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Chapter-7
Knowledge of the Absolute

Vijnana-yoga



Section - 1

Knowing Krsna by Hearing
about Him (1-3)
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The Supreme Personality of Godhead said : With your mind

attached to Me (mayy asakta-manah), establishing a
relationship with Me (yogam yuijan), surrendered to Me

alone (mad-asrayvah), you will know Me in My complete form
(samagramn mam vyatha jnasyasi), without doubt
(asamsayam). Please listen (tat Srnu).




When will T take shelter of Mahaprabhu’s feet, which are a sweet
ocean of mercy, made of eternal bliss? B

Then, somehow or other, I will attain the nectar of prema through the

path of bhakti, which shuns liberation.
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The seventh chapter describes the powers of Krsna, the powers of the
Lord who is most worthy of worship.
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The four types of persons who worship and do not worship Krsna are

also described.




In the first six chapters of the Gita, jiana and astanga-yoga which lead to
liberation, and depend upon niskama-karma-yoga which first purities the heart

have beenj_eﬁmhed vy
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In the middle six chapters, two types of bhakii W111 be dmn];Ld that bhakti

which yields salokya and other tvpes of liberation by being either without desire
or with desire, because of mixture of karma, jidna or other elements; and_the
main type of bhakti which yields liberation in the form of becoming an associate

of the Lord with prema. 1
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This type of bhakti is independent of karma. jiana or other processes, and,

moreover, independently yields all goals such as Svar t

performance of any other process. Though easy to pertorm for all people it is
most rare.




yat karmabhir yat tapasa jiana-vairagyatas ca yat
yogena dana-dharmena sreyobhir itarair api

sarvarh mad-bhakti-yogena mad-bhakto labhate "fjasa
svargapavargarh mad-dhama kathancid yadi vanchati

Everything that can be achieved by fruitive activities_penance (yat karmabhir
yat tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga,
charity, religious duties (yogena dana dharmena) and all other means of
perfecting life (Sreyobhir itarair api) is easily achieved by My devotee (sarvarh

mad-bhaktah labhate ’njasa) through loving service unto Me (mad-bhakti-

yogena). If somehow or other My devotee desires (kathaficid mad-bhaktah yadi
vanchati) promotion to heaven, liberation, or residence in My abede—or

@ (svargapavargam mad-dhama), he easily achieves—sueh—benedietions
(sarvam anjasa labhate). SB 11.20.32-33




“But the sruti says tam eva viditva ati mrtyum eti: knowing it, one
surpasses death (Svetakvatara Upanisad 6.15).
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How can you then say that without knowledge, just by bhakti, one
attains liberation?”

This is not a correct conclusion.

The meaning of that Sruti statement is: knowing Paramatma (tam),
having direct realization of Paramatma (the word tat refers to
Paramatma, not jiva), ofie surpasses death.




It does not mean “Knowing the individual soul (tvamh padartham), or
prakrti or any existing object at all, one surpasses death.”

Just as the cause of tasting sugar is the tongue, not the eye or ear, so
the cause of tasting the para-brahman, is bhakti.

[t is possible to grasp the Brahman which is beyond the gunas only by
the process of bhakti which is also beyond the gunas, and not by
sattvic knowledge of the atma being different from the body (atma-
jiiana).




This is understood from the Lord’s statement bhaktyaham ekaya
grahyah: I am obtained only by bhakti. (SB 11.14.11)

And I will elaborate on this in the commentary on the verse bhaktya
mam abhijanati yavan yas casmi tattvatah: I can be known as I am
only by bhakti. (BG 18.55)

And the accomplishment of liberation through jfiana and astanga-yoga
is brought about only through the influence of bhakti which is a
subordinate element within those practices.




[t is stated in many places in the scriptures that without bhakti, those
two processes are insignificant.

Moreover, because of the absence of the word eva (only) after viditva,
there is another meaning.

This sentence without eva does not indi that exclusively by

knowing Paramatma, one attains liberation.

|

Rather, knowing Paramatma or not knowing, one attains liberation.




Therefore, one can get liberation by knowledge beyond the gunas—

knowledge of Paramatma, which arises through bhakti; and
sometimes also, one can attain liberation without Paramatma
knowledge arising from bhakti—by bhakti alone.

It is just like eating sugar which cannot be tasted, due to malfunction
of the tongue.

But gradually taste is restored and as well, the sickness is destroyed
(one action acconﬂzlishes two results).




nanv isvaro 'nubhajato 'viduso 'pi saksac
chreyas tanoty agada-raja ivopayuktah

[t is true that the Supreme Lord Himself (nanv i$varah saksat) awards
(tanoty) His blessings (Sreyas) even to an ignorant worshiper
(avidusah anubhajatah 'pi), just as the best medicine works even

when taken by a person ignorant of its ingredients (agada-raja iva
upayuktah). SB 10.47.59




In the Moksa Dharma, there is a statement made about Narayana:

yo vai sadhana sampattih purusartha catusthaye
taya vina tad apnoti naro narayanasrayah

Even without performing actions for attaining the four purusarthas
(artha, dharma, kama and moksa), the person who surrenders to
Narayana attains the goal.




As quoted above already, Bhagavatam says:

Everything that can be achieved by fruitive activities, penance, knowledge,
detachment, mystic yoga, charity, religious duties and all other means of
perfecting life is easily achieved by My devotee through loving service unto Me.
If somehow or other My devotee desires promotion to heaven, liberation, or
residence in My abode, he easily achieves such benedictions. SB 11.20.32-33

Qan—nama sakrc chravanat pukkaso ’pi vimucyate samsarat

Not to speak of seeing You personally, merely by hearing the holy name of Your

Lordship only once, even candalas, men of the lowest class_are freed from
samsara. SB 6.16.44




Thus, according to many such statements in the scriptur ' ion
can be attained by bhakti alone.

Now, let us return to the verse.

ANGOs ST
“In Your statement [at the end of the last chapter (yoginam _api
sarvesam), I have umderstood that You have indicated the unique
quality of Your own| devotee who absorbs his mind in You (mad
gatenantaratmana) andl has faith in You.
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But what type of devotee is he?




One would expect that he is qualified with knowledge[ (jiidna)y and

realization (v fjnan ).

The Lord then answers in two verses.

Realization will occur gradually in proportion to the intensity of the
worship.
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prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo nu-ghasam

Devotion, direct experience of the Supreme Lord (bhaktih
paresanubhavo), and detachment from other things (anyatra viraktir
ca)—these three occur simultaneously (esa trika eka-kalah syuh) for
one who has taken shelter of Krsna (prapadyamanasya), in the same
way (yatha) that pleasure, fullness ot the stomach and reliet from
hunger (tustih pustih ksud-apayo) are experienced simultaneously,
with each bite (anu-ghasam), for a person engaged in eating
(aSnatah).




Just as by eating a handtul of food one does not attain satistaction or
nourishment but by taking a lot of food one does get satisfaction and
nourishment, when you have attained the stage of attachment to Me
(mayy asakta manah) in My form of Syamasundara with yellow cloth,

—

you will know Me. ‘
= - Nawvﬁ\
gvo V

Hear how (yatha) you will realize Me clearly. —Se
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What type of yoga is this?

(22—

You will gradually attain a relationship with Me (sarhyogam yuiijan).




You will take shelter of Me alone, not karma or jiana (mad-asrayah), since
you are My ananya-bhakta..

You will be V @t@ about which is befter—My

impersonal aspect or My personal aspect, as indicated later in chapter 12
with My words: -

kleso 'dhikataras fesam avyaktasakta-cetasam
avyakta hi gatir duhkham dehavadbhir avapyate

Those who are attached to the impersonal realization (avyakta asakta-
cetasam) encounter extreme dilficulties (kleso adhikataras tesam). The
unmanifest goal (avyakta hi gatir) brings suffering (duhkharm avapyate) to
those who have bodies (dehavadbhir). BG 12.5




Moreover, that Brahman is just an expression of My greatness

In the Gita I will later say, brahmano hi pratisthaham: I am the basis
of Brahman.

o

Thus, in comparison to knowledge about Me in My personal form,
which is complete (Samagram), this knowledge of impersonal
Brahman is incomplete.

Therefore you will know Me completely (samagrarh mam), withouf
doubt.




7.2
jiianam te 'ham sa-vijidnam
idarh vaksyamy asesatah
yaj jhatva neha bhayo myaj

jhatavyam avasisyate

Q,,v-t\eﬂi !
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I_will explain to vyou vaksyamy)
knowledge of My powers (jidna) along with knowledge of
My__sweetness (vijiidna) ), knowing
se re

which (yaj jhatva) nqthing el mains to be known (anyad
jhatavyam na iha bhuyo avasisyate).
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Before attaining the stage of attachment to Me, the devotee

understands (jiadnam) about My powers.
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After that, he_realizes (vijidnam) My sweetness. Hear about both of
these.

———

Knowing this, nothing else remains to be known, for_knowledge and
realization of My impersonal aspect are included in it.




7.3
manusyanam sahasresu
kascid yatati siddhaye
yatatam api siddhanam
kasScin mam vetti tattvatah

Among thousands of men (manusyanam sahasresu), some

attain_success in their endeavors Fatat) Giddhaye).
Among those who attain success (yatatam api siddhanam),
hardly anyone knows Me (@_@_ vettiattvatah).




Knowledge of Me and realization of Me are‘ for the jaanis and
)@ who were described in the previous six chapters.

First, the Lord speaks of the rarity of realizing the(sweetmeds of the
Lord (vijiana) among those persons.

@E—

Among the countless jivas, one may be a human being.

Among thousands of humans, one of them may work for spiritual
progress.




Among thousands who work for spiritual progress, only one will
know Me.

Only one person will directly realize Me, truly, in the form of
Syamasundara.

This implies that the bliss from realization of personal Brahman is
thousands of times greater than the bliss from realization of the
impersonal Brahman.




Section - 11

Knowing Krsna’s Material
and Spiritual Energies (4-12)



bhiimir apo nalo vayuh
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& q\ @hankary itiyarn me
/’ . hinna prakrtlr astadha
Earth, Water e air, ether (as well as fheir se%;: abjects)
bhamir ay apo 'malg va uh khar), (pradhanad) mahat tattva,
i’[ﬁiim

false ego (with the and mahat tattva) (mano
buddhir eva ca ahankara iti) are My separated energy in
eight divisions (iyarh astadha me bhinna prakrtih).
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And, knowledge in relation to bhakti also @ieaps knowledge of the
Lord’s powers, not knowledge of the atma being separate from the
body (which is knowledge in relation to the process of jiiana).

In_defining knowle ’s powers, the Lord speaks of His
tWo energies ( superior and infegior, in two verses.
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[Note: The previous verse spoke of the Lord’s sweetness (vijidnam).

This and the next verse describe the Lord’s powers (jianam), by

describi IS ] ior rior energies.]




By the listing of the five gross elements beginning with earth, the
subtle elements, known as the sense objects smell, taste, form, touch
and sound, are understood to be mcluded as Well SE4E = \0
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By the word false ego, the ten senses which arise from it, and the
mahat-tattva, its cause, are also understood to be included.

—

Mind—and ingellect are listed separately to show their greater
importance among all the elements.




7.5
apareyam 1tas tv anyam
prakrtirh viddhi me param
jiva-bhutarh maha-baho

yayedam dharyate jagat

Ehis ds My inferior energy (iyam aparda)) But understand
(viddhi tu) My superior energy (me param prakrtim) which
is different from this inferior energy (itas tv anyam). It is the
jivas (jiva-bhutarn maha-baho), who employ the inferior
energy for their enjoyment (yaya idam dharyate jagat).




This prakrti is called the external energy.

As it is not conscious, it is inferiorg(aparé)s

Know also the other energy, tatastha-sakti, which gives rise to the jivas, which is
superior (param), because it is conscious.

—

Why is the jiva considered superior?

The unconscious matter (idam jagat) is employed (dharyate) by this conscious
jiva, for jiva’s own enjoyment.




7.6
etad-yonini bhutani
sarvanity upadharaya
aham krtsnasya jagatah
prabhavah pralayas tatha

Know (upadharaya) that all things of the universe (sarvani

bhatani) have their origin in these two energies (etad-yonini
iti), and that I am (tatha aham) the origin and dissolution
(@;abhavih @‘aTay@ of the whole universe (krtsnasya
jagatah).




The Lord is the |cause of the WOlﬂ:l, Ey these two energies&

Know that all moving and non-moving entities arise from these two
energies, maya-sakti and jiva-sakti, ksetra and ksetra-lna
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I_alone am the creator of all this universe, since these two energies
arise from Me, and I alone am the destroyer of the universe, since it
merges into Me, the possessor of these two energies.




7.7
mattah paratarar nanyat

kincid asti dhanaijaya
{mayiGarvam idarn prota_@

sutre mani-gana iva

There is nothing superior to Me (mattah parataram na anyat kincid
asti), O conqueror of wealth (dhananjaya). Everything is pervaded

(mayi sarvam idam @rotath), as pearls are strung on a thread
(stitre mani-gana iva). B




Because of this, I am everything.

That is expressed in this verse.

There is nothing superior to Me, because 1 am both the cause and

the effect. and I am the $akti and saktiman.

As the sruti says, ekam evadvitiyamh brahma: there is only one
Brahman and nothing else (Chandogya Upanisad 6.2.2); and neha
nanasti kificana: there is no variety at all. (Brhad Aranyaka Upanisad
4.4.19) -




Having thus spoken about His own identity with everything, the
Lord then speaks about His entrance into everything.

Jrv
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The le universe (sarvam idam), composed of s and

LElconscio s prakrti, is identical with Me, because it is My effect.
N— ’ J/
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Still, everything is pervaded by the Paramatma (I am in everything),
as pearls are strung on a thread.




Madhusudana Sarasvati says that being strung like pearls means only

that everything is pervaded by the Lord, and does not refer to
material causality.

[m—

A _suitable example of material causality would be gold and gold
earrings.
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[ am the taste of water aham @psy kaunteya), the light of the

sun and moon (frabhd asmi Gag)giryayoh). 1 am pranava in_the
Vedas (pranavah sarva-vedesu), sound in the (ether (sabdah khe)

and successful efforts of(men (paurusari nrsu).




Just as I have entered into the universe, My eftect, in the form as
Paramatma, also I exist in the form of the cause of those effects (as
sound in ether), or in the form of the essence ot those things (as in
success in man). T

This is expressed in four verses.

The water’s taste, which is its cause, is a manifestation of My power
(vibhiti).

Likewise one can find a similar meaning in the items following.



[ am light itselt which gives light to the sun and moon.

I am omkara, the source of the Vedas.

I am sound in the ether, as sound is the cause of the ether. [Note:
Sound gives rise ta ether, touch gives rise ta air, form gives rise to

fire, taste gives rise to water, and smell gives rise to earth. |

[ am the distinguishing efforts (paurusam) of men, since etfort is the
essence of humans.




7
punyo gandhah prthivyam ca
tejas casmi vibhavasau
jivanarh sarva-bhiitesu
fapaé casmi tapasvisu

[ am the fragrance of the earth element @ gandhah prthivyam
ca), the\heat in fire (tejas casmi Vlb.haLaS_U.) the li tities
nam sarva-bhutesu), and the austerity in the tapasvi (tapas
casmi tapasvisu). f

</
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Punya means “pleasing” or “natural” according to Amara Kosa.

a

I am the natural frggzance ol earth element.

.

Ca indicates that this statement applies to all the elements.

Thus, I am the pleasing taste of water, the pleasing form of fire as
well as the natural fragrance of the earth element.




I am the power of fire, the essence—that which can burn, illuminate,
and relieve cold in all things.

[ am the life span of all entities—their essence.

I am the toleration of suffering, the essence of those performing

austerities. [Note: In this verse the Lord is the essence of all items,
except the fragrance of earth. Fragrance is the cause of earth.]




7.10
(bijarh marin sarva-bhiitanarid
viddhi partha sanatanam
buddhir buddhimatam asmi
tejas tejasvinam aham

[ am the . ‘l cause of_all entities (marh viddhi sarva-

blttanam sanatanam bij am) O son ot Prtha (partha) [ am the
intelligence of the 1Mgm people (buddhir buddhimatam asmi)
and the majesty of the majestic (tejas tejasvinam aham).

qu (g&?vce '



Bija or seed means the cause before transtormation, th.

Sanatana means eternal.

Intelligence is the essence of the intelligent persons.
e —

[ am that intelligence.



7.11
balam balavatam caham
kama-raga-vivarjitam
dharmaviruddho bhitesu
kamo '5_111_1 bharatarsabha

[ am the strength of the strong (balarh balavatam ca aham) which is
devoid of lust and anger (kama-ragg—vwar]ltam) [ am that lust
(bhiitesu kamah asmi) “which is according to dharma (dharma

aviruddhah), O best of Bharata (bharata rsabha). o




[ am the strength of the strong, not displayed out of{anget] or used
with the desire to maintain to ones own lifestyle.

[ am lust not contrary to dharma, directed towards one’s wife only
for the production of children.




7.12
ye caiva sattvika bhava
rajasas tamasas ca ye
matta eveti tan viddhi
na tv aham tesu te mayi

Know (viddhi) that all things in sattva, rajas and tamas (ye caiva
sattvika bhava rajasas tamasas ca ye) come from Me (matta eva). I
am not in them (na tv ahar tesu) , but they are in Me (te mayi).
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The ex of My powers (vibhiiti), being the of things or

the (€Ssence of things and being the living entities such as Raksasas
|[Note: The reference seems unclear since Raksasas have not been
mentioned in the above list of vibhiitis.] have thus been mentioned
to some degrees.

There is no need to list these more extensively.

All things are dependent on Me, and are an expression of My power.



Those things (bhava) in_the mode of goodness, like sense and mind
control and the devatas; those things in the mode of passion, such as
lust and pride, and the asuras like Hiranyakasipu; and those things
in_the mode of ignorance like lamentation, illusion and the
Raksasas—these are all the products of the gunas of prakrt
belonging to Me.

I do not exist in them: I do not depend on them like the jivas.

But thevy exist in Me: they are dependent on Me.



Section - 111

Krsna controls the Modes —
So Surrender (13-14)



7.13
tribhir guna-mayair bhavair
ebhih sarvam idam jagat
mohitam nabhijanati
mam ebhyah param avyayam

E——

The whole world (sarvam idam jagat), bewildered (mohitarn) by the
objects and persons made ofthree gunds (ebhih tribhir guna-mayair
bhavair), does not know Me (mam na _abhijanati), the unchanging

, who am above all of those things (ebhyah param).




“Then it You are all things, why do people not know You, the
Supreme [ord?”

All the jivas born in the universe (sarvam idarm jagat), heing

b

bewildered by the states such as &ense and mind control in the mood
of _ggodnesé’, Qbilation in the mode of passion> and(lamentation in the
mode of ignorance) Qtem@ng from the nature of the gunas, do not
know Me, who am superior to them (param) and without change
(avyayam), since I am beyond the gunas. N




Undertanding the Three Modes
and their Influence on Bhakti
and Worship
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Modes influencing Faith




I1.1.11f|
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anyabhilasita-sanyam

_qnana-karmag yanavrtam

anukulyena krsnanu-
\ Silanamghaktir uttama)

The highest bhakti (bhaktir uttama) is defined as continuous service or

emotions (anusilanam) directed towards Krsna, His expansion forms or
others related to Him (krsna), with a pleasing attitude towards Krsna
(anukilyena) . It should be devoid of desires other than the desire to
please the Lord (anyabhilasita-stainyam), and unobstructed by impersonal
jiana, the materialistic rituals of karma or other unfavorable acts

(jiana-karmady-anavrtam). (BRS)



S
1 SO 3.29.8
¥ abhisandhaya yo himsarh

(9‘6'6\’?;42); ( ' ~ T = —c_2.81C \:"‘"""4)

5t dambharh matsaryam eva va — &

sammrambhi bhinna-drg bhavam
ff mayi kuryat sa tamasah ot —dedd O

(bhmnadrk) \W,b,g_w.gxsh.l-p&mQ (yah mayl bhavam kuryat)
@@(abhlsandhaya) of violence, pride and hatred

(himsam dambharm matsaryam ), is tamasic in his bhakti

(sahamasah).




3.29.9
visayan abhisandhaya
yasa aiSvaryam eva va
arcadav arcayed yo mar

prthag-bhavah sa rajasah

He who worships me (yah marh arcayed) in_the forms of
deities and others (arca adau) with desire Tor other ohjects
(pr@g:lghavah abhisandhaya), with goals of material gain
(visayan), fame (yasa) or wealth (aisvaryam) has rajasic
bhakti (sa rajasah). -




3.29.10
karma-nirharam uddisya
parasmin va tad-arpanam

yajed yastavyam iti va
prthag-bhavah sa sattvikah

He who worships me (yajed) with a desire to destroy karma
(karma-nirharam uddisya), making his works an offering
the Supreme Lord  (parasmin tad-arpanam), or (va)
executing the worship as a duty (yastavyam iti), having a
desire for liberation (prthag-bhavah), has sattvic bhakti (sa
sattvikah).




Modes i
mﬂuencing Svabha
va ol a

Sadhaka
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| 14.6 ||
tatra sattvarn nirmalatvag
prakasakam anamayam
sukira=sangena badhnati
jiiana=sangena canagha

- — QY-
The mode of sattva (tatra sattvam) is peaceful and gives ngowleclge
(prakasakam anamayam), because of its purity @alat@). [t binds
the jiva (badhnati) with false conceptions of happiness and knowledge
(sukha-sangena jiana-sangena ca), O sinless one (anagha).




4T
rajo ragatmakam viddhi
trsna-sanga-samudbhavam
tammibadhnati kaunteya
karma-sarigena dehinam

O son of Kunti (kaunteya), know that (viddhi) ¥ consisting of
mutual attraction between men and women (rajo rtmak@, and
which gives rise to (onging for the (Uunattaineand @ltachment to iy
attained (trsna-sanga-samudbhavam), binds the jiva (tad dehinam
nibadhnati) with attachment to@tio@karma-sangena).




I 14.8 ||
tamas tv ajiana-jam viddhi
mohanam sarva-dehinam
pramadalasya-nidrabhis
tan nibadhnati bharata

e

Know that (viddhi) tamas, which is produced from ignorance (tamas
tv ajiana-jarm), which causes confusion for all living beings in the
formrof opposite knowledgg (mohanam sarva-dehinam), binds the

jiva (tan nibadhnati) with inattention, laziness, and sleep (pramada-
alasya-nidrabhis).




5 obstacles to attainment of Nistha

1. LEya (sleep) —

2.Vikshepa (distraction) —
D

3. Apratipatti (indifference or disinterest in spiritual topics)

2
4. Kashaya (teﬁ—e_r_lcy toward bad habits)

7

5. Rasasvada (taste for material enjoyment).




1 1.2.19 ||
tada rajas-tamo-bhavah

kama-lobhadayas ca ye

ceta etair anaviddham

%—

sthitarh sattve prasidati

CEE—

The mind (cetah) becomes unattected (anaviddharm) by lust, greed,
anger, hatred and illusion (kama-lobhadayas ca ye etaih) which arise
form rajas and tamas (rajas-tamo-bhavah). Then (tada) the mind
becomes fixed in the form of the Lord at the stage of asakti (sthitam
sattve) and becomes satistied (prasidati).



Modes influencing Worship and
Svabhava-jam Sraddha




116.23 ||
yah sastra-vidhim utsrjya
“vartate kama-karatah
na sa siddhim avapnoti
na sukham na pararm gatim

He who giving up the rules of scripture (yah sastra-vidhim
utsrijva) acts according to his own whim (vartate kama-

karatah) does not attain perfection (na sa 51ddh1nLaVa114u;1)
happiness, or the supreme goal (na sukharh na pararm gatim).




e
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NVZA arjuna uvaca
~<o°y ye sastra-vidhim ugsrjya
ya1ante sraddhayanvitah
O\t rsna

*m'\ sattvam W
—_—

Arjuna said: O Krsna (krsna), what is the position of those (tesam
nistha tu ka) who give up the rules of scripture (ye sastra-vidhim
utsrjya) but worship with faith (yajante sraddhayanvitah). Is this a
sattva, or rajas and tamas condition (sattvam aho rajas tamah)?




Baladeva

Responding to the questions of Arjuna, Krsna explains various items in sattva,
rajas and tamas in the seventeenth chapter.

Those who study the Vedas, and with faith in the scriptures, undertake activities

according to its ruﬁ_amalljﬁ@

Those who ignore the Vedas, and act as they please, without following Vedic
rules, are called demons or asuras. You have said this in the previouns chapter

Now this is my question.



Baladeva

Those who, having read and understood the Vedas which are difficult to
understand, @ye up the rules out of lazi or (other reasons, and worship the
devas and others with faith born of local custoln, (are in what position?

Are they considered among the godly and demonic types previously defined, by

ignoring scripture but havin (and Qo; rshi@.

Have they taken shelter of sattva, rajas or tamas?




| 17.2 ||
Sri-bhagavan uvaca
tmavati Sraddha
dehinam sa svabhava-ja

SﬁttVl 1 ] . ALV O

tammasT cetrtanT ST

ol

fe——

The Lord said: The faith of embodled—Bein#gs (chhinﬁm is of
three types (tri—v_iﬁﬁi “bhavati), @rising from their previoms
i (@ svabhava-jad). It is made of sattva, rajas or tamas

(sattviki rajasi caiva tamasi ca iti). Hear about it (tarm Srnu).
— —_— - ———— - —

— ——

—




Baladeva

Being asked, the Lord begins to speak.

That faith by which one worships the devas and other beings while giving up

rules of scripture because of Ia lazmess or cEfflcultles should be understood to

arfse from virtaous and sinful imp impressions from previous lives (svabhava ja).

——

That faith is of three tvpes, arisir;&from states ol

saffva, rajas and tamas, for the

beginningless, unrelenting births ol embodied souls in beginningless contact

WIth Tie Three gumnas of prakrti.




Baladeva

= - — / ‘7‘ \-/‘4
[Hey d& Mot havethe piritual intelligerce-aising from scripturd taught by the
devqrees which will allow threm—+to-change-throse(impressions (svabhava).
\ Love dalint( Laldrt, -
Vo ALay Yo wx
, -

@efore the three types of faith which arise from those impressions appear. S

;#f

= g tar vy St

\:aith born from the scriptures is ditfereni)

t brings about performance of actions only according to the scriptural directions
(nat_because of impressions of the three gunas).




117.3 ]

" s % q ,s_attval_umj.pa sarvasya
A\ sSraddha bhavati bharata
PR Sraddhﬁ-mayo yarm puruso
W ;’ & YO Vac-chraddhah sa eva sah @

This_faith corresponds to the nature Lithe@@ ”
anuriipa sarvasya S$raddha bhavati), O descendent of Bharata

(bharata). Man is made of his (Sraddha-mayo ayam purusah).
He becomes similar to whatever form he worships with faith 1 (yo yat-

sramﬁ Sa cva saiy.




Baladeva

Though faith itself is a function of sattva guna, it becomes three types of faith for
the embodied soul possessing an internal organ whose very nature 1s to hold the
impressions (svabhava).

[Note: The internal organ or antahkarana refers to the subtle internal organ
consisting of the mind, intelligence, talse ego and memory (citta).]

——1

The internal organ (sattvam) is composed of three gunas, and corresponding to
that, the faith of all living entities appears.

The faith of the internal organ predominated by sattva guna is sattvic.



Baladeva

The internal organ predominated by raja guna is rajasic.

o=

The internal organ predominated by tama guna is tamasic.

The ordinary person (ayam purusah), a worshipper who has an object of
worship, endowed with one of three types of faith (Sraddhamayah), will be
faithful to one of three respective types of object—devas, yaksas or pretas (yat
Sraddhah).

That worshipper (sa) becomes endowed with the qualities of the deity
worshipped (sa eva).



117.4 ||

ajante sattvika devap

de—

Those with fattvic natury worship the devas (yajante Gattvika)
devan). Those With(l‘gjaSiCD nature worship the Yaksas and
Raksasas (yaksa-raksamsi rajasah). Those with @@masid nature
worship the Pretas and Bhuitas (pretan bhuta-ganams ca anye
yajante tamasa janah). B




Baladeva

The results of worshipping with the different faiths are described in this verse.

Those who worship rajasic entities such as Yaksas, Raksasas, Kuvera and Nairrti
are in the mode of passion.

Those who worship tamasic entities such as pretas and bhitas are in the mode ot
ignorance.




Baladeva

The pretas are fallen brahmanas who attain an airy body after death in the form
of ulamukhas, katas or ptitanas, according to Manu.

The pretas are a type of pisaca (evil spirit) according to others.

Ca indicates the seven mothers [Note: These are said to be Brahmam Vaisnavi,
Mahesvari, Kaumari, Varahi, Indrani and Camundl] and other entities.

——

[Note: The bhiita ganas are not explained. According to some commentators
they are the followers of Siva.]



Baladeva

Thus three types of faith arising from the differing natures due tOllS

mpressiohs, without following the rules of scripture because of laziness, have
been described.

It should be understood that by conquering over their natures by association
with persons following Vedic principles, these persons sometimes come under
the authority of the Vedas.




7.14
daivi hy esa guna-mayi
mam AW %

mam eva ye prapadyante

mayam etam taranti te

My maya made of the gunas @mﬁyﬁ), fit for
jivas’ pleasure (aaivi)) is hard to surpass (@ratyag@), but those who

surrender to Me alone mam eva ye pra can Cross over
maya @yam etam taranti te

S




“Then how will they be delivered from this bewilderment of the three

modes?”

The word daivi comes from , which means “those who sport with
sense enjoyment.”

It refers to the jivas.

Thus daiva makes it possessive: that belonging to the jivas for their
pleasure.




Daivi theretore means that which bewilders the jivas.

This maya is the r of the jivas who enjoy sense objects
(daivi).
3 Aot 02
~(~Q$('> ’S\C vav&(m
trenae ‘““"‘ covert®d

It is made of the gunas, and by 1mpl‘%at10n it is_a great noose of three

strands t@ eans ‘ .

This ma he-exterpalenergy belongs to Me, the Supreme [ ord. It is
ditficult to surpass.




As a noose, it is impossible for anyone to untie or to cut it.

Touching His chest, the Lord says, “Have faith in My words.

Anyone who surrenders unto Me, the form of Syamasundara, crosses
over_this maya.”




Section - 1V

The Impious never Surrender,
but the Pious Do (15-19)



7.15 [ AT R dopessel

na mam duskrtino miaidhah 3§\5~\"a,..ux:*‘ :\ﬁg
\ig, prapadyante naradhamal o I cﬁiwwc"*"
mayayapahrta-jinana @V\‘Ed@i"’iﬁ a‘ﬁ:ﬁ‘
p e asurarh bhavam asritah @»:Et%:)ﬁwﬁ

g8
The ﬁalselv@ m consisting of %E 1ma.h.sﬂ' ic
humans engrossed solely in material pleasure (mudhah), the

condemned humans who give up bhakti after practlcmg it

(naradhamah), the deluded theists who rhink My body is material
(mayaya apahrta-jiana), and the demons—whe—attack—My form

(asuram bhavam asritah), do not surrender to Me (na marn
prapadyante).




“Do not the wise then surrender unto You?”

Yes, those who are wise surrender to Me but those who only think
themselves wise do not
DN\ .
ke vl

ustaymeans evil or spoiled, and|krtinah) means clever.

Those who have evil intelligence (duskrtinah) are ot four types.




One is the mudhah, the fool equal to an animal.

He pursues only (animalistic) enjoyment through his work.

It is said:




3.32.19
ninam daivena vihata
ye cacyuta-katha-sudham
hitva srnvanty asad-gathah
purisam iva vid-bhujah

Struck by fate (daivena vihata), rejecting the nectar of topics
of the Lord (acyuta-katha-sudham hitva), they hear material
topics (Srnvanty asad-gathah), like pigs eating rubbish
(purisam iva vid-bhujah).




mukundamm ko vai na seveta vina naretarah [Note: Bhagavatam
5.15.11 is similar. Perhaps the quotation is a ditferent version of the
text. ]

CE—

Who would not serve Mukunda except a non-human?

O
Others are naradhamas:

For some time, they_attain the status of a human by accepting the
process of bhakti, but they then reject it by their own will, thinking

that it ismot useful as a practice for attaining their goals.




They become the lowest beings (adhama) because of giving up bhakti
(after attaining it). ;

N e
. Qoo T

@ rer

Others, though having studied the scriptures, have their knowledge
stolen by maya.

They think that Narayana residing in Vaikuntha is obtainable by
constant bhakti, but not Krsna or Rama, whom they consider humans.

[t is said, avajananti marm midha manusim tanum asritam (BG 9.11).



These fools think that I have a human body.

This means that though they surrender to Me (in some forms), they

actually do not surrender to Me.

o

&) 655 Pt AR

Others take shelter of the mood of the asuras.

Asuras like Jarasandha, seeing My form, attack it with arrows.




They even try to destroy My form in Vaikuntha by their bad
arguments, based on faulty logic such as insisting on visible prootf.

Thgy do not surrender at all.
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catur-vidha bhajante_mam . @3@7-1 0
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!anab. .%I{krtlno r]_una_ o g
arto jijiasur artharthi N>

jiani ca bharatarsabha

Four types of religious persons (catur-vidha @ janah) worship
Me (mam bhajante), O Arjuna (arjuna): the suiferer, the inquirer,
the enjoyer and the jiiani (arto jijiasur artharthi jaani ca).




“Then, who worships You?”

Four types worship Me.

Those who follow the rules of Vamasrama ukrtm@ KWOl‘ShlE }

TR oW Jo nOX ms\h\(@ 82 WOk Ciua) L\

Among them some desire relief from atfliction, from calamities like
sickness; some desire knowledge of atma or desire knowledge of
scriptures with grammar; and some desire enjoyment in this life and

the next with land _elephants, horses, women, gold and other such
things.




These persons worship Me.

These three are éa/kélma grhasthas. )

AV
&Y
The fourth t fani sannyéﬂj)wjth pure heart who worships

Me with devotion, is niskama, without material desire,

|Note: In this definition the jfiani does not have a desire for liberation.
The devotee desiring liberation is mentioned at the end of the chapter
as a sakama-bhakta.]|




These four types ot devotees, qualified for pradhani bhata bhakti (in
which bhakti is the principle component), have been enumerated.

@
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g
The first three types of persons have%grma-miéra-bhakto

P T ANN
I 74,
The fourth type has@ﬁéna-miéra-bhakti)

%\.\ é.f)é\("
Later in the book, yoga-misra-bhakti will also be described in verse

like sarva dvarani samyamya (B




But kevala bhakti, unmixed with karma or jhana, was also described

in the beginning of this chapter with the words mayyasakta manah
partha (BG 7.1).

Kevala bhakti will also be described in the eighth chapter with ananya
cetah satatam (BG 8.14). in the ninth with mahatmanas tu mam
partha (BG 9.13) and with ananyas cintayanto mam (BG 9.22).

The Lord describes these two types of bhakti, pradhani bhata and
kevala bhakti, in the middle six chapters of the Gita.




A third type of bhakti, guni bhaita bhakti (processes in which bhakti is

a_secondary element) is seen in the karmis, jianis and yogls who
predominantly desire results for their actions (

Because of the lack of predominance ot bhakti, and instead a
predominance of karma, jiana or yoga, this guni bhuta bhakii it is not

classed as bhakti.

As things should he classed by predominance of quality, these
processes are classed as karma, jidna and yoga, and the practitioners

are not classed as bhaktas, but as karmis, jfianis or yogis.




Res s & GUWt BaT ot
The result of sakdma-karma is Svarga, the result of niskdma-karma is
jiana-yoga, and the result of jfidna and astanga-yoga is nirvana
moksa, impersonal liberation.

The results of the two types of pradhani bhiita bhakti are described as

follows. o RINESI—D Caetna Blare,
- B, OO v

Among the types of pradhani bhata bhakti, the first three are karma-
misra-bhakti, or sakama-bhakti.




The result of this bhakti is attainment of the respective desires
(deliverance from suffering, attainment of scriptural knowledge with
materialistic method, gain of material benetits).

—y‘ wihH —) Cele\i- w"“
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And after that, because the superior nature of their object of worship

the Lord), those devotees attain liberation in the form of salokya
(aftaiming the same planer) with predominance of happiness and
powers (sukha and aiSvarya).

And there is Qo Tall down as in the case of exhausting enjoyment in
Svarga as a result of karma It will be said, “Those who worship Me
come to Me.” (BG 9.25)




The result of jiana-misra-bhakti, which is superior to the other three

types, is s$anta rati ), as in the case ot Sal;laka and others.
! -

Sometimes, because of exceptional mercy of the Lord and His devotee,

the result of jiana-misra-bhakti is the supreme position of prema, as
in the case of

If sakama-bhakti (the first three types) becomes niskama, without
desires, the result is jiana-miSra-bhakti, and the result of that jAana-
misra-bhakti is as stated above ($anta-rati).




Sometimes, those who have jhiana-misra-bhakti or karma-misra-
bhakti attain prema in dasya and higher rasas on their own (with no
apparent association of devotees in this life), because of influence of
association with devotees in previous lives.

However, that prema is pfedominated by a mood of reverence

/._,}
(aisvarya).

The result of pure bhakti unmixed with jAiana, karma or yoga called
andfiya_bhakti akificana bhakti or uttama bhakti, which has many

types,. is that one becomes an associate of the I.ord with dasya, sakhya,
and other rasas.




This is explained elaborately in the commentaries on the Bhagavatam.

[—

As it is a matter related to the topic at hand, the distinctions in
pertected bhakti have been brietly discussed.

[Note: Though the topic is sadhana, the results of sadhya, prema, are

also described here to illustrate the difference in the sadhanas.]




Liberation is
abhilasa no
Anarthas

Anarthas are
W\_present '

Bhakti Matures

'

B&ﬂ(:m

Bhakti Matures

Karmae Matures

Bhakt Matures

Jnana mishra
Bhakti




7.17
tesam jiani nitya-yukta
eka-bhaktir viSisyate
priyo hi jianino 'tyartham
aharh sa ca mama priyah

Of these four types (tesarn), the jnani ((nand), who is
constantly engaged in thinking of Me (nitya-yukta), who is
practicing bhakti alone (eka-bhaktir), isrthe best (viSisyate).
[ am cherished by that jaani (priyo hi jaanino 'tyartham),
and he is cherished by Me (aham sa ca mama priyah).




Among these four types who are qualified with bhakti (those with
praclhéni bhata bhalkti)2 who is the best?

i

Among them the jiani is the best.

He is absorbed in Me constantly (nitya-yukta).

This means that because his consciousness has been brought under
control by practice ot jiana, he has full concentration in the mind.

The other three types do not have this quality.



“But does the jiani just worship you out of fear that his jiana will be
ineftective without bhakti?”

® S
No, he has a predominance of bhakt; Qéka-bba@' ), not like other

jianis who have a predominance of jAana; or the meaning can be ‘He

has great attachment to the process of bhakti ., and is a jiani in
name only.” @

I, in the form of Syémasundara, am exceedirlgy (atyartham) dear to
such a jhani. -

He cannot give Me up either in the stage of sadhana or perfection.



[ also hold him very dear.

This is according to the reasoning that I respond to the devotee in
proportion to his amount ot surrender to Me.

e




7.18
udarah sarva evaite
jhiani tv atimaiva me matam
asthitah sa hi yuktatma
mam evanuttamam gatim

They are all exalted (ete sarva udarah eva), but the jfiani is
My soul (jAani tv atma eva), because he is firmly convinced
(asthitah sa hi yuktatma) that I alone am the highest goal
(mam eva anuttamam gatim). That is My opinion (me
matam). -




“Then, that means that the other three are not dear to You?”

No, they are all dear to Me.

Those who worship Me, accepting objects they have desired, but
which I wanted to give them anyway, are certainly dear to Me, who
have atfection for My devotees.

—

This is because I give generously to them. But the jfiani is Mysell.




He worships Me and does not desire anything at all from Me, neither
Svarga nor moksa. Thus I am dependent on him: he is My soul.

This is My opinion.

This is because he is firmly convinced (asthitah) that 1 alone in the
form of Syamasundara, not My impersonal aspect as brahma-nirvana,
am the highest goal (anuttamar gatim) to be attained.

—

The jaani, who has a predominance of bhakti and no material desires,
is considered by the allectionate Lord as His own self.




But the kevala bhakta the pure devotee. is considered by the Lord to

be dearer than His very sell.

na tatha me priyatama atma-yonir na Sankarah
na ca sankarsano na $rir naivatma ca yatha bhavan

T—

My dear Uddhava, neither Lord Brahma, Lord Siva, Lord Sankarsana,
the goddess of fortune nor indeed My own self are as dear to Me as
you are. SB 11.14.15 '




naham atmanam asase mad-bhaktaih sadhubhir vina

-

O hest of the brahmanas, without saintly persons for whom I am the
only destination, I do not desire to enjoy My transcendental bliss and
My supreme opulences. SB 9.4.64

atmaramo 'py ariramat

Smiling upon hearing these despondent words {rom the-gopis 1 ord

Krsna, the supreme master of all masters of mystic yoga, mercifully
enjoyed with them, although He is self-satisfied. SB 10.29.42




7.19
bahiinar janmanam ante
jhanavan mar prapadyate
vasudevah sarvam iti
sa mahatma su-durlabhah

The jnani (jianavan), seeing Vasudeva everywhere
(vasudevah sarvam iti), surrgndgrs to Me through devotee
association (marn prapadyate) after many births (bahiinam
janmanam ante). He has a steady mind (sah mahagna) and is
very rare (su-durlabhah).




“You say that this jfiani is fixed in You as the supreme goal. Consequently
this jAani bhakta attains You. But alter how long does a jhani become

qualified as a devotee?”

He who possesses knowledge, seeing Vasudeva everywhere, after many

births surrenders to Me.

Z
saintly persofy {urrenders t@ association)with
devotees




That jnani-bhakta has a very steady mind (mahatma), and is very rare.

As 1 have said, manusyanarm sahasresu, out of thousands, one person_may
know Me in truth.

What to speak of the rarity then, of the kevala or ekanta bhakta?

@u—

Such a person is even rarer.




7.20
kamais tais tair hrta-jhianah
prg]gadlante nla-devatah
tam tam niyamam asthaya

prakrtya niyatah svaya L Ly d5hE
ﬁ@ s wor @1 e B
Those who have become ) (hrta-jnanah) because of
their many @esirgs—(taih_tair kamajh) worship various
devatas (@"ﬂ_paﬂy@ ﬁnxa-deva@h) adopting various rules
(tam tam myLam asthava), under the control of their low

natures (@




“It is understood from what you have said that the sakama-bhaktas,
because they worship You, the_Lord, who responds to them, become
somewhat successtul.

But what happens to those who have material desires and worship._the
devatas with the desire to remove their suffering or gain material

pleasure?”

Four verses answer this question.




ys&kw&‘

These pegﬁavmg no mtelhéeng;f: (hrta-jiana), think that the devatas

like Sturya will give immediate reliet from aftlictions like sickness, whereas
Visnu will not.

S
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They therefore surrender to the devatas. < Suogs ¥
- : \Y
JEsaveS e 1
SJV 3o 46 © P&

They are under the control of their natures (prakrtya niyata svaya), which
are corrupted, averse to surrender to Me.
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@\« tasya tasyacalam Sraddharm

tam eva vidadhamy aham

[_give those persons (tam bhaktah eva vidadhamy aham)
firm faith in those devatas (tasya tasya acalarh sraddham)

whose forms (yam_yarm tanur) they desire to worship with
faith (yah yah sraddhaya arcitum icchati).




You should not say that the devata, pleased with being worshiped, will
produce faith in worshipping the Supreme Lord, in order to give benefit of
the worshipper. B

As those devatas cannot even produce faith in their followers to worship

the devatas, how then can they produce faith in their followers to worship
Me?

When those people desire to worship forms (tanum) such as Sarya, which

are actually My forms since they are My vibhitis, I, as Paramatma, give the
faith in those forms of devatas.

The devatas do not give the faith.



7.22
sa taya sraddhaya yuktas
tasyaradhanam ihate
labhate ca tatah kaman
mayaiva vihitan hi tan

Endowed with the faith given by Me (tava s$raddhaya
yuktah), that person worships the devata (sah tasya
aradhanam 1hate), and attains his desired objects (labhate ca
tatah kaman), which are given only by Me (mayaiva vihitan
hi tan). N =

——




That person, endowed with that faith, performs (ihate) WorshiE of that

devata.

He obtains the results of that worship (kaman) from the worship of that
particular devata.

But those devatas cannot fulfill those desires.

It is I who fulfill those desires.




7.23
antavat tu phalam tesam
tad bhavaty alpa-medhasam

devan deva-yajo yanti
mad-bhakta yanti mam api_ = _ e w
ﬁy«ewie - Qe =

The results obtained by these foolish persons (tesam alpa-
medhasam phalam) are temporary (antavat tu bhavaty).
Those who worship devas attain the devas (devan deva-yajo
yanti), and those who worship Me attain to Me (mad-bhakta
yanti mam api).




“Well, _if the devatas are Your bodies, then Worshﬂ)ing them should yield
the same result as worshipping You dlrectly (i ten OnS 7 s, bRty

e ex ’

v\\CQA (A,&:z % e
Those who have scant intelligence (alpa medhasam), and worship devatas,

considering only the particular devata, not understanding that the devata
is My body, obtain only scant, temporary results.

Those who worship the devata with the understanding that the devata is
My body (not being o@t intelligence)gbtain infinite, eternal results.

[ —

This is because the worshippersof the-devatis go to the devatas who have

“Timited enjoyment and limited life span.




But My devotees attain Me and infinite, indestructible results, from
worshipping Me, who am endowed with eternal, infinite form, qualities
and powers.

pP—

Great difference in the results of worship is indicated.




7.24
avyaktam vyaktim apannam
manyante mam abuddhayah
pararh bhavam ajananto
mamavyayam anuttamam

The unintelligent think (abuddhayah manyante) that the
impersonal Brahman (avyaktam) has manitested an illusory
form as Myselt (mam vyaktim apannar). They do not know
My transcendental nature (consisting of torm, qualities and
activities) (mama pararn bhavam ajananto), which are
eternal and most excellent (avyayam anuttamam).




What to speak of the worshippers of the devatd being foolish and not
recognizing Me, even those who study all the scriptures such as the Vedas
do not know the truth about Me. Lord Brahma has said to Me:

athapi te deva padambuja-dvaya-
prasada-lesanugrhita eva hi
janati tattvam bhagavan mahimno
na canya eko 'pi ciram vicinvan

My Lord, it one is favored by even a slight trace of the mercy of Your lotus
feet, he can understand the greatness of Your personality. But those who
speculate to understand the Supreme Personality of Godhead are unable to
know You, even though they continue to study the Vedas for many years.

SB 10.14.29



Thus, apart from My devotees, everyone else is foolish regarding
knowledge of Me. With this intention He speaks this verse.

The unintelligent think that the formless Brahman beyond the material
world (avyaktim) has taken birth as Myself in the house of Vasudeva
(vyaktim) with an illusory form: what is now visible is just an illusory
form.

This is because they do not know My transcendental state.

They do not know that My form, birth, activities, and pastimes are beyond
maya (mama parari bhavam).



What type of state is this?

[t is eternal (avyayam) and most excellent (anuttamam).

According to Medini, bhava means existence, nature, intention, endeavor,
self, birth, action, pastime and meaning of a word.

Sri Riipa Gosvami in his Bhiagavatamrta has described this eternal nature of
the Lord: the Lord’s form, qualities, birth, actions, and pastimes are eternal
since they have no beginning and no end.



Sridhara Svami has also said, “Bhavam means form, and avyayam means
eternal.

[t is a pure form of sattva endowed with great power.”



7.25
naham prakasah sarvasya
yoga-maya-samavrtah
miuidho 'yarm nabhijanati
loko mam ajam avyayam

Being covered by My yoga-maya (yoga-maya-samavrtah), I am not
visible at all times even to My devotees in My spiritual abodes
(naham sarvasya prakasah). And the foolish (ayarmm mudhah lokah )
do not understand that (na abhijanati) I (mam), though appearing as
the son of Vasudeva, am without birth and certainly have no material
birth (ajam avyayam).



“If You have eternal form, qualities and pastimes, then why do we not see
these things at all times?”

“I am not manifest to all people living at all times and places.

[ am always present with My associates, qualities and pastimes in some
universe, at some time, but just as the sun is not visible to all people at all
times, but only sometimes, since it gets covered by Mount Meru, I also am
not visible at all times, being covered by yoga-maya.

Though the sun is situated within the zodiac and is always present there
tor all the living beings, it is not visible to all people at all times and places.



Similarly 1T am not visible to all people at all times in the various sections
of Bharata.”

“But as the sun is always visible in its own abode, why is Krsna not always
visible to all the people presently dwelling in His abodes such as Mathura
and Dvaraka?”

“Since Meru is present in the middle of the zodiac, then the sun, when
covered, is not visible. In the same way, within Krsna’s etfulgent abodes,
yoga-maya is always present like Meru.



Krsna, like the sun, covered by that Meru in the form of yoga-maya, is not
visible constantly, but only sometimes.

This is all without fault.

As well, the foolish people do not understand that I, in My form as
Syamasundara (mam), though appearing as Vasudeva’s son (ajam), am free
from material birth (ajam avyayam).

Thus, tinally rejecting Me, the ocean of auspicious qualities, they worship
My impersonal aspect, Brahman.”



7.26
vedahar samatitani
vartamanani carjuna
bhavisyani ca bhutani
marm tu veda na kascana

I know (veda aham) all things in the past and present (samatitani
vartamanani ca ), Arjuna (arjuna). I know everything in the future as
well (bhavisyani ca bhutani), but no one knows Me (mam tu veda

na kascana).



But My own knowledge is not covered by external maya or the internal
yoga-maya, since I cannot be bewildered by that to which I give shelter.

[ know everything.

But no one, whether material or spiritual, not even Siva or the most
omniscient person, knows Me completely, since knowledge of Me is
covered by either maya or yoga-maya according to the qualification of the
person.
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RN . Nl iccha-dvesa-samutthena ‘
Q“é“‘c o dvandva-mohena bharata
9 sarva-bhiitani sammohar
sarge yanti parantapa

Since the beginning of creation
bhiitani) have been intensely bew
ignorance caused by duality ( a{mohepn) arising from
(samutthena) like and dislike (ic_c_h_g?_l-dx_f_gg).

.




When do the jivas become bewildered by Your maya?

At the beginning of the creation of this universe (sarge), all the jivas
(sarva-bhutani) become bewildered.

V«G/&Vé'

How? _ SV e
_ o

e —
Desire for objects favorable to the sensg¢s, and hatred for things which

obstruct the pleasure of the senses, ar1s1n}g> from  previous actions, give rise

to illusion of duality—ot respect and disrespect, hot and cold, happiness
and distress, and woman and man.




A person thinks “I am happy, being respected.” “I am sad, being

disrespected.” “This is my wife.” “This is my husband.”
< , band.”_ g v:9

This duality gives rise to complete ignorance (moha). \ \@ ;\1 vwg;w

That in turn gives rise to complete bewilderment@)—extreme

attachment to wite and sons. -
Clyrald-o

G

Those who are extr ified for devotion to Me.

[ will explain this to Uddhava:



yadrcchaya mat-kathadau
jata-sraddhas tu yah puman |
na nirvinno nati-sakto

bhakti-yogo ’sya siddhi-dah ||

If by unexpected association with devotees (yadrcchaya) one develops
faith in my topics (mat-kathadau jata-sraddhas tu yah puman), that

person (asya), being neither very disgusted with nor attached to
material life (n ), is qualified for bhakti and will

achieve perfection (bhakti-yogah siddhi-dah). SB 11.20.8




7.28 V-

ow\*"‘“"' —
@@anta- atam papam
jananam @unya-karman;gb :
te dvandva-moha-njrmukta
bha _J ante mam drdha-vratah

’

But those (yesam jananar tu) whose sins Wd (anla
gatarn papam) by pious acts (punya-karmanam), being free of the

ignorance arising from duality by worshipping Me (te dvandva-

m_okg—mrmukta), then _worship Me (bhajante marh) with
determination (drclha-vratah).




Then who is qualitied for bhakti? This verse answers.

Those who havea karma, who have destroyed @ y, develop
a predominance ofgattva-guna and diminished famo-guna @

The result of this is a &rease in 111@ Consequently they become less

dttached. %
%ﬂ they have ChanceSaSSOC1at10n with Wd@ @

- )
They then become\completely free of sin by/f)ractice of worship.




Being freed completely of illusion (dvandva-moha-nimukta), they become
steady (drdha-vratah) in worshipping Me.

Thus,.one should not consider that punya karma is the cause of any_type
of bhakti. [Note: Association with the devotees is the cause.]

T

P—

For the Lord has said:



na yogena sankhyena

dana-vrata-tapo-'dhvaraih |
vyakhya-svadhyaya-sannyasaih
prapnuyad yatnavan api ||

—— am—

But I cannot be attained (yarmn na prapnuyad) by _intense efforts
(yatnavan) of yoga, Sankhya (yogena sankhyena), charity, vows,
austerity, sacrifices (dana-vrata-tapo-’dhvaraih), explaining the Vedas,
study of the Vedas, or sannyasa (vyakhya-svadhyaya-sannyasaih). SB
11.12.9

—T

-

In many places, it is stated that punya-karmas are dependent on kevala
bhakti, and not its cause.
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'?“a?“‘ 55 =) mam asritya yatanti ye y{o\é""g"
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ot te brahma tad viduh krtsnam ~ ~ 54~
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adhyatmar karma cakhilam

Those yogis who (ve), taking shelter of Me (mam asritya), strive for
freedom_from birth and death (jara-marana-moksaya yatanti), know

(t_g:_ Qldua)@mad rahmh), and rebirth of
the jiva (adhyatmam -éﬂﬁ influence karma (karma ca
akhilam). -

———




Kvests , Tijwesy & HISEW —> Latelde.
It has been said that the three types of sakama-bhaktas who worship Me become

successtul, but the worshippers of devatas (als fail. e B
"2 kg K '

Pour §O D

Those who are not qualified for worshipping the Lord have also been described.

Now the Lord speaks about a fourth type ot §akama-bhakta:

Those _yogis who strive to_destroy old age and death (jara-marana-moksaya
yatanti), who desire liberation (moksa-kami), and consegmently worship Me,

know all about the famous Brahman (i€ Tord).




|[Note: Brahman will be defined as aksara, in verse 3 of the next chapter, and
aksara will be defined as Narayana in verse 21.]

They know about the jiva (adhyatmam), present as the controller (adhi) of the
body (atmanam], and the repeated bodies of the jiva generated from all types of
actions (karma akhilam), due to the power ot devotion to Me.

-«
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7.30 e
sadhibhutadhidaivarn marm AW -

Y _de-
sadhiyajfiam ca ye viduh @/"y "
prayana-kale 'pi ca mam 9'4; \

te vidur yukta-cetasah of
g N,

d A
Thos%ho know Me (ye marh_viduh) along with matter (52

acfhibhﬁtah), who know Me as the controller of devas (ye mam
adhidaivam_viduh), and who know My presence in sacrifice (sa

adhiyajnarh ca ye viduh), fixed in knowledge ()@@ . will

know Me (te mam viduh) even at the time of death (prayana-kale
api).




Those who develop such knowledge of Me by the intluence of
devotion to Me maintain that knowledge even at the time of death.

It is not like the intelligence of others, established by karma, W_}li_Ch
varies according to the future body.

The terms adhibhiita, adhidaiva and adhiyajna will be explained in the
next chapter.




The devotees alone, enumerated as six types, [Note: These types are
three sakama devotees mentioned in verse 16, the moksa-kama-

bhakta mentioned in vesre 29, the niskama-jidna-misra-bhakta

mentioned in verse(10, and the kevala-bhakta mentioned in verse

1.]who know the truth about the Lord, cross over maya. @glil 6}“3%

Vo
This has been presented as the meaning of the chapter. o> 2

2t Vors \aa WA j-‘ A
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