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Chapter-7

Knowledge of the Absolute

Vijnana-yoga



Section - I

Knowing Krsna by Hearing 
about Him (1-3)



7.1
çré-bhagavän uväca

mayy äsakta-manäù pärtha
yogaà yuïjan mad-äçrayaù
asaàçayaà samagraà mäà

yathä jïäsyasi tac chåëu

The Supreme Personality of Godhead said : With your mind
attached to Me (mayy äsakta-manäù), establishing a
relationship with Me (yogaà yuïjan), surrendered to Me
alone (mad-äçrayaù), you will know Me in My complete form
(samagraà mäà yathä jïäsyasi), without doubt
(asaàçayaà). Please listen (tat çåëu).



When will I take shelter of Mahäprabhu’s feet, which are a sweet
ocean of mercy, made of eternal bliss?

Then, somehow or other, I will attain the nectar of prema through the
path of bhakti, which shuns liberation.

The seventh chapter describes the powers of Kåñëa, the powers of the
Lord who is most worthy of worship.

The four types of persons who worship and do not worship Kåñëa are
also described.



In the first six chapters of the Gétä, jïäna and añöäìga-yoga which lead to
liberation, and depend upon niñkäma-karma-yoga which first purifies the heart,
have been described.

In the middle six chapters, two types of bhakti will be described: that bhakti
which yields sälokya and other types of liberation by being either without desire
or with desire, because of mixture of karma, jïäna or other elements; and the
main type of bhakti which yields liberation in the form of becoming an associate
of the Lord with prema.

This type of bhakti is independent of karma, jïäna or other processes, and,
moreover, independently yields all goals such as Svarga and mokña without
performance of any other process. Though easy to perform for all people, it is
most rare.



yat karmabhir yat tapasä jïäna-vairägyataç ca yat
yogena däna-dharmeëa çreyobhir itarair api

sarvaà mad-bhakti-yogena mad-bhakto labhate ’ïjasä
svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir 
yat tapasä), knowledge, detachment (jïäna-vairägyataç ca yat), mystic yoga, 
charity, religious duties (yogena däna dharmeëa) and all other means of 
perfecting life (çreyobhir itarair api) is easily achieved by My devotee (sarvaà 
mad-bhaktah labhate ’njasä) through loving service unto Me (mad-bhakti-
yogena). If somehow or other My devotee desires (kathaïcid mad-bhaktah yadi 
väïchati) promotion to heaven, liberation, or residence in My abode (for 
service) (svargäpavargaà mad-dhäma), he easily achieves such benedictions 
(sarvaà anjasä labhate). SB 11.20.32-33



 
“But the çruti says tam eva viditvä ati måtyum eti: knowing it, one
surpasses death (Çvetäçvatara Upaniñad 6.15).

How can you then say that without knowledge, just by bhakti, one
attains liberation?”

This is not a correct conclusion.

The meaning of that çruti statement is: knowing Paramätmä (tam),
having direct realization of Paramätmä (the word tat refers to
Paramätmä, not jéva), one surpasses death.



 
It does not mean “Knowing the individual soul (tvaà padärtham), or
prakåti or any existing object at all, one surpasses death.”

Just as the cause of tasting sugar is the tongue, not the eye or ear, so
the cause of tasting the para-brahman, is bhakti.

It is possible to grasp the Brahman which is beyond the guëas only by
the process of bhakti which is also beyond the guëas, and not by
sattvic knowledge of the ätmä being different from the body (ätma-
jïäna).



 
This is understood from the Lord’s statement bhaktyäham ekayä
grahyaù: I am obtained only by bhakti. (SB 11.14.11)

And I will elaborate on this in the commentary on the verse bhaktyä
mäm abhijänäti yävän yas cäsmi tattvataù: I can be known as I am
only by bhakti. (BG 18.55)

And the accomplishment of liberation through jïäna and añöäìga-yoga
is brought about only through the influence of bhakti which is a
subordinate element within those practices.



 
It is stated in many places in the scriptures that without bhakti, those
two processes are insignificant.

Moreover, because of the absence of the word eva (only) after viditvä,
there is another meaning.

This sentence without eva does not indicate that exclusively by
knowing Paramätmä, one attains liberation.

Rather, knowing Paramätmä or not knowing, one attains liberation.



 
Therefore, one can get liberation by knowledge beyond the guëas—
knowledge of Paramätmä, which arises through bhakti; and
sometimes also, one can attain liberation without Paramätmä
knowledge arising from bhakti—by bhakti alone.

It is just like eating sugar which cannot be tasted, due to malfunction
of the tongue.

But gradually taste is restored and as well, the sickness is destroyed
(one action accomplishes two results).



 
nanv éçvaro 'nubhajato 'viduño 'pi säkñäc
chreyas tanoty agada-räja ivopayuktaù

It is true that the Supreme Lord Himself (nanv éçvarah säkñät) awards
(tanoty) His blessings (çreyas) even to an ignorant worshiper
(aviduñah anubhajatah 'pi), just as the best medicine works even
when taken by a person ignorant of its ingredients (agada-räja iva
upayuktaù). SB 10.47.59



In the Mokña Dharma, there is a statement made about Näräyaëa:

yo vai sädhana sampattiù puruñärtha catuñöhaye
tayä vinä tad äpnoti naro näräyaëäçrayaù

Even without performing actions for attaining the four puruñärthas
(artha, dharma, käma and mokña), the person who surrenders to
Näräyaëa attains the goal.



As quoted above already, Bhägavatam says:

Everything that can be achieved by fruitive activities, penance, knowledge,
detachment, mystic yoga, charity, religious duties and all other means of
perfecting life is easily achieved by My devotee through loving service unto Me.
If somehow or other My devotee desires promotion to heaven, liberation, or
residence in My abode, he easily achieves such benedictions. SB 11.20.32-33

yan-näma sakåc chravaëät pukkaço ’pi vimucyate saàsärät

Not to speak of seeing You personally, merely by hearing the holy name of Your
Lordship only once, even caëòälas, men of the lowest class, are freed from
saàsära. SB 6.16.44



Thus, according to many such statements in the scriptures, liberation
can be attained by bhakti alone.

Now, let us return to the verse.

“In Your statement at the end of the last chapter (yoginäm api
sarveñäm), I have understood that You have indicated the unique
quality of Your own devotee who absorbs his mind in You (mad
gatenäntarätmanä) and has faith in You.

But what type of devotee is he?



One would expect that he is qualified with knowledge (jïäna) and
realization (vijïäna).”

The Lord then answers in two verses.

Realization will occur gradually in proportion to the intensity of the
worship.



|| 11.2.42 ||
bhaktiù pareçänubhavo viraktir

anyatra caiña trika eka-kälaù
prapadyamänasya yathäçnataù syus
tuñöiù puñöiù kñud-apäyo 'nu-ghäsam

Devotion, direct experience of the Supreme Lord (bhaktiù
pareçänubhavo), and detachment from other things (anyatra viraktir
ca)—these three occur simultaneously (eña trika eka-kälaù syuh) for
one who has taken shelter of Kåñëa (prapadyamänasya), in the same
way (yathä) that pleasure, fullness of the stomach and relief from
hunger (tuñöiù puñöiù kñud-apäyo) are experienced simultaneously,
with each bite (anu-ghäsam), for a person engaged in eating
(açnataù).



 
Just as by eating a handful of food one does not attain satisfaction or
nourishment but by taking a lot of food one does get satisfaction and
nourishment, when you have attained the stage of attachment to Me
(mayy äsakta manäù) in My form of Çyämasundara with yellow cloth,
you will know Me.

Hear how (yathä) you will realize Me clearly.

What type of yoga is this?

You will gradually attain a relationship with Me (saàyogam yuïjan).



You will take shelter of Me alone, not karma or jïäna (mad-äçrayaù), since
you are My ananya-bhakta.

You will be absolutely without doubt about which is better—My
impersonal aspect or My personal aspect, as indicated later in chapter 12
with My words:

kleço ’dhikataras teñäm avyaktäsakta-cetasäm
avyaktä hi gatir duùkhaà dehavadbhir aväpyate

Those who are attached to the impersonal realization (avyakta äsakta-
cetasäm) encounter extreme difficulties (kleço adhikataras teñäm). The
unmanifest goal (avyaktä hi gatir) brings suffering (duùkhaà aväpyate) to
those who have bodies (dehavadbhir). BG 12.5



Moreover, that Brahman is just an expression of My greatness

In the Gétä I will later say, brahmaëo hi pratiñöhäham: I am the basis
of Brahman.

Thus, in comparison to knowledge about Me in My personal form,
which is complete (samagram), this knowledge of impersonal
Brahman is incomplete.

Therefore you will know Me completely (samagraà mäm), without
doubt.



7.2
jïänaà te 'haà sa-vijïänam

idaà vakñyämy açeñataù
yaj jïätvä neha bhüyo 'nyaj

jïätavyam avaçiñyate

I will explain to you (açeñataù te ahaà vakñyämy)
knowledge of My powers (jïäna) along with knowledge of
My sweetness (vijïäna) (jïänaà sa-vijïänam), knowing
which (yaj jïätvä) nothing else remains to be known (anyad
jïätavyam na iha bhüyo avaçiñyate).



Before attaining the stage of attachment to Me, the devotee
understands (jïänam) about My powers.

After that, he realizes (vijïänam) My sweetness. Hear about both of
these.

Knowing this, nothing else remains to be known, for knowledge and
realization of My impersonal aspect are included in it.



7.3
manuñyäëäà sahasreñu
kaçcid yatati siddhaye
yatatäm api siddhänäà

kaçcin mäà vetti tattvataù

Among thousands of men (manuñyäëäà sahasreñu), some
attain success in their endeavors (kaçcid yatati siddhaye).
Among those who attain success (yatatäm api siddhänäà),
hardly anyone knows Me (kaçcin mäà vetti tattvataù).



Knowledge of Me and realization of Me are rare for the jïänés and
yogés who were described in the previous six chapters.

First, the Lord speaks of the rarity of realizing the sweetness of the
Lord (vijïäna) among those persons.

Among the countless jévas, one may be a human being.

Among thousands of humans, one of them may work for spiritual
progress.



Among thousands who work for spiritual progress, only one will
know Me.

Only one person will directly realize Me, truly, in the form of
Çyämasundara.

This implies that the bliss from realization of personal Brahman is
thousands of times greater than the bliss from realization of the
impersonal Brahman.



Section - II

Knowing Krsna’s Material 
and Spiritual Energies (4-12)



7.4
bhümir äpo 'nalo väyuù

khaà mano buddhir eva ca
ahaìkära itéyaà me

bhinnä prakåtir añöadhä

Earth, water, fire, air, ether (as well as their sense objects)
(bhümir äpo 'nalo väyuù khaà), pradhäna, mahat tattva,
false ego (with the ten senses and mahat tattva) (mano
buddhir eva ca ahaìkära iti) are My separated energy in
eight divisions (iyaà añöadhä me bhinnä prakåtih).



And, knowledge in relation to bhakti also means knowledge of the
Lord’s powers, not knowledge of the ätmä being separate from the
body (which is knowledge in relation to the process of jïäna).

In defining knowledge of the Lord’s powers, the Lord speaks of His
two energies (prakåti), superior and inferior, in two verses.

[Note: The previous verse spoke of the Lord’s sweetness (vijïänam).
This and the next verse describe the Lord’s powers (jïänam), by
describing His inferior and superior energies.]



By the listing of the five gross elements beginning with earth, the
subtle elements, known as the sense objects smell, taste, form, touch
and sound, are understood to be included as well.

By the word false ego, the ten senses which arise from it, and the
mahat-tattva, its cause, are also understood to be included.

Mind and intellect are listed separately to show their greater
importance among all the elements.



7.5
apareyam itas tv anyäà

prakåtià viddhi me paräm
jéva-bhütäà mahä-bäho
yayedaà dhäryate jagat

This is My inferior energy (iyam aparä). But understand
(viddhi tu) My superior energy (me paräm prakåtià) which
is different from this inferior energy (itas tv anyäà). It is the
jévas (jéva-bhütäà mahä-bäho), who employ the inferior
energy for their enjoyment (yayä idaà dhäryate jagat).



This prakåti is called the external energy.

As it is not conscious, it is inferior (aparä).

Know also the other energy, tatañöha-çakti, which gives rise to the jévas, which is
superior (paräm), because it is conscious.

Why is the jéva considered superior?

The unconscious matter (idam jagat) is employed (dhäryate) by this conscious
jéva, for jéva’s own enjoyment.



7.6
etad-yonéni bhütäni

sarväëéty upadhäraya
ahaà kåtsnasya jagataù

prabhavaù pralayas tathä

Know (upadhäraya) that all things of the universe (sarväëi
bhütäni) have their origin in these two energies (etad-yonéni
iti), and that I am (tathä ahaà) the origin and dissolution
(prabhavaù pralayah) of the whole universe (kåtsnasya
jagataù).



The Lord is the cause of the world, by these two energies.

Know that all moving and non-moving entities arise from these two
energies, mäyä-çakti and jéva-çakti, kñetra and kñetra-jïa.

I alone am the creator of all this universe, since these two energies
arise from Me, and I alone am the destroyer of the universe, since it
merges into Me, the possessor of these two energies.



7.7
mattaù parataraà nänyat

kiïcid asti dhanaïjaya
mayi sarvam idaà protaà

sütre maëi-gaëä iva

There is nothing superior to Me (mattaù parataraà na anyat kiïcid
asti), O conqueror of wealth (dhanaïjaya). Everything is pervaded
by Me (mayi sarvam idaà protaà), as pearls are strung on a thread
(sütre maëi-gaëä iva).



Because of this, I am everything.

That is expressed in this verse.

There is nothing superior to Me, because I am both the cause and
the effect, and I am the çakti and çaktimän.

As the çruti says, ekam evädvitéyaà brahma: there is only one
Brahman and nothing else (Chändogya Upaniñad 6.2.2); and neha
nänästi kiïcana: there is no variety at all. (Båhad Äraëyaka Upaniñad
4.4.19)



Having thus spoken about His own identity with everything, the
Lord then speaks about His entrance into everything.

The whole universe (sarvam idam), composed of conscious and
unconscious prakåti, is identical with Me, because it is My effect.

Still, everything is pervaded by the Paramätmä (I am in everything),
as pearls are strung on a thread.



Madhusüdana Sarasvaté says that being strung like pearls means only
that everything is pervaded by the Lord, and does not refer to
material causality.

A suitable example of material causality would be gold and gold
earrings.



7.8
raso 'ham apsu kaunteya
prabhäsmi çaçi-süryayoù
praëavaù sarva-vedeñu

çabdaù khe pauruñaà nåñu

I am the taste of water (raso aham apsu kaunteya), the light of the
sun and moon (prabhä asmi çaçi-süryayoù). I am praëava in the
Vedas (praëavaù sarva-vedeñu), sound in the ether (çabdaù khe)
and successful efforts of men (pauruñaà nåñu).



Just as I have entered into the universe, My effect, in the form as
Paramätmä, also I exist in the form of the cause of those effects (as
sound in ether), or in the form of the essence of those things (as in
success in man).

This is expressed in four verses.

The water’s taste, which is its cause, is a manifestation of My power
(vibhüti).

Likewise one can find a similar meaning in the items following.



I am light itself which gives light to the sun and moon.

I am oàkära, the source of the Vedas.

I am sound in the ether, as sound is the cause of the ether. [Note:
Sound gives rise to ether, touch gives rise to air, form gives rise to
fire, taste gives rise to water, and smell gives rise to earth.]

I am the distinguishing efforts (pauruñam) of men, since effort is the
essence of humans.



7.9
puëyo gandhaù påthivyäà ca

tejaç cäsmi vibhävasau
jévanaà sarva-bhüteñu
tapaç cäsmi tapasviñu

I am the fragrance of the earth element (puëyo gandhaù påthivyäà
ca), the heat in fire (tejaç cäsmi vibhävasau), the life in all entities
(jévanaà sarva-bhüteñu), and the austerity in the tapasvé (tapaç
cäsmi tapasviñu).



Puëya means “pleasing” or “natural” according to Amara Koça.

I am the natural fragrance of earth element.

Ca indicates that this statement applies to all the elements.

Thus, I am the pleasing taste of water, the pleasing form of fire as
well as the natural fragrance of the earth element.



I am the power of fire, the essence—that which can burn, illuminate,
and relieve cold in all things.

I am the life span of all entities—their essence.

I am the toleration of suffering, the essence of those performing
austerities. [Note: In this verse the Lord is the essence of all items,
except the fragrance of earth. Fragrance is the cause of earth.]



7.10
béjaà mäà sarva-bhütänäà

viddhi pärtha sanätanam
buddhir buddhimatäm asmi

tejas tejasvinäm aham

I am the eternal, original cause of all entities (mäà viddhi sarva-
bhütänäà sanätanam béjaà), O son of Påthä (pärtha). I am the
intelligence of the intelligent people (buddhir buddhimatäm asmi)
and the majesty of the majestic (tejas tejasvinäm aham).



Bija or seed means the cause before transformation, the pradhäna.

Sanätana means eternal.

Intelligence is the essence of the intelligent persons.

I am that intelligence.



7.11
balaà balavatäà cähaà

käma-räga-vivarjitam
dharmäviruddho bhüteñu
kämo 'smi bharatarñabha

I am the strength of the strong (balaà balavatäà ca ahaà) which is
devoid of lust and anger (käma-räga-vivarjitam). I am that lust
(bhüteñu kämah asmi) which is according to dharma (dharma
aviruddhah), O best of Bharata (bharata rñabha).



I am the strength of the strong, not displayed out of anger or used
with the desire to maintain to ones own lifestyle.

I am lust not contrary to dharma, directed towards one’s wife only
for the production of children.



7.12
ye caiva sättvikä bhävä
räjasäs tämasäç ca ye
matta eveti tän viddhi

na tv ahaà teñu te mayi

Know (viddhi) that all things in sattva, rajas and tamas (ye caiva
sättvikä bhävä räjasäs tämasäç ca ye) come from Me (matta eva). I
am not in them (na tv ahaà teñu) , but they are in Me (te mayi).



The expressions of My powers (vibhüti), being the cause of things or
the essence of things and being the living entities such as Räkñasas
[Note: The reference seems unclear since Räkñasas have not been
mentioned in the above list of vibhütis.] have thus been mentioned
to some degrees.

There is no need to list these more extensively.

All things are dependent on Me, and are an expression of My power.



Those things (bhävä) in the mode of goodness, like sense and mind
control and the devatäs; those things in the mode of passion, such as
lust and pride, and the asuras like Hiraëyakaçipu; and those things
in the mode of ignorance like lamentation, illusion and the
Räkñasas—these are all the products of the guëas of prakåti
belonging to Me.

I do not exist in them: I do not depend on them like the jévas.

But they exist in Me: they are dependent on Me.



Section - III

Krsna controls the Modes –
So  Surrender (13-14)



7.13
tribhir guëa-mayair bhävair

ebhiù sarvam idaà jagat
mohitaà näbhijänäti

mäm ebhyaù param avyayam

The whole world (sarvam idaà jagat), bewildered (mohitaà) by the
objects and persons made of three guëas (ebhiù tribhir guëa-mayair
bhävair), does not know Me (mäm na abhijänäti), the unchanging
(avyayam), who am above all of those things (ebhyaù param).



“Then if You are all things, why do people not know You, the
Supreme Lord?”

All the jévas born in the universe (sarvam idaà jagat), being
bewildered by the states such as sense and mind control in the mood
of goodness, jubilation in the mode of passion, and lamentation in the
mode of ignorance, stemming from the nature of the guëas, do not
know Me, who am superior to them (param) and without change
(avyayam), since I am beyond the guëas.



Undertanding the Three Modes 
and their Influence on Bhakti 

and Worship





Modes influencing Faith



||1.1.11||

anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam

änukülyena kåñëänu-
çélanaà bhaktir uttamä

The highest bhakti (bhaktir uttamä) is defined as continuous service or
emotions (anuçélanaà) directed towards Kåñëa, His expansion forms or
others related to Him (kåñëa), with a pleasing attitude towards Kåñëa
(änukülyena) . It should be devoid of desires other than the desire to
please the Lord (anyäbhiläñitä-çünyaà), and unobstructed by impersonal
jïäna, the materialistic rituals of karma or other unfavorable acts
(jïäna-karmädy-anävåtam). (BRS)



3.29.8
abhisandhäya yo hiàsäà

dambhaà mätsaryam eva vä
saàrambhé bhinna-dåg bhävaà

mayi kuryät sa tämasaù

The angry person (saàrambhé), devoid of compassion
(bhinna-dåk), who worships me (yah mayi bhävaà kuryät)
with intentions (abhisandhäya) of violence, pride and hatred
(hiàsäà dambhaà mätsaryam ), is tamasic in his bhakti
(sah tämasaù).



3.29.9
viñayän abhisandhäya
yaça aiçvaryam eva vä

arcädäv arcayed yo mäà
påthag-bhävaù sa räjasaù

He who worships me (yah mäà arcayed) in the forms of
deities and others (arca ädäu) with desire for other objects
(påthag-bhävaù abhisandhäya), with goals of material gain
(viñayän), fame (yaça) or wealth (aiçvaryam) has rajasic
bhakti (sa räjasaù).



3.29.10
karma-nirhäram uddiçya
parasmin vä tad-arpaëam

yajed yañöavyam iti vä
påthag-bhävaù sa sättvikaù

He who worships me (yajed) with a desire to destroy karma
(karma-nirhäram uddiçya), making his works an offering
the Supreme Lord (parasmin tad-arpaëam), or (vä)
executing the worship as a duty (yañöavyam iti), having a
desire for liberation (påthag-bhävaù), has sattvic bhakti (sa
sättvikaù).



Modes influencing Svabhava of a 
Sadhaka



|| 14.6 ||
tatra sattvaà nirmalatvät
prakäçakam anämayam
sukha-saìgena badhnäti
jïäna-saìgena cänagha

The mode of sattva (tatra sattvaà) is peaceful and gives knowledge
(prakäçakam anämayam), because of its purity (nirmalatvät). It binds
the jéva (badhnäti) with false conceptions of happiness and knowledge
(sukha-saìgena jïäna-saìgena ca), O sinless one (anagha).



|| 14.7 ||
rajo rägätmakaà viddhi

tåñëä-saìga-samudbhavam
tan nibadhnäti kaunteya
karma-saìgena dehinam

O son of Kunté (kaunteya), know that (viddhi) rajas, consisting of
mutual attraction between men and women (rajo rägätmakaà), and
which gives rise to longing for the unattained and attachment to the
attained (tåñëä-saìga-samudbhavam), binds the jéva (tad dehinam
nibadhnäti) with attachment to action (karma-saìgena).



|| 14.8 ||
tamas tv ajïäna-jaà viddhi
mohanaà sarva-dehinäm
pramädälasya-nidräbhis
tan nibadhnäti bhärata

Know that (viddhi) tamas, which is produced from ignorance (tamas
tv ajïäna-jaà), which causes confusion for all living beings in the
form of opposite knowledge (mohanaà sarva-dehinäm), binds the
jéva (tan nibadhnäti) with inattention, laziness, and sleep (pramäda-
älasya-nidräbhis).



5 obstacles to attainment of Nistha

1.Laya (sleep)

2.Vikshepa (distraction)

3.Apratipatti (indifference or disinterest in spiritual topics)

4.Kashaya (tendency toward bad habits)

5.Rasasvada (taste for material enjoyment).



|| 1.2.19 ||
tadä rajas-tamo-bhäväù
käma-lobhädayaç ca ye
ceta etair anäviddhaà

sthitaà sattve prasédati

The mind (cetah) becomes unaffected (anäviddhaà) by lust, greed,
anger, hatred and illusion (käma-lobhädayaç ca ye etaih) which arise
form rajas and tamas (rajas-tamo-bhäväù). Then (tadä) the mind
becomes fixed in the form of the Lord at the stage of äsakti (sthitaà
sattve) and becomes satisfied (prasédati).



Modes influencing Worship and 
Svabhava-jam Sraddha



|| 16.23 ||
yaù çästra-vidhim utsåjya

vartate käma-kärataù
na sa siddhim aväpnoti

na sukhaà na paräà gatim

He who giving up the rules of scripture (yaù çästra-vidhim
utsåjya) acts according to his own whim (vartate käma-
kärataù) does not attain perfection (na sa siddhim aväpnoti),
happiness, or the supreme goal (na sukhaà na paräà gatim).



|| 17.1 ||
arjuna uväca

ye çästra-vidhim utsåjya
yajante çraddhayänvitäù
teñäà niñöhä tu kä kåñëa
sattvam äho rajas tamaù

Arjuna said: O Kåñëa (kåñëa), what is the position of those (teñäà
niñöhä tu kä) who give up the rules of scripture (ye çästra-vidhim
utsåjya) but worship with faith (yajante çraddhayänvitäù). Is this a
sattva, or rajas and tamas condition (sattvam äho rajas tamaù)?



Baladeva

Responding to the questions of Arjuna, Kåñëa explains various items in sattva,
rajas and tamas in the seventeenth chapter.

Those who study the Vedas, and with faith in the scriptures, undertake activities
according to its rules are called devas.

Those who ignore the Vedas, and act as they please, without following Vedic
rules, are called demons or asuras. You have said this in the previous chapter.

Now this is my question.



Baladeva

Those who, having read and understood the Vedas which are difficult to
understand, give up the rules out of laziness or other reasons, and worship the
devas and others with faith born of local custom, are in what position?

Are they considered among the godly and demonic types previously defined, by
ignoring scripture but having faith (and worship)?

Have they taken shelter of sattva, rajas or tamas?



|| 17.2 ||
çré-bhagavän uväca

tri-vidhä bhavati çraddhä
dehinäà sä svabhäva-jä

sättviké räjasé caiva
tämasé ceti täà çåëu

The Lord said: The faith of embodied beings (dehinäà çraddhä) is of
three types (tri-vidhä bhavati), arising from their previous
impressions (sä svabhäva-jä). It is made of sattva, rajas or tamas
(sättviké räjasé caiva tämasé ca iti). Hear about it (täà çåëu).



Baladeva

Being asked, the Lord begins to speak.

That faith by which one worships the devas and other beings while giving up
rules of scripture because of laziness or difficulties, should be understood to
arise from virtuous and sinful impressions from previous lives (svabhäva jä).

That faith is of three types, arising from states of sattva, rajas and tamas, for the
beginningless, unrelenting births of embodied souls in beginningless contact
with the three guëas of prakåti.



Baladeva

They do not have the spiritual intelligence arising from scripture taught by the
devotees which will allow them to change those impressions (svabhäva).

Therefore the three types of faith which arise from those impressions appear.

Faith born from the scriptures is different.

It brings about performance of actions only according to the scriptural directions
(not because of impressions of the three guëas).



|| 17.3 ||
sattvänurüpä sarvasya

çraddhä bhavati bhärata
çraddhä-mayo 'yaà puruño

yo yac-chraddhaù sa eva saù

This faith corresponds to the nature of the internal organ (sattva
anurüpä sarvasya çraddhä bhavati), O descendent of Bharata
(bhärata). Man is made of his faith (çraddhä-mayo ayaà puruñah).
He becomes similar to whatever form he worships with faith (yo yat-
çraddhaù sa eva saù).



Baladeva

Though faith itself is a function of sattva guëa, it becomes three types of faith for
the embodied soul possessing an internal organ whose very nature is to hold the
impressions (svabhäva).

[Note: The internal organ or antaùkaraëa refers to the subtle internal organ
consisting of the mind, intelligence, false ego and memory (citta).]

The internal organ (sattvam) is composed of three guëas, and corresponding to
that, the faith of all living entities appears.

The faith of the internal organ predominated by sattva guëa is sattvic.



Baladeva

The internal organ predominated by raja guëa is rajasic.

The internal organ predominated by tama guëa is tamasic.

The ordinary person (ayam puruñaù), a worshipper who has an object of
worship, endowed with one of three types of faith (çraddhamayaù), will be
faithful to one of three respective types of object—devas, yaksas or påetas (yat
çraddhaù).

That worshipper (sa) becomes endowed with the qualities of the deity
worshipped (sa eva).



|| 17.4 ||
yajante sättvikä devän
yakña-rakñäàsi räjasäù

pretän bhüta-gaëäàç cänye
yajante tämasä janäù

Those with sattvic nature worship the devas (yajante sättvikä
devän). Those with rajasic nature worship the Yakñas and
Räkñasas (yakña-rakñäàsi räjasäù). Those with tamasic nature
worship the Pretas and Bhütas (pretän bhüta-gaëäàç ca anye
yajante tämasä janäù).



Baladeva

The results of worshipping with the different faiths are described in this verse.

Those persons who with faith born of their previous impressions worship
sattvika devas such as Vasu and Rudra without the discrimination of scripture
are called sättvika.

Those who worship åajasic entities such as Yakñas, Räkñasas, Kuvera and Nairåti
are in the mode of passion.

Those who worship tamasic entities such as pretas and bhütas are in the mode of
ignorance.



Baladeva

The pretas are fallen brähmaëas who attain an airy body after death in the form
of ulämukhas, kaöas or pütanas, according to Manu.

The pretas are a type of piçaca (evil spirit) according to others.

Ca indicates the seven mothers [Note: These are said to be Brahmäné, Vaiñëavé,
Maheçvaré, Kaumäré, Väräùé, Indräëi and Camuëòé] and other entities.

[Note: The bhüta gaëas are not explained. According to some commentators
they are the followers of Çiva.]



Baladeva

Thus the three types of faith arising from the differing natures due to previous
impressions, without following the rules of scripture because of laziness, have
been described.

It should be understood that by conquering over their natures by association
with persons following Vedic principles, these persons sometimes come under
the authority of the Vedas.



7.14
daivé hy eñä guëa-mayé
mama mäyä duratyayä

mäm eva ye prapadyante
mäyäm etäà taranti te

My mäyä made of the guëas (eñä mama guëa-mayé mäyä), fit for
jivas’ pleasure (daivé), is hard to surpass (duratyayä), but those who
surrender to Me alone (mäm eva ye prapadyante) can cross over
mäyä (mäyäm etäà taranti te).



“Then how will they be delivered from this bewilderment of the three
modes?”

The word daivé comes from deva, which means “those who sport with
sense enjoyment.”

It refers to the jévas.

Thus daiva makes it possessive: that belonging to the jévas for their
pleasure.



Daivé therefore means that which bewilders the jévas.

This mäyä is the bewilderer of the jévas who enjoy sense objects
(daivé).

It is made of the guëas, and by implication, it is a great noose of three
strands (guëa means rope).

This mäyä, the external energy, belongs to Me, the Supreme Lord. It is
difficult to surpass.



As a noose, it is impossible for anyone to untie or to cut it.

Touching His chest, the Lord says, “Have faith in My words.

Anyone who surrenders unto Me, the form of Çyämasundara, crosses
over this mäyä.”



Section - IV

The Impious never Surrender, 
but the Pious Do (15-19)



7.15
na mäà duñkåtino müòhäù
prapadyante narädhamäù

mäyayäpahåta-jïänä
äsuraà bhävam äçritäù

The falsely intelligent (duñkåtinah), consisting of the animalistic
humans engrossed solely in material pleasure (müòhäù), the
condemned humans who give up bhakti after practicing it
(narädhamäù), the deluded theists who think My body is material
(mäyayä apahåta-jïänä), and the demons who attack My form
(äsuraà bhävam äçritäù), do not surrender to Me (na mäà
prapadyante).



“Do not the wise then surrender unto You?”

Yes, those who are wise surrender to Me but those who only think
themselves wise do not.

Duñöa means evil or spoiled, and kåtinah means clever.

Those who have evil intelligence (duskåtinaù) are of four types.



One is the müòhaù, the fool equal to an animal.

He pursues only (animalistic) enjoyment through his work.

It is said:



3.32.19
nünaà daivena vihatä

ye cäcyuta-kathä-sudhäm
hitvä çåëvanty asad-gäthäù

puréñam iva viò-bhujaù

Struck by fate (daivena vihatä), rejecting the nectar of topics
of the Lord (acyuta-kathä-sudhäm hitvä), they hear material
topics (çåëvanty asad-gäthäù), like pigs eating rubbish
(puréñam iva viò-bhujaù).



mukundaà ko vai na seveta vinä naretaraù [Note: Bhägavatam
5.15.11 is similar. Perhaps the quotation is a different version of the
text.]

Who would not serve Mukunda except a non-human?

Others are narädhamas.

For some time, they attain the status of a human by accepting the
process of bhakti, but they then reject it by their own will, thinking
that it is not useful as a practice for attaining their goals.



They become the lowest beings (adhama) because of giving up bhakti
(after attaining it).

Others, though having studied the scriptures, have their knowledge
stolen by mäyä.

They think that Näräyaëa residing in Vaikuëöha is obtainable by
constant bhakti, but not Kåñëa or Räma, whom they consider humans.

It is said, avajänanti mäà müòhä mänuñéà tanum äçritam (BG 9.11).



These fools think that I have a human body.

This means that though they surrender to Me (in some forms), they
actually do not surrender to Me.

Others take shelter of the mood of the asuras.

Asuras like Jaräsandha, seeing My form, attack it with arrows.



They even try to destroy My form in Vaikuëöha by their bad
arguments, based on faulty logic such as insisting on visible proof.

They do not surrender at all.



7.16
catur-vidhä bhajante mäà

janäù sukåtino 'rjuna
ärto jijïäsur arthärthé
jïäné ca bharatarñabha

Four types of religious persons (catur-vidhä sukåtino janäù) worship
Me (mäà bhajante), O Arjuna (arjuna): the sufferer, the inquirer,
the enjoyer and the jïäné (ärto jijïäsur arthärthé jïäné ca).



“Then, who worships You?”

Four types worship Me.

Those who follow the rules of varëäçrama (sukåtinaù), worship Me.

Among them some desire relief from affliction, from calamities like
sickness; some desire knowledge of ätmä or desire knowledge of
scriptures with grammar; and some desire enjoyment in this life and
the next with land, elephants, horses, women, gold and other such
things.



These persons worship Me.

These three are sakäma gåhasthas.

The fourth type, the jïäné, a sannyäsé with pure heart who worships
Me with devotion, is niñkäma, without material desire.

[Note: In this definition the jïäné does not have a desire for liberation.
The devotee desiring liberation is mentioned at the end of the chapter
as a sakäma-bhakta.]



These four types of devotees, qualified for pradhäné bhütä bhakti (in
which bhakti is the principle component), have been enumerated.

The first three types of persons have karma-miçra-bhakti.

The fourth type has jïäna-miçra-bhakti.

Later in the book, yoga-miçra-bhakti will also be described in verse
like sarva dväräni saàyamya (BG 8.12).



But kevalä bhakti, unmixed with karma or jïäna, was also described
in the beginning of this chapter with the words mayyäsakta manaù
pärtha (BG 7.1).

Kevalä bhakti will also be described in the eighth chapter with ananya
cetäù satatam (BG 8.14), in the ninth with mahätmänas tu mäm
pärtha (BG 9.13) and with ananyäç cintayanto mäm (BG 9.22).

The Lord describes these two types of bhakti, pradhäné bhütä and
kevalä bhakti, in the middle six chapters of the Gétä.



A third type of bhakti, guëé bhütä bhakti (processes in which bhakti is
a secondary element) is seen in the karmés, jïänés and yogés, who
predominantly desire results for their actions (bhukti and mukti).

Because of the lack of predominance of bhakti, and instead a
predominance of karma, jïäna or yoga, this guëé bhütä bhakti it is not
classed as bhakti.

As things should be classed by predominance of quality, these
processes are classed as karma, jïäna and yoga, and the practitioners
are not classed as bhaktas, but as karmés, jïänés or yogés.



The result of sakäma-karma is Svarga, the result of niñkäma-karma is
jïäna-yoga, and the result of jïäna and añöäìga-yoga is nirväëa
mokña, impersonal liberation.

The results of the two types of pradhäné bhütä bhakti are described as
follows.

Among the types of pradhäné bhütä bhakti, the first three are karma-
miçra-bhakti, or sakäma-bhakti.



The result of this bhakti is attainment of the respective desires
(deliverance from suffering, attainment of scriptural knowledge with
materialistic method, gain of material benefits).

And after that, because the superior nature of their object of worship
(the Lord), those devotees attain liberation in the form of sälokya
(attaining the same planet) with predominance of happiness and
powers (sukha and aiçvarya).

And there is no fall down as in the case of exhausting enjoyment in
Svarga as a result of karma. It will be said, “Those who worship Me
come to Me.” (BG 9.25)



The result of jïäna-miçra-bhakti, which is superior to the other three
types, is çänta rati (bhäva), as in the case of Sanaka and others.

Sometimes, because of exceptional mercy of the Lord and His devotee,
the result of jïäna-miçra-bhakti is the supreme position of prema, as
in the case of Çukadeva.

If sakäma-bhakti (the first three types) becomes niñkäma, without
desires, the result is jïäna-miçra-bhakti, and the result of that jïäna-
miçra-bhakti is as stated above (çänta-rati).



Sometimes, those who have jïäna-miçra-bhakti or karma-miçra-
bhakti attain prema in däsya and higher rasas on their own (with no
apparent association of devotees in this life), because of influence of
association with devotees in previous lives.

However, that prema is predominated by a mood of reverence
(aiçvarya).

The result of pure bhakti unmixed with jïäna, karma or yoga, called
ananyä bhakti akiïcanä bhakti or uttamä bhakti, which has many
types, is that one becomes an associate of the Lord with däsya, säkhya,
and other rasas.



This is explained elaborately in the commentaries on the Bhägavatam.

As it is a matter related to the topic at hand, the distinctions in
perfected bhakti have been briefly discussed.

[Note: Though the topic is sädhana, the results of sädhya, prema, are
also described here to illustrate the difference in the sädhanas.]





7.17
teñäà jïäné nitya-yukta

eka-bhaktir viçiñyate
priyo hi jïänino 'tyartham
ahaà sa ca mama priyaù

Of these four types (teñäà), the jïäné (jïäné), who is
constantly engaged in thinking of Me (nitya-yukta), who is
practicing bhakti alone (eka-bhaktir), is the best (viçiñyate).
I am cherished by that jïäné (priyo hi jïänino 'tyartham),
and he is cherished by Me (ahaà sa ca mama priyaù).



Among these four types who are qualified with bhakti (those with
pradhäné bhütä bhakti), who is the best?

Among them the jïäné is the best.

He is absorbed in Me constantly (nitya-yukta).

This means that because his consciousness has been brought under
control by practice of jïäna, he has full concentration in the mind.

The other three types do not have this quality.



“But does the jïäné just worship you out of fear that his jïäna will be
ineffective without bhakti?”

No, he has a predominance of bhakti (eka-bhaktiù), not like other
jïänés who have a predominance of jïäna; or the meaning can be “He
has great attachment to the process of bhakti alone, and is a jïäné in
name only.”

I, in the form of Çyämasundara, am exceedingly (atyartham) dear to
such a jïäné.

He cannot give Me up either in the stage of sädhana or perfection.



I also hold him very dear.

This is according to the reasoning that I respond to the devotee in
proportion to his amount of surrender to Me.



7.18
udäräù sarva evaite

jïäné tv ätmaiva me matam
ästhitaù sa hi yuktätmä

mäm evänuttamäà gatim

They are all exalted (ete sarva udäräù eva), but the jïäné is
My soul (jïäné tv ätmä eva), because he is firmly convinced
(ästhitaù sa hi yuktätmä) that I alone am the highest goal
(mäm eva anuttamäà gatim). That is My opinion (me
matam).



“Then, that means that the other three are not dear to You?”

No, they are all dear to Me.

Those who worship Me, accepting objects they have desired, but
which I wanted to give them anyway, are certainly dear to Me, who
have affection for My devotees.

This is because I give generously to them. But the jïäné is Myself.



He worships Me and does not desire anything at all from Me, neither
Svarga nor mokña. Thus I am dependent on him: he is My soul.

This is My opinion.

This is because he is firmly convinced (asthitaù) that I alone in the
form of Syämasundara, not My impersonal aspect as brahma-nirväëa,
am the highest goal (anuttamäà gatim) to be attained.

The jïäné, who has a predominance of bhakti and no material desires,
is considered by the affectionate Lord as His own self.



But the kevalä bhakta, the pure devotee, is considered by the Lord to
be dearer than His very self.

na tathä me priyatama ätma-yonir na çaìkaraù
na ca saìkarñaëo na çrér naivätmä ca yathä bhavan

My dear Uddhava, neither Lord Brahmä, Lord Çiva, Lord Saìkarñaëa,
the goddess of fortune nor indeed My own self are as dear to Me as
you are. SB 11.14.15



näham ätmänam äçäse mad-bhaktaiù sädhubhir vinä

O best of the brähmaëas, without saintly persons for whom I am the
only destination, I do not desire to enjoy My transcendental bliss and
My supreme opulences. SB 9.4.64

ätmärämo ’py aréramat

Smiling upon hearing these despondent words from the gopés, Lord
Kåñëa, the supreme master of all masters of mystic yoga, mercifully
enjoyed with them, although He is self-satisfied. SB 10.29.42



7.19
bahünäà janmanäm ante
jïänavän mäà prapadyate

väsudevaù sarvam iti
sa mahätmä su-durlabhaù

The jïäné (jïänavän), seeing Väsudeva everywhere
(väsudevaù sarvam iti), surrenders to Me through devotee
association (mäà prapadyate) after many births (bahünäà
janmanäm ante). He has a steady mind (sah mahätmä) and is
very rare (su-durlabhaù).



“You say that this jïäné is fixed in You as the supreme goal. Consequently
this jïäné bhakta attains You. But after how long does a jïäné become
qualified as a devotee?”

He who possesses knowledge, seeing Väsudeva everywhere, after many
births surrenders to Me.

Such a saintly person surrenders to Me through chance association with
devotees.



That jïäné-bhakta has a very steady mind (mahätmä), and is very rare.

As I have said, manuñyänäà sahasreñu, out of thousands, one person may
know Me in truth.

What to speak of the rarity then, of the kevala or ekänta bhakta?

Such a person is even rarer.



7.20
kämais tais tair håta-jïänäù
prapadyante 'nya-devatäù
taà taà niyamam ästhäya

prakåtyä niyatäù svayä

Those who have become foolish (håta-jïänäù) because of
their many desires (taih tair kämaih) worship various
devatäs (prapadyante anya-devatäù), adopting various rules
(taà taà niyamam ästhäya), under the control of their low
natures (svayä prakåtyä niyatäù).



“It is understood from what you have said that the sakäma-bhaktas,
because they worship You, the Lord, who responds to them, become
somewhat successful.

But what happens to those who have material desires and worship the
devatäs with the desire to remove their suffering or gain material
pleasure?”

Four verses answer this question.



These people, having no intelligence (håta-jïäna), think that the devatäs
like Sürya will give immediate relief from afflictions like sickness, whereas
Viñëu will not.

They therefore surrender to the devatäs.

They are under the control of their natures (prakåtyä niyatä svayä), which
are corrupted, averse to surrender to Me.



7.21
yo yo yäà yäà tanuà bhaktaù

çraddhayärcitum icchati
tasya tasyäcaläà çraddhäà
täm eva vidadhämy aham

I give those persons (täm bhaktaù eva vidadhämy aham)
firm faith in those devatäs (tasya tasya acaläà çraddhäà)
whose forms (yäà yäà tanuà) they desire to worship with
faith (yah yah çraddhayä arcitum icchati).



You should not say that the devatä, pleased with being worshiped, will
produce faith in worshipping the Supreme Lord, in order to give benefit of
the worshipper.

As those devatäs cannot even produce faith in their followers to worship
the devatäs, how then can they produce faith in their followers to worship
Me?

When those people desire to worship forms (tanum) such as Sürya, which
are actually My forms since they are My vibhütis, I, as Paramätmä, give the
faith in those forms of devatäs.

The devatäs do not give the faith.



7.22
sa tayä çraddhayä yuktas

tasyärädhanam éhate
labhate ca tataù kämän
mayaiva vihitän hi tän

Endowed with the faith given by Me (tayä çraddhayä
yuktah), that person worships the devatä (sah tasya
ärädhanam éhate), and attains his desired objects (labhate ca
tataù kämän), which are given only by Me (mayaiva vihitän
hi tän).



That person, endowed with that faith, performs (éhate) worship of that
devatä.

He obtains the results of that worship (kämän) from the worship of that
particular devatä.

But those devatäs cannot fulfill those desires.

It is I who fulfill those desires.



7.23
antavat tu phalaà teñäà

tad bhavaty alpa-medhasäm
devän deva-yajo yänti

mad-bhaktä yänti mäm api

The results obtained by these foolish persons (teñäà alpa-
medhasäm phalaà) are temporary (antavat tu bhavaty).
Those who worship devas attain the devas (devän deva-yajo
yänti), and those who worship Me attain to Me (mad-bhaktä
yänti mäm api).



“Well, if the devatäs are Your bodies, then worshipping them should yield
the same result as worshipping You directly.”

Those who have scant intelligence (alpa medhasäm), and worship devatäs,
considering only the particular devatä, not understanding that the devatä
is My body, obtain only scant, temporary results.

Those who worship the devatä with the understanding that the devatä is
My body (not being of scant intelligence) obtain infinite, eternal results.

This is because the worshippers of the devatäs go to the devatäs who have
limited enjoyment and limited life span.



But My devotees attain Me and infinite, indestructible results, from
worshipping Me, who am endowed with eternal, infinite form, qualities
and powers.

Great difference in the results of worship is indicated.



7.24
avyaktaà vyaktim äpannaà
manyante mäm abuddhayaù

paraà bhävam ajänanto
mamävyayam anuttamam

The unintelligent think (abuddhayaù manyante) that the
impersonal Brahman (avyaktaà) has manifested an illusory
form as Myself (mäm vyaktim äpannaà). They do not know
My transcendental nature (consisting of form, qualities and
activities) (mama paraà bhävam ajänanto), which are
eternal and most excellent (avyayam anuttamam).



What to speak of the worshippers of the devatä being foolish and not
recognizing Me, even those who study all the scriptures such as the Vedas
do not know the truth about Me. Lord Brahmä has said to Me:

athäpi te deva padämbuja-dvaya-
prasäda-leçänugåhéta eva hi

jänäti tattvaà bhagavan mahimno
na cänya eko 'pi ciraà vicinvan

My Lord, if one is favored by even a slight trace of the mercy of Your lotus
feet, he can understand the greatness of Your personality. But those who
speculate to understand the Supreme Personality of Godhead are unable to
know You, even though they continue to study the Vedas for many years.
SB 10.14.29



Thus, apart from My devotees, everyone else is foolish regarding
knowledge of Me. With this intention He speaks this verse.

The unintelligent think that the formless Brahman beyond the material
world (avyaktim) has taken birth as Myself in the house of Vasudeva
(vyaktim) with an illusory form: what is now visible is just an illusory
form.

This is because they do not know My transcendental state.

They do not know that My form, birth, activities, and pastimes are beyond
mäyä (mama paraà bhävam).



What type of state is this?

It is eternal (avyayam) and most excellent (anuttamam).

According to Mediné, bhäva means existence, nature, intention, endeavor,
self, birth, action, pastime and meaning of a word.

Çré Rüpa Gosvämé in his Bhägavatämåta has described this eternal nature of
the Lord: the Lord’s form, qualities, birth, actions, and pastimes are eternal
since they have no beginning and no end.



Çrédhara Svämé has also said, “Bhävam means form, and avyayam means
eternal.

It is a pure form of sattva endowed with great power.”



7.25
nähaà prakäçaù sarvasya

yoga-mäyä-samävåtaù
müòho 'yaà näbhijänäti
loko mäm ajam avyayam

Being covered by My yoga-mäyä (yoga-mäyä-samävåtaù), I am not
visible at all times even to My devotees in My spiritual abodes
(nähaà sarvasya prakäçaù). And the foolish (ayaà müòhah lokah )
do not understand that (na abhijänäti) I (mäm), though appearing as
the son of Vasudeva, am without birth and certainly have no material
birth (ajam avyayam).



“If You have eternal form, qualities and pastimes, then why do we not see
these things at all times?”

“I am not manifest to all people living at all times and places.

I am always present with My associates, qualities and pastimes in some
universe, at some time, but just as the sun is not visible to all people at all
times, but only sometimes, since it gets covered by Mount Meru, I also am
not visible at all times, being covered by yoga-mäyä.

Though the sun is situated within the zodiac and is always present there
for all the living beings, it is not visible to all people at all times and places.



Similarly I am not visible to all people at all times in the various sections
of Bhärata.”

“But as the sun is always visible in its own abode, why is Kåñëa not always
visible to all the people presently dwelling in His abodes such as Mathurä
and Dvärakä?”

“Since Meru is present in the middle of the zodiac, then the sun, when
covered, is not visible. In the same way, within Kåñëa’s effulgent abodes,
yoga-mäyä is always present like Meru.



Kåñëa, like the sun, covered by that Meru in the form of yoga-mäyä, is not
visible constantly, but only sometimes.

This is all without fault.

As well, the foolish people do not understand that I, in My form as
Çyämasundara (mäm), though appearing as Vasudeva’s son (ajam), am free
from material birth (ajam avyayam).

Thus, finally rejecting Me, the ocean of auspicious qualities, they worship
My impersonal aspect, Brahman.”



7.26
vedähaà samatétäni
vartamänäni cärjuna

bhaviñyäëi ca bhütäni
mäà tu veda na kaçcana

I know (veda ahaà) all things in the past and present (samatétäni
vartamänäni ca ), Arjuna (arjuna). I know everything in the future as
well (bhaviñyäëi ca bhütäni), but no one knows Me (mäà tu veda
na kaçcana).



But My own knowledge is not covered by external mäyä or the internal
yoga-mäyä, since I cannot be bewildered by that to which I give shelter.

I know everything.

But no one, whether material or spiritual, not even Çiva or the most
omniscient person, knows Me completely, since knowledge of Me is
covered by either mäyä or yoga-mäyä according to the qualification of the
person.



7.27
icchä-dveña-samutthena

dvandva-mohena bhärata
sarva-bhütäni sammohaà

sarge yänti parantapa

Since the beginning of creation (sarge), all living beings (sarva-
bhütäni) have been intensely bewildered (sammohaà yänti) by the
ignorance caused by duality (dvandva-mohena) arising from
(samutthena) like and dislike (icchä-dveña).



When do the jévas become bewildered by Your mäyä?

At the beginning of the creation of this universe (sarge), all the jévas
(sarva-bhütäni) become bewildered.

How?

Desire for objects favorable to the senses, and hatred for things which
obstruct the pleasure of the senses, arising from previous actions, give rise
to illusion of duality—of respect and disrespect, hot and cold, happiness
and distress, and woman and man.



A person thinks “I am happy, being respected.” “I am sad, being
disrespected.” “This is my wife.” “This is my husband.”

This duality gives rise to complete ignorance (moha).

That in turn gives rise to complete bewilderment (saàmoham)—extreme
attachment to wife and sons.

Those who are extremely attached are not qualified for devotion to Me.

I will explain this to Uddhava:



yadåcchayä mat-kathädau
jäta-çraddhas tu yaù pumän |

na nirviëëo näti-sakto
bhakti-yogo ’sya siddhi-daù ||

If by unexpected association with devotees (yadåcchayä) one develops
faith in my topics (mat-kathädau jäta-çraddhas tu yaù pumän), that
person (asya), being neither very disgusted with nor attached to
material life (na nirviëëo näti-sakto), is qualified for bhakti and will
achieve perfection (bhakti-yogah siddhi-daù). SB 11.20.8



7.28
yeñäà tv anta-gataà päpaà
janänäà puëya-karmaëäm
te dvandva-moha-nirmuktä
bhajante mäà dåòha-vratäù

But those (yeñäà janänäà tu) whose sins have been destroyed (anta-
gataà päpaà) by pious acts (puëya-karmaëäm), being free of the
ignorance arising from duality by worshipping Me (te dvandva-
moha-nirmuktä), then worship Me (bhajante mäà) with
determination (dåòha-vratäù).



Then who is qualified for bhakti? This verse answers.

Those who have puëya karma, who have destroyed sins partially, develop
a predominance of sattva-guëa and diminished tamo-guëa.

The result of this is a decrease in illusion. Consequently they become less
attached.

Then they have chance association with My devotees.

They then become completely free of sin by practice of worship.



Being freed completely of illusion (dvandva-moha-nimuktä), they become
steady (dåòha-vratäh) in worshipping Me.

Thus, one should not consider that puëya karma is the cause of any type
of bhakti. [Note: Association with the devotees is the cause.]

For the Lord has said:



yaà na yogena säìkhyena
däna-vrata-tapo-'dhvaraiù |

vyäkhyä-svädhyäya-sannyäsaiù
präpnuyäd yatnavän api ||

But I cannot be attained (yaà na präpnuyäd) by intense efforts
(yatnavän) of yoga, Säìkhya (yogena säìkhyena), charity, vows,
austerity, sacrifices (däna-vrata-tapo-’dhvaraiù), explaining the Vedas,
study of the Vedas, or sannyasa (vyäkhyä-svädhyäya-sannyäsaiù). SB
11.12.9

In many places, it is stated that puëya-karmas are dependent on kevalä
bhakti, and not its cause.



7.29
jarä-maraëa-mokñäya

mäm äçritya yatanti ye
te brahma tad viduù kåtsnam
adhyätmaà karma cäkhilam

Those yogés who (ye), taking shelter of Me (mäm äçritya), strive for
freedom from birth and death (jarä-maraëa-mokñäya yatanti), know
(te kåtsnam viduù) Brahman, the jéva (tad brahma), and rebirth of
the jéva (adhyätmaà) due to the influence karma (karma ca
akhilam).



It has been said that the three types of sakäma-bhaktas who worship Me become
successful, but the worshippers of devatäs (also sakäma) fail.

Those who are not qualified for worshipping the Lord have also been described.
Now the Lord speaks about a fourth type of sakäma-bhakta.

Those yogés who strive to destroy old age and death (jarä-maraëa-mokñäya
yatanti), who desire liberation (mokña-kämé), and consequently worship Me,
know all about the famous Brahman (the Lord).



[Note: Brahman will be defined as akñara, in verse 3 of the next chapter, and
akñara will be defined as Näräyaëa in verse 21.]

They know about the jéva (adhyätmam), present as the controller (adhi) of the
body (ätmänam), and the repeated bodies of the jéva generated from all types of
actions (karma akhilam), due to the power of devotion to Me.



7.30
sädhibhütädhidaivaà mäà
sädhiyajïaà ca ye viduù
prayäëa-käle 'pi ca mäà
te vidur yukta-cetasaù

Those who know Me (ye mäà viduù) along with matter (sa
adhibhütah), who know Me as the controller of devas (ye mäà
adhidaivaà viduù), and who know My presence in sacrifice (sa
adhiyajïaà ca ye viduù), fixed in knowledge (yukta-cetasaù), will
know Me (te mäà viduh) even at the time of death (prayäëa-käle
api).



Those who develop such knowledge of Me by the influence of
devotion to Me maintain that knowledge even at the time of death.

It is not like the intelligence of others, established by karma, which
varies according to the future body.

The terms adhibhüta, adhidaiva and adhiyajïa will be explained in the
next chapter.



The devotees alone, enumerated as six types, [Note: These types are
three sakäma devotees mentioned in verse 16, the mokña-käma-
bhakta mentioned in vesre 29, the niskäma-jïäna-miçra-bhakta
mentioned in verse 16, and the kevala-bhakta mentioned in verse
1.]who know the truth about the Lord, cross over mäyä.

This has been presented as the meaning of the chapter.
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