Bhagavad Gita - Chapter One

Observing the Armies on the
Battletfield of Kuruksetra



Section-1 — Introduction (1-27)

I 1.1 ||
dhrtarastra uvaca
dharma-ksetre kuru-ksetre
samaveta yuyutsavah |
mamakah pandavas caiva
kim akurvata sanjaya

Dhrtarastra said: O Sanijaya (sanjaya), what did my sons and the
sons of Pandu do (kim mamakah pandavas caiva akurvata),
having gathered (samaveta) with the desire to fight (yuyutsavah)
at Kuruksetra, the place of dharma (dharma-ksetre kuru-ksetre)?



Points from Commentaries and Purports
samaveta yuyutsavah......... kim akurvata sanjaya??

* “What did my sons and the Pandavas do, gathered together at
Kuruksetra, desiring to fight?”

*  “You have already said that they gathered to fight, so they will certainly
fight. What is your intention is asking again what they did?”

* “This is happening at Kuruksetra, a place of dharma.
* The Sruti says:

yad anu kuruksetramh devanam deva-yajanar sarvesarm bhaitanam brahma-
sadanam:

Kuruksetra is a place for sacrifice to the devatas by those who are like the
devas. It is the abode of brahman for all living beings. (Jabala Upanisad 1)



Points from Commentaries and Purports
samaveta yuyutsavah......... kim akurvata saiijjaya??

From this we understand that it has become tamous as a place for
increasing dharma.

Under its influence, will my sons give up their animosity and give the
kingdom to the Pandavas?

Or will perhaps the Pandavas, who are always following dharma,
consider at this place of dharma that it is best to go the forest out of fear
of committing adharma in the form of destruction of the family traditions
by fighting?

O Sanjaya (destroyer), by the mercy of Vyasa you have destroyed all
attraction and repulsion within yourself. Theretore you should speak the
truth to me.”



Points from Commentaries and Purports
dharma-ksetre kuru-ksetre

“In a field of grains, the weeds which look similar to the grain, but are
obstacles to their growth, are eventually pulled out.

Similarly, at the field of dharma, your sons, who are but imitations of
dharma and opposers of dharma, will also be destroyed.”

This is the unintentional, hidden meaning of the word dharma ksetra-,
(uttered by Dhrtarastra himself), by the grace of Sarasvati (skilltul in use
of words).

mamakah pandavas caiva
By not mentioning that the Pandavas were also his relatives and

mentioning only his sons as his own (mamaka), he revealed his hatred for
them.



Points from Commentaries and Purports
dharma-ksetre kuru-ksetre
[t is famous as a place which produces dharma.
Due to association with this great place, the evil Duryodhana
and company may give up their anger and take to the path of
dharma.
The Pandavas are naturally following dharma. Then both sides

would have intelligence to see that they should not kill their
own relatives and friends, and would negotiate peace.”



Points from Commentaries and Purports
dharma-ksetre kuru-ksetre

Externally, he desired to show Sanijaya that he would be
relieved if this were so.

Internally, however, he found it hard to restrain his
depression, for it there were a conciliation, then it would be

ditficult for his sons to claim the kingdom.

“As Bhisma, who is on our side cannot be defeated by Arjuna,
it is better that we fight. Let that happen!”

[t was not suitable however to show such desires externally.



Section-I — Introduction (1-27)

1.2 1|
safijjaya uvaca
drstva tu pandavanikarm
vyiildham duryodhanas tada |
acaryam upasangamya
raja vacanam abravit

Safijaya said: Seeing the array (drstva vyiidham) ot the Pandavas’
troops (pandava anikam), Duryodhana (tada raja duryodhanah)
approached his teacher Drona (acaryam upasangamya) and spoke
these words (vacanam abravit).



Points from Commentaries and Purports
acaryam upasangamya

The pious Sanjaya could understand that Dhrtarastra, blind
from birth, but having the eye of wisdom, was now blind with
illusion because of loss of wisdom concerning dharma.

He was thus worried that his son would give the kingdom to
the Pandavas.

Theretore, understanding this, Sanjaya, fixed in dharma, gave
satisfaction to Dhrtarastra by saying that his son would
certainly not give the kingdom to the Pandavas.



Points from Commentaries and Purports
Raja??

Duryodhana, expert in political affairs or raja niti (raja), seeing the
arrangement (vyiidham) of the troops (antkam) of the Pandavas,
personally approached the teacher Drona, who had given instructions to
him from Dhanur Veda, and spoke some words (vacanam).

He spoke a few briet words with deep import, a special combination of
words.

He had inner fear caused by seeing the strength of the Pandavas’ troops,
which is shown by his personally approaching Drona.

But he attempted to hide that fear by showing that he had come
personally out of respect to guru.

This act displayed his clever use of politics, rdja niti, which has been
indicated by addressing him as raja.



Section-I — Introduction (1-27)

1.3l
pasyaitarn pandu-putranam
acarya mahatimm camam |
vyiidham drupada-putrena
tava Sisyena dhimata

“O teacher (acarya), see this great army (pasya etarn mahatim
camium) of the sons of Pandu (pandu-putranam), arranged for
battle (vyadham) by your intelligent disciple (tava dhimata
Sisyena), the son of Drupada (drupada-putrena).”



Points from Commentaries and Purports
pasya etarn mahatimm camtm
This verse relates the words spoken by Duryodhana.
Thinking that Drona would not fight against Yudhisthira and
his brothers because of great affection, in order to produce
some anger in Drona towards them, he revealed the Pandavas’

disrespect for Drona.

“Their army has approached very close, with arrogance, not
considering your exalted position as a warrior and teacher.

Seeing that, you should recognize their disrespect.



Points from Commentaries and Purports
tava Sisyena dhimata

The army has been arranged (vyudham) by the son of
Drupada.

Drupada, in order to kill you, had his son Drstadumnya appear
from the fire sacrifice.

And then you, though knowing he was an enemy, taught that
son the art of fighting. That was your foolishness.

And he, the enemy, is very intelligent (dhimata), having
learned from you how to kill you.

What you have done has produced a problem for us now!”



Section-I — Introduction (1-27)
| 1.4-6 ||

atra $ura mahesvasa bhimarjuna-sama yudhi |
yuyudhano viratas ca drupadas ca maha-rathah

dhrstaketus$ cekitanah kasirajas ca viryavan |
purujit kuntibhojas ca saibyas ca nara-pungavah

yudhamanyus ca vikranta uttamaujas ca viryavan |
saubhadro draupadeyas ca sarva eva maha-rathah

Here are brave men (atra sura), skillful with great bows (maha isvasa), equal to
Bhima and Arjuna in battle (bhima arjuna-sama yudhi): Satyaki, Virata, and
Drupada, a maha-ratha (yuyudhano viratas ca drupadas ca maha-rathah).

Here are Dhrstaketu (dhrstaketuh), Cekitana, the \{alorous king of Kasi (cekitanah
kasirajas ca viryavan), Purujit, Kuntibhoja and Saibya (purujit kuntibhojas ca
Saibyas ca), the best of men (nara-pungavah).

Here are mighty Yudhamanyu (yudhamanyus ca vikranta), valiant Uttamauja
(uttamaujas ca viryavan), Abhimanyu, and the five sons of Draupadi (saubhadro
draupadeyas ca), all maha-rathas (sarva eva maha-rathah).



Points from Commentaries and Purports

“This small army arranged by Drstadumnya will be easily conquered by
us. Do not fear.”

“But in that army, there are great warriors who have bows (isvasa) which
cannot be cut by the enemy. They are innumerable warriors who have
skill in tighting.”

He then lists the warriors on the opposing side.

Yuyudhana refers to Satyaki. Satyaki, Virata and Drupada were all
maharathas.

—————

Purujit, Kuntibhoja and Saibya were all the best among men (nara
purmgavah).

Yudhamanyu was valiant (vikranta) and Uttamauja was brave (viryavan).



Points from Commentaries and Purports
Saubhadra refers to Abhimanyu.

Draupadeya refers to the five sons of Draupadi born from each of the
Pandavas: Prativindhya, Srutasena, Srutakirti, Satanika and Srutakarma.

The word ca indicates other sons such as Ghatotkaca.
The five Pandavas were so famous that they are not even mentioned.

The seventeen men mentioned, and others on their side not mentioned,
were all maharathas.

The description of maharathas also indicates the presence of other
fighters such as atirathas.



eko dasa sahasrani yodhayed yas tu dhanvinam
Sastra-sastra-pravinas ca maharatha iti smrtah
amitan yodhayed yas tu samprokto’tirathas tu sah
rathi caikena yo yudhyet tan-nyino’rdha-rathah smrtah

A maharatha (maharatha iti smrtah) is one man (yas tu ekah) who can fight
alone with ten thousand archers (dasa sahasrani dhanvinam yodhayed),
who is expert in both weapons and scripture (Sastra-$astra-pravinas ca). An
atiratha is one who fights with unlimited troops (or sixty thousand archers
according one source) (amitan yodhayed yas tu atirathah samproktah). A
ratha is one who fights with one opponent (rathi ca ekena yo yudhyet). One
who does less than that (cannot deal with one opponent alone) is called
ardha ratha (tan-nytno ardha-rathah smrtah).

* By the sequence, atiratha would seem to be less than maharatha, however
Arjuna was an aitratha, and in the commentary Bhisma is described as

atiratha, so this would make the atiratha superior to the maharatha.

* The drop from maharatha to rathi, who fights with only one archer seems
rather drastic.

* Ekena is taken by some as “fighting with one thousand archers.”



Surrender Unto Me
Again Drupada was mentioned to incite Drona’s anger.

Duryodhana also mentioned Bhima and Arjuna. Arjuna was a powertful
foe. Not only had he studied under Drona, but he had gone to the
heavenly planets, later fought with Lord Siva and had been given many
celestial weapons.

Duryodhana, however, was especially afraid of Bhima’s fiery temperament
and expertise in fighting. Therefore he mentions his name first.

Bhima was furious with Dhrtarastra’s sons. Betore the battle, he took
three vows.

First, he vowed to kill each of Dhrtarastra’s one hundred sons. (During
the battle Arjuna and the other Pandavas had opportunities to kill some
of Dhrtarastra’s sons, but they refrained from doing so to allow Bhima to
fultill his vow. During the battle Bhima’s anger was intlamed. He
screamed, jumped up and down, and drank the blood of each son of
Dhrtarastra he killed. Even the warriors on the Pandavas’ side feared his

rage.)



Surrender Unto Me

Second, he vowed to break Duryodhana’s thigh. When Draupadi was
being insulted, Duryodhana had uncovered his thigh and motioned to
Draupadi, saying, “Come and sit on my lap! You are fit for my
enjoyment.” Bhima burned with anger and hatred. For thirteen years, he
had been burning as he waited to destroy the Kauravas.

Third, Bhima vowed to tear open Duhsasana’s chest, pry out his heart
and drink his blood. Duhsasana had touched and opened Draupadi’s tied
and sanctified hair. For that, Bhima also vowed to rip off his arm.
Draupadi had promised to keep her hair untied until she had washed it
with Duhsasana’s blood. Bhima later carried that blood upon his hands to
Draupadi.

Duryodhana named all these fighters to persuade Dronicarya to free
himself from whatever sentiments he felt for the Pandavas and to kill
them in battle. He then continued to describe the Pandavas’ strength.



Section-1 — Introduction (1-27)

1.7 ||
asmakarn tu visSista ye
tan nibodha dvijottama |
nayaka mama sainyasya
samhjiiartham tan bravimi te

O best of the brahmanas (dvija uttama), understand (tan
nibodha) who is on our side (asmakam tu visista ye), the
commanders of my army (mama sainyasya nayaka). 1 will list
them (tan bravimi) so you can completely understand (te
sarnjiarthar).



Points from Commentaries and Purports

Thinking that Drona might perceive that he was fearful of the
Pandavas’ army, Duryodhana then spoke boldly to cover his
inner fears.

“Among our troops, understand those who are particularly
outstanding (visista), the leaders (nayaka) endowed with great

intelligence and other qualities.

[ will speak so that you will completely understand about them
(sarhjnanartham).

If you will not fight out of atfection tor the Pandavas, then I
will still gain victory through Bhisma and others.”

He makes a hint of this in order to arouse the anger of Drona.



Section-I — Introduction (1-27)

| 1.8 ||
bhavan bhismas ca karnas ca
krpa$ ca samitirn-jayah |
asvatthama vikarnas ca
saumadattir tathaiva ca

There are yourselt, Bhisma, Karna (bhavan bhismas ca karnas
ca), Krpa, winner of wars (krpas ca samitim-jayah), Asvatthama,
Vikarna (asvatthama vikarnas ca), and Bhuarisrava (saumadattir
tathaiva ca).



Points from Commentaries and Purports
Bhavan reters to Drona.

Vikarna was a younger brother of Duryodhana. Saumadatti refers to
Bhirisrava.

The troops of Drona and others are described as victorious in war
(samitimjayah).

“These are only the outstanding persons on my side. There are also other
warriors whose numbers cannot be counted (anye ca).

There are many (bahavah) such as Jayadratha, Krtavarma and Salya, who
are determined to give up their lives for my sake if necessary (tyakta
jivitah).

“My victory will be accomplished because of their intense atfection for
me, their intense courage, and their knowledge ot fighting.” This is his
hint in speaking.



Surrender Unto Me

Duryodhana was speaking to the two great warriors Bhisma and
Dronacarya. While the king addressed Dronacarya, all his other fighters
gathered to listen.

Therefore, Duryodhana, as an expert diplomat, began to describe the
Kauravas’ strength with the words bhavan bhismas ca karnas ca.

Yet before he spoke he was caught in another difficult situation. Facing
him were two great warriors: Bhisma was the commander-in-chietf of the
army, and Drona was his military guru. Whom, then, should he mention
first?

Duryodhana was clever. He knew that Bhisma was a ksatriya and Drona a
brahmana. If he mentioned Bhisma first, Dronacarya would be insulted.
As a ksatriya, however, Bhisma would honor the etiquette of offering the
brahmana more respect. Thus Duryodhana said, bhavan bhismas: “There
are personalities like you, Dronacarya, and Bhisma.”



Surrender Unto Me

He next mentioned Karna. Bhisma and Karna were enemies. Because
Karna thought, “What's the use? I will tight and kill everyone, and this
aged general will get all the credit,” he had vowed not to fight until
Bhisma was killed.

Duryodhana next mentioned Krpacarya, a relative of Drona, then
Asvatthama, Drona’s son. In these ways, he hoped to inspire Drona.

Surprisingly, Duryodhana next mentioned his own brother Vikarna.
Vikarna was not of the same caliber as Bhisma or Drona, but because he
was the only brother who objected to the Kauravas’ insult to Draupadi,
Duryodhana assumed that he was sympathetic to the Pandavas and that
he might defect from the Kaurava army. Therefore Duryodhana flattered
Vikarna by including his name among the more powerful fighters he was
relying on.



Section-1 — Introduction (1-27)

11.9]|
anye ca bahavah Sara
madarthe tyakta-jivitah |
nana-sastra-praharanah
sarve yuddha-visaradah

There are also many other brave men (anye ca bahavah Sara)
who have given up their lives for my sake (madarthe tyakta-
jivitah), skilltul at tighting (sarve yuddha-visaradah), armed with
various missiles and weapons of close combat (nana-$astra-
praharanah).



Points from Commentaries and Purports
* “They are willing to give up their lives in order to help me
(tyakta-jivitah).” This is the intended meaning of Duryodhana,
though the literal meaning is “They have given up their lives.”
* Actually however, Krsna will later say:

mayaivaite nihatah ptirvam eva nimitta-matrarn bhava savyasacin

These warriors have already been killed by Me betore the war has
started. You be My instrument, O Arjuna. BG 11.33

* Thus, the literal meaning of Duryodhana’s words are thus
completely true.



Section-I — Introduction (1-27)

1 1.10 ||
aparyaptar tad asmakam
balar bhismabhiraksitam |
paryaptam tv idam etesar
balarh bhimabhiraksitam

Our army (asmakarn balam) protected by Bhisma (bhisma
abhiraksitam) is immeasurable (aparyaptar), but their army
(idam tu etesam balam), protected by Bhima (bhima
abhiraksitam) is limited (paryaptam).

* Ramanuja takes the words aparyaptam to mean insufficient,
and paryaptam to mean sufficient. Visvanatha and Sridhara
tollow the same interpretation. Madhustidana Sarasvati takes
the same meaning as Baladeva.



Points from Commentaries and Purports

“But how can you achieve victory when the troops are equal
on both sides?”

“We have more troops. Our strength is immeasurable
(aparyaptam) and is protected by Bhisma, who is most
intelligent and an atiratha.

The strength of the Pandavas’ army is limited (paryaptam),
being protected Bhima, who has very little intelligence and is

only an ardha ratha.

Thus I will attain victory.”



Surrender Unto Me

Srila Prabhupada has translated the first Sanskrit word in text
10, aparyaptam, as “immeasurable,” and his purport explains
the verse accordingly.

Srila Baladeva Vidyabhiisana has also taken the meaning of
aparyaptam in that way. Srila Visvanatha Cakravarti Thakura,
however, has given aparyaptam an opposite meaning.

Thus, depending upon which way the word is taken, the first
line of the verse can mean either “Our strength is
immeasurable” or “Our strength is insufficient”.

When the first meaning is used (as it was by Srila
Prabhupada), then the sentence continues: “. . . and we are
pertectly protected by Grandfather Bhisma.” Bhisma became
encouraged when he heard this meaning.



Surrender Unto Me

The second meaning, however, was intended to encourage
Dronacarya: “Our strength is insufficient because we are

protected by Bhisma.”

Bhisma was a formidable warrior, but becaus

e he tavored the

Pandavas, Duryodhana felt that he would not fight to his tull

capacity.

Dronacarya took the second meaning, and
Duryodhana’s message to be: “Our strengt!
because of Bhisma’s split loyalties. Theretfore, |

he understood
h is insufficient
Drona, you must

fight even harder to make up for Bhisma’s wea

kness.”

Thus the expert diplomat Duryodhana encouraged both

Bhisma and Drona with this one word.



Section-I — Introduction (1-27)

| 1.11 ||
ayanesu ca sarvesu
yatha-bhagam avasthitah |
bhismam evabhiraksantu
bhavantah sarva eva hi

Situated in your positions for attack (ayanesu ca sarvesu yatha-
bhagam avasthitah), you (bhavantah) should protect Bhisma
(bhismam eva abhiraksantu) on all sides (sarva eva hi).



Points from Commentaries and Purports

“If Drona understands the meaning of my words, he may
become indifterent to fighting himself. This will damage my
plans. Therefore I will give him personal responsibility in this

29

war.
Thus he spoke.

“You should protect Bhisma on all sides by staying in your
positions which have been designated individually for entering
into the ranks of the enemy troops (ayanesu).

Act in this way so that he will not be attacked by others, since
being absorbed in fighting, he will not be looking on the sides
or behind. My victory will be accomplished while Bhisma, the
general, is unaware of my arrangements.”



Points from Commentaries and Purports
The intention is as follows.
Bhisma is our grandfather. You are our teacher.
You two I know to be my fervent well-wishers, tor though you
knew the injustice 1 did at the gambling match you did not

speak a word when Draupadi asked for justice.”

He thus made his request so that Drona would give up his
trace ot attection for the Pandavas that was still visible.



Surrender Unto Me
Srila Prabhupada explains this text in his purport:

“Duryodhana, after praising the prowess of Bhisma, turther
considered that others might think that they had been
considered less important, so in his usual diplomatic way, he
tried to adjust the situation in the above words.

He emphasized that Bhismadeva was undoubtedly the greatest
hero, but he was an old man, so everyone must especially
think of his protection from all sides.”



Section-I — Introduction (1-27)

1 1.12 |
tasya safjanayan harsam
kuru-vrddhah pitamahah |
sithha-nadar vinadyoccaih
Sankham dadhmau pratapavan

Then the majestic elder among the Kurus (pratapavan kuru-
vrddhah), the grandfather (pitamahah), in order to bring joy to
Duryodhana (tasya harsam safijanayan), making the sound of
lion (simha-nadam vinadya), blew his conch loudly ($ankham
uccaih dadhmau).




Points from Commentaries and Purports

* Then Bhisma in great joy, understanding that Duryodhana was
praising him, blew his conch shell to drive away the inner fear
of Duryodhana.

* Without saying a word, just by blowing his conch, Bhisma
announced that he would give up his lite according to ksatriya
dharma for Duryodhana, though victory or defeat was really
dependent only on the Lord.

* The conchshell, being a symbol of Visnu, indicated that
Duryodhana had no chance of victory in the battle, because
Krsna, the origin of Visnu, was present on the opposing side.
(Surrender Unto Me)



Section-1 — Introduction (1-27)

11.13 ||
tatah sankhas ca bheryas ca
panavanaka-gomukhah |
sahasaivabhyahanyanta
sa $abdas tumulo 'bhavat

Then conches, kettle drums (tatah sankhas ca bheryas ca), small
drums, and larger drums (panavanaka-gomukhah) were suddenly
sounded (sahasa eva abhyahanyanta), making a tumultuous roar
(sah sabdah tumulo abhavat).

* Both sides became eager to fight.

e This is described in this verse.



Section-I — Introduction (1-27)

| 1.14 ||
tatah Svetair hayair yukte
mahati syandane sthitau |
madhavah pandavas caiva
divyau $ankhau pradadhmatuh

Then Krsna and Arjuna (tatah madhavah pandavas ca), standing
in a large chariot (mahati syandane sthitau) yoked with white
horses ($vetair hayair yukte), blew their divine conches (divyau
Sankhau pradadhmatuh).



Points from Commentaries and Purports

Though the others were also standing in their chariots, Krsna
and Arjuna are particularly mentioned in this regard to
indicate the special nature of the chariot, which was given by
Agni himself, which had great power and could conquer the
three worlds.

In contrast with the conchshell blown by Bhismadeva, the
conchshells in the hands of Krsna and Arjuna are described as
transcendental. The sounding of the transcendental
conchshells indicated that there was no hope of victory for the
other side because Krsna was on the side of the Pandavas. (SP
Purport)



Section-I — Introduction (1-27)

| 1.15-16 ||
pancajanyam hrsikeso
devadattam dhananjayah |
paundrarn dadhmau mahasankharm
bhima-karma vrkodarah

anantavijayam raja
kunti-putro yudhisthirah |
nakulah sahadevas ca
sughosa-manipuspakau

Krsna blew Panicajanya (pancajanyarn hrsikeso), Arjuna blew Devadatta
(devadattarn dhananjayah), and Bhima (vrkodarah) of feartul deeds (bhima-
karma) blew the great conch Paundra (paundram mahasankham dadhmau).
Yudhisthira, son of Kunti (kunti-putro raja yudhisthirah), blew
Anantavijaya (anantavijayam), and Nakula and Sahadeva (nakulah
sahadevas ca) blew their conches Sughosa and Manipuspaka (sughosa-
manipuspakau).



Points from Commentaries and Purports

The word hrsikesa (master of the senses) used in describing
the Lord indicates that the Lord would help this army (He
would help by directing their senses skiltully).

Mentioning the names of the conches indicates that these
persons had many conches of divine nature.

The word raja indicates that Yudhisthira had performed the
rajastiya sacrifice.



Points from Commentaries and Purports

The word dhananjaya indicates that Arjuna had gathered
unlimited treasures when he went out to conquer the
directions.

Thus the outstanding nature of the Pandava army is indicated.
The opposing army, not having these descriptive names, was
therefore interior.

The word bhima karma (man of fterocious actions) indicates
that Bhima had killed many demons such as Hidimba.



Section-I — Introduction (1-27)

11.17-18 ||
kasyas ca paramesvasah
Ssikhandi ca maha-rathah |
dhrstadyumno viratas ca
satyaki$ caparajitah

drupado draupadeyas ca
sarvasah prthivi-pate |
saubhadras ca maha-bahuh
Sankhan dadhmuh prthak prthak

Then the king of Kasi, the greatest archer (kasyas ca parama isu-asah),
Sikhandi, a maha-ratha (Sikhandi ca maha-rathah), Dhrstadyumna, Virata
(dhrstadyumno viratas ca) and Satyaki, who could not be defeated (satyakis
ca aparajitah), Drupada, the sons of Draupadi (drupado draupadeyas ca
sarvasah), and mighty-armed Abhimanyu (saubhadras ca maha-bahuh)
blew their conches one after the other (sankhan dadhmuh prthak prthak).



Points from Commentaries and Purports

“O Dhrtarastra, lord of the earth (prthivi pate), your bad
advice has brought about this calamity in the form of the
destruction of the dynasty.”

That is the suggestion of addressing the king as “lord of the
earth.”

Saijaya informed King Dhrtarastra very tactfully that his
unwise policy of deceiving the sons of Pandu and endeavoring
to enthrone his own sons on the seat of the kingdom was not
very laudable.

The signs already clearly indicated that the whole Kuru
dynasty would be killed in that great battle. (SP Purport)



Section-I — Introduction (1-27)

11.19 |
sa ghoso dhartarastranam
hrdayani vyadarayat |
nabhas ca prthivim caiva
tumulo ’bhyanunadayan

That tumultuous sound (sah tumulah ghoso), filling the sky and
earth (nabhas ca prthivimm caiva abhyanunadayan), split the
hearts of Dhrtarastra’s sons (dhartarastranamm hrdayani
vyadarayat).



Points from Commentaries and Purports

When Bhisma and the others on the side of Duryodhana blew
their respective conchshells, there was no heart-breaking on
the part of the Pandavas.

Such occurrences are not mentioned, but in this particular
verse it is mentioned that the hearts of the sons ot Dhrtarastra
were shattered by the sounds vibrated by the Pandavas' party.

This is due to the Pandavas and their contidence in Lord
Krsna.

One who takes shelter of the Supreme Lord has nothing to
fear, even in the midst of the greatest calamity. (SP Purport)



Section-I — Introduction (1-27)

I 1.2.20-23 ||
atha vyavasthitan drstva dhartarastran kapi-dhvajah |
pravrtte sastra-sampate dhanur udyamya pandavah

hrsikesam tada vakyam idam aha mahipate |
senayor ubhayor madhye ratham sthapaya me 'cyuta

yavad etan nirikse 'ham yoddhu-kaman avasthitan |
kair maya saha yoddhavyam asmin rana-samudyame

yotsyamanan avekse 'ham ya ete 'tra samagatah |
dhartarastrasya durbuddher yuddhe priya-cikirsavah

O King (mahipate), then (atha), as the armies prepared to fight (pravrtte sastra-sampate),
Arjuna with Hanuman’s insignia on his flag (pandavah kapi-dhvajah), seeing the sons of
Dhrtarastra standing there (vyavasthitan dhartarastran drstva), taking his bow in hand
(dhanur udyamya), spoke to Hrsikesa (tada hrsikesamn idam vakyam aha): O Acyuta
(acyuta) please station my chariot (me ratham sthapaya) between the two armies (senayor
ubhayor madhye), so I can view (yavad etan nirikse ahar) at the commencement of the
war (asmin rana-samudyame) those situated with a desire to fight (yoddhu-kaman
avasthitan), and those with whom I should fight (kair maya saha yoddhavyam). I see that
(aham avekse) those who have gathered here (ya ete atra samagatah), desiring to please the
foolish sons of Dhrtarastra (durbuddheh dhartarastrasya priya-cikirsavah), are intent on
fighting (yuddhe yotsyamanan).



Surrender Unto Me
The atmosphere was surcharged.

The world’s most powerful ksatriyas had gathered to fight and were filled
with the spirit of battle.

This war differed from the situation Srila Prabhupada criticized in the
1960s, when the United States drafted students, not ksatriyas, and forced
them into battle.

These men were fighting men. Fighting was in their blood.

Just as devotees come to Vrndavana or Mayapur from all around the
world, these ksatriyas came from all over the world to fight.

They had faith that dying on the battletield would gain them entrance
into the heavenly planets.



Points from Commentaries and Purports
kapi-dhvajah
Arjuna had the tlag of Hanuman.
This indicates that he had received the mercy of the great
warrior Hanuman who had previously performed great feats

for Sri Rama.

Theretore, Arjuna had no trace of fear.



Points from Commentaries and Purports
kapi-dhvajah — Story-1 - Baladeva

When Arjuna went to Ramesvaram he inquired why Rama had to use
monkeys to build the bridge to Lanka. He could have used arrows.

A small monkey said that the bridge would break.

Arjuna said that he could make a bridge of arrows that no monkey could
break. The monkey challenged him.

If Arjuna won the challenge the monkey would become his servant. If
the monkey won then Arjuna would commit suicide.

Arjuna made a bridge of arrows several times, but each time the monkey
broke it.

When arjuna decided to commit suicide a brahmana boy appeared and
said the contest should have an arbitrator.



Points from Commentaries and Purports
kapi-dhvajah — Story-1 - Baladeva
Therefore again the challenge was made.
This time the monkey could not break it.

He even expanded his form until it was huge, but still he could not break
1t.

The monkey then realized that the brahmana was his master and
exclaimed “Rama!”

Arjuna recognized him as Krsna.

Krsna then advised them not to make contests like this, but reminded the
monkey that he should fulfill his promise by placing himselt on Arjuna’s
flag.



Points from Commentaries and Purports
kapi-dhvajah — Story-2 — Surrender Unto Me

Once, while Arjuna was seeking celestial weapons, the remaining
Pandavas wandered to Badarikasrama, high in the Himalayas.

Suddenly, the Alakananda River carried to Draupadi a beautiful and
fragrant thousand-petaled lotus tlower. Draupadi was captivated by its
beauty and scent.

“Bhima, this lotus tlower is so beautiful. I should offer it to Yudhisthira
Maharaja. Could you get me a few more? We could take some back to
our hermitage in Kamyaka.”

Bhima grabbed his club and charged up the hill where no mortals were
permitted.



Points from Commentaries and Purports
kapi-dhvajah — Story-2 — Surrender Unto Me

As he ran, he bellowed and frightened elephants and lions. He uprooted
trees as he pushed them aside. Not caring for the ferocious beasts of the
jungle, he climbed a steep mountain until his progress was blocked by a
huge monkey lying across the path.

“Why are you making so much noise and scaring all the animals?” the
monkey said. “Just sit down and eat some fruit.”

“Move aside,” ordered Bhima, for etiquette forbade him to step over the
monkey. The monkey’s reply?

“I am too old to move. Jump over me.”
Bhima, becoming angry, repeated his order, but the monkey, again

pleading the weakness of old age, requested Bhima to simply move his
tail aside.



Points from Commentaries and Purports
kapi-dhvajah — Story-2 — Surrender Unto Me
Unlimitedly powerful Bhima grabbed the tail and tried, but failed.
Amazed, he respectfully inquired as to the monkey’s identity and was
overjoyed to learn that he had met his brother Hanuman, for both Bhima

and Hanuman were sons ot Vayu.

Hanuman first embraced Bhima and showed him the huge form in which
he had leaped to Lanka.

He then offered Bhima the following blessings.

“I shall remain present on the flag of your brother Arjuna. When you
roar like a lion on the battlefield, my voice will join with yours to strike
terror into the hearts of your enemies. You will be victorious and regain
your kingdom.”



Points from Commentaries and Purports
Hrsikesa

As the battle was about to begin (pravrtte), Arjuna spoke these words to
Krsna, Hrsikesa, one who sets the senses in motion.

This indicates that there is no doubt about victory for the pure devotees,
the Pandavas, for whom the Lord of all beings, Hari, had great
attachment.

Acyuta

“O Acyuta, you do not deviate from your innate nature--from your
atfection for your devotee, or from your supreme power. Controlled by
this quality, without fear, place my chariot according my words, the
words of your devotee.”



Points from Commentaries and Purports
Acyuta — Srila Prabhupada

Although Lord Krsna is the Supreme Personality of Godhead, out of His
causeless mercy He was engaged in the service of His friend.

He never fails in His affection for His devotees, and thus He is addressed
herein as infallible.

As charioteer, He had to carry out the orders of Arjuna, and since He did
not hesitate to do so, He is addressed as infallible.

Although He had accepted the position of a charioteer for His devotee,
His supreme position was not challenged.



Points from Commentaries and Purports

“Place the chariot so that I can see who are situated firmly, not
trembling in fear (avasthitan), who are desirous of fighting
(yoddu kaman), with no desire for compromise.”

“But you are fighter, not a spectator. What will be
accomplished by viewing this?”

“I wish to see at the beginning of the battle those friends and
relatives in whose company I will fight, and those friends and
relatives against whom [ will fight. For that purpose, place my
chariot between the two armies. ”

“Out of friendship they will make peace.”



Points from Commentaries and Purports
“No, there will be no conciliation between the two sides.

[ believe  (avekse) that they are intent on fighting
(yotsyamanam).

They are intent on fighting, desiring to please the son of
Dhrtarastra who is unintelligent (durbuddheh), ignorant of
means for his own survival (ignorant that he is going to die),
even in face of this war, which does not sober his intelligence.

Therefore my viewing the rival party in war has been
justitied.”



Section-I — Introduction (1-27)

I 1.24-25 ||
evam ukto hrsikeso
gudakesena bharata |
senayor ubhayor madhye
sthapayitva rathottamam

bhisma-drona-pramukhatah
sarvesam ca mahi-ksitam |
uvaca partha pasyaitan
samavetan kuran iti

When Arjuna spoke to him thus (evam gudakesena uktah), Hrsikesa
(hrsikesah), stationing the best of chariots (rathottamam sthapayitva)
between the two armies (senayor ubhayor madhye), in front of Bhisma,
Drona (bhisma-drona-pramukhatah) and all the princes (sarvesarm ca mahi-

ksitam), spoke (iti uvaca): See these Kurus gathered here (partha pasya etan
samavetan kuran).



Points from Commentaries and Purports
Gudakesa (SVCT)
Here is the significance of the word Gudakesa.
Akesa means Visnu (3a), Brahma (ka) and Siva (isa).

Gudakesa means Arjuna who gives them (akesa) the
experience of the sweetness of the Lord’s atfection just as sugar
(guda) gives the experience of sweetness. [Note: Literally the
word would mean “He who is the sugar for Brahma, Visnu and
Siva.”]

Theretore, Gudakesa reters to he who, by bringing Krsna
under his control, gave Visnu, Brahma, and Siva the
opportunity to experience Krsna’'s sweetness.



Points from Commentaries and Purports
Gudakesa (SVCT)

Where the Supreme Lord Krsna, the crown jewel, source of all
avataras, being controlled by prema, followed the orders ot His
servant Arjuna, how could Visnu, Brahma and Siva, His mere
expansions as guna avataras, show oif any ot their powers?

Instead, they felt they had reached the pinnacle of perfection
by manifesting atfectionate feelings for the Lord themselves
(inspired by Arjuna).

The lord of the spiritual sky (Mahavisnu) said:

dvijatmamaja me yuvayor didrksuna

[ brought the brahmana’s sons here because I wanted to see the
two of you. SB 10.89.58



Points from Commentaries and Purports
Gudakesa

Gudakesa means the lord (isa) of sleep (gudaka). Arjuna had
conquered sleep by complete absorption in remembrance of
the beauty and qualities of his close friend, bhagavan Sri
Krsna. (Baladeva)

Thus a devotee of Krsna can conquer both sleep and ignorance
simply by thinking of Krsna constantly. This is called Krsna
consciousness, or samadhi. (Srila Prabhupada)



Points from Commentaries and Purports
Hrsikesa (Baladeva)

Having been addressed by greatest devotee Arjuna, Hrsikesa (master of
the senses), bhagavan, knowing the workings of Arjuna’s mind (as He is
master of the senses including mind), impelled by Arjuna, placed that
most excellent chariot given by Agni (rathottamam) between the two
armies, facing Drona and Bhisma and all the kings (mahi ksitam).

Hrsikesa and Partha (Baladeva)

The use of the words partha (son of Prtha) and hrsikesa (knower of
Arjuna’s mind) imply the following.

“Because you are the son of my father’s sister, the son of Prtha, I indeed
will be with you on the chariot, but just now, you are going to give up
your desire to fight (since I know everything as Hrsikesa). So what is the
use of viewing the troops of the enemy.”

He says this in a joking mood.



Section-I — Introduction (1-27)

I 1.26 ||
tatrapasyat sthitan parthah
pitin atha pitamahan |
acaryan matulan bhratin
putran pautran sakhims tatha ||
Svasuran suhrdas caiva
senayor ubhayor api

Arjuna saw standing there (parthah tatra apasyat sthitan) fathers,
grandfathers (pitin atha pitamahan), teachers, maternal uncles,
brothers (acaryan matulan bhratin), sons, grandsons, friends
(putran pautran sakhims tatha), fathers-in-law and well-wishers
($vasuran suhrdas caiva) on both sides (senayor ubhayor api).




Points from Commentaries and Purports
“On the battletfield Arjuna could see all kinds of relatives.

He could see persons like Bhurisrava, who were his father’s
contemporaries, grandfathers Bhisma and Somadatta, teachers
like Dronacarya and Krpacarya, maternal uncles like Salya and
Sakuni, brothers like Duryodhana, sons like Laksmana, friends
like Asvatthama, well-wishers like Krtavarma, etc. He could

see also the armies which contained many of his friends.”
(Srila Prabhupada)



Section-1 — Introduction (1-27)

11.27 ||
tan samiksya sa kaunteyah
sarvan bandhiin avasthitan |
krpaya parayavisto
visidann idam abravit

The son of Kunti (sah kaunteyah), seeing all his relatives situated
there (tan avasthitan sarvan bandhiin samiksya), overcome with
compassion (krpaya parayavisto) and depressed (visidann),
spoke as tollows (idam abravit).



Points from Commentaries and Purports

The mercitul Lord of all beings, desiring to deliver the universe
through instructions to His dear associate, put Arjuna under
illusion, making it appear that his duty to fight was against
religious principles, through a distortion of the philosophy of
non-violence mentioned in the sruti with ma hirsyat sarva-

bhiitani: do not commit violence against any living entity.
(Baladeva)

Kaunteya (Baladeva)

By addressing Arjuna as the son of Kunti (kaunteya), as the
son of his father’s sister, thereby suggesting Arjuna’s ksatriya
background, lamentation and bewilderment concering his
ksatriya dharma are here suggested.



Points from Commentaries and Purports
krpaya paraya avisto - Baladeva

Because of his extremely compassionate nature (paraya
krpaya), he showed remorse (visidan).

Because of the word krpaya in the instrumental case, there is a
suggestion that this mercy is an inherent and perefect quality,
emphasized by the word para, superior.

krpaya paraya avisto — Srila Prabhupada

Any man who has genuine devotion to the Lord has all the
good qualities which are found in godly persons or in the
demigods, whereas the nondevotee, however advanced he may
be in material qualifications by education and culture, lacks in
godly qualities.



Points from Commentaries and Purports
krpaya paraya avisto — Srila Prabhupada

As such, Arjuna, just after seeing his kinsmen, friends and relatives on
the battlefield, was at once overwhelmed by compassion for them who
had so decided to fight amongst themselves.

As far as his soldiers were concerned, he was sympathetic from the
beginning, but he felt compassion even for the soldiers of the opposite
party, foreseeing their imminent death.

Although it is not mentioned here, still one can easily imagine that not
only were Arjuna's bodily limbs quivering and his mouth drying up, but
he was also crying out of compassion.

Such symptoms in Arjuna were not due to weakness but due to his
softheartedness, a characteristic of a pure devotee of the Lord. (yasyasti

bhaktir)



Surrender Unto Me

* Beginning with verse 28, Arjuna will describe his reasons for
desiring not to tight, and Krsna will reject them all.

* [ have analyzed Arjuna’s reasons and placed them in five
categories:

1) Compassion.

2) Enjoyment.

3) Destruction of family.
4) Fear of sinful reactions.
5) Indecision.



Section-II — Arjuna’s Doubts (28-46)
Arjuna’s First Reason to not Fight — Compassion (28-30)

I 1.28-29 ||
drstveman svajanan krsna
yuyutsum samupasthitam |
sidanti mama gatrani
mukhar ca parisusyati

vepathus ca Sarire me

roma-harsas ca jayate |
gandivarm srarhsate hastat

tvak caiva paridahyate

O Krsna (krsna), seeing all my relatives and friends (drstva iman svajanan)
gathered to fight (yuyutsurn samupasthitam), my limbs are weakening
(sidanti mama gatrani), my mouth is drying up (mukhar ca pariSusyati),
my body is trembling (vepathus ca sarire me) and my hairs are standing on
end (roma-harsas ca jayate). My bow is falling from my hand (gandivam
sramsate hastat) and my skin is burning (tvak ca eva paridahyate).



Points from Commentaries and Purports

There are two kinds of trembling ot the body, and two kinds of
standings of the hair on end.

Such phenomena occur either in great spiritual ecstasy or out
of great fear under material conditions.

There is no fear in transcendental realization.

Arjuna's symptoms in this situation are out of material fear—
namely, loss of life. (Srila Prabhupada)



Section-II — Arjuna’s Doubts (28-46)
Arjuna’s First Reason to not Fight — Compassion (28-30)

11.30 ||
na ca Saknomy avasthaturm
bhramativa ca me manah |
nimittani ca pasyami
viparitani kesava

[ cannot stay fixed (na ca avasthaturn $aknomy) and my mind
seems to whirl about (bhramativa ca me manah). I see contrary
results in this battle (viparitani nimittani ca pasyami), O Kesava
(keSava).



Points from Commentaries and Purports
viparitani nimittani ca pasyami

Nimitta is used in the sense of “end result”, just as the goal of money is a
good residence.

I will not get happiness by attaining the kingdom if I win the war, but
rather will suffer sorrow, the opposite result. (SVCT)

na ca Saknomy avasthatum

Due to his impatience, Arjuna was unable to stay on the battlefield, and
he was forgetting himself on account of this weakness of his mind.

Excessive attachment for material things puts a man in such a
bewildering condition of existence.

Bhayarh dvitiyabhinivesatah syat (SB 11.2.37): such fearfulness and loss
of mental equilibrium take place in persons who are too attected by
material conditions. (Srila Prabhupada)



Points from Commentaries and Purports

Arjuna is showing ignorance of his real selt-interest by Krsna's
will.

One's real selt-interest lies in Visnu, or Krsna.

The conditioned soul forgets this, and therefore sutfers
material pains.

Arjuna thought that his victory in the battle would only be a
cause of lamentation for him. (Srila Prabhupada)



Surrender Unto Me

We may view Arjuna’s lamentation but predict that he will be
victorious, as Krsna is His chariot driver.

Arjuna will not go to the heavenly planets, as will those he
kills, but at least he will win the kingdom.

Arjuna, however, does not consider a kingdom worth the
sinful reaction he will acquire by fighting and killing in the
battle.

He is considering only how the battle will atfect him, and he
sees only results opposite to his desires.

In this way he loses all will to tight.



Section-1I — Arjuna’s Doubts (28-46)
Arjuna’s Second Reason to not Fight — Enjoyment (31-35)

11.31 ||
na ca sreyo 'mupasyami
hatva svajanam ahave |
na kankse vijayam krsna
na ca rajyam sukhani ca

[ do not see any good result (na ca sreyah anupasyami), after
killing my own people in war (hatva svajanam ahave). I do not
desire victory (na kankse vijayam), kingdom or happiness (na ca
rajyam sukhani ca), O Krsna (krsna).



Points from Commentaries and Purports

Having expressed his lamentation which was untavorable for
knowledge of truth (tattva-jnana), he now expresses his
contrary intelligence which was untfavorable to knowledge ot
the truth.

“Having killed my relatives in this war (ahave), I do not see
any benetfit at all.

The sannyasi engaged in yoga and the warrior who dies facing
the enemy attain the sun planet. Parasara Smrti 3.30

We see from the scriptures that being killed is beneficial. But
killing my relatives is not at all beneficial for me.”



Points from Commentaries and Purports

If the sandhi is analyzed to form the word asvajanam, then the
meaning is, “ Since killing non-relatives has no benetit, how
much more sinful will it be to kill relatives?”

“But you will gain fame, kingdom and wealth. These are the
visible results of fighting.”

“I do not desire these things. Because of giving up desire for
kingdom and wealth, T have no interest in attaining victory to
attain 1t.

Just as a person who has lost interest in food has no interest in
cooking.

Therefore living in the forest would be a more commendable
means of maintaining my life.”



Section-II — Arjuna’s Doubts (28-46)
Arjuna’s Second Reason to not Fight — Enjoyment (31-35)

I 1.32-35 ||
kim no rajyena govinda kirh bhogair jivitena va |
yesam arthe kanksitarh no rajyam bhogah sukhani ca

ta ime 'vasthita yuddhe pranams tyaktva dhanani ca |
acaryah pitarah putras tathaiva ca pitamahah

matulah $vasurah pautrah syalah sambandhinas tatha |
etan na hantum icchami ghnato 'pi madhustdana

api trailokya-rajyasya hetoh kirh nu mahikrte |
nihatya dhartarastran nah ka pritih syaj janardana

What is the use of kingdom (kim no rajyena), enjoyment or even living (kirnh bhogair jivitena va)?
Those for whom we desire (yesam arthe nah kanksitarm) kingdom, enjoyment and happiness (rajyam
bhogah sukhani ca)--teachers, fathers , sons and grandfathers (acaryah pitarah putras tathaiva ca
pitamahah), maternaluncles, fathers-in-law, grandsons, brothers-in-law and relatives (matulah
Svasurah pautrah syalah sambandhinas tatha)-- are standing on the battlefiled (te ime avasthita
yuddhe), risking their lives and wealth (pranars tyaktva dhanani ca). I do not desire to kill them
(etan na hantum icchami), even if 1 were to be killed by them (ghnato api), O Madhustdana
(madhustidana), even for sovereigntiy over the three worlds (trailokya-rajyasya hetoh api), what to
speak of this earth (kirh nu mahikrte). O Janardana (janardana), what happiness will we achieve (nah
ka pritih syat), having killed the sons of Dhrtarastra (dhartarastran nihatya)?



Points from Commentaries and Purports
Govinda

Arjuna addressing the Lord as Govinda means “You know
(vindati) the functions of all my senses (go). Theretore, please
understand what I am thinking.” He tells his reasons for not
wanting a kingdom. (Baladeva)

Arjuna has addressed Lord Krsna as Govinda because Krsna is
the object of all pleasures for cows and the senses.

By using this significant word, Arjuna indicates that Krsna
should understand what will satisty Arjuna's senses.

But Govinda is not meant for satistying our senses. If we try to
satisty the senses of Govinda, however, then automatically our
own senses are satistied. (Srila Prabhupada)



Points from Commentaries and Purports

“Having given up the desire for life (pranan) and wealth (dhanani), they
are standing ready to fight.”

“If you being very merictul will not kill them, they will certainly kill you
and obtain your kingdom without opposition.”

“I have no desire to kill them, even if they attack me, even if I attain a
kingdom of the three worlds, what to speak of attaining just this earth.”

“At least the Kauravas should be killed, because it is possible to be happy,
having killed those that give so much trouble.”

“Having killed Duryodhana and others, what peace would we Pandavas
who remain have? None at all.

It is not proper to kill brothers for a temporary semblance of happiness,
but which would lead to long term sutfering in hell.



Points from Commentaries and Purports
Janardana (Baladeva)

O Janardana (destroyer of people), it they are to be killed, then
you, who come to relieve the earth of its burden, should kill
them. It is not possible for you, the Supreme Lord, to sufter
the effects of sin at all in killing them.

yesam arthe kanksitarm (Srila Prabhupada)
Arjuna's deep aftection for community and family members is

exhibited here partly due to his natural compassion for them.
He is therefore not prepared to fight.



Points from Commentaries and Purports
yesam arthe kanksitarm (Srila Prabhupada)

Everyone wants to show his opulence to friends and relatives,
but Arjuna fears that all his relatives and friends will be killed
on the battlefield and he will be unable to share his opulence
alter victory.

This is a typical calculation of material life.
The transcendental life, however, is different.

Since a devotee wants to satisty the desires of the Lord, he can,
Lord willing, accept all kinds of opulence for the service of the
Lord, and if the Lord is not willing, he should not accept a
farthing.



Section-1I — Arjuna’s Doubts (28-46)
Arjuna’s Third Reason to not Fight — Fear of Sin (36)

11.36 |
papam evasrayed asman
hatvaitan atatayinah |
tasman narha vayam hanturm
dhartarastran svabandhavan |
svajanam hi katham hatva
sukhinah syama madhava

In killing these aggressors (etan atatayinah hatva) we will only
incur sin (asman papam eva asrayed). Theretfore we should not
kill (tasmad narha vayam hanturn) the sons of Dhrtarastra with
their relatives (dhartarastran svabandhavan). O Madhava
(madhava), how can we live happily (katham sukhinah syama),
having killed our own relatives (svajanarn hatva)?



Points from Commentaries and Purports
Baladeva

“Without consideration, one should kill the aggressors, as there is no
fault in killing them.” (Manu Smrti 8.350)

“Therefore by scriptural injunction, it is justified to kill these six types of
aggressors.”

“Having killed them, the sin caused by killing relatives will come to us
who remain.”

This means that the statements of artha Sastra as mentioned above are
weaker than the statements of dharma Sastra such as ma hirsyat sarva-
bhutani: do not afflict any living entity, for the smrti also says artha-
sastrat tu balavad dharma-sastram iti sthitih: the rules of dharma Sastra
are stronger than those of artha $astra. (Yajnavalkya Smrti 2.21)

Theretfore killing Bhisma and others worthy of worship on the strength of
the weaker artha Sastra is certainly a cause of sin.



Points from Commentaries and Purports
Srila Prabhupada

He was saintly by character, and theretore he wanted to deal
with them in saintliness.

This kind of saintliness, however, is not for a ksatriya.

Although a responsible man in the administration of a state is
required to be saintly, he should not be cowardly.

For example, Lord Rama was so saintly that people even now
are anxious to live in the kingdom of Lord Rama (rama-rajya),
but Lord Rama never showed any cowardice.

Ravana was an aggressor against Rama because Ravana
kidnapped Rama's wite, Sita, but Lord Rama gave him
sutficient lessons, unparalleled in the history of the world.



Points from Commentaries and Purports
Srila Prabhupada
In Arjuna's case, however, one should consider the special type
of aggressors, namely his own grandfather, own teacher,

friends, sons, grandsons, etc.

Because of them, Arjuna thought that he should not take the
severe steps necessary against ordinary aggressors.

Besides that, saintly persons are advised to forgive.

Such injunctions for saintly persons are more important than
any political emergency.



Points from Commentaries and Purports
Madhava - Srila Prabhupada

Arjuna's addressing ot Krsna as "Madhava," or the husband ot
the goddess of fortune, is also significant in this connection.

He wanted to point out to Krsna that, as husband ot the
goddess ot fortune, He should not induce Arjuna to take up a
matter which would ultimately bring about mistortune.

Krsna, however, never brings misfortune to anyone, to say
nothing ot His devotees.



Section-II — Arjuna’s Doubts (28-46)
Arjuna’s Fourth Reason to not Fight — Destruction of family (37-43)

I 1.37-38 ||
yady apy ete na pasyanti
lobhopahata-cetasah |
kula-ksaya-krtarmn dosam
mitra-drohe ca patakam

katharh na jiieyam asmabhih
papad asman nivartitum |
kula-ksaya-krtarmn dosam
prapasyadbhir janardana

Even it they (yady apy ete), overcome by greed (lobha upahata-cetasah), do
not see (na pasyanti) the fault of destroying the family (kula-ksaya-krtam
dosam) and the sin in killing friends (mitra-drohe ca patakam), should not
we (katharn na asmabhih), who see the fault in destroying the family (kula-
ksaya-krtarn dosam prapasyadbhih), know how to withdraw from this sin
(asmad papad nivartitum jiieyam), O Janardana (janardana)?



Points from Commentaries and Purports

“But it is justified to take part in this war since they have
invoked it.”

The scriptures say that it is understood for the ksatriya that he

should not reject either a game of dice or a tight it challenged:
ahtito na nivarteta dyatad api ranad api.” (Mahabharata,
3.56.8)

Arjuna answers this argument in two verses.
“Being motivated by greed, they are inclined to sinful acts. We,
without having greed, do not have the inclination to commit

S1I.

Consciounsess of attaining an agreeable result alone should be
the motivation.”



Section-II — Arjuna’s Doubts (28-46)

Arjuna’s Fourth Reason to not Fight — Destruction of tamily (37-
43)

I 1.39 ||
kula-ksaye pranasyanti
kula-dharmah sanatanah |
dharme naste kulam krtsnam
adharmo 'bhibhavaty uta

With the destruction of the family (kula-ksaye), the eternal
proper conduct of the family (sanatanah kula-dharmah) is
destroyed (pranasyanti). When that dharma is destroyed

(dharme naste), the family (kulam) is completely filled with
adharma (krtsnam adharmo abhibhavaty uta).



Points from Commentaries and Purports

In the system of the varnasrama institution there are many
principles of religious traditions to help members of the family
grow properly and attain spiritual values.

The elder members are responsible for such puritying
processes in the family, beginning from birth to death.

But on the death of the elder members, such family traditions
of purification may stop, and the remaining younger family
members may develop irreligious habits and thereby lose their
chance for spiritual salvation.

Theretore, for no purpose should the elder members of the
tamily be slain. (Srila Prabhupada)



Section-II — Arjuna’s Doubts (28-46)

Arjuna’s Fourth Reason to not Fight — Destruction of family (37-
43)

1 1.40 ||
adharmabhibhavat krsna
pradusyanti kula-striyah |

strisu dustasu varsneya
jayate varna-sankarah

From prevalence of adharma (adharma abhibhavat), the women
of the tamily become contaminated (pradusyanti kula-striyah). O
Krsna (krsna), when the women are spoiled (strisu dustasu
varsneya), mixed varnas arise (jayate varna-sankarah).



Points from Commentaries and Purports

Just as we, having been made to trespass dharma by our
brothers, and bring about sin in the form ot destruction of the
tamily (adharmabhibhavat), so the women, aftlicted with
ignorance, thinking that they may engage in sin, being made to
dety vows of chastity by us, will become corrupted. (Baladeva)

Srila Prabhupada

Good population in human society is the basic principle for
peace, prosperity and spiritual progress in life.

Such population depends on the chastity and faithfulness of its
womanhood.

As children are very prone to be misled, women are similarly
very prone to degradation.



Points from Commentaries and Purports
Srila Prabhupada

Theretore, both children and women require protection by the
elder members of the family.

By being engaged in various religious practices, women will
not be misled into adultery.

Krsna called Arjuna “Partha” to remind him of his ksatriya
heritage. In this verse, Arjuna calls Krsna “Varsneya,”
descendant of Vrsni, because he wants Krsna to think how He
would feel if the Vrsni dynasty were on the verge of
destruction. (Surrender Unto Me)



Section-II — Arjuna’s Doubts (28-46)

Arjuna’s Fourth Reason to not Fight — Destruction of family (37-
43)

1 1.41 |
sankaro narakayaiva
kula-ghnanam kulasya ca |
patanti pitaro hy esam
lupta-pindodaka-kriyah

Mixed caste in the family (kulasya sankarah) brings hell for those
who have destroyed their family members (kula-ghnanam
narakaya eva). The forefathers fall (patanti pitaro hy esam),
being deprived of pinda and water offerings (lupta-pinda udaka-
kriyah).



Points from Commentaries and Purports
Surrender Unto Me

We can further support Arjuna’s argument by saying, “Even Sri
Caitanya Mahaprabhu traveled to Gaya to offer the sraddha
ceremony for His departed father.

Are such sacrifices unimportant?
Ancestors depend on those ceremonies to attain freedom from
suttering. If the offerings to the foretathers are stopped,

generations of family members will remain in hell.”

Again, Arjuna was primarily considering his own sinful
reaction by becoming a party to stopping those ofterings.

Srila Prabhupada, in his purport, answers Arjuna’s doubt:
devarsi-bhuitapta-nrnam pitfnam



Section-1I — Arjuna’s Doubts (28-46)

Arjuna’s Fourth Reason to not Fight — Destruction of family (37-
43)

1 1.42 ||
dosair etaih kula-ghnanam
varna-sankara-karakaih |
utsadyante jati-dharmah
kula-dharmas ca sasvatah

Both caste and family rules (jati-dharmah kula-dharmas ca
sasvatah) are destroyed (utsadyante) by this fault of mixed

varnas (etaih dosaih) caused by the killers of family members
(varna-sankara-karakaih kula-ghnanam).



Points from Commentaries and Purports
Srila Prabhupada

Community projects for the four orders of human society,
combined with family weltare activities, as they are set forth by
the institution of sanatana-dharma, or varnasrama-dharma, are
designed to enable the human being to attain his ultimate
salvation.

Theretore, the breaking of the sanatana-dharma tradition by
irresponsible leaders of society brings about chaos in that
society, and consequently people forget the aim of life-Visnu.

Such leaders are called blind, and persons who follow such
leaders are sure to be led into chaos



Section-1I — Arjuna’s Doubts (28-46)

Arjuna’s Fourth Reason to not Fight — Destruction of family (37-
43)

1 1.43 ||
utsanna-kula-dharmanam
manusyanam janardana |

narake niyatam vaso
bhavatity anususruma

O Janardana (janardana), we have heard (ity anususruma) that
those men whose family rules are destroyed (utsanna-kula-
dharmanarmm manusyanam) live in hell permamently (narake
niyatarh vasah bhavati).



Points from Commentaries and Purports
Srila Prabhupada

Arjuna bases his argument not on his own personal experience, but on
what he has heard from the authorities. That is the way of receiving real
knowledge.

One cannot reach the real point of factual knowledge without being
helped by the right person who is already established in that knowledge.

There is a system in the varnasrama institution by which before death
one has to undergo the process of atonement for his sinful activities.

One who is always engaged in sinful activities must utilize the process of
atonement called the prayascitta.

Without doing so, one surely will be transferred to hellish planets to
undergo miserable lives as the result of sinful activities.



Section-1I — Arjuna’s Doubts (28-46)
Arjuna’s Third Reason to not Fight — Fear of Sin (44)

1 1.44 ||
aho bata mahat papam
kartum vyavasita vayam |
yad rajya-sukha-lobhena
hantum sva-janam udyatah

We are intent on committing great sin (aho bata mahat papam
karturh vyavasita vayam), since we are ready to kill our own

people (yad sva-janam hantum udyatah) for gain of happiness of
a kingdom (rajya-sukha-lobhena).



Points from Commentaries and Purports
Srila Prabhupada

Driven by selfish motives, one may be inclined to such sintul
acts as the killing of one's own brother, tather or mother.

There are many such instances in the history of the world.
But Arjuna, being a saintly devotee of the Lord, is always

conscious of moral principles and theretore takes care to avoid
such activities.



Section-II — Arjuna’s Doubts (28-46)

I 1.45 ||
yadi mam apratikaram
asastram Sastra-panayah |
dhartarastra rane hanyus
tan me ksematararm bhavet

It would be better for me (tad me ksematararm bhavet) if the sons
of Dhrtarastra (yadi dhartarastra), weapons in hand (Sastra-
panayah), were to kill me (mam rane hanyuh) without weapons
(asastram) and without opposition (apratikaram).



Points from Commentaries and Purports
Baladeva

“Even it you are disinclined to fight, Bhisma and others are
inclined to fight and will kill you. So what is to be done?”

“Not opposing them will be my prayascitta for the sin of
thinking of killing relatives.

This is most beneticial (ksemataram), removing sin just by this
prayascitta at the end of life (when they kill me.)

And Bhisma and others will also not incur sin by killing me in
this manner.”



Points from Commentaries and Purports
Surrender Unto Me

If Arjuna does not fight, he will become berett of his
occupation and left to beg for his sustenance.

Begging, however, is unthinkable for a ksatriya.

The following incident illustrates this element of the ksatriya
Spirit.

After Bhima met Hanumin, he continued seeking fragrant
thousand-petal lotuses to present to Daupadi.

Finally, he arrived at a lake filled with those lotuses and
entered the water.



Points from Commentaries and Purports
Surrender Unto Me

This was Kuvera’s lake, and Bhima did not have permission to
enter.

Hundreds of Yaksas and Raksasas appeared and challenged
Bhima, saying, “What are you doing here! You are forbidden to
enter this lake.

Go and ask Kuvera for his permission.

If he allows you, you may pick as many tlowers as you like.

If you try to pick tlowers without his permission, you will be
destroyed by Kuvera’s army.”



Points from Commentaries and Purports
Surrender Unto Me

Bhima jumped from the water, yelling, “I am a ksatriyal!
Ksatriyas don’t beg tfavors from anyone!”

The Yaksas and Raksasas then attacked Bhima, and Bhima
destroyed them all.

For a ksatriya, begging is unthinkable. Neither his culture nor
his psychology allows it.

Theretore Arjuna says that it is better for him to be killed
unarmed and unresisting on the battlefield than to incur
unlimited sins by tighting or to be torced to live a beggar’s life.



Section-II — Arjuna’s Doubts (28-46)

1 1.46 ||
safnjaya uvaca
evam uktvarjunah sankhye
rathopastha upavisat |
visrjya sasaram capam
Soka-samvigna-manasah

Speaking in this manner (evam uktva), Arjuna (arjunah), giving
up his bow and arrows (visrjya sasararm caparn), mind disturbed
with lamentation (Soka-samvigna-manasah), sat down on his
chariot (ratha upastha upavisat) amidst the warriors assembled
tor battle (sankhye).



Points from Commentaries and Purports
Baladeva

* From the first chapter it is understood that inquiry about atma
takes place in a person who is compassionate in nature and
non-violent, and not in one who is cruel and violent.

Srila Prabhupada

* While observing the situation of his enemy, Arjuna stood up
on the chariot, but he was so afflicted with lamentation that he
sat down again, setting aside his bow and arrows.

* Such a kind and soft-hearted person, in the devotional service
of the Lord, is fit to receive selt-knowledge.



Points from Commentaries and Purports
Surrender Unto Me

Arjuna had vowed to kill anyone who even suggested that he
put down his bow.

An incident later tested that vow. (Yudhisthira Maharaja
injured by Karna)

Arjuna had not lightly made his “Gandiva vow.”
Theretfore it is significant that Arjuna—the great son of Pandu
and Indra—himself cast aside his bow and sat down on the

chariot, his mind overwhelmed with grief.

We can only imagine how disturbed Arjuna must have been
about the disaster awaiting him and the entire world.



