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I&spokq (aham proktavan) this indestructible knowledge

(imarh avyayam yogarh) to Vivasvan (vivasvate). He spoke it
to Manu (vivasvan manave praha). Manu spoke it to Iksvaku
(manur jksvakave abravit).




In the fourth chapter, the Lord speaks about the reasons for His
appearance, the eternal nature of His appearance and activities, and
also speaks of the excellence of jiang in such things as the brahma-
yajna.

In this verse, the Lord praises jidna-yoga (imam yogam), the goal of
niskama-karma, which He had already mentioned in the two
previous chapters.




4.2
evam parampara-praptam
imam rajarsayo viduh |
sa kaleneha mahata _
yogo nastah parantapa ||

The saintly kings (rajarsayah) understood this knowledge

(imarn_viduh) received in this disciplic succession (evarn

parampara{praptan)). By_the influence of powerful time
(mahata kalena), this disciplic succession for yoga was

broken, (iha yogo nastah), O alflicter of enemies (parantapa).




4.3
sa evayarm maya te ‘dya
yogah proktah puratanalj |
bhakto ’si me sakha ceti_
rahasyam hy etad uttamam ||

As you are My devotee (me bhakto asi) and friend (sakha ca
iti), I have spoken (maya proktah) this yoga (sah eva ayam
puratanah yogah), the ultimate secret (etad uttamam

unto you today (te adya).




In this verse the Tord gives the reason for speaking this yoga to
Arjuna.

You are My devotee and My friend.

Apart from these two reasons, He gives another reason for not
speaking this to inferior persons: it is most secret.




4.4
arjuna uvaca
aparam bhavato janma
pararh janma vivasvatah |
katham etad vijaniyam
tvam adau proktavan iti ||

Arjuna said: You appeared alter Vivasvan (aparam bhavaro
janma). He was born previous to you (paramh janma
VIYLSX.ala-h) How can I understand (katham etad vijaniyam)
that_you spoke this yoga in the beginning (tvam adau
proktavan iti)?




In this verse, Arjuna asks about the impossibility of what Krsna has
just spoken.

“Your birth is recent (aparam) and Vivasvan’s birth is ancient
(param). How can I understand that You spoke it to him?”




4.5
sri-bhagavan uvaca
bahtini me vyatitani
janmani _tava carjuna |
tany aham veda sarvani

na tvarh vettha parantapa ||

The Lord said: YoYou and I (me tava ca) have gone through
many births (bahtini janmani vyatitani). [ know all of these
(tany sarvani aham veda), but you do not (na tvarh vettha),
O attlicter of enemies (parantapa).




In this verse, the Lord explains that He instructs through the

agency of His avataras. %%XXX

| appear as various avataras, Iso_appear as My

companion at that time.

[ know, since I am omniscient, being the Supreme lord.




You do not know, since I cover your knowledge for fulfilling
the purpose of My pastimes.

With knowledge covered, O aftlicter of the enemy, you afilict

(tapa) the enemies (param) by thinking of yourself as the son
of Kunti, a ksatriya, dusing in this life.
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Though I am unborn (@D 'pi sann) and the lord ot all entities

( utanam 1$varo)'pi san), having an imperishable body
, 1 appear with My own body (prakrtizh svam

adlglsthzgga salnbhavaml) by My own energy (atma-mayaya).




In this verse, He describes the manner of His appearance.

()}
“Though I am without birth, I appear. I ﬁesceniin the forms of devas,
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humans and crawling animals and other forms.”

‘\, A\ c efC.
W\\c‘}f‘f’ @ v

“But what is remarkable about that? The jiva is also actually without

birth, and is born again after the destruction of the gross body.”




The Lord answers: “I have an indestructible body (avyaya atma).

The jiva is without birth in the sense that he is agsoub apart from his
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He takes birth just because of his relationship with the body which

produces ignorance.

But My being Without blrtﬁ\an.d_lg;Ltakmg blw

from My body, since I am the Lord.




Bothw nd Mygot being bo>\n are integral to ‘idy svarﬁ@.

As such a condition is difficult to occur, it is certainly astounding and
inconceivable.

——

And there is no worry that T will take birth in all sorts of wombs like
the jiva who is under the influence of papa-and as such a condition is

ditficult to occur, it is certainly astounding and inconceivable.




And there is no worry that I will take birth in all sorts of wombs like
the jiva who is under the influence of papa and punya, for I am the
lord of all the living entities (bhiitanam i$varah), not under tdj
control ot karma.

“But the jiva receives bodies of deva, human and animal according to
karma by his subtle body which causes his bondage.

You, the Supreme lord, are without a subtle body, and you are all
pervading and control karma, time and all other elements. The Sruti

says bahu syam: may I become many. (Chandogya Upanisad 6.2.3)



From that, it is understood that you are the form of the whole

universe.

When you say ‘I appear in this particular way,’ I think that must mean
that Your birth means simply that You are revealing to people the
multitude of bodily forms throughout the universe, which are also
eternal as types.”

But how can that be? 1 make My appearance,situated.in My awn

forg (prakrtih svam adhisthaya).”.




If the word prakrti meant the external material energy, then its
controller, the Supreme Lord, becomes, by inference, a material
form, not a special object of realization.

Therefore, in conformity to the Amara Kosa dictionary meaning
(samsiddhi-prakrti tv 1me svarapant ca svabhavas ca), the word

prakrti means svariipa in this verse.

[t does not refer to the material energy which arises from His
svarupa.




The Lord’s svarupa is sac-cid-ananda, full of eternal spiritual

knowledge and bliss.

Concerning the word prakrti, Sridhara Svami says, “Accepting a

form (I@ akrti)évhich is composed of suddha-sattva (svam)).”

Ramanujacarya says, “Prakrti means ones own nature (svabhiva).

hus nhmqe means W1n My nature, | appear Wlth
My svariipa (svam) by My own will.”




In this case, prakrti means the Lord’s nature, which is condensed
sac-cid-ananda-rasa, which is distinct from material energy.

The word svam along with prakrti thus indicates “My own svaripa,
My true form.”

For the sruti says: I
(s_zl_ bhagavah kasmin pratisthitalfsva mghimnb

Dear sir, in_what is the supreme situated? (It is situated in its own
glor}b Chandogya Upanisad 7.24.1




Madhusuidana Sarasvati gives the following meaning.

“I appear, situated in My svarapa. Being situated spmtually, l act
without duality of soul and body.”

“But if You have in! estructible bodies such as Matsya or Kiirma, then

why do Your present form and the previous forms not appear all at
_once?




“I appear through My maya coming from My self (atma means seltf,
thus duma-maya means My own maya), through My yoga-maya, the
tunction of the cit-sakti, which both covers and reveals My svarfipas.
[ appear revealing My present form, having covered the previous
forms.”

Sridhara Svami says sambhavami dtma-mayaya means. “I appear by

My energy of jiana, bala and virya which strongly manifest.”

According to Ramanuja, atma-mayaya can also mean “By My own
knowledge,” since maya can mean knowledge in this context: maya
vayunam jianam.




The usage is stated: “He continually knows the sin and piety of all
entities by knowledge (mayaya).”

Madhustidana Sarasvat says: “Maya means the awareness through
that body (atma) that I am the Lord, Vasudeva, devoid of ditference
between body and soul.”
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yada yada hi dharmasya

glanir bhavati bharata |
abhyutthanam adharmasya
tadatmanam srjamy aham ||

E—

Whenever (ya.cEl yada) there is destruction in dharma (dharmasya
glanir bhavati), O Bharata (bharata), and a rise in adharma
(adharmasya abhyutthanam), I manifest My own body (tada aham

atmanam @).




“When do I appear?” This verse answers.

[_appear when I cannot tolerate both the destruction (glani) of
dharma and the increase (abhyutthanam) of adharma _in order to

reverse the situation.

[ manifest My body (atmanam).

Madhustidana Sarasvau says, “I _@ that body which exists
eternally, aslit it were created by My ener_g_z.”)




et
%& 4.8
paritranaya sadhanam
vinasaya ca duskrtam |
dharma-samsthapanarthaya
sammnbhavami yuge yuge |[8]|

In every age (yuge yuge) 1 appear (sambhavami) in order to

protect the devotees (paritranaya sadhiinam), to destroy the
demons (vinasava ca duskrtam) and to establish dharma

(dharma-samsthapana arthaya).




“But Your devotees, the rijarsis and brahmarsis can rectity the
destruction of dharma and the increase of adharma.

Then why is it necessary that You make an appearance?”

“That is true. But I come and perform feats which are very difficult
for others to do.”

That is expressed in this verse.



[ appear for delivering (tranaya) My dedicated devotees (sadhfinam)
whose hearts are bursting with longing for Me, who are sulfering
due to their devotion; for destroying the evil-minded persons like
Ravana, Karisa and Kesi, who give suftering to My devotees, and
who cannot be killed by anyone except Me; and for establishing in a
lirm way, the supreme dharma of meditating on Me, worshipping,
serving Me and singing about Me, which cannot be instituted .by
anyone but Me (sariisthapanarthaya ).

-

I do this in e in_the day of Brahma, or in-everykalpa (day
of Brahma).

_—-———-—_’7




In this act, one shouldretwermythat the Lord is being prejudiced in

punishing the evil-minded.

By killing them, the Lord delivers even those most sinful asuras from
samsara and from receiving hellish punishment due to their various
sinful actions. -

The I ord’s punishmentintheformofkilling should thus be seen as

His mercy.




4.9
janma karma ca me divyam

evam yo vetti tattvatah |
tyaktva deharh punar janma
naiti mam eti so 'rjuna ||9]|

—
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He who understands in truth @Lﬁf@@@) My
spiritual birth and activities i@ tﬁvyam}@'?lma) ca {Karma),
attains Me (sah mam eti) on giving up his body (deham
tyaktva), and does not take birth again (punar janma na eti).




You will be successtul just by knowing in truth about My birth
which was previously described, and after My birth, My activities.

That is expressed in this verse.

———
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Ramanujacarya and Madhustidana Sarasvati say that Ydivya means

“non material, spiritual.” /

Sridhara Svami says divya means \‘tmcommon)




As this means that it is not related to this material world, it also

means “spiritual.”

Bj;};lg_s_pl]:lmal,_hﬁvond the g_umq m the Lord’s birth and

activities are eternal.

Jiva _Gosvami also explains, quoting from Bhagavatam in the
Bhagavat Sandarbha that the Lord has no material birth or activities:




na vidyate yasya ca janma karma va
" na nama-rape guna-dosa eva va
tathapi lokapyaya-sambhavaya vah
sva-mayaya tany anukalam rcchati

tasmai namah paresava

brahmane 'manta-Saktaye
arupayoru-rapayva
nama ascarya-karmane

He who has no birth or activities (na vidyate yasya ca janma karma va), no name or form (na,
nama-rupe), and no qualities or faults (guna-dosa eva va), accepts birth and activities as
Brahmai and Siva at the time creation and-destraetion (anukilam rcchati) by_his energies=of
rajas and tamas (sva-mayaya) for_ creating and destroying the umiverse~(loka apvaya-
sambhavaya). [ offer respects to Paramatma (tasmai namah paresiya), Brahman, with
unlimited powers (brahmane ananta-saktaye), who is_devoid of material forms but who has
many spiritual forms (ariipaya uru-riipaya) and astonishing activities (namah ascasya-
Karmane). SB 8.3.8




Or _the word divya can mean “not approachable by logic,”
“inconceivable,” on the strength of the words of sruti and smrti.
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The Purusa Bodhini Sruti (4.3) of the Pippaladi branch of the Vedas
says:

eko devo nitya-lilanurakto bhakta-vyapi bhakta-hrdayantaratma
gl
The one Lord (ekah), who is inconceivable (Meva), engaged in
eternal pastimes (nitya-lila anuraktah), is_spread in the devotees
(bhakta-vyapi) and “Tesides 1n the devotee’s heart (bhakta-hrdaya
antaratma).




The eternal nature ot the Lord’s birth and activities is mentioned
frequently in the Bhagavatam as well.
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Yo vetti tattvatah means “he who knows that My bir lvities
are truly eternal,” based on My statements that I am unborn and

with indestructible hody (ajo ’pi san avyayatma) and that My birth

and activities are non material (janma karma ca me divyam), and not
just an appearance of being eternal, dependent on some sort of trick.




Yo vetti tattvatah can-alsomeanr—ene—who knows Me as the very

form of Brahman.” et

— )

@

This is because later Krsna will say om tat sad iti nirdeso brahmanas

trividhah smriah: the thre;e_mm:ds_amtat sat all indicate Brahman
(BG 17 18)

Therefore tattva means the state of being Brahman (tat).

/ \

Yo vetti tattvatah means ~one who know Me as the form of
Brahman.”




Ramanujacarva says, {[A)estroying all sins which are unfavorable for
surrender to Me\by true knowledge of My spiritual birth and
activities, akmg shelter of Me in this life in the prescribed way, that
person wWho holds Me alone as dear, constantly thinking of Me,
attains Me.”
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@an—maza)@gll_l upasr1tah>|

bahavo jhana-tapasa

puta mad-bhavam agatah ||
é; O & . © ©
Having given up attachment, fear and angey to ards the demons
(Vlta-rgga-bh a-krodha) absorbed in Me wit '

(man—m a), having taken shelter of Me (man"l upAsritah), many
persons (bahavol uﬂM&M(tolwmf

that true birth and activities (jiiana-tapasa u@'),
attained love for Me (mad-bhavam agatah).
— ——

-—\




Not only at the present time can one attain Me just by knowing
about the nature of My present birth and activities, but in ancient
times also, in previous kalpas when 1 appeared, people attained Me
by knowing the nature ot My birth and activities.

That is the purport of this verse.

Regarding the meaning of Eﬁéna-tapas?ﬁ Ramanujacarya says, “They
became puritied by the austerity of realization about the nature of
My birth and activities as previously stated.”




Or the meaning can be: “They, having attained realization of the
eternal nature of My birth and activities, became purified by
austerity in the form of tolerating the burning poison of wrong
ideas, wrong logic and wrong arguments.”

Ramanujacarya quotes the following Sruti in this regard.

—

tasya dhirah parijananti yonim

The wise men know about the Lord’s method of birth. Taittirlya
Aranyaka 3.13.1




Such wise persons have given up fattachment to or affectio}) for

——

persons who speak nonsense ideas (vita-ragah).

My devotees have no fear of them, nor anger towards them. Why?

Because they are preoccupied with meditating on, thinking of,
hearing and singing about My birth and activities (man-maya).

fhey attained prema for Me (mad-bhavam).



411
ye yatha mam prapadyante
tams tathaiva bhajamy aham |
mama vartmanuvartante

manusyah partha sarvasah ||, i

- gl

I respond to persons (tarns tathaiva Ehgjé_m) aham) according to
the amount that they surrender to Me (ye yatha mam
prapadyante). All men (sarvasah manusyah) follow My path
(mama vartma anuvartante), O son of Prtha (partha).

w\




QueRk (W),
"Your dedicated devotees consider Your birth and activities to be
eternal, but others such as jfianis, surrendering to You for the
purpose of perfecting jiana or other goals, do not consider Your

birth and activities to be eternal.”

“In whatever way they worship Me (prapadyante), 1 also give them
the fruits of their worship (bhajami) in an appropriate manner.”

The meaning is this. Those who think that My birth and activities

are eternal and, having a particular desire for those pastimes,
worship and piease Me.




And I, because T am the Lord, can respond, or not respond, or
respond in a different way than they expect.

But, making them My associates, I appear and disappear with them
in this world at the appropriate time, in order to give My birth and
pastimes their eternal nature.

Favoring them at every moment, I bestow upon them the fruit ot
their worship. —)e<




The jianis and others who surrender unto Me while thinking of My
birth and activities as temporary, and thinking of My deity forms as
material--1 throw those jhanis again and @inw
maya with its temporary births and action, and bestow upon them
the sorrows of birth and death.

This is the appropriate fruit of their worship (They receive
temporary bodies because they think My body is temporary.)




But those jiianis who accept the eternal nature of My birth and
activities, consider My deity form to he sac-cid-ananda. and
surrender to Me for perfection of their jfiana-- I liberate those jfanis,
since they desire the destruction of their gross and subtle bodies,
and I give them the bliss of Brahman.

I bestow upon them the desired result of their worship: the
destruction of birth and death born from ignorance.




Therefore, not only devotees surrender to Me, but rather everyone
(sarvasah), all men, jianis, karmis, vogis, and worshippers of the
devatas, follow My path (they surrender either directly or
indirectly).

Jhana, karma and other processes are all My path, since I am the
essence of all those paths.




" 5 4.12
o ox P '
v @ "‘; y" > kanksantah karmanarm siddhim
S yajanta iha devatah |
@3‘(\ ksipram hi manuse loke

siddhir bhavati karma-ja ||

Among men (manuse loke), thase desiring results from their work

(karmanarh siddhim kanksantah) worship the devatas (yajanta iha
devatah). The results coming from such actions (karma-ja siddhir)
appear quickly (ksiprar bhavati).




However, among men, those who are tull of desire give up the path
of bhakti even though it is coming directly from Me, and follow the
path of karma which gives quick results.

That is explained in this verse.

The results of their actions (karma-ja siddhih) such as going to
Svarga, come quickly.




4.13
catur-varnyam maya srstam
guna-karma-vibhagasah |

tasya kartaram api mam
viddhy akartaram avyayam |[|13||

The four varnas were created by Me (catur-varnyam m aya srstam)
according to distinctions of [uality and (guna-karma-

vibhagasah). Though T made the system (tasya marh kartaram api),

know that (@@) I, le (avyayam),

am also detached from the system (akartaram).




“Indeed, the paths of bhakti and jidna give liberation, but the path
of karma leads to bondage. Therefore, there is some inequality in
You, the creator of all paths, the Supreme Lord.”

“That is not so at all. T have created the four varnas for people who

want their own enjoyment.”

The suffix ya in the word catur-varnya indicates self-interest in the
four orders.




The brahmanas, predominated by sattva, perform activities such as
controlling the senses and mind.

The ksatriyas, who are predominated by rajas and sattva, perform
actions such as wartare and acts of heroism.

The vaiySas, predominately tamas and rajas_do farming and raise
COWS.

The studras, predominated by tamas, serve others.



I have created this system of four varnas divided according to guna
and activity, taking shelter of the path of dharma.

Know Me as the creator (kartaram) of the system, since it is created
from the gunas of prakrti which is My energy.

In that way I am the creator, but actually I am not the creator, since
My svariipa is beyond the gunas and prakrti.




Therefore, I am said to be indestructible (avyayam).

[ am not at all similar to the varnas or matter, though I have created
them. )




4.14
na mam karmani limpanti
na me karma-phale sprha |
iti mam yo ’bhijanati
karmabhir na sa badhyate ||

Actions do not contaminate Me (na mam karmam limpanti). I have
no desire for the fruits of work (na me karma-phale s_p_l_*_h_a) One who
knows this about Me (iti mam yo abhijanati) is not bound by actions
(karmabhir na sa badhyate).




“Let all thatbe—but now You have appeared in a ksatriya family,

and daily perform activities obligatory to the ksatriya. It seems You
are subsisting as a ksatriya.”

“But these activities do not contaminate Me as they contaminate the
y
jiva.

Nor do I have desire for results of those actions. such as desire for
Svarga.




Being full of My own bliss because 1 am the Supreme Lord, the only

reason for My doing these actions is to encourage mankind.

He who knows this is not bound, but he who does not know it is
bound by karma.”




4.15
evam jnatva krtarn_karma
purvair api mumuksubhih |
kuru karmaiva tasmat tvam
purvaih parvataram krtam ||
yo ¥MD ST
Those desiring 1ib§ation Whih in Ancient timgs (purvair
aI_:)l) performed aétion_s (k_;_‘_t_gm karma) krlow/ing this (evam jaatva).
Therefore (tasmat), perform action (tvam_kurn karma eva) which
the ancients performed (puirvaih parvataram krtam).




Understanding how I have acted without being bound, previously

person like Janaka performed karma in order to promote it with the
people.




4.16
kim karma kim akarmeti
kavayo 'py atra mohitah
tat te karma pravaksyami
yaj jhiatva moksyase 'subhat

Even theﬁsje are bewildered (kavayah apy atra mohitah) about

action arld inaction (kim karma kim akarma iti). I will speak to you
about (tha a'cftio} (te_tat karma pravaksyami), b)f knowing which

(yaj jnatva) you will be liberated from sarsara (fiioKksyasg

Esubha),




Moreover, action is not to be performed by the intelligent person
just in an imitative way.

gshould be performed after having understood its Varietie%

First, the ditticulty in understanding karma is described.




4.17
karmano hy api boddhavyam
boddhavyam ca vikarmanah |
akarmanas ca boddhavyam
gahana karmano gatih ||

One_should understand (boddhavyar) about karma, vikarma and
akarma (karmanah vikarmanah akarmanah ca). The truth abowt
these is difficult to understand (gghan{l karmano g@).




One should understand the truth about vikarma--that performance
of forbidden actions leads to misery.

As for the truth about akarma--avoidance of action by the sannyasi--
how can that lead to auspiciousness?

e—

How will one obtain the highest goal without knowing the truth
about these?




The real outh (gati) about karma, akarma and vikarma is hard to

understand.

—

In the last line the word karma is used to represent all three types.




4.18

karmany akarma yah pasyed
akarmani ca karma yah |

=

M sa buddhimap manusyesu
sa yuktah krtsna—karma—krt |

’ —=,m\9ceu =)

ces lnactlgLLlnﬁ.Cﬂ.Q.Il (Karmany Gkarma) yah Q) and

in inaction (akarmani ca karma vyah) is mtelhgent among men
(sah manusyesu buddhiman). He¢ performs (sah yuktah) all actions
(krtsna-karma—krt)




This verse gives an understanding of the truth of action and non-

action. P cion - Vo€ 192 4 Quee LY —D NO.
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(Rrowledgy like Janaka who do not renounce activity, but rather

engage in action, in_niskama-karma-yoga, do_not accrue karma
(akarma); and who sees that one who does not perform actions,
renouncing actions as a sannyasi, being of impure heart without
knowledge, though talking profusely of knowledge because of
knowledge of scriptures, actually obtains bondage of karma leading
to misery.




He engages in all activities; he does not renounce action even
through instructions or_association of those who think

themselves knowledgeable, talking a lot about jiiana.

The Bhagavatam says:




yas tv asamyata-sad-vargah pracandendriya-sarathih
jhiana-vairagya-rahitas tri-dandam upajivati
suran atmanam atma-stham nihnute mam ca dharma-hga
B avipakva-kasayo 'smad amusmac ca vihiyate

One who has not controlled (YM) the six forms of illusion (lust,
anger, greed, excitement, false pride and intoxication) (sad-vargah), whose
intelligence, the leader of the senses (indriya-sarathih), is extremely attached to
material things (pracanda), who is bereft of knowledge and detachment (jiiana-
Vairanga-rah/it.ah) who adopts the sannyasa order of life to make a living (trj-
dandam upajivati), who deceives (nihnute) the devatas (suran), atma
(atmanam) and Paramatma (mar ca atma-stham) thus ruining all religious

mmcmles (dharma-ha), and who is sdll nfected by material contamination

(avipakva-kasayo), is deviated and lost (vihiyate) both in this life and the next
(asmad amusmad ca). (SB 11.18.41-42)
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ama-sankalpa-varjitan)— NS¥
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tam ahuh panditam budhah ||

The wise say (budhah ahuh) that he is learned (tam
panditath) who, engaging in all activities (yasya sarve
samarambhah), but being devoid of desire for enjoyment
(kama-sankalpa-varjitah), has burnied wp ait actions by the
fire of knowledge (jiianagni-dagdha-karmanam).




This concept is further explained in five verses.
WS

One who completely engages in activity (samarambhah) devoid of
desires to attain objects of enjoyment performs actions consumed by
the fire of knowledge, whether the actions are prescribed (karma) or

forbldden (vikarma).

G‘I’w- >J o

In this way the nature ot vikarma should be understood.

Just as the qualified person sees that karma does not lead to bondage,
he also sees that vikarma or forbidden action do not accrue bondage.




This verse is in agreement with the previous verse (seeing inaction in

action).
(Lo,

Later it will be said:




api ced asi papebhyah
sarvebhyah papa-krt-tamah
sarvam jhana-plavenaiva
vrjinam santarisyasi

Even it _you are (api ced) the most sinful among sinners
(sarvebhyah papebhyah papa-krt-tamaly asi), you will cross
Qver all sins (sarvam vaxjfinam santarisyasi) Just by the boat of

knowledge (Jnana-plavenawa)




yathaidhamsi samiddho *gnir
bhasma-sat Kurute 1juna
jianagnih sarva-karmani
bhasma-sat kurute tatha

As a blazing fire (yatha samiddho agnir) burns to ashes
(bhasma-sat kurute) all fuel wood (edharnsi), the fire of
knowledge (tatha jnanagnih) turns all actions to ashes (sarva-

karmani bhasma-sat kurute).
BG 4.36-37




'\,‘,c\“é&“ 4.20
o8 ,Q,/ tyaktva karma-phalasangam
nitya-trpto nirasrayah |
karmany abhipravrtto 'pi

naiva kincit karoti sah || V
NO\

>NA
Though intently engaged in actions (Karmany abhipravrtto
'pi), having given up the desire for results of action (tyaktva
karma-phalasangam), being always satisfied (nitya-trpto),
non-dependent on others (nirasrayah), this person does
nothing at all (naiva kincit karoti sah).

k»)(\\O'CQ-C‘Vb“’ SR GRNL:




This person is always satistied by his own bliss (nitya-trptah).

He does not take shelter at all of anything for his livelihood
(nirasrayah).

NS




4.21
nirasir yata-cittatma
tyakta-sarva-parigrahah |
sariram kevalam karma
kurvan napnoti kilbisam ||

Having given up all sense of taking from others (tyakta-sarva-
parigrahah), being without desire > (nirasir), and controlled in
mind and body (yata-cittatma), performing acts (kurvan
karma) only to support his body (Sariram kevalam), he does
not incur sin (nﬁpno_g_ﬂiﬂﬁisamﬁ)-.




He is controlled in mind and gross body Gtma).

For the purpose of maintaining his body he may accept things even
from sinful persons, but does not incur sin.

This is an extended explanation of the statement “one must
understand the truth concerning vikarma.”




4.22
yadrccha-labha-santusto
dvandvatito vimatsarah |

samah siddhav asiddhau ca

krtvapi na nibadhyate ||

Satisfied with what comes of its own accord (yadrccha-labha-
santusto), free of dualities (dvandvatito), free of envy
(vimatsarah), calm in the face of success or fajlure (samah

siddhav asiddhau ca), though engaging in work (krtvapi),
that person is not bound (na nibadhyate).




4.23
gata-sangasya muktasya
jhanavasthita-cetasah |

yajhayacaratah karma
samagrarn praviliyate ||

Devoid of desire for results (muktasya), tree from attachment

(gata-sangasya), absorbed in knowledge (jiiana-avasthita-
cetasah), and engaged in actions of yajiia (yajiaya acaratah
karma), he does not accrue karmic reactions (samagram
pravﬂ iyate).




For one who periorms actions for the purpose of yajia, which will

now be described, karma dissolves.

- L
~GookeS
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The state of non- tions to work is attained by this.
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@'ﬁ ;’7’ brahmarpanar brahma havir )
J‘g,,@ brahmagnau brahmana hutam |  goe ww e
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& brahmaiva tena gantavyam . Ly, ieen
brahma-karma-samadhina || T ) +fon)

The oblations consisting of Brahman (brahmhrpanam), with
brahman as the ladle (brahma havir), is offered into the fire
which is Brahman (brahmagnau hutam), by the person who
is brahman (brahmana). The person brahman attains
brahman (brahmaiva tena gantavyam) by being absorbed in
actions of brahman (brahma-karma-samadhina).

‘




It has been stated in the previous verse that one should perform

actions for the purpose of yajiia.

What type of yajiia is this? This verse explains.

Arpanam refers to the instruments such as the wooden spoon used
to offer the ghee into the fire. This is Brahman.

The substance used as oblation is Brahman.



The performer of the yajiia is Brahman.

—

The person who sees things in this way attains Brahman alone, not
any other result.

Why?
It is because he has concentrated his attention on the action which is

composed only of Brahman (brahma-karma-samadhina).
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795 \;«\; brahmagnav apare yajiam @ Ja v-3 4
A yajiienaivopajuhvati ||
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Others fowever) (pare), karma yogis (yoginah), engage in
worship of devatas (daivam yajnam paryupasate), and the
jnana-yogis (fipare) offer (@) the jiva ((rajnam) into

the fire of Brahman {(brahmagnau)) by means of the mantra

orh ([yajiena))




Hear about many other types of yajias.

The Lord explains this in eight verses.

Daivam refers to that in which devatas like Indra and Varuna are
worshipped.

Thus the phrase daivam yajiam means worship having Indra and
other devatas as subject.




This is derived from the rule sasya devata (Astadhyayi, Panini 4.2.24).

o

In_this worship. it is indicated that there is lack of consciousness of

Brahman.

The karma-yogis (yoginah) worship the devatas.

Others, the jiana-yogis _offer the jiva (yajnam) (what is called tvam:
you) as the oblation into the fire of Brahman or Paramatma (what is

called tat: that), using the mantra—pranava—as—the—instrement

(yajiiena).




This jiana-yoga will be praised later (verse 33).
T\ -—a W&’

>V
The Words@@m object and instrument refer to

the pure jiva and pranava through the use of metaphor called
prathama atiSayokti.
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Ty e’ Srotradinindriyany anye
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samyamagnisu juhvati |

sabdadin visayan anya
indriyagnisu juhvati ||

ey

The Eaisthiki (@ offer( the senses (Srotra-
adini(in ani) into the controlled mind (samyama agnisu

juhvati). Other brahmacaris-(anya) oifer the sense objects
(sabdadin visavan) into the fire of the senses (indri Su

'\17)')?")’9 g\ > C\o*b V«\wa\r uwu.m%&!%ﬁ
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Others, naisthiki brahmacaris, offer the senses such as ear into the
fire of the controlled mind.

This means that the senses completely disappear in the pure mind.

___a

Others. less_controlled brahmacaris, offer the sense objects such as
sound into fires of the senses-

The sense objects disappear in the senses.




4.27
sarvanindriya-karmani
prana-karmani capare |

atma-samyama-yogagnau

juhvati jhana-dipite || @_}33 \wawm,
b\.. \0

@ ‘ (a_p__re juhvati) all the activities of the senses

(sarvani indriya-karmani) and the pranas (prana-karmani)
into the fire of the soul (agnﬁ-samzama-ngagngu) lit by
knowledge (jiana-dipite).

‘,,6\,**'
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Others, knowledgeable of t\%m, the pure soul, offer the activities of
all the senses, such as hearing and seeing as well as the activities ot
the ten pranas into the tire of purity (samnyama) of the jiva (tvam).

These yogis make the mind, intelligence, senses and ten pranas
disappear.

They think that only the soul perceiving inwards (pratyag-atma)
exists, not anything else such as the mind or other things.




The actions of the ten pranas are as follows.

The prana goes outward (exhaling), the apana goes downwards
(expelling). -

The samana assimilates food and drink.

The udana leads upwards and the vyana is pervading, regulating the
other pranas.




udgare naga akhyatah kiirmas tinmilane smrtah
krkarah ksut-karo jiieyo devadatto vijrmbhane
na jahati mrte kvapi sarvavyapi dhananjayah

Naga governs belching, kuirma causes opening of the eyes, krkara
causes_sneezing and hunger, and deyadatta causes yawning and
sleep. Dhanarijaya, _pervading the whole body, lingers after death,
causing decomposition. Gheranda-sarmhita 5.64
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3 L& ¥ dravya-yajias tapo-yajna
wow  Yoga-yajfias tathapare |
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Pav svadhyaya-jiiana-yajias ca

AN \—A**%Eiﬁ‘:?m yatayah samsita-vratah ||

4.28

Others (a]gare aTayah engage in severe vows (sarsita-vratah) of

charity, (@steritids, astanga-yoga (@ravya-yajflﬁs) qaj_jo-yajn@
foga-yajnas tatha), and studying the Vedas (svadhyaya-jhana-

yajfias ca).




Those who offer goods in charity (dravya-yajiia), those who perform
austerities like candriyana-vrata (tapo-yajiia), those who engage in
astanga-yoga (yoga-yajiia), those who put eliort into engaging in
knowledge by studying the Vedas—all these engage in very severe
vrata.




4.29
apane juhvati pranarh prane ’panarm tathapare |
pranapana-gati ruddhva pranayama-parayanabh |
apare niyataharah pranan pranesu juhvati ||29]|

Others (apare), dedicated to controlling the breath (pranayamfl-

parayanah), stopping the movement of prana and apana (prana
apana gati ruddhva), offer the priana into the apana (apane juhvati

pranarm prane apanam tatha). Others (apare), caatrolling eating
(niyata aharah), otfer the senses into the pranas (pranan pranesu
juhvati). B "‘




Others who are expert in pranayama offer the upward prana into the
downward apana. —

At the time of fully inhaling, they merge the prana with the apana.

At_the time of fully exhaling (recaka) they offer the apana into the
prana.

At the time of kumbhaka, they stop the movement of both prana and
apana, and become completely absorbed in the practice of
pranayvama.




Others, desiring to conquer the senses, control the eating process;
that is, they eat little. -

They ofter the senses (pranan) into the pranas which are subsisting
on restricted eating. -

When the pranas become weak, the senses, being dependent on the
pranas, become incapable of grasping the sense objects, and become
merged in the pranas.




4.30 S )
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sarve 'py ete(yajha-vido

yajna-ksapita-kalmasah |
yajha-Sistamrta-bhujo
yanti brahma sanatanam ||
pbi 15l £Tuetive

All of these kngtwers of@crific (sarve 'py ete&ajﬁa—v@

destroy sin through sacrifice (yajia-ksapita-kalmasah).
Eating the sweet remnants of the sacrifice (yajha-Sistamrta-
bhujo), they then attain the eternal brahman (yanti brahma
sanatanam).




All of those who know the characteristics of yajia as described
previously (yajna-vidah) attain_Brahman by jaana.

C—
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The @, @t [ruits are here described.

They enjoy the sweet remnants of the yajiia such as sense enjoyment
and power (bhoga-aisvarya).

The sought result is then described: Yiéy atiain Brahmas.
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3}\ nayar loko ’sty @yajnasya)
@ kuto 'nyah kuru-sattama ||

The person who does not perform sacrifice (ayajnasya)
attains nothing in this [ife (nayar loko astv), what to speak
of_the next (kuto anyah), O best ot the Kurus (kuru-
sattama).




The results of not acting in this way are described in this verse.

One who does not perform yajfia does not attain the little happiness

available on this planet, what to speak of attaining the planet of the
devatas.




4.32
evam bahu-vidha yajna
vitata brahmano mukhe |
karma-jan viddhi tan sarvan
evam jiiatva vimoksyase ||

Thus many types of sacrifice (evarn bahu-vidha vajna) have
been described in the Vedas (vitata @ukhe).

Know that they are all based on prescribed actions of body,
mind and words (karma-jan viddhi tan sarvan). Knowing
and practicing this, you will be liberated (evam jhatya
vimoksyase).




Brahmanah means the Vedas.

The phrase vitatd brahmano mukhe whose literal meaning is “spread
in the mouth of the Vedas” actually means “clearly spoken ot by the
Vedas themselves.”

Karma-jan means based on the actions of the a.




4.33
sreyan dravya-mayad yajiaj
jiana-yajiiah parantapa |
sarvarn karmakhilarm partha
jiane parisamapyate ||

O aftlicter of the enemies (parantapa), the sacrifice involving
jAana (jiana-yajnah) is Righer thg the sacrifice of materials
(Greyany dravya-mayad  yajnaj). With  attainment  of
knowledge (jhane), O son of Prtha (partha), allLactions cease
(sarvam karmakhilam parisamapyate),




Among these sacrilices, the jhana-yajfia described in verse 25 with
the words brahmagnav apare yajnam yajienaivopajuhvati is superior
to the sacrifice of material objects such as oblations of ghee

described in verse 24. n
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With the attainment of knowledge, all actions which bear fruit

(akhilam) are finished.

After attaining knowledge, reactions to work no longer remain.
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* (@ parig raénen
upadeksyanti)e jianam
attva-darsinal ||
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Knovy/ this by _ surrender (tad viddhi pranipatena),
questioning and sérvice (pariprasnena sevaya). The seers of
truth (tattva-darsinah), the jianis (te_jhaninah), will teach
you this knowledge (jianam upadeksyanti)

o




This verse speaks of the method for attaining that knowledge.

It is attained by offering respects, bowing down to the guru, the
instructor; and by asking questions, such as “O master, why am [ in
this_ world of misery? How can this world of birth and death be
stopped?” '

And it is attained by service to the guru.

This is illustrated in the sruti:



[Bfgl vijianarthar Vaﬁgacch&z@l/nm-p anih

Totriya rﬁhma-mstEam )

With tuel wood in his hand, the student should approach the
guru, knowledgeable of the Vedas and fixed in Brahman, in

order to attain knowledge of Brahman. Mundaka Upanisad
1.2.12
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o B yaj ]ng_Lva_ na punar moham
o evam yasyasi pandava |

yena bhutany asesena
draksyasy atmany atho mayi ||
O son of Pandu (pandava), knowing @ (evam yaj jhatva),
you will no longer be bewildered (na punar moham yasyasi).
By this loss of bewilderment (yena), you will see (draksyasy)
that all entities (asesani bhutany) are individual atmas
(atmany) and are situated in Me (atho maXi).

——




The result of knowledge is described in three and a halt verses.

Understanding that you are not the body but the soul, you will not
have bewilderment, which is the quality of the mind.

a—

By destroying bewilderment through the attainment of the natural
knowledge of the eternally perfect soul, you will see all living entities,
such as men and beasts, as jivatma (atmani), but situated as separate
creatures by material identification, and you will also see them
situated in Me (mayi), the supreme cause, since they are My products




4.36
y % asi papebhyah
d ;

= sarvebhyah papa-krt-tamabh |

@)  sarvari jhana-plavenaiva

/7 . . : :
vrjinam santarisyasi ||

SeE

Even it you are (api ced) the most sinful among sinners
(sarvebhyah papebhyah papa-krit-tamah asi), you will cross
over all sins (sarvam vrjinam santarisyasi) just by the boat of

knowledge (jfiana-plavenaiva).
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The verse states “If you are more sinful than all sinners...”

But how could a person who is sinful be pure hearted, and without

purity of heart, how could he attain realization ot knowledge?

[ —

Actually, it is not possible for one who has attained knowledge to
commit sinful acts.




Madhusudana Sarasvati explains: the words api and cet are
used to show the assumption of the impossibl\e; though the
commission of sin would be impossible, the assumption is

made to show the results of attaining knowledge.




4.37
yathaidhamsi samiddho ’gnir
] bhasmasat kurute ’rjuna |

jhanagnih sarva-karmani
bhasma-sat kurute tatha ||

As a blazing fire (yatha samiddho agnir) burns to ashes

(bhasma-sat kurute) all fuel wood (edhamsi), the fire of
knowledge (tatha jhanagnih) turns all actions to ashes
(sarva-karmani bhasma-sat kurute).




Knowledge arising from purity of heart destroys all karmas
except the prarabdha-karmas.

This verse illustrates with an example.

Samiddhah means “blazing.”




4.38
na hi jianena sadrsam
pavitram iha vidyate |
tat svayarm yoga-samsiddhah
kalenatmani vindati ||

In this world (iha) there is nothing as pure as knowledge (na
hi_jhanena sadrsam pavitram vidyate). After some time
(kalena)_ it is attained of itself from within (tat_svayam
atmani vindati), through practice of niskama-karma-yoga
(yoga-samsiddhah).




In this world amengthese who engage in austerities, yoga and other

processes, there is nothing to compare to knowledge.

That knowledge is not easily attained by everyone, but is fully
attained (sam siddhah) by practicing niskama-karma-yoga.

It is not unobtainable, but is attained in time. not immediately.

That knowledge is attained spontaneously within the selt (atmani),
not by accepting external sannyasa.
\ J
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sraddhavan(abhate ]panan) N
B a®vatendrivah | =
at-parah saitvatendrivah | —
jianam labdhva param santim
acirenadhigacchati ||
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ey ,

. L oY= ﬁ“ o
Having faith in scripture (Sraddhafan)/being fixed in
practice of niskama-karma-yoga (@)-patrah), and finally
attaining control of the senses (samyata indriyah), one
attains knowledge (labhate jhanam). Attaining knowledge

(jnanam lahdhva), one quickly attains (acirena adhigacchati)
fréedom fromrsansara (param $antim).




How and when does this happen?
Lunye h
0 " 9 Q eyt . ' -
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i:[avmg faith in the mea,r(n,éof the scriptures that knowledge
will arise by purity o f heart through practice of niskama-

karma (sraddhavarl] Beling fixed in execution-of thatmiskama-
karma-yoga (tat- parah_n and finally attaining controlled
senses, a person will attain knowledge (of atma).

Then he will attain destruction of sarmsara (param s$antim).



5% 4.40
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Ma]nas Casra 72 | anas ca

o samsayatma vinasyati |

6&'4‘ e

nayam loko ’sti na paro

d’f“ na sukham samsayatmanah ||
The pérson ignorant of scripture (g]GID'iaS ca)[ or one who
knows scripture but has no faith in it (asraddadhanas ca), or
one Who is doubttul of attaining the goal even with faith
(Gamsayatm3), pensh(.?,Q \(vinasyati). One who is afflicted-with
doubt (sams$ayatmanah) attains nothing in this life (na_ayam

loko asti), nothing in the next (na_paro), and no happiness
(na sukham).




Having spoken of the person who was qualified with knowledge, in
this verse Krsna speaks of the person without qualification for

knowledge. (Tedilen )

A csocter —>

That person perishes who is ignorant like an animal, or who, though
knowing the scriptures, does not believe in anything, because of
seeing the arguments between various factions (asraddhadanah), or
who though even having faith, is afflicted with doubt whether he can

attain the goal.

o 10d9C -

Among these persons (ignorant, faithless, and doubting) —the
doubting one is especially criticized in the last line
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Actions (karmani) do not bind (na mbadhnant) the person who
has renounced all action (sannyasta-karmanarm) thraugh niskama-
karma- -yoga (yoga), who has then cnur all doubts (safichinna-
sarhsayam) through jiana-yoga (jiana), and who has then attained
directly realization of the atma (atmavantam).




In such a state, a person will reach a state of no karma
(naiskarmyam).

Having renounced all actions by sannyasa, alter performance of
niskama-karma-yoga, and having eradicated all doubts through
practice of jiidna, actions do not bind that person, who_has attained
realization of the soul.
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A ko> (tasmad ajhana-sambhatarn
hrt-stham jhanasinatmanah T
chitypinam sarhsayam yogam
atisthottistha bharata ||

Theretfore (tasmad), cutting all doubts
sams$ayam) which have arisen from (hrt-stham

ajiana-sambhatam) with the sword of knoweldge (fianx
asina\ atmanah), takuﬁ shelter of niskdma karma yoga
bz. ), rise, O Bharata (uttistha bharata).




This verse concludes the topic.

Cutting the doubts situated in the heart, taking shelter of
niskdma-karma-yoga, rise up in order to fight the battle.

Having spoken of the various means of liberation, jiana is
praised in this chapter.




But the means to jfiana is karma. = ‘ et )

That has been pointed out in this chapter.

Thus, the commentaries on the fourth chapter ot the Gita for

the pleasure of the devotees’ minds have been completed

following after the acaryas.
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