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Chapter 8
Attaining the Supreme

Tarak Brahma Yoga



Section — 1

Krsna’s answers to Arjuna’s

questions (1-4)



8.1-2
arjuna uvaca
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Arjuna said : What is Brahman, what is adhyatma (kim tad brahma kim
adhyatmam), what is karma (kim karma), what is adhibhtita (adhibhatam ca
ki proktam) and what is adhidaiva (adhidaivamm kim ucyate), O Supreme
Person (purusottama)? Who is the adhiyajsa (adhiyajsah kah), and how is he
known in the body (katharn atra asmin dehe)? How are You to be known-at_the
point of death (prayanalkale ca katharn_jseyo 'si) by those with concentrated
minds (niyatatmabhih)? —




In the eighth chapter, the Lord speaks about pure bhakti and
yoga-misra-bhakti, in reply to Arjuna’s questions.

He also describes the two destinations of the yogis.

At the end of the previous chapter, the Lord mentioned
knowledge of seven items (Brahman, adhyatma, karma,
adhibhiita, adhidaiva, adhiyajiia, and Himself, Krsna).



Wanting to know about these things, Arjuna asks questions
about them in the first two verses of this chapter.

Who is the ruler of yajia in the body (atra dehe) and how
should He be known in the body at the point of death?

The sentence is completed with the next line of verse 2.
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The Supreme Personality of Godhead said: The Brahman is the supreme
indestructible entity (aksaram b aramayi auyia 1s the jjva
(svabhavo adhyatmamucyate)) Karma refers to rma-samjsitah)
transmigration (visargah) arising from the creation of bodies made of

material elements (bhata-bhava udbhava- karo).

#



The Lord answers.

Brahman refers to the aksara—that which does not get destroyed,
that which is eternal and supreme.

The sruti says etad vai tad aksaram gargi brahmana abhivadanti:
the knowers of Brahman call the Supreme Lord (tad) the
indestructible (aksaram). (Brhad Aranyaka Upanisad 3.8.8)

[Note: In verse 21 Visvanatha says that the aksara is Narayana. |



Svabhava means “that which produces one’s selt (svam
bhavayati), from imposition of a body.”

In other words, it means the jiva, since it creates the body.

The jiva is called adhyatma.

Or the meaning of svabhava can be “that which causes one to
attain the Paramatma (sva meaning the Lord in this case).



In this case adhyatma reters to the purified jiva, since only
the pure jiva is qualified to attain Paramatma.

The word karma refers to transmigration (visarga) of the
jiva, the creation of bodies (bhava) through the material
elements (bhuta).

It is called karma because it is produced from actions.



ANY o W“" .-KJ 8.4
3 A Q"/ adhibhuitarh ksaro bhavah

_purusas cadhidaivatam
adhiyajso 'ham evatra dehe
deha-bhrtam vara

—
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Adhibhuta refers to _all the erpamJde.a_iaJ_Qngcts

(adhibhtitam ksaro bhavah). Adhidaiva refers to the universal

body of the Lord (purusah ca adhidaivatam). I, on the other

body (deha-bhrtam ‘@) C )

hand, am (aham eva) the adhiyajsa (adhiyajsah) situated in h the
body (atra dehe), O Arjuna, best among souls situated in a




The word adhibhiita reters to temporary objects (ksaro
bhavah) such as pots and cloth.

The word adhidaiva refers to the person representing the
totality of the universe, understood from the derivation of
the word adhidaiva as “He within whom all the devatas exist
as His subjects”.

In the body (atra), I, the Paramatma, am the adhiyajna, the
person who induces others to perform actions like yajia.



But why should the word eva (for emphasis) be used with aham,
since the Paramatma, antaryami, is only My expansion or amsa?

[t is because this antaryami, though an ams$a, is not ditterent
from Me, whereas the other items such as adhyatma (jiva) are
ditferent from Me.

O best person (vara), among those having bodies (deha-
bhrtam), you are the best of all in this body, because you have a
direct relationship with Me as friend.



Section — 11

Remembering Krsna at the

time of death (5-8)



8.3

anta-kale ca mam eva smaran
muktva kalevaram yah prayati
sa mad-bhavarn yati nasty

——

atra samSayah

—

At the point of death (anta-kale), he who (yah) leaves the body
(muktga kaEtvaram rayati) while) knowu(g’M—;m’truth (mam

eva smar ilar to Mine (sah _mad-bh&vam
'a | :

yati). Of this ( there is na 5t (nasty sarn$ayah).

[ —
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This verse answers the question “How are you to be known at the time of

death?”

Smaran means remembering Me, knowing Me in truth, not like knowing pots or
cloth. The method of knowing or remembering the Lord is now explained in

fourteen verses.




8.6
yarm yar vapi smaran bhavarm
tyajaty ante kalevaram

tam tam eva1t1 kaunteya
sada tad-bhava—bhaVltah

Whatever one thinks of (yam yarh vapi smaran bhavarh)
when leaving the body (tyajaty ante kalevaram), one attains a

state similar (tarh tam eva eti) tathat object of constant_thought
(sada tad-bhava—bhaVltah) O _son of Kuntl (kaunteya).




This verse explains that just as, by remembering Me, one attains Me
(stated in the previous verse), so by remembering somethmg else, one
attains that object.

Being influenced (bhavitah) by constant thoughts (bhava) of_that
object, a person becomes similar to the object (bhavitah).




8.7
tasmat sarvesu kalesu

mam anusmara yudhya ca

mayy arpita-mano-buddhir

mam evaisyasy asamsayah

Therefore (tasmat), at all times (sarvesu kalesu)
remembering Me, fight (mam anusmara yudhya ca). Without
doubt (asamsayah), one whose intelligence and mind are
offered to Me (mayy arpita-mano-buddhir) attains Me (mam
eva esyasy).




The mind creates the @ecisio}n to think of Me.

—
The intelhgﬁm:e_@ the@termin@\ to remain fixed in

thinking ot Me.




8.8
abhyasa-yoga-yuktena

cetasa nanya-gamina

paramar purusam divyam

yati parthanucintayan

Continuously contemplating Me (anucintayan) with mind

engaged in the practice of repeated remembra_ce (cetasa
abhyasa-yoga-yuktena), Wltll_gu_t_dmua.tmn (na_anya-gamina),
one attains the_transcendental supreme person (paramarn

purasam divyam yati).




Therefore, that person who practices remembrance of Me

during his life (il naturally remember M%the time of death,
é? thal,

@vﬂl attain

Therefore, remembering Me by the mind is the highest yoga.

That is expressed in this verse.




Abhyasa means to repeatedly remember Me.

The mind should be engaged in this method (yoga) of

repetition of remembering Me.

[t should not wander to other objects of remembrance.

——

By this practice one will conquer of the nature of the mind.
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8.9-10
kavirh puranam anusasitaram

anor aniyamsam anusmared yah

sarvasya dhataram acintya-rapam

aditya-varnam tamasah parastat

prayana-kale manasacalena

bhaktya yukto yoga-balena caiva

bhruvor madhye pranam aveS$ya samyak

sa tarh pararm purusam upaiti divyam el
>

At the time of death (prayana-kale), a person endowed wj (yah bhaktya yukto) and with
unwavering mind (acalena manasa), who cancentratesbetween-the hrows (bhruvor madhye pranam
avesya samyak) through the strength of yoga practice (yoga-balena caiva), and who remembers
(anusmared) He who_is omniscient, beginningless, the te ),
smaller than the smallest (anor_aniyamsam), the container of everything (safyvasva dhataram), the
inconceivable (aciptya-ripam), an_independent form like the sun (aditya-varnam), who is above

prakrti (tamasah parastat)—that person attains the transcendental supreme person (sa_tam pa?arh

purusam upaiti divyam).




&Squﬁk
Without practice of yoga it is difficult to withdraw the mind
from sense objects. ~

Without withdrawing the mind from sense objects, _it is
difficult to think constantly of the Lord.

L Eodtn T So SVAS

Theretore one@; execute bhakti_@ with type

of yoga practice.
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The Lord here speaks of such bhakti mixed with astanga-
yoga (yoga-misra-bhakti) in five verses.

The Lord is omniscient (kavi).

But though one may be omniscient, like Sanaka and others,
one may not be eternal.




Theretore, the lLord is described as purana, without
beginning.

g——

Though He is both omniscient and without beginning, this
does not indicate that He becomes the instructor of bhakti as
Paramatma.

Therelfore He is called anusasitaram, the teacher, who by
His mercy gives instructions about devotion to Himself
when He appears as Krsna or Rama.




Though He is merciful, He is still a ditficult object to know
factually: compared to the smallest He is even smaller.

Then, is He like the jiva, the size of an atom?

No, He is also of the greatest size, spreading everywhere,
since__everything is contained within Him (sarvasya
dhataram).




Thus He is said to be inconceivable in form (acintya-
riapam).

Though He appears of medium size, as a human being, His
manifestation is independent of all others.

Thus He has a form (varna) which is like that of the sun
(aditya), revealing both Himselt andﬁall others.




Thus, though He is the possessor of maya-sakti (prakrti),
His form is transcendental to prakrti or maya (tamasah
parastat). -

At the time of death (prayana-kale), with unwavering mind,

engaged in bhakti with constant remembrance of Me as

described above, the yogi attains Me..

How does he attain unwavering mind? He attains it through
the strength of his practice of yoga (yoga-balena).




The yoga process is then described.

Fixing his prana in the ajAa-cakra (bhruvor madhye), he
attains Me.

[Note: From verse 13 it seems that attaining the Lord means
attaining His abode, attaining a distant relationship with the
Lord. ]




8.11
yad aksaram veda-vido vadanti

visanti yad yatayo vita-ragah
yad icchanto brahmacaryam caranti

tat te padam sangrahena pravaksye

Algng with the method (sangrahena), I will speak (te pravaksye) of

thg final goal (tat Ladagh) Wh_ig_}_l_ (yﬁl_} the knowers of the Veda
(Veda-vida_h) call (vadanti) om (aksaram), and which the sannyasis
(yad yatayah) who have given up attachment (vita-ragah) attain

(visanti). Desiring this (yad icchanto), they practice celibacy
(brahmacaryamnt caranti).




“Just by Your mentioning that the yogi should concentrate the prana
at the ajia-cakra, I cannot ninderstand this yoga.

What is the manner of doing this yoga?

What should be chanted?

Upon what should one meditate?

What is to be obtained by this yoga?



Briefly You should tell me.” Krsna speaks three verses to
answer him.

Please listen as I describe what will he factually attained
(padam) along with the method of attainment (sangrahena)-
that Brahman which the knowers of the Veda call om
(aksara), which the sannaysis attain.

[Note: Sangraha is analyzed as “the means by which
somethmg—rs—eﬂmp}efee-l-yuésam—yﬁkﬁ—understood (grhyate).” ]




8.12-13
sarva-dvarani sammyamya mano hrdi nirudhya ca

murdhny adhayatmanah pranam asthito yoga-dharanam

om ity ekdksaram brahma vyaharan mam anusmaran

yah prayati tyajan deharh sa yati paramarh gatim

NS by
He who leaves his b0dy (yal_Lprgyﬁti{zg_a_n deham) while withdrawing the
senses from sensesfobjects (salv__a-dva_rbm sammyamya), concentrating the mind
in the heart (manv hrdi nirudhya ca), fixing the priana at the ajha-cakra
(mardhny adhayatmanah pranam asthitah), completely absorbing his thoughts
in Mﬁ_(yoga-éharanam 2} uttering “om” (o ity ekaksararnh brahma vyaharan)
and remembering Me constantly (mam anusmaran), attains My planet (sa yati
_paramam gatim).




Elaborating what was previous spoken, the Lord describes the method of yoga.

Withdrawing the openings of all the senses (sarva-dvarani) from the external
objects; confining the mind to_the heart, with no desire for other objects; fixing
the prana between the brows (murdhni); and taking shelter of Me completely
(yoga-dharanam); uttering just one syllable, om, the form of Brahman; and

meditating Contnﬂm.\;ly_u.pa.n—Meﬁmam anusmaran) represented by om—
giving up his body, he attains(salokyam (paramari gatim).

[: From this statement it would appear that this yoga-misra-bhakta attains
a similar state as the three types of sakama-bhaktas mentioned in chapter 7.]




Section — 1V

Pure Devotional Service

(14-16)



8.14
ananya-cetah satatam

yo marn smarati nityasah *
tasyaham sulabhah pﬁrtha

The devotee who remembers Me (yo Yogin h ‘.l)
daily (@yasaﬁ) at all times mn witho

other processes or goals (@nanya-cetah), who desires
association with Me in one of the primary relationships

(nfya—yuktasyaj, easily attains Me (tasya aharh sulabhah
partha).




Having spoken of pradhani bhata bhakti, bhakti mixed with

e 0 0 ~

with desire for liberation in jara-marana-moksaya (BG 7.29),
and also bhakti mixed with yoga in this chapter (verse 9-13),
now the Lord speaks of kevala bhakti, the best bhakti, devoid

of any material tinge.

The mind of thatdevotee is free from performing other

processes such as karma-yoga or jiana-yoga, free {rom
worship of other persons or devatas, and iree from other goals,
such as attainment of Svarga or moksa.




[Note: The jiana-misra-bhakta, referred to as the jiani in the
enumeradtion of the four types does not have a desire for material
results nor for liberation. Therefore he has not been mentioned in
the previous sentence. However, the jiana-misra-bhakta retains
some elements of the jiidana process while practicing bhakti and is
thus distinguished from the kevala-bhakta who performs only

bhakti.]

Thus he is called ananya-cetah, with mind not thinking
anything else except the Lord.




He remembers Me every day, (nityasah), constantly (satatam),
not depending upon appropriate time, place, person, or purity.

[ can be easily attained (sulabhah) by that person, by that
bhakti.

[t is not mixed with the ditficulties encountered in practicing

yoga, jiana or other processes.-




He constantly desires association with Me (nity-yuktasya).

This grammatical form expresses desire in the future as well as
the past.

Yoginah here refers to the person doing bhakti-yoga.

Or it can mean a person who has a relationship (yoga) with
the Lord, in dasya, sakhya or other relationships.
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= duhkhalayam asasvatam

«e> napnuvanti mahatmanah

samsiddhim paramarh gatah

Attaining Me (mam upetya), those great souls (mahatmanah)
do not return (na punar apnuvanti) to a birth which is full of
)@uﬁk

suffering and temporary 1khalayantYasasva (anmy),
having attained the highest goal ice to Me

(samsiddhirn paramarh gatah).




“What happens to that person who attains You?”

Attaining Me, they do not attain birth again which is full of
sutfering (duhkhalayam) and temporary, but attain a birth
similar to Mine, which is full of joy, because it is eternal.

According to the Amara Kosa, sasvata means certain, eternal,
continual, everlasting.




When I take My birth, which is full of joy, spiritual, and eternal, in the
house of Vasudeva, My devotees, being My eternal associates, will also

—_— =

take such birth, and not at other times (Caused by karma}. B

Other devotees attain perfection, but those who exclusively think of
Me (ananya-cetah) attain the very highest perfection (paramam
sathsiddhim)—a position as an assistant in My pastimes.

This indic the observable superiority of the kevala-bhakta over all
other types of devotees mentioned.




8.16
a-brahma-bhuvanal lokah

punar avartino 'rjuna

mam upetya tu kaunteya

punar janma na vidyate

O Arjuna (arjuna), all persons including the inhabitants of
Brahmaloka (a-brahma-bhuvanal lokah) take birth again

(punar avartinah). @@mg attained Me) O son of Kunti
(mam _upetya aunteya), a “person does not take birth again

(punar janma na vidyate).




All jivas take rebirth even if they have great punyas.

But My devotees do not take such rebirth.

Even the inhabitants of the planet of Brahma (a-brahma-
bhuvanal Tokah) take rebirth.




Section -V

Comparing the Material and
Spiritual Worlds (17-22)



8.17
sahasra-yuga-parvantam

ahar yad brahmano viduh

ratrim yuga-sahasrantam

te 'ho-ratra-vido janah

Those who know (yad viduh) that a day of Brahma
(brahmano ahah) lasts one thousand cycles (sahasra-yuga-
paryantam), and also know that a night of Brahma lasts one
thousand yuga cycles (ratrirh yuga-sahasrantar) are knowers

of the day and night of Brahma (te aho-ratra-vido janah).




It is said in Bhagavatam:

amrtarh ksemam abhayar tri-miurdhno dhayi miardhasu

Eternity, absence of sickness, and absence of fear of
committing offense (amrtamn ksemam abhayar) are fixed
(adhayi) in the spiritual world (tri-mardhnoh) situated above
the three gunas (murdhasu). SB@ B




“But some say that there is fearlessness on Brahmaloka as well,
and thus, it is not possible for the sannyasi to die there, it they
desire to stay there.”

No, if even Brahma, the master of that planet, must die, what can
we say of others?

Those who are knowledgeable of scripture who know that the day

of Brahma lasts a thousand yugas, also know that the night lasts a
thousand yugas, because they are knowers of day and night.




By such days, fortnights and months pass.

A hundred of such years make the lite of Brahma.

Then after that, Brahma dies. However, é@ is a

@snava ttains liberation.




R 8.18 ) -

—— avyaktad vyaktayah sarvah

prabhavanty ahar-agame

ratry-agame praliyante

tatraivavyakta-sarnjnake

day TP LT L

At the beginning of Brahma's day égame), all living
entities (sarvah) become manifest from the unmanifest state

(avyaktad vyaktayah prabhavanty), and thereafter when the
night falls (ratry-agame), they are merged into the unmanifest

again (@ira eya(@vyakta-samjfake fraliyant).




Those who are inferior, residing within the three planetary
systems, perish day after day.

Madhustidana Sarasvati says: the word avyakta refers to
Brahma in his sleeping state (not a total dissolutien), since
during the daily creation and dissolution of the universe, the

elements remain P:,La.k_e‘
— AN NG
\___/




Then from a sleeping state (avyaktat), through Brahma, the
places of enjoyment in the form of bodies and objects of
enjoyment manifest (vyaktaya), or become suitable for use.

\% ‘* QoD

At the coming of night, when Brahma sleeps, everything
disappears within him.




8.19
bhuta-gramah sa evayam

bhiitva bhiitva praliyate

ratry-agame 'vasah partha

prabhavaty ahar-agame

In this way all the moving and non-moving entities (sah bhita-
gramah), havirieﬂzﬂeared (bhutva bhiitva), disappear at the coming
of night (ratry-agame praliyate), and reappear at the approach ot day
(Q avaty\har-agame) under control of karma (avasah).

—
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paras tasmat tw bhavo 'nyo

'vyakto 'vyaktat sanatanah

yah sa sarvesu bhiutesu

C—

nasyatsu na vinasyati

ﬁperior t0) the nimanifest staty of (E@lmé’s nighy (tasmat

avyaktat tu parah) is another unmanifest state which is

eternal ( Gnatanal) @vyaktab(bhavad), which is not
destroved (yah na winadyati) when everything else _is

destroved (sarvesu bhuitesu nasvatsu).




Superior to that state of dissolution, to the Hiranyagarbha or
gTahm“a) superior to what has so far been described (parah
tastmat avyaktat), is another state, the cause of,
which is indeed unmanitest (avyakta), and without beginning
(sanatanah). -




8.21
avyakto 'ksara ity uktas

tam ahuh paramar gatim
yam prapya na nivartante
tad dhama paramarm mama.

CEEEEE——S —— /

That which was described as eterpal and unmanifest

(avyaktah aksarah ity uktah) is called the supreme goal (tam
ahuh paramarh gatim). Attaining that eternal.form (yam

mama_paramarh i‘@ prapya), they do not return (na

h

nivartante).




The word avyakta of the previous verse is explained.

That which is avyakta is without destruction (aksara):a.

As the sruti says, eko narayana asin na brahma na ca sankarah:
only Narayana existed, and not Brahma or Siva.

[Note: eko ha vai ndarayana asin na brahma nesano is found in the
Maha Upanisad. The quotation is probably another version of the
same passage. |




Attaining My eternal form (@m\a paramarm dh@, they do
not return. \Y; AQ@\Q’&

The word aksara may also be mter oreted as the impersona
Brahman, in Wthh case @ ma means “My

form of light,” since dhama also means “light.” -

—

[Note: This would be the attainment for jiianis and yogis who also
perform a small amount of bhakti without-effense. |




8.22
purusah sa parah partha

bhaktya labhyas tv ananyaya

yasyantah-sthani bhatani

yena sarvam idam tatam

That supreme person (sah parah purusah), within whom
exist all entities (yasya antah-sthani bhuatani) and by which
this universe is pervaded (yena sarvam_idarm tatam), is
attained by pure ananya bhakti (ananyaya bhaktya qo
labhyah), O son of Prtha (partha).




That supreme person, who is just My @msa, cannot be known

by other means, which have in them desires for karma-yoga or
jiana-yoga.

As 1 previously said, ananya-cetah satatam.




Section — VI

Supremacy of Pure Devotion

in attaining Krsna (23-28)



8.23
yatra kale tv anavrttim

avrttim caiva yoginah
prayata yanti tarh kalam

vaksyami bharatarsabha

O best of Bharata’s lineage (bharatarsabha), | will new-explain
(vaksyami) about the paths (§atra Kale) by which the yogis

(yoginah) or @not returp (d@avrttim@vrttiAycaiva)




“You have said in verse 21 that anyone who attains You does
not come back, but You have not mentioned about any
particular path that the devotee must traverse.

Since the devotee is beyond the gunas, his path is also beyond
the gunas, not a sattvic path such as going through the sun
planet.

But I am asking about the path taken by the yogis, jianis and

S_.

karmis.




I will speak about the path (kalam) of return and no return
that they traverse when they have died.”

@ Kala @ ” but in this context means
s
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N
The knowers of Brahman (jianis) (brahmya-vido jagah) who

depart (tatra prayata) on the @ 0 @ ANC . (agnir
jYOtil'), thmﬁﬁ@, and the (torthern progress of the

sun_ (ahah suklah san-masa uttarayanam) . in @»-
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He speaks in this verse about the Qath of no ret%.

The words agnir jyotir (fire and light) indicate the presiding
deity of the sun according to the Sruti statement te (jrc1sa@
abhisambhavanti: they go to the sun planet.

Aha indicates the deity of the day, and sukla indicates the
deity of the fortnight ot the waxing moon.




The six months of uttarayana means the deity who presides
over the uttarayana.

The jnanis (brahma idah) who go on the path of these

devatas atta

As the Sruti says:




te ’'rcisam abhi sambhavanti arciso ’rahna apiryamana-
paksam apiuryamana-paksad yan san-masanudannaditya eti

malebhyo deva-lokam

They reach the deity of fire. From there they go to the deity of
the day, from there to the deity of the waxing fortnight, anc

frz)m there to the uttarayana deity. Chandogya Upanisad
5.10.2

P




8.25
dhtimo ratris tatha krsnah

san-masa daksinayanam

tatra candramasam jyotir

————

yogl prapya nivartate

Departing on the path of .c the , the waning

@t (dhtumo ratris tatha krsnah), rh’e’@uthem courfre?
t

sun (san-masa daksmayanam) and attaining Svargaloka

(tatra candramasarm jyotir prapya), the karma-yogi returns
(yogl nivartate).




This verse describes the path of return taken by the karmi.

Smoke indicates the deity of smoke, and similarly night
indicates the deity of night.

Similarly there are the deity of the dark fortnight and the deity
of the daksinayana.




The karma-yogi who goes on the path represented by these
attains Svarga indicated by the words candramasam
jyotih.

Having enjoyed there, he returns.




8.26
Sukla-krsne gatl hy ete

jagatah Sasvate mate

ekaya yaty anavrttim

anyayavartate punah

These two paths, of light and dark (ete sukla-krsne gati), are
accepted in this world as being without beginning (jagatah
sasvate mate). By one path, one does not return (ekaya yaty
anavrttim), and by the other path, one returns (anyayavartate

puirah).




The Lord summarizes the two paths mentioned.

They are considered without beginning ($asvate), since the
transmigration of the jivas is without beginning.

=

By the path of light one attains no return, and by the path of
darkness, one takes birth again and again on the earth.




8.27
naite srti partha janan

yogl muhyati kascana
tasmat sarvesu kalesu

yoga-yukto bhavarjuna

The yogi who knows (yogi janan) these two paths (ete srti) is
never bewildered (na muhyati kascana). Therefore, at all
times (aﬁm sarvesu kalesu) have a concentrated mind
(yoga-yukto bhava), Arjuna (arjuna).




Knowledge of these two paths produces a sense of
discrimination. -

This verse praises such discrimination.

Theretore at all times you should have a concentrated mind
(yoga-yuktah).




8.28
vedesu yajiiesu tapahsu caiva

danesu yat punya-phalam pradistam

atyeti tat sarvam idam viditva

yogl param sthanam upaiti cadyam

Knowing this (idam viditva), the yogi endowed with devotion
(yogl) surpasses all the pious results (atyeti tat sarvam
punya-phalam) declared (pradistam) by studying ‘the Vedas,
performance of sacrifice (vedesu vyajiesu), austerity and
giving in charity (tapahsu danesu). He attains the spiritual,
eternal place (adyamEaram sthanam upaiti).




This elates the results of knowing what has been explained
1S chap

in th ter.

Surpassing (atyeti) all the results of other processes, tlle_@,
ing devotion;)attains the best place, which is non-material

(param) and eternal (adyam).

‘ . . . . / o ,
ﬁii This seems to indicate that this verse refers to the(&oga-mls@-

1A mere yogi without bhakti could not attain the place of the
Lord or even liberation. A yogi with a small amount of bhakti could
attain liberation. Such yogis were described in haptzr%. A devotee
with some miixture of yoga however attains salokya.]




The superiority of the devotees has been previously stated.

e

EES

[t is made clear in this chapter.

/

As well, in this chapter, the supreme position of the ananya-
bhakta among all types ot devotees has been indicated.




Thus the commentary on the eighth chapter of the Gita for the
pleasure of the devotees has been completed by the mercy of
the acaryas.




