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Chapter-1

Observing the Armies on the
Battlefield of Kuruksetra



Section - 1

Introduction (1-27)
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Dhrtarastra said: O Sanijaya (sanjaya), what did my sons and the

sons of Pandu do (kim (mamakah)p andavas) caiva @Eurvat?) having

gathered (samaveta) with the desire to flght (Syuyutsav@ at
Kuruksetra, the place of dharma @'Erma-ksetr] e)kuru-ksetre)?




How did Arjuna become bewildered and fall into ignorance?

The speaker of the Mahabharata , gaiéampéyagl, started explaining
the topic to Janamejaya in the Bhisma Parva, with the following

words.
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Dhrtarastra said, “Please tell me what my sons, headed b
Duryodhana and the sons of Pandu, headed by Yudhisthra were

g having gathered together for fighting at Kurlﬁsetra?”




“But you yoursell have said that they were desirous of fighting, so
why are you asking what they did?” so why are you asking what

they did?” AR 5 Guies i STaR
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“This place is a holy place (dharma ksetra). Sruti sa &» Place -
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Kuruksetra is a place for worshipping the Lord. Satapatha

Brahmana, Madhyandiniya, 14.1.1.2



It is famous as a place which produces dharma. Due to association
with this great place, the evil Duryodhana and company may give

up their anger and take to the path of dharma. m
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The Pandavas are naturally following dharma. Then both sides
would have intelligence to see that they should not kill their own
relatives and friends, and would negotiate peace.”

Externally, he desired to show Safijaya that he would be relieved it
this were so.




Internally, however, he found it hard to restrain his depression, for if
there were a conciliation, then it would be difficult for his sons to
claim the kingdom.

“As Bhisma, who is on our side cannot be defeated by Arjuna, it is
better that we fight. Let that happen!”

It was not suitable however to show such desires externally.




There is a hidden meaning in _the word ksetra (field) in the phrase
harma {@ — e\

The field was a place for growing the grains of dharma, in the form
of pious Yudhisthira, who was the very incarnation of dharma,
along with his supporters.

—

The field, a place for exerting oneself in the work of cultivating, was

the place in which Krsna, the nourisher of EEarmaL would encourage
Yudhisthira.




The field, a place for many projects like blocking irrigation dykes
and watering, was the place where Krsna would assist Yudhisthira in
many ways to establish the grains ot dharma.

7\

The same tield is also a place for weeds to groﬂ

The weeds, enemies of the grains, in the form of Duryodhana and
others, also grew there, but would be destroyed by Krsna.




1.2
sanjaya uvaca
drstva tu pandavanikam
vytudham duryodhanas tada |
acaryam upasangamya
raja vacanam abravit

Sanjaya said: Seeing the array (drstva vyudham) of the Pandavas’
troops (pandava (anikam), Duryodhana (tada raja duryodhanah)
approached his teacher Drona (acaryam upasangamya) and spoke
these words (vacanam abravit).




1.3
pasyaitamh pandu-putranam
acarya mahatimh camum
vyudham drupada-putrena
tava Sisyena dhimata

“O teacher (acarya), see this great army (pasya etam mahatim
camum) of the sons of Pandu (pandu-putranam), ‘arranged for

battle (vyudham) by your intelligent d15c1ple (tava  dhimata
51sy__/er_1_a) the son of Drupada (drupada—putrena)




Understanding that Dhrtarastra wanted war, Safjaya then spoke, to
make him aware that there would be war, but that the results would
be the opposite of the fulfillment of his desires.

Duryodhana, seeing the arrangement of troops (vyadham) being
prepared by the Pandavas, then speaks, revealing his inner fear in
nine verses, starting from the third verse.

S

He criticizes Dronacarya.




He tells him that he is very foolish because Dhrstadyumna, the son
of Drupada, was arranging the troops of the enemy. -

|

That person was Drona’s student, having been taught by him, even
knowing that he was born to kill him.

“Dhrstadyumna is very intelligent (dhimata) because he has gained
the knowledge of how to kill you from you yourself, his enemy. See
what will tinally result from this greatly intelligent act in the

'77

future




1.4
atra sura m svasa _
bhimarjuna-sama yudhi
yuyudhano viratas ca
drupadas ca maha-rathah

Here are brave men (atra sura), skilltul with great bows (maha
isvasa), equal to Bhima)and Arjuna)in battle (bhima arjuna-sama
yudhi): ﬁatzala) Virata, and T)rggada\ a_maha-ratha (yuyudhano
viratas ca drupadas ca maha-rathah}:

_—




1.5
dhrstaketus cekitanah
kasirajas ca viryavan
puryjit kuntibhojas ca
saibyas ca nara-pungavah

Here are Dhrstaketu (dhrstaketuh), Cekitana, the valorous king of
Kasi (cekitanah kasirajas ca Y’lryavan)'), Purujit, Kuntibhoja and
Saibya (purujit kuntibhojas ca Saibyas ca), the best of men (nara-
pungavah). I




1.6
yudhamanyus ca vikranta
uttamaujas ca viryavan
saubhadro draupadeyas ca

sarva eva maha-rathah™

Here are mighty Yudhamanyu (yudhamanyus ca vikranta), valiant
Uttamauja (uttamaujas ca viryavan), Abhimanyu, and the five sons
of Draupadi (sagbhzdro draupadeyas ca), all maha-rathas (sarva
eva maha-rathah). - B




“The leaders of their troops, having great bows (isvasa), will be
impossible to cut down.”

-_

That is the suggestion by his mentioning the bows.

Yuyudhanah refers to Satyaki.

Saubhadrah refers to Abhimanyu. Draupadeyah relers to the five
sons of the Pandavas by Draupadi, such as Prativindhya.




eko dasa sahasrani yodhayed yas tu dhanvinam

Sastra-$astra-pravinas ca maha-ratha iti smrtah _
amitan _yodhayed yas tu samprokto ’tirathas tu sah
caikena yo yudhyet tan-nytino’rdha-rathah smrtah

A maharatha (maharatha iti smrtah) is one man (yas tu ekah) who
can fight alone with [ten thousand archers) (dasa sahasrani
dhanvinam yodhayed), who is expert in both weapons and scripture
(Sastra-sastra-pravinas ca). An atiratha is one who fights with
unlimited troops (or sixty thousand archers according one source)
(amitan_yodhayed yas tu atirathah samproktah). A ratha is_one
who fights with one opponent (rathi ca _ekena yo yudhyet). One
who does less than that (cannot deal with one opponent alone) is
called ardha ratha (tan-nyvuno ardha-rathah smrtah).




1.7
asmakam tu visista ye
tan nibodha dvijottama
nayaka mama sainyasya
samjhartham tan bravimi te

O best of the brahmanas (dvija uttama), understand (tan nibodha)
who is on our side (asmakam tu visista Xe), the commanders of my
army (mama sainyasm. I s#ll list them (tan bravimi) so
you can completely understand (te samjnartham). =




Understand (nibodha) who is on our side.

I will tell you in order that you completely understand
(samjfiartham).

The word is analyzed as samyak (complete), jnana (knowledge).




1.8

bhavan bhismas ca karnas ca
~ krpas ca samitirh-jayah

asvatthama vikarnas ca

saumadattir tathaiva v(fv‘“ /s,(l\ﬁ$“‘
There are yourselt, Bhisma, Karna (hhavan ﬂohiéma@ ca @amaé c@),
Krpa, winner of wars @G ca)\ samitim-jayah), Asvatthama,
Vikarna (asvatthama vikarnas ca), and Bhurisrava (saumadattir
tathaiva ca) . ) -

Saumadatti refers to Bhiirisrava, the son of Sormmzdata,



1.9
anye ca bahavah sura
madarthe tyakta-jivitah
nana-sastra-praharanah
sarve yuddha-visaradah

There are also many other brave men (anye ca bahavah &ira) who
have given up their lives for my sake (madarthe (fyakta-jivitah),

skillful at fighting (sarve m_d_d_ll&ala.dahL armed with various

missiles and weapons of close combat (nana-Sastra-praharanah).




There are also many other brave men who have given up their lives
tor my sake, skilliul at fighting, armed with various missiles and
weapons ol close combat.

“They are willing to give up their lives in order to help me (tyakta-
jivitah).”

This is the intended meaning of Duryodhana, though the literal
meaning is “They have given up their lives.”

Actually however, Krsna will later say: j



mayaivaite nihatah parvam eva
nimitta-matram bhava savyasacin

These warriors (ete) have already been killed by Me (mayaiva
nihatah) before the war has started (parvam eva). You be My

instrument, O Arjuna (nimitta-matrarn bhava savyasacin). BG
11.33

Thus, the literal meaning of Duryodhana’s words are thus
completely true.




1.10
aparyaptarh tad asmakam
balam bhismabhiraksitam
paryaptam tv idam etesam

balam bhimabhiraksitam
- kI e,
e
Our army (asmakarn balam) prgfected by Ghismad) (tad bhisma
abhiraksitam) is inadequate (aparyaptar), but their army (tv idam

etesarn balam), protected by Bhima (bhima abhiraksitam) is
adequate (paryaptar). ) oA




Our troops are not up to standard (aparyaptam): we cannot fight
against the Pandavas.

Even though protected all around by Bhisma, who has fine
intelligence and is experienced in fighting and theory, Bhisma has
sympathy for both parties.

The Pandavas are very well protected (paryaptam abhiraksitam) by
Bhima, though he has gross intelligence and is not thoroughly
conversant with fighting and theory.

N
/

In other words, they are well equipped to fight against us. |




1.11
ayanesu ca sarvesu
yatha-bhagam avasthitah |
bhismam evabhiraksantu
bhavantah sarva eva hi

Situated in your positions for attack (ayanesu ca sarvesu yatha-
bhagam avasthitah), you (bhavantah) should protect Bhisma
(bhismam eva abhiraksantu) on all sides (sarva eva hi).




Therefore you should be very caretul.

Though you are divided into different groups (yatha-bhagam) for
the purpose of entering into the enemy lines (ayanesu), you should
not give up your designated positions on the battlefield.

Being fixed in your respective positions, protect Bhisma on all sides,
so that he will not be attacked from behind while engaged in
fighting with others.

The implication here is “Only by the strength of Bhisma will we
Survive.,




1.12
tasya safijjanayan harsam
kuru-vrddhah pitamahah
sithha-nadar vinadyoccaih
Sankham dadhmau pratapavan

<«

Then the majestic elder among the Kurus (pratapavan kuru-
vrddhah), the grandfather Tpitamahal)), in order to bring joy to
Duryodhana (tasya harsarh sanjanayan), making the sound of lion
(sithha-nadam vinadya), blew his conch loudly ($ankham uccaih
dadhmau).




Bhisma, the elder of the Kurus, joylul on hearing respect given to
him, and to produce joy in Duryodhana by driving away his fears,
roarmg like lion, blew his conch shell.

The phrase simha-am Viﬁagla uses the same root nad twice.

The literal meaning is “roaring the roar of a lion.”

-

The intended meaning is “roaring like a lion,” according to the siitra
pamane karmani. (Astadhyayi, Panini 3.4.45)

=



1.13
tatah sankhas ca bheryas ca
panavanaka-gomukhah
sahasaivabhyahanyanta
sa $abdas tumulo 'bhavat

Then conches, kettle drums (tatah sankhas ca bheryas ca), small
drums, and larger drums (panavanaka-gomukhah) were suddenly
sounded (sahasa eva abhyahanyanta) making a tumultuous roar

(sah sabdah tumulo abhavat).




Both sides became eager to fight.

—

This is described in this verse.

S

Panava is a type of drum.

Anaka is a kettle drum.

Gomukha is a type of trumpet.



1.14
tatah Svetair hayair yukte
mahati syandane sthitau
madhavah pandavas caiva
divyau sankhau pradadhmatuh

Then Krsna and Arjuna (tatah madhavah pandavas ca), standing in

a large chariot (@ahatﬂyanaang Gthita) yoked with white horses
(E’Vetairz(h'aiair )yu—lie)fb‘iew their divine conches (divyau sankhau
pradadhmatuh).




1.15-16
ancaj any@ hrsikeso

;Eﬁiﬁa-karmﬁ vrkodarah

anantavijayarm raja

kunti-putro yudhisthirah

Llakulah sahadevas ca
sughosa-manipuspakau




Krsna blew Pafcajanya (pancajanyarn hrsikeso), Arjuna blew
Devadatta (devadattarn dhanafjayah), and Bhima (vrkodarah) ot
fearful deeds (bhima-karma) blew the great conch Paundra
(paundram mahasankharm dadhmau). Yudhisthira, son of Kunti
(kunti-putro raja yudhisthirah), blew Anantavijaya
(anantavijayam), and Nakula and Sahadeva (nakulah sahadevas ca)

blew their conches Sughosa and Manipuspaka (sughosa-
manipuspakau).



1.17-18 -
kasyas ca paramesvasah
Sikhandi ca maha-rathah
dhrstadyumno viratas ca

satyakis caparajitah

drupado draupadeyas ca
sarvasah prthivi-pate
saubhadras ca maha-hahuh
Sankhan dadhmuh prthak prthak




Then the king of Kasi, the greatest archer (kasyas ca parama isu-
asah), Sikhandi, a maha-ratha (sikhandi ca maha-rathah),
Dhrstadyumna, Virata (dhrstadyumno viratas ca) and Satyaki, who
could not be defeated (satyakis ca aparajitah), Drupada, the sons of
Draupadi (drupado draupadeyas ca sarvasah), and mighty-armed
Abhimanyu (saubhadras ca maha-bahuh) blew their conches one
after the other (Sankhan dadhmuh prthak prthak).




The word aparajitah means unconquerable.

SSW
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However, it can be read b including the previous ca as

part of the word instead a separate word meaning “and”, in which
case it means “equipped with a bow.”




1.19
sa ghoso dhartarastranam
hrdayani vyadarayat
nabhas ca prthivim caiva
tumulo ’bhyanunadayan

That tumultuous sound (sah tumulah ghoso), filling the sky and
earth (nabhas ca prthivim caiva abhyanunadayan), split the hearts
of Dhrtarastra’s sons (dhartarastranarh hrdayani vyadarayat).




1.20-23
%tha vyavasthitan drstva dhartarastran kapi-dhvajah |

pravrtte Sastra-sampate dhanur udyamya pandavah

hrsikesam tada vakyam idam aha mahipate |

senayor ubhayor madhye ratharm sthapaya me 'cyuta

yavad etan nirikse 'ham yvoddhu-kaman avasthitan |

kair maya saha yoddhavyam asmin rana-samudyame

yotsyamanan avekse 'harn ya ete 'tra samagatah |

dharmarastrasya durbuddher yuddhe priya-cikirsavah




O King (mahijgate) then (atha) as the armies prepared to fight (pravrtte
sastra-sampate), Arjuna with Hanuman’s insignia on his tlag (pandavah
kapi-dhvajah), seeing the sons of Dhrtarastra standing there (Vyavasthltan
dhartarastran drstva), taking his bow in hand (dhanur ndvamya), spoke to
Hrsikesa (tada hrsikesam idam lam vakyam aha): O Acyuta (acyuta) please
station my chariot (me ratham sthapaya) between the two armies (senayor
ubhayor madhye), so 1 can view (x_d etan nirikse aham) at the
commencement of the war (asmin rana-samudyame) those situated with a
desire to fight (yoddhu-kaman avasthitan), and those with whom I should
fight (kair maya saha yoddhavyam). I see that (aham _avekse) those who
have gathered here (ya ete atra samagatah), desiring to please the foolish
sons of Dhrtarastra (durbuddheh dhartarastrasya priya-cikirsavah), are
intent on fighting (yuddhe yotsyamanan). )




1.24-25
sanjaya uvaca
evam ukto hrsikeso gudakesena bharata
senayor ubhayor madhye sthapayitva rathottamam

bhisma-drona-pramukhatah sarvesarm ca mahi-ksitam
uvaca partha pasyaitan samavetan kuran iti

When Arjuna spoke to him thus (evam gudakesena uktah),
Hrsikesa (hrsikesah), stationing the best of chariots (rathottamam
sthapayitva) between the two armies (senavor ubhayor madhye),
in front of Bhisma, Drona (bhisma-drona-pramukhatah) and all the
princes (sarvesam ca mahi-ksitam), spoke (iti uvaca): See these
Kurus gathered here (partha pasya efan sanmiaveran kdrtm).




The Lord, Hrsikesa, though Himselt the controller of everyone’s
senses, was thus ordered by Arjuna, controlled just by his words.

See how the Lord is controlled by prema! This is the implication of

calling the Lord Hrsikesa. GUlslee D SN2t [ (guerace

onQudRs L3b § Gueele:
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Here is the signiticance ot the word méke@. Akesa means Visnu

(a), Brahma (ka) and Siva (1sa). Gudakesa means Arjuna who gives

them (akesa) the experience of the sweetness of the Lord’s allfection

justas sugar-(guda)gives-theexpetrience ot sweetness:




Therelore, Gudakesa refers to he who, by bringing Krsna under his

control, gave Visnu, Brahma, and Siva the opportunity to experience
Krsna’s sweetness.

o —

Where the Supreme Lord Krsna, the crown jewel, source of all
avataras, being controlled by prema, followed the orders of His
servant Arjuna, how could Visnu, Brahma and Siva, His mere
expansions as guna avataras, show ott any of their powers?

g

'fn,stead, they felt they had reached the pinnacle of perfection by

nlanifestirg alfectionate feeling§ for the Lord themselves (inspire
by Arjuna).




The lord of the spiritual sky (Mahavisnu) said:
dvijatmamaja me quayol\r didrksuna

[ brought the brahmana’s sons here because I wanted to see the two
of you. SB 10.89.58




Gudakesa can also mean the lord (isa) of sleep (gudaka), thg
controller of the senses.

Even Krsna, who is the direct controller of bhakti . became
controlled by Arjuna’s prema.

Thus, Arjuna was able to conquer despicable fmaya or sleep)

{©e spoke in front of Bhisma, Drona and all the kings)




Though the word pramukhatah is compounded only with Bhisma
and Drona, it refers to everyone.

P —

Thus the meaning is “putting his chariot in front of Bhisma, Drona
and all the other kings.”




1.26
tatrapasyat sthitan parthah
pitin atha pitamahan
acaryan matulan bhratin
putran pautran sakhims tatha
$vasuran suhrdas caiva
senayor ubhayor api

Arjuna saw standing there (parthah tatra apasyat sthitan) fathers,
grandfathers (pitin atha pitamahan), teachers, maternal uncles, brothers
(acaryan matulan bhratin), sons, grandsons, friends (putran pautran
sakhims tatha), fathers-in-law and well-wishers (Svasuran suhrdas caiva)
on both sides (senayor ubhayor api).

Putra and pautra refer to the sons and grandsons of Duryodhana and others
on the onposine side.



1.27
tan samiksya sa kaunteyah
sarvan bandhiin avasthitan
krpaya parayavisto -
visidann idam abravit

The son of Kunti (sah kaunteyah) seeing all his relatives situated
there (tan avas_thl_tan sarvan bandhiin samiksya), overcome with
compassion (krpaya pagayawsto) and depressed (visidann), spoke
as tollows (idam abravit).




Section - 11

Arjuna’s Doubts (28-46)



Section — 11
Arjuna’s Doubts (28-46)
Part-1

Arjuna’s First Reason to not Fight —
Compassion (28-30)



1.28-29
drstveman svajanan krsna yuyutsum samupasthitam
- sidanti mama gatrani mukham ca parisusyati

vepathus ca Sarire me roma-harsas ca javate
gandivarn sramsate hastat tvak caiva paridahyate

O Krsna (krsna), seeing all my relatives and friends (drstva iman
svajanan) gathered to fight (yuyutsum samupasthitam), my limbs
are weakening (sidanti mama gatrani), my mouth is drying up
(mukham ca Jgarlsusyatl) my body is trembling (vepathus ca
Sarire_me) and my hairs are standing on end (roma-harsas ca
jayate). My bow is falling from my hand (gandivam srarmsate
hastat) and my skin is burning (tvak ca eva paridahyate).




Seeing all these known people, my mouth has dried up.

The phrase “As I stand here” should be added at the beginning of
the sentence.

“As I stand here seeing this, my limbs become weak.”




1.30
na ca saknomy avasthatum
bhramativa ca me manah
nimittani ca pasyami
viparitani kesava

[ _cannot stay fixed (na ca avasthatum saknomy) and my mind
seems_to whirl about (bhramativa ca me manah). 1_see contrary
results in this battle (viparitani nimittani ca pasyami), O Kesava
(kesava). - ~




Nimitta is used in the sense of “end result”, just as the goal of money
is a good residence.

o__—

[ will not get happiness by attaining the kingdom if I win the war,
but rather will sutfer sorrow, the opposite result.




Section — II
Arjuna’s Doubts (28-46)

Part-11

Arjuna’s Second Reason to not Fight —
Enjoyment (31-35)
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na kankse vijayarh krsna
na ca rajyam sukhani ca

I do not seé any good result (na ca sreyah anupasyami), after
killing my own people in war (hatva svajanam . [ do not

desire victory (na kankse |ijayam)), kingdom or happiness (na ca

Fajyamﬁem ca), O Krsna (krsna). o
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“I do not see any henefit in killing in this manner (na Sreyo

pasyami).

The scriptures state beneficial results for the person killed:

dvav imau purusau loke stirya-mandala-bhedinau
~Pparivrad yoga-yuktas cajfane cabhimukhe hatah
The sannyasi engaged in yoga and the warrior who dies facing the

enemy attain the sun planet. Tarééara Smrti 3.30)




C\nased \e9iC (Nw R
. . NA . -
However, there is no piety for the person engaged in the killing.

(Thus it is better that I die rather than kill them.) ”

w4
“But by fipj-\tin/ g yvou gain tangible results in the form of kingdom

and fame.”

“But I do not desire victory, kingdom or happiness.”




1.32-35
kim no rajyena govinda kirh bhogair jivitena va
yesam arthe kanksitar no rajyam bhogah sukhani ca

ta ime 'vasthita yuddhe pranams tyaktva dhanani ca
acaryah pitarah putras tathaiva ca pitamahah

matulah svasurah pautrah s andhinas
etan na hantum icchami ghnato 'pi madhusiidana

api trailokya-rajyasya hetoh ki nu mahikrte
nihatya dhartarastran nah ka pritih syaj janardana




What is the use of kingdom (kim no rajvena), enjoyment or even living (kim
bhogair jivitena va)? Those for whom we desire (yesam arthe nah
kanksitam) kingdom, enjoyment and happiness (rajyam bhogah sukhani
ca)--teachers, fathers , sons and grandfathers (acaryah pitarah putras
tathaiva ca pitamahah), maternaluncles, tathers-in-law, grandsons, brothers-
in-law and relatives (matulah s$vasurah pautrah syalah sarmbandhinas
tatha)-- are standing on the battlefiled (te ime avasthita yuddhe), risking
their lives and wealth (pranams tyaktva dhanani ca). I do not desire to kill
them (etan na hantum icchami), even if I were to be killed by them (ghnato
api), O Madhustidana (madhusitidana), even for sovereigntiy over the three
worlds (trailokya-rajyasya hetoh api), what to speak of this earth (kim nu
mahikrte). O Janardana (janardana), what happiness will we achieve (nah ka
pritih syat), having killed the sons of Dhrtarastra (dhartarastran nihatya)?




Section — II
Arjuna’s Doubts (28-46)

Part-111

Arjuna’s Third Reason to not Fight —
Fear of Sin (36)



1.36
papam evasrayed asman
hatvaitan atatayinah
tasman narha vayam hantum
dhartarastran svabandhavan
svajanam hi katham hatva
sukhinah syama madhava

D

/

In killing these aggressors (etan atatayinah hatva) we will only
incur sin (asman papam eva asrayed). Therefore we should not kill
(tasmad narha vayam hanturh) the sons of Dhrtarastra with their
relatives (dhartarastran svabandhavan) O Madhava (madhava)
how can we live happily (katham sukhinah syama) having killed
our own relatives (svajanar hatva)?




OB e~ &‘&S«'\‘fi

But it is said:

agnido garadas caiva Sastra-panir dhanapahah
ksetra-darapahari ca sad ete hy atataymah

— —

—

The arsonist, one who poisons, one who attacks with weapons, the
thief, the stealer of property and the stealer of omes wife are
considered aggressors.ma Smrti 3.19)




And also it is said:

atatayinam ayantarn hanyad evavicarayan
natatayi-vadhe doso hantur bhavati kascana

E—— —

Without con51derat10n one should kill the _aggressors, as. there is no
fault in klllmg them. Manu Smrti 8.350

Thus the scriptures prescribe killing in the case of aggressors.




Arjuna answers with this verse.

Killing them, we will remain living, but we will be sinful.

The above instructions are from artha-sastra. but those instructions
are weaker than those from dharma-sastra.




Yajnavalkya says:

smrtyor virodhe nyayas tu balavan vyavaharatah
artha -Sastrat tu balavan dharma-sastram iti sthitih

It is established that where there is contlict ot rules in two smrti
statements, reasoning must prevail _in choosing the correct rule.
However, in reasoning, the rules of dharma sastra are stronger than
those of artha-Sastra. Yajiavalkya Smrti 2.21




Thus, though they are aggressors, they are also‘écéryas)

In killing acaryas, we will incur sin.

We cannot also be happy in this life.

Thus he says “How can we be happy in this life, having killed eur
Qwn people?”)




Section — II
Arjuna’s Doubts (28-46)

Part-1V

Arjuna’s Fourth Reason to not Fight —
Destruction of family traditions (37-43)



1.37-38
yady apy ete na pasyanti lobhopahata-cetasah
kula-ksaya-krtarh dosarh mitra-drohe ca patakam

katham na jieyam asmabhih papad asman nivartitum
kula-ksaya-krtam dosam prapasyadbhir janardana

Even if they (yady apy ete), overcome by greed (lobha upahaa-
cetasah), do not see (nq_pasyantl) the fault of destroying the tamily

(kula-ksaya-krtam dosamn) and the sin in killing—fiends (mitra-
drohe ca patakam) should not we (katharh na asmabhih), who see
the fault in destroying the family (kula-ksaya-krtarn dosarh
prapasyadbhih), know how to withdraw from this sin (asmad

papad mivararunr jiieyam), O Janardana (janardana)?




“Wby does the opposing side want to fight then?”

He answers with this verse.

“They, overcome by greed, do not see any fault in destroying the

family, or any sin in killing friends.”




1.39
kula-ksaye pranaSyanti
kula-dharmah sanatanah
dharme naste kulam krtsnam

‘adharmo 'bhibhavaty uta

With the destruction of the family (kula-ksave), the eternal proper
conduct of the family (saﬁnétanéh kula-dharmal)) is destroyed
(pranasyanti). When that dharma is destroyed (dharme naste), the

family {mamz is completely filled with adharma (krtsnam
adharmo abhibhavaty uta). )




The right conduct maintained by the family, which has been passed
down from many generations (sanatanah kula-dharmah), will be
destroyed with the destruction of the family (kula-ksaye).




1.40
adharmabhibhavat krsna
pradusyanti kula-striyah
strisu dustasu varsneya

‘jayate varna-sankarah

From prevalence of adharma (adharma abhibhavat), the women of
the family become contaminated (pradusyanti kula-striyah). O
Krsna (krsna), when the women are spoiled (strisu dustasu

ean———

varsneya), mixed varnas arise (jayate varna-sankarah).

—

When adharma is prevalent, the women of the family will become
spoiled (pradusyanti), by becoming adulterous.




1.41
sankaro narakayaiva
kula-ghnanarh kulasya ca
patanti pitaro hy esam
lupta-pindodaka-kriyah

Mixed caste in the family (kulasya sankarah) brings hell for those
who have destroyed their family members (kula-ghnanarm narakaya
eva) The forefathers fall (patanti pitaro hy esam), being deprived
of pinda and water otferings (lupta-pmda udaka-kriyah).




1.42
dosair etaih kula-ghnanam
‘varna-sankara-karakaih
utsadyante jati-dharmah
kula-dharmas ca sasvatah

o8

\Jove"

Both ]caste |and ifamilv 1@& (jati-dharmah kula-dharmas ca
sasvatah) are destroyed (utsadyante) by this fault of mixed varnas
(etaih @osalh) caused by the killers of family members (Varna-
sankara—karakalh kul’a-“g'lﬁlﬁnﬁnﬁ

By the faults of mixture of castes, both the caste rules and the
tamily rules will be destroyed (utsadyate).




1.43
utsanna-kula-dharmanarm
manusyanam janardana
narake niyatam vaso

bhavatity anususruma

O Janardana (janardana), we have heard (ity anususruma) that
those men whose family rules are destroyed (utsanna-kula-
dharmanam manusyanarm) live in hell permamently (narake
niyatam vasah bhavati).




Section — II
Arjuna’s Doubts (28-46)

Part-1V

Arjuna’s Third Reason to not Fight —
Fear of Sin (44)



1.44
aho bata mahat papam
kartum vyavasita vayam
yad rajya-sukha-lobhena
hantum sva-janam udyatah

We are intent on committing great sin (aho bata mahat papam
karturh vyavasita vayam), since we are ready to kill our own people

(yad sva-janam hantum udyatah) for gain of happiness of a
kingdom (rajya-sukha-lobhena).




Section — II
Arjuna’s Doubts (28-46)

Part-V

Arjuna concludes his presentation (45-
46)



1.45
yadi mam apratikaram
asastram Sastra-panayah
dhartarastra rane hanyus
tan me ksematarar bhavet

It would be better for me ((ad me ksemataram bhaveQ if the sons
of Dhrtarastra (yadi dhartarastra), weapons in hand (sastra-

panayah), were to kill me (mérm‘éf harfytth) without weapons

(adastrar) and without opposition (apratlkaram)




1.46
safjjaya uvaca
evam uktvarjunah sankhye
rathopastha upavisat
Vigyjya sasaram capam
Soka-samvigna-manasah

Speaking in this manner (evam uktva), Arjuna (arjunah) giving up his bow
and arrows (visrjya sabara @épéﬂi), mind disturbed with lamentation
({Manlvigm}yﬁnﬁnasahi sat down on his chariot (ratha wupastha
upavisat) amidst the warriors assembled for battle (sankhye).

Sitting on his chariot (rathopasthe) amidst the assembly of warriors
(sankhye), Arjuna gave up his weapons.



