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Chapter-1

Observing the Armies on the 
Battlefield of Kurukñetra



Section - I

Introduction (1-27)



1.1
dhåtaräñöra uväca

dharma-kñetre kuru-kñetre
samavetä yuyutsavaù

mämakäù päëòaväç caiva
kim akurvata saïjaya

Dhåtaräñöra said: O Saïjaya (saïjaya), what did my sons and the
sons of Päëòu do (kim mämakäù päëòaväç caiva akurvata), having
gathered (samavetä) with the desire to fight (yuyutsavaù) at
Kurukñetra, the place of dharma (dharma-kñetre kuru-kñetre)?



How did Arjuna become bewildered and fall into ignorance?

The speaker of the Mahäbhärata , Vaiçampäyana, started explaining
the topic to Janamejaya in the Bhéñma Parvä, with the following
words.

Dhrtaräñöra said, “Please tell me what my sons, headed by
Duryodhana, and the sons of Päëòu, headed by Yudhiñöhra were
doing, having gathered together for fighting at Kurukñetra?”



“But you yourself have said that they were desirous of fighting, so
why are you asking what they did?” so why are you asking what
they did?”

“This place is a holy place (dharma kñetra). Çruti says:

kurukñetraà deva yajanam

Kurukñetra is a place for worshipping the Lord. Çatapatha
Brähmaëa, Madhyändinéya, 14.1.1.2



It is famous as a place which produces dharma. Due to association
with this great place, the evil Duryodhana and company may give
up their anger and take to the path of dharma.

The Päëòavas are naturally following dharma. Then both sides
would have intelligence to see that they should not kill their own
relatives and friends, and would negotiate peace.”

Externally, he desired to show Saïjaya that he would be relieved if
this were so.



Internally, however, he found it hard to restrain his depression, for if
there were a conciliation, then it would be difficult for his sons to
claim the kingdom.

“As Bhéñma, who is on our side cannot be defeated by Arjuna, it is
better that we fight. Let that happen!”

It was not suitable however to show such desires externally.



There is a hidden meaning in the word kñetra (field) in the phrase
dharma-kñetra.

The field was a place for growing the grains of dharma, in the form
of pious Yudhiñöhira, who was the very incarnation of dharma,
along with his supporters.

The field, a place for exerting oneself in the work of cultivating, was
the place in which Kåñëa, the nourisher of dharma, would encourage
Yudhiñöhira.



The field, a place for many projects like blocking irrigation dykes
and watering, was the place where Kåñëa would assist Yudhiñöhira in
many ways to establish the grains of dharma.

The same field is also a place for weeds to grow.

The weeds, enemies of the grains, in the form of Duryodhana and
others, also grew there, but would be destroyed by Kåñëa.



1.2
saïjaya uväca

dåñövä tu päëòavänékaà
vyüòhaà duryodhanas tadä |

äcäryam upasaìgamya
räjä vacanam abravét

Saïjaya said: Seeing the array (dåñövä vyüòhaà) of the Päëòavas’
troops (päëòava anékaà), Duryodhana (tadä räjä duryodhanah)
approached his teacher Droëa (äcäryam upasaìgamya) and spoke
these words (vacanam abravét).



1.3
paçyaitäà päëòu-puträëäm

äcärya mahatéà camüm
vyüòhäà drupada-putreëa

tava çiñyeëa dhématä

“O teacher (äcärya), see this great army (paçya etäà mahatéà
camüm) of the sons of Päëòu (päëòu-puträëäm), arranged for
battle (vyüòhäà) by your intelligent disciple (tava dhématä
çiñyeëa), the son of Drupada (drupada-putreëa).”



Understanding that Dhåtaräñtra wanted war, Saïjaya then spoke, to
make him aware that there would be war, but that the results would
be the opposite of the fulfillment of his desires.

Duryodhana, seeing the arrangement of troops (vyüòhäm) being
prepared by the Päëòavas, then speaks, revealing his inner fear in
nine verses, starting from the third verse.

He criticizes Droëäcärya.



He tells him that he is very foolish because Dhåñöadyumna, the son
of Drupada, was arranging the troops of the enemy.

That person was Droëa’s student, having been taught by him, even
knowing that he was born to kill him.

“Dhåñöadyumna is very intelligent (dhématä) because he has gained
the knowledge of how to kill you from you yourself, his enemy. See
what will finally result from this greatly intelligent act in the
future!”



1.4
atra çürä maheñväsä

bhémärjuna-samä yudhi
yuyudhäno viräöaç ca 

drupadaç ca mahä-rathaù

Here are brave men (atra çürä), skillful with great bows (mahä
iñväsä), equal to Bhéma and Arjuna in battle (bhéma arjuna-samä
yudhi): Sätyaki, Viräta, and Drupada, a mahä-ratha (yuyudhäno
viräöaç ca drupadaç ca mahä-rathaù).



1.5
dhåñöaketuç cekitänaù
käçiräjaç ca véryavän

purujit kuntibhojaç ca
çaibyaç ca nara-puìgavaù

Here are Dhåñöaketu (dhåñöaketuh), Cekitäna, the valorous king of
Käçé (cekitänaù käçiräjaç ca véryavän), Purujit, Kuntibhoja and
Çaibya (purujit kuntibhojaç ca çaibyaç ca), the best of men (nara-
puìgavaù).



1.6
yudhämanyuç ca vikränta

uttamaujäç ca véryavän
saubhadro draupadeyäç ca 

sarva eva mahä-rathäù

Here are mighty Yudhämanyu (yudhämanyuç ca vikränta), valiant
Uttamaujä (uttamaujäç ca véryavän), Abhimanyu, and the five sons
of Draupadé (saubhadro draupadeyäç ca), all mahä-rathas (sarva
eva mahä-rathäù).



“The leaders of their troops, having great bows (iñväsä), will be
impossible to cut down.”

That is the suggestion by his mentioning the bows.

Yuyudhänaù refers to Sätyaki.

Saubhadraù refers to Abhimanyu. Draupadeyäù refers to the five
sons of the Päëòavas by Draupadé, such as Prativindhya.



eko daça sahasräëi yodhayed yas tu dhanvinäm
çastra-çästra-pravéëaç ca mahä-ratha iti småtaù

amitän yodhayed yas tu samprokto ’tirathas tu saù
caikena yo yudhyet tan-nyüno’rdha-rathaù småtaù

A mahäratha (mahäratha iti småtaù) is one man (yas tu ekah) who
can fight alone with ten thousand archers (daça sahasräëi
dhanvinäm yodhayed), who is expert in both weapons and scripture
(çastra-çästra-pravéëaç ca). An atiratha is one who fights with
unlimited troops (or sixty thousand archers according one source)
(amitän yodhayed yas tu atirathah samproktah). A ratha is one
who fights with one opponent (rathé ca ekena yo yudhyet). One
who does less than that (cannot deal with one opponent alone) is
called ardha ratha (tan-nyüno ardha-rathaù småtaù).



1.7
asmäkaà tu viçiñöä ye 

tän nibodha dvijottama
näyakä mama sainyasya

saàjïärthaà tän bravémi te

O best of the brähmaëas (dvija uttama), understand (tän nibodha)
who is on our side (asmäkaà tu viçiñöä ye), the commanders of my
army (mama sainyasya näyakä). I will list them (tän bravémi) so
you can completely understand (te saàjïärthaà).



Understand (nibodha) who is on our side.

I will tell you in order that you completely understand
(saàjïärtham).

The word is analyzed as samyak (complete), jïäna (knowledge).



1.8
bhavän bhéñmaç ca karëaç ca 

kåpaç ca samitià-jayaù
açvatthämä vikarëaç ca 
saumadattir tathaiva ca 

There are yourself, Bhéñma, Karëa (bhavän bhéñmaç ca karëaç ca),
Kåpa, winner of wars (kåpaç ca samitià-jayaù), Açvatthämä,
Vikarëa (açvatthämä vikarëaç ca), and Bhüriçravä (saumadattir
tathaiva ca).

Saumadatti refers to Bhüriçravä, the son of Somadatta.



1.9
anye ca bahavaù çürä

madarthe tyakta-jévitäù
nänä-çastra-praharaëäù
sarve yuddha-viçäradäù

There are also many other brave men (anye ca bahavaù çürä) who
have given up their lives for my sake (madarthe tyakta-jévitäù),
skillful at fighting (sarve yuddha-viçäradäù), armed with various
missiles and weapons of close combat (nänä-çastra-praharaëäù).



There are also many other brave men who have given up their lives
for my sake, skillful at fighting, armed with various missiles and
weapons of close combat.

“They are willing to give up their lives in order to help me (tyakta-
jévitäù).”

This is the intended meaning of Duryodhana, though the literal
meaning is “They have given up their lives.”

Actually however, Kåñëa will later say:



mayaivaite nihatäù pürvam eva
nimitta-mätraà bhava savyasäcin

These warriors (ete) have already been killed by Me (mayaiva
nihatäù) before the war has started (pürvam eva). You be My
instrument, O Arjuna (nimitta-mätraà bhava savyasäcin). BG
11.33

Thus, the literal meaning of Duryodhana’s words are thus
completely true.



1.10
aparyäptaà tad asmäkaà
balaà bhéñmäbhirakñitam
paryäptaà tv idam eteñäà
balaà bhémäbhirakñitam

Our army (asmäkaà balaà) protected by Bhéñma (tad bhéñma
abhirakñitam) is inadequate (aparyäptaà), but their army (tv idam
eteñäà balaà), protected by Bhéma (bhéma abhirakñitam) is
adequate (paryäptaà).



Our troops are not up to standard (aparyäptam): we cannot fight
against the Päëòavas.

Even though protected all around by Bhéñma, who has fine
intelligence and is experienced in fighting and theory, Bhéñma has
sympathy for both parties.

The Päëòavas are very well protected (paryäptam abhirakñitam) by
Bhéma, though he has gross intelligence and is not thoroughly
conversant with fighting and theory.

In other words, they are well equipped to fight against us.



1.11
ayaneñu ca sarveñu

yathä-bhägam avasthitäù |
bhéñmam eväbhirakñantu
bhavantaù sarva eva hi 

Situated in your positions for attack (ayaneñu ca sarveñu yathä-
bhägam avasthitäù), you (bhavantaù) should protect Bhéñma
(bhéñmam eva abhirakñantu) on all sides (sarva eva hi).



Therefore you should be very careful.

Though you are divided into different groups (yathä-bhägam) for
the purpose of entering into the enemy lines (ayaneñu), you should
not give up your designated positions on the battlefield.

Being fixed in your respective positions, protect Bhéñma on all sides,
so that he will not be attacked from behind while engaged in
fighting with others.

The implication here is “Only by the strength of Bhéñma will we
survive.”



1.12
tasya saïjanayan harñaà
kuru-våddhaù pitämahaù

siàha-nädaà vinadyoccaiù
çaìkhaà dadhmau pratäpavän

Then the majestic elder among the Kurus (pratäpavän kuru-
våddhaù), the grandfather (pitämahaù), in order to bring joy to
Duryodhana (tasya harñaà saïjanayan), making the sound of lion
(siàha-nädaà vinadya), blew his conch loudly (çaìkhaà uccaiù
dadhmau).



Bhéñma, the elder of the Kurus, joyful on hearing respect given to
him, and to produce joy in Duryodhana by driving away his fears,
roaring like lion, blew his conch shell.

The phrase siàha-nädaà vinadya uses the same root nad twice.

The literal meaning is “roaring the roar of a lion.”

The intended meaning is “roaring like a lion,” according to the sütra
upamäne karmaëi. (Añöädhyäyé, Päëini 3.4.45)



1.13
tataù çaìkhäç ca bheryaç ca 

paëavänaka-gomukhäù
sahasaiväbhyahanyanta

sa çabdas tumulo 'bhavat

Then conches, kettle drums (tataù çaìkhäç ca bheryaç ca), small
drums, and larger drums (paëavänaka-gomukhäù) were suddenly
sounded (sahasä eva abhyahanyanta), making a tumultuous roar
(sah çabdah tumulo abhavat).



Both sides became eager to fight.

This is described in this verse.

Paëava is a type of drum.

Änaka is a kettle drum.

Gomukha is a type of trumpet.



1.14
tataù çvetair hayair yukte
mahati syandane sthitau

mädhavaù päëòavaç caiva
divyau çaìkhau pradadhmatuù

Then Kåñëa and Arjuna (tataù mädhavaù päëòavaç ca), standing in
a large chariot (mahati syandane sthitau) yoked with white horses
(çvetair hayair yukte), blew their divine conches (divyau çaìkhau
pradadhmatuù).



1.15-16
päïcajanyaà håñékeço

devadattaà dhanaïjayaù
pauëòraà dadhmau mahäçaìkhaà

bhéma-karmä våkodaraù

anantavijayaà räjä
kunté-putro yudhiñöhiraù

nakulaù sahadevaç ca 
sughoña-maëipuñpakau



Kåñëa blew Päïcajanya (päïcajanyaà håñékeço), Arjuna blew
Devadatta (devadattaà dhanaïjayaù), and Bhéma (våkodaraù) of
fearful deeds (bhéma-karmä) blew the great conch Pauëòra
(pauëòraà mahäçaìkhaà dadhmau). Yudhiñöhira, son of Kunté
(kunté-putro räjä yudhiñöhiraù), blew Anantavijaya
(anantavijayaà), and Nakula and Sahadeva (nakulaù sahadevaç ca)
blew their conches Sughoña and Manipuñpaka (sughoña-
maëipuñpakau).



1.17-18
käçyaç ca parameñväsaù
çikhaëòé ca mahä-rathaù
dhåñöadyumno viräöaç ca 

sätyakiç cäparäjitaù

drupado draupadeyäç ca 
sarvaçaù påthivé-pate 

saubhadraç ca mahä-bähuù
çaìkhän dadhmuù påthak påthak



Then the king of Käçé, the greatest archer (käçyaç ca parama iñu-
äsaù), Çikhaëòé, a mahä-ratha (çikhaëòé ca mahä-rathaù),
Dhåñöadyumna, Viräöa (dhåñöadyumno viräöaç ca) and Sätyaki, who
could not be defeated (sätyakiç ca aparäjitaù), Drupada, the sons of
Draupadé (drupado draupadeyäç ca sarvaçaù), and mighty-armed
Abhimanyu (saubhadraç ca mahä-bähuù) blew their conches one
after the other (çaìkhän dadhmuù påthak påthak).



The word aparäjitaù means unconquerable.

However, it can be read cäpa räjitaù, by including the previous ca as
part of the word instead a separate word meaning “and”, in which
case it means “equipped with a bow.”



1.19
sa ghoño dhärtaräñöräëäà

hådayäni vyadärayat
nabhaç ca påthivéà caiva
tumulo ’bhyanunädayan

That tumultuous sound (sah tumulah ghoño), filling the sky and
earth (nabhaç ca påthivéà caiva abhyanunädayan), split the hearts
of Dhåtaräñöra’s sons (dhärtaräñöräëäà hådayäni vyadärayat).



1.20-23
atha vyavasthitän dåñövä dhärtaräñörän kapi-dhvajaù |

pravåtte çastra-saàpäte dhanur udyamya päëòavaù

håñékeçaà tadä väkyam idam äha mahépate |

senayor ubhayor madhye rathaà sthäpaya me 'cyuta

yävad etän nirékñe 'haà yoddhu-kämän avasthitän |

kair mayä saha yoddhavyam asmin raëa-samudyame

yotsyamänän avekñe 'haà ya ete 'tra samägatäù |

dhärtaräñörasya durbuddher yuddhe priya-cikérñavaù



O King (mahépate), then (atha), as the armies prepared to fight (pravåtte
çastra-saàpäte), Arjuna with Hanumän’s insignia on his flag (päëòavaù
kapi-dhvajaù), seeing the sons of Dhåtaräñöra standing there (vyavasthitän
dhärtaräñörän dåñövä), taking his bow in hand (dhanur udyamya), spoke to
Håñékeça (tadä håñékeçaà idam väkyam äha): O Acyuta (acyuta) please
station my chariot (me rathaà sthäpaya) between the two armies (senayor
ubhayor madhye), so I can view (yävad etän nirékñe ahaà) at the
commencement of the war (asmin raëa-samudyame) those situated with a
desire to fight (yoddhu-kämän avasthitän), and those with whom I should
fight (kair mayä saha yoddhavyam). I see that (ahaà avekñe) those who
have gathered here (ya ete atra samägatäù), desiring to please the foolish
sons of Dhåtaräñöra (durbuddheh dhärtaräñörasya priya-cikérñavaù), are
intent on fighting (yuddhe yotsyamänän).



1.24-25
saïjaya uväca

evam ukto håñékeço guòäkeçena bhärata
senayor ubhayor madhye sthäpayitvä rathottamam

bhéñma-droëa-pramukhataù sarveñäà ca mahé-kñitäm
uväca pärtha paçyaitän samavetän kurün iti

When Arjuna spoke to him thus (evam guòäkeçena uktah),
Håñékeça (håñékeçah), stationing the best of chariots (rathottamam
sthäpayitvä) between the two armies (senayor ubhayor madhye),
in front of Bhéñma, Droëa (bhéñma-droëa-pramukhataù) and all the
princes (sarveñäà ca mahé-kñitäm), spoke (iti uväca): See these
Kurus gathered here (pärtha paçya etän samavetän kurün).



The Lord, Håñékeça, though Himself the controller of everyone’s
senses, was thus ordered by Arjuna, controlled just by his words.

See how the Lord is controlled by prema! This is the implication of
calling the Lord Håñékeça.

Here is the significance of the word Guòäkeça. Äkeça means Viñëu
(ä), Brahmä (ka) and Çiva (éça). Guòäkeça means Arjuna who gives
them (äkeça) the experience of the sweetness of the Lord’s affection
just as sugar (guòä) gives the experience of sweetness.



Therefore, Guòäkeça refers to he who, by bringing Kåñëa under his
control, gave Viñëu, Brahmä, and Çiva the opportunity to experience
Kåñëa’s sweetness.

Where the Supreme Lord Kåñëa, the crown jewel, source of all
avatäras, being controlled by prema, followed the orders of His
servant Arjuna, how could Viñëu, Brahmä and Çiva, His mere
expansions as guëa avatäras, show off any of their powers?

Instead, they felt they had reached the pinnacle of perfection by
manifesting affectionate feelings for the Lord themselves (inspired
by Arjuna).



The lord of the spiritual sky (Mahäviñëu) said:

dvijätmamajä me yuvayor didåkñuëä

I brought the brähmaëa’s sons here because I wanted to see the two
of you. SB 10.89.58



Guòäkeça can also mean the lord (éça) of sleep (guòäkä), the
controller of the senses.

Even Kåñëa, who is the direct controller of bhakti , became
controlled by Arjuna’s prema.

Thus, Arjuna was able to conquer despicable mäyä or sleep.

He spoke in front of Bhéñma, Droëa and all the kings.



Though the word pramukhataù is compounded only with Bhéñma
and Droëa, it refers to everyone.

Thus the meaning is “putting his chariot in front of Bhéñma, Droëa
and all the other kings.”



1.26
taträpaçyat sthitän pärthaù

pitèn atha pitämahän
äcäryän mätulän bhrätèn

puträn pauträn sakhéàs tathä
çvaçurän suhådaç caiva

senayor ubhayor api

Arjuna saw standing there (pärthaù tatra apaçyat sthitän) fathers,
grandfathers (pitèn atha pitämahän), teachers, maternal uncles, brothers
(äcäryän mätulän bhrätèn), sons, grandsons, friends (puträn pauträn
sakhéàs tathä), fathers-in-law and well-wishers (çvaçurän suhådaç caiva)
on both sides (senayor ubhayor api).

Putra and pautra refer to the sons and grandsons of Duryodhana and others
on the opposing side.



1.27
tän samékñya sa kaunteyaù
sarvän bandhün avasthitän

kåpayä parayäviñöo
viñédann idam abravét

The son of Kunté (sah kaunteyaù), seeing all his relatives situated
there (tän avasthitän sarvän bandhün samékñya), overcome with
compassion (kåpayä parayäviñöo) and depressed (viñédann), spoke
as follows (idam abravét).



Section - II

Arjuna’s Doubts (28-46)



Section – II

Arjuna’s Doubts (28-46)

Part-I

Arjuna’s First Reason to not Fight –
Compassion (28-30)



1.28-29
dåñövemän svajanän kåñëa yuyutsuà samupasthitam

sédanti mama gäträëi mukhaà ca pariçuñyati

vepathuç ca çarére me roma-harñaç ca jäyate
gäëòévaà sraàsate hastät tvak caiva paridahyate

O Kåñëa (kåñëa), seeing all my relatives and friends (dåñövä imän
svajanän) gathered to fight (yuyutsuà samupasthitam), my limbs
are weakening (sédanti mama gäträëi), my mouth is drying up
(mukhaà ca pariçuñyati), my body is trembling (vepathuç ca
çarére me) and my hairs are standing on end (roma-harñaç ca
jäyate). My bow is falling from my hand (gäëòévaà sraàsate
hastät) and my skin is burning (tvak ca eva paridahyate).



Seeing all these known people, my mouth has dried up.

The phrase “As I stand here” should be added at the beginning of
the sentence.

“As I stand here seeing this, my limbs become weak.”



1.30
na ca çaknomy avasthätuà
bhramatéva ca me manaù

nimittäni ca paçyämi
viparétäni keçava

I cannot stay fixed (na ca avasthätuà çaknomy) and my mind
seems to whirl about (bhramatéva ca me manaù). I see contrary
results in this battle (viparétäni nimittäni ca paçyämi), O Keçava
(keçava).



Nimitta is used in the sense of “end result”, just as the goal of money
is a good residence.

I will not get happiness by attaining the kingdom if I win the war,
but rather will suffer sorrow, the opposite result.



Section – II

Arjuna’s Doubts (28-46)

Part-II

Arjuna’s Second Reason to not Fight –
Enjoyment (31-35)



1.31
na ca çreyo 'nupaçyämi
hatvä svajanam ähave

na käìkñe vijayaà kåñëa
na ca räjyaà sukhäni ca

I do not see any good result (na ca çreyah anupaçyämi), after
killing my own people in war (hatvä svajanam ähave). I do not
desire victory (na käìkñe vijayaà), kingdom or happiness (na ca
räjyaà sukhäni ca), O Kåñëa (kåñëa).















“I do not see any benefit in killing in this manner (na çreyo
paçyämi).

The scriptures state beneficial results for the person killed:

dväv imau puruñau loke sürya-maëòala-bhedinau
parivräò yoga-yuktaç ca raëe cäbhimukhe hataù

The sannyäsé engaged in yoga and the warrior who dies facing the
enemy attain the sun planet. Paräçara Småti 3.30



However, there is no piety for the person engaged in the killing.
(Thus it is better that I die rather than kill them.) ”

“But by fighting you gain tangible results in the form of kingdom
and fame.”

“But I do not desire victory, kingdom or happiness.”



1.32-35
kià no räjyena govinda kià bhogair jévitena vä

yeñäm arthe käìkñitaà no räjyaà bhogäù sukhäni ca 

ta ime 'vasthitä yuddhe präëäàs tyaktvä dhanäni ca 
äcäryäù pitaraù puträs tathaiva ca pitämahäù

mätuläù çvaçuräù pauträù çyäläù saàbandhinas tathä
etän na hantum icchämi ghnato 'pi madhusüdana

api trailokya-räjyasya hetoù kià nu mahékåte
nihatya dhärtaräñörän naù kä prétiù syäj janärdana



What is the use of kingdom (kià no räjyena), enjoyment or even living (kià
bhogair jévitena vä)? Those for whom we desire (yeñäm arthe nah
käìkñitaà) kingdom, enjoyment and happiness (räjyaà bhogäù sukhäni
ca)--teachers, fathers , sons and grandfathers (äcäryäù pitaraù puträs
tathaiva ca pitämahäù), maternaluncles, fathers-in-law, grandsons, brothers-
in-law and relatives (mätuläù çvaçuräù pauträù çyäläù saàbandhinas
tathä)-- are standing on the battlefiled (te ime avasthitä yuddhe), risking
their lives and wealth (präëäàs tyaktvä dhanäni ca). I do not desire to kill
them (etän na hantum icchämi), even if I were to be killed by them (ghnato
api), O Madhusüdana (madhusüdana), even for sovereigntiy over the three
worlds (trailokya-räjyasya hetoù api), what to speak of this earth (kià nu
mahékåte). O Janärdana (janärdana), what happiness will we achieve (naù kä
prétiù syät), having killed the sons of Dhåtaräñtåa (dhärtaräñörän nihatya)?



Section – II

Arjuna’s Doubts (28-46)

Part-III

Arjuna’s Third Reason to not Fight –
Fear of Sin (36)



1.36
päpam eväçrayed asmän

hatvaitän ätatäyinaù
tasmän närhä vayaà hantuà
dhärtaräñörän svabändhavän
svajanaà hi kathaà hatvä
sukhinaù syäma mädhava

In killing these aggressors (etän ätatäyinaù hatvä) we will only
incur sin (asmän päpam eva äçrayed). Therefore we should not kill
(tasmäd närhä vayaà hantuà) the sons of Dhåtaräñöra with their
relatives (dhärtaräñörän svabändhavän). O Mädhava (mädhava),
how can we live happily (kathaà sukhinaù syäma), having killed
our own relatives (svajanaà hatvä)?



But it is said:

agnido garadaç caiva çastra-päëir dhanäpahaù
kñetra-däräpahäré ca ñaò ete hy ätatäyinaù

The arsonist, one who poisons, one who attacks with weapons, the
thief, the stealer of property and the stealer of ones wife are
considered aggressors. Vasiñöha Småti 3.19



And also it is said:

ätatäyinam äyäntaà hanyäd evävicärayan
nätatäyi-vadhe doño hantur bhavati kaçcana

Without consideration, one should kill the aggressors, as there is no
fault in killing them. Manu Småti 8.350

Thus the scriptures prescribe killing in the case of aggressors.



Arjuna answers with this verse.

Killing them, we will remain living, but we will be sinful.

The above instructions are from artha-çästra, but those instructions
are weaker than those from dharma-çästra.



Yajïavalkya says:

småtyor virodhe nyäyas tu balavän vyavahärataù
artha -çästrät tu balavän dharma-çästram iti sthitiù

It is established that where there is conflict of rules in two småti
statements, reasoning must prevail in choosing the correct rule.
However, in reasoning, the rules of dharma çästra are stronger than
those of artha-çästra. Yajïavalkya Småti 2.21



Thus, though they are aggressors, they are also äcäryas.

In killing äcäryas, we will incur sin.

We cannot also be happy in this life.

Thus he says “How can we be happy in this life, having killed our
own people?”



Section – II

Arjuna’s Doubts (28-46)

Part-IV

Arjuna’s Fourth Reason to not Fight –
Destruction of family traditions (37-43)



1.37-38
yady apy ete na paçyanti lobhopahata-cetasaù

kula-kñaya-kåtaà doñaà mitra-drohe ca pätakam

kathaà na jïeyam asmäbhiù päpäd asmän nivartitum
kula-kñaya-kåtaà doñaà prapaçyadbhir janärdana

Even if they (yady apy ete), overcome by greed (lobha upahata-
cetasaù), do not see (na paçyanti) the fault of destroying the family
(kula-kñaya-kåtaà doñaà) and the sin in killing friends (mitra-
drohe ca pätakam), should not we (kathaà na asmäbhiù), who see
the fault in destroying the family (kula-kñaya-kåtaà doñaà
prapaçyadbhih), know how to withdraw from this sin (asmäd
päpäd nivartitum jïeyam), O Janärdana (janärdana)?



“Why does the opposing side want to fight then?”

He answers with this verse.

“They, overcome by greed, do not see any fault in destroying the
family, or any sin in killing friends.”



1.39
kula-kñaye praëaçyanti

kula-dharmäù sanätanäù
dharme nañöe kulaà kåtsnam

adharmo 'bhibhavaty uta 

With the destruction of the family (kula-kñaye), the eternal proper
conduct of the family (sanätanäù kula-dharmäù) is destroyed
(praëaçyanti). When that dharma is destroyed (dharme nañöe), the
family (kulaà) is completely filled with adharma (kåtsnam
adharmo abhibhavaty uta).



The right conduct maintained by the family, which has been passed
down from many generations (sanätanäù kula-dharmäù), will be
destroyed with the destruction of the family (kula-kñaye).



1.40
adharmäbhibhavät kåñëa
praduñyanti kula-striyaù
stréñu duñöäsu värñëeya
jäyate varëa-saìkaraù

From prevalence of adharma (adharma abhibhavät), the women of
the family become contaminated (praduñyanti kula-striyaù). O
Kåñëa (kåñëa), when the women are spoiled (stréñu duñöäsu
värñëeya), mixed varëas arise (jäyate varëa-saìkaraù).

When adharma is prevalent, the women of the family will become
spoiled (praduñyanti), by becoming adulterous.



1.41
saìkaro narakäyaiva

kula-ghnänäà kulasya ca
patanti pitaro hy eñäà
lupta-piëòodaka-kriyäù

Mixed caste in the family (kulasya saìkarah) brings hell for those
who have destroyed their family members (kula-ghnänäà narakäya
eva). The forefathers fall (patanti pitaro hy eñäà), being deprived
of piëòa and water offerings (lupta-piëòa udaka-kriyäù).



1.42
doñair etaiù kula-ghnänäà

varëa-saìkara-kärakaiù
utsädyante jäti-dharmäù
kula-dharmäç ca çäçvatäù

Both caste and family rules (jäti-dharmäù kula-dharmäç ca
çäçvatäù) are destroyed (utsädyante) by this fault of mixed varëas
(etaiù doñaih) caused by the killers of family members (varëa-
saìkara-kärakaiù kula-ghnänäà).

By the faults of mixture of castes, both the caste rules and the
family rules will be destroyed (utsädyate).



1.43
utsanna-kula-dharmäëäà
manuñyäëäà janärdana

narake niyataà väso
bhavatéty anuçuçruma

O Janärdana (janärdana), we have heard (ity anuçuçruma) that
those men whose family rules are destroyed (utsanna-kula-
dharmäëäà manuñyäëäà) live in hell permamently (narake
niyataà väsah bhavati).



Section – II

Arjuna’s Doubts (28-46)

Part-IV

Arjuna’s Third Reason to not Fight –
Fear of Sin (44)



1.44
aho bata mahat päpaà

kartuà vyavasitä vayam
yad räjya-sukha-lobhena

hantuà sva-janam udyatäù

We are intent on committing great sin (aho bata mahat päpaà
kartuà vyavasitä vayam), since we are ready to kill our own people
(yad sva-janam hantuà udyatäù) for gain of happiness of a
kingdom (räjya-sukha-lobhena).



Section – II

Arjuna’s Doubts (28-46)

Part-V

Arjuna concludes his presentation (45-
46)



1.45
yadi mäm apratékäram

açastraà çastra-päëayaù
dhärtaräñörä raëe hanyus

tan me kñemataraà bhavet

It would be better for me (tad me kñemataraà bhavet) if the sons
of Dhåtaräñöra (yadi dhärtaräñörä), weapons in hand (çastra-
päëayaù), were to kill me (mäm raëe hanyuh) without weapons
(açastraà) and without opposition (apratékäram).



1.46
saïjaya uväca

evam uktvärjunaù saìkhye
rathopastha upäviçat

visåjya saçaraà cäpaà
çoka-saàvigna-mänasaù

Speaking in this manner (evam uktvä), Arjuna (arjunaù), giving up his bow
and arrows (visåjya saçaraà cäpaà), mind disturbed with lamentation
(çoka-saàvigna-mänasaù), sat down on his chariot (ratha upastha
upäviçat) amidst the warriors assembled for battle (saìkhye).

Sitting on his chariot (rathopañöhe) amidst the assembly of warriors
(saìkhye), Arjuna gave up his weapons.


