Srimad Bhagavad-gita

With the
Sarartha-Varsini commentary

by
Srila Vi§vanatha Cakravarti Thakura



Chapter 11

The Universal Form

Visvarupa Darsana Yoga



Section — 1

Arjuna’s Request and Krsna’s
Description of His Universal Form

(1-8)



[ 11.1 ||
arjuna uvaca
mad-anugrahaya paramar
guhyam adhyatma-samjiitam
yat tvayoktam vacas tena
moho 'yam vigato mama

Arjuna said: By Your mercy (mad-anugrahaya), my illusion
(mama mohah) concerning Your powers (ayam) is gone

(vigatah), through hearing the words you spoke (yat tvaya uktan

vacas tena) concerning the highest secret of your vibhitis
(paramari guhyam) along with knowledge of the soul (adhyatma-

samjnitam).




In the eleventh chapter, Arjuna, seeing the universal form,
praises 1t In reverence.

When Krsna shows Himself again, Arjuna becomes pleased.

At the end of the last chapter, hearing about one ams&a of his
dear Iriend, the adipurusa who is the shelter of all the

vibhaitis, with the words vistabhyaham idam krtsnam

~

ekamsSena sthlto jagat, Ar Jlma became submerged in the

hlgMM see that form.




He praises what the Lord has just spoken in three verses.

S—

“The words spoken by You revealing vibhiitis present in
Yourself (adhyatma) have removed my ignorance concerning
Your powers (mohah).”

The word adhyatma is here taken as an avyayibhava
compound of adhi (in) and atma (self), meaning “in the self.”




1 11.2 ]
bhavapyayau hi bhiitanam
Srutau vistaraso maya
tvattah kamala-patraksa
mahatmyam api cavyayam

O lotus-eyed one (kamala-patraksa); in detail (vistarasah) I
have heard about (Srutau) the creation and dissolution of all
beings (bhava apyayau hi bhiitanam) arising through You
(tvattah), as well as Your great powers (mahatmyam api), and
how You remain unatfected as well (ca avyayam).




I have heard plenty about the creation and destruction of the
living entities coming Irom You (tvattah) in the middle Six
chapters, in such statements as aharh krtsnasya jagatah
prabhavah pralayas tatha: 1 am the creation and destruction
of the universe. =

And T have also heard how You remain aloof and unatfected in
spite of being the creator and destroyer (mahatmyam
avyayam), in such verses as maya tatam idam sarvam: I am
pervading all this universe; and na ca marm tani karmani
nibadhnanti: these actions do not bind Me.




| 11.3 ||
evam etad yathattha tvam
atmanam paramesvara
drastum icchami te rapam
alSvaram purusottama

O Supreme Lord (paramesvara), what t
Yourself (yath tvam atmanam attha) is all true (evam etad). O
Supreme Person (purusottama), I desire to see (drastum
icchami) that powerful form of Yours (te aiSvaram rum




Whatever You have said about Yoursell, such as “I am supporting the
whole universe by one of My portions,” is indeed true (evam etad).

I do not have any doubt about it.

e

But still, desiring to be fully satistied, I desire to see that form

displaying Your powers.

I now want to see, with my eyes_ that expansion form of Yours by
which Yousupport this world.




111.4 |
manyase yadi tac chakyam
maya drastum iti prabho
yogesvara tato me tvam
darsayatmanam avyayam_

If You think (yadi manyase) that I am qualified to see that
form (maya tad drastum swm iti), O master (prabho), O
Lord of quahflcatmn (yogesvara), then show to me (tato me
tvarn darsaya) that indestructible form (avyayam atmanam).




The word vyogesvara indicates that though Arjuna is

m—

unqualified (ayogya), the Lord with His power ol qualification
(yoga), can make him qualified to see that form.

N~




111.5 ]
Sri-bhagavan uvaca
pasya me partha rapani
Sataso 'tha sahasrasah _
nana-vidhani divyani
nana-varnakrtini ca

The Lord said: O son of Prtha (partha), see My hundreds and
thousands of wonderful forms (pasya me s$ataso atha
sahasrasah divyani rupani), of various types (nana-vidhani),
of various colors, and various shapes (nana-varna akrtini ca).




“First I will show him described in the purusa-siikta

as_sahasra-Sirsa_purusah sahasraksah sahasrapat: that form
with a thousand heads, a thousand eyes and a thousand feet.

It is My own expansion, the first purusa avatara (Mahavisnu),
the antaryami of prakrti.

Later, by having the necessary qualification, I will show him
My form of time.”




Considering in this way in His mind, the Lord faced Arjuna,
telling him to pay attention.

—

Thus He speaks this verse.

“See these hundreds and thousands of forms (rupani).

In My one form, My svartupa, see hundreds of My svarupas,
which are My vibhtis.”




1 11.6 ||
pasyadityan vasiun rudran
aSvinau marutas tatha

bahiuny adrsta-parvani

pasyascaryani bharata

See the Adityas, the Vasus, the Rudras (pasya adityan vastun
rudran), the two As$vins and the Maruts (asvinau marutas
tatha). O descendant of Bharata (bharata), see many
astonishing forms (pasya ascaryani bahtiny) not seen before
(adrsta-purvani). :




111.7 ||
ihaika-sthar jagat krtsnam
pasyadya sa-caracaram
mama dehe gudakesa
yac canyad drastum icchasi

Now (ad a), in this place (iha), see in one part of My body
(pasya eka—stham) this whole universe (]Z_Igﬂt krtsnari) w1th
its moving and non-moving entities (sa-cara-acaram),
conqueror of sleep (gudakesa), and see whatever else you
desire to see (yat ca anyad drastum icchasi).

—_—>




| 11.8 ||
na tu mam Sakyase drastum
anenaiva sva-caksusa
divyam dadami te caksuh
pasya me yogam aiSvaram

But you will not be able to see (na tu mam Sakyase drastum)
with your material eye alone (anena eva sva-caksusa). 1 give
you the eye of the devas (divyar caksuh te dadami). Behold
My majestic form (pasya me yogam aisvaram).




On_this occasion (iha), this universe, which is impossible for
you to see completely even if you wander within it for millions
of years, is situated in just one part of My body (eka-stham).

See that universe and whatever else you desire to see, such as
your victory or detfeat (yac ca anyat), in My body, which is the
shelter of the universe, being its cause.




Arjuna should not think that this is some form caused by
magical trick or material illusion.

] I

For the purpose of giving him faith that the form which

contains this whole universe is at-cid-ananda, He speaks thlS/

verse. l

—

By your material eyes (anena) you cannot see Me.




You cannot see My purely spiritual form.

Saknose stands for saknosi.

Theretore, I give you divine (divyam) eyes.

See with those divine eyes.




By letting him see with those eyes, the Lord’s intention was to
give a little astonishment to Arjuna, who was thinking himself
to be a material person.

Actually, because he is a principal associate of the Lord, and
therefore previously had appeared as Nara along with the
Narayana avatara, Arjuna does not have material eyes like
ordinary material persons.




What is the logic in giving spiritual eyes to Arjuna in order to
see a mere expansion of the Lord, when that same Arjuna with
his very eyes directly realizes the sweetness of his Lord?_

e ?Q
But, on the othﬁrﬁban?f%l can be said that the superior eye
which sees only the great sweetness of Krsna’'s human
pastimes, as in the case of the ananya-bhakta, does not at all
accept the glories of the Lord’s pastimes performed with the
devatas (deva 11la). ;




One who has tasted the juice of the white lotus cannot relish
sugar candy with his tongue.

=

Thus the Lord, wanting to show the majestic nature of His

pastimes with the devatas (deva-lila), in order to cause
astonishment in Arjuna who had requested just that, gave to
Aﬁuna non-human eyes suitable for seeing deva-lila (divyam),
majestic in quality.

The intention of giving such eyes will be explained at the end of
the chapter.




Section — 11

Sanjaya’s Description of
Arjuna’s Vision (9-31)



111.9 ||
safjaya uvaca
evam uktva tato rajan
maha-yogesvaro harih
darsayam asa parthaya
paramarn rapam aisvaram

Safijjaya said: O King (rajan), having spoken thus (evam
ukiva), Krsna, the master ol great yoga (maHa—yogesvaro
harih), showed to Arjuna (tato parthaya darsayam asa) His
supreme, majestic form (paramari ripam aisvaram).




1 11.10 ||
aneka-vaktra-nayanam
anekadbhuta-darSanam
aneka-divyabharanam
divyanekodyatayudham

[t had many mouths and eyes (aneka-vaktra-nayanam), many

astonishing _aspects (aneka adbhuta-daréanam), many
wonderful ornaments (aneka-divyabharanarn), uplifting many

wonderful weapons (divya-aneka-udyatayudham).




[11.11 ||
divya-malyambara-dharam
divya-gandhanulepanam
sarvascarya-mayam devam
anantarn visvato-mukham

That form wore astonishing garlands and dress (divya-
malyambara-dharam), astonishing perfumes and ointments

(divya-gandha-anulepanam). It was shining, greatly amazing

(sarvascarya-mayarm devam), infinite, with _faces in every
direction (anantam visvato-mukham).

Visvato mukham means “whose faces are everywhere.”



[11.12 ||
divi siirya-sahasrasya
bhaved yugapad utthita
yadi bhah sadrsi sa syad
bhasas tasya mahatmanah

It the splendor (yadi bhﬁh) Of’_& thousand suns (sﬁrya-
sahasrasya) rose simultaneously (yugapad utthita) in the sky
(divi), that effulgence would be similar (sa sadrsi syad) to one
of the splendors in the effulgence of this great form (bhasas
tasya mahatmanah).




If at one time the effulgence (bhah) of a thousand suns arose, then

it would be somewhat similar to the effulgence (bhasah) of the

@'Versal fortn (mahatmanah).




1 11.13 ||
tatraika-stham jagat krtsnam
pravibhaktam anekadha
apasyad deva-devasya

Sarire pandavas tada

On the battlefield (tatra), in the body of the Lord (deva-
devasya Sarire), Arjuna then saw (pandavah tada apasyad)
parts of the whole universe (jagat krtsnam) in one place (eka-
sthamn) in various ways (anekadha pravibhaktam).




In that place (tatra), on the battle field, in the body of the Lord (deva-
devasya), it was impossible to take into account the whole universe.

Therefore Arjuna saw a part situated in one part of the body at
different-mements (pravibhaktam, eka-stham)—a part situated in the
Lord’s pore or a part situated in His belly, and in_various ways

(anekadha). o

That is, he saw that form made of earth, made ot gold, made ot jewels,
or measuring fifty koti yojanas, or a hundred koti yojanas or a

hundredthousand-kotiyojaras:




| 11.14 ||
tatah sa vismayavisto,
hrsta-roma dhananjayah

pranamya Sirasa devarh
krtanjalir abhasata

Then (tatah), overcome with wonder (vismayavisto), hair
standing on end (hrsta-roma), Arjuna (sah dhananjayah),
bowing his head before the Lord (pranamya Sirasa devar)
and folding his hands in prayer, spoke (krtanjalir abhasata).




111.15 |
arjuna uvaca
pasyami devams tava deva dehe
sarvams tatha bhuta-visesa-sanghan
brahmanam isarh kamalasana-stham
rsiths ca sarvan uragams ca divyan

Arjuna said: In Your body (tava deva dehe) I see all the devatas
(pasyami devams), as well as the mass of all the beings (sarvarhs
tatha bhuta-visesa-sanghan). I see Lord Brahma (brahmanam), Visnu,
who is situated within Brahma sitting on his lotus (isarn kamalasana-
stham), all the rsis (rsims$ ca sarvan), and shining snakes (uragams ca
divyan).




I see a multimde of viviparous animals (bhuta-visesa) and

Brahma situated on Mount Meru at the center of the lotus of
the earth planet.




[11.16 ||
aneka-bahuidara-vaktra-netram
pasyami tvam sarvato 'nanta-rﬁf)'an}
nantam na madhyarm na punas tavadirm
pasyami Vié?feévaraﬁéva-rﬁpa

I see You everywhere (pasyami tvam sarvato) with infinite form (ananta-

riupam), with many arms,stamachs, mouths and eyes (aneka—bahu-udara—
vaktra-netram). O lord of the universe, origin of all this (Vlsvesvara)' 0

———

jorm of the universe (visva-rapa)! I do_not see (na pasyami) a begmmng,
middle or end of this form of Yours (tava adim antarh madhyar).

—

Visvesvara means the original person, the origin of this form.




[11.17 ||
kiritinarh gadinam cakrinam ca
tejo-rasim sarvato dljgtlmantam

pasyami tvam durniriksyam samantad

diptanalarka-dyutim aprameyam

I see You (pasyami tvam) with crown, club, cakra (kiritinam
gadinam cakrinam ca), a mass of light shining everywhere
(tejo-rasim sarvato diptimantam), difficult to behold
(durniriksyam), with immeasurable radiance (aprameyam

dyutim) on all sides (samantad) like the blazing of fire and

sun (dipta-anala-arka).




TRGC S

N\ 111.18 |

tvam aksararm paramar veditavyam

tvam asya visvasya param nidhanam

tvam avyayah sasvata-dharma-gopta
sanatanas tvam puruso mato me

You are known as the supreme brahman (tvam aksararm

paramam veditavyam). You are the shelter of everything
(tvam asya visvasya param nidhanam).  You are
indestructible, the protector of eternal dharma (tvam avyayah
sasvata-dharma-gopta). 1 know that You are the ancient
person (sanatanas tvam puruso mato meJ., B




You are known by the strivers for liberation as Brahman
(aksaram).

@re @_@ ofﬁ\esﬁuctio
N—




111.19 ||
anadi-madhyantam ananta-viryam
ananta-bahum Sasi-surya-netram
pasyami tvam dipta-hutasa-vaktram
“sva-tejasa viSvam idam tapantam

I see You are without beginning, middle or end (pasyami tvam
anadi-madhyantam), possessed of infinite strength (ananta-
viryam), a_thousand arms {ananta-bahur), with the sun and
moon for Your eyes (Sasi-siirya-netram), with a mouth of
blazing fire (dipta-hutdsa-vaktrarn), burning this universe
with Your heat (sva-tejasa visvam idam tapantam).

N ———




With words like anadi, Arjuna seems to repeat himself.

Do not tind fault however with the repetition in the words_ot
Arjuna, who was submerged in the ocean of the rasa of great
astonishment (maha-vismaya-rasa).

—

It is said: prasade vismaye harse dvi-trir-uktam na dusyati:

—

repetition of statements two or three times due to joy,
astonishment or kindness is not a fault.

_—




111.20 ||
dyav a-prthivyor idam antaram hi
vyaptam tvayaikena disas ca sarvah
drstvadbhutar riapam ugram tavedam
loka-trayarh pravyathitam mahatman

The space between heaven and earth (dyav a-prthivyor idam
antaram hi) and all directions (disas ca sarvah) arefilled with
You alone (vyaptam tvaya ekena). Seeing this astonishing and
ferocious form of Yours (drstvadbhutarn rapam ugram

tavedam), the three worlds have become territied- (loka-

trayarh pravyathitam), O great soul (mahatman).




Now that Arjuna had the proper qualification, the Lord shows
him His form as time.

This is described in ten verses.




I 11.21 |
ami hi tvam sura-sangha visanti
kecid bhitah pranj aﬁg_grnantl
svastity uktva maharsi-siddha-sanghah
stuvanti tvamnt stutibhih pusEalabhlh

This host of devatas take shelter of You (ami hi tvam sura-sangha
visanti). Some in fear praise You with folded hands (kecid bhitah
pranjalayo grnanti). Shoutmg "svasti! (svasti ity uktva)” the host of
great sages and siddhas (mahar51-51ddha-sanghah) _praise You
(stuvanti tvam) with excetlent verses (stutibhih puskalabhlh).

Tva stands for tvam.



111.22 ]
rudraditya vasavo ye ca sadhya
visve 'évinau marutas cosmapas ca
gandharva-yaksasura-siddha-sangha
viksante tvam vismitas caiva sarve

The Rudras, Adityas, Vasus, Sadhyas (rudraditya vasavo ye
ca sadhya), Visvas, the Advins Maruts_Pitrs (visve asvinau
marutas ca usmapah ca), Gandharvas, Yaksas, Asuras, and
Siddhas (gandharva-yaksa-asura-siddha-sangha) all look at
You in astonishment (sarve tvam vismitah viksante).




Usma-pa refers to those who drink hot vapor of tfood.

That refers to the Pitrs.

The Sruti says ismabhaga hi pitarah: the Pitrs eat the steam.
(Taittirtya Brahmana, Yajur Veda, 1.3.10.6)




| 11.23 ||
ripam mahat te bahu-vaktra-netrarm
maha-baho bahu-baharu-padam
bahtidaram bahu-damstra-karalam
drstva lokah pravyathitas tathaham

O mighty-armed one (maha-baho), seeing this great form
(drstva rapam mahat te) with many mouths and eyes (bahu-
vaktra-netram), many arms, thighs and feet (bahu-bahtru-
padam), many stomachs, fearﬁﬂm.th_man;u;eﬂh_(bahudaram
bahu-damstra-karalam), the world is filled with terror (lokah
pravyathitas tathaham). =~




| 11.24 ||
nabhah-sprsam diptam aneka-varnam
vyattananam dipta-visala-netram
drstva hi tvam pravyathitamtar-atma

dhrtirh na vindami $amarh ca visno

O Visnu (visno), seeing You touch the heavens (drstva hi tvam
nabhah-sprsam), shining in many colors (diptam aneka-varnam),
with gaping mouth (vyatta ananam), and wide, blazing eyes (dipta-
visala-netram), I have become distressed ITn_ mind (pravyathita antar-
atma), and _do not find any satistaction or reliet (dhrtirn na vindami
Samam ca).

Sama means relief or tranquility.



111.25 ||
damstra-karalani ca te mukhani
drstvaiva kalanala-sannibhani
diso na jane na labhe ca Sarma
prasida devesa jagan-nivasa

Seeing Your mouths with sharp teeth (drstva damstra-karalani
ca te mukhani), [ike the fire of cosmic destruction (kalanala-
sannibhani), I cannot recognize the directions (diso na jane)
and 1 feel no comfort (na labhe ca $arma).-Q master of the
devas (devesa), abode of the universe (jagan-nivasa), be
merciful to me (prasida).




1 11.26-27 ||
ami ca tvam dhrtarastrasya putrah
sarve sahajvavani-pala- -sanghaih
bhismo dronah stita-putras tathasau
sahasmadiyair api yodha-muKhyaih

vaktrani te tvaramana visanti
damstra-karalani bhayanakani
kecid vilagna dasanantaresu
sandrsyanie curnitair urramangaih

All the sons of Dhrtarastra (ami ca dhrtarastrasya putrah) along with the host of rulers
of the earth (sarve saha eva avani-pala-sanghaih), Bhisma, Drona and Karna (bhismah
dronah asau suita-putrah), together with our _prominent warriors (tatha asmadiyair api
yodha—mukhyalh saha), enter swiltly (tvaramana visanti) into_Your fearful mouth sawith
sharp teeth (te damstra-karalani bhayanakam vaktrani ). Some, with their heads

ground up (kecid curnitair uttamangaih), are sticking between Your teeth (vilagna
dasana antaresu sandrsyante).




[ 11.28 ||
yatha nadinam bahavo 'mbu-vegah
samudram evabhimukha dravanti
- tatha tavami nara-loka-vira
visanti vaktrany abhivijvalanti

As many swilt currents of rivers (yatha nadinarmh bahavo ambu-vegah) flow
towards the sea (samudram evabhimukha dravanti), so these heroes of tI the
world (tatha ami nara-loka-vira) enter Your {laming mouths (tava
abhivijvalanti vaktrany visanti).

*Two examples are given to describe their entering the mouths in two verses.

In the first example they enter unintentionally, without understanding it. In
the second example, they enter knowingly.




I 11.29 ||
yatha pradiptam jvalanam patanga
~viSanti nasaya samrddha-vegah
tathaiva nasaya visanti lokas
tavapi vaktrani samrddha-vegah

As moths (yatha patanga) with increasing speed (samrddha-
vegah) enter a blazing fire (pradiptam Jvalanam visanti) to
meet their destruction (nasaya), so men (tathaiva lokah)
enter Your mouths (tavapi vaktrani visanti) with increasing
speed (samrddha-vegah) to meet their destruction (nasaya).




| 11.30 ||

lelihyase grasamanah samantat

lokan samagran vadanair jvaladbhih

tejobhir apurya jagat samagram

bhasas tavograh pratapanti visno

Swallowing (grasamanah) all these men (lokan samagran) all

around (samantat) with Your fiery mouths (jvaladbhih

vadanair), You are licking Your lips repeatec

ly (lelihyase). O

Visnu (visno), Your fierce rays (tava ugrah bhasah), filling

the whole universe with their heat (tejobhir apurya jagat

samagrar), are burning it up (pratapanti).




111.31 ||
akhyahi me ko bhavan ugra-riipo
namo 'stu te deva-vara prasida
vijiatum icchami bhavantam adyam
 na hi prajanami tava pravrttim

Tell me (akhyahi me) who You are, with this terrifying form
(kah bhavan ugra-rupo). I offer respects to You (namo 'stu
te). O best of the devas (deva-vara), be merciful to me
(prasida). 1 desire to knov{f You (bhavantam vijiatum
1ccham1) the first being (adyam). 1 do not understand Your
purpose (na hi prajanami tava pravritim).




Section — II1

Time I am — Become My
Instrument (32-34)



111.32 |
Sri-bhagavan uvaca
kalo 'smi loka-ksaya-krt pravrddho
ka z ' rttah
rte 'pi tvam na bhavisyanti sarve
ye 'vasthitah pratyanikesu yodhah

The Lord said: I am time (kalah asmi), the destroyer of the
Worlds (loka-ksaya-krt) Increasing in power (pravrddhah), I

) engaged In_destroying these men (lokan samahartum

iha pravrtta,) Even without You (rte ng tvam), all these
warriors arrayed in confronting armies (ye avasthitah

pratyanikesu yodiratry witt cease 1o be: - =




| 11.33 ||
tasmat tvam uttistha yaso labhasva
jitva satrin bhunksva rajyam samrddham
~ mayaivaite nihatah piirvam eva
nimitta-matrarn bhava savya-sacin

Therefore rise and gain fame (tasmat tvam uttistha yaso
labhasva). Conquering the enemies (jitvad Satriin), enjoy a
prosperous kingdom (bhunksva rajyam samrddham). These
lave all been killed by Me (maya eva ete nihatah) already
(parvam eva). Just be an instrument (mmltta-matram bhava)
O Arjuna (savya—sacm)'




1 11.34 |
dronar ca bhismar ca jayadratham ca
karnar tathanyan api yodha-viran
maya hatams tvam jahi ma vyathistha
yudhyasva jetasi rane sapatnan

Slay (tvam jahi) Drona, Bhisma, Jayadratha (dronar ca bhismam
ca jayadratham ca), Karna—and other brave warriors (karnam
tatha anyan api vodha-viran), who have already been killed by Me
(maya hatan). Do not grieve (ma vyathistha). Fight (yudhyasva)
and you will be victorious (jetasi) aver the enemies (sapatnan) in
the war (rane).




Section — IV

Arjuna’s Prayers (35-46)



111.35 ||
safjaya uvaca
etac chrutva vacanam kesavasya
‘Kkrtamjalit vepamanah Kkiriti
namaskrtva bhaya evaha krsnam
sa-gadgadam bhita-bhitah pranamya

Sanijaya said: Hearing the words of Kesava (etac kesavasya vacanam
srutva), Arjuna, with folded hands (krtanjalir kiriti), trembling
(vepamanah), offered his respects (namaskrtva) and again overcome
by great lear (bhuya eva bhita-bhitah), ottering respects (pranamya),
spoke to Krsna in faltering voice (krsnam aha sa-gadgadam).

=

—_—

Namaskrtva is poetic license. The normal form is namaskrtya.



1 11.36 ||

arjuna uvaca
sthane hrsikesa tava prakirtya
jagat prahrsyaty anurajyate ca
raksamsi bhitani diSo dravanti
sarve namasyanti ca siddha-sanghah

Arjuna said: O controller of the senses (hrsikesa)! Rightly (sthane),
the world rejoices (jagat prahrsyaty) and becomes attracted to You
(anurajyate ca) by this celebrated form (tava prakirtya). Rightly also,
the frightened raksasas flee in all directions (raksamsi bhitani diso
dravanti), and rightly also, the host of perfect devotees bows down to
You (sarve ca siddha-sanghah namasyanti).




Suddenly realizing that the msin for

erocious for

ol the Lord were objects of (attractio

_ he

explains this fact and praises the Tord.

J ~—~

Sthane, an indeclinable, here means “suitable.”

O Hrsikesa, You inspire t

he senses of Your devotees to turn

towards You, and You ins

vire the senses of the non-devotees

to turn away from You!

-



The universe becomes joyful (prahrsyati) by the sankirtana
gloritying You (prakirtya), and becomes attracted to You
(anurajyate).

This is reasonable (sthane) since the universe is tavorable to
You. B

The Raksasas , asuras, Danavas, Pisacas and others (raksamsi)
however, becoming feartul, flee to the directions (disah
dravanti).




This is also reasonable since they are untavorably inclined to You.

And the whole group of those who are perfected by devotion to
You (siddha-sanghah) ofter their respects to You.

—

This also is reasonable, since they are Your devotees.

= ——

This verse is famous in mantra-Sastra for its ability to give
protection from Raksasas .

Bl




| 11.37 |
kasmac ca te na nameran mahatman
gariyase brahmano 'py adi-kartre

ananta devesa jagan-nivasa —

tvam aksaram sad-asat tat param yat

S

O great soul (mahatman), why should they not offer respects to You
(kasmac ca te na nameran), the first creator (adi-kartre), greater than
Brahma (brahmano apy gariyase)? O infinite one (ananta), lord of
the devas, abode of the universe (devesa jagan-nivasa), You are the
Brahman_ (tvam ‘aksararil), above cause and efiect (sad-asat tat param

yat).




Why should they not offer respects to You?

Certainly, they should offer respects to You, for You are Brahman
(aksaram), above both cause and etfect (sad-asat param)?

“—




1 11.38 ||
tvam adi-devah purusah puranas
tvam asya viSvasya pararm nidhanam _
vettasi vedyarh ca param ca dhama
tvaya tatam viSvam ananta-rapa

You are the original deva (tvam adi-devah), the oldest person
(purusaTl ‘puranah), the shelter of the universe (tvam asya
visvasya param_nidhanam). You are the knower and the
object of knowledge (vetta asi vedyam ca), the supreme abode
(param__ca dhama). O infinite form (ananta-riapa)! You
pervade this whole universe (tvaya tatam visvam). —




Nidhanam means the place of merging at the time of destruction.

Paramh dhama means the transcendental form of the Lord beyond

the gunas.




111.39 ||
vayur yamo 'gnir varunah sasankah
prajapatis tvam prapitamahas ca
namo namas te 'stu sahasra-krtvah

punas ca bhuiyo 'pi namo namas te

You are Vayu, Yama, Agni, Varuna, the moon (vayur yamo
agnir varunah sasankah) Pra]ap_eft_l—’and the great grandfather
(prajapatis tvam prapitamahas ca). I offer respects to You-a
thousand times (namo namas te astu sahasra-krtvah), and
again 1 offer respects to You (puna$ ca bhityo api namo
namas te).




1 11.40 ||
namah purastad atha prsthatas te
namo 'stu te sarvata eva sarva
ananta-viryamita-vikramas tvam
sarvarh samapnosi tato 'si sarvah

[ offer respects in the back, in the front (namah purastad atha
prsthatas te), on all sides (namo 'stu te sarvata eva),
person who is everything (sarva)! You have infinite power
(tvarh  ananta-virya) and immeasurable skill (amita-
vikramah). You pervade everywhere (sarvam samagn051)
and therefore You are everything (tato 'si sarvah).




You pervade all of this universe (sarvam samapnosi), since it is
Your product, like gold in earrings and bracelets.

Thus You are everything.

C—
\




| 11.41-42 ||
sakheti matva prasabhar yad uktam
he krsna he yadava he sakheti
ajanata mahimanar tavedam
maya pramadat pranayena vapi

yac cavahasartham asat-krto 'si

vihara-sayyasana-bhojanesu

eko 'tha vapy acyuta tat-samaksam
tat ksamaye tvam aham aprameyam
I_lxg_paﬁiﬂﬁmn_;m (tat ksamaye) not knowin ng Your greatness (a]anata tava_ idam

mahimanar), and through want of “consideration or through affection (maya pramadat
pranayena vapi), looking upon You (matva), the immeasurable (aprameyam), as a friend

(sakheti), for whatever I have said rudely (prasabham yad uktarn), such as addressing You
“O Krsna O Yadava, O friend” (he krsna he yadava he sakheti), and for whatever disrespect
I have shown to You in fun (yac avahasartham asat-krto 'si), while playing, lying, sitting

together or dining (Vlhara-saym'bho'mrfsu) whether alone or in the company of

others (eko 'tha vapy acyuta tat-samaksam). —
R( py acy




“O, I have committed the greatest offense to You, who are filled
with such great, great powers.”

In this way, Arjuna manifests great regret.

=

“O Krsna (he krsna), You are well known as the son of a
who is not famous, who was a human, a mediocre fighter
situated on the same chariot as another fighter (ardha ratha).




[, Arjuna, am well known as the son of a king, Pandu, a great
warrior fighting on his own chariot (atiratha).

[Note: This is the implication of Arjuna calling out “Krsna.” Each of the
three names of address implies that Krsna is in a low position, not
suitable in addressing the Supreme Lord. |

—

O Yadava (he yadava), You do not have the king’s position in the
Yadu dynasty. But I have kingship over the Puru dynasty.

(The sandhi of sakha with iti is poetic license)



O friend (he sakha), my friendship with You is not because of
the greatness of Your forefathers nor because of the reputation of
Your family, but it is simply based on familiarity.

I beg pardon for such rough words (prasabham) I have spoken,
for intending the above meanings.”

The sense of verse 41 is continued in verse 42 with the verb
ksamaye.




The proper form of the verb would be ksamayam (I should beg
tor forgiveness).

Either through negligence or out of atfection, not knowing You

as the universal form (mahimanam), I have treated You badly)
during leisure and other times, in order to joke.

I_have scolded You with sarcastic words saying that You are

truthtul, innocent, and very gullible.




I beg torgiveness for the thousands of offenses produced when
You were alone, not in the presence of friends, or when You were
surrounded by friends who were joking (tat samaksam).

N—

O master, I beg You to forgive me (ksamaye).




1 11.43 ||
pitasi lokasya caracarasya
tvam asya pujyas ca gurur gariyan
na tvat-samo 'sty abhyadhikah kuto 'myo
loka-traye 'py apratima-prabhava

You are the father of the world (pitasi lokasya), ot all moving and
non-moving beings (caracarasya). You are most deserving of worship
(tvam asya pujyah). You are the teacher of scripture (gurur).
Therefore you are more venerable than all others (gariyan). No one is
equal to You (na tvat-samo asty), or greater than You (abhyadhikah
kuto anyah) in the three worlds (loka-traye apy), O person with
unsurpassed glory (apratima-prabhava).




1 11.44 ||
tasmat pranamya pranidhaya kayam
prasadaye tvam aham isam idyam _
piteva putrasya sakheva sakhyuh
priyah priyayarhasi deva sodhum

Therefore, bowing down (tasmat pranamya), prostrating my body
(pranidhaya kayam), I beg pardon from You (prasadaye tvam aham),
Lord most worthy of Warship (isam idyam). O Lord (deva), You
should tolerate my offenses (sodhum arhasi) just as a father tolerates
his son (piteva putrasya), or a friend tolerates his friend (sakheva

sakhyuh), or a husband tolerates the faults of his wife (prlyah
priyaya).




Pranidhaya means placing the body on the earth like a rod out

of respect.

—

The sandhi in priyayarhasi is poetic license.

/



1 11.45 ||
adrsta-purvam hrsito 'smi drstva
bhayena ca pravyathitarh mano me_
tad eva me darsaya deva riparn
prasida devesa jagan-nivasa

[_am delighted (hrsito asmi), having seen what was unseen
before (adrsta-purvarm drstva), but at the same time my mind
is greatly troubled with fear (bhayena ca pravyathitarn mano
me). O Lord (deva), show me Your pleasing form (tad eva me
darsaya rapam). Be kind to me (prasida), O lord of the devas
(devesa), the resting place of the universe (jagan-nivasa).




Though I am delighted, having seen Your body composed of the
form of the universe which has not been previously seen, ‘my
mind is distressed with fear because of its ferocity.

Theretore, show me that torm (tad eva rupa) the form of the
son of Vasudeva, the form of sweetness, which is millions of
times dearer to my life. -

p—

Show tavor to me—do not display to me that form of great power
any longer.




I have now seen You as the Lord of the devatas (devesa), the
resting place ot the universe (jagan-nivasah).

It should be understood that Arjuna did not see the body of
Krsna in human form which was the origin of all the forms seen
by Arjuna when Krsna displayed the universal form, because his
vision was covered by yoga maya.




1 11.46 ||
kiritinam gadinar cakra-hastam
icchami tvam drastum aham tathaiva
tenaiva rapena catur-bhujena
sahasra-baho bhava visva-miirte

I wish to see You (tvarh drastum icchami aharh) wearing a crown,
holding a club and cakra (kiritinam gadinarh cakra-hastam). O
thousand armed one (sahasra_biiio), form of the universe (V—}sva-
miurte), appear with that four-armed form (tenaiva catur-bhujena

riipena bhava).




Moreover, when you show Your form with power, show that
powerful form filled with the highest rasa, which gives joy to tle
mind and eyes of people like us, which we saw belore, in the
form of the son of Vasudeva for performing human like
pastimes— and not the majestic form which is distastetul to our
mind and eye, revealed as the universal form, related to pastimes
with the devatas, which was never seen before.

With this intention Arjuna speaks.



I desire to see that same form with a crown of valuable jewels
(tatha eva) which we saw previously sometimes, and which Your

parents saw when You were born.

O form of the universe, now having thousands of hands,
withdraw that form and appear (bhava) in that form with four

hands.




Section -V

Only Pure Devotees can see
Krsna’s Two-Handed Form

(47-55)



1 11.47 |
Sri-bhagavan uvaca
maya prasannena tavarjunedam
ripam pararh darSitam atma-yogat
tej o-mﬁm visvam anantam adyam
yan me tvad anyena na drsta-parvam

The Lord said: Being pleased with You (maya tava prasannena), I
have shown (darsitam) this supreme, brilliant, infinite, original form
of the universe (idam param tejo-mayam anantam adyarn visvam
ripam), which has not ever been seen by any except you (yan tvad
anyena na drsta—purvam), by My own yoga-maya (atma-yogat).

[ — ———




“O Arjuna, you have said that you desired to see My majestic
form (verse 3) and by your request, I have shown the form of the
universe which is one of My parts.

Why has your mind become disturbed on seeing it?

—

Is it not astonishing that you plead with Me, wanting now to se¢
My human form?”

N—
Thus the Lord speaks this verse.



Being pleased with you, I have shown this form to you (tava)
alone, and not to anyone else, since it has not been seen
previously by anyone.

D

In spite of that, do you not want to see that form?

—




| 11.48 ||
na veda-yajiadhyayanair na danair
na Caﬂ&lylb—hlr na tapobhir ugraih
evam-rupah sakya aharh nr-loke
drastum tvad anyena kuru-pravira

Not by study of the Vedas, by sacrifice, by recital of the
scr1ptures (na Veda-\_fagn&a_d_hvayanauj) by _charities__(na
danair), by rituals, or by severe austerities-(na ca kriyabhir iz
tapobhir ugraih) can thlS form been seen in thiSworld (evam
ahath_rupah drasturn sakya Qr-loke). It cannot be seen by
anyone except you, O _hero o the_Km:us_u(drastum tvad

anyena kuru-pravira).




This form which I have shawn to you is rarely seen even by
those who study the Vedas and follow other processes.

I cannot be seen in this form (evam rupah) by anyone except
you.

The absence of visarga and consequent sandhi to form Sakyo’
ham instead of Sakya aham in this verse is poetic license.




Therefore considering this. that you have attained something

which is not attainable by others, fix your mind on this form,
difficult to see for everyone—a form which is certainly the Lord.

—

Having seen that form, you should forget about the human form
you are again desiring to see.




1 11.49 ||
ma te vyatha ma ca vimidha-bhava
drstva ripam ghoram idrn mamedam
vyapeta-bhih prita-manah punas tvam
tad eva me rupam idam prapasya

Do not be disturbed (ma te vyatha). do not be bewildered (ma_ca
vimudha-bhavo), on having seen (drstva) that territying form of Mine
(idrk mama idam ghoram rupam) Devoid of fear (vyapeta-bhih),
pleased in mind (prlta-manah)/—ee again this form of Mine that you
have requested to see (punas tvamh tad eva me rapam idarm

prapasya). -




“O Supreme Lord, why do You not understand me?

You are forcibly giving me something which I do not want.

—

Seeing this form of Yours, my limbs are distressed, my mind
is pained.

Constantly, I am fainting.



Let me offer my respects again and again to that majestic
form from far away.

—

[ will never again pray to see that form.

Forgive me, forgive me.




Show to me that human form with moon-like face. covered in
showers of nectar through the sweetest smiles.

Please show that to me.”

The Lord then speaks this verse in a comforting mood to
Arjuna who is distressed in the above manner.

<




111.50 ||
safnjaya uvaca
ity arjunarh vasudevas tathoktva
svakam raparn darsayam asa bhiayah
asvasayam asa ca bhitam enar
bhitva punah saumya-vapur mahatma

——

Having spoken to Arjuna thus (ity arjunarh tatha uktva), Vasudeva
showed him His personal four-handed form again (vasudevah svakarn
rupam darsayam asa bhuyah). Then again, appearing in His pleasant
two-handed form (punah_saumya-vapor bhutva), the great soul
(mahatma) gave comlort to the fearful Arjuna (asvasayam asa ca
bhitam enam).




Just as the Lord has showed the very ferocious form, which
arose from just one of his parts, He again showed His own,
very sweet personal form (svakam rapam) with four hands,
crown, club, cakra and other ornaments, which was
requested by Arjuna, and which was a mixture of sweetness
and grandeur.

Then again that great soul became the two handed, pleasant
form (saumya-vapuh), wearing bracelets, earrings, turban

and yellow cloth, and comforted the fearfuLAr:]_una._




| 11.51 ||
arjuna uvaca
drstvedam manusar riipam
tava saumyarih janardana
idanim asmi samvrttah
sa-cetah prakrtim gatah

Arjuna said: O Janardana (janardana), seeing this pleasant
human form of Yours (drstva tava idam_saumyarm manusam
ripam), I have regained my consciousness (idanim sa-cetah
prakrtim gatah) and have gained composure (samvrttah
asmi).




Then Arjuna, seeing the very sweet form of Krsna, bathing in
an ocean of bliss, spoke.

“O Janardana, now I have regained my consciousness (sa-
cetah samvrttah), and have gained composure (prakrtim

gatah).”




111.52 ||
sri-bhagavan uvaca
su-durdarsam idam rapam
drstavan asi yan mama
deva apy asya riipasya
nityam darsana-kanksinah

The Lord said: This form of Mine (idam mama riipam) which
you have seen (yad drstavan asi) is very difficult to see (su-
durdarsam). Even the devas (deva apy) are always eager to
see (nityam darsana-kanksinah) this form (asya rupasya).




Here the Lord glorifies in three verses His visvarupa which
He showed.

The devatas desire to-seethe visvariipa _but cannot see it.

But you do not desire that form at all.




How can your two eyes, which continually taste the great
sweetness of My human form, which is the original form,
enjoy that universal form?

—

Therelore, I gave you divya eyes to see it: divyam dadami te
caksuh. -

But though I gave divya (heavenly) eyes, I did not give you a
divya mind.




Thus, by those divya eyes alone you cannot enjoy completely
that form, because your mind relishes only the great

sweetness of My human form.

If T had given you a divya mind, then you would have
relished that svaripa of the purusa as the universal form just
as devatas do.




| 11.53 ||
naham vedair na tapasa
na danena na cejyaya
Sakya evam-vidho drastum
drstavan asi mam yatha

Not through the Vedas, not through austerities (na vedair na
tapasa), not_through charities, nor through performance of
sacrifice (na danena na ca ijyaya), is it possible to see Me
(aham evam-vidho drastum Sa@ya) as you have seen Me
(drstavan asi marn yatha).

L



Moreover, please understand that others—who desire as the

goal of their lives that svartipa which is not desired by you—

cannot see that form or know that form even by such
_practices as study of the Vedas.




| 11.54 ||
bhaktya tv ananyaya $akya
aham evam-vidho 'rjuna
jhatum drastum ca tattvena

pravestum ca parantapa

Only by ananya bhakti (ananyaya bhaktya tu) it is possible to
know Me, see Me, or even merge with Me (aham evari-vidho
tattvena jhatum drastum pravestum ca saky_h) O Arjuna

(arjuna). ~




Then, by what practice can this visvartipa be attained?

By bhakti I can be known and seen.

The dropping of visarga (h) without sandhi to form Sakyo’
ham, the normal form, instead of sakya aham in the present
text, is poetic license._




Even iI one desires nirvana-moksa, then one can merge
(pravestum) with the Brahman (tattvena) only by ananya

bhakti and not by other processes. Unge, o= Yorn
- ey
Eu: gowiEE )

The guni bhuta bhakti of the jianis remains a5 [a small
amount of ananya bhakti after the renunciation of jjiana at
the time ol death. — — _

|&’uwi loLatet M@
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By that, they attain sayujya-mukti.



[ will substantiate that point later with the verse tato mam

tattvato jhatva visate tad anantaram: Knowing Me as
Brahman, they then enter Me. (BG 18.55)

—




| 11.55 ||
mat-karma-krn mat-paramo
mad-bhaktah sanga-varjitah
nirvairah sarva-bhiitesu
yah sa mam eti pandava

He who does work for Me (yah mat-karma-krd), who holds
Me as supreme (mat-paramo)_ who is devoted to Me (mad-
bhaktah), without materialistic association (sanga-varjitah),
devoid of hatred of any fiving being (nirvairah sarva-
bhiitesu), attains Me, O Arjuna (sah mam eti pandava).




In order to summarize the subject of bhakti, in this verse the
Lord speaks about the general characteristics of various types

of devotees who were described starring in the seventh
chapter.

Sanga-varjitah means devoid of material attachment.

Arjuna understood that his victory on the battle field was
dependent on the great power of Krsna alone.




This is the meaning of this chapter.

Here ends the commentaries on the eleventh chapter of the
Gita for the pleasure of the devotees’ minds, by the mercy of

the acaryas.
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