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Chapter 9
The Most Confidential Knowledge

Raja Guhya Yoga



Section — 1

Hearing — Qualifications and
Disqualifications (1-3)



19.1 1|
Sri-bhagavan uvaca
idam tu te guhyatamarm
pravaksyamy anasiiyave
jiianam vijiana-sahitam
yaj jhatva moksyase 'Subhat

The Lord said: I will speak to you (te pravaksyamy), who
have no envy (@nasuyave), the most secret knowledge, bhakti
(idamm guhyatamam jnanam), along with realization of Me
(vijiana-sahitamn), knowing which you will be freed from
suffering (yaj jiatva moKksyase asubhat).




The majestic aspect of the Lord as the object of worship,
suitable for His servants, and the excellence of that pure
devotee are described clearly in the ninth chapter.

Bhakti is superior to karma, jfiana, yoga and other processes.

As described in the seventh chapter, such bhakti is either
pradhani bhata or kevala.




And amongst the types of bhakti, the supreme position of \kevala
bhakti, which is extremely powerful, not dependent of purity of
heart or other elements like jidna, has clearly been shown.

—

The ninth chapter begins to speak about the powers of the Lord
required as knowledge in order to perform that pure bhakt

(kevala bhakti).

The Gita is the essence of all scriptures, and essence of the Git3 is
the middle six chapters.




The middle of those six chapters, the ninth and tenth

o

chapters, is the further essence of the six chapters.

In three verses, the Lord praises what He will be describing in
the chapter.
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The jnana which gives liberation described in the second,
third and other chapters is guhya, or secret.




The knowledge which I revealed in the seventh and eighth
chapter, which is suitable for attainment of Me—the method
of knowledge bhakti_by which Bfagavém is known—is

guhyatara, more secret. / o & e Ls@

[Note: Jiiana is defined as “that by which something is known.”
Thus bhakti is called jidna since by bhakti Bhagavan is known. |

In this chapter, I will speak to you knowledge about kevala, or

suddha bhakti, which is by far guhyatama, most secret.




By the word jiana or knowledge, one should understand that
it means only bhakti, not the well known jfidna mentioned in
the first six chapters.

In the second verse. by using the adjective avyayam or
indestructible, it must be understood that this knowledge is
beyond the gunas.

It is bhakti which is beyond the gunas, not the jfiana

mentioned earlier, which is in sattva-guna. _




In verse 3, the word dharma means only bhakti as well.

[ will teach this most secret bhakti to you, to one who is not hostile or
seltish (anastuiyave).

This indicates that there is a rule that bhakti should only be taught to
one who is not selfish or inimical.

I will teach you this bhakti (jiana), culminating in direct realization
of Me (vijiana-sahitam), by which you will be freed from rebirth, or

freed Trom all obstaclesto-bhakti (asubhat).




Q) 19.2 ||
(ajavidy)(raja-githyan)
o (pavitram idam uttamam
pratyaksavagamar (Lharmyaréi:Y>

gs&-sukham kgr_tgm){ma_@

This is the highest type of bhakti (raja-vidya), the most secret
type of bhakti (raja-guhyarh), the most puritying of all
methods (pavitram idam uttamam). It is directly realized
(pratyaksavagamar), the highest dharma (dharmyam), easy
to execute (su-sukham kartum), and eternal (avyayam).




Moreover, this knowledge (bhakti) is the king of knowledge (raja-

vidya), meaning the king of worship.

There are various types of bhakti and this is the king, or in the highest
position, exceeding all others.

The usage of raja-vidya is similar to the word raja-danta or front teeth.

As in the usage raja-danta (front teeth: king of teeth), there is reversal
of the normal order of the elements of the compound word.




This is permitted according to the rule raja-dantaditvad
(Astadhyayi, Panini 2.2.31).

Of all secrets, it is the highest.

Bhakti of any type is very secret, and of all the types of bhakti,
this kevala bhakti is the king, the most secret (raja-guhyam).




[t is called most puritying (pavitram uttamam), because it acts as
the atonement for all sins.

It is even more purilying than knowledge of the soul (tvam
padartha). -

ras
According to M i a Sarasvati, since it (immediat@

uproo | the sinful reactiops spread over many thousands of
lifetimes which are situated in the oross and subtle bodies, and as

well uproots the cause of all sins,, it is called the most
purifying of alt things.




[t gives direct realization (pratyaksavagamam):

bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo 'nu-ghasam

Devotion, direct experience of the Supreme Lord (bhaktih
paresanubhavo), and detachment from other tlﬁngs (anyatra viraktir ca)—
these three occur simultaneously (esa trika eka-kalah syuh) for one who
has taken shelter of Krsna amanasya), in the same way (yatha)
thate fullness of the stomach™and relief from hunger (tustih pustih
ksud-apayo) areexperienced simultaneously, with each bite (anu-ghasam),
for a person engaged in eating (asnatah). SB 11.2.42




From this verse of Bhagavatam, it should also be understood
that the realization is constant, since the realization comes in
accordance with the worship (and the ananya-bhakta

constantly worships the Lord). />
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[t does not deviate from dharma (dharmyam), because,
though one may fail to perform all dharmas or religious
duties, those dharmas are fulfilled simply by executing bhakti.

This is understood from the statement of Narada:



— — . LLaein
yatha taror milla-nisecanena Lf:\o%”& ~

trpyanti tat-skandha-bhujopasakhah gy Saé”‘:
pranopaharac ca yathendriyanam }) |

tathaiva sarvarhanam acyutejya (o=

Just as the branches and twigs are satisfied (yatha trpyanti tat-
skandha-bhuja-upasakhah) by watering the root (taror miila-
nisecanena), and just as the senses are satisfied (yatha
indriyanam) by nourishing the life air (prana upaharat), by
worshipping the Supreme Lord (tatha eva acyuta ijya) all are
worship is accomplished (sarva arhanam). SB 4.31.14




Unlike karma, jiana and other processes, bhakti is easy to execute
(susukham kartum).
artum

There are no extreme pains to the body, voice or mind by

renunciation of the senses, since bhakti makes use of the ears and
other senses as principal elements in hearing chanting and other

PTOCESSES. @

&

Because it is beyond the gunas, the process of bhakti-iseternal
(), unlike such processes as karma and jfiana which are

femporary.




19.3 ]
asraddadhanah purusa
dharmasyasya parantapa
aprapya mam nivartante
mrtyu-samsara-vartmani

O attlicter of enemies (parantapa), those who do not have
faith in this bhakti (@asya dharmasy® @sraddadhanah purusa)
do not attain Me (apr’ép_ya mam) and{emain fixec) on the(path
of @ansmigration and death) (mrtyu-sarhsara-vartmani
nivartante).




“Well it this dharma is so easy to execute, who will remain in
this world?”

This verse answers.

Using genitive (possessive case) instead of locative case in the
phrase dharmasya asya is poetic license.

m—




Those who do not have faith in this process of dharma, who
think that the supreme position given to bhakti in the
scriptures is just exaggeration, and who do not accept it with
faith, do not attain Me, even though they make efforts to
attain Me by other methods.

They remain completely (nivartate is equal @

(arj tatd) on the path of transmigration (samsara-vartmani),
pervaded by death.




Section — 11

Aisvarya Jnana — Krsna’s
Relationship with the World
(4-10)



1 9.4 ||
maya tatam idam sarvam
jagad avyakta-murtina
mat-sthani sarva-bhuitani
na caham tesv avasthitah

I pervade this whole universe (maya tatam idarm sarvam
jagad) by My form invisible to material senses_since I am the
cause (avyakta-murtina). All entities are situated in Me, since
[ am their cause (mat-sthani sarva-bhutani), but I am not in
them, since I am completely detached (na ca aham tesv
avasthitah).




In seven verses, the Lord speaks of the knowledge of the
powers of God required by devotee} who are situated in(dasyas
bhakti. -

4

This whole universe is pervaded by Me, whose form is
invisible to the senses (avyakta), since I am the cause of the
universe (I am in the universe).




And as well, all the living entities moving and non-moving are
situated in Me (mat-sthani), a form of pure consciousness,
since I am their cause (The universe is in Me).

-

But I am not situated in all these entities (I do not pervade
them), as clay is present in its product a pot, because I am
completely independent of everything.




19.5 |
(mat-sthani bhatani)
pasya me yogam aiSvaram

bhata-bhrn na ca bhuta-stho
mamatma bhuata-bhavanah

And the living beings (bhtitani) are not in Me (na ca mat-
sthani). See the inconceivable power of My body (pasya me
yogam aisvaram). My mind (mama atma), though I maintain
them and protecting them (bhita-bhrt bhuta-bhavanah), is
not in them (na ca bhuita-stho). -




“Though everything is situated in Me, they are not situated in
Me, since I am completely independent of everything.”

——

“But this is contrary to what You said before: that You are
pervading the universe and that You are the shelter of the

universe.”

“See My supernatural (vogam) power (aisvaryam), My

extraordinary skill in doing what cannot be done!




And see also something else which is astonishing.

Even though 1 am the maintainer of all the living beings
(bhuta-bhrt) in the universe, and the protector of them all
(bhuta-bhavanah), 1, in My spiritual body (mamatma), am not

situated in them (na bhuta-sthah).” @

\ | _

Since in the Lord there is no difference between the body and
the soul, the expression “My body” (mamatma) is employed
in the manner of the expression “the head of Rahu.”




Though Rahu and his head are non-different, as Krsna and His
body are non-different, the possessive case is used, making some
distinction. [Note: Rdhu has only a head and no other bodily part.]

The meaning is this: the jivas accept a body, protect it, and,
developing attachment to it, remain in that body.

But though I accept all the living beings and protect them—
though they are My material body consisting of all creatures—I
am not situated there, because I am not attached.”




19.6 I
yathakasa-sthito nityam
vayuh sarvatra-go mahan

tatha sarvani bhutani
mat-sthanity upadharaya

Please understand (upadharaya) that just as the wind (yatha
vayuh), situated in the ether (nityam akasa-sthitah), goes
everywhere by My support (sarvatra-go mahan), so all beings
are supported by Me alone (tatha sarvani bhuitani mat-
sthani).




Though the living beings are in Me, who remain detached and
independent, they are not in Me; and though I am in them, I
am not in them.

An example is given in this verse to illustrate.

The wind remains always situated in the ether, which has a

nature of being detached.




The wind has a nature of being restless, going everywhere
(sarvatra-gah) and is great in size (mahan).

Because of the detachment of the ether, the wind is situated in it,
but not situated in it—the ether, though in the wind, is not in the
wind, because of detachment.

m——

Similarly, all things such as ether, which are great in dimension
and are moving everywhere, are situated in Me, but are not
situated in Me, since I also have the nature of detachment.




Please consider and accept this fact.

“But You have said that Your powers are inconceivable: pasya
me yogam aisvaram.

How then can those powers remain inconceivable it they are
just like common ether and wind?”

This is explained as follows.



Ether has detachment because it is unconscious by its very nature.

Among conscious beings however, detachment does not exist
anywhere, except in the Lord, even though He is at once contains
everything and dwells in everything.

This fact establishes the inconceivability of the Lord.

In any case, this example comparing ether to the Lord, is given

for the understanding of the common man.




19.7 |l
sarva-bhuitani kaunteya
prakrtim yanti mamikam
kalpa-ksaye punas tani
kalpadau visrjamy aham

O son of Kuntl (kaunteya), all things will enter My prakrti
(sarva-bhitani mamikam prakrtim yanti) at the time of

destruction (kalpa-ksaye). At the time of creation (kalpadau),

again | create everything (punas tani visrjamy aham).




“I understand that all these things which can presently be seen are

situated in You, but at the time of destruction where will they go?”

This verse answers.

All these things will merge into My energy called prakrti composed of
the three gunas. B

At the end of the period of destruction, at the time of creation, (kalpa-
ksaye), I will again create everything in detail (visesena srjami).




1 9.8 ||
prakrtih svam avastabhya
visrjami punah punah
bhiita-gramam imari krtsnam
avasam prakrter vasat

Being situated in prakrti, which belongs to Me (svam
prakrtim (3\7@), [ create again and again (visrjami
punah puﬂ?ﬁ) all the entities (bhuta-gramam imam krtsnam)
who are all dependent (avasam), being under the control of
their natures caused by their previous actions (prakrter

vasat).




“But how can You create if You are detached and are
unchangeable by nature?”

This verse answers.

By being situated in My (svam) energy (prakrtim), 1 again
create all entities who are dependent on action and other
factors (avasam), since they are under control of their oOWn
natures (prakrter vasat), which are caused by actions of
previous lives.




19.9 ||
na ca mam tani karmani
nibadhnanti dhananjaya
udasina-vad asinam
asaktam tesu karmasu

O conqueror of wealth (dhanafnjaya), these actions (tani
karmani) do not bind Me (na ca mam nibadhnanti), who am
situated like an indifferent party (udasina-vad asinam),
unattached to these activities (a@ktam_lmkarmasu).




“But_then, since You do so much activity, how is it that You
do not get bound like the jivas?”

This verse answers.

Activities like creation do not bind Me.

Bondage arises from attachment to action.



Because all My desires are fulfilled spontaneously without
having to act, I do not have attachment to action, and have no
bondage.

I am like an inditferent person who is not attected by the
mixture of happiness and distress of quarreling parties
(udasinavad).




19.10 ||
mayadhyaksena prakrtih

suyate sa-caracaram

hetunanena kaunteya

jagad viparivartate
By My direction (I’n%ﬁ adhyaksena), prakrti gives rise to the
universe of moving and non-moving entities (prakrtih siiyate
sa-caracaram). By this cause (anena hetuna), O son of Kunti

(kaunteya), the universes appears again and again (jagad
Vilggrivartate) .




“I cannot accept-that You are indifferent in Your acts such as

creation.”

By My direction as the efficient cause (nimitta), prakrti gives

rise to this universe of moving and non-moving entities
(stiyate).

[Note: The efficient cause (nimitta) is distinguished from the
material cause (upadana), prakrti. The potter is the efficient
cause and the clay is the material cause of the pot.]




[ am only the director.

It is like the duties of the kingdom going on under the kings

like Ambarisa through their ministers.
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In that situation, the king remains aloof.




But just as nothing can be done by the ministers without the
king sitting on the thromne, 50 unconscious matter can do
nothing without My directorship in the form of My presence
and authority.

By this cause (hetuna), by My presence, this world is
repeatedly created.

o=




Section — 111

Fools Neglect Bhakti;

Divine Don’t (11-25)



19.11 ||
avajananti
manusim tanum asritam
pararh bhavam ajananto

mama bhuta-mahesvaram

The fools deride Me (avajana i , the Lord of all

beings (bhuita-mahesvaram), in this eternal human form
(manusith tanum asritam), not knowing that I am the great
Lord—of the Brahman, higher titam ail else. (mama param
bhavam ajananto).




“That well known Mahapurusa lying on the Karana Ocean
with sat-cid-ananda form, spreading Himself through millions

of universes, who creates the universe by His own energy, is
indeed You.

C—

But some say in deprecation that when You come as thesonof

Vasudeva with _human-like form it is just an amsa of that
Mahapurusa.”

In response the Lord speaks this verse.



Yes, they deride this human-like form that I assume.

They do not know that this human-like body is the supreme
form (param bhavam).

It is My svariipa, My actual form, more attractive than and
superior to the Mahapurusa lying on the Karana Ocean and
other forms as well.




What type of form is this?

[t is the highest truth (bhuita), meaning Brahman; and it is the
gmrd (mahesdvaram).

The phrase “great lord” excludes other meanings of the word
bhiita.

According to the Amara Kosa, bhuita has various meanings such as

truth, thé elements [ike earth, or being Iit.




The Sruti says:

tam ekarh govindarh sac-cid-ananda-vigraham vrndavana-
sura-bhiiruha-bhavanasinam satatarn sa-marud-gano’ham
paramaya stutya tosayami

[ constantly satisty with praises along with the Maruts that one
Govinda with sat-cid-ananda form sitting beneath a desire
tree. Gopala Tapani Upanisad 1.35




The smrti says narakrti-para-brahma: the supreme Brahman
has a human Torm. (Visnu Purana 4.11.2)

Thus My knowledgeable devotees describe My human-like

body as being sat-cid-ananda.

My mother Yasoda also saw that sat-cid-ananda form during
My childhood, that form which extended over the whole
Universe.




Or another meaning of param bhavam is as follows.

[Note: The first meaning of param bhavam was that it was
superior to the form of Mahavisnu. |

The last line describes the reality of that manusim tanum.

That human form is the most exalted state (param bhavam),
visuddha-sattva, a svarapa ot sat-cid-ananda.




Amara Kosa says bhava means state, one’s nature or intention.

That highest state is then detailed.

I am the great lord (mahesvaram) of beings such as Brahma
(bhuta) whom 1 create.

T—I?s means that I, the lord of Brahma and others, unlike the jivas,

since | am their lord, am not ditterent from My human body.




I am My body.

My body is Mysell.

That body is Brahman.

Sukadeva, who is knowledgeable, says My body is directly
Brahman: -




Ssabdarh brahma dadhad vapuh

Then, in the Satya-yuga, the lotus-eyed Supreme Personality of
Godhead, being pleased, showed Himself to that Kardama
Muni and displayed His transcendental form, which can be
understood only through the Vedas. SB 3.21.8 B

This should be accepted by persons like you.




19.12 ||
moghasa mogha-karmano
mogha-jiiana vicetasah
raksasim asurim caiva
prakrtim mohinim sritah

&QQML
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Among those who cannot distinguish this truttz (vicetasah),
those who are devotees do not gain salokya (moghasa), those
who are karmis do not attain their material fruits (mogha-
karmano), and those who are jiianis do not attain liberation
(mogha-jnana). They assume the nature (mohinim prakyrtim
stitah) of Raksasas and asuras (raksasim asurim caiva).




What is the destination of those who do not accept You,
Krsna, as the Lord and think that You have a human material

body?

Even if devotees are in this condition, their aspirations are in

vain (moghasah).

They do not achieve salokya or whatever else they have
desired.




If they are karmis, they do not attain the desired results of
their actions such as Svarga (mogha-karmanah).

—

If they are jAanis they do not attain the result of knowledge,

liberation (mogha-jiiana).

Then what do they attain?

S—

They assume the nature (prakrtim) of Raksasas.




1 9.13 ||

mahatmanas fujmarn partha

daivirh prakrtim asritah
—(bhajanty ananya-manaso >

jhatva bhutadim avyayam
Ra i T o et
The fortunate souls (mahgtmanah) attaining_deva nature
(daivith prakrtim asritah), worship My human {orm with-no
distractions (bhajanty ananya-manaso), knowing that My

human-like body is the cause of all things (jhatva bhatadim)

and is indestructible, being fully spiritual (avyayam).




But those men who attain greatness by unpredictable mercy of
My devotees attain _the nature of the devas (daivim prakrtim)
(rather than asuras), and worship Me in My human-like form.

e ——————

Their minds do not dwell on such things as desires for jiana

or karma (ananya manasah).

By knowledge of My powers (maya tatam idam sarvam), they
know that I am the cause of all the unlimited bodies starting

with Brahma (bhutadim).




They know that I am indestructible (avayayam), since I have a
body of sat-cid-ananda.

For understanding that I am worthy of worship, they should
have at least this much knowledge of Me.

Knowing this (jiiatva), they worship Me.




It should be understood that this bhakti, which is not

dependent on karma or jiana which aim at realization of atma
(tvam), and which is exclusively centered on the Lord, is the
best of all, the king of knowledge, the king of secrets.
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They worship Me at &Ltmes_(éatata_a marm upasate) with
devotion (bhaktya), in the form of singing about Me

(kirtayanto), having (drdha-vratah), desiring to be
My associates (mtya-yukta) wandering about to gain
association (yatantah) and otfering unto Me respects as well
as other devotional acts (namasyantas ca mari bhaktya).




In the last verse, it was mentioned that they worship Me.

—

What type of worship do they perform?_

They worship always not as in karma-yoga Wh1ch}
lf&gendent on suital 1e person and @for ifs

xecution.

The smrti says:



na desa-niyamas tatra na kala-niyamas tatha
nocchisthadau nisedho ’sti sri-harer namni lubdhaka
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For one eager for the name of Hari, there are no restrictions of

time, place or impurity. Visnu Dharma
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Just aw strive for money at the door of a
wealthy man inm order to support their families, My devotees

seek out (yatanti) the(@ssembly of devotees in order to obtain

devotional processes like chanting.




Attaining that, they repeatedly recite the

They have strict rules for themselves (drdha-vratah), thinking,

“I must do this number of rounds of chanting, this many
obeisance, this much service.”

They otfer their obeisances.




The word ca indicates that they also perform all the other
process of bhakti such as hearing, and serving the lotus feet
which are not mentioned in the verse.

They to be in eternal association with Me (nitya-
yuktah).

There is a rule that desire can be expressed by the past tense.



Here the past tense expresses the present condition of
desiring. [Note: Ramanuja gives the same meaning. |

Singing about Me, they@

This parallel construction indicates that the singing and other
acts are their form of worship.

Thus there is no fault in repetition of the word mam.
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jiana-yajfiena capy anye. O PRMI
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yajanto mam upasate o G
ekatvena prthaktvena ©)

bahudha visvato-mukham

—————
[ ]

@(@ mam upasate) through knowledge
sacrifices (jiana-yajiiena yajantah), thinking of themselves as
non-different irom Me. (ekatvena), worshipping Me in many
difterent forms (prthaktvena), and worshipping Me as the

universe in many ways (bahudha visvato-mukham).




Thus, in this chapter and the previous chapter, the ananya-
Ellakta_, aﬁso\called the mahatma (BG 8.15), is shown to he
superior to the other devotees such as the one who approaches
the Lord to rid himself of suffering. ® 7.9 Vel R
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Now the Lord shows three other types of devotees who have
not been mentioned previously, who are inferior to the
previously mentioned ones: those who worship themselves,

those who worship pratika or secondary forms, and those who
worship the visvarupa.




Madhustidana Sarasvati explains the verse as follows.

These others are unable to practice the sadhana of the
mahatma mentioned previously._
They worship by the sacrifice of knowledge mentioned in the

sruti in this way: tvam va aham asmi bhagavo devate aham
vai tvam asi : O Lord, I am You and You are I.(Varaha

Upanisad 33)



They worship solely by a process of knowledge in which they identity
themselves with God.

Thus it is called jiiana-yajnia.

Ca means “only” and api indicates that they give up other practices.

Thus the meaning is: some, not desiring any other form of sadhana,
Worshlp Me through the sacrifice of knowledge, denying dilference,

simply by contemplating the non-difference of the worshipper and the
object of worship (ekatvena).




These are the best of the three types.
[Note: This is Madhusiidana Sarasvati’s opinion, not the

Vaisnava philosophy |-

Inferior to this type are others who, thinking of difference

(prthaktvena) between worshipper g‘nd__gb:]_gc_t_g_ﬂ_w_@_lggh_]rp
worship Me through sam.ﬁ.c& f knowledge in ditferent

external forms (devatas) repres;r;lmgrthe Lord, according to

the Sruti statements such as adityo brahmety adesah: the sun
is Brahman, this is the instruction. (Chandogya Upanisad

3.19.1)




Others who are inferior to that, and are unable to worship
either in non-difference or difference, worship Me as the soul_

of all (visvato mukham), visvarapa, by many methods

(bahudha). oy
% oo™ \4,61" zo&"‘)

: \fg(ur»
° / [ ] [ ] [ ] [ ] [ ]
According to the ([antric idea, pne who does not identity with
—— g 4

the deva cannot worship that deva: nadevo devam arcayet.

[Note: This is quoted in Tattva and Bhakti Sandarbhas as well. |




Such worship in which one thinks, “I am Gopala” is called
aharhgrahopasana.

PEEES e

The worship of the vibhuitis of the Lord, taking one and
worshipping separately, is called pratikopasana.

f——

In such worship the person thinks, “The Supreme Lord Visnu
is non-ditterent from the sun, He is non-ditterent from Indra,
He is non-ditferent from Soma.”




These are the three types of jiana-yajia.

Or_the meaning of ekatvena prthaktvena can mean that the
two states “I am Gopala” (oneness) and “I am the servant ot
Gopila,” (difterence) are simultaneously contemplated by one
person, just like the river going to the ocean is different and
non-different from the ocean.

In this case there are only two types of jidna-yajia.
[Note: The other worship would be worship of visvariipa. |




“(\gw*"’ l"_ﬁ’\@* 19.16-19 ||

‘<\°“° - aham kratur aham yajinah svadhaham aham ausadham
“v \ ogfl‘ mantro '"ham aham evajyam aham agnir aharh hutam
Tv
J J/VQ) pitaham asya jagato mata dhata pitamahah
(\\/‘ vedyam pavitram omkara rk sama yajur eva ca

gatir bharta prabhuh saksi nivasah $aranarm suhrt
prabhavah pralayah sthanam nidhanam bljam avyayam

tapamy aham aham varsarm nigrhnamy utsrjami ca
amrtam caiva mrtyus ca sad asac caham arjuna

I am the sacrifices mentioned in the S\rft'i and sn\n‘{' (aharh aharn ), the offering to the Pitrs
(svadhaham),the herbs (aham ausadham), the mantra, the ghee (mantro 'hamraham eva ajyam), the fire and
the act of offering (aham agnir aharn hutam). T am the father of the universe (pitaham asya jagato), the mother,
the maintainer, the grandfather (mata dhata pitamahah), the object of knowledge, the purifier, om (vedyarh
pavitram ornkara), the RK, Sama and Yajur Vedas (rk sama yajur eva ca). I am the result, the master, the
controller, the witnesss (gatir bharta prabhuh saksi), the abode, the shelter, the friend (nivasah saranarh suhrt).
I am creation, destruction and maintenance (prabhavah pralayah sthanam), the treasure, the indestructible
cause (midhanarh bijam avyayam). I create heat (tapamy aham), withdraw rain and then shower it (aharh
varsam nigrhnamy utsrjami ca). I am liberation and bondage (amrtarn caiva mrtyus ca.), the subtle and gross, O
Arjuna (sad asac caham arjuna). -




Worship of the totality of the vibhitis, thinking “Visnu is
everything” is called visvartipa upasana.

“How one can worship You as viSvaripa in many ways
(bahudha)?

The Lord speaks four verses in response.

— — \ S
— —

Kratu means sacrifices mentioned in the sruti like the agnistoma.




Yajia refers to sacrifices mentioned in the smrtis like vaisvadeva-
homa.

Ausadham reters to tood made trom herbs.

[ am the father (pita) because I give rise to individual and total
ingredients (material cause) for all the universes.

[ am the mother (mata) because I hold within My womb the
universe.




[ am the nourisher (data) of the universe.

I_am the grandiather, because I produce the creator of the
universe, Brahma.

I am the object to be known and the object which purities.

[ am the result (gati), the master (bhartr), the controller

(prabhu), the seer of all good and bad things (saksi), the abode

(nivasah), the deliverer from dangers (Saranam), and the

motiveless benetactor (suhrt).




I am the act ol creation, destruction and maintenance
(prabhava-pralaya-sthanam).

[ am the treasures (nidhanam) such as padma-nidhi and
sankha-nidhi, [Note: These are some of Kuverd’s treasures. | tHé
cause (bijam), which is indestructible (avyayam) unlike rice
and other seeds which are temporary.

Being the sun. [ cause heat in the summer, and shower rain in

thé rainy season, and sometimes I also hold back the rain.




I am liberation (amrtam), and repeated birth and deathgin
bondage (mrtyuh).

[ am the subtle and the gross (sad-asad).

—

Thus the person, thinking that I am all of this, worships Me as the
form of universe.

These verses are thus connected with the last part ot verse 15
which mentions the universat form.




1 9.20 || RS PR Divect ol
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trai-vidya mam soma-pah puta-papa Ll
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yajiair istva svar-gatim prarthiyInte > = jewe gof

te punyam asadya surendra-lokam e, 5 (el ol
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Kngwers of the three Vedas (tra1-v1dya) worshipping Me
md\rectly (marh _istva) through sacrifice (yajfair), drinking
soma (soma-pah) and becommg purified (puta—Ezgga) pray for
Szggg_a (svar-gatimh prarthayante). Attaining punya in the form
of the planet of Indra (punyam asadya surendra-lg_g_m) they
enjoy (te asnanti) in_ heaven the celestial pleasures of the

devas (divyan divi deva—bhogan)
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Those devotegs Who worship Me through those three

methods, and know Me as the Supreme Lord, become
liberated.

[Note: These three types of devotees were classed as inferior_to
the other types, and performed jiana-yajia as part of bhakti.

Because the worship is inferior to that of the ananya and mixed
devotees, they attain less than salokya. ]

——
s

But those who follow material karma do not become liberated.



This is explained in two verses.

—

Those who study and know the three Vedas, Rk, Yajur, and
Sama, or those who are absorbed in the karmas described in
those three Vedas, not_knowing that Indra and other devatas
are _actually My forms, and consequently worship Me
(indirectly) through worshipping thoseterms (mam istva),
drink the remnants of the sacritice (soma-pah), and thus
attain punva.




19.21 ||
te tamh bhuktva svarga-lokar visalam
ksine punye martya-lokam visanti
eyamﬁayi-dharmam anuprapanna
gatagatamn kama-kama labhante

Having enjoyed the vast pleasures of Svarga (tam visalam svarga-lokarn
bhuktva) and exhausting their merit (ksine punye), they return to this
planet (te martya-Jokam visantiy _Fottowingthe rites of the three Vedas
(evam trayl-dharmam anuprapanna), desiring objects of enjoyment
(kama-kama), they take repeated birth and death (gatagatam labhante).

Being filled with desires for enjoyment, they take repeated birth and death
(gatagatam).



19.22 ||
ananyas cintayanto mar

/

ye janah paryupasate o
tesam nityabhiyuktanam 0

yoga-ksemarh vahamy aham (\\7\\&




On the other hand, the happiness ol My ananya-bhaktas is

given by.

They are at all times (nityam) well versed in matters

concerning Me (abhiyuktanam) and are always ignorant of all
other things.




Or the phrase can mean that they constantly desire to be in

My association.

For such persons, I take care of their attainment of wealth
(yoga) and their maintenance (ksemam), though they do not
expect such things.

It would be unsuitable for the Lord simply to say that he

pertorms these acts.




Thus the word vahami meaning “carry,” is used.

The use of thae}vgr_dlahémi indicates that the Lord the
ntai bodis \F !

Thus, one should not say that, like other ir attainment or

preservation of bodity fieeds is due to karma.




“Still, since You are atmarama, enjoying within, and indifferent to all
things as the Supreme Lord, where is the question of You bearing this
responsibility?”

“The sruti says:

bhaktir asya bhajanam tad ihamutropadhi-nairasyenamusmin
manah-kalpanam etad eva naiskarmyam

Bhakti is worship of the Lord, concentrating the mind on Him,
renouncing all material desires for enjoyment (upadhi) in this world

\

and the next 1 as. Gopala Tapani Upanisad, 1.15




Because My ananya devotee has no karma due to lack of desire
(naiskarmayam), his happiness is given by Me.

Though I am indillerent to all else, I have great aliection for
My devotee.

This is the cause.




One _should also not say that in giving the burden of their
maintenance to their worshipable Tord, the devotees show

lack of prema.

In fact, they do not give to Me that burden.

Rather, I, @@ @ v\@accept it.




It should also be understood that I am fio mg(itjas @ «@ ,

in the manner that I create and maintain the universe by My
will alone.

ttached to @ es [ take the greategt

e in takmg care of their needs, like Carrymg - the W weight
e’s lover.”




19.23 ||
ye 'py anya-devata-bhakta
yajante sSraddhayanvitah
te 'pi mam eva kaunteya
yajanty avidhi-pturvakam

Those who are devoted to other gods (ye apy anya-devata-
bhakta) and with faith- worship them ’(ygjgilte
sraddhayanvitah)—they also worship Me (te api mam eva

yajanty), but by the wrong method (avidhi-purvakam), O son
of Kunti (kaunteya).




“In verse 15, You have mentioned the three types of worship,
and then to explain the third type of worship (visvarupa) You
have recited verses to illustrate it (verse 16-19).

Some others worship Indra and others as part of their practice
in karma-yoga (verse 20).

Though they predommantly worship other devatas, they are
also Your devotees.




Why do they not get liberation?

Rather, You said, ‘They again take repeated birth and death’
(verse 21) and ‘Men of small intelligence worship the

demigods, and their fruits are limited and temporary.”” BG
7.23

This verse answers.



Yes, they do worship Me (te mam eva yajanti).

However, they worship without any rules for attaining Me
(avidhi-ptarvakam). N

Thus they return to this world.




19.24 ||
aham hi sarva-yajianam
bhokta ca prabhur eva ca
na tu mam abhijananti
tattvenatas cyavanti te

[ am the enjoyer and master of all sacrifices (aham hi sarva-
yajiianam bhokta ca prabhur eva ca). Those who do not know
M_g__(ng tu mam abhijananti) in truth fall down (tattvenatas
cyavanti te). - |




This verse expands on the phrase avidhi-purvakam.

[ am the only enjoyer of the fruits, , and I am the only master
(prabhu), and the only giver of fruits, through the forms of
these devatas.

But they do not know this about Me tfactually.




For instance, such persons think,

“I am a worshipper of the sun. May the sun be pleased with
me and give me my desired results. The sun is the Supreme
Lord, not Narayana. He gives me faith to worship him, and
gives the results of my worship.”

Thus lacking true knowledge about Me, they return to this
world. -




But those who worship Me as the form of the universe,
understanding that they are worshipping Narayana, _the
Supreme Lord through the form of the sun, attain liberation.

|

It is thus indicated -here that one must worship the Lord’s
vibhiitis such as the sun while understanding that they are

vibhtis ot the Lord.




19.25 |
yanti deva-vrata devan
pitfn yanti pitr-vratah
bhiitani yanti bhiitejya

yanti mad-yajino 'pi mam

The worshippers of the devas go_to the devas (yanti deva-vrata
devan), and the worshippers ot the Pitrs go to the Pitrs (pitin
yanti pitr-vratah). The worshippers of ghosts go to the ghosts
(bhutani yanti bhuta ijya), and worshippers of Me go to Me
(yanti mad-yajino 'pi mam).




“But they are just worshipping those particular devatas
according to the rules established in the books describing the

method of worshipping those devatas.

—4

The Vaisnavas worship Visnu according what is stated in the
books dedicated to Visnu worship.

What is wrong it those worshippers follow the instructions of
those books?”




“That is true. but the rule is this: the devotees of those
particular devatas will attain only those particular devatas.

And because the devatas are destructible, how can the
worshippers of those devatas become indestructible?

But it is understood that My devotees are eternal.

Thegf are imperishable, just as I am eternal and imperishable.”



Both sruti and smrti confirm the eternal nature of both the
[Lord and the devotee:

bhavan ekah Sisyate Sesa-samjiah
At that time, You alone remain, and You are known as Ananta.
SB 10.3.25 }

eko narayana evasin na brahma na ca Sankarah
Narayana alone existed, not Brahma or Siva. Maha Upanisad 1

———




parardhante so ’budhyata gopa-riipo me purastad
- avirbabhuva ‘
At the end of Brahma’s night, He arose from yoga nidra and
appeared before me as before in the form of a cowherd boy.
Gopala Tapani Upanisad 1.27

na cyavante ca mad-bhakta mahati pralaye ’pi
My devotees are not destroyed even at the time of pralaya.
Skanda Purana




Section — 1V

Glories of Devotional Service
(26-34)



19.26 ||
patram puspam phalam toyarn
yO me bflakgi prayacchati -
tad aham bhakty-upahrtam
asnami pr—a_}atétmanah JRE oo

body and mmdipgayatatmangh) who gives (yo me
prayacchati) just a leat, tlower, fruit or water (patrarh pusparm
phalam toyar). o

/




For the worshippers of the devatas, there is extreme trouble,
but this is not so for My devotees.

In this verse, the word iI} the instrumental case

literally means “by the devotional process.”

But then with the next phrase bhakty upahrtam (offered by

the process of bhakti), there would be unnecessary repetition.




The sentence would read, “I accept that which is offered by
devotion from whoever otters by devotion.”

Thus the word bhaktya in this verse should mean bhaktya
sahitah, indicating 1n this sentence “a person endowed with
genuine devotion—the real devotee.”

Thus the meaning should be “I accept that which is offered
with bhakti from the real devotee even it he gives just a leaf,

flower, fruit or water.”




Thus, 1 do not accept what is otfered by persons who are not
My devotees, who have only some temporary spurt of
devotion.

——

But whatever My devotee gives, I enjoy it in a suitable way
(aSnami).

What type of ottering is it?




He does not olter it because someone told him to offer it. Qlt
he gives it out of love (bhakty upahrtam).

But if My devotee has an impure body, I do not accept even
that offering.

He must have a pure body (prayatatmanah, ritually pure
body).




This excludes persons from offering during menstrual cycle or

with other impurities.

However, the word prayata atmanah can also mean a person
with pure mind.
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WA

WM& oy VT T I fye O Pl
3 C~ W

No one except My devotee has a pure mind.




As Pariksit says:

dhautatma purusah krsna-pada-milarmm na muncati

E———

A pure devotee of the lLord whose heart has once been
cleansed by the process of devotional service mnever
relinquishes the lotus feet of Lord Krsna, for they fully satisty

him, as a traveler is satisfied at home after a troubled journey.
SB 2.8.6 B




The sign of their purity is the fact that they cannot give up the
service to My lotus feet.

-

_
Even it there is a trace of [ust or) it is insignificant, like

. N~
the bite of a toothless snake.

—




19.27 ||
yat karosi yad asnasi
yaj juhosi dadasi yat
yat tapasyasi kaunteya
tat kurusva mad-arpanam

Whatever you do, whatever you eat (yat karosi yad asnasi),
whatever you sacrifice, whatever you give (yaj juhosi dadasi
yat), whatever austerity you perform (yat tapasyasi), otfer it to
Me (tat kurusva mad-arpanam), O son of Kunti (kaunteya).




“Among all the types of bhakti You have mentioned starting with
mention of the bhakti of the sulferer, the desirer of wealth, the
inquisitive and jhant, WBlCh bhakti should I perform?”

~—

O _Arjuna, because you cannot reject karma, jiiana and other

processes in your <@ and are not qualified for the
supreme bhakdi, @ and because you should not
degrade yourselt to perform the inferior 5%[{%

should perform bhakti, with a slight mixture of karma and jfiana
(karma-jiana-misra pradhani bhata bhakti), but which is

nis kama.




[Note: This is predominately bhakti with some mixture of other
elements. It is similar to karma-yoga because activities dre
performed, but it is superior to karma-yoga and niskama-karma-

yoga because all activities, even _beyond prescribed duties_are
offered to the Lord without desire. It is similar to jiana-misra-

bhakti because the person has knowledge of atma and
Paramatma. But it is superior to jiidna- misra-bhakti because it
has abundant appreciation of the personal features of the Lord.
But because the consciousness is not ' n Lord, the
activities are offered after performance rather than before. Thus it
cannot be classed as ananya bhakti. |




Krsna explains this in two verses.

Whatever you do, whether following rules of the Veda or
whether performing worldly action, whatever you eat or drink
in ordinary life, whatever austerities you perform, do it in

such a way that it becomes an offering to Me.

One should call this neither niskama-karma-yoga nor bhakti-
yoga.




The practitioners of karma-yoga offer actions prescribed in the
scriptures to the Lord, but not all of the actions they do in
ordinary life.

This view is accepted by everyone.

The devotees, however, ofter to the Lord all the actions ot
their mind, pranas and senses.




The method of bhakti is stated:

kayena vaca manasendriyair va
buddhyatmana vanusrta-svabhavat
karoti yad yat sakalam parasmai
narayanayeti samarpayet tam

In accordance with the particular nature one has acquired in

conditioned lite, whatever one does with body, words, mind,

senses, intelligence or purified consciousness one should offer
to the Supreme, thinking, “This is for the pleasure of Lord

Narayana.” SB 11.2.36




“But when you mention that I should offer in sacrifice, that sacrifice
15 derived from arcana, which is an anga of bhakti, aiming at the
pleasure of Visnu.

And when you mention austerities, it means vows such as Ekadasi
fast.

This is all ananya bhakti.

—

How can You say that it is not?”




True, but ananya bhakti does not mean that you perform an

action and then offer it to the Lord.

Rather, in ananya bhakd the action is done aiter first oflering

it to the Lord.

This is mentioned by Prahlada when he says iti pumsarpjta

visnau bhaktis cen nava-laksana kriyeta bhagavaty: this

bhakti of nine types a

——
e E——

then be performed

ter being offered to the Iord should

Ior L

ne Lord. (SB 7.5.24)



Sridhara Svami has explained this Bhagavatam verse.

“In ananya bhakti, actions, first being offered to the Lord,

should be performed, rather than performing the acts and

. 9 wd - Doy & Ghovs @C (TNt g
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Thus, the present verse is not included in kevala bhakti, since

the acts are performed and then oftered.

[Note: Nor is it considered niskdma-karma-yoga because all acts
are offered, not just prescribed duties. ]




19.28 ||
Subhasubha-phalair evam_
moksyase karma-bandhanaih
- sannyasa-yoga-yuktatma

vimukto mam upaisyasi

By this process of bhakti mixed with niskama-karma and jfiana
(evam), you will befree {Thoksyase) from the bondage of

karma (karma-bandhanaih) with its pious and sintul reactions

(subhasulﬂféf-'ﬁﬁaﬁlr) Being engaged —in—renunciation of

results (sannvasa-yoga-yuktatma), being specially liberated

(vimukto), you will attain Me and serve Me intimately (mam
upaisyasi).




You will be liberated from the bondage of karma in the form of
unlimited sinful and pious reactions.

The Sruti says,

bhaktir asya bhajanam
tad ihamutropadhi-nairasyenaivamusmin manah-kalpanam
etad eva ca naiskarmyam

—
——

Bhakti is worship of the Lord, concentrating the mind on him,

renouncing all material desires for enjoyment in this world and

the next. It destroys all karmas.
Gopala Tapani Upanisad 1.15




You, with mind engaged in renunciation of the results of
action (sannyasa-yoga), will not only be liberated, but being

preeminent among the liberated souls (vimuktah), will attain
Me.

—

You will come close to Me to serve Me directly.

Smrti says:




muktanam api siddhanam narayana-parayanah
sudurlabhah prasantatma kotisv api mahamune

—

O great sage, among many millions who are liberated and
perfect in knowledge of liberation, one may be a devotee of
Lord Narayana, or Krsna. Such devotees, who are fully
peaceful, are extremely rare. SB 6.14.5

Sukadeva has also said:—




muktim dadati karhicit sma na bhakti-yogam

Those engaged in getting the Lord’s favor attain liberation
from the Lord very easily, but He does not very easily give the
opportunity to render direct service unto Him. SB 5.6.18

This achievement, with direct service to Me, is far superior to
liberation.

~——

That is indicated in this verse.



[Note: Those who perform bhakti attain more than liberation,

—_—

which is reserved for the jiianis and yogis.

This bhakti is superior to sakama-bhakti and niskama-jiana-
misra-bhakti, which yield salokya and santa rasa respectively.

It yields direct service to the Lord.]




19.29 ||
samo 'har sarva-bhiitesu
na me dvesyo 'sti na priyah
ye bhajanti tu mam bhaktya
mayi te tesu capy aham

[ am equal to all living beings (samo 'harh sg__rzg—bhﬁtesu). I
do not hate anyone nor do I favor anyone (na me dvesyo 'sti
na priyah). To whatever extent a person worships Me with
devotion (ye bhajanti (fu) marh bhaktya), 1 am attached to
them in a similar way (mayi te tesu capy aham).




“You liberate the devotees and then give Yourself to Your
devotees, but not to the non-devotees.

But then do You not show prejudice, arising from attraction
and repulsion?”

The Lord retutes this in this verse.

[ am equal to all.



[ neither hate nor tavor anyone.

The Lord then says, “But the devotees who worship Me with
devotion exist in Me, and I exist also in them.”

There is nothing special inthis statement since the whole

universe exists within the Lord, and the Lord exists
everywhere in the universe




Thus the statement should actually mean “As those who
worship Me with devotion are attached to Me (te mayi), so 1
am attached to them (aham tesu).”

— deyeded
Do £ —> offrcal
This takes into consideration the statement “As they surrender

to Me, I respond to them.”

To compare the Lord to a kalpa-vrksa, which gives to all
persons without discrimination, is only partially correct.




Those who take shelter of that tree do not become attached to
it without desire for the fruit.

Nor is the kalpa-vrksa attached to those who take shelter of it.

Nor does it hate the enemies of those who have taken shelter.

But the Lord kills with is own hands the enemies of His

devotee.




The Lord says to Prahlada:

prahradaya yada druhyed dhanisye ’pi varorjitam

[ shall kill Hiranyakasipu immediately, despite the benedictions of
Brahma. SB 7.4.28

Some persons explain that the Word@ indicates a different
intention.

“I am equal to all, but still T favor My devotee.”



Thus it means that the Lord has some prejudice, classed as
affection, for the devotee.

But, they explain, in the Lord, this is an ornament or
enhancement, not a fault.

The affection of the Lord for His devotee is well known.




He does not have afiection for the jiiani or the yogl.

Just as other persons have atfection for their own servants and
not for the servants of others, the Lord also has affection for
His devotees, and not for the devotees of Siva or Durga.




hajate mam ananya-bhak

- sadhur eva sa mantavyah \,
@ samyag vyavasito hi sah e o

Even if (api cet) the most sinful person (@d@

worships Me (Phajate mam) with no other desire than to
pLease Me anya-bhak, gon51der that _person fo J;g_ﬂy

devotee (sédhur eva sa_mantavyah), as _he has fixed himself
completely in Me (Samyag vyavasito hi sah).




My attachment to My devotee is My very nature.

That attachment does not decrease even if the devotee commits
wrong, for I make him come up to the highest standard.

\ STy :
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If someone Witthicte@ence, thievery, or
adultery  (suduracarah), worships Me, and worships no one
except Me, and does not follow any other process like karma or

jAana, and has no other desire than My desire (), he

is My devotee (sadhuh).




“But, considering his bad conduct, how is he a devotee?”

T
(Qrg\(ez&me
“He is |

/—-—- .
le be respected (mantavyah) as a devotee because of his
devotee qualities.

It is a command.

Not doing so is offense.

My order is the authority.”



My attachment to My devotee is My very nature.

That attachment does not decrease even if the devotee commits
wrong, for I make him come up to the highest standard.

If someone with bad conduct, addicted to violence, thievery, or
adultery (suduracarah), worships Me, and worships no one
except Me, and does not follow any other process like karma or

jiana, and has no other desire than My desire (ananya-bhak), he
is My devotee (sadhuh).



“So he should be considered a devotee in that portion where
he worship You, and as a non-devotee in that portion where

he commits adultery?” |, 0B 2
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“No, he should be considered as a devotee (eva) in_all his
parts.

You should not see his bad qualities at all.
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He is completely @ Vyavasthlta ).

He makes a splendid resolution: ‘1 will go to hell for my sinful
actions which are hard to give up, but [ will not give up
dedlcated worship of Krsna.”

XA SV — Qe




19.31 ||
ksipram bhavati dharmatma
Sasvac-chantim nigacchati _
kaunteya pratijanihi
na me bhaktah pranasyati

Very quickly he becomes a righteous person (ksiprarh bhavati
dharmatma), and  becomes ompletely  devoid of

contamination (,@ ). O son of Kunti
(kaunteya), you declare prau]amhl

that My devotee never
perishes (na me bhaktah pranasyati).




“How can You accept the worship of such a sinful person?
How can you eat the food and drink offered by a heart
contaminated with lust and anger?”

— \U(’.? — Sguverh -\

“Very quickly he becomes righteous.”

The present is used and not the future to express the fact that
having committed sin, by remembering the Lord he becomes

repentant, and thus very quickly becomes righteous.




“O_how unfortunate 1 am! There is no one as low as 1,
bringing bad name to the devotees.”

Repeatedly (sasvat), he feels completely (ni for nitaram)
disgust (santim) for those actions.

Or, the use of the present tense can indicate that in the future
he will develop righteousness fully, but even right now it
exists in a subtle form.




Alter taking medicine, though the destructive effects of fever
or poison remains for some time, it is not considered
seriously. y
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Thus, with the entrance of @hakti in_hj ind, the sinful
actions are not taken seriously. S
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And the traces of sin such as anger should be

considered insignificant, like the bitinig of a toothless snake.




Thus he attains (nigacchati) complete cessation of lust and
anger ($antim) permanently (sasvat).

In nigacchati, ni stands for nitaram, completely.
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“It he eventually becomes righteous there would be no
argument. However, il a devotee is sinful right up tll his

death, what is his position?”

\(a ln\r$

The Lord, affectionate to His devotees, then speaks loudly
Wi}h a little anger.

“O son of Kunti, My devotee is not destroyed. At the time of
death, he does not fall.”




Krsna then encourages the worried, lamenting Arjuna.

“O Kaunteya, going to the squabblin ly, with a
tumultuous sound of drums, throwing your hands in the air,

you should fearlessly declare this.”

“Declare what?”




“Declare that My devotee, the devotee of the Supreme Lord,
though committing sin, does not perish, but rather reaches
success. \

/

Arguments defeated, pride deflated, they should undoubtedly
respect you as a guru.”

o

This is Sridhara SvamT’s explanation.




But why does the Lord order Arjuna to declare this, when He
could do it himself?

-—

As He will say later, mam evaisyasi satyvam te pratijane
priyo’si me: I declare to you that you will truly come to Me.

You are very dear to Me.” (BG 18.65)

In the same way, why does He not now say_ “I declare,
Kaunteya, that My devotee does not perish.”?




The reason is explained here.

The Lord considered as follows.

Being affectionate to My devotee and_not tolerating even a
slight degradation of My devotee, 1 will under all
circumstances uphold the declaration made by My devotee,
whereas 1 can break My own promise and accept criticism of

Myselt—just as, in breaking My own promise in fighting with

Bhisma, I tultilled Bhisma’s promise.




T}}US, hearing a declaration from My mouth, the materialistic
disputers will Taugh, but they will accept Arjuna’s declaration as if
written on stone.

Theretfore, I will have Arjuna make the declaration
v v v

And thus, gne should not accept the statements of the falsely
intelligent persons, who, after hearing about ananya bhakti even of the
greatest sinner, think that this declaration made by the pure devotee
cannot apply in cases where attachment to wite and children, sintul
acts, lamentation, illusion, lust, anger and other despicable qualities
manilest. - |




19.32 |
mam hi partha vyapasritya
ye 'pi syuh papa-yonayah
striyo vai$yas tatha sudras
te 'pi yanti param gatim

Even those born in sinful situations (ye papa-yonayah syuh
api), such as_women, vaisyas and sidras, and even the
outcastes (striyo vaisyas tatha sudrah), if they surrender to
Me (mam hi vyapasritya), attam Me, the supreme goal (te api
yanti param gatim).




Is it so remarkable that My bhakti does not consider the
accidental faults arising by actions of My misbehaving
devotee?

e

For My bhakti does even consider the
@@h T@éfromhls Airtly.

Even those of sintul birth (papa-yonayah), outcastes or
mlecchas, who surrender to Me, attain the supreme goal.




kirata-htinandhra-pulinda-pulkasa
abhira-Sumbha yavanah khasadayah
ye nye ca papa yad-apasrayasrayah
sudhyanti tasmai prabhavisnave mamah

=

[ ofter respects to the Lord of inconceivable power (tasmai
prabhavisnave namah). The Kiratas, Hunas, Andhras, Pulindas,
Pulkasas (kirata hiina andhra pulinda pulkasa), Abhiras, Sumbhas,
Yavanas, Khasas (abhira sumbha yavanah khasa adayah) and others
of low birth, and those sinful by actions (ye anye ca papa), by taking
shelter of the devotees who take shelter ot the powertul Lord (yad-
apasraya asrayah), become purified of their prarabdha-karmas
(Sudhyanti). SB 2.4.18



aho bata sva-paco 'to gartyan -

yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya
brahmanticur nama grnanti ye te

How astonishing (aho bata)! The outcaste ($va-pacah) on the tip of
whose tongue (yaj-jihva agre) your name appears (vartate nama
tubhyam) becomes the guru (atah gariyan)! All those who chant
your name (te nama grnanti ye), becoming most respectable (arya),
have completed all austerities (tapas tepuh), all sacritices, all bathing
(juhuvuh sasnuh) and all study of the Vedas (brahmantuicur).

SB 3.33.7



What then to speak of women, vaiSyas or others who are
impure or subject to bad qualities such as lying?




19.33 1
@1@1‘ &ahmanéh pun@
bhakta rajarsayas tatha
anityam asukharh lokam
imam prz‘fﬂg bhajasva mam

What then to speak of (kim Jgullgr) devotees (bhakta) who are
pure brahmanas (brahmanah punya) or kings (rajarsayah)?
Therefore, having come into this impermanent world of

distress (imar anityam asukham lokam prapya), worship Me
(bhajasva mam).




What then to speak of brahmanas born in pure families, of
good conduct who are devotees?

Theretore, you should worship Me.

—




1 9.34 |
man-mana bhava mad-bhakto
mad-yajl mam namaskuru
mam evaisyasi yuktvaivam
atmanarm mat-parayanah

Concentrate your mind on Me (man-mana). Be My devotee
(bhava mad-bhakto). Worship Me (mad-vaji). Otfer respects
to Me (marh namaskuru). Having absorbed your body and
mind in Me (evam atmanam yuktva), surrendering t e
(mat-parayanah), you will come to Me (mam evaisyasi).




In this verse the Lord concludes by describing the method of
worship.

Therefore, having absorbed your body and mind in Me
(atmanarn yukta), you will certainly come to Me.

That supreme position of pure bhakt, the topmost secref,

which does @ crimi ' @(@ q@alifidd or

a11f1 , and by its contact purlfle (all PeTsons, has been
€SCri ed in this chapter. _

——



Here ends the commentaries on the ninth chapter ot the Gita
for the pleasure ot the devotees’ minds, by the mercy of the
acaryas.

—
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