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Section-1 Hearing — Qualifications and Disqualifications (1-3)

19.1
Sri-bhagavan uvaca
idam tu te guhyatamam
pravaksyamy anasiiyave
jianam vijiana-sahitam
yaj jiiatva moksyase 'subhat

The Lord said: 1 will speak to you (te pravaksyamy), who have
no envy (anastuiyave), the most secret knowledge, bhakti (idarm
guhyatamam jhanarm), along with realization of Me (vijiiana-
sahitam), knowing which you will be freed from sutfering (yaj
jnatva moksyase asubhat).



SVCT

The majestic aspect of the Lord as the object of worship,
suitable for His servants, and the excellence of that pure
devotee are described clearly in the ninth chapter.

Bhakti is superior to karma, jfiana, yoga and other processes.

As described in the seventh chapter, such bhakti is either
pradhani bhata or kevala.

And amongst the types of bhakti, the supreme position of
kevala bhakti, which is extremely powerful, not dependent of
purity ot heart or other elements like jiana, has clearly been
shown.



SVCT

The ninth chapter begins to speak about the powers of the Lord
required as knowledge in order to perform that pure bhakti

(kevala bhakti).

The Gita is the essence of all scriptures, and essence of the Gita
is the middle six chapters.

The middle of those six chapters, the ninth and tenth chapters,
is the further essence of the six chapters.

In three verses, the Lord praises what He will be describing in
the chapter.

The jiana which gives liberation described in the second, third
and other chapters is guhya, or secret.



SVCT

The knowledge which I revealed in the seventh and eighth
chapter, which is suitable for attainment of Me—the method of
knowledge, bhakti, by which Bhagavin is known—is
guhyatara, more secret.

[Note: Jiiana is defined as “that by which something is known.”
Thus bhakti is called jAana since by bhakti Bhagavan is
known. |

In this chapter, I will speak to you knowledge about kevala, or
suddha bhakti, which is by far guhyatama, most secret.

By the word jiiana or knowledge, one should understand that it
means only bhakti, not the well known jiiana mentioned in the
first six chapters.



SVCT

In the second verse, by using the adjective avyayam or
indestructible, it must be understood that this knowledge is
beyond the gunas.

[t is bhakti which is beyond the gunas, not the jidna mentioned
earlier, which is in sattva-guna. In verse 3, the word dharma
means only bhakti as well.

[ will teach this most secret bhakti to you, to one who is not
hostile or selfish (anastiyave). This indicates that there is a rule
that bhakti should only be taught to one who is not selfish or
inimical.

[ will teach you this bhakti (jidna), culminating in direct
realization of Me (vijiana-sahitam), by which you will be freed
from rebirth, or freed from all obstacles to bhakti (asubhat).



Baladeva

* In the ninth chapter the Lord speaks of His supreme powers
which cause astonishment and incite bhakti and as well speaks
of the great excellence of His devotee.

* Having stated in the seventh and eighth chapters that He, the
Lord of all beings, filled with knowledge and bliss, a treasure
house of unlimited auspicious qualities, is easily attained by
pure bhakti, in this chapter He speaks of His powers (aisvarya)
which inspire devotion (uddipaka), and the strength of that
devotion.

* He begins by praising that bhakti in three verses.



Baladeva

* This knowledge, jiiana, refers only to bhakti in the form of
singing My glories and other devotional activities, since it is
also referred to as dharma in verses 3, since the actions of
bhakti such as kirtana arise from the cit sakti (knowledge
energy) of the Lord, and since jiana literally means that by
which something is known.

* [Note: Therefore by bhakti (jfiana) arising from the spiritual
knowledge energy of the Lord, one can attain spiritual
knowledge or realization of Krsna.]

* This is the most secret knowledge.



Baladeva

This knowledge, jiiana, reters only to bhakti in the form of
singing My glories and other devotional activities, since it is
also referred to as dharma in verses 3, since the actions of
bhakti such as kirtana arise from the cit sakti (knowledge
energy) of the Lord, and since jiiana literally means that by
which something is known.

Note: Therefore by bhakti (jiana) arising from the spiritual
knowledge energy of the Lord, one can attain spiritual
knowledge or realization of Krsna.]

This is the most secret knowledge.

The knowledge of the atma distinct from the body taught in the
second and following chapters is secret.



Baladeva

The knowledge of My powers taught in the seventh and eighth
chapters is more secret, but what will be taught in the ninth
and the chapters following, knowledge which is pure bhakti, is
the most secret.

[ will speak this pure bhakti unto you along with the final
result, realization of Me (vijianam).

I speak to you who are devoid of seeing fault in My qualities
(anastiyave), who do not see tault in Me.

I teach My confidential topics which are hard to understand
only out of compassion, but others will criticize, saying “You
are praising yourselt by explaining your powers.” You are free
of that fault. Knowing this bhakti, you will be liberated from
samsara (asubhat).



Srila Prabhupada

* As a devotee hears more and more about the Supreme Lord, he
becomes enlightened. This hearing process is recommended in
the Srimad-Bhagavatam: "The messages of the Supreme
Personality of Godhead are full of potencies, and these
potencies can be realized it topics regarding the Supreme
Godhead are discussed amongst devotees."

* This cannot be achieved by the association of mental
speculators or academic scholars, for it is realized knowledge.

* The devotees are constantly engaged in the Supreme Lord's
service. The Lord understands the mentality and sincerity of a
particular living entity who is engaged in Krsna consciousness
and gives him the intelligence to understand the science of
Krsna in the association of devotees.



Srila Prabhupada

* Discussion of Krsna is very potent, and if a fortunate person has
such association and tries to assimilate the knowledge, then he
will surely make advancement toward spiritual realization.

* Lord Krsna, in order to encourage Arjuna to higher and higher
elevation in His potent service, describes in this Ninth Chapter
matters more confidential than any He has already disclosed.

* The very beginning of Bhagavad-gita, the First Chapter, is more
or less an introduction to the rest of the book; and in the
Second and Third chapters, the spiritual knowledge described
is called confidential.



Srila Prabhupada

Topics discussed in the Seventh and Eighth chapters are

specifically related to devotional service, and because t

ey bring

enlightenment in Krsna consciousness, they are call
confidential.

ed more

But the matters which are described in the Ninth Chapter deal

with unalloyed, pure devotion.

Therefore this is called the most confidential.

One who is situated in the most confidential knowledge of
Krsna is naturally transcendental; he therefore has no material

pangs, although he is in the material world.



Srila Prabhupada

In the Bhakti-rasamrta-sindhu it is said that although one who
has a sincere desire to render loving service to the Supreme
Lord is situated in the conditional state of material existence, he
is to be considered liberated.

Similarly, we shall find in the Bhagavad-gita, Tenth Chapter,
that anyone who is engaged in that way is a liberated person.

Now this first verse has specific significance.

The words idam jianam ("this knowledge") reter to pure
devotional service, which consists of nine ditferent activities:
hearing, chanting, remembering, serving, worshiping, praying,
obeying, maintaining friendship and surrendering everything.



Srila Prabhupada

By the practice of these nine elements of devotional service one
is elevated to spiritual consciousness, Krsna consciousness.

When one's heart is thus cleared of material contamination, one
can understand this science of Krsna.

Simply to understand that a living entity is not material is not
sutficient.

That may be the beginning of spiritual realization, but one
should recognize the difference between activities of the body
and the spiritual activities of one who understands that he is
not the body.



Srila Prabhupada

In the Seventh Chapter we have already discussed the opulent
potency of the Supreme Personality of Godhead, His different
energies, the inferior and superior natures, and all this material
manifestation.

Now in Chapter Nine the glories of the Lord will be delineated.

The Sanskrit word anastiyave in this verse is also very
significant.

Generally the commentators, even if they are highly scholarly,
are all envious of Krsna, the Supreme Personality of Godhead.

Even the most erudite scholars write on Bhagavad-gita very
inaccurately.



Srila Prabhupada

Because they are envious of Krsna, their commentaries are
useless.

The commentaries given by devotees of the Lord are bona fide.

No one can explain Bhagavad-gita or give perfect knowledge of
Krsna if he is envious.

One who criticizes the character of Krsna without knowing
Him is a fool.

So such commentaries should be very caretully avoided.
For one who understands that Krsna is the Supreme Personality

of Godhead, the pure and transcendental Personality, these
chapters will be very beneficial.



Section-1 Hearing — Qualifications and Disqualifications (1-3)

19.2 ]
raja-vidya raja-guhyam
pavitram idam uttamam
pratyaksavagamam dharmyam
su-sukhar kartum avyayam

This is the highest type of bhakti (raja-vidya), the most secret
type of bhakti (raja-guhyam), the most puritying of all methods
(pavitram  idam  uttamam). It is directly realized
(pratyaksavagamam), the highest dharma (dharmyam), easy to
execute (su-sukhar kartum), and eternal (avyayam).



SVCT

Moreover, this knowledge (bhakti) is the king of knowledge
(raja-vidya), meaning the king of worship.

There are various types of bhakti and this is the king, or in the
highest position, exceeding all others.

Of all secrets, it is the highest.

Bhakti of any type is very secret, and of all the types of bhakti,
this kevala bhakti is the king, the most secret (raja-guhyam).

It is called most puritying (pavitram uttaman), because it acts
as the atonement for all sins.

It is even more puritying than knowledge of the soul (tvam
padartha).



SVCT

* According to Madhustidana Sarasvati, since it immediately uproots all the
sinful reactions spread over many thousands of lifetimes which are
situated in the gross and subtle bodies, and as well uproots the cause of all
sins, ignorance, it is called the most puritying of all things.

It gives direct realization (pratyaksavagamam):
bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo 'mu-ghasam

Devotion, direct experience of the Supreme Lord, and detachment from
other things—these three occur simultaneously for one who has taken
shelter of the Supreme Personality of Godhead, in the same way that
pleasure, nourishment and relief from hunger come simultaneously and
increasingly, with each bite, for a person engaged in eating. SB 11.2.42



SVCT

* From this verse of Bhagavatam, it should also be understood that the
realization is constant, since the realization comes in accordance with the
worship (and the ananya-bhakta constantly worships the Lord).

* It does not deviate from dharma (dharmyam), because, though one may
fail to perform all dharmas or religious duties, those dharmas are fulfilled
simply by executing bhakti. This is understood from the statement of
Narada:

yatha taror miila-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanam
tathaiva sarvarhanam acyutejya

As pouring water on the root of a tree energizes the trunk, branches, twigs
and everything else, and as supplying food to the stomach enlivens the
senses and limbs of the body, simply worshiping the Supreme Personality of
Godhead through devotional service automatically satisties the demigods,
who are parts of that Supreme Personality. SB 4.31.14



SVCT

* Unlike karma, jfiana and other processes, bhakti is easy to
execute (susukham kartum).

* There are no extreme pains to the body, voice or mind by
renunciation of the senses, since bhakti makes use of the ears
and other senses as principal elements in hearing chanting and
other processes.

* Because it is beyond the gunas, the process ot bhakti is eternal
(avyayam), unlike such processes as karma and jiiana which are
temporary.



Baladeva

This is the king of all types of knowledge such as sandilya
vidya, vaisvanara vidya, dahara vidya. [Note: These are
mentioned in the Upanisads.]

This is the king of secrets, the king of secret matters concerning
the real nature of the jivatma and other items.

This secret knowledge takes the form of bhakti.

The Lord analyses this knowledge further in order to teach its
nature. It is supremely pure (uttamam pavitram), because it
destroys all sins including the subtle body.

[Note: Karmas are stored in the subtle body. With the
disappearance of all karmas, the subtle body as well as the gross
body will disappear, and one will attain liberation.]



Baladeva

* Itis said:
aprarabdha-phalam papam kiitarn bijamm phalonmukham
kramenaiva praliyante visnu-bhakti-ratatmanam

* Sins in the form of aprarabdha, kuta, bija and prarabdha are
gradually destroyed for the person engaged in bhakti to Visnu.
Padma Purana

* [Note: Aprarabdha karmas are those which will not give etfects
in this lifetime. They are the results of actions from previous
lifetimes which will manifest in future lifetimes. Prarabdha
karmas or phala unmukha karmas are those karmas which will
manifest in this lifetime, as enjoyment or sutfering, arising from
previous acts of punya or papa. Kata and bija are two stages
between the totally unmanifest aprarabdha and manifest
prarabdha karmas.]



Baladeva

In the above verse, the word kramena indicates that the sins are
destroyed in the manner of piercing a hundred leaves. As a
needle pierces one leaf at a time in a pile of leaves, so bhakti
will destroy karmas one at a time, though in appearance or in
verbal expression, it may seem to occur all at once.

This knowledge, bhakti, has its object of understanding
(avagamam) directly perceived (pratyaksa).

I, the Supreme Lord, the object of understanding, make My
appearance in direct perception, arising from methods such as
hearing.

The author of Vedanta says prakasas ca karmany abhyasat: the
Lord is revealed through constant repetition of devotional
actions. (Vedanta Suatra 3.2.26)



Baladeva

This knowledge is faithtul to righteous works, dharma
(dharmyam): it is constantly nourished by righteous acts such
as service to guru.

The sruti says acaryavan puruso veda: the man who has a guru
knows the Lord. (Chandogya Upanisad 6.14.2)

The process is easy to execute and complete (susukham
kartum), just by performing acts like hearing or offering tulasi
leaves and water drops to the Lord.

[t is avayayam (indestructible), existing even in liberation,
continuing after moksa.



Baladeva

Later the Lord will say bhaktyd mam abhijanati: one knows Me
by devotion.

The other processes such as karma yoga do not have these
qualities.

[Note: Bhakti destroys all karmas, yields perception of God,
easy to execute, and continues after liberation. Karma yoga
does not destroy all karmas until it turns to jiana. Jidna yoga
and astanga yoga are not easy to execute and are given up on
liberation. Karma yoga indirectly leads to perception of atma,
and jhana and astanga yoga give perception of atma and
paramatma but not bhagavan.]

Theretore this is called the king of all knowledge.



Baladeva
There is another interpretation.

Raja vidya and raja guhyam mean knowledge belonging to the
kings and secret belonging to the kings. This knowledge
belongs to persons like kings who are generous and
compassionate, and thus consider even heaven insignificant.

[t is not the knowledge of those with selfish hearts worshipping
devatas with desire for quick gain of sons or wealth.

Just as kings do not keep their treasures secret but attentively
keep their personal mantras secret, so the devotees should keep
this knowledge secret with great care, though they do not keep
other types of knowledge secret.

The rest of the interpretation would be the same as above.



Srila Prabhupada

This chapter of Bhagavad-gita is called the king of education
because it is the essence of all doctrines and philosophies
explained before.

Among the principal philosophers in India are Gautama,
Kanada, Kapila, Yajiavalkya, Sandilya and Vaisvanara. And
finally there is Vyasadeva, the author of the Vedanta-satra.

So there is no dearth of knowledge in the field of philosophy or
transcendental knowledge.

Now the Lord says that this Ninth Chapter is the king of all
such knowledge, the essence of all knowledge that can be
derived from the study of the Vedas and ditferent kinds of
philosophy.



Srila Prabhupada

It is the most confidential because confidential or
transcendental knowledge involves understanding the
difference between the soul and the body.

And the king of all confidential knowledge culminates in
devotional service.

Generally, people are not educated in this confidential
knowledge; they are educated in external knowledge.

As far as ordinary education is concerned, people are involved
with so many departments: politics, sociology, physics,
chemistry, mathematics, astronomy, engineering, etc.



Srila Prabhupada

There are so many departments of knowledge all over the world
and many huge universities, but there is, unfortunately, no
university or educational institution where the science of the
spirit soul is instructed.

Yet the soul is the most important part of the body; without the
presence of the soul, the body has no value. Still people are
placing great stress on the bodily necessities of life, not caring
for the vital soul.

The Bhagavad-gita, especially from the Second Chapter on,
stresses the importance of the soul.

In the very beginning, the Lord says that this body is perishable
and that the soul is not perishable (antavanta ime deha
nityasyoktah saririnah).



Srila Prabhupada

That is a confidential part of knowledge: simply knowing that
the spirit soul is ditferent from this body and that its nature is
immutable, indestructible and eternal.

But that gives no positive information about the soul.

Sometimes people are under the impression that the soul is
ditferent from the body and that when the body is finished, or
one is liberated from the body, the soul remains in a void and
becomes impersonal.

But actually that is not the fact. How can the soul, which is so
active within this body, be inactive after being liberated from
the body? It is always active.



Srila Prabhupada

It it is eternal, then it is eternally active, and its activities in the
spiritual kingdom are the most confidential part of spiritual
knowledge.

These activities of the spirit soul are therefore indicated here as
constituting the king of all knowledge, the most confidential
part of all knowledge.

This knowledge is the purest form of all activities, as explained
in Vedic literature.

In the Padma Purana, man's sinful activities have been analyzed
and are shown to be the results of sin after sin. Those who are
engaged in fruitive activities are entangled in ditferent stages
and forms of sintul reactions.



Srila Prabhupada

For instance, when the seed of a particular tree is sown, the tree
does not appear immediately to grow; it takes some time.

[t is first a small, sprouting plant, then it assumes the form of a
tree, then it flowers and bears fruit, and, when it is complete,
the flowers and fruits are enjoyed by persons who have sown
the seed of the tree.

Similarly, a man performs a sintul act, and like a seed it takes
time to fructity. There are ditferent stages.

The sinful action may have already stopped within the
individual, but the results or the fruit of that sinful action are
still to be enjoyed. There are sins which are still in the form of a
seed, and there are others which are already fructitied and are
giving us fruit, which we are enjoying as distress and pain.



Srila Prabhupada

* As explained in the twenty-eighth verse of the Seventh Chapter,
a person who has completely ended the reactions of all sinful
activities and who is ftully engaged in pious activities, being
freed from the duality of this material world, becomes engaged
in devotional service to the Supreme Personality of Godhead,
Krsna.

* In other words, those who are actually engaged in the
devotional service of the Supreme Lord are already freed from
all reactions.



Srila Prabhupada

This statement is confirmed in the Padma Purana:
aprarabdha-phalam papam
kiitarh bijam phalonmukham
kramenaiva praliyeta
visnu-bhakti-ratatmanam

For those who are engaged in the devotional service of the
Supreme Personality of Godhead, all sinful reactions, whether
fructified, in the stock, or in the form of a seed, gradually
vanish.

Theretore the puritying potency of devotional service is very
strong, and it is called pavitram uttamam, the purest.

Uttama means transcendental.



Srila Prabhupada

Tamas means this material world or darkness, and uttama
means that which is transcendental to material activities.

Devotional activities are never to be considered material,
although sometimes it appears that devotees are engaged just
like ordinary men.

One who can see and is familiar with devotional service will
know that they are not material activities.

They are all spiritual and devotional, uncontaminated by the
material modes of nature.



Srila Prabhupada

It is said that the execution of devotional service is so perfect
that one can perceive the results directly.

* This direct result is actually perceived, and we have practical
experience that any person who is chanting the holy names of
Krsna (Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare
Rama, Hare Rama, Rama Rama, Hare Hare) in course of
chanting without offenses feels some transcendental pleasure
and very quickly becomes puritied of all material
contamination. This is actually seen.

* Furthermore, if one engages not only in hearing but in trying to
broadcast the message of devotional activities as well, or it he
engages himself in helping the missionary activities ot Krsna
consciousness, he gradually feels spiritual progress.



Srila Prabhupada

This advancement in spiritual life does not depend on any kind
of previous education or qualitication.

The method itselt is so pure that by simply engaging in it one
becomes pure.

In the Vedanta-suitra (3.2.26) this is also described in the
following words: prakasas ca karmany abhyasat. "Devotional
service is so potent that simply by engaging in the activities of
devotional service one becomes enlightened without a doubt."

A practical example of this can be seen in the previous lite of
Narada, who in that life happened to be the son of a
maidservant.



Srila Prabhupada

* He had no education, nor was he born into a high family.

* But when his mother was engaged in serving great devotees,
Narada also became engaged, and sometimes, in the absence of
his mother, he would serve the great devotees himselt. Narada
personally says,

ucchista-lepan anumodito dvijaih
sakrt sma bhuije tad-apasta-kilbisah

evarm pravrttasya viSuddha-cetasas

tad-dharma evatma-rucih prajayate

e In this verse from Srimad- Bhagavatam (1.5.25) Narada

d

t]

lescribes his previous lite to his disciple Vyasadeva. He says
hat while engaged as a boy servant for those purified devotees

d

uring the four months of their stay, he was intimately

associating with them.



Srila Prabhupada

Sometimes those sages left remnants of food on their dishes,
and the boy, who would wash their dishes, wanted to taste the
remnants.

So he asked the great devotees for their permission, and when
they gave it Narada ate those remnants and consequently
became freed from all sinful reactions.

As he went on eating, he gradually became as pure-hearted as
the sages.

The great devotees relished the taste of unceasing devotional
service to the Lord by hearing and chanting, and Narada
gradually developed the same taste.



Srila Prabhupada

* Narada says further,
tatranvaham krsna-kathah pragayatam
anugrahenasrnavam manoharah
tah Sraddhaya me 'nupadar visrnvatah
priya-Sravasy anga mamabhavad rucih

By associating with the sages, Narada got the taste for hearing and
chanting the glories of the Lord, and he developed a great desire
for devotional service. Theretore, as described in the Vedanta-
sutra, prakasas ca karmany abhyasat: if one is engaged simply in
the acts of devotional service, everything is revealed to him
automatically, and he can understand. This is called pratyaksa,
directly perceived.



Srila Prabhupada
The word dharmyam means "the path of religion."

Narada was actually a son of a maidservant. He had no
opportunity to go to school. He was simply assisting his
mother, and fortunately his mother rendered some service to
the devotees.

The child Narada also got the opportunity and simply by
association achieved the highest goal of all religion.

The highest goal of all religion is devotional service, as stated in
Srimad-Bhagavatam (sa vai purnsam paro dharmo yato bhaktir

adhoksaje).

Religious people generally do not know that the highest
perfection of religion is the attainment of devotional service.



Srila Prabhupada

As we have already discussed in regard to the last verse of
Chapter Eight (vedesu yajiesu tapahsu caiva), generally Vedic
knowledge is required for selt-realization.

But here, although Narada never went to the school of the
spiritual master and was not educated in the Vedic principles,
he acquired the highest results of Vedic study.

This process is so potent that even without performing the
religious process regularly, one can be raised to the highest
perfection. How is this possible?

This is also confirmed in Vedic literature: acaryavan puruso
veda. One who is in association with great acaryas, even if he is
not educated or has never studied the Vedas, can become
tamiliar with all the knowledge necessary tor realization.



Srila Prabhupada

The process of devotional service is a very happy one (su-
sukham). Why?

Devotional service consists of sravanam kirtanam visnoh [SB
7.5.23], so one can simply hear the chanting of the glories of
the Lord or can attend philosophical lectures on transcendental
knowledge given by authorized acaryas.

Simply by sitting, one can learn; then one can eat the remnants
of the food offered to God, nice palatable dishes. In every state
devotional service is joytul.

One can execute devotional service even in the most poverty-
stricken condition. The Lord says, patramm puspam phalam
toyam: He is ready to accept from the devotee any kind of
otfering, never mind what.



Srila Prabhupada

Even a leaf, a tlower, a bit of fruit, or a little water, which are all
available in every part of the world, can be oftered by any
person, regardless of social position, and will be accepted it
ottered with love.

There are many instances in history.

Simply by tasting the tulasi leaves oftered to the lotus feet of the
Lord, great sages like Sanat-kumara became great devotees.

Therefore the devotional process is very nice, and it can be
executed in a happy mood.

God accepts only the love with which things are oftered to
Him.



Srila Prabhupada
[t is said here that this devotional service is eternally existing.
[t is not as the Mayavadi philosophers claim.

Although they sometimes take to so-called devotional service,
their idea is that as long as they are not liberated they will
continue their devotional service, but at the end, when they
become liberated, they will "become one with God."

Such temporary time-serving devotional service is not accepted
as pure devotional service.

Actual devotional service continues even after liberation. When
the devotee goes to the spiritual planet in the kingdom ot God,
he is also engaged there in serving the Supreme Lord. He does
not try to become one with the Supreme Lord.



Srila Prabhupada

As will be seen in Bhagavad-gita, actual devotional service
begins after liberation.

After one is liberated, when one is situated in the Brahman
position (brahma-bhiita|Purport. 18.54]), one's devotional
service begins (samah sarvesu bhiitesu mad-bhaktim labhate
param).

By executing devotional service, one can understand the
Supreme Lord.

No one can understand the Supreme Personality of Godhead by
executing karma-yoga, jiana-yoga, astanga-yoga or any other
yoga independently.



Srila Prabhupada

* By these yogic methods one may make a little progress toward
bhakti-yoga, but without coming to the stage of devotional
service one cannot understand what is the Personality of

Godhead.

* In the Srimad-Bhagavatam it is also confirmed that when one
becomes purified by executing the process of devotional
service, especially by hearing Srimad-Bhagavatam or Bhagavad-
gita from realized souls, then he can understand the science of
Krsna, or the science of God.

* Evam prasanna-manaso bhagavad-bhakti yogatah. When one's

heart is cleared of all nonsense, then one can understand what
God is.



Srila Prabhupada
* Thus the process of devotional service, of Krsna consciousness,
is the king of all education and the king of all confidential

knowledge.

* It is the purest form of religion, and it can be executed joytully
without difficulty.

* Therefore one should adopt it



Section-1 Hearing — Qualifications and Disqualifications (1-3)

19.3 |
asraddadhanah purusa
dharmasyasya parantapa
aprapya mam nivartante
mrtyu-samsara-vartmani

O aftlicter of enemies (parantapa), those who do not have faith in
this bhakti (asya dharmasya asraddadhanah purusa) do not
attain Me (aprapya mam) and remain fixed on the path of
transmigration and death (mrtyu-samsara-vartmani nivartante).



SVCT

* “Well it this dharma is so easy to execute, who will remain in
this world?” This verse answers.

* Those who do not have faith in this process of dharma, who
think that the supreme position given to bhakti in the
scriptures is just exaggeration, and who do not accept it with
faith, do not attain Me, even though they make etforts to attain
Me by other methods.

* They remain completely (nivartate is equal to nitaram vartate)
on the path of transmigration (samsara-vartmani), pervaded by

death.



Srila Prabhupada

The faithless cannot accomplish this process of devotional
service; that is the purport of this verse.

Faith is created by association with devotees.

Unfortunate people, even after hearing all the evidence of Vedic
literature from great personalities, still have no faith in God.
They are hesitant and cannot stay fixed in the devotional
service of the Lord.

Thus faith is a most important factor for progress in Krsna
consciousness.

In the Caitanya-caritamrta it is said that faith is the complete
conviction that simply by serving the Supreme Lord, Sri Krsna,
one can achieve all perfection. That is called real faith.



Srila Prabhupada

* As stated in the Srimad-Bhagavatam,
yatha taror mila-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanam
tathaiva sarvarhanam acyutejya

"By giving water to the root of a tree one satisties its branches,
twigs and leaves, and by supplying food to the stomach one
satisfies all the senses of the body. Similarly, by engaging in the
transcendental service of the Supreme Lord one automatically
satisties all the demigods and all other living entities.”[SB
4.31.14]



Srila Prabhupada

Therefore, after reading Bhagavad-gita one should promptly
come to the conclusion of Bhagavad-gita: one should give up all
other engagements and adopt the service of the Supreme Lord,
Krsna, the Personality of Godhead.

It one is convinced of this philosophy of lite, that is faith.

Now, the development of that faith is the process of Krsna
consciousness.

There are three divisions of Krsna conscious men.

In the third class are those who have no tfaith. Even it they are
officially engaged in devotional service, they cannot achieve the
highest perfectional stage. Most probably they will slip, after
some time.



Srila Prabhupada

They may become engaged, but because they haven't complete
conviction and faith, it is very difficult for them to continue in
Krsna consciousness.

We have practical experience in discharging our missionary
activity that some people come and apply themselves to Krsna
consciousness with some hidden motive, and as soon as they
are economically a little well situated they give up this process
and take to their old ways again.

[t is only by faith that one can advance in Krsna consciousness.

As far as the development of faith is concerned, one who is well
versed in the literatures of devotional service and has attained
the stage of firm faith is called a first-class person in Krsna
consciousness.



Srila Prabhupada

And in the second class are those who are not very advanced in
understanding the devotional scriptures but who automatically
have firm faith that krsna-bhakti, or service to Krsna, is the best
course and so in good faith have taken it up.

Thus they are superior to the third class, who have neither
perfect knowledge of the scriptures nor good faith but by
association and simplicity are trying to follow.

The third-class person in Krsna consciousness may fall down,
but when one is in the second class he does not tall down, and
for the first-class person in Krsna consciousness there is no
chance of falling down.

One in the first class will surely make progress and achieve the
result at the end.



Srila Prabhupada

* As far as the third-class person in Krsna consciousness is
concerned, although he has faith in the conviction that
devotional service to Krsna is very good, he has not yet gained
adequate knowledge of Krsna through the scriptures like
Srimad-Bhagavatam and Bhagavad-gita.

* Sometimes these third-class persons in Krsna consciousness
have some tendency toward karma-yoga and jiana-yoga, and
sometimes they are disturbed, but as soon as the infection of
karma-yoga or jiana-yoga is vanquished, they become second-
class or first-class persons in Krsna consciousness.



Srila Prabhupada

Faith in Krsna is also divided into three stages and described in
Srimad-Bhagavatam.

First-class attachment, second-class attachment and third-class
attachment are also explained in Srimad-Bhagavatam in the
Eleventh Canto.

Those who have no faith even after hearing about Krsna and
the excellence of devotional service, who think that it is simply
eulogy, find the path very ditficult, even it they are supposedly
engaged in devotional service.

For them there is very little hope of gaining pertection.

Thus faith is very important in the discharge of devotional
service.



Section — 11

Aisvarya Jnana — Krsna’s
Relationship with the
World (4-10)



Section-II Aisvarya Jnana — Krsna’s Relationship with the World
(4-10)

19.4 |
maya tatam idam sarvam
jagad avyakta-miurtina
mat-sthani sarva-bhatani
na caham tesv avasthitah

I pervade this whole universe (maya tatam idarn sarvar jagad)
by My form invisible to material senses, since I am the cause
(avyakta-murtina). All entities are situated in Me, since I am their
cause (mat-sthani sarva-bhutani), but I am not in them, since I
am completely detached (na ca aham tesv avasthitah).



SVCT

In seven verses, the Lord speaks of the knowledge of the
powers of God required by devotees who are situated in dasya-

bhakti.

This whole universe is pervaded by Me, whose form is invisible
to the senses (avyakta), since I am the cause of the universe (I
am in the universe).

And as well, all the living entities moving and non-moving are
situated in Me (mat-sthani), a form of pure consciousness,
since I am their cause (The universe is in Me).

But I am not situated in all these entities (I do not pervade
them), as clay is present in its product a pot, because 1 am
completely independent of everything.



Srila Prabhupada

* The Supreme Personality of Godhead is not perceivable
through the gross material senses. It is said,
atah sri-krsna-namadi
na bhaved grahyam indriyaih
sevonmukhe hi jihvadau
svayam eva sphuraty adah

Lord Sri Krsna's name, fame, pastimes, etc., cannot be understood
by material senses. Only to one who is engaged in pure devotional

service under proper guidance is He revealed. (Bhakti-rasamrta-
sindhu 1.2.234)



Srila Prabhupada

In the Brahma-samhita (5.38) it is stated, premanjana-cchurita-
bhakti-vilocanena santah sadaiva hrdayesu vilokayanti: one can
see the Supreme Personality of Godhead, Govinda, always
within himself and outside himself it one has developed the
transcendental loving attitude towards Him.

Thus for people in general He is not visible.

Here it is said that although He is all-pervading, everywhere
present, He is not conceivable by the material senses.

This is indicated here by the word avyakta-murtina.

But actually, although we cannot see Him, everything is resting
in Him.



Srila Prabhupada

As we have discussed in the Seventh Chapter, the entire
material cosmic manifestation is only a combination ot His two
different energies—the superior, spiritual energy and the
inferior, material energy.

Just as the sunshine is spread all over the universe, the energy
of the Lord is spread all over the creation, and everything is
resting in that energy.

Yet one should not conclude that because He is spread all over
He has lost His personal existence.

To retute such an argument the Lord says, "I am everywhere,
and everything is in Me, but still I am aloot."



Srila Prabhupada

For example, a king heads a government which is but the
manifestation of the king's energy; the difterent governmental
departments are nothing but the energies of the king, and each
department is resting on the king's power.

But still one cannot expect the king to be present in every
department personally. That is a crude example.

Similarly, all the manifestations that we see and everything that
exists, both in this material world and in the spiritual world, are
resting on the energy of the Supreme Personality of Godhead.

The creation takes place by the diffusion of His different energies,
and, as stated in the Bhagavad-gita, vistabhyaham idam krtsnam: He
is everywhere present by His personal representation, the ditfusion
of His different energies.



Section-II Aisvarya Jnana — Krsna’s Relationship with the World (4-
10)

19.5 ||
na ca mat-sthani bhatani
pasya me yogam aiSvaram
bhiuta-bhrn na ca bhuta-stho
mamatma bhuata-bhavanah

And the living beings as well (bhuitani) are not situated in Me (na ca
mat-sthani). See my power of yoga (pasya me yogam aisSvaram). My
body (mama atma), maintaining them and protecting them (bhuta-
bhrn bhuta-bhavanah), is not in them (na ca bhuta-stho).

And the living beings (bhuitani) are not in Me (na ca mat-sthani). See
the inconceivable power of My body (pasya me yogam aisvaram). My
mind (mama atma), though I maintain them and protecting them
(bhuta-bhrn bhata-bhavanah), is not in them (na ca bhata-stho).



SVCT

“Though everything is situated in Me, they are not situated in
Me, since I am completely independent of everything.”

“But this is contrary to what You said before: that You are
pervading the universe and that You are the shelter of the
universe.”

“See My supernatural (yogam) power (aiSvaryam), My
extraordinary skill in doing what cannot be done! And see also
something else which is astonishing.

Even though I am the maintainer of all the living beings
(bhata-bhrt) in the universe, and the protector of them all
(bhata-bhavanah), I, in My spiritual body (mamatma), am not
situated in them (na bhata-sthah).”



SVCT

Since in the Lord there is no ditference between the body and
the soul, the expression “My body” (mamatma) is employed in
the manner of the expression “the head of Rahu.”

Though Rahu and his head are non-ditterent, as Krsna and His
body are non-ditferent, the possessive case is used, making
some distinction.

[Note: Rahu has only a head and no other bodily part.]

The meaning is this: the jivas accept a body, protect it, and,
developing attachment to it, remain in that body.

But though T accept all the living beings and protect them—
though they are My material body consisting of all creatures—I
am not situated there, because I am not attached.”



Baladeva

“But it would be very tiring for You to carry such a heavy
burden as the universe.”

“The things created by Me are not within Me like water in a
pot. (na ca mat sthani bhtitani)”

“But in the previous verse You said that everything was situated
in You (mat sthani sarva bhatani) and in this verse You
contradict this by saying everything is not in You (na ca mat
sthani bhatani).”

“Understand (pasya) that this is My extraordinary yoga (yogam
aiSvaryam).”



Baladeva

Yoga means “the means by which something very ditficult to
accomplish is accomplished.”

Yoga thus refers here to the Lords body endowed with
inconceivable Sakti, whose quality is that His every desire is
tultilled without etfort (satya sankalpata sakti). The Lord then
clarifies the issue.

“I maintain and protect all beings (bhtita bhrt) but am not
situated in or mixed with them at all, because My mind (mama
atma) carries out their weltare (bhata bhavanah).

I maintain and protect them by My extraordinary yoga, by My
satya sankalpata sakti. I do not have to utilize My body to do
this.”



Baladeva

e The sruti confirms this:

etasya va aksarasya prasasane gargi siiryacandram asau vidhrtau
tisthata etasya va aksarasya prasasane gargi dyav aprthivyau
vidhrte tisthatah

By the command of that imperishable, O Gargi, sun and moon
remain in their positions. By the command of that imperishable,

O Gargi, heaven and earth remain in their positions. Brhad
Aranyaka Upanisad 3.8.8



Srila Prabhupada

The Lord says that everything is resting on Him (mat-sthani
sarva-bhutani [Purport. 9.4]).

This should not be misunderstood.

The Lord is not directly concerned with the maintenance and
sustenance of this material manifestation.

Sometimes we see a picture of Atlas holding the globe on his
shoulders; he seems to be very tired, holding this great earthly
planet.

Such an image should not be entertained in connection with
Krsna's upholding this created universe.

He says that although everything is resting on Him, He is aloof.



Srila Prabhupada

The planetary systems are tloating in space, and this space is
the energy of the Supreme Lord.

But He is ditferent from space. He is ditterently situated.

Theretore the Lord says, "Although they are situated on My
inconceivable energy, as the Supreme Personality of Godhead 1
am aloof from them." This is the inconceivable opulence of the

Lord.

In the Nirukti Vedic dictionary it is said, yujyate 'mena
durghatesu karyesu: "The Supreme Lord is performing
inconceivably wonderful pastimes, displaying His energy."

His person is full of ditterent potent energies, and His
determination is itself actual fact.



Srila Prabhupada
In this way the Personality of Godhead is to be understood.

We may think of doing something, but there are so many
impediments, and sometimes it is not possible to do as we like.

But when Krsna wants to do something, simply by His willing,
everything is performed so perfectly that one cannot imagine
how it is being done.

The Lord explains this fact: although He is the maintainer and
sustainer of the entire material manifestation, He does not
touch this material manitestation.



Srila Prabhupada

Simply by His supreme will, everything is created, everything is
sustained, everything is maintained, and everything is
annihilated.

There is no ditference between His mind and Himself (as there
is a ditference between ourselves and our present material
mind) because He is absolute spirit.

Simultaneously the Lord is present in everything; yet the
common man cannot understand how He is also present
personally.

He is difterent from this material manifestation, yet everything
is resting on Him. This is explained here as yogam aisvaram,
the mystic power of the Supreme Personality of Godhead.



Section-II Aisvarya Jnana — Krsna’s Relationship with the World
(4-10)

19.6 ||
yathakasa-sthito nityam
vayuh sarvatra-go mahan

tatha sarvani bhutani
mat-sthanity upadharaya

Please understand (upadharaya) that just as the wind (yatha
vayuh), going everywhere and greatly expansive (sarvatra-go
mahan), is situated in the ether (nityarn akasa-sthitah), so all
beings are situated in Me (tatha sarvani bhuitani mat-sthani).

Please understand (upadharaya) that just as the wind (yatha
vayuh), situated in the ether (mityarn akasa-sthitah), goes
everywhere by My support (sarvatra-go mahan), so all beings are
supported by Me alone (tatha sarvani bhutani mat-sthani).



SVCT

Though the living beings are in Me, who remain detached and
independent, they are not in Me; and though I am in them, I
am not in them.

An example is given in this verse to illustrate.

The wind remains always situated in the ether, which has a
nature of being detached.

The wind has a nature of being restless, going everywhere
(sarvatra-gah) and is great in size (mahan).

Because of the detachment of the ether, the wind is situated in
it, but not situated in it—the ether, though in the wind, is not
in the wind, because of detachment.



SVCT

Similarly, all things such as ether, which are great in dimension
and are moving everywhere, are situated in Me, but are not
situated in Me, since 1 also have the nature of detachment.
Please consider and accept this fact.

“But You have said that Your powers are inconceivable: pasya
me yogam aisvaram. How then can those powers remain
inconceivable if they are just like common ether and wind?”

This is explained as tollows.

Ether has detachment because it is unconscious by its very
nature.



SVCT
* Among conscious beings however, detachment does not exist
anywhere, except in the Lord, even though He is at once
contains everything and dwells in everything.

* This fact establishes the inconceivability of the Lord.

* In any case, this example, comparing ether to the Lord, is given
for the understanding ot the common man.



Baladeva

The continued existence and functioning of all moving and
non-moving entities depends on My will.

The Lord gives an example.

The great air which cannot support itself, situated in the great
ether which also cannot support itselt, moves everywhere.

Since they have no supporting power of their own, their
existence is enabled by My will alone, and movement takes
place through the paramatma within.

This is understood from the sruti: yad bhisa vatah pavate: out
of fear of the Lord, the wind blows. (Taittiriya Upanisad 2.8.1)



Baladeva

* Just as the air exists and moves in the ether by My will,
understand that all beings are situated in Me (mat sthani),
maintained and controlled only by My will alone, while 1 am
not atfected by them.

 If I did not do this, all the elements such as ether would be
destroyed. [Note: Ramanuja gives the same meaning. ]



Srila Prabhupada

For the ordinary person it is almost inconceivable how the
huge material creation is resting in Him. But the Lord is giving
an example which may help us to understand.

The sky may be the biggest manifestation we can conceive. And
in that sky the wind or air is the biggest manifestation in the
cosmic world.

The movement of the air influences the movements of
everything. But although the wind is great, it is still situated
within the sky; the wind is not beyond the sky.

Similarly, all the wonderful cosmic manifestations are existing
by the supreme will of God, and all of them are subordinate to
that supreme will.



Srila Prabhupada

As we generally say, not a blade of grass moves without the will of
the Supreme Personality ot Godhead.

Thus everything is moving under His will: by His will everything is
being created, everything is being maintained, and everything is
being annihilated. Still He is aloof from everything, as the sky is
always aloot from the activities of the wind.

In the Upanisads it is stated, yad-bhisa vatah pavate: "It is out of the
fear of the Supreme Lord that the wind is blowing." (Taittiriya
Upanisad 2.8.1)

In the Brhad-aranyaka Upanisad (3.8.9) it is stated, "By the supreme
order, under the superintendence of the Supreme Personality of
Godhead, the moon, the sun, and the other great planets are
moving."



Srila Prabhupada

e In the Brahma-samhita (5.52) also it is stated,
yac-caksur esa savita sakala-grahanam
raja samasta-sura-murtir asesa-tejah
yasyajiaya bhramati sambhrta-kala-cakro
govindam adi-purusam tam aham bhajami

* This is a description of the movement of the sun. It is said that the
sun is considered to be one of the eyes of the Supreme Lord and that
it has immense potency to diffuse heat and light. Still it is moving in
its prescribed orbit by the order and the supreme will ot Govinda.

e So, from the Vedic literature we can find evidence that this material
manifestation, which appears to us to be very wonderful and great,
is under the complete control of the Supreme Personality of
Godhead. This will be further explained in the later verses of this
chapter.



Section-II Aisvarya Jnana — Krsna’s Relationship with the World
(4-10)

19.7 |
sarva-bhiitani kaunteya
prakrtim yanti mamikam
kalpa-ksaye punas tani
kalpadau visrjamy aham

O son of Kunti (kaunteya), all things will enter My prakrti (sarva-
bhiitani mamikam prakrtim yanti) at the time of destruction
(kalpa-ksaye). At the time of creation (kalpadau), again I create
everything (punas tani visrjamy aham).



Baladeva

It has just been stated that the maintenance of all beings takes
place by the will of the Lord alone.

Now the Lord speaks about creation and destruction of all
entities.

O son of Kunti, at the time of Brahma’s death, all beings enter
My prakrti by My will alone.

They merge in Me, who am the cause of prakrti (mamikam).

Again at the time of creation, I create them with all varieties by
My will alone.

This is expressed by the sruti: bahu syam: may I become many.
(Taittirtya Upanisad 2.6).



Srila Prabhupada
The creation, maintenance and annihilation of this material
cosmic manifestation are completely dependent on the supreme
will of the Personality ot Godhead.

"At the end of the millennium" means at the death of Brahma.

Brahma lives for one hundred years, and his one day is
calculated at 4,300,000,000 of our earthly years.

His night is of the same duration.

His month consists of thirty such days and nights, and his year
of twelve months.



Srila Prabhupada

* After one hundred such years, when Brahma dies, the
devastation or annihilation takes place; this means that the

energy manifested by the Supreme Lord is again wound up in
Himself.

* Then again, when there is a need to manitest the cosmic world,
it is done by His will. Bahu syam: "Although I am one, I shall
become many." This is the Vedic aphorism (Chandogya
Upanisad 6.2.3).

* He expands Himself in this material energy, and the whole
cosmic manifestation again takes place.



Section-II Aisvarya Jnana — Krsna’s Relationship with the World
(4-10)

1 9.8 ||
prakrtim svam avastabhya
visrjami punah punah
bhiuita-gramam imam krtsnam
avasam prakrter vasat

Being situated in prakrti, which belongs to Me (svam prakrtim
avastabhya), I create again and again (visrjami punah punah) all
the entities (bhuta-gramam imam krtsnam) who are all
dependent (avasar), being under the control of their natures
caused by their previous actions (prakrter vasat).



SVCT

“But how can You create if You are detached and are
unchangeable by nature?”

This verse answers.

By being situated in My (svim) energy (prakrtim), I again
create all entities who are dependent on action and other
factors (avasam), since they are under control of their own
natures (prakrter vasat), which are caused by actions of
previous lives.



Baladeva

Situated in My prakrti made ot the three gunas, transtorming
prakrti into mahat tattva and the other elements by My will
alone, in ditterent cycles of time I create the four types of living
beings.

[Note: The four types of beings are the devas, humans animals
and plants. ]

How does this take place? It takes place by the power of
impressions of previous karmas (prakrteh vasat), beyond their
power (avasam), that is, by the will of the Lord, who has
inconceivable sakti and detachment from all of that.

Though I do this, I have no contact with prakrti at all, nor do 1
feel exhaustion at all from doing it.



Srila Prabhupada

This material world is the manifestation of the inferior energy
of the Supreme Personality of Godhead.

This has already been explained several times.

At the creation, the material energy is let loose as the mahat-
tattva, into which the Lord as His first purusa incarnation,
Maha-visnu, enters.

He lies within the Causal Ocean and breathes out innumerable
universes, and into each universe the Lord again enters as
Garbhodakasayi Visnu. Each universe is in that way created.

He still tfurther manifests Himself as Ksirodakasayi Visnu, and
that Visnu enters into everything—even into the minute atom.
This fact is explained here. He enters into everything.



Srila Prabhupada

Now, as far as the living entities are concerned, they are
impregnated into this material nature, and as a result of their
past deeds they take ditferent positions.

Thus the activities of this material world begin.

The activities of the difterent species of living beings are begun
from the very moment of the creation.

It is not that all is evolved.

The ditterent species of life are created immediately along with
the universe. Men, animals, beasts, birds—everything is
simultaneously created, because whatever desires the living
entities had at the last annihilation are again manifested.



Srila Prabhupada

It is clearly indicated here by the word avasam that the living
entities have nothing to do with this process.

The state of being in their past life in the past creation is simply
manifested again, and all this is done simply by His will.

This is the inconceivable potency of the Supreme Personality of
God.

And after creating different species of life, He has no
connection with them.

The creation takes place to accommodate the inclinations of the
various living entities, and so the Lord does not become
involved with it.



Section-II Aisvarya Jnana — Krsna’s Relationship with the World
(4-10)

19.9 ||
na ca marm tani karmani
nibadhnanti dhananjaya
udasina-vad asinam
asaktam tesu karmasu

O conqueror of wealth (dhananjaya), these actions (tani
karmani) do not bind Me (na ca mam nibadhnanti), who am
situated like an indifterent party (udasina-vad asinam),
unattached to these activities (asaktam tesu karmasu).



SVCT

“But then, since You do so much activity, how is it that You do
not get bound like the jivas?” This verse answers.

Activities like creation do not bind Me.
Bondage arises from attachment to action.

Because all My desires are fulfilled spontaneously without
having to act, I do not have attachment to action, and have no
bondage.

[ am like an indifterent person who is not atfected by the
mixture of happiness and distress of quarreling parties
(udasinavad).



Baladeva

“Well, inequality in the matter of creation and maintenance will
bind even You, because of Your acts of injustice.”

[Note: Jivas are given different bodies with ditferent types ot
enjoyment and suifering. |

“This is not so. The inequality seen in creation and
maintenance does not contaminate Me with the quality of
injustice.”

The Lord explains the reason by describing Himself.
“Previously incurred karmas alone are the causes of ditferent

bodies such as deva, human or animal for these jivas. I am
neutral to their unequal karmas (udasinavad).



Baladeva

* Those karmas cannot attribute to Me the fault of injustice
(asaktam).

* The author of Vedanta says vaisamya-nairghrnye na sapeksatvat
tatha hi darsayati: the Lord has no partiality or cruelty, because
the pleasure and pain suffered by the living beings is caused by
their karmas, so the scriptures declare. (Vedanta Saitra 2.1.35)

* Since complete neutrality would forbid any sense of doership to
the Lord, the Lord says He is “as it” neutral (udasina vad).”



Srila Prabhupada

One should not think, in this connection, that the Supreme
Personality of Godhead has no engagement.

In His spiritual world He is always engaged.

In the Brahma-samhita (5.6) it is stated, atmaramasya tasyasti
prakrtya na samagamah: "He is always involved in His eternal,
blisstul, spiritual activities, but He has nothing to do with these
material activities."

Material activities are being carried on by His ditferent
potencies.

The Lord is always neutral in the material activities ot the
created world. This neutrality is mentioned here with the word
udasina-vat.



Srila Prabhupada

Although He has control over every minute detail of material
activities, He is sitting as if neutral.

The example can be given of a high-court judge sitting on his

bench.

By his order so many things are happening—someone is being
hanged, someone is being put into jail, someone is awarded a
huge amount of wealth—but still he is neutral.

He has nothing to do with all that gain and loss.

Similarly, the Lord is always neutral, although He has His hand
in every sphere of activity.



Srila Prabhupada

In the Vedanta-suitra (2.1.34) it is stated, vaisamya-nairghrnye
na: He is not situated in the dualities of this material world.

He is transcendental to these dualities.

Nor is He attached to the creation and annihilation of this
material world.

The living entities take their different forms in the various
species of life according to their past deeds, and the Lord
doesn't interfere with them.



Section-II Aisvarya Jnana — Krsna’s Relationship with the World
(4-10)

19.10 ||
mayadhyaksena prakrtih
suyate sa-caracaram
hetunanena kaunteya
jagad viparivartate

By My direction (maya adhyaksena), prakrti gives rise to the
universe of moving and non-moving entities (prakrtih stiyate sa-
caracaram). By this cause (anena hetuna), O son of Kunt

(kaunteya), the universes appears again and again (jagad
viparivartate).



SVCT

“I cannot accept that You are inditferent in Your acts such as
creation.”

By My direction as the efficient cause (nimitta), prakrti gives
rise to this universe of moving and non-moving entities
(sttyate).

[Note: The efficient cause (nimitta) is distinguished from the
material cause (upadana), prakrti. The potter is the efficient
cause and the clay is the material cause of the pot.]

[ am only the director.

It is like the duties of the kingdom going on under the kings
like Ambarisa through their ministers.



SVCT
* In that situation, the king remains aloof.

* But just as nothing can be done by the ministers without the
king sitting on the throne, so unconscious matter can do
nothing without My directorship in the form of My presence
and authority.

* By this cause (hetuna), by My presence, this world is repeatedly
created.



Baladeva
* The Lord further expounds this idea.

* Glanced upon by Me, the Lord of all, the controller of prakrti,
whose every wish is fulfilled, in accordance with the previous
karmas of the jivas (maya adhyaksena), prakrti creates the
universe of moving and non-moving beings.

* By this cause (anena hetuna), by My glance which considers the
jivas’ positions according to previous karmas, this universe
appears again and again, O son of Kunti!



Baladeva

* The Srutis also say:
vikara-jananim ajiam asta-rapam ajam dhruvam
dhyayate’dhyasita tena tanyate prerita punah
sityate purusartham ca tenaivadhisthita jagat

One meditates on prakrti, which produces changes, which is
ignorance, of eight forms, unborn and fixed. Ordered, expanded
and inspired by the Lord, prakrti again creates the universe and
goals for humans, under His direction alone. Mantrika Upanisad
4




Baladeva

Being the doer and being neutral are not contradictory because
the Lord rules by proximity only.

The smrti says: yathd sannidhi-matrenagandhah ksobhaya
jayate: it is just like fragrance which causes agitation by
closeness. (Visnu Purana 1.2.30)

Prakrti is dependent on My control alone.

Without Me, she does not have the power to do anything.

In the absence of the authority of the king on his throne, his
ministers do not have the power to carry out actions.



Srila Prabhupada

[t is clearly stated here that the Supreme Lord, although aloot
from all the activities of the material world, remains the
supreme director.

The Supreme Lord is the supreme will and the background of
this material manifestation, but the management is being
conducted by material nature.

Krsna also states in Bhagavad-gita that of all the living entities
in different forms and species, "I am the father."

The tather gives seeds to the womb of the mother for the child,
and similarly the Supreme Lord by His mere glance injects all
the living entities into the womb of material nature, and they
come out in their different forms and species, according to their
last desires and activities.



Srila Prabhupada

All these living entities, although born under the glance of the
Supreme Lord, take their different bodies according to their
past deeds and desires.

So the Lord is not directly attached to this material creation. He
simply glances over material nature; material nature is thus
activated, and everything is created immediately.

Because He glances over material nature, there is undoubtedly
activity on the part of the Supreme Lord, but He has nothing to
do with the manifestation of the material world directly.

This example is given in the smrti: when there is a fragrant
flower before someone, the fragrance is touched by the smelling
power of the person, yet the smelling and the tlower are
detached from one another.



Srila Prabhupada

* There is a similar connection between the material world and
the Supreme Personality of Godhead; actually He has nothing
to do with this material world, but He creates by His glance and
ordains.

* In summary, material nature, without the superintendence of
the Supreme Personality of Godhead, cannot do anything.

* Yet the Supreme Personality is detached from all material
activities.



Section — 111

Fools Neglect Bhakti;
Divine Don’t (11-25)



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.11 ||
avajananti mam muadha
manusim tanum asritam
param bhavam ajananto

mama bhuita-mahesvaram

The fools deride Me (avajananti mam mudha), the Lord of all
beings (bhuta-mahesvaram), in this eternal human form
(manusim tanum asritam), not knowing it is My original spiritual
form, pure brahman, higher than all else (mama param bhavam
ajananto).



SVCT

“That well known Mahapurusa lying on the Karana Ocean with
sat-cid-ananda form, spreading Himselt through millions of
universes, who creates the universe by His own energy, is
indeed You. But some say in deprecation that when You come
as the son of Vasudeva with human-like form it is just an armsa
of that Mahapurusa.”

In response the Lord speaks this verse.

Yes, they deride this human-like form that I assume. They do
not know that this human-like body is the supreme form
(pararh bhavam).

It is My svartipa, My actual form, more attractive than and
superior to the Mahadpurusa lying on the Karana Ocean and
other forms as well.



SVCT
* What type of form is this?

* It is the highest truth (bhita), meaning Brahman; and it is the great
lord (mahesvaram).

* The phrase “great lord” excludes other meanings ot the word bhiita.
* According to the Amara Kosa, bhiita has various meanings such as
truth, the elements like earth, or being fit.

* The sruti says:
tam ekam govindar sac-cid-ananda-vigraham vrndavana-sura-
bhiiruha-bhavanasinam satatarn sa-marud-gano’ham paramaya stutya
tosayami

[ constantly satisty with praises along with the Maruts that one
Govinda with sat-cid-ananda form sitting beneath a desire tree. Gopala
Tapani Upanisad 1.35



SVCT

The smrti says nardkrti-para-brahma: the supreme Brahman has
a human form. (Visnu Purana 4.11.2)

Thus My knowledgeable devotees describe My human-like
body as being sat-cid-ananda.

My mother Yasoda also saw that sat-cid-ananda form during My
childhood, that form which extended over the whole universe.

Or another meaning of pararn bhavam is as follows.

[Note: The first meaning of pararh bhavam was that it was
superior to the form of Mahavisnu.]

The last line describes the reality of that manusim tanum.



SVCT

That human form is the most exalted state (param bhavam), visuddha-
sattva, a svartipa of sat-cid-ananda. Amara Kosa says bhava means state,
ones nature or intention. That highest state is then detailed.

[ am the great lord (mahesvaram) of beings such as Brahma (bhata) whom
[ create. This means that I, the lord of Brahma and others, unlike the jivas,
since I am their lord, am not difterent from My human body.

I am My body. My body is Myself. That body is Brahman. Sukadeva, who
is knowledgeable, says My body is directly Brahman:

sabdam brahma dadhad vapuh

Then, in the Satya-yuga, the lotus-eyed Supreme Personality of Godhead,
being pleased, showed Himself to that Kardama Muni and displayed His
transcendental form, which can be understood only through the Vedas.SB
3.21.8

This should be accepted by persons like you.



Baladeva

“Why do people not worship You, who have such great
power?”

“Fools despise Me, the one master of all universes (bhta
mahesvaram), omniscient and most compassionate, whose
every desire is fulfilled.”

The Lord describes how they deride Him.

“They treat Me with contempt, thinking that I, who am
eternally identical with My spiritual form (tanum asritam)
which is fixed in a human form and endowed with human acts
(manusim), am just an ordinary man with great punya like
other princes.”



Baladeva

* The human body is indeed made of the five material elements,
but the body of God is not like that.

e This is stated in the sruti:
sac-cid-ananda-rapaya krsnaya

[ offer my respects to Krsna, whose form is eternity, knowledge
and bliss. Gopala Tapani Upanisad 1.1

tam ekam govindam sac-cid-ananda-vigraham

[ satisty with prayers that one Govinda whose body is eternity,
knowledge and bliss. Gopala Tapani Upanisad 1.33



Baladeva

They act in this way because of their association with people
who are in deep ignorance, and because of lack of association
with persons (devotees) worthy of praise by Brahma and the
devatas.

What has happened to their intelligence such that have that
they are described as fools?

They are described as fools because they do not know My
uncommon (param) nature (bhavam).

They do not know that My human form is full of knowledge
and bliss, that it controls everyone, and gives liberation.



Baladeva

* It should be understood that the phrase “taking shelter of a
body (tanum asritam)” is merely for bringing about practical
distinctions arising through the potency of visesa (rather than
indicating actual duality between the Lord and his body, or that
brahman assumes a material body.)

* It is said that the form which appeared in the delivery room, as
the son of Vasudeva, the Lord of Dvaraka, was His real form
because of having four arms, and that the form that appeared
when He went to Vraja was a human form, since it had two

hands.



Baladeva

* This argument arises from lack of attention to the real meaning

as in the case of the interpretation of the phrase babhtva
prakrtah sisuh: He became an ordinary baby. (SB 10.3.46)

* (Thus they claim He actually took shelter of material human
form.)

 From statement manusirh tanum asritam (in the context of this
sentence), and from the later statement of Arjuna to Krsna in
which he calls his four armed form human as well (drstvedam
manusarn ripam), after praying to see Krsna in His four-
handed form, it is concluded that Krsna’s human form
(whether two-handed or four handed) is spiritually fixed as
part of Himself. In that sense it is described that His body is
human in appearance.



Baladeva

Confirming this, the Visnu Purana says vyatravatirnam
krsnakhyam param brahma nardkrti: (the Yadu dynasty) in
which the supreme brahman called Krsna appeared with
human form. (Visnu Purana 4.11.4)

The Bhagavatam says giidham pararn brahma manusya-lingam:
the supreme brahman in its secret aspect has a human form.

(SB 7.10.48)

Also statements of God assuming human form are made
because of the abundance of Krsna’s human-like actions.

A king, though still human, because of his actions which are
like those of a deva or lion, is called a deva among humans or a
lion among humans. [Note: In the same manner, Krsna is called
human because of his human-like activities. |




Baladeva

Thus the two handed and four handed forms of Krsna are designated as
human for these two reasons.

[Note: He is called human, because He has an eternal form with human
appearance, and because he performs human-like activities. ]

One cannot determine Krsna as the supreme or human based upon having
two or four hands.

For instance, Kartavirya, the enemy of Parasurama, had a thousand arms.

That would be a deviation from the rule (that a two handed form is
human and four hands makes God.)

Rather, His status as vibhu caitanya, the supreme conscious entity, or His

ability to generate and destroy universes, can be used to distinguish Him
as God.



Baladeva

sat-pundarika-nayanam meghabham vaidyutambaram
dvi-bhujarmm mauna-mudradhyam vana-malinam 1§varam

This lord eternally has eyes like lotuses, has the complexion of a
cloud, cloth like lightning, two arms, with tlower garland and
with fingers in the mudra of silence. Gopala Tapani Upanisad 1.9

* Because this statement shows that these qualities are eternal,
when the Bhagavatam calls Him prakrtah Sisuh, it means that
the Lord appears in His own original (prakrti) form as a baby,
in His svartipa, not in a material form.

* [Note: The word prakrta can mean material, or inferior, and
also svariipa, meaning original or natural.]



Baladeva

* Just as there are many colors in one vaidarya jewel, so in the
one Lord, the two-handed and other forms are simultaneously
present and eternal.

* These are worshipped according to ones preference.
* Imagining that these forms are created just to appease the

devotees and that they are created constantly for that purpose
is hereby defeated.



Srila Prabhupada

From the other explanations of the previous verses in this
chapter, it is clear that the Supreme Personality of Godhead,
although appearing like a human being, is not a common man.

The Personality of Godhead, who conducts the creation,
maintenance and annihilation of the complete cosmic
manifestation, cannot be a human being.

Yet there are many foolish men who consider Krsna to be
merely a powerful man and nothing more.

Actually, He is the original Supreme Personality, as is
confirmed in the Brahma-sarhita (iSvarah paramah krsnah);
He is the Supreme Lord.



Srila Prabhupada

There are many i$varas, controllers, and one appears greater
than another.

In the ordinary management of affairs in the material world,
we find some official or director, and above him there is a
secretary, and above him a minister, and above him a
president.

Each of them is a controller, but one is controlled by another.

In the Brahma-sarhita it is said that Krsna is the supreme
controller; there are many controllers undoubtedly, both in the
material and spiritual world, but Krsna is the supreme
controller (iSvarah paramah krsnah), and His body is sac-cid-
ananda, nonmaterial.



Srila Prabhupada

Material bodies cannot perform the wonderful acts described
In previous verses.

His body is eternal, blisstul and tull of knowledge.

Although He is not a common man, the foolish deride Him
and consider Him to be a man.

His body is called here manusim because He is acting just like
a man, a friend of Arjuna's, a politician involved in the Battle
of Kuruksetra.

In so many ways He is acting just like an ordinary man, but
actually His body is sac-cid-ananda-vigraha [Bs. 5.1]—eternal
bliss and knowledge absolute.



Srila Prabhupada

This is confirmed in the Vedic language also. Sac-cid-ananda-
ripaya krsnaya: "l offer my obeisances unto the Supreme
Personality of Godhead, Krsna, who is the eternal blisstul form
of knowledge." (Gopala-tapani Upanisad 1.1)

There are other descriptions in the Vedic language also.

Tam ekarm govindam: "You are Govinda, the pleasure of the
senses and the cows."

Sac-cid-ananda-vigraham: "And Your form is transcendental,

full of knowledge, bliss and eternality." (Gopala-tapani
Upanisad 1.38)



Srila Prabhupada

Despite the transcendental qualities of Lord Krsna's body, its
tull bliss and knowledge, there are many so-called scholars and
commentators of Bhagavad-gita who deride Krsna as an
ordinary man.

The scholar may be born an extraordinary man due to his
previous good work, but this conception of Sri Krsna is due to
a poor fund of knowledge.

Theretore he is called mudha, for only foolish persons consider
Krsna to be an ordinary human being.

The toolish consider Krsna an ordinary human being because
they do not know the confidential activities of the Supreme
Lord and His different energies.



Srila Prabhupada

They do not know that Krsna's body is a symbol of complete
knowledge and bliss, that He is the proprietor of everything
that be and that He can award liberation to anyone.

Because they do mnot know that Krsna has so many
transcendental qualifications, they deride Him.

Nor do they know that the appearance of the Supreme
Personality of Godhead in this material world is a
manifestation of His internal energy. He is the master of the
material energy.

As has been explained in several places (mama maya
duratyaya), He claims that the material energy, although very
powerful, is under His control, and whoever surrenders unto
Him can get out of the control of this material energy.



Srila Prabhupada

If a soul surrendered to Krsna can get out of the influence of
material energy, then how can the Supreme Lord, who
conducts the creation, maintenance and annihilation of the
whole cosmic nature, have a material body like us?

So this conception of Krsna is complete foolishness. Foolish
persons, however, cannot conceive that the Personality of
Godhead, Krsna, appearing just like an ordinary man, can be
the controller of all the atoms and of the gigantic manitestation
of the universal form.

The biggest and the minutest are beyond their conception, so
they cannot imagine that a form like that of a human being can
simultaneously control the infinite and the minute.



Srila Prabhupada

Actually although He is controlling the infinite and the finite,
He is apart from all this manifestation.

[t is clearly stated concerning His yogam aisvaram, His
inconceivable transcendental energy, that He can control the
infinite and the finite simultaneously and that He can remain
aloot from them.

Although the foolish cannot imagine how Krsna, who appears
just like a human being, can control the infinite and the finite,
those who are pure devotees accept this, for they know that
Krsna is the Supreme Personality of Godhead.

Theretore they completely surrender unto Him and engage in
Krsna consciousness, devotional service of the Lord.



Srila Prabhupada

* There are many controversies between the impersonalists and the
personalists about the Lord's appearance as a human being.

 But if we consult Bhagavad-gita and Srimad-Bhagavatam, the
authoritative texts for understanding the science of Krsna, then we can
understand that Krsna is the Supreme Personality of Godhead.

* He is not an ordinary man, although He appeared on this earth as an
ordinary human. In the Srimad-Bhagavatam, First Canto, First Chapter,
when the sages headed by Saunaka inquired about the activities of Krsna,
they said:

krtavan kila karmani saha ramena kesavah
ati-martyani bhagavan giidhah kapata-manusah

"Lord Sri Krsna, the Supreme Personality of Godhead, along with Balarama,

played like a human being, and so masked He performed many superhuman
acts." (SB 1.1.20)



Srila Prabhupada

The Lord's appearance as a man bewilders the foolish. No human being
could perform the wonderful acts that Krsna performed while He was
present on this earth.

When Krsna appeared before His father and mother, Vasudeva and
Devaki, He appeared with four hands, but after the prayers of the parents
He transformed Himself into an ordinary child.

As stated in the Bhagavatam (10.3.46), babhtiva prakrtah sisuh: He
became just like an ordinary child, an ordinary human being.

Now, here again it is indicated that the Lord's appearance as an ordinary
human being is one of the features of His transcendental body.

In the Eleventh Chapter of Bhagavad-gita also it is stated that Arjuna
prayed to see Krsna's form of four hands (tenaiva riipena catur-bhujena).



Srila Prabhupada

After revealing this form, Krsna, when petitioned by Arjuna, again
assumed His original humanlike form (manusam rapam). These
ditterent features of the Supreme Lord are certainly not those of an
ordinary human being.

Some of those who deride Krsna and who are infected with the
Mayavadi philosophy quote the following verse from the Srimad-
Bhagavatam (3.29.21) to prove that Krsna is just an ordinary man.

Aham sarvesu bhiitesu bhiitatmavasthitah sada: "The Supreme is
present in every living entity."

We should better take note of this particular verse from the
Vaisnava acaryas like Jiva Gosvami and Visvanatha Cakravarti
Thakura instead of following the interpretation of unauthorized
persons who deride Krsna.



Srila Prabhupada

* Jiva Gosvami, commenting on this verse, says that Krsna, in His plenary
expansion as Paramatma, is situated in the moving and the nonmoving
entities as the Supersoul, so any neophyte devotee who simply gives his
attention to the arca-murti, the form of the Supreme Lord in the temple,
and does not respect other living entities is uselessly worshiping the form
of the Lord in the temple.

* There are three kinds of devotees of the Lord, and the neophyte is in the
lowest stage. The neophyte devotee gives more attention to the Deity in
the temple than to other devotees, so Visvanatha Cakravarti Thakura
warns that this sort of mentality should be corrected.

* A devotee should see that because Krsna is present in everyone's heart as
Paramatma, every body is the embodiment or the temple of the Supreme
Lord; so as one offers respect to the temple of the Lord, he should
similarly properly respect each and every body in which the Paramatma
dwells. Everyone should therefore be given proper respect and should
not be neglected.



Srila Prabhupada
There are also many impersonalists who deride temple worship.

They say that since God is everywhere, why should one restrict
himself to temple worship?

But it God is everywhere, is He not in the temple or in the Deity?

Although the personalist and the impersonalist will fight with one
another perpetually, a perfect devotee in Krsna consciousness
knows that although Krsna is the Supreme Personality, He is all-
pervading, as confirmed in the Brahma-sarnhita.

Although His personal abode is Goloka Vrndavana and He is always
staying there, by His different manifestations of energy and by His
plenary expansion He is present everywhere in all parts of the
material and spiritual creation.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.12 ||
moghasa mogha-karmano
mogha-jinana vicetasah
raksasim asurim caiva
prakrtimm mohinim s$ritah

Among those who cannot distinguish this truth (vicetasah), those
who are devotees do not gain salokya (moghasa), those who are
karmis do not attain their material fruits (mogha-karmano), and
those who are jiidnis do not attain liberation (mogha-jiiana). They
assume the nature (mohinim prakrtim Sritah) of Raksasas and
asuras (raksasim asurim caiva).




SVCT

What is the destination ot those who do not accept You, Krsna, as
the Lord and think that You have a human material body?

Even it devotees are in this condition, their aspirations are in vain

(moghasah).
They do not achieve salokya or whatever else they have desired.

If they are karmis, they do not attain the desired results of their
actions such as Svarga (mogha-karmanah).

If they are jiianis, they do not attain the result of knowledge,
liberation (mogha-jnana).

Then what do they attain? They assume the nature (prakrtim) of
Raksasas.



Baladeva

“What is the destination of those who deride You in your human
form, thinking that You have a material body and have attained
great power by very great acts of punya?”

Even if they are devotees of the Lord, they are deprived ot obtaining
moksa (mogha asa).

If they are fixed in fruitive sacrifices, those actions are without
result, being a waste of energy (mogha karmana). If they are
devoted to study of vedanta for jiiana, their understanding bears no
result.

Why? They are perplexed (vicetasah), having destroyed their power
of discrimination by the sin of rejecting Me, the supreme Brahman,
directly visible in an eternal, spiritual, human form.



Baladeva

* Theretfore is said:
yo vetti bhautikarm deharm krsnasya paramatmanah
sa sarvasmad bahiskaryah srauta-smarta-vidhanatah
mukham tasyavalokyapi sa-celarn snanam acaret

One who considers the body of Krsna to be material should be driven
out from all rituals and activities ot the sruti and the smrti. And if one
by chance sees his face, one should at once take bath in the Ganges
with clothing on to rid himself of infection. Brhad Visnu Smrti

*  What result do they attain?

 Taking shelter of dispositions (prakrtim) without power of
discrimination, of entities in the mode of ignorance predominated
by violence (rdksasim) and entities in the mode of passion with
intense lust and pride (asurim), they are qualified to live in hell.



Srila Prabhupada

There are many devotees who assume themselves to be in Krsna
consciousness and devotional service but at heart do not accept the
Supreme Personality of Godhead, Krsna, as the Absolute Truth.

For them, the fruit of devotional service—going back to Godhead—
will never be tasted.

Similarly, those who are engaged in fruitive pious activities and
who are ultimately hoping to be liberated from this material
entanglement will never be successtul either, because they deride
the Supreme Personality ot Godhead, Krsna.

In other words, persons who mock Krsna are to be understood to
be demonic or atheistic.



Srila Prabhupada

As described in the Seventh Chapter of Bhagavad-gita, such
demonic miscreants never surrender to Krsna.

Theretore their mental speculations to arrive at the Absolute Truth
bring them to the false conclusion that the ordinary living entity
and Krsna are one and the same.

With such a false conviction, they think that the body of any
human being is now simply covered by material nature and that as
soon as one is liberated from this material body there is no
ditference between God and himself.

This attempt to become one with Krsna will be battled because of
delusion.

Such atheistic and demoniac cultivation of spiritual knowledge is
always futile. That is the indication of this verse.



Srila Prabhupada

* For such persons, cultivation of the knowledge in the Vedic
literature, like the Vedanta-siitra and the Upanisads. is always
battled. It is a great offense, therefore, to consider Krsna, the
Supreme Personality of Godhead, to be an ordinary man.

* Those who do so are certainly deluded because they cannot
understand the eternal form of Krsna. The Brhad-visnu-smrti
clearly states:

yo vetti bhautikarn deham krsnasya paramatmanah
sa sarvasmad bahis-karyah srauta-smarta-vidhanatah
mukharh tasyavalokyapi sa-celarh snanam acaret

"One who considers the body of Krsna to be material should be
driven out from all rituals and activities of the sruti and the smrti.
And it one by chance sees his face, one should at once take bath
in the Ganges to rid himself of infection."



Srila Prabhupada

* People jeer at Krsna because they are envious of the Supreme
Personality of Godhead.

* Their destiny is certainly to take birth after birth in the species
of atheistic and demoniac life.

* Perpetually, their real knowledge will remain under delusion,
and gradually they will regress to the darkest region of
creation.



19.13 ||
mahatmanas tu mam partha
daivim prakrtim asritah
bhajanty ananya-manaso
jinatva bhatadim avyayam

The fortunate souls (mahatmanah), attaining deva nature (daivim
prakrtim asritah), worship My human form with no distractions
(bhajanty ananya-manaso), knowing that My human-like body is
the cause of all things (jnatva bhutadim) and is indestructible,
being tully spiritual (avyayam).

Those of profound mind (mahatmanah), taking shelter of My
spiritual svartipa (mam daivim prakrtim asritah), serve My
human form with no distractions (bhajanty ananya-manaso),
knowing that My human-like body is the cause of all things
(jhatva bhatadim), is indestructible, and tully spiritual
(avyayam).



Baladeva

* But those men who attain greatness by unpredictable mercy of
My devotees attain the nature of the devas (daivim prakrtim)
(rather than asuras), and worship Me in My human-like form.

* Their minds do not dwell on such things as desires for jiiana
or karma (ananya manasah).

* By knowledge of My powers (maya tatam idam sarvam), they
know that I am the cause of all the unlimited bodies starting
with Brahma (bhatadim).



Baladeva

They know that I am indestructible (avayayam), since I have a
body ot sat-cid-ananda.

For understanding that I am worthy of worship, they should
have at least this much knowledge ot Me.

Knowing this (jiatva), they worship Me.

It should be understood that this bhakti, which is not
dependent on karma or jiana which aim at realization of atma
(tvam), and which is exclusively centered on the Lord, is the
best of all, the king of knowledge, the king of secrets.




Baladeva

“Then who respects You?”

Those who know Me as para Brahman with a human form,
whose minds have become enlarged and deepened by such
faith in Me (mahatmanah—big minded), through devotee
association, those who have no taste for other forms of the

Lord such as the one having a thousand heads, t!
are also My forms—such persons, having taken s

nough those
helter of My

spiritual svartpa (daivim prakrtim), accepting wit!
(jnatva) that I, with human form, am the cause
entities, the humans as well as Brahma and Siva

N1 conviction
of all living

(bhatadim),

and that I am eternal (avyayam), serve Me (bhajanti).

Their consciousness is deeply absorbed in Me in My human

form alone (ananya manasah).



Srila Prabhupada
In this verse the description of the mahatma is clearly given.

The first sign of the mahatma is that he is already situated in
the divine nature. He is not under the control of material
nature. And how is this elfected?

That is explained in the Seventh Chapter: one who surrenders
unto the Supreme Personality ot Godhead, Sr1 Krsna, at once
becomes freed from the control of material nature.

That is the qualification.

One can become free from the control of material nature as
soon as he surrenders his soul to the Supreme Personality of

Godhead.



Srila Prabhupada

That is the preliminary formula. Being marginal potency, as
soon as the living entity is freed from the control of material
nature, he is put under the guidance of the spiritual nature.

The guidance of the spiritual nature is called daivi prakrti,
divine nature.

So when one is promoted in that way—by surrendering to the
Supreme Personality of Godhead—one attains to the stage ot
great soul, mahatma.



Srila Prabhupada
The mahatma does not divert his attention to anything outside
Krsna, because he knows pertectly well that Krsna is the
original Supreme Person, the cause of all causes.

There is no doubt about it.

Such a mahatma, or great soul, develops through association
with other mahatmas, pure devotees.

Pure devotees are not even attracted by Krsna's other features,
such as the four-armed Maha-visnu.

They are simply attracted by the two-armed form of Krsna.



Srila Prabhupada

They are not attracted to other features of Krsna, nor are they
concerned with any form of a demigod or of a human being.

They meditate only upon Krsna in Krsna consciousness.

They are always engaged in the unswerving service of the Lord
In Krsna consciousness.



Section-111 Fools Neglect Bhakti; Divine Don’t (11-25)

19.14 ||
satatam kirtayanto mam
yatanta$ ca drdha-vratah
namasyantas ca mam bhaktya
nitya-yukta upasate

They worship Me at all times (satatarn mam upasate) with devotion
(bhaktya), in the form of singing about Me (kirtayanto), having strict vows
(drdha-vratah), desiring to be My associates (nitya-yukta), wandering about
to gain association (yatantah), and offering unto Me respects as well as other
devotional acts (namasyantas ca mar bhaktya).

They, having strict vows (drdha-vratah), desiring to be My associates (nitya-
yukta), diligent to understand My Nature (yatantah), worship Me at all
times (satatarn mam upasate) in the form of singing (kirtayanto), offering
respects as well as other devotional acts with devotion (namasyantas ca mam

bhaktya).



SVCT
In the last verse, it was mentioned that they worship Me.

What type of worship do they perform? They worship always
(satatam), not as in karma-yoga which is dependent on
suitable time, place, person and purity for its execution.

The smrti says:
na desa-niyamas tatra na kala-niyamas tatha
nocchisthadau nisedho ’sti sri-harer namni lubdhaka

For one eager for the name of Hari, there are no restrictions of
time, place or impurity. Visnu Dharma



SVCT

* Just as poor householders strive for money at the door of a

wealthy man in order to support their tamilies, My devotees
seek out (yatanti) the assembly of devotees in order to obtain
devotional processes like chanting.

Attaining that, they repeatedly recite the scriptures teaching
bhakti. They have strict rules for themselves (drdha-vratah),
thinking, “I must do this number of rounds of chanting, this
many obeisance, this much service.”

They ofter their obeisances.



SVCT
The word ca indicates that they also perform all the other
process of bhakti such as hearing, and serving the lotus feet

which are not mentioned in the verse.

They desire to be in eternal association with Me (nitya-

yuktah).

There is a rule that desire can be expressed by the past tense.
Here the past tense expresses the present condition of desiring.
Singing about Me, they worship Me.

This parallel construction indicates that the singing and other

acts are their form of worship. Thus there is no fault in
repetition of the word mam.



Baladeva
Two verses now explain the devotional process.

At all times, without regard for purity of time and place, they
glority Me. They worship Me by loudly chanting the sweet
nectar of My names related to My auspicious qualities and
activities, such as Govinda and Govardhana dhari.

Going to temples housing My forms, they fall down like rods
on the dusty earth, full of devotion (mam namasyantah

bhaktya).

The expression “singing My glories, they worship Me” means
that the processes such as singing about Me are worship of Me,
being structurally in apposition in the sentence. Thus the
repetition of the word mam is not redundant.



Baladeva

The word ca indicates that other unmentioned processes such
as hearing, recitation of prayers and deity worship are
included.

They are very diligent in discerning the real nature of My form
and qualities along with like-minded devotees (yatantah).

They have strict vows, not failing to observe tfasts on ekadast,
janmastami and other sacred days (drdha vratah).

They desire an eternal relationship with Me in the future
(nitya yukta).



Srila Prabhupada

The mahatma cannot be manutactured by rubber-stamping an
ordinary man.

His symptoms are described here: a mahatma is always
engaged in chanting the glories of the Supreme Lord Krsna,
the Personality of Godhead. He has no other business.

He is always engaged in the glorification of the Lord. In other
words, he is not an impersonalist.

When the question of glorification is there, one has to glority
the Supreme Lord, praising His holy name, His eternal form,
His transcendental qualities and His uncommon pastimes. One
has to glority all these things; therefore a mahatma is attached
to the Supreme Personality of Godhead.




Srila Prabhupada

One who is attached to the impersonal feature ot the Supreme
Lord, the brahma-jyoti, is not described as mahatma in the
Bhagavad-gita. He is described in a difterent way in the next
verse.

The mahatma is always engaged in different activities of
devotional service, as described in the Srimad-Bhagavatam,
hearing and chanting about Visnu, not a demigod or human
being.

That is devotion: Sravanam kirtanarm visnoh and smaranam,
remembering Him. Such a mahatma has firm determination to
achieve at the ultimate end the association of the Supreme
Lord in any one of the five transcendental rasas.



Srila Prabhupada

* To achieve that success, he engages all activities—mental,
bodily and vocal, everything—in the service of the Supreme
Lord, Sri Krsna. That is called full Krsna consciousness.

e In devotional service there are certain activities which are
called determined, such as fasting on certain days, like the

eleventh day of the moon, Ekadasi, and on the appearance day
of the Lord.

* All these rules and regulations are otfered by the great acaryas
for those who are actually interested in getting admission into
the association of the Supreme Personality of Godhead in the
transcendental world.



Srila Prabhupada

The mahatmas, great souls, strictly observe all these rules and
regulations, and theretore they are sure to achieve the desired
result.

As described in the second verse of this chapter, not only is
this devotional service easy, but it can be performed in a happy
mood.

One does not need to undergo any severe penance and
austerity. He can live this life in devotional service, guided by
an expert spiritual master, and in any position, either as a
householder or a sannyasi or a brahmacari; in any position and
anywhere in the world, he can perform this devotional service
to the Supreme Personality of Godhead and thus become
actually mahatma, a great soul.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.15 ||
jhana-yajiiena capy anye
yajanto mam upasate
ekatvena prthaktvena
bahudha visvato-mukham

Others worship Me (anye mam upasate) through knowledge
sacrifices (jiiana-yajiiena yajantah), thinking of themselves as
non-ditferent from Me (ekatvena), worshipping Me in many
ditferent forms (prthaktvena), and worshipping Me as the
universe in many ways (bahudha visvato-mukham).

Others worship Me (anye mam upasate) through knowledge
sacrifice (jiiana-yajiiena yajantah), worshipping Me (ekatvena) in
many different material forms (prthaktvena), and in the form of
many devatas (bahudha visvato-mukham).



SVCT

Thus, in this chapter and the previous chapter, the ananya-
bhakta, also called the mahatma (BG 8.15), is shown to be
superior to the other devotees such as the one who approaches
the Lord to rid himself of suffering.

Now the Lord shows three other types of devotees who have
not been mentioned previously, who are inferior to the
previously mentioned ones: those who worship themselves,
those who worship pratika or secondary forms, and those who
worship the visvartpa.

Madhustidana Sarasvati explains the verse as follows.

These others are unable to practice the sadhana of the
mahatma mentioned previously.



SVCT

They worship by the sacritice of knowledge mentioned in the
Sruti in this way: tvarh va aham asmi bhagavo devate aham vai
tvam asi : O Lord, I am You and You are I.(Varaha Upanisad

33)

They worship solely by a process ot knowledge in which they
identity themselves with God. Thus it is called jiana-yajna.

Ca means “only” and api indicates that they give up other
practices. Thus the meaning is: some, not desiring any other
form of sddhana, worship Me through the sacrifice of
knowledge, denying difference, simply by contemplating the
non-ditference of the worshipper and the object of worship
(ekatvena).



SVCT

These are the best of the three types. [Note: This is
Madhustidana Sarasvati’s opinion, not the Vaisnava
philosophy.]

Inferior to this type are others who, thinking of ditference
(prthaktvena) between worshipper and object of worship,
worship Me through sacrifice of knowledge in ditferent
external forms (devatas) representing the Lord, according to
the Sruti statements such as adityo brahmety adesah: the sun is
Brahman, this is the instruction. (Chandogya Upanisad 3.19.1)

Others who are inferior to that, and are unable to worship
either in non-ditference or difterence, worship Me as the soul
of all (visvato mukham), visvarapa, by many methods

(bahudha).



SVCT

According to the Tantric idea, one who does not identity with
the deva cannot worship that deva: nadevo devam arcayet.
[Note: This is quoted in Tattva and Bhakti Sandarbhas as well.]

Such worship in which one thinks, “I am Gopala” is called
ahamgrahopasana.

The worship of the vibhatis of the Lord, taking one and
worshipping separately, is called pratikopasana. In such
worship the person thinks, “The Supreme Lord Visnu is non-
different from the sun, He is non-different from Indra, He is
non-difterent from Soma.”

Worship of the totality of the vibhitis, thinking “Visnu is
everything” is called visvariipa upasana. These are the three
types of jiiana-yajna.



SVCT

Or the meaning of ekatvena prthaktvena can mean that the
two states “I am Gopala” (oneness) and “I am the servant of
Gopala,” (ditference) are simultaneously contemplated by one
person, just like the river going to the ocean is ditferent and
non-ditferent from the ocean.

In this case there are only two types of jiana-yajia. [Note: The
other worship would be worship of visvartapa.]



Baladeva

* Having spoken of the devotees known as mahatmas who have
a predominance of pure bhakti in the form of chanting and
other processes, and who are fixed on the pure form of the
Lord, Krsna now speaks of other devotees who have a
predominance of jiana, with the processes of bhakti such as
chanting as secondary actions.

* Apart from the devotees mentioned in the previous verse, there
are others whose worship Me through jfiana yajia, and also
using the devotional processes such as singing (kirtana) just

described.

* The Lord then describes the method ot this worship.



Baladeva

They worship Me who am actually one, but who am situated
separately with material forms consisting ot pradhana, mahat
tattva and other elements (prthaktvena), and am situated as
the form of devatas such as Indra (visvato mukham), by many

methods (bahudha).

The point is this. Krsna, possessing subtle spiritual and
material energies, whose every wish is tultfilled, by willing “Let
there be many,” remains one with His spiritual and material
energies , but in a gross manifestation, is situated in the form
of the variegated universe starting from Brahma down to
inanimate objects.

They worship Me through chanting and other processes
related to Me in order to realize this conception.



Srila Prabhupada
This verse is the summary of the previous verses.

The Lord tells Arjuna that those who are purely in Krsna
consciousness and do not know anything other than Krsna are
called mahatma; yet there are other persons who are not
exactly in the position of mahatma but who worship Krsna
also, in ditferent ways.

+Some of them have already been described as the distressed,
the financially destitute, the inquisitive, and those who are
engaged in the cultivation of knowledge.



Srila Prabhupada

But there are others who are still lower, and these are divided
into three: (1) he who worships himself as one with the
Supreme Lord, (2) he who concocts some torm of the Supreme
Lord and worships that, and (3) he who accepts the universal
form, the visvaripa of the Supreme Personality of Godhead,
and worships that.

Out of the above three, the lowest, those who worship
themselves as the Supreme Lord, thinking themselves to be
monists, are most predominant.

Such people think themselves to be the Supreme Lord, and in
this mentality they worship themselves.



Srila Prabhupada

This is also a type ot God worship, for they can understand
that they are not the material body but are actually spiritual
soul; at least, such a sense is prominent. Generally the
impersonalists worship the Supreme Lord in this way.

The second class includes the worshipers of the demigods,
those who by imagination consider any form to be the form of
the Supreme Lord.

And the third class includes those who cannot conceive of
anything beyond the manitestation of this material universe.

They consider the universe to be the supreme organism or

entity and worship that. The universe is also a form of the
Lord.



Section-111 rools INeglect bhakti; Divine bon't (11-25)

19.16-19 ||
aham kratur aham yajhah svadhaham aham ausadham
mantro 'ham aham evajyam aham agnir aham hutam

pitaham asya jagato mata dhata pitamahah
vedyam pavitram omkara rk sama yajur eva ca

gatir bharta prabhuh saksi nivasah $aranarm suhrt
prabhavah pralayah sthanarm nidhanam bijam avyayam

tapamy aham aham varsam nigrhnamy utsrjami ca
amrtarh caiva mrtyus ca sad asac caham arjuna

[ am the sacrifices mentioned in the sruti and smrti (aharh kratur aharh yajnah), the offering
to the Pitrs (svadhaham), the herbs (aham ausadham), the mantra, the ghee (mantro 'ham
aham eva ajyam), the fire and the act of offering (aham agnir aharm hutam). I am the father
of the universe (pitaham asya jagato), the mother, the maintainer, the grandfather (mata
dhata pitamahah), the object of knowledge, the purifier, om (vedyarn pavitram omkara),
the Rk, Sama and Yajur Vedas (rk sama yajur eva ca). I am the result, the master, the
controller, the witnesss (gatir bharta prabhuh saksi), the abode, the shelter, the friend
(nivasah saranam suhrt). I am creation, destruction and maintenance (prabhavah pralayah
sthanar), the treasure, the indestructible cause (nidhanam bijam avyayam). I create heat
(tapamy aham), withdraw rain and then shower it (aharh varsam nigrhnamy utsrjami ca). I
am liberation and bondage (amrtam caiva mrtyus ca ), the subtle and gross, O Arjuna (sad
asac caham ariuna).



SVCT

“How one can worship You as visvarGpa in many ways
(bahudha)?” The Lord speaks four verses in response.

Kratu means sacrifices mentioned in the Sruti like the
agnistoma. Yajfia refers to sacrifices mentioned in the smrtis
like wvaisvadeva-homa. Ausadham reters to food made from

herbs.

[ am the father (pita) because 1 give rise to individual and total
ingredients (material cause) for all the universes. I am the
mother (mata) because I hold within My womb the universe. 1
am the nourisher (data) of the universe. I am the grandtather,
because I produce the creator of the universe, Brahma.

[ am the object to be known and the object which purifies.



SVCT

[ am the result (gati), the master (bhartr), the controller
(prabhu), the seer of all good and bad things (saksi), the abode
(nivasah), the deliverer from dangers (Saranam), and the
motiveless benetactor (suhrt).

I am the act of creation, destruction and maintenance
(prabhava-pralaya-sthanam).

[ am the treasures (nidhdnam) such as padma-nidhi and
Sankha-nidhi, [Note: These are some of Kuvera’s treasures.]
the cause (bijam), which is indestructible (avyayam), unlike
rice and other seeds which are temporary.



SVCT

Being the sun, I cause heat in the summer, and shower rain in
the rainy season, and sometimes I also hold back the rain.

[ am liberation (amrtam), and repeated birth and death in
bondage (mrtyuh).

[ am the subtle and the gross (sad-asad).

Thus the person, thinking that I am all of this, worships Me as
the form of universe.

These verses are thus connected with the last part of verse 15
which mentions the universal form.



Baladeva

In four verses Krsna shows how He is situated in the form of
the universe. Kratu reters to the Vedic srauta sacrifices such as
jyotistoma. Yajia refers to the sacrifices such as vaisvadeva,
mentioned in the smrtis. Svadha reters to the sraddha rites
offered to the pitas.

Ausadha means medicine or food coming from herbs.

Mantra means the words such as yajyapuro nu uttered in
otfering oblations to the devatas.

Ajya means the substances for offering such as ghee. The fires
(agni) used tfor sacrifice are of various types such as ahavaniya.
Huita means the act of otfering oblations. I am situated as the
soul of all those things.



Baladeva

[ am situated as the mother, the father and the grandfather of
each moving and non-moving thing in the universe.

[, in the form of kings and others, am situated as the
maintainer and nourisher in all those entities (dhata).

Because I am the possessor of all energies material and
spiritual, and the paramatma within all matter and jivas, the
number of living entities to maintain is no problem for Me.

[ am what is to be known (vedyam) and what purities
(pavitram)—the waters of rivers like the Ganga.

[ am om, the seed of all the Vedas and the cause of knowledge
of Brahman, the object of knowledge (vedyam).



Baladeva

[ am the three Vedas, rk, yajus and sama. The word ca
indicates Atharva Veda. Rk also refers to the vedic verse with
regular syllables. Sama refers to those verses with regular
meter and which are sung. Some say that sama refers to any
verse which is sung. Yajus refers to verses not sung and with
irregular syllables. I am these three types of mantras useful in
rites.

Gati means the method or path by which a goal is achieved,
literally “that by which something is attained (gamyate).
Bharta means a protector. Prabhu means controller. Saksi
means the seer of all sinful and pious acts.



Baladeva

Nivasa means a place of enjoyment, literally, where one
resides.

Sarana means He who takes away the suffering or the person
who approaches.

The derivation of the word is “that in which sutfering will be
destroyed (duhkham Sirsyate asmin).”

Suhrt is one who does benetficial activities for someone else
because of that person’s qualifications.

prabhavah pralayah sthianam refer to the acts of creation
destruction, and maintenance.



Baladeva
Nidhanam refer to the nine treasures such as padma nidhi.

[Note: Kuvera has nine treasures: padmanidhi, mahanidhi,
sankhanidhi, makaranidhi, kacchapanidhi, mukundanidhi,

nandanidhi, nilanidhi and kharvanidhi.]

Bijam means the cause which is indestructible I am not
perishable like rice and other material seeds.

In the form of the sun, I heat the universe during the summer.
During monsoon season, I release rain (varsam) in the form of

clouds. Sometimes in the form of drought, I draw back the
rain.



Baladeva
[ am liberation (amrtam) and sarnsara (mrtyuh).
[ am the gross (sat) and the subtle (asat).
[ alone am all of this. I, the son of Vasudeva, one person,
holding all powers, am situated in the form of the whole

universe with many names and forms.

Some worship Me with this jidna yajfia, which searches out
the one person in these many things.



Srila Prabhupada

* The Vedic sacritice known as Jyotistoma is also Krsna, and He
is also the Maha-yajiia mentioned in the smrti.

* The oblations oftered to the Pitrloka or the sacritice performed
to please the Pitrloka, considered as a kind of drug in the form
of clarified butter, is also Krsna. The mantras chanted in this
connection are also Krsna.

* And many other commodities made with milk products for
oftering in the sacrifices are also Krsna.



Srila Prabhupada

The fire is also Krsna because fire is one ot the five material
elements and is theretore claimed as the separated energy of
Krsna.

In other words, the Vedic sacrifices recommended in the
karma-kanda division of the Vedas are in total also Krsna.

Or, in other words, those who are engaged in rendering
devotional service unto Krsna are to be understood to have
performed all the sacrifices recommended in the Vedas.



Srila Prabhupada

The entire cosmic manifestations, moving and nonmoving, are
manifested by ditferent activities of Krsna's energy.

In the material existence we create difterent relationships with
ditferent living entities who are nothing but Krsna's marginal
energy; under the creation of prakrti some of them appear as
our father, mother, grandtather, creator, etc., but actually they
are parts and parcels of Krsna.

As such, these living entities who appear to be our father,
mother, etc., are nothing but Krsna.

In this verse the word dhata means "creator." Not only are our
father and mother parts and parcels of Krsna, but the creator,
grandmother and grandtather, etc., are also Krsna.



Srila Prabhupada

Actually any living entity, being part and parcel of Krsna, is
Krsna.

All the Vedas, theretore, aim only toward Krsna.

Whatever we want to know through the Vedas is but a
progressive step toward understanding Krsna.

That subject matter which helps us purity our constitutional
position is especially Krsna.



Srila Prabhupada

Similarly, the living entity who is inquisitive to understand all
Vedic principles is also part and parcel of Krsna and as such is
also Krsna.

In all the Vedic mantras the word om, called pranava, is a
transcendental sound vibration and is also Krsna.

And because in all the hymns of the four Vedas—Sama, Yajur,
Rg and Atharva—the pranava, or omkara, is very prominent, it
is understood to be Krsna.



Srila Prabhupada
Gati means the destination where we want to go.
But the ultimate goal is Krsna, although people do not know it.

One who does not know Krsna is misled, and his so-called
progressive march is either partial or hallucinatory.

There are many who make as their destination different
demigods, and by rigid performance ot the strict respective
methods they reach ditferent planets known as Candraloka,
Saryaloka, Indraloka, Maharloka, etc.

But all such lokas, or planets, being creations of Krsna, are
simultaneously Krsna and not Krsna. Such planets, being
manifestations of Krsna's energy, are also Krsna, but actually
thev serve onlv as a step forward for realization of Krsna.



Srila Prabhupada

To approach the ditferent energies of Krsna is to approach
Krsna indirectly. One should directly approach Krsna, for that
will save time and energy.

For example, it there is a possibility of going to the top of a
building by the help of an elevator, why should one go by the
staircase, step by step?

Everything is resting on Krsna's energy; therefore without
Krsna's shelter nothing can exist.

Krsna is the supreme ruler because everything belongs to Him
and everything exists on His energy. Krsna, being situated in
everyone's heart, is the supreme witness. The residences,
countries or planets on which we live are also Krsna.



Srila Prabhupada

Krsna is the ultimate goal of shelter, and therefore one should
take shelter of Krsna either for protection or for annihilation of
his distress.

And whenever we have to take protection, we should know
that our protection must be a living force. Krsna is the
supreme living entity.

And since Krsna is the source of our generation, or the
supreme father, no one can be a better friend than Krsna, nor
can anyone be a better well-wisher.

Krsna is the original source of creation and the ultimate rest
after annihilation. Krsna is therefore the eternal cause of all
causes.



Srila Prabhupada

Krsna, by His different energies, ditfuses heat and light
through the agency of electricity and the sun.

During summer season it is Krsna who checks rain from talling
from the sky, and then during the rainy season He gives
unceasing torrents of rain.

The energy which sustains us by prolonging the duration of
our life is Krsna, and Krsna meets us at the end as death.

By analyzing all these diftferent energies of Krsna, one can
ascertain that for Krsna there is no distinction between matter
and spirit, or, in other words, He is both matter and spirit.



Srila Prabhupada

In the advanced stage of Krsna consciousness, one theretore
makes no such distinctions. He sees only Krsna in everything.

Since Krsna is both matter and spirit, the gigantic universal
form comprising all material manifestations is also Krsna, and
His pastimes in Vrndavana as two-handed Syamasundara,
playing on a flute, are those of the Supreme Personality of

Godhead.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.20 ||
trai-vidya mar soma-pah puta-papa
yajfair istva svar-gatimn prarthayante
te punyam asadya surendra-lokam
asnanti divyan divi deva-bhogan

Knowers of the three Vedas (trai-vidya), worshipping Me
indirectly (mam istva) through sacrifice (yajnair), drinking soma
(soma-pah) and becoming puritied (puta-papa), pray for Svarga
(svar-gatimm prarthayante). Attaining punya in the form of the
planet of Indra (punyam asadya surendra-lokam), they enjoy (te
asnanti) in heaven the celestial pleasures of the devas (divyan
divi deva-bhogan).




SVCT

Those devotees who worship Me through those three methods, and know
Me as the Supreme Lord, become liberated.

[Note: These three types of devotees were classed as inferior to the other
types, and performed jiidna-yajiia as part of bhakti. Because the worship
is inferior to that of the ananya and mixed devotees, they attain less than
salokya. ]

But those who follow material karma do not become liberated.
This is explained in two verses.

Those who study and know the three Vedas, Rk, Yajur, and Sama, or
those who are absorbed in the karmas described in those three Vedas, not
knowing that Indra and other devatas are actually My forms, and
consequently worship Me (indirectly) through worshipping those forms
(mam istva), drink the remnants of the sacrifice (soma-pah), and thus
attain punya.



Baladeva

Having described the qualities of His devotees, in order to give
a further understanding of them, he contrasts them with those
who are averse to the Lord in two verses.

The collection of three types of knowledge is trividya.

Those who study and know this are called traividya. This
means those who are dedicated to the activities described in
the three Vedas.



Baladeva

Though they do not know that the forms of Indra and other
devatas are My forms alone, actually they are worshipping Me
situated in those respective forms by jyotistoma and other
sacrifices prescribed in the three Vedas.

Drinking the remnants of sacrifice, soma, and being puritied of
sins which obstruct their attainment of svarga (puta papa),
they pray for svarga.

The rest of the verse is clear.

[t should be understood that the enjoyment they obtain is
actually given only by Me.



Srila Prabhupada

The word trai-vidyah refers to the three Vedas-Sama, Yajur and
Rg. A brahmana who has studied these three Vedas is called a
tri-vedai.

Anyone who is very much attached to knowledge derived from
these three Vedas is respected in society. Unfortunately, there
are many great scholars of the Vedas who do not know the
ultimate purport of studying them.

Theretore Krsna herein declares Himselt to be the ultimate
goal for the tri-vedis. Actual tri-vedis take shelter under the
lotus feet of Krsna and engage in pure devotional service to
satisty the Lord.

Devotional service begins with the chanting of the Hare Krsna
mantra and side by side trying to understand Krsna in truth.



Srila Prabhupada

Unfortunately those who are simply official students of the
Vedas become more interested in offering sacrifices to the
different demigods like Indra and Candra.

By such endeavor, the worshipers of ditferent demigods are
certainly purified of the contamination of the lower qualities ot
nature and are thereby elevated to the higher planetary systems
or heavenly planets known as Maharloka, Janaloka, Tapoloka,
etc.

Once situated on those higher planetary systems, one can
satisty his senses hundreds of thousands ot times better than
on this planet.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.21 ||
te tarh bhuktva svarga-lokam visalam
ksine punye martya-lokam visanti
evam trayi-dharmam anuprapanna
gatagatarm kama-kama labhante

Having enjoyed the vast pleasures of Svarga (tam visalam svarga-
lokarn bhuktva) and exhausting their merit (ksine punye), they
return to this planet (te martya-lokam visanti). Following the
rites of the three Vedas (evarn trayi-dharmam anuprapanna),
desiring objects of enjoyment (kama-kama), they take repeated
birth and death (gatagatam labhante).



Baladeva

These people who prayed for svarga, having enjoyed svarga
loka, with the depletion of pious acts which brought them
there, enter the world of death.

They attain births as brahmanas and others on this earth
according to the process mentioned in the knowledge of the
five fires.

[Note: The five fires are explained by Baladeva in his
commentary on verse 3, chapter 8.]

Again performing the duties enjoined in the three Vedas, these
desirers of sense objects, desiring the enjoyment of svarga
(kama kamah), obtain repeated birth in this world
(gatagatam).



Srila Prabhupada

One who is promoted to the higher planetary systems enjoys a
longer duration of life and better facilities for sense enjoyment,

yet one is not allowed to stay there forever.

One is again sent back to this earth upon finishing the

resultant fruits of pious activities.

He who has not attained perfection of knowledge, as
in the Vedanta-stitra (janmady asya yatah), or, in oth
he who fails to understand Krsna, the cause of a
becomes battled about achieving the ultimate goal of |

indicated
er words,
1 causes,
ite and is

thus subjected to the routine of being promoted to t

ne higher

planets and then again coming down, as if situated on a Ferris
wheel which sometimes goes up and sometimes comes down.



Srila Prabhupada

The purport is that instead of being elevated to the spiritual
world, from which there is no longer any possibility of coming
down, one simply revolves in the cycle of birth and death on
higher and lower planetary systems.

One should better take to the spiritual world to enjoy an
eternal life full of bliss and knowledge and never return to this
miserable material existence.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.22 ||
ananyas cintayanto mam
ye janah paryupasate
tesarh nityabhiyuktanar
yoga-ksemarn vahamy aham

But I carry the burden of supply and maintenance (yoga-ksemam
vahamy aham) of those who desire constant association with Me
(tesarh nitya abhiyuktanarm), and who (ye janah), thinking only
of Me (ananyas cintayanto mam), worship only Me
(paryupasate).



Baladeva
e Now the Lord describes the details of His own devotees.

* [ alone take responsibility for bringing and protecting tood and
other necessities for those people who take Me alone as the
goal (ananyah janah), who meditate upon Me (cintayantah),
and who worship Me thoroughly (pari upasate) and who are
always absorbed in Me (nitya abhiyuktinam), forgetting about
their bodily maintenance.

* They worship Me as the reservoir of auspicious qualities, as
the reservoir of variegated, astonishing ambrosial pastimes, as
the reservoir of divine powers.



Baladeva
The Lord says here “I carry” rather than “I do.”

[ should carry the burden of their maintenance, just as the
husband alone should bear the burden of supporting his
family.

The author of vedanta says svaminah phala-sruter ity atreyah:
from the Lord come all the necessities of the devotee, because
these results are mentioned in the Sruti. This is the opinion ot
Dattatreya. (Vedanta Sutra 3.4.44)



Baladeva
Another meaning is as follows.
For those who desire association with Me eternally (nitya
abhiyuktanam), 1 alone bear the responsibility for their
attaining Me (yoga) and prevent them from separating from
Me (ksemam).
[ alone take the responsibility of their attaining Me.
The devatas such as the sun god do not do this.”
[Note: In chapter 8 it was mentioned the deities of light and

other elements conducted the devotee on the path. But they do
so depending on the Lord.]



Baladeva
* The Lord will explain this again in two verses in the twelfth chapter:

ye tu sarvani karmani mayi sannyasya mat-parah
ananyenaiva yogena mam dhyayanta upasate

tesam aham samuddharta mrtyu-samsara-sagarat
bhavami na cirat partha mayy avesita-cetasam

But those who worship Me, giving up all their activities unto Me and being
devoted to Me without deviation, engaged in devotional service and always
meditating upon Me, having fixed their minds upon Me, O son of Prtha—tor
them I am the switt deliverer from the ocean of birth and death. BG 12.6-7

* The author of Vedanta says visesamm ca darSayati: the pure devotees are a
special case. (Vedanta Stitra 4.3.16)

* The Lord, not the conducting deities, takes them to the spiritual world.



SVCT

On the other hand, the happiness of My ananya-bhaktas is
given by Me. It is not obtained by pious acts.

They are at all times (nityam) well versed in matters
concerning Me (abhiyuktanam) and are always ignorant of all
other things.

Or the phrase can mean that they constantly desire to be in My
association.

For such persons, I take care of their attainment of wealth
(yoga) and their maintenance (ksemam), though they do not
expect such things.

It would be unsuitable for the Lord simply to say that he
performs these acts.



SVCT

Thus the word vahami meaning “carry,” is used.

The use of the word vahami indicates that the Lord bears the
burden of maintaining their bodies, in the manner that the
householder takes the responsibility for maintaining his own
wife and children.

Thus, one should not say that, like others, their attainment or
preservation of bodily needs is due to karma.

“Still, since You are atmarama, enjoying within, and indifferent
to all things as the Supreme Lord, where is the question of You
bearing this responsibility?”



SVCT

* “The sruti says:
bhaktir asya bhajanarm tad ihamutropadhi-nairasyenamusmin
manah-kalpanam etad eva naiskarmyam

Bhakti is worship of the Lord, concentrating the mind on Him,
renouncing all material desires for enjoyment (upadhi) in this

world and the next. It destroys all karmas. Gopala Tapani
Upanisad, 1.15

* Because My ananya devotee has no karma due to lack of desire
(naiskarmayam), his happiness is given by Me.

* Though I am inditfferent to all else, I have great atfection for
My devotee.

 This is the cause.



SVCT

One should also not say that in giving the burden of their
maintenance to their worshipable Lord, the devotees show lack
of prema.

In fact, they do not give to Me that burden.

Rather, I, by My own will, accept it.

[t should also be understood that I am not bearing it as a duty,
in the manner that I create and maintain the universe by My
will alone.

Rather, being attached to My devotees, 1 take the greatest

pleasure in taking care of their needs, like carrying the weight
of one’s lover.”



Srila Prabhupada

One who is unable to live for a moment without Krsna
consciousness cannot but think of Krsna twenty-four hours a
day, being engaged in devotional service by hearing, chanting,
remembering, offering prayers, worshiping, serving the lotus
feet of the Lord, rendering other services, cultivating
friendship and surrendering fully to the Lord.

Such activities are all auspicious and full of spiritual potencies,
which make the devotee perfect in self-realization, so that his
only desire is to achieve the association of the Supreme
Personality of Godhead.



Srila Prabhupada

Such a devotee undoubtedly approaches the Lord without
ditficulty. This is called yoga.

By the mercy of the Lord, such a devotee never comes back to
this material condition of life.

Ksema refers to the merciful protection of the Lord.
The Lord helps the devotee to achieve Krsna consciousness by

yoga, and when he becomes fully Krsna conscious the Lord
protects him from falling down to a miserable conditioned life.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.23 ||
ye 'py anya-devata-bhakta
yajante Sraddhayanvitah
te 'pi mam eva kaunteya
yajanty avidhi-ptrvakam

Those who are devoted to other gods (ye apy anya-devata-
bhakta) and  with  faith  worship  them  (yajante
sraddhayanvitah)—they also worship Me (te api mam eva
yajanty), but by the wrong method (avidhi-parvakam), O son of
Kunti (kaunteya).



SVCT

“In verse 15, You have mentioned the three types of worship, and then to
explain the third type of worship (visvartipa) You have recited verses to
illustrate it (verse 16-19).

Some others worship Indra and others as part of their practice in karma-
yoga (verse 20). Though they predominantly worship other devatas, they
are also Your devotees.

Why do they not get liberation? Rather, You said, ‘They again take
repeated birth and death’ (verse 21) and ‘Men of small intelligence
worship the demigods, and their fruits are limited and temporary.” BG

7.23

This verse answers.

Yes, they do worship Me (te mam eva yajanti). However, they worship
without any rules for attaining Me (avidhi-parvakam). Thus they return
to this world.



Srila Prabhupada

"Persons who are engaged in the worship of demigods are not
very intelligent, although such worship is offered to Me
indirectly," Krsna says.

For example, when a man pours water on the leaves and
branches of a tree without pouring water on the root, he does
so without sufficient knowledge or without observing
regulative principles.

Similarly, the process of rendering service to ditferent parts of
the body is to supply food to the stomach.

The demigods are, so to speak, different officers and directors
in the government of the Supreme Lord.



Srila Prabhupada

One has to tollow the laws made by the government, not by
the otficers or directors.

Similarly, everyone is to offer his worship to the Supreme Lord
only.

That will automatically satisty the ditterent officers and
directors of the Lord.

The officers and directors are engaged as representatives of the
government, and to offer some bribe to the officers and
directors is illegal.

This is stated here as avidhi-ptirvakam. In other words, Krsna
does not approve the unnecessary worship ot the demigods.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.24 ||
aharh hi sarva-yajiianam
bhokta ca prabhur eva ca
na tu mam abhijananti
tattvenatas cyavanti te

[ am the enjoyer and master of all sacrifices (aham hi sarva-
yajianam bhokta ca prabhur eva ca). Those who do not know
Me (na tu mam abhijananti) in truth fall down (tattvenatas
cyavanti te).



SVCT
This verse expands on the phrase avidhi-parvakam.

[ am the only enjoyer of the fruits, , and I am the only master
(prabhu), and the only giver of fruits, through the forms of
these devatas.

But they do not know this about Me factually.

For instance, such persons think, “I am a worshipper of the
sun. May the sun be pleased with me and give me my desired
results. The sun is the Supreme Lord, not Narayana. He gives
me faith to worship him, and gives the results of my worship.”

Thus lacking true knowledge about Me, they return to this
world.



SVCT

* But those who worship Me as the form of the universe,
understanding that they are worshipping Narayana, the
Supreme Lord through the form of the sun, attain liberation.

* It is thus indicated here that one must worship the Lord’s
vibhiitis such as the sun while understanding that they are
vibhtis of the Lord.



Srila Prabhupada
Here it is clearly stated that there are many types of yajna
performances recommended in the Vedic literatures, but
actually all of them are meant for satistying the Supreme Lord.

Yajna means Visnu.

In the Third Chapter of Bhagavad-gita it is clearly stated that
one should only work for satistying Yajfa, or Visnu.

The perfectional form of human civilization, known as
varnasrama-dharma, is specifically meant for satistying Visnu.



Srila Prabhupada

Theretore, Krsna says in this verse, "l am the enjoyer of all
sacrifices because I am the supreme master."

Less intelligent persons, however, without knowing this fact,
worship demigods for temporary benetit.

Theretore they fall down to material existence and do not
achieve the desired goal of life.

If, however, anyone has any material desire to be fulfilled, he
had better pray for it to the Supreme Lord (although that is not
pure devotion), and he will thus achieve the desired result.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.25 ||
yanti deva-vrata devan
pitfn yanti pitr-vratah
bhuitani yanti bhiitejya
yanti mad-yajino 'pi mam

The worshippers ot the devas go to the devas (yanti deva-vrata
devan), and the worshippers ot the Pitrs go to the Pitrs (pitin
yanti pitr-vratah). The worshippers of ghosts go to the ghosts
(bhutani yanti bhata ijya), and worshippers of Me go to Me
(yanti mad-yajino 'pi mam).



SVCT

“But they are just worshipping those particular devatas
according to the rules established in the books describing the
method of worshipping those devatas.

The Vaisnavas worship Visnu according what is stated in the
books dedicated to Visnu worship. What is wrong it those
worshippers follow the instructions of those books?”

“That is true, but the rule is this: the devotees of those
particular devatas will attain only those particular devatas. And
because the devatas are destructible, how can the worshippers
of those devatas become indestructible?

But it is understood that My devotees are eternal. They are
imperishable, just as I am eternal and imperishable.”



SVCT
 Both Sruti and smrti contirm the eternal nature ot both the
Lord and the devotee:

bhavan ekah Sisyate Sesa-sarhjiah

At that time, You alone remain, and You are known as Ananta. SB
10.3.25

eko narayana evasin na brahma na ca sankarah
Narayana alone existed, not Brahma or Siva. Maha Upanisad 1
parardhante so ’budhyata gopa-riapo me purastad avirbabhuva
At the end of Brahma’s night, He arose from yoga nidra and

appeared before me as before in the form of a cowherd boy.
Gopala Tapani Upanisad 1.27



SVCT
na cyavante ca mad-bhakta mahati pralaye ’pi

My devotees are not destroyed even at the time of pralaya. Skanda
Purana



Baladeva

Though I actually am in the forms of the devatas, because they
do not know that, they do not attain Me. That is what is stated
in this verse.

Those who worship devas (deva vratah), those who worship
Indra and others by ceremonies on the new and full moons in
the sattvika mode, go to those devas.

Those in the mode of passion who worship pitrs (pitr vratah)
by sraddha and other rituals go only to the pitrs.

The worshippers of demons (bhiita ijya), in the mode of
ignorance, who worship yaksas, raksasas and vinayaka demons
by ofterings to them, go to those demons. But only (api) those
who worship Me, those who are beyond the modes of nature,
who offer Me easily obtainable items, go to Me.



Baladeva

The meaning is this. The worshippers of beings other than Me
think as follows.

“We are worshippers of Indra and other devas. They are our
lords. Being pleased by our worship they should give the
results we desire.”

My devotees think as follows. “The son of Vasudeva, the Lord
of all, endowed with all powers, who is situated in the forms of
the devatas, who is our master, being worshipped by easily
obtained items and actions, will give all our desired results.”

Though they perform exactly the same actions, those who
serve the devatas, attain their desired goals alone, because their
distaste for thinking of Me.



Baladeva

They, with short life span, attain meager fortune, and after
enjoying those limited items, they are also destroyed along
with those items of enjoyment.

But those who serve Me, attain Me, the Lord of all beings, the
beginningless shelter, who fultills all desires, who has infinite
powers, who is composed of pure knowledge and bliss, and
who is atfectionate to the devotees.

They never again take birth.

They experience infinite happiness close to Me and play in My
divine abode.



Srila Prabhupada

If one has any desire to go to the moon, the sun or any other
planet, one can attain the desired destination by following
specific Vedic principles recommended for that purpose, such
as the process technically known as darsa-paurnamasi.

These are vividly described in the fruitive activities portion of
the Vedas, which recommends a specitic worship of demigods

situated on ditferent heavenly planets.

Similarly, one can attain the Pita planets by performing a
specific yajna.

Similarly, one can go to many ghostly planets and become a
Yaksa, Raksa or Pisaca.

Pisaca worship is called "black arts" or "black magic."



Srila Prabhupada

There are many men who practice this black art, and they
think that it is spiritualism, but such activities are completely
materialistic.

Similarly, a pure devotee, who worships the Supreme
Personality of Godhead only, achieves the planets of
Vaikuntha and Krsnaloka without a doubt.

[t is very easy to understand through this important verse that
it by simply worshiping the demigods one can achieve the
heavenly planets, or by worshiping the Pitas achieve the Pita
planets, or by practicing the black arts achieve the ghostly
planets, why can the pure devotee not achieve the planet of
Krsna or Visnu?




Srila Prabhupada

Unfortunately many people have no information of these
sublime planets where Krsna and Visnu live, and because they
do not know ot them they fall down.

Even the impersonalists fall down from the brahma-jyoti.

The Krsna consciousness movement is therefore distributing
sublime information to the entire human society to the effect
that by simply chanting the Hare Krsna mantra one can

become perfect in this life and go back home, back to
Godhead.



Section — 1V

Glories of Devotional
Service (26-34)



Section-I1V Glories of Devotional Service (26-34)

19.26 |
patram pusparn phalam toyarm
yo me bhaktya prayacchati
tad aham bhakty-upahrtam
asnami prayatatmanah

[ accept (tad ahar asnami) that which is offered with love
(bhakty-upahrtam) from the genuine devotee, having pure body
and mind (prayatatmanah), who gives (yo me bhaktya
prayacchati) just a leaf, tlower, fruit or water (patrarn puspam
phalam toyam).



SVCT

For the worshippers of the devatas, there is extreme trouble,
but this is not so for My devotees.

In this verse, the word bhakyta in the instrumental case
literally means “by the devotional process.”

But then with the next phrase bhakty upahrtam (otfered by the
process of bhakti), there would be unnecessary repetition.

The sentence would read, “I accept that which is ottered by
devotion from whoever otfers by devotion.”

Thus the word bhaktya in this verse should mean bhaktya
sahitah, indicating in this sentence “a person endowed with
genuine devotion—the real devotee.”



SVCT

Thus the meaning should be “I accept that which is offered
with bhakti from the real devotee even if he gives just a leaf,
flower, truit or water.”

Thus, 1 do not accept what is otfered by persons who are not
My devotees, who have only some temporary spurt of
devotion. But whatever My devotee gives, 1 enjoy it in a
suitable way (asnami).

What type of offering is it? He does not offer it because
someone told him to offer it, but he gives it out of love (bhakty
upahrtam).

But it My devotee has an impure body, I do not accept even
that offering. He must have a pure body (prayatatmanah,
ritually pure body).



SVCT

This excludes persons from ottering during menstrual cycle or
with other impurities.

However, the word prayata atmanah can also mean a person
with pure mind.

No one except My devotee has a pure mind.

As Pariksit says:
dhautatma purusah krsna-pada-miilarmh na mufncati

A pure devotee of the Lord whose heart has once been
cleansed by the process of devotional service mnever
relinquishes the lotus feet of Lord Krsna, for they fully satisty
him, as a traveler is satistied at home after a troubled journey.
SB 2.8.6



SVCT

The sign of their purity is the fact that they cannot give up the
service to My lotus feet.

Even if there is a trace of lust or anger, it is insignificant, like
the bite of a toothless snake.



Baladeva

Having said that one should perform bhakti to the Lord,
because it yields eternal, unlimited results, the Lord now says
that one should perform bhakti because it is easy to pertorm.

Even though I have unlimited powers and am full in My
desires, I enjoy in the appropriate way (asnami) what is otfered
with love by that devotee (bhakty upahrtam) who ofters with
great atfection leaves or fruits or other things also, whatever is
easily obtained, to Me, the Lord of all beings.

(Asnami is take to mean enjoy rather than eat, since the Lord
eats the fruit but smells the tlower)

Or the meaning can be “Being hungry and thirsty because of
My love for him, I eat everything that otfered, under control of
his devotion, (without considering whether it is edible).”



Baladeva

What type of person is this? He has a pure mind
(prayatatmanah); he is niskama.

Theretore 1 eat what is offered without personal desire on the
devotee’s part, what is oftered out of attraction for Me.

[ do not eat that which is ottered with personal motives, and
with no attraction for Me.

Having mentioned “with devotion” (bhakya), again the Lord
states “l accept what is oftered with devotion (bhakty
upahrtam).”

The intention of that is to show that bhakti alone satistfies the
Lord. He does not gain satistaction from a person being a
brahmana or performing great austerities.



Baladeva

* In the three verses satatam Kkirtayanto mam, ananyah
cintanyanto mam, and patram puspam toyam phalam, the
activities of pure bhakti such as kirtana, after being offered to
the Lord, are then performed, rather than being offered after
being performed.

 This is also understood from the words of Prahlada:

iti pursarpita visnau bhaktis cen nava-laksana
kriyeta bhagavaty addha tan manye’dhitam uttamam

If bhakti of nine types is performed after being offered by the
devotee to the Lord, I consider that the topmost. SB 7.5.19

* Hence that is the case in this verse, though not stated.



Srila Prabhupada

For the intelligent person, it is essential to be in Krsna
consciousness, engaged in the transcendental loving service of
the Lord, in order to achieve a permanent, blisstul abode for
eternal happiness.

The process of achieving such a marvelous result is very easy
and can be attempted even by the poorest of the poor, without
any kind of qualification.

The only qualification required in this connection is to be a
pure devotee of the Lord.

[t does not matter what one is or where one is situated. The
process is so easy that even a leaf or a little water or fruit can
be oftered to the Supreme Lord in genuine love and the Lord
will be pleased to accept it.



Srila Prabhupada

No one, theretore, can be barred from Krsna consciousness,
because it is so easy and universal.

Who is such a fool that he does not want to be Krsna
conscious by this simple method and thus attain the highest
perfectional life of eternity, bliss and knowledge?

Krsna wants only loving service and nothing more.

Krsna accepts even a little tlower from His pure devotee.

He does not want any kind of offering from a nondevotee.

He is not in need of anything from anyone, because He is selt-

sutficient, and yet He accepts the offering of His devotee in an
exchange of love and affection.



Srila Prabhupada

To develop Krsna consciousness is the highest pertection of

life.

Bhakti is mentioned twice in this verse in order to declare
more emphatically that bhakti, or devotional service, is the
only means to approach Krsna.

No other condition, such as becoming a brdhmana, a learned
scholar, a very rich man or a great philosopher, can induce
Krsna to accept some offering.

Without the basic principle of bhakti, nothing can induce the
Lord to agree to accept anything from anyone.

Bhakti is never causal. The process is eternal. It is direct action
in service to the absolute whole.



Srila Prabhupada

* Here Lord Krsna, having established that He is the only
enjoyer, the primeval Lord and the real object of all sacrificial
offerings, reveals what types of sacrifices He desires to be

oftered.

* If one wishes to engage in devotional service to the Supreme in
order to be puritied and to reach the goal of life—the
transcendental loving service of God—then one should find
out what the Lord desires of him.

* One who loves Krsna will give Him whatever He wants, and he
avoids offering anything which is undesirable or unasked.
Thus meat, fish and eggs should not be ottered to Krsna.



Srila Prabhupada
If He desired such things as otterings, He would have said so.

Instead He clearly requests that a leat, fruit, flowers and water
be given to Him, and He says of this offering, "I will accept it."

Theretore, we should understand that He will not accept meat,
fish and eggs.

Vegetables, grains, fruits, milk and water are the proper foods
for human beings and are prescribed by Lord Krsna Himself.

Whatever else we eat cannot be otfered to Him, since He will
not accept 1it.

Thus we cannot be acting on the level of loving devotion if we
offer such foods.



Srila Prabhupada

* In the Third Chapter, verse thirteen, Sri Krsna explains that
only the remains of sacrifice are purified and fit for
consumption by those who are seeking advancement in life
and release from the clutches of the material entanglement.

* Those who do not make an offering of their food, He says in
the same verse, are eating only sin. In other words, their every
mouthful is simply deepening their involvement in the
complexities of material nature.

* But preparing nice, simple vegetable dishes, offering them
before the picture or Deity of Lord Krsna and bowing down
and praying for Him to accept such a humble offering enable
one to advance steadily in life, to purity the body, and to create
fine brain tissues which will lead to clear thinking.



Srila Prabhupada
Above all, the oftering should be made with an attitude of love.

Krsna has no need of food, since He already possesses
everything that be, yet He will accept the otfering of one who
desires to please Him in that way.

The important element, in preparation, in serving and in
otfering, is to act with love for Krsna.

The impersonalist philosophers, who wish to maintain that the
Absolute Truth is without senses, cannot comprehend this
verse of Bhagavad-gita.

To them, it is either a metaphor or proot of the mundane
character of Krsna, the speaker of the Bhagavad-gita.



Srila Prabhupada
But, in actuality, Krsna, the Supreme Godhead, has senses, and
it is stated that His senses are interchangeable; in other words,

one sense can perform the function of any other.

This is what it means to say that Krsna is absolute. Lacking
senses, He could hardly be considered full in all opulences.

In the Seventh Chapter, Krsna has explained that He
impregnates the living entities into material nature.

This is done by His looking upon material nature.



Srila Prabhupada

And so in this instance, Krsna's hearing the devotee's words ot
love in offering foodstufts is wholly identical with His eating
and actually tasting.

This point should be emphasized: because of His absolute
position, His hearing is wholly identical with His eating and
tasting.

Only the devotee, who accepts Krsna as He describes Himself,
without interpretation, can understand that the Supreme
Absolute Truth can eat food and enjoy it.



Section-IV Glories of Devotional Service (26-34)

19.27 ||
yat karosi yad asnasi
yaj juhosi dadasi yat

yat tapasyasi kaunteya
tat kurusva mad-arpanam

Whatever you do, whatever you eat (yat karosi yad asnasi),
whatever you sacrifice, whatever you give (yaj juhosi dadasi yat),
whatever austerity you perform (yat tapasyasi), otfer it to Me (tat
kurusva mad-arpanam), O son of Kunti (kaunteya).



SVCT

* “Among all the types of bhakti You have mentioned starting
with mention of the bhakti of the sufferer, the desirer of
wealth, the inquisitive and jfani, which bhakti should I
perform?”

* O Arjuna, because you cannot reject karma, jiana and other
processes in your present state, and are not qualified for the
supreme bhakti, kevala bhakti, and because you should not
degrade yourselt to perform the inferior sakama-bhakti, you
should pertorm bhakti, with a slight mixture ot karma and
jiana (karma-jiana-misra pradhani bhata bhakti), but which
is niskama.



SVCT

* Note: This is predominately bhakti with some mixture of other
elements.

* It is similar to karma-yoga because activities are performed,
but it superior to karma-yoga and niskama-karma-yoga
because all activities, even beyond prescribed duties, are
offered to the Lord without desire.

* It is similar to jidana-misra-bhakti because the person has
knowledge of atma and Paramatma. But it is superior to jiana-
misra-bhakti because it has abundant appreciation of the
personal features of the Lord. But because the consciousness is
not always fixed on the Lord, the activities are oftered after
performance rather than before. Thus it cannot be classed as
ananya bhakti.]



SVCT
Krsna explains this in two verses.

Whatever you do, whether following rules of the Veda or
whether performing worldly action, whatever you eat or drink
in ordinary life, whatever austerities you perform, do it in such
a way that it becomes an offering to Me.

One should call this neither niskama-karma-yoga nor bhakti-
yoga.

The practitioners of karma-yoga otfer actions prescribed in the
scriptures to the Lord, but not all of the actions they do in
ordinary life. This view is accepted by everyone.



SVCT

 The devotees, however, offer to the Lord all the actions of their
mind, pranas and senses. The method of bhakti is stated:

kayena vaca manasendriyair va
buddhyatmana vanusrta-svabhavat
karoti yad yat sakalam parasmai
narayanayeti samarpayet tam

In accordance with the particular nature one has acquired in
conditioned life, whatever one does with body, words, mind,
senses, intelligence or purified consciousness one should offer to
the Supreme, thinking, “This is for the pleasure ot Lord
Narayana.” SB 11.2.36



SVCT

“But when you mention that I should offer in sacrifice, that
sacrifice is derived from arcana, which is an anga of bhakti,
aiming at the pleasure of Visnu.

And when you mention austerities, it means vows such as
Ekadasi fast. This is all ananya bhakti. How can You say that it
is not?”

True, but ananya bhakti does not mean that you perform an
action and then ofter it to the Lord. Rather, in ananya bhakti
the action is done after first oftering it to the Lord.

This is mentioned by Prahlada when he says iti pumsarpita
visnau bhakti§ cen nava-laksana kriyeta bhagavaty: this bhakti
of nine types after being oftered to the Lord should then be
performed for the Lord. (SB 7.5.24)



SVCT
Sridhara Svami has explained this Bhagavatam verse.
“In ananya bhakti, actions, first being offered to the Lord,
should be pertformed, rather than performing the acts and then

ottering them later.”

Thus, the present verse is not included in kevala bhakti, since
the acts are performed and then offered.

[Note: Nor is it considered niskama-karma-yoga because all
acts are offered, not just prescribed duties. ]



Srila Prabhupada

Thus, it is the duty of everyone to mold his life in such a way
that he will not forget Krsna in any circumstance.

Everyone has to work for maintenance ot his body and soul
together, and Krsna recommends herein that one should work
for Him.

Everyone has to eat something to live; therefore he should
accept the remnants of foodstutts ottered to Krsna.

Any civilized man has to perform some religious ritualistic
ceremonies; therefore Krsna recommends, "Do it for Me," and
this is called arcana.



Srila Prabhupada

Everyone has a tendency to give something in charity; Krsna
says, "Give it to Me," and this means that all surplus money
accumulated should be utilized in furthering the Krsna
consciousness movement.

Nowadays people are very much inclined to the meditational
process, which is not practical in this age, but it anyone
practices meditating on Krsna twenty-four hours a day by
chanting the Hare Krsna mantra round his beads, he is surely
the greatest meditator and the greatest yogi, as substantiated
by the Sixth Chapter of Bhagavad-gita.



Section-I1V Glories of Devotional Service (26-34)

19.28 ||
Subhasubha-phalair evam
moksyase karma-bandhanaih
sannyasa-yoga-yuktatma
vimukto mam upaisyasi

By this process of bhakti mixed with niskama-karma and jiana
(evarh), you will be free (moksyase) from the bondage of karma
(karma-bandhanaih) with its pious and sinful reactions
(Subhasubha-phalair). Being engaged in renunciation of results
(sannyasa-yoga-yuktatma), being specially liberated (vimukto),
you will attain Me and serve Me intimately (mam upaisyasi).



SVCT

* You will be liberated from the bondage of karma in the form of
unlimited sinful and pious reactions.

* The sruti says,
bhaktir asya bhajanam
tad ihamutropadhi-nairasyenaivamusmin manah-kalpanam
etad eva ca naiskarmyam

Bhakti is worship of the Lord, concentrating the mind on him,
renouncing all material desires for enjoyment in this world and
the next. It destroys all karmas. Gopala Tapani Upanisad 1.15

* You, with mind engaged in renunciation of the results of
action (sannyasa-yoga), will not only be liberated, but being
preeminent among the liberated souls (vimuktah), will attain
Me. You will come close to Me to serve Me directly.



SVCT

* Smrti says:
muktanam api siddhanarm narayana-parayanah
sudurlabhah prasantatma kotisv api mahamune

O great sage, among many millions who are liberated and pertect
in knowledge of liberation, one may be a devotee of Lord
Narayana, or Krsna. Such devotees, who are fully peacetul, are
extremely rare. SB 6.14.5

* Sukadeva has also said:
muktim dadati karhicit sma na bhakti-yogam

Those engaged in getting the Lord’s tavor attain liberation from
the Lord very easily, but He does not very easily give the
opportunity to render direct service unto Him. SB 5.6.18



SVCT

This achievement, with direct service to Me, is far superior to
liberation. That is indicated in this verse.

[Note: Those who perform bhakti attain more than liberation,
which is reserved for the jianis and yogis.

This bhakti is superior to sakdma-bhakti and niskama-jnana-
misra-bhakti, which yield salokya and santa rasa respectively.

[t yields direct service to the Lord.]



Srila Prabhupada

* One who acts in Krsna consciousness under superior direction
is called yukta-vairagya. The technical term is yukta-vairagya.
This is further explained by Ripa Gosvami as follows:

anasaktasya visayan yatharham upayufjatah
nirbandhah krsna-sambandhe yuktam vairagyam ucyate

Rapa Gosvami says that as long as we are in this material world
we have to act; we cannot cease acting. Theretore it actions are
performed and the fruits are given to Krsna, then that is called
yukta-vairagya.

* Actually situated in renunciation, such activities clear the
mirror of the mind, and as the actor gradually makes progress
in spiritual realization he becomes completely surrendered to
the Supreme Personality of Godhead.



Srila Prabhupada

Therefore at the end he becomes liberated, and this liberation
is also specitied.

By this liberation he does not become one with the brahma-
jyoti, but rather enters into the planet of the Supreme Lord.

[t is clearly mentioned here: mam upaisyasi, "he comes to Me,"

back home, back to Godhead.

There are five diftferent stages of liberation, and here it is
specified that the devotee who has always lived his lifetime
here under the direction of the Supreme Lord, as stated, has
evolved to the point where he can, after quitting this body, go
back to Godhead and engage directly in the association of the
Supreme Lord.



Srila Prabhupada

Anyone who has no interest but to dedicate his life to the
service of the Lord is actually a sannyasi. Such a person always
thinks of himselt as an eternal servant, dependent on the
supreme will of the Lord.

As such, whatever he does, he does it for the benetfit of the

Lord. Whatever action he performs, he performs it as service to
the Lord.

He does not give serious attention to the fruitive activities or
prescribed duties mentioned in the Vedas. For ordinary
persons it is obligatory to execute the prescribed duties
mentioned in the Vedas, but although a pure devotee who is
completely engaged in the service of the Lord may sometimes
appear to go against the prescribed Vedic duties, actually it is
not so.



Srila Prabhupada

[t is said, theretore, by Vaisnava authorities that even the most
intelligent person cannot understand the plans and activities of
a pure devotee.

The exact words are tanra vakya, kriya, mudra vijieha na
bujhaya (Caitanya-caritamrta, Madhya 23.39).

A person who is thus always engaged in the service of the Lord
or is always thinking and planning how to serve the Lord is to
be considered completely liberated at present, and in the
future his going back home, back to Godhead, is guaranteed.

He is above all materialistic criticism, just as Krsna is above all
criticism.



Section-I1V Glories of Devotional Service (26-34)

19.29 ||
samo 'ham sarva-bhutesu
na me dvesyo 'sti na priyah
ye bhajanti tu mam bhaktya
mayi te tesu capy aham

[ am equal to all living beings (samo 'harh sarva-bhiitesu). I do
not hate anyone nor do I favor anyone (na me dvesyo 'sti na
priyah). To whatever extent a person worships Me with devotion
(ye bhajanti tu mam bhaktya), I am attached to them in a similar
way (mayi te tesu capy aham).

[ am equal to all living beings (samo 'harh sarva-bhuitesu). 1 do
not hate anyone nor do I favor anyone (na me dvesyo 'sti na
priyah). But those who worship Me with devotion (ye bhajanti tu
mar bhaktya), are in Me, and I am in them (mayi te tesu capy
aham).



SVCT

“You liberate the devotees and then give Yourselt to Your
devotees, but not to the non-devotees.

But then do You not show prejudice, arising from attraction
and repulsion?” The Lord refutes this in this verse.

[ am equal to all. I neither hate nor favor anyone.

The Lord then says, “But the devotees who worship Me with
devotion exist in Me, and [ exist also in them.”

There is nothing special in this statement since the whole
universe exists within the Lord, and the Lord exists
everywhere in the universe.



SVCT

Thus the statement should actually mean “As those who
worship Me with devotion are attached to Me (te mayi), so 1
am attached to them (aham tesu).”

This takes into consideration the statement “As they surrender
to Me, I respond to them.”

To compare the Lord to a kalpa-vrksa, which gives to all
persons without discrimination, is only partially correct.

Those who take shelter of that tree do not become attached to
it without desire for the fruit.

Nor is the kalpa-vrksa attached to those who take shelter of it.
Nor does it hate the enemies of those who have taken shelter.



SVCT

e But the Lord kills with is own hands the enemies of His
devotee.

* The Lord says to Prahlada:
prahradaya yada druhyed dhanisye ’pi varorjitam

[ shall kill Hiranyakasipu immediately, despite the benedictions of
Brahma. SB 7.4.28



SVCT

Some persons explain that the word tu indicates a different
intention. “I am equal to all, but still I favor My devotee.”

Thus it means that the Lord has some prejudice, classed as
atfection, for the devotee.

But, they explain, in the Lord, this is an ornament or
enhancement, not a fault.

The affection of the Lord for His devotee is well known. He
does not have attection for the jiani or the yogi.

Just as other persons have atfection for their own servants and
not for the servants of others, the Lord also has atfection for
His devotees, and not for the devotees of Siva or Durga.



Baladeva

“You will liberate the devotees and bring them to You. But you
will not do this for the non-devotees. Then do You, the
Supreme Lord, not show prejudice in the form of like and

dislike?”

Since all living entities who possess unequal natures, forms
and species among devas, men, animals and non-moving
entities attain those forms according to their karmas, I, the
creator and maintainer, the Lord of all beings, am equal to all
like the rain, which sprinkles water on all varieties of seeds.

[ do not have hatred or favoritism at all towards any of them.



Baladeva

The word tu (however) is added to show the ditference of the
devotees Irom the non-devotees.

Those who worship Me, however (tu), who please Me with
hearing and other devotional processes, exist in Me, because ot
attraction to Me (bhaktya).

Though 1 am the Lord of all, 1 exist in them, because of
attraction to them. Bhagavan, the supreme lord, has love for
the devotees.

This response is like the combination of jewels and gold.
[Note: A gem and gold mutually enhance each other, creating
more beauty than either of the objects alone.] Sukadeva says
bhagavan bhakta bhaktiman: the Lord has bhakti for the
devotee. (SB10.86.59)



Baladeva

This indicates that there is special interaction in prema
between the devotee and God. It it were not so, there would
the fault of unnecessarily making distinction with the word tu.

In this light, the Lord’s promises can be understood, such as

the verse ye yathd mam prapadyante: as one surrenders to Me,
[ respond. (BG 4.11)

Comparing the Lord to a desire tree is only partially apt, for in
the desire tree one does not see mutual atfection and partiality.

Though T am equal to all, I do show partiality by having
attection tor those who take shelter of Me. The author of
Vedanta says upapadyate cabhyupalabhyate ca: partiality to His
devotees is reasonable in the Lord, and is found in the
scriptures. (Vedanta Sttra 2.1.37)




Baladeva

“But since the atfection of the Lord is only in response to the
devotion of those people which appears according their
karmas, it cannot be considered His quality.”

“No, that is not so. Bhakti does not arise from karma. It arises
from functioning of the svartpa sakti of the Lord.

The sruti also says: sac-cid-anandaika-rase bhakti-yoge tisthati:
that form filled with spiritual knowledge and bliss is present in
bhakti yoga with eternity, knowledge and bliss (Gopala Tapani
Upanisad 2.78)

One should also not say that, because this partiality arises from
the Lord’s svartipa, the Lord then has fault, since this quality
must be praised as the best of qualities.”



Srila Prabhupada

One may question here that it Krsna is equal to everyone and
no one is His special friend, then why does He take a special
interest in the devotees who are always engaged in His
transcendental service?

But this is not discrimination; it is natural.

Any man in this material world may be very charitably
disposed, yet he has a special interest in his own children.

The Lord claims that every living entity—in whatever form—is
His son, and so He provides everyone with a generous supply
of the necessities of life.

He is just like a cloud which pours rain all over, regardless of
whether it falls on rock or land or water.



Srila Prabhupada

But for His devotees, He gives specific attention. Such devotees
are mentioned here: they are always in Krsna consciousness,
and theretore they are always transcendentally situated in
Krsna.

The very phrase "Krsna consciousness" suggests that those
who are in such consciousness are living transcendentalists,
situated in Him. The Lord says here distinctly, mayi te: "They
are in Me." Naturally, as a result, the Lord is also in them. This
is reciprocal.

This also explains the words ye yatha marm prapadyante tars
tathaiva bhajamy aham: "Whoever surrenders unto Me,
proportionately 1 take care of him." This transcendental
reciprocation exists because both the Lord and the devotee are
COnsclous.



Srila Prabhupada

When a diamond is set in a golden ring, it looks very nice. The
gold is gloritied, and at the same time the diamond is gloritied.

The Lord and the living entity eternally glitter, and when a
living entity becomes inclined to the service of the Supreme
Lord he looks like gold. The Lord is a diamond, and so this

combination is very nice.

Living entities in a pure state are called devotees. The Supreme
Lord becomes the devotee of His devotees. If a reciprocal
relationship is not present between the devotee and the Lord,
then there is no personalist philosophy.

In the impersonal philosophy there is no reciprocation
between the Supreme and the living entity, but in the
personalist philosophy there is.



Srila Prabhupada

The example is often given that the Lord is like a desire tree,
and whatever one wants from this desire tree, the Lord
supplies. But here the explanation is more complete.

The Lord is here stated to be partial to the devotees. This is the
manifestation of the Lord's special mercy to the devotees.

The Lord's reciprocation should not be considered to be under
the law of karma. It belongs to the transcendental situation in
which the Lord and His devotees function.

Devotional service to the Lord is not an activity of this material
world; it is part of the spiritual world, where eternity, bliss and
knowledge predominate.



Section-I1V Glories of Devotional Service (26-34)

19.30 ||
api cet su-duracaro
bhajate mam ananya-bhak
sadhur eva sa mantavyah
samyag vyavasito hi sah

Even it (api cet) the most sinful person (su-duracaro) worships
Me (bhajate mam) with no other desire than to please Me
(ananya-bhak), I consider that person to be My devotee (sadhur

eva sa mantavyah), as he has fixed himselt completely in Me
(samyag vyavasito hi sah).



SVCT

My attachment to My devotee is My very nature. That
attachment does not decrease even it the devotee commits
wrong, for I make him come up to the highest standard.

If someone with bad conduct, addicted to violence, thievery, or
adultery (suduracarah), worships Me, and worships no one
except Me, and does not follow any other process like karma

or jhdna, and has no other desire than My desire (ananya-
bhak), he is My devotee (sadhuh).

“But, considering his bad conduct, how is he a devotee?”

“He is to be respected (mantavyah) as a devotee because of his
devotee qualities. It is a command. Not doing so is otfense. My
order is the authority.”



SVCT

“So he should be considered a devotee in that portion where
he worship You, and as a non-devotee in that portion where he
commits adultery?”

“No, he should be considered as a devotee (eva) in all his
parts. You should not see his bad qualities at all.

He is completely convinced (samyak vyavasthitah).
He makes a splendid resolution: ‘I will go to hell for my sinful

actions which are hard to give up, but I will not give up
dedicated worship of Krsna.””



Baladeva

“My quality of being controlled by pure bhakti is My very
nature, and cannot be given up.”

The Lord intensifies the meaning ot His previous statement, by
saying in the present verse that He is attracted to even the
devotee with despicable activities.

If an ananya bhakta, even doing very degraded activities,
worships Me—serves Me by singing My glories and by other
acts—he should be still considered worthy of respect (sadhu).

He is ananya in the sense that he does not worship or take
shelter of anyone other than Me.



Baladeva
He accepts Me alone as the supreme goal and master.

The word eva (sadhur eva) means that he is worthy of worship
“In any case.”

Theretore, one should accept this fact (mantavyah).

[t is the injunction of the Lord Himsellf.

Not to do so is an offense.

The Lord then supports His order by giving the reason why
that devotee is worthy of respect in any case: he has the best

type of conviction in the form of being fixed only on Me
(samyag vyavasitah).



Baladeva
e It is said:

bhagavati ca harav ananya-ceta
bhréa malino’pi virajate manusyah
na hi sasa-kalusa-cchavih kadacit
timira-parabhavatam upaiti candrah

The person who has exclusive devotion to the Supreme Lord Hari
may have serious contamination, but he is still glorious. The
moon, though having spots on it, is never defeated by darkness.
Narasimha Purana



Srila Prabhupada

The word su-duracarah used in this verse is very significant,
and we should understand it properly.

When a living entity is conditioned, he has two kinds of
activities: one is conditional, and the other is constitutional.

As for protecting the body or abiding by the rules of society
and state, certainly there are different activities, even for the
devotees, in connection with the conditional life, and such
activities are called conditional.

Besides these, the living entity who is tully conscious of his
spiritual nature and is engaged in Krsna consciousness, or the
devotional service of the Lord, has activities which are called
transcendental.



Srila Prabhupada

Such activities are performed in his constitutional position,
and they are technically called devotional service.

Now, in the conditioned state, sometimes devotional service
and the conditional service in relation to the body will parallel
one another. But then again, sometimes these activities become
opposed to one another.

As far as possible, a devotee is very cautious so that he does
not do anything that could disrupt his wholesome condition.
He knows that perfection in his activities depends on his
progressive realization of Krsna consciousness.

Sometimes, however, it may be seen that a person in Krsna
consciousness commits some act which may be taken as most
abominable socially or politically.



Srila Prabhupada
But such a temporary falldown does not disquality him.

In the Srimad-Bhagavatam it is stated that if a person falls
down but is wholeheartedly engaged in the transcendental
service of the Supreme Lord, the Lord, being situated within
his heart, purifies him and excuses him from that abomination.

The material contamination is so strong that even a yogi fully
engaged in the service of the Lord sometimes becomes
ensnared; but Krsna consciousness is so strong that such an
occasional falldown is at once rectified.

Theretore the process of devotional service is always a success.



Srila Prabhupada

No one should deride a devotee for some accidental talldown
from the ideal path, for, as explained in the next verse, such
occasional falldowns will be stopped in due course, as soon as
a devotee is completely situated in Krsna consciousness.

Theretore a person who is situated in Krsna consciousness and
is engaged with determination in the process ot chanting Hare
Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare
Rama, Rama Rama, Hare Hare should be considered to be in
the transcendental position, even if by chance or accident he is
found to have tallen.

The words sadhur eva, "he is saintly," are very emphatic.



Srila Prabhupada

They are a warning to the nondevotees that because of an
accidental falldown a devotee should not be derided:; he should
still be considered saintly even if he has accidentally fallen
down.

And the word mantavyah is still more emphatic.
If one does not tollow this rule, and derides a devotee for his
accidental falldown, then one is disobeying the order of the

Supreme Lord.

The only qualification of a devotee is to be unflinchingly and
exclusively engaged in devotional service.



Srila Prabhupada

* In the Nrsimha Purana the following statement is given:
bhagavati ca harav ananya-ceta
bhrsa-malino 'pi virajate manusyah
na hi sasa-kalusa-cchabih kadacit
timira-parabhavatam upaiti candrah

The meaning is that even it one fully engaged in the devotional
service of the Lord is sometimes found engaged in abominable
activities, these activities should be considered to be like the spots
that resemble the mark of a rabbit on the moon. Such spots do
not become an impediment to the diffusion of moonlight.
Similarly, the accidental falldown of a devotee from the path of
saintly character does not make him abominable.



Srila Prabhupada

On the other hand, one should not misunderstand that a devotee in
transcendental devotional service can act in all kinds of abominable
ways; this verse only refers to an accident due to the strong power
of material connections.

Devotional service is more or less a declaration of war against the
illusory energy.

As long as one is not strong enough to fight the illusory energy,
there may be accidental falldowns. But when one is strong enough,
he is no longer subjected to such falldowns, as previously
explained.

No one should take advantage of this verse and commit nonsense
and think that he is still a devotee. If he does not improve in his
character by devotional service, then it is to be understood that he
is not a high devotee.



Section-I1V Glories of Devotional Service (26-34)

19.31 ||
ksipram bhavati dharmatma
Sasvac-chantim nigacchati
kaunteya pratijanihi
na me bhaktah pranasyati

Very quickly he becomes a righteous person (ksipram bhavati
dharmatma), and becomes completely devoid of contamination
(Sasvat-santim nigacchati). O son of Kunti (kaunteya), you
declare (pratijanihi) that My devotee never perishes (na me
bhaktah pranasyati).



SVCT
“How can You accept the worship ot such a sinful person?

How can you eat the food and drink offered by a heart
contaminated with lust and anger?”

“Very quickly he becomes righteous.”
The present is used and not the future to express the fact that
having committed sin, by remembering the Lord, he becomes

repentant, and thus very quickly becomes righteous.

“O how unfortunate I am! There is no one as low as I, bringing bad
name to the devotees.”

Repeatedly (Sasvat), he feels completely (ni for nitaram) disgust
(santim) for those actions.



SVCT

Or, the use of the present tense can indicate that in the future he
will develop righteousness tully, but even right now it exists in a
subtle form.

After taking medicine, though the destructive etfects of tever or
poison remains for some time, it is not considered seriously.

Thus, with the entrance of bhakti in his mind, the sinful actions are
not taken seriously.

And the traces of sin such as lust and anger should be considered
insignificant, like the biting of a toothless snake.

Thus he attains (nigacchati) complete cessation of lust and anger
(santim) permanently (Sasvat). In nigacchati, ni stands for nitaram,
completely. This means that even during the stage of having
tendency to commit sin, he has a pure heart.



SVCT

“Itf he eventually becomes righteous there would be no argument.
However, if a devotee is sinful right up till his death, what is his
position?”

The Lord, attectionate to His devotees, then speaks loudly with a
little anger. “O son of Kunti, My devotee is not destroyed.

At the time of death, he does not fall.”

“But arguers with harsh tongues will not respect this.”

Krsna then encourages the worried, lamenting Arjuna. “O
Kaunteya, going to the squabbling assembly, with a tumultuous

sound of drums, throwing your hands in the air, you should
tearless declare this.”



SVCT

“Declare what?”

“Declare that My devotee, the devotee of the Supreme Lord, though
committing sin, does not perish, but rather reaches success.

Arguments defeated, pride deflated, they should undoubtedly
respect you as a guru.” This is Sridhara SvamT’s explanation.

But why does the Lord order Arjuna to declare this, when He could
do it himself?

As He will say later, mam evaisyasi satyam te pratijane priyo’si me: I
declare to you that you will truly come to Me. You are very dear to
Me.” (BG 18.65) In the same way, why does He not now say, “I
declare, Kaunteya, that My devotee does not perish.”?



SVCT
The reason is explained here. The Lord considered as follows.

Being affectionate to My devotee and not tolerating even a
slight degradation of My devotee, 1 will under all
circumstances uphold the declaration made by My devotee,
whereas 1 can break My own promise and accept criticism of
Myself—just as, in breaking My own promise in fighting with
Bhisma, I tultilled Bhisma’s promise.

Thus, hearing a declaration from My mouth, the materialistic
disputers will laugh, but they will accept Arjuna’s declaration

as if written on stone.

Theretore, I will have Arjuna make the declaration.



SVCT

And thus, one should not accept the statements of the falsely
intelligent persons, who, after hearing about ananya bhakti
even of the greatest sinner, think that this declaration made by
the pure devotee cannot apply in cases where attachment to
wite and children, sinful acts, lamentation, illusion, lust, anger
and other despicable qualities manifest.



Baladeva

¢ “Itis said:
navirato duscaritan nasanto nasamahitah
nasanto manaso vapl prajianenainam apnuyat

He who has not given up evil deeds, who is not peacetul or in
control of his senses or mind cannot attain the Lord even through
knowledge. Katha Upanisad 2.24

* How then can You consider them proper, it the scriptures say
that such sinful persons are averse to You?”



Baladeva
44 ° .
That statement concerns persons whose very nature is sinful.

But one who exclusively worships Me is puritied of his
incidental sinful acts by Me, the Lord of all beings, who am
most puritying, because I hold that devotee in My mind.

He then very quickly becomes steady in proper conduct
(dharmatma).

Continually repenting his previous acts ($asvat), he attains
(nigacchati) complete cessation ($antim) of all those sintul acts
which are obstacles to remembering Me.”

“The smartas will not consider such a person proper it he has
not performed atonement rites.”



Baladeva

Controlled by attraction to His devotee, the Lord then replies
with slight anger.

“O son of Kunti! Going to that assembly of smartas, declare,
“My exclusive devotee, if he commits sinful acts out of
negligence, is not destroyed. He does not become separated
from Me and attain misfortune. Rather, puritied by Me, who
am most purifying, he shines with qualification to attain Me.



Baladeva

* The smrtis say:
sva-pada-miillam bhajatah priyasya
tyaktanya-bhavasya harih paresah
vikarma yac cotpatitam kathancid
dhunoti sarvam hrdi sannivistah

One who has thus given up all other engagements and has taken
tull shelter at the lotus feet of Hari, the Supreme Personality of
Godhead, is very dear to the Lord. Indeed, if such a surrendered
soul accidentally commits some sinful activity, the Supreme
Personality of Godhead, who is seated within everyone’s heart,
immediately takes away the reaction to such sin. SB 11.5.42



Baladeva

* What was said was in relation to smarta atonement, which is
meant for those tollowing smarta rules, those other than My
exclusive devotees.

* But remembrance of Me is effective as atonement for My
devotees.”

* The Lord addresses Arjuna as son of Kunti to indicate that this

claim should be announced by a person of noble tamily, rather
than of bad family.



Srila Prabhupada
This should not be misunderstood.

In the Seventh Chapter the Lord says that one who is engaged
in mischievous activities cannot become a devotee of the Lord.

One who is not a devotee of the Lord has no good
qualifications whatsoever.

The question remains, then, How can a person engaged in
abominable activities—either by accident or by intention—be
a pure devotee? This question may justly be raised.

The miscreants, as stated in the Seventh Chapter, who never
come to the devotional service of the Lord, have no good
qualifications, as is stated in the Srimad-Bhagavatam.



Srila Prabhupada

Generally, a devotee who is engaged in the nine kinds of
devotional activities is engaged in the process of cleansing all
material contamination from the heart.

He puts the Supreme Personality of Godhead within his heart,
and all sinful contaminations are naturally washed away.

Continuous thinking of the Supreme Lord makes him pure by
nature.

According to the Vedas, there is a certain regulation that if one
falls down from his exalted position he has to undergo certain
ritualistic processes to purity himself.



Srila Prabhupada

But here there is no such condition, because the puritying
process is already there in the heart of the devotee, due to his
remembering the Supreme Personality of Godhead constantly.

Theretore, the chanting of Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare
Hare should be continued without stoppage.

This will protect a devotee trom all accidental falldowns.

He will thus remain perpetually free from all material
contaminations.



Section-I1V Glories of Devotional Service (26-34)

19.32 ||
marh hi partha vyapasritya
ye 'pi syuh papa-yonayah
striyo vaiSyas tatha sudras
te 'pi yanti param gatim

Even those born in sinful situations (ye papa-yonayah syuh api),
such as women, vaisyas and $udas, and even the outcastes (striyo
vaisyas tatha sudrah), it they surrender to Me (mam hi
vyapasritya), attain Me, the supreme goal (te api yanti param
gatim).



SVCT

* Is it so remarkable that My bhakti does not consider the accidental faults
arising by actions of My misbehaving devotee?

* For My bhakti does not even consider the inherent faults of such a
person which arise from his very birth.

* Even those of sinful birth (papa-yonayah), outcastes or mlecchas, who
surrender to Me, attain the supreme goal.
kirata-hunandhra-pulinda-pulkasa
abhira-sumbha yavanah khasadayah
ye’nye ca papa yad-apasrayasrayah
Sudhyanti tasmai prabhavisnave namah

Kirata, Huna, Andhra, Pulinda, Pulkasa, Abhira, Sumbha, Yavana, members
of the Khasa races and even others addicted to sinftul acts can be puritied by
taking shelter of the devotees of the Lord, due to His being the supreme
power. | beg to otfer my respectful obeisances unto Him. SB 2.4.18



SVCT

aho bata $va-paco ’to gariyan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya
brahmanticur nama grnanti ye te

Oh, how glorious are they whose tongues are chanting Your holy
name! Even if born in the families of dog-eaters, such persons are
worshipable. Persons who chant the holy name of Your Lordship
must have executed all kinds ot austerities and fire sacrifices and
achieved all the good manners of the Aryans. To be chanting the
holy name of Your Lordship, they must have bathed at holy places
of pilgrimage, studied the Vedas and tulfilled everything required.
SB 3.33.7

* What then to speak of women, vaiSyas or others who are
impure or subject to bad qualities such as lying?



SVCT

“Going to the assembly ot disputers with the loud sound of kettle
drums, raising your arms, without fear, declare that I, the Supreme
Lord, will purity My exclusive devotees of incidental sins.”

“What is so remarkable about puritying those devotees who commit
accidental or occasional sin?”

“Even those who are the most sinful (and are not My devotees), by
devotee association, become completely freed of ignorance, and
become specially liberated.” That is expressed in this verse.

“Even those of very sintul birth, outcastes (papa yonayah), who
have a natural inclination to sin, taking shelter of Me, the Lord of
all, the son of Vasudeva, by association with My devotees, attain the
supreme state (gatim). They attain Me, which is rare even for yogis
(param). This is certain.”



Srila Prabhupada

[t is clearly declared here by the Supreme Lord that in
devotional service there is no distinction between the lower

and higher classes of people.

In the material conception of life there are such divisions, but
for a person engaged in transcendental devotional service to
the Lord there are not.

Everyone is eligible for the supreme destination.
In the Srimad-Bhagavatam (2.4.18) it is stated that even the

lowest, who are called candalas (dog-eaters), can be puritied by
association with a pure devotee.



Srila Prabhupada

Theretore devotional service and the guidance of a pure
devotee are so strong that there is no discrimination between
the lower and higher classes of men; anyone can take to it.

The most simple man taking shelter of the pure devotee can be
puritied by proper guidance.

According to the ditferent modes of material nature, men are
classified in the mode of goodness (brahmanas), the mode of
passion (ksatriyas, or administrators), the mixed modes of
passion and ignorance (vaisyas, or merchants), and the mode
of ignorance (stidras, or workers).

Those lower than them are called candalas, and they are born
in sinful families. Generally, the association ot those born in
sinful families is not accepted by the higher classes.



Srila Prabhupada

* But the process of devotional service is so strong that the pure
devotee of the Supreme Lord can enable people of all the lower
classes to attain the highest perfection of life.

* This is possible only when one takes shelter ot Krsna.
* As indicated here by the word vyapasritya, one has to take

shelter completely of Krsna. Then one can become much
greater than great jfianis and yogis.



Section-I1V Glories of Devotional Service (26-34)

19.33 |
kim punar brahmanah punya
bhakta rajarsayas tatha
anityam asukham lokam
imam prapya bhajasva mam

What then to speak of (kim punar) devotees (bhakta) who are
pure brahmanas (brahmanah punya) or kings (rajarsayah)?
Theretore, having come into this impermanent world of distress
(imarh anityam asukharnh lokam prapya), worship Me (bhajasva
mam).



Baladeva

What then can be said of brahmanas and ksatriyas who are saintly kings,
who have been fortunate to be born in pure families (punyah), and who
become devotees with proper conduct?

Certainly they will attain Me, the supreme state. There is no doubt about
this.

Therefore, you, a saintly king, having attained this world, should worship
Me.

Giving up the desire for kingdom in this world which has a little limited
happiness (asukham), subject to destruction (anityam), worship Me
possessing eternal, unlimited happiness, and attain Me.

It is suggested here that one will quickly attain the Lord (since
worshipping alone is mentioned.)

In this verse the Lord, by clearly saying that the world is temporary,
negates the idea that the world is completely false.



Srila Prabhupada

In this material world there are classitications ot people, but, after
all, this world is not a happy place for anyone.

It is clearly stated here, anityam asukham lokam: this world is
temporary and full of miseries, not habitable for any sane
gentleman.

This world is declared by the Supreme Personality of Godhead to be
temporary and full of miseries.

Some philosophers, especially Mayavadi philosophers, say that this
world is false, but we can understand from Bhagavad-gita that the
world is not false; it is temporary.

There is a ditference between temporary and false. This world is
temporary, but there is another world, which is eternal. This world
is miserable, but the other world is eternal and blisstul.



Srila Prabhupada
Arjuna was born in a saintly royal family.

To him also the Lord says, "Take to My devotional service and
come quickly back to Godhead, back home."

No one should remain in this temporary world, tull as it is
with miseries.

Everyone should attach himself to the bosom of the Supreme
Personality of Godhead so that he can be eternally happy.

The devotional service of the Supreme Lord is the only process
by which all problems of all classes of men can be solved.

Everyone should therefore take to Krsna consciousness and
make his lite perfect.



Section-I1V Glories of Devotional Service (26-34)

1 9.34 ||
man-mana bhava mad-bhakto
mad-yaji mam namaskuru
mam evaisyasi yuktvaivam
atmanarh mat-parayanah

Concentrate your mind on Me (man-mana). Be My devotee
(bhava mad-bhakto). Worship Me (mad-yaji). Offer respects to
Me (mam namaskuru). Having absorbed your body and mind in
Me (evam atmanarm yuktva), surrendering to Me (mat-
parayanah), you will come to Me (mam evaisyasi).



SVCT

In this verse the Lord concludes by describing the method of
worship.

Theretore, having absorbed your body and mind in Me
(atmanam yukta), you will certainly come to Me.

That supreme position of pure bhakti, the topmost secret,
which does not discriminate between who is qualified or
unqualified, and by its contact purifies all persons, has been
described in this chapter.

Here ends the commentaries on the ninth chapter of the Gita
for the pleasure of the devotees’ minds, by the mercy of the
acaryas.



Baladeva

In this verse the Lord concludes by teaching the most
desirable, pure bhakti to Arjuna, who was a parinisthita
bhakta. [Note: The same verse is used at the end of the Gita to
illustrate the nirapeksa devotee.]

The person devoted to the king, the king’s servant, because he
thinks of his wite and other things, though he thinks of the
king also, does not become a real devotee of the king,
completely identitying with the king’s needs.

But you should not be like that.

You should be My devotee who thinks of Me at all times (man
mana mad bhaktah).



Baladeva

Have your mind like an unbroken stream of honey constantly
absorbed in Me, the son of Vasudeva, possessing qualities such
as a complexion like a blue lotus, through understanding My
lordship over you and My bestowal ot the highest benefit to
you.

Then, be My worshipper, be absorbed in worshipping My
form, the most dear object.

Ofter your respects to My form with intense prema.
Having offered your mind and body (dtmanam yuktva) to Me,

taking shelter only of Me (mat parayanah), you will come to
Me.



Baladeva

* By this statement it is understood that after offering these
activities of bhakti to the Lord, one performs them.

* In this chapter, bhakti, like the Ganga, not considering who is
suitable or unsuitable, and destroying all sins by its very touch,
is alone considered to be the king of all secrets.



Srila Prabhupada

In this verse it is clearly indicated that Krsna consciousness is
the only means of being delivered from the clutches of this
contaminated material world.

Sometimes unscrupulous commentators distort the meaning ot
what is clearly stated here: that all devotional service should be
ottered to the Supreme Personality of Godhead, Krsna.

Unfortunately, unscrupulous commentators divert the mind of
the reader to that which is not at all feasible.

Such commentators do not know that there is no difference
between Krsna's mind and Krsna.

Krsna is not an ordinary human being; He is Absolute Truth.
His body, His mind and He Himself are one and absolute.



Srila Prabhupada

[t is stated in the Kuarma Purana, as it is quoted by
Bhaktisiddhanta Sarasvati Gosvami in his Anubhasya
comments on Caitanya-caritamrta (Fifth Chapter, Adi-lila,
verses 41-48), deha-dehi-vibhedo 'yarh nesvare vidyate kvacit.

This means that there is no ditference in Krsna, the Supreme
Lord, between Himself and His body.

But because the commentators do not know this science ot
Krsna, they hide Krsna and divide His personality from His
mind or from His body.

Although this is sheer ignorance of the science of Krsna, some
men make profit out of misleading people.



Srila Prabhupada

There are some who are demonic; they also think of Krsna, but
enviously, just like King Karnsa, Krsna's uncle.

He was also thinking of Krsna always, but he thought of Krsna
as his enemy. He was always in anxiety, wondering when
Krsna would come to kill him. That kind of thinking will not
help us.

One should be thinking of Krsna in devotional love. That is

bhakti.

One should cultivate the knowledge of Krsna continuously.

What is that favorable cultivation? It is to learn from a bona
[ide teacher.



Srila Prabhupada

Krsna is the Supreme Personality of Godhead, and we have
several times explained that His body is not material, but is
eternal, blisstul knowledge.

This kind of talk about Krsna will help one become a devotee.
Understanding Krsna otherwise, from the wrong source, will
prove fruitless.

One should therefore engage his mind in the eternal form, the
primal form of Krsna; with conviction in his heart that Krsna is
the Supreme, he should engage himself in worship.

There are hundreds of thousands of temples in India for the
worship of Krsna, and devotional service is practiced there.



Srila Prabhupada

When such practice is made, one has to offer obeisances to
Krsna.

One should lower his head before the Deity and engage his
mind, his body, his activities-everything.

That will make one fully absorbed in Krsna without deviation.
This will help one transter to the Krsnaloka.

One should not be deviated by unscrupulous commentators.

One must engage in the nine different processes of devotional
service, beginning with hearing and chanting about Krsna.

Pure devotional service is the highest achievement of human
soclety.



Srila Prabhupada

The Seventh and Eighth chapters of Bhagavad-gita have
explained pure devotional service to the Lord that is free from
speculative knowledge, mystic yoga and fruitive activities.

Those who are not purely sanctified may be attracted by
ditferent features of the Lord like the impersonal brahma-jyoti
and localized Paramatma, but a pure devotee directly takes to
the service of the Supreme Lord.

There is a beautiful poem about Krsna in which it is clearly
stated that any person who is engaged in the worship of
demigods is most unintelligent and cannot achieve at any time
the supreme award of Krsna.



Srila Prabhupada

The devotee, in the beginning, may sometimes fall from the
standard, but still he should be considered superior to all other
philosophers and yogis.

One who always engages in Krsna consciousness should be
understood to be a perfectly saintly person. His accidental non-
devotional activities will diminish, and he will soon be situated
without any doubt in complete pertection.

The pure devotee has no actual chance to tall down, because the
Supreme Godhead personally takes care of His pure devotees.

Theretore, the intelligent person should take directly to the process
of Krsna consciousness and happily live in this material world.

He will eventually receive the supreme award of Krsna.



