarthe). One should not come under control of attachment
and repulsion (tayor ma vasam agacchet). They are the two

obstacles (tau hy asya paripanthinau).




“It the actions_of men were under the control of their sinful natures.
then the positive and negative injunctions of scripture would be
useless.”

C——

—
Even it they are rescrlbed Ee such things as talking to
saintly persons, serving the in {0 holy places, becames the
object of (hatred), seen as nfavorabé or disagreeably to the individual.
\Ic.w ™
But_even though Wving entities have the {endency to (follo@ t__ e

teelings ot (fesire and E tred, the person desiring the est
should not falt under the control of desire and hatred (tayoh). Since
(hi) they cause obstacles on his path (paripanthinau).




They are like thieves standing in front of (Rari) the traveler on the

road (panthin). Ymecowckig— ‘ % T
" Gou \ sevse oSS
J NV
. . . g‘{& '\. V\ke‘\?a("cf Cevi®)
What is stated is this. 2 N % ’
¢ U fnd m
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Impressions (vasana) which have opérated since beginningless time,

give rise to actions forbidden in the scriptures.

Accompanying the desire arises knowledge of the positive features of
doing so, and absence of knowledge of anything negative in doing so.




This desire makes men act.

In a similar way, hatred may develop concerning doing things that are

prescribed in the scriptures.

-

The scriptures, which_direct one to associate with the saintly persons,

will turn one away from. and make one detest what is forbidden_ even
though it is pleasurable to the mind, by making one understand the
undesirable consequences of the forbidden act.




And they will also make one have attraction for and engage in acts
prescribed by scripture by making one understand their favorable
results, even though these may be unpleasant for the mind.

Thus the positive and negative injunctions of scripture are not useless.




[Note: Vasanads or sarnskaras, impressions are means by which

s

experiences of previous lives stay with the jiva life after life.
(e w (

Under certain conditions, the impressions activate, creating memory

of previous like or dislike. S=33 w0, 4o Kigg)
T v it
Dayives -
. - N
Desires appear, and thus the jiva acts. A AT

Though vasanas or impressions are powerful to instigate the jiva to
action, they do not make the j7va powerless to make his choices.
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\Free Wﬂi of the jiva exists along with his éxﬁerience of vasanas.)
- |

This enables the jiva to choose the advice of scripture over hlS
material desires.]




3.36

Y N ar]una uvaca
% ‘7"?” Q‘D atha kena prayukto 'yarn
E’_@ carati parusah
S J@‘“" anicchann api varsneya
V“:&r balad iva niyojitah

Arjuna said: O descendent of the Vrsnis (varsneya), by what (atha
kena prayuktah) does man engage in sin (ayarh purusah papam
carati), though unwilling (anicchann api), as if by force (balad iva
niyojitah)?




Referring to verse 34 about raga and dvesa, in this verse Arjuna asks
about the attachment to the objects of the senses s | t
with others’ wives, even though it is forbidden by scripture.

Though without desire to engage in sin because of
r(lles—and prohibitiens of the scriptures m : by hat
intluence ( ena‘p‘r’ayukt@) does one engage in the act as if

~
Q“’MWU

This means that the desire { ject strongly ari he

influence of the object’s stimuli.
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£ 110.10 ||

:«V tesarh satata-yuktanarn
e bhajatam priti-parvakam
dadami buddhi-yogarh tam
yena mam upayanti te

I give the intelligence (dadami buddhi-yo to_those who
Constantly desire to be with Me (tesarn ta-vuktangm) and

worship Me with great love (bha]atam priti-parvakam), by
which they attain My direct association (yena mam upayanti

te).




e 110.11 I

W o
T @esam evanukampartham
aham ajnana-jam _tamah
nasayamy atma-bhava-stho
jiiana-dipena bhésvata

w

To show favor to them ({€sam eva anukampa artham), I
(aham), by Myself, situated within them (atma-bhava-stho),
extinguish (@asayamy) the darkness born of ignorance

({jitana-jam _ tamah) with the shining lamp of knowledge
(bhasvata jnana-dipena).




“Since they have been existing in the darkness of ignorance for such a
long time, how is it possible that You can illuminate their hearts?”

() AT S
For thiose who not maintain their lives without Me, for My
tnalloyed’ lone) (tesam eva), 1 reveal in the atma M
dazzling f6rm and qualities, an 0 '@arkness)@ the form o
@@s other than Mys orn from ignorance in the

torm_of be ' wledge (ajiana jam

tamah), by means of the glowing lamp of knowledge concerning My
form and qualities (jiana dipena bhasvata).




Srila Prabhupada

The e@lvfys has Krsn@.@ﬁaﬁ; and with the presence

of Krsna, whe_is just like the sun, the @ess of ignorancg is at once
dissipated.

/ >

This is th ial fherc d@?th devotee by Krsna.
1S 1S c Sp€C1a \éliel‘cy rendadere @) epure cvolee y rsina

Due to the contamination of material association, through many, many
millions of births, one's heart is always covered with the @ust of
materialism, but_when one engages in devot] ervice and constantly
chants Hare Krsna, the c@quigkly clears, and one is elevated to the
platiorm of pure knowledge.




Y AP e 1 9.30 ||
e ” api cet su-duracaro
@Sc»'“ bhajate mam ananya-bhak
sadhur eva sa mantavyah
samyag vyavasito hi sah

Even it (api cet) the @’srt sinful perso® (su-duracaro)
worships Me (bhajate mam) with_no other desire than to
please Me (ananya-bhak), I consider that person to be My

devotee (sadhur eva sa mantawyah), as he has fixed himselt
completely in Me (samyag vyavasito hi sah).




My attachment to My devotee is My very nature.

That attachment does not decrease even if the devotee commits
wrong, for I make him come up to the highest standard.

L6
Sd_éd-fa@\’\ UVI\O""\\.\% %\M‘/M‘f_m . dve o 2=
3% vy ) K? . wo-w'

If someone with bad conduct. z@g’ﬂ:ted L@vinl@f@ or
adultery (suduracarah), worships Me, and worships no one except Me,

and does not follow any other process like karma or jiana, and has no
other desire than My desire @anya-bh@? he is M% devotee
(sadhuh). | Y ey et %




“But, considering his bad conduct, how is he a devotee?”

“He is to be resgcted (mantavyah) as a devotee because ot his devotee
qualities. It is a command. Not doing so is oftense. My order is the
authority.”

“So he should be considered a devotee in that portion where he
worship You, and_as a non-devotee in that portion where he

commits adultery?”




“No, he should be considered as a devotee (eva) in all his parts. You

should not see his bad qualities at all.
o < ((‘@&
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He is completely convinced (samyak vyavasthitah). ¢« ¥

He makes a splendid resolution: ‘I_will go to hell for my sinful actions
which are hard to give up, but I will not give up dedicated worship of

Krsna.”™




Srila Prabhupada

The word su-duracarah used in this verse is very significant, and we
should understand it properly.

When a living entity is conditioned, he has two kinds of activities:
one is conditional, and the other is constitutional.

{4 \,v“" &{(«a&é\f"
As for protecting the body or abiding by the rules of society and state,

certainly there are different activities, even for the devotees, in

connection with the conditional life, and such activities are called
conditional.




Srila Prabhupada

Besides these, the living entity who is fully conscious of his spiritual nature
and is engaged in Krsna consciousness, or the devotional service of the

Lord, has activities which are called transcendental. _
AV 2 b

Such activities are performed in his constitutional position, and they are
technically called devotional service.

Now, in the conditioned—state, §ontetimes Mevotional service and the

conditional service in relation to the body will parallel one another. But
then again, sometimes these activities become opposed to one another.




Srila Prabhupada

As far as possible, a devotee is very cautious so that he does not do

anything that could disrupt his wholesome condition.

He knows that perfection in hj ivities depends on his progressive
realization of Krsna consciousness.

Sometimes,_ however, it may be seen that a person in Krsna
consciousness commits some act which may be taken as most
abominable socially or politically.




Srila Prabhupada

But such a temporary falldown does not disquality him.

In the Srimad-Bhagavatam it is stated thatif a—person falls down but is
wholeheartedly engaged in the transcendental service of the Supreme Lord,

the Lord, being situated within his heart, purifies him and excuses him
from that abomination.

The material contamination—is-so-strong that even a yogi fully engaged in
the service of the Lord sometimes becomes ensnared; but Krsna

consciousness is so strong that such an occasional falldown is at once
rectitied.




Srila Prabhupada

Theretore the process of devotional service is always a success.

\

Yo = T ok

On the other hand, one should not misunderstand that a devotee in
transcendental devotional service can act in all kinds of abominable

ways; this verse only refers to-an accident due to the strong power Qf
material connections.

Devotional service is more or less a declaration of war against the
illusory energy.




Srila Prabhupada

DN e dd\®
As long as one is not strong enough to tight the illusory energy, there may_be
accidental Talldowns. -

. X S
cb\«w:" 7
But when one is strong enough, he is no longer subjected to such falldowns as
previously explained.
e

No one should take advantage of this verse and commit nonsense and think that
he is still a devotee.

——

[f_he does not improve in his character by devotional service, then it is to be
understood that he is not a high devotee.




19.31 ||
ksipram bhavati dharmatma
sasvac-chantim nigacchati
kaunteya praﬁﬁnﬂf-
na me bhaktah pranasyati

_/

Very quickly he becomes a righteous person (ksipram bhavati
dharmatma), and becomes completely devoid  of
contamination ($asvat-santimn nigacchati). O son of Kunti

(kaunteya), you declare (pratijanihi) that My devotee never
perishes (na me bhaktah pranasyati).




prsNe Pt (b Ae"e)

“How can You accept the worship of such a sinful person? How can
you eat the food and drink offered by a heart contaminated with lust
and anger?”

“Ver ' es ri S.”

—

The present is used and not the future to express the fact that having
committed sin, by remembering the Lord, he hecomes repentant, and

thus very quickly becomes righteous.




“O how unfortunate I am! There is no one as low as I, bringing bad
name to the devotees.”

Repeatedly (sasvat), he feels completely (ni for nitaram) disgust
(santim) for those actions.

Or, the use of the present tense can indicate that in the tuture he will
i evelop righteousness fully, but qgen righ] now it exists in a Gubtlg
@




After taking medicine, though the destructive effects of fever or poison
remains for some time, it is not considered seriously.

Cheddl®
Thus, with the( entral)jce o in his mind, the sinful actions are

not taken seriously.

And the traces of sin _such as lust and anger should be considered

insignificant, like the biting of a toothless snake.




Thus he attains (nigacchati) complete cessation of lust and anger
($antim) permanently ($asvat).

In nigacchati, ni stands for nitaram, completely.

This means that even during the stage of having tendency to commit
sin, he has a pure heart.




Srila Prabhupada

One who is not a _devotee of the Lord has no good qualifications

whatsoever. ?

The question remains, then, How can a person engaged in abominable
activities—either by accident or by intention—be a pure devotee?

S

.

This question may justly be raised.




Srila Prabhupada

The miscreants, as stated in the Seventh Chapter, who never come to
the devotional service of the Lord, have no good qualifications, as is
stated in the Srimad-Bhagavatam.

enerally, a devotee who is engaged in the hme kinds of Mal

activities is engaged in the [process ol cleansing| all material
contamination from the heart.

He puts the Supreme Personality of Godhead within his heart _and.all
sinful contaminations are naturally washed away.




Srila Prabhupada

Continuous thinking of the Supreme Lord makes him pure by nature.




Proots from Srimad Bhagavatam



16.1.9 ||
Sri-rajovaca
drsta-srutabhyam yat papam
janann apy atmano 'hitam
karoti bhiiyo vivasah

prayascittam atho katham

The King said: Though the jiva knows (janann_apy) that sintul acts
(yat papam) are detrimental (atmano ahitam) by seeing and hearing
(drsta-srutabhyam), he helplessly commits sin again (karoti bhiiyo
Vivfaggh). What is the use of atonement (pr@yaécitta.m a@_ katham)?




16.1.10 ||
kyacin nivartate 'hhadrat
_kvaaf: carati tat punah
prayascittam atho 'partham
manye Kufjara-Saucavat_

After withdrawing from sin (kvacit nivartate abhadrat) one commits
the sin again (kvacit carati tat punah). I therefore think (4thg manye)

atonement is useless—prayascittam apa artham), like an elephant

bathing (kunjara-saucavat).




16.1.19 ||
sakrn manah krsna-padaravindayor
nivesitarh tad-guna-ragi yair iha
na te yamam pasa-bhrtas ca tad-bhatan
svapne 'pi pasyanti hi “cirna-niskrtah

Persons (yaih) who only rh their mind (sakrd manah
nivesitarh) in Krsna's ms_fe_et (krsna-padaravindayoh) _ even in

dreams (gqvapme apd), or even though the mind still-has—material

attraction (tad-guna-ragi), do not see (nw@gxann) the servants ot
Yama (yamarh pasa-bhrtah tad-bhatan) since they have accomplished
all atonement (cirna-niskrtah) by that remembrance (implied).




This purification does not depend on a solid basis of bhakti.

Even once remembering the Lord is sutficient, what to speak of many
times.

Even thinking with the mind is sufficient, what to speak of hearing or
uttering the name of the Lord.

The mind which is materially attracted (tad-guna-ragi) is sufficient,
what to speak of a mind without material attractions.



Thinking even in dreams is suificient what to speak of actual
meditation.

Such persons have accomplished all atonement (niskrtah).

From this statement the following should also be understood.

If a devotee@_{@ happens to mmmj_@, it is

like the bite of snake without fangs.




Those sins have no significant effect.

—

That condition should not be compared to the elephant taking bath--

the karmi who again commits sin. It is said:

api cet suduracaro bhajate mam ananya-bhak |

sadhur eva sa mantavyah samyag vyavasito hi sah ||

Even it the most sinful person worships me with no other desire than
to please me, I consider that person to be my devotee, as he has fixed
himselt completely in me. BG 9.30



— weveres . weast | 3.7.17 ||

ol ya$ ca miidhatamo loke

' yas ca buddheh parari gatah
av ubhau sukham edhete

g -, Klisyaty antarito janah
Qe,&ec PR Xy
=) \I\o-{’e)“‘
He who ﬂle most foolish in this world (yah ca miudhatamo
loke) and he who has attained (yah ca gatah) the Lord heyond

matter (buddheh param) increases happiness (tav_ubhau
sukham edhete), whereas others just sutter (klisyaty antarito
janah).
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Until now I have been drowning in the sorrow of doubt becanse of

ignorance.

This is expressed in this verse.

One person who is the most foolish like an animal (miidatamah),
whose intelligence is engaged in enjoying material objects (and
ignoring the suffering), and another person who has achieved the
Supreme Lord who is beyond (param) matter (buddheh)—these two
persons increase happiness by deriving bliss from either material

objects or the Lord, without suffering.




He who desires to reject the material world by examining the sutfering

cannot accomplish this without attaining bhakti.

He who is between these two (antaritah) suffers in the ocean of doubt
by not having either type of bliss.







Sadhaka’s Chariot

st w*‘t/ qukul) Fw




Proofs from writings of Acaryas




\Suddha) \Ehaktiﬁ_intamalﬁ




SBC 26 — Unsteady Worship of the Name - part 2

However, devotees who try their best to perfect their sidhana and to serve the
; ] heir n conditioned natur n
by their own conditioned nature, car

mission, but_who are |
Q&' Tmately éxpect

@rsna is Qm@c to the plight of His devotees i.

Thus f,ﬁar{as% er than thelr__rggl_e_q;m.g—t-h-e—p-me@ss they cannot co te

thelr Tsfia consciou ey will receive Lord Caitanya’s gift of love, and Srila
Prabhupada’s promise ot dehverance will certainly be fulfilled.

—

Therefore devotees must practise the limbs of devotion such as controlling the
mind, studying the books, perfecting their japa, and remembering Krsna.




Madhurya Kadambini



O S —) koW sereees
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Fot nes of anarthas have -been—meptioned, namely, those arising

flom previous sinful activity, from previous pious activity, from nama

aparadha, and from ptwatlon OE Ehakt}.

They have fiye grades of anartha nivritti (nullification): limited to one
anartha (ekadeshavartini), atfecting many anarthas

(bahudeshavartini) almostﬁcomplete (Erayiki)), completé'/(@urn@,

and absolute fgatyantiki))




The Five Stages in Nullification of the Anarthas

. Name of the Stage Description of the Stage

1. Ekadeshavartini Limited to one Anartha
2. Bahudeshavartini Affecting many Anarthas
3. Prayiki Almost Complete

4. Purna Complete

5. Atyantiki Absolute



The Five Stages in Nullification of the Anarthas

Type of Anartha | Ekadesa | Bahudesa | Prayiki Purna | Atyantiki
Vartini Vartini

Duskrtottha

Anarthas % hajana Krlya F\Ilsthzg -
2. Sukrtottha — = &—

Anarthas o Bhajana Kriya W Esaktil

3. Bhaktyottha
Ana

4. Q)aradhottha

> X —
Bhajana Kriya 1Nistha ) Ruchi
aJa

rIVS @lstha) m - iPersonm

narthas




Stages of Anisthita Bhajan (Unsteady Devotional Practice)

. yaha-Mayi - False Confidence

%-Tarala - Sporadic Endeavor

Vyudha Vikalpa - Indecision

\ﬁy'/aSa'mgara - Struggle with the Senses

Niyama-Aksama - Inability to Uphold Vows

* Taranga-Rangini - Enjoying the Facilities Otfered by Bhakti



Jaiva Dharma



/ v

Vaisnava dasa Babaji, “@e, uileless faithin the Supreme Lord—
and consequently since aRtiTendered to Him—is known as
tattivika-sraddha. —

Cuadamani, “What is tattvikaﬁraddh@ 7
- —

—_—

A sincere candidate is given (eligibiljty to perform bhaktt by this

tattvika{stra )

oo’
Cﬂdémani,(;gme persons have developed faith in the &astras, but
lack aioble natue—are they fit candidates for bhakti?”




Vaisnava dasa Babaji, “One’s type by nature, (svabhava is definitely not
applicable to the eligibility to perform bhakti, which is solely
dependent upon(tﬁvikaﬁéraddhé) B

Kindly, deliberate upon the following verses from the Srimad-
Bhagavatam, 11.20.27-30, 32,33:



11.20.27-28

jata-Sraddho mat-kathasu

nirvinnah sarva-karmasu
veda duhkhatmakarn kaman .

parityage 'py anisvarah

tato bhajeta mam pritah
Sraddhalur drtha-niscayah
jusamanas ca tan kaman
duhkhodarkams ca garhayan



Having awakened faith in the narrations of My glories (jata-sraddho
mat-kathasu), being disgusted with all material activities (nirvinnah
sarva-karmasu), knowing that all sense gratification leads to misery
(veda duhkhatmakarm kaman), but still being unable to renounce all
sense enjoyment (parityage apy aniSvarah), My devotee should
remain happy (tato pritah) and worship Me (marm bhajeta) with
great faith and conviction ($raddhalur drtha-niscayah). Even
though he is sometimes engaged in sense enjoyment (jusamanas ca
tan kaman), My devotee knows that all sense gratification leads to a
miserable result (duhkha udarkams), and he sincerely repents such
activities (ca garhayan).



Classic Symptoms of Vaidhi Sadhaka
1. jata-Sraddho mat-kathasu — Has awakened faith in the process of bhakti

2. nirvinnah sarva-karmasu — Disgusted with all material activities

3. yeda duhkhatmakam kamm; Understands that sense gratification leads
to misery _seakel  Syeve

7 @
4. (parityage 'py ani@ — Still unable to give up sense gratification

5. jusamana$ ca tan kaman duhkhodarkams$ ca garhayan — Unable to give

up sense gratification, he sincerely repents for engaging in such acts



Krsna’s instructions to such Sadhakas

tato bhajeta marm - Worship Me

pritah - Remain happy (Don’t feel depressed)
Sraddhalur - with great taith (Do not doubt the process)

drdha-niScayah — Don’t give up your Determination



proktena bhakti-yogena

bhajato masakrn muneh
kama hrdayya nasyanti
sarve mayi hrdi sthite

“When an _intelligent person engages constantly in worshiping Me
through Joving devotional service as described by Me, his heart

quickly becomes firmly situated in Me. Thus, all material desires
within the heart are destroyed.’




Cudamani, “What if T do not accept the authority of the Srimad
Bhagavatam?”

Vaisnava dasa Babaji, “We have simply presented the conclusion of all

the sastras.

Sastra is one.

Even if you do not accept the Bhagavatam, then the other scriptures
will harass you with the same conclusion.




We do not need to refer to many $astras, simply consider what the Gita a
universally honoured text, has to say.

In fact, even the verse quoted by you at the onset of this discussion

contains the same valuable teachings—as we find in Bhagavad-gita, 9.30-
32:

api cet su-duracaro
bhajate mam ananya-bhak
sadhur eva sa mantavyah

samyag vyavasito hi s

“Even if a person commits the most abominable action, if he is engaged in

devotional service, he is to be considered saintly because he is properly
situated in his determination.’



S | vati dharmatma $asvac-chantim mgacchaﬁ
kaunteya pratijanihi na me bhaktah pranasyati
““He quickly becomes righteous and attains lasting peace. O son of
Kunti, declare it boldly that My devotee never perishes.’

marh hi partha vyapasritya ye ’pi syuh papa-yonayah

striyo vaiSyas tatha sudras _ te ’pi yanti param gatim

“O son of Prtha, those who take shelter in Me, though they be ot
lower birth—women, vaisyas (merchants) and stdras (workers)—can
attain the supreme destination.’



“The purport of this is that a devotee who engages in bhakti, hearing
topics of Krsna consciousness, chanting harinama, singing His glories
with ananya-bhak, single- mindedne , even if he is addicted to many
abominable, illicit activities, which go against the scriptural
injunctions, must be considered a sadhu because he is on the
righteous path being situated in devotional service.




Various Connotations of the Word
Purity in the Sastras




What does this Purity refer to?

qug and Vijaya are @devotees but the four kumaras

are not

JUCA S

ﬁ%gpa Goswami is a(Pury devotee, but I am not

O
* Sridama is a devotee, but Arjuna is not _




Purity on the Level of Rasa



Caitanya Caritamrita



| Adi 4.25 ||
sakha éuddha—sakhié kare, skandhe arohana

tumi kon bada loka,—tumi ami sama

“My ftriends (sakha) climb on My shoulders (skandhe arohana) in
pure friendship (suddha-sakhye kare), saying, ‘What kind of big man
are You (tumi kon bada loka)? You and I are equal (tumi ami sama).’




| Adi 4.27-28 ||
ei Suddha-bhakta lana karimu avatara
kariba vividha-vidha adbhuta vihara

vaikunthadye nahi ye ye lilara pracara
se se lila kariba, yate mora camatkara

“Taking these pure devotees with Me (ei Suddha-bhakt@ﬁ), [ shall
descend (karimu avatara) and sport in_ various wonderful ways
(kariba vividha-vidha adbhuta vihara), unknown even in Vaikuntha
(vaikunthadye nahi ye ye lilara pracara). 1_shall broadcast such
pastimes by which even I am amazed (se se lila kariba, yate mora
camatkara).




| Adi 4.33 ||

ﬁ@ virfnalad@agy)suni’ bhakta-gana

raga-marge bhaje yena chadi’ dharma-karma

“Then, by hearing about the pure love of the residents of Vraja
(vrajera nirmala raga suni’), devotees will worship Me on the
path of spontaneous love (bhakta-gana raga-marge bhaje),
abandoning all rituals of religiosity and fruitive activity (yena
chadi’ dharma-karma).” B

~




| Adi 4.17 ||

aiSvarya-jhanete saba jagat misrita

——

alsvarya-suhlla-preme nahi 1 mora prita

e =D

[Lord Krsna thought:] “All the universe is filled (saba jagat
misrita) with the conception of My—majesty (aisvarya-
jianete), but love weakened by that sense of majesty
(aisvarya-Sithila-preme) does not satisty Me (nahi_mora
prita). N




Srimad Bhagavatam



1 1.8.31 ||
gopy adade tvayi krtagasi dama tavad
ya te dasasru-kalilanjana-sambhramaksam |

vaktram niniya bhaya-bhavanaya sthitasya

sa mam vimohayati bhir api yad bibheti ||

My dear Krsna, Yasoda took up (gopy adade) a rope to bind you
(dama) when you committed an offense (tavad tvayi krta agasi), and
your perturbed eyes (sambhrama aksam) tlooded with tears, which
washed the mascara from your eyes (asru-kalilafnjana). And with your
face looking down (vaktrarn niniya), you were afraid (bhaya-
bhavanaya sthitasya), though fear personmified is afraid of you (bhir
api yad bibheti). This sight (sa dasa) is bewildering to me (mam
vimohayati).



Srila Prabhupada on Kunti Maharani’s Prayers

The Supreme lord also accepts the loving service of His devotees more
relishably when the service is rendered spontaneously out of pure

affection, without anything of reverential admiration.

\

Generally the Lord is worshiped by the devotees in a reverential attitude,
but the Lord is meticulously pleased. when the devotee, out of pure

affection and love, considers the Lord to be{ess important than himself)

The Lord's pastimes in the original abode—et—Goloka Vindavana are

exchanged in that spirit.




Srila Prabhupada on Kunti Maharani’s Prayers

The Lord, in His naturally childish playful activities, used to spoil the
stocked butter of Mother Yasoda by breaking the pots and distributing
the contents to His friends and playmates, including the celebrated

monkeys _of Vrndavana, who took advantage of the Lord's
munificence.
Mother Yasoda saw this, and out of her pure love she wanted to make

a show of punishment for her transcendental child.




Srila Prabhupada on Kunti Maharani’s Prayers

He is feared often by fear personified, yet He is afraid of His mother,

who wanted to punish Him just in an ordinary manner.

Kunti was conscious of the exalted position of Krsna, whereas Yasoda
was nhot.

-

Theretore Yasoda's position was more exalted than Kunti's.




Examination



SBC 26 — Unsteady Worship of the Name - part 2

The two major challenges that ISKCON faces in fulfilling its
preaching mission.

amm—

devotees () Non- davered

D
2. To transtorm pure devotees into perfect gevotegs.
} &) o A




In Conclusion

Nitya Siddhas like Rupa Goswami — Pure Sraddha and
Pure Svabhava

Sadhana Siddhas like Narada Muni — Pure Sraddha and
Puritied Svabhava

Sadhakas like us — Pure Sraddha and Puritying Svabhava

Mixed devotees — Impure Sraddha



Hare Krsna!!!

Thank You Very Much!!!
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