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Part-1

Revisiting Old Concepts



1) Definition of Uttama
Bhakti



. — . — P -

anyabhilasita-stanyam
jiana-karmady-anavrtam
anukilyena krsnanu-
Silanam bhaktir uttama

The highest bhakti (bhaktir uttama) is defined as
continuous service or emotions (anusilanam) directed
towards Krsna, His expansion forms or others related to
Him (krsna), with a pleasing attitude towards Krsna
(anukilyena) . It should be devoid of desires other than
the desire to please the Lord (anyabhilasita-sanyar), and
unobstructed by impersonal jiidna, the materialistic
rituals of karma or other unfavorable acts
(jiana-karmady-anavrtam). (BRS)



2) Detinition of Sadhana
Bhakti



Definition of Sadhana Bhakti
krti-sadhya bhavet sadhya-
bhava sa sadhanabhidha |
nitya-siddhasya bhavasya
prakatyar hrdi sadhyata ||

Action ot the senses (krti-sadhya), which produces
the stage of bhava (sadhya-bhava bhavet), is called
sadhana-bhakti (sa sadhanabhidha). This attained
state of bhava-bhakti (sadhyata) is an eternal sthayi-
bhava which is not created (nitya-siddhasya
bhavasya), but simply manifests within the soul by
the spiritual energy of the Lord (hrdi prakatyam).



3) Delinition of Vaidhi
Sadhana Bhakti



Definition of Vaidhi Sadhana Bhakti

yatra raganavaptatvat
pravrttir upajayate
Sasanenaiva Sastrasya
sa vaidhi bhaktir ucyate

Where the actions of bhakti arise (yatra pravrttir
upajayate), not from the attainment of raga (raga
anavaptatvat), but by the teachings of scriptures

(Sastrasya Sasanena eva), it is called vaidhi-bhakti
(sa vaidhi bhaktir ucyate).



Part-2

Definition of Raganuga
Bhakti



Definition of Raganuga Bhakti

viragjantim abhivyaktam
vraja-vasi janadisu |
ragatmikam anusrta
ya sa raganugocyate ||

Raganuga-bhakti is defined as (sa raganuga
ucyate) that bhakti which follows after the
ragatmika-bhakti (ragatmikam anusrta ya) found
distinctively (virajantim abhivyaktam) in the
inhabitants of Vraja (vraja-vasi janadisu). (BRS)



Definition of Raganuga Bhakti

raganuga-vivekartham
adau ragatmikocyate

In order to define raganuga-bhakti (raganuga-
viveka artham) first ragatmika-bhakti should be
discussed (adau ragatmika ucyate). (BRS)



Part-3

Definition of Ragatmika
Bhakti

The Love of the Vrajavasis



Definition of Ragatmika Bhakti

iste svarasiki ragah
paramavistata bhavet |
tan-mayi ya bhaved bhaktih
satra ragatmikodita

Raga is defined as (ragah bhavet) spontaneous
(svarasiki), deep thirst (parama avistata) for the
object of love (iste). Bhakti that is impelled
exclusively by such a thirst (tan-may1 ya bhaved
bhaktih) is called ragatmika-bhakti (sa atra
ragatmika udita). (BRS)



Definition of Ragatmika Bhakti

Iste refers to the person towards whom one has
loving sentiments. (Krsna)

Svarasiki means natural or spontaneous.
Paramavistata (extreme engrossment) actually
means “thirst intrinsic to prema,” which is the

cause of being engrossed.

Thus, rdaga is defined as “spontaneous, intense
thirst for one’s object of love.”



Definition of Ragatmika Bhakti

* The cause — the love thirst—is considered non-
ditferent from the eftect — deep absorption—
because of its extremely strong connection as the
cause.

* By mentioning the etfect, absorption, one should
infer the cause — thirst for the object of love.

* Tan-mayi (composed only of that thirst) means
“what is impelled only by that thirst.”



Definition of Ragatmika Bhakti

* Thus the complete meaning of the sentence is
“That love-tilled thirst, or actions inspired by it,
such as stringing garlands for Krsna, which
generates complete absorption in the object of
love, is called ragatmika-bhakti.”

* There is no fault in this rdga even though it may
not conform to expected rules.



Part-4

Types of Ragatmika Bhakti

1. Kama Rupa
2. Sambandha Rupa



Types of Ragatmika Bhakti

sa kamartpa sambandha-
rapa ceti bhaved dvidha

There are two types of ragatmika-bhakti (sa
dvidha bhaved): that impelled by conjugal feelings
(kama-rapa) and that impelled by other
relationships (sambandha-rapa) (kamaripa
sambandha-rapa ca iti). (BRS)



Types of Ragatmika Bhakti

* Kama-riipa means that bhakti which is typitied
(rapyate) or impelled by conjugal feelings
(kama), a particular type of thirst.

* Sambandha-ripa means that bhakti undertaken
or impelled by thirst caused by relationship.



Why Kama-Rupa is
Separately Labelled?

It is also a type of
relation!!!



Why Kama-Rupa is Separately Labelled?

* Though kama-rapa-bhakti is a type of
relationship, it is labeled separately, since it is
the chiet relationship.

* It is similar to saying, “Everyone is coming, and
the king is also coming.”

* Though the word, “everyone,” includes the king,
special mention is made of the king because of
his importance.



Part-5

Scriptural Proots for the Two
Types of Ragatmika Bhakti



Scriptural Proofs for the Two Types of Ragatmika Bhakti

kamad dvesad bhayat snehad
yatha bhaktyesvare manah
avesya tad-agham hitva
bahavas tad-gatim gatah

Just as by vaidhi-bhakti one can attain one’s spiritual goals
(yatha bhaktya), many persons (bahavah) have attained
suitable forms (tad-gatim gatah) after absorbing their
minds in the Lord (manah iSvare avesya) out of lust,
hatred, fear (kamad dvesad bhayat), and tfamily
relationships filled with affection (snehad), and after
giving up absorption in enmity of the Lord (in the case of

hatred and fear) (tad-agham hitva). (7.1.30)



Scriptural Proofs for the Two Types of Ragatmika Bhakti

gopyah kamad bhayat kamso
dvesac caidyadayo nrpah

sambandhad vrsnayah snehad

yuyam bhaktya vayam vibho

My dear King Yudhisthira (vibhoh)! The gopis by their
conjugal desires (gopyah kamad), Kamsa by his fear
(bhayat karnsah), Sisupala and other kings by envy
(dvesat caidyah adayo nrpah), and the Yadus and you
Pandavas (vrsnayah yuyarm) by your affectionate family
relationships with Krsna (snehad sambandhad), and we,
by our vaidhi-bhakti, have obtained the mercy of Krsna

(vayam bhaktya). (7.1.32)



Scriptural Proofs for the Two Types of Ragatmika Bhakti

 The meaning of verse SB 7.1.30 is: “Many persons,
absorbing their minds in the Lord out of conjugal
teelings, hatred, fear, atfection and devotion, attained,
according to their type of absorption (yathavat), a
suitable form (tad-gatim).”

* (Those who intensely concentrate on the Lord with
hatred or fear can attain liberation, but not prema.)



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* Among those persons, those with hatred or fear
gave up their sins or impurity by the power of
absorbing their minds in the Lord.

* This statement however does not apply to those
persons with conjugal feelings (kama).

* (They have no sin. The kama mentioned is not
material.)



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* The supreme nature of the gopis’ kima is shown
in the following statement:
dvisann api hrsikesarm kim utadhoksaja-priyah
Since even Sisupala, who hated Krsna, achieved

perfection, then what to speak of the Lord’s dear
gopis? (SB 10.29.13)



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* This statement praises the kama of the gopis,
showing how it is superior, even though, in
verse SB 7.1.30, it is mentioned alongside fear
and hatred exhibited by people opposed to
Krsna.



Part-5

Scriptural Proofs for the Two
Types of Ragatmika Bhakti

1) How can the nitya-siddha
devotees such as the gopis be
described as attaining kama ?



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* One should not say, “How can the nitya-siddha
devotees such as the gopis be described as
attaining kama and other relationships since
those relations are eternal.”

* The intention is to show the state of purva-raga
that they experience during Krsna’s earthly

pastimes.

* The same applies to the Vrsnis.



Part-5

Scriptural Proots for the Two
Types of Ragatmika Bhakti

2) How can the Gopis and the
Vrsnis attain the same
destination as Kamsa and
Sisupala ?



How can the Gopis and the Vrsnis attain the same
destination as Kamsa and Sisupala ?

yad-arinam priyanam ca
prapyam ekam ivoditam |
tad brahma-krsnayor aikyat
kiranarkopama-jusoh ||

When it is said that the enemies and the dear friends of
the Lord attained the same end (yad-arinam priyanam ca
ekam prapyam iva uditam), it means the same end only
in the sense that brahman and the personal form of Krsna
are one entity (tad brahma-krsnayor aikyat), in the
manner that the rays of the sun and the sun are one
(kirana-arka-upama-jusoh). (BRS)



How can the Gopis and the Vrsnis attain the
same destination as Kamsa and Sisupala ?

* It was stated in verse 274, quoting from the
Bhagavatam, that those with hatred and fear
attained the goal (tad-gatim gatah) as did those
with conjugal love and attection.

* The doubt may arise how an enemy of Krsna and
a friend of Krsna can achieve the same goal.



How can the Gopis and the Vrsnis attain the
same destination as Kamsa and Sisupala ?

 This verse clears the doubt.

* Priyanam refers to the gopis, Vrsnis, Pandavas
and Narada.

* Bhagavad-gita says brahmano hi pratisthaham: I
am the shelter of the impersonal brahman (BG
14.27).



How can the Gopis and the Vrsnis attain the
same destination as Kamsa and Sisupala ?

* It a person becomes highly qualitied, he realizes
the condensed form through the appearance of
the Lord as Bhagavan with form and qualities.

* Otherwise, the person realizes the diluted form,
through the appearance ot the Brahman, with no
form and qualities.

* One should understand that the eftulgence could
exist only it it has a foundation.



Part-5

Scriptural Proots for the Two
Types of Ragatmika Bhakti

3) Actually, those inimical to

the Lord attain only Sayujya
Mukti



Actually, those inimical to the Lord attain only Sayujya
Mukti

brahmany eva layam yanti
prayena ripavo hareh |
kecit prapyapi sarapya
bhasarh majjanti tat-sukhe ||

The enemies of the Lord (hareh ripavah) generally
(prayena) merge into the impersonal brahman (brahmany
eva layam yanti). Some of them (kecit), even though
they attain semblance of a form similar to the Lord’s
(sartipyabhasam) (sartpyabhasam prapya api), remain
absorbed in the happiness of brahman (majjanti tat-
sukhe). (BRS)



Actually, those inimical to the Lord attain only
Sayujya Mukti

* Among the enemies some merge into brahman.

* Others, such as Srgila Vasudeva , attain forms
somewhat resembling that of the Lord, but
remain merged in the happiness of brahman
(rather than serving the Lord).



Actually, those inimical to the Lord attain only
Sayujya Mukti

siddha-lokas tu tamasah
pare yatra vasanti hi |
siddha brahma-sukhe magna
daityas ca harina hatah ||

Siddha-loka (the spiritual world) is beyond prakrti
(siddha-lokas tu tamasah pare). There (yatra),
demons killed by the Lord (daityas ca harina
hatah) and some sages (siddhah) dwell (vasanti
hi), merged in the happiness of brahman (brahma-
sukhe magna). (Brahmanda Purana)



Actually, those inimical to the Lord attain only
Sayujya Mukti

* The proot that the demons merge in the
brahman will be given later.

* The proot that some demons attain the planet of
the Lord but still remain merged in the
happiness of brahman is stated in this verse.

* The sages and the demons dwell on that planet
of the Lord, merged in the happiness of
brahman.



Part-5

Scriptural Proofs for the Two
Types of Ragatmika Bhakti

4) But His Dear Devotees
attain His Lotus Feet



But His Dear Devotees attain His Lotus Feet

raga-bandhena kenapi
tarh bhajanto vrajanty ami |
anghri-padma-sudhah prema-
ripas tasya priya janah ||

Those persons most devoted to the Lord (tasya
priya janah), who are the very form of prema
(prema-rapah) and who worship Him with
intense, spontaneous absorption (tarn bhajanto
raga-bandhena), attain the nectar of His lotus feet
(vrajanty anghri-padma-sudhah). (BRS)



But His Dear Devotees attain His Lotus Feet

* This verse describes especially the supreme
position of the devoted gopis.

* The word priya indicates this.



But His Dear Devotees attain His Lotus Feet

nibhrta-marun-mano ’ksa-drdha-yoga-yujo hrdi yan
munaya upasate tad-arayo 'pi yayuh smaranat |
striya uragendra-bhoga-bhuja-danda-visakta-dhiyo
vayam api te samah sama-drso 'nghri-saroja-sudhah ||

Simply by constantly thinking of Him (smaranat), the enemies of
the Lord (tad-arayah api) attained (yayuh) the same Brahman that
sages fixed in yoga worship (yad drdha-yoga-yujo munayah
upasate) by controlling their breath, mind and senses (nibhrta-
marut-mano aksa). Similarly, we Srutis (vayam api), adopting a
mood similar to the gopis (sama-drso), and finally attaining similar
bodies (te samah), will achieve the same nectar from Your lotus feet
(anghri-saroja-sudhah) that Your consorts are able to relish because
of their loving attraction to Your mighty, serpentine arms

(uragendra-bhoga-bhuja-danda-visakta-dhiyo). (SB 10.87.23)



But His Dear Devotees attain His Lotus Feet

* The gopis attained the nectar of Your lotus feet

— the various types of sweetness filled with
prema.

* We, the Upanisads, adopting a mood or emotion
similar to that of the gopis (sama-drsah), and

thus attaining forms like them (samah), also
attained the nectar ot Your lotus feet.



But His Dear Devotees attain His Lotus Feet

* In the previous verse, the attainment of the
Lord’s feet also applies, in general, to persons
who act with raga, though, it directly indicates
the gopis.

* The gopis mentioned in the Bhagavatam verse
are those kama-riipa-ragatmika devotees, and the
personified s$rutis, who are speaking, are
kamanuga devotees (those performing raganuga-
sidhana following after the kama-rapa gopis.)



But His Dear Devotees attain His Lotus Feet

* Similarly, the Vrsnis should be understood to be
sambandha-rapa-ragatmika-bhaktas, and those
who  follow  after them  would be
sambandhanuga-sadhana-bhaktas.




Part-6

Kamarupa-Ragatmika-
Bhakti



Part-6
Kamarupa-Ragatmika-Bhakti

1) Definition of Kamartpa-
Ragatmika-Bhakti



Definition of Kamartpa-Ragatmika-Bhakti

sa kamartpa sambhoga-
trsnarh ya nayati svatam |
yad asyam krsna-saukhyartham
eva kevalam udyamabh ||

That type ot bhakti with tull absorption in the beloved
is called kama-rapa-bhakti (sa kamarupa) which
produces (ya nayati) an intrinsic thirst for a conjugal
relationship with the Lord in the atma (svatam
sambhoga-trsnam). It is called bhakti because (yad)
in that condition (asyam) there is only eagerness for

giving pleasure to Krsna (krsna-saukhya artham eva
kevalam udyamah). (BRS)



Definition of Kamarapa-Ragatmika-Bhakti

* Kama should be described as a particular type ot
prema with full, spontaneous absorption in the
beloved object.

* This has already been mentioned in the
definition of ragatmika-bhakti.

* That which is famous as prema (sa) is called
kama-rapa in this verse. Other varieties are
excluded.



Definition of Kamartpa-Ragatmika-Bhakti

* The verse covers only the characteristics of
kama-rapa.

* What is its effect?

* The thirst for conjugal enjoyment tamous as
kama or lust is actually a thirst composed of
prema alone, with no trace of material lust, and
this thirst becomes one’s essential nature
(svatam).



Definition of Kamarapa-Ragatmika-Bhakti

* The verse then explains the reason that this
kama is equated with prema — because (yad) in
this thirst for enjoyment (asyam), there is
complete eagerness of the gopis of Vraja only for
pleasing Krsna, and not a thirst for their personal
enjoyment.



Part-6
Kamarupa-Ragatmika-Bhakti
2) Kamarapa-Ragatmika-

Bhakti is seen in the

Gopis of Vrndavana



Kamarapa-Ragatmika-Bhakti is seen in the Gopis of
Vrndavana

iyam tu vraja-devisu
suprasiddha virajate |
asam prema-viseso 'yam
praptah kam api madhurim |
tat-tat-krida-nidanatvat
kama ity ucyate budhaih ||

This very famous kama-rapa-bhakti (iyam suprasiddha)
appears with brilliance (virajate) in the women of Vraja (vraja-
devisu). They have a particular type of prema (ayam prema-
viseso asam) which has a special sweetness (kam api
madhurim praptah). It is called kaima by the wise (kama ity
ucyate budhaih) because it is the cause of various amorous
actions (tat-tat-krida-nidanatvat). (BRS)



Kamarupa-Ragatmika-Bhakti is seen in the Gopis
of Vrndavana

* The author gives an example of this kama-rtpa-
bhakti.

* Its famous nature (suprasiddha) is illustrated in
the following verse (which was spoken by the
gopis when Krsna left them in the midst of the
rasa-lila.)



Kamaruapa-Ragatmika-Bhakti is seen in the Gopis
of Vrndavana

yat te sujata-caranamburuham stanesu
bhitah sanaih priya dadhimahi karkasesu
tenatavim atasi tad vyathate na kim svit
karpadibhir bhramati dhir bhavad-ayusam nah

O dearly beloved! Your lotus feet are so soft that
we place them gently on our breasts, fearing that
Your feet will be hurt. Our life rests only in You.
Our minds, therefore, are filled with anxiety that
Your tender feet might be wounded by pebbles as
You roam about on the forest path. (SB 10.31.19)



Part-6
Kamarupa-Ragatmika-Bhakti
3) Kama in Kamarapa-

Ragatmika-Bhakti is

actually Prema



Kama in Kamarupa-Ragatmika-Bhakti is actually
Prema

premaiva gopa-ramanarm
kama ity agamat pratham ||

The kama-rapa-bhakti of the gopis (gopa-
ramanam kamah) has become famous simply as
prema (premaiva ity pratham agamat). (Tantra)



Kama in Kamarupa-Ragatmika-Bhakti is actually
Prema

ity uddhavadayo ’py etamm
vanchati bhagavat-priyah ||

And, because it is a form of exalted prema (ity),
persons such as Uddhava (uddhavadayo apy), dear
to the Lord (bhagavat-priyah), desire that aspect of
it (etad vanchati). (BRS)



Kama in Kamaruapa-Ragatmika-Bhakti is actually
Prema

* The word iti indicates the reason why kama-
ripa-bhakti is well known as prema.

* Uddhava, by expressing his desire in the
following verse, makes that kama-rtapa- bhakti
famous as prema.



Kama in Kamarapa-Ragatmika-Bhakti is actually Prema

etah param tanu-bhrto bhuvi gopa-vadhvo
govinda eva nikhilatmani radha-bhavah
vanichanti yad bhava-bhiyo munayo vayam ca
kim brahma-janmabhir ananta-katha-rasasya

Among all persons on earth (etah bhuvi), these cowherd women,
alone (gopa-vadhvah eva), have actually perfected their embodied
lives (pararm tanu-bhrto), for they have achieved the perfection of
unalloyed love (rtdha-bhavah) for Lord Govinda (nikhilatmani
govinda). Their pure love is hankered after (yad vanchanti) by
those who fear material existence (bhava-bhiyah), by great sages
(munayah), and by ourselves as well (vayarh ca). For one who has
tasted the narrations of the infinite Lord (ananta-katha-rasasya),

what is the use of taking birth as a high-class brahmana, or even as
Lord Brahma himselt (kim brahma-janmabhir)? SB 10.47.58



Kama in Kamaruapa-Ragatmika-Bhakti is actually
Prema

* It should be understood that he actually did not

desire the gopis’ particular type of prema,
because such a desire would suggest that he is
forcing conformity to the goal of kama-rapa-
bhakti on the desirers of liberation (bhava-
bhiyah), the Iliberated (munayah) and the
devotees (vayam).

* Thus, there would no existence ot other sthayi-
bhavas such as sakhva or dasva.



Kama in Kamaruapa-Ragatmika-Bhakti is actually
Prema

* Uddhava desired the intensity ot their prema but
not their kama-rtapa-bhava, which causes the
intensity.

* Thus, when Uddhava says, he desires their
prema, he does not desire the kama-rtapa-bhava.



Part-6
Kamarupa-Ragatmika-Bhakti

4) But Kubja’s attraction to
Krsna is only Kama-Praya



But Kubja’s attraction to Krsna is only Kama-
Praya

kama-praya ratih kintu
kubjayam eva sammata ||

But the wise agree (kintu sammata) that the
attraction to Krsna seen in Kubja (kubjayam ratih)

is essentially due to kama only (kama-prayah eva).
(BRS)



But Kubja’s attraction to Krsna is only Kama-
Praya

 That Kubja had a prominence of kama is
evident in her not showing the actions ot the
pure prema of the gopis.

* The pure prema is illustrated in the following
verse.



But Kubja’s attraction to Krsna is only Kama-
Praya

yat te suj ata-caranamburuham stanesu
bhitah sanaih priya dadhimahi karkasesu
tenatavim atasi tad vyathate na kim svit
karpadibhir bhramati dhir bhavad-ayusarm nah

O dearly beloved! Your lotus feet are so soft that
we place them gently on our breasts, fearing that
Your feet will be hurt. Our life rests only in You.
Our minds, therefore, are filled with anxiety that
Your tender feet might be wounded by pebbles as
You roam about on the forest path. (SB 10.31.19)



But Kubja’s attraction to Krsna is only Kama-Praya
* She, on the other hand, exhibits only lusty actions:

tato ripa-gunaudarya-
sampanna praha kesavam
uttariyantam akrsya
smayanti jata-hrc-chaya

Now endowed with beauty, character, and generosity,
Trivakra (tato rapa-gunaudarya-sampanna) began to
teel lusty desires for Lord Kesava (kesavam jata-hrc-
chaya). Taking hold of the end ot His upper cloth

(uttariyantam akrsya), she smiled (smayanti). (SB
10.42.9)



But Kubja’s attraction to Krsna is only Kama-
Praya

e However, she is said to have rati to a small
degree, because the object of her attraction was
Krsna.



Part-7

Sambandharapa-
Ragatmika-Bhakti



Part-7

Sambandharapa-Ragatmika-
Bhakti

1) Detinition of

Sambandharapa-Ragatmika-
Bhakti



Definition of Sambandhartpa-Ragatmika-Bhakti

sambandha-rapa govinde
pitrtvady-abhimanita |
atropalaksanataya
vrsninam vallava matah |
yadaisya-jiana-Sunyatvad
esam rage pradhanata

Sambandha-rapa-ragatmika-bhakti (sambandha-rapa) is that bhakt
inspired by great absorption arising from identitying oneself as the
parent, friend or servant of Govinda (govinde pitrtvady-abhimanita).
This reters to the bhakti of the cowherd people, which is indicated by
the word, sambandhad vrsnayah, quoted in verse 275 as an example of
sambandha (atra upalaksanataya vrsninam vallava matah). This is
because these other relationships in Vraja also have a predominance of
intense affection (raga) (yada esam rage pradhanata), caused by a lack
of awareness of Krsna as God (isya-jiiana-stunyatvad).(BRS)



Part-8

Understanding Raganuga

Sadhana Bhakti based on
Ragatmika Bhakti



Understanding Raganuga Sadhana Bhakti based on
Ragatmika Bhakti

kama-sambandha-rape te

prema-matra-svarupake |
nitya-siddhasrayataya
natra samyag vicarite

Since kama-raipa and sambandha-rapa-bhakti (kama-
sambandha-rtipe te), which are caused by prema alone
(prema-matra-svariipake), take shelter of the nitya-
siddhas (nitya-siddhasrayataya), they have not been
discussed in this section thoroughly (atra na samyag
vicarite). (BRS)



Understanding Raganuga Sadhana Bhakti based
on Ragatmika Bhakti

ragatmikaya dvaividhyad
dvidha raganuga ca sa |
kamanuga ca sambandha
nuga ceti nigadyate

From these two types of ragatmika-bhakti (siddha-
bhakti) (dvaividhyad ragatmikaya), two types of
raganuga-bhakti (sadhana-bhakti) (dvidha
raganuga ca sa), called kamanuga and
sambandhanuga-bhakti, are derived (kamanuga ca
sambandhanuga ca iti nigadyate). (BRS)



Understanding Raganuga Sadhana Bhakti based
on Ragatmika Bhakti

* Having described the qualities of ragatmika-
bhakti as a secondary topic, the qualities of
raganuga-sadhana, the topic of this section, are
now described.
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Qualification for Raganuga-Bhakti

ragatmikaika-nistha ye

vraja-vasi-janadayah |
tesam bhavaptaye lubdho

bhaved atradhikaravan

That person who is greedy for attaining a bhava
(ye bhava aptaye lubdhah) similar to that of the
inhabitants of Vraja (vraja-vasi-janadayah)—who
are fixed solely in ragatmika-bhakti (ragatmika
ekanistha ye)—is qualified for raganuga-bhakti
(atra adhikaravan bhaved). (BRS)



Qualification for Raganuga-Bhakti

* The qualification to perform vaidhi bhakti is
faith in scripture, and the qualification to
perform raganuga-bhakti is greed to attain
spontaneous devotion.

* Unlike faith, which is based on logic and
reasoning, greed is based on the heart’s natural
inclination.



Qualification for Raganuga-Bhakti

 Greed is the intense, natural desire of devotees
tor the service mood of the Vraja-vasis.

* Although greed may have varying degrees of
intensity, broadly speaking, it is of two types.



Qualification for Raganuga-Bhakti

* One is the very intense eagerness possessed by
devotees at the stage of ecstatic devotion,
devotees whose love has already awakened (jata-
rati).

* The other type is the less intense greed possessed
by devotees at the stage of practice, in which
love has not yet awakened (ajata-rati).
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Symptoms of Greed

tat-tad-bhavadi-madhurye
Srute dhir yad apeksate |

natra sastram na yuktim ca
tal-lobhotpatti-laksanarm

The appearance of that greed is indicated (tad-lobha-
utpatti-laksanarm) when the intelligence does not
depend (yad dhir na apeksate) on rules of scripture
and logic (sastrarn ca yuktim ca), after realizing to
some degree the sweetness of their (inhabitants of
Vraja) love through the process of hearing from the
scriptures (tat-tad-bhavadi-madhurye Srute). (BRS)



Symptoms of Greed

* One can infer (laksanam) that greed has arisen

in the person from recognizing this symptom.

* When a person realizes to some degree tl
sweetness of the love and activities of t
inhabitants of Vraja through hearing from t

1€
1€
1€

scriptures such as Bhagavatam, which descri

D€

these siddha devotees, his intelligence may
develop disregard for the injunctions of scripture

(sastram) and logic (yuktim), though logic
certainly employed.

1S



Symptoms of Greed

 Srila Prabhupada writes, “These raganuga
devotees do not follow the regulative principles
of devotional service very strictly, but by
spontaneous nature they become attracted to
some of the eternal devotees such as Nanda or
Yasoda, and they try to follow in their footsteps
spontaneously.” [The Nectar of Devotion,
chapter 16]



But, What does it mean to
“not follow the regulative
principles of devotional

service very strictly”?



Symptoms of Greed

 Srila  Prabhupada does not mean that

spontaneous devotees no longer practise the
basic items of devotional service such as
chanting and hearing, or that they neglect or
break the rules prohibiting illicit sex or
intoxication.

* What it does mean is that for raganuga-bhaktas,
the inspiration to serve and surrender no longer
comes from scriptural injunction (vidhi) but
from natural attachment (raga).




Symptoms of Greed

* In this sense, these devotees strictly follow their
hearts and not the “regulative principles.”

* But because they are so spontaneously drawn to
Krsna, they are naturally drawn to continue their
practice of the primary limbs of devotion, and
avoiding those things that hinder their
association with Krsna.



Symptoms of Greed

* To make any sense of scripture, logic must be
used to understand the meaning of a statement.

e As well, where there are contradictions in

scripture, logic must be used to bring about a
conclusion.



Symptoms of Greed

* Nevertheless, it is not possible to say that the
condition described is the real essence (svartapa)
of that greed, since that greed does not always
include disregard for scriptural injunctions and
logic as a necessary component.

* These are usually the by-products of greed.
* One may also develop greed without showing

symptoms of disregard for rules of scripture and
logic.
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How doe

* Genuine greed is

s this Greed Develop?

not easy to come by.

* It may take millions of lifetimes to awaken it;

|Padyavali 14] it

cannot be invoked artificially.

* When genuine greed does arise, however, it does

so from the ef
sound praising t!

ect of hearing transcendental
ne sweetness of the Vraja-vasis

love, beauty, qual

ities, and pastimes.



How does this Greed Develop?

 Such narrations are found first and foremost in
Srimad-Bhagavatam.

* They are also found in books written by realized
devotees. [Bhakti-rasamrta-sindhu 1.2.292]

* Vaisnava acaryas, including Srila Prabhupada,
add that seeing and serving Krsna’s beautitul
deity form has a similar effect of awakening
greed. [The Nectar of Devotion, chapter 16]
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At what stage does this Greed Develop?

* Devotees qualified to make the transition
between Vaidhi and Raganuga Bhakti must be at
the stage ot steadiness (nistha) and must have
given up attachment to things that divert the
mind from service.



At what stage does this Greed Develop?

5 obstacles to attainment of Nistha
1. Laya (sleep)
2. Vikshepa (distraction)

3. Apratipatti (inditference or disinterest in spiritual
topics)

4. Kashaya (tendency toward bad habits)

5. Rasasvada (taste for material enjoyment).



At what stage does this Greed Develop?
5 obstacles to attainment of Nistha

1. Laya refers to the tendency to sleep during
kirtana, shravana and smarana (japa), in order of
increasing tendency.

2. Vikshepa refers to distraction toward mundane
topics while performing service (i.e., gossiping
while doing japa).



At what stage does this Greed Develop?
5 obstacles to attainment of Nistha

3. Apratipatti refers to the occasional inability to
perform kirtana, etc. in spite of the absence of
laya or vikshepa.

4. Kashaya means the tendency to indulge in anger,
greed, pride, etc due to past bad habit.

5. Rasasvada refers to inability to absorb the mind
in kirtana it one gets the opportunity for material
sense pleasure.



At what stage does this Greed Develop?
5 obstacles to attainment of Nistha

* After the stage of anartha nivritti, when these
obstacles are almost completely destroyed, one
achieves steadiness.

* Thus, the symptom of nishtha is the absence of
the above mentioned obstacles.



At what stage does this Greed Develop?

* One who understands this section will not be
misled by the semblance of greed, whether in
themselves or in others.

 Srila Prabhupada writes, “We must always
remember, however, that such eagerness to follow
in the footsteps of the denizens of Vraja
(Vrndavana) is not possible unless one is freed
from material contamination.



At what stage does this Greed Develop?

* In the practice of devotional service there is a
stage called anartha-nivrtti, in which all material
contamination gradually disappears.

* Sometimes persons are found to be imitating such
devotional love before they have become iree of
anarthas, or unwanted habits.” [The Nectar of
Devotion, chapter 16]
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But a Vaidhi Sadhaka is dependant on the Sastras
till he reaches Bhava

vaidha-bhakty-adhikari tu
bhavavirbhavanavadhi |
atra sastram tatha tarkam
anukillam apeksate

Those qualitied for vaidhi-bhakti (vaidha-bhakty-
adhikari tu) are dependent on the rules of
scripture and tfavorable use of logic (atra Sastram
tatha tarkam anukalam apeksate) until the
appearance of bhava-bhakti (bhava avirbhavana

avadhi). (BRS)



But a Vaidhi Sadhaka is dependant on the Sastras
till he reaches Bhava

* Because of following after the ragatmikas, those
practicing raganuga-bhakti practice bhakti with
no limitations.

 That means that there is no specitic rule
concerning the time at which they will give up
dependence on the rules of scripture.



But a Vaidhi Sadhaka is dependant on the Sastras
till he reaches Bhava

* Is there a limit to how long those practicing
vaidhi-bhakti should depend on the rules?

 This verse answers.

* Bhava here means rati or the stage of bhava-

bhakti after sadhana-bhakti.



But a Vaidhi Sadhaka is dependant on the Sastras
till he reaches Bhava

* At the stage of rati, the devotee would not
commit sin by his nature, and thus would not
have to consider the rules of scripture.

 However, his vaidhi-sadhana would intluence his
bhava and prema, coloring it with awareness of
Krsna as the Lord.



But a Vaidhi Sadhaka is dependant on the Sastras
till he reaches Bhava

* However, as soon as the greed manitests in him
(for attaining a bhava similar to that ot the Vraja-
vasis), and he develops an inclination for raga-
bhakti, the practitioner of raganuga-bhakti does
not depend any longer on scriptural rules and
logic.

* Thus, it is greatly superior.



But a Vaidhi Sadhaka is dependant on the Sastras
till he reaches Bhava

* However, wherever that greed has appeared, it is
understood that the person must have studied
the scriptures in order to attain that greed.

* It is also necessary to study the scriptures in
order to understand the proper sadhana for
raganuga-bhakti.
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The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* Steady devotees diligently study Srimad-
Bhagavatam and respectfully hear of the Lord’s
many incarnations, but when they read of
Krsna’s pastimes in Vrndavana, they are
especially intrigued.

* They think, “Krsna is the Supreme Personality of
Godhead, but in Vrndavana His behaviour is
charmingly humanlike.”



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* Simply to hear Srila Prabhupada discourse on
this phenomenon, these devotees eagerly read
his Krsna book, where they become struck by
Krsna’'s sweetness and charm and by the
innocent love of the Vraja-vasis.

* They repeatedly hear Srila Prabhupada extol the
unparalleled loving service of the Vraja-vasis.



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

Sometimes such devotees discuss the concept of
vraja-bhakti with their peers and hear about one
another’s favourite pastimes.

At other times they study The Nectar of Devotion to
increase their devotional insight.

They read Caitanya-caritamrta with a {resh
understanding of Lord Caitanya’s teachings and
pastimes.



The Gradual Transition of a Steady Devotee from Vaidhi
to Raganuga Sadhana

* While listening to Srila Prabhupada’s lectures, they
repeatedly hear him summarize Lord Caitanya’s

teachings in a way that gives them new perspectives in
Krsna consciousness.

aradhyo bhagavan vrajesa-tanayas tad-dhama
vrndavanarm
ramya kacid upasana vraja-vadhui-vargena ya kalpita
Srimad-bhagavatarmm pramanam amalam prema pum-
artho mahan
Sri-caitanya-mahaprabhor matam idam tatradarah nah
parah



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* The vast majority of these devotees acknowledge
the wonder and uniqueness of Krsna’s pastimes
in Vraja but are not yet moved to do more than
hear about or discuss them.

* Still, they discuss them happily in the limited
scope of reverential regulative devotion.

* Only later do they acquire inspiration to
intensity their relationship with vraja-bhakti.



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* But a few devotees react ditferently. They do not
remain neutral.

* Heartfelt desire moves them when they hear
Krsna’s pastimes.

* They think, “I would also like to love and serve
Krsna like the Vraja-vasis.”



The Gradual Transition of a Steady Devotee from Vaidhi

to Raganuga Sadhana

* Although weak at first, this desire gains strength in
contact with advanced devotees who explain Krsna

consciousness in relationship to vraja-bhakti.

krsna-tattva, bhakti-tattva, prema-tattva sara
bhava-tattva, rasa-tattva, lila-tattva ara

* “Krsna consciousness means understanding the trut
Krsna, the truth of devotional service, the truth of |

h of

ove

of Godhead, the truth of emotional ecstasy, the trutl

h of

transcendental mellows, and the truth of the pastimes of
the Lord.” (Sr1 Caitanya-caritamrta, Madhya-lila

25.265)



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* Finally these steady devotees, drawn to vraja-
bhakti, reveal their minds to their spiritual
masters.

 These devotees are the same servants as before,
and they continue to perform the same duties,
but their mood changes.



The Gradual Transition of a Steady Devotee from

Vaidhi to Raganuga Sadhana

* They now feel a genuine desire to achieve the
perfection of the Vraja-vasis, and descriptions of
the Vraja-vasis’ service to Krsna dominate their
hearts and minds.

* Their spiritual masters are pleased to hear of
their disciples’ interest, because gurus know well
the good judgment, sincerity, and advancement
of their disciples.



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* Gurus and disciples are intimate associates in
Srila Prabhupada’s service; still, the spiritual
masters examine their disciples with questions
and arguments in order to establish which
disciples have real qualification for spontaneous

bhakti.

* When the gurus are satistied that particular
disciples have this qualification, they give them
suitable instructions.



The Gradual Transition of a Steady Devotee from
Vaidhi to Raganuga Sadhana

* In other words, even though vraja-bhakti is
spontaneous, no one should enter its practice
whimsically; one should always do so under the
spiritual master’s expert guidance.
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Purpose of Descent of Krsna and Caitanya
Mahaprabhu

prema-rasa-niryasa karite asvadana
raga-marga bhakti loke karite pracarana

The Lord wanted to taste (karite asvadana) the
sweet essence of the mellows of love of God
(prema-rasa-niryasa), and He wanted to propagate
(karite pracarana) devotional service (bhakti) in
the world (loke) on the platform of spontaneous
attraction (raga-marga). (CC Adi 4.15)



Purpose of Descent of Krsna and Caitanya
Mahaprabhu

rasika-Sekhara krsna parama-karuna
ei dui hetu haite icchara udgama

The Lord’s desire to appear was born from two
reasons (ei dui hetu haite icchara udgama): Thus
He is known as supremely jubilant (rasika-sekhara

krsna) and as the most mercitul of all (parama-
karuna). (CC Adi 4.16)



Purpose of Descent of Krsna and Caitanya
Mahaprabhu

aiSvarya-jiianete saba jagat misrita
aiSvarya-Sithila-preme nahi mora prita

[Lord Krsna thought:] “All the universe is filled
(saba jagat misrita) with the conception of My
majesty (aiSvarya-jiianete), but love weakened by
that sense of majesty (aisvarya-sithila-preme) does
not satisfy Me (nahi mora prita). (CC Adi 4.17)



Purpose of Descent of Krsna and Caitanya
Mahaprabhu

amare iSvara mane, apanake hina
tara preme vasa ami na ha-i adhina

“It one regards Me as the Supreme Lord (amare
i1Svara mane) and himself as a subordinate
(apanake hina), I do not become subservient to his
love (tara preme na vasa ami), nor can it control

Me (na ha-i adhina). (CC Adi 4.18)



Purpose of Descent of Krsna and Caitanya Mahaprabhu

mora putra, mora sakha, mora prana-pati
ei-bhave yei more kare suddha-bhakti

apanake bada mane, amare sama-hina
sei bhave ha-i ami tahara adhina

“It one cherishes pure loving devotion to Me (yei more
kare suddha-bhakti), thinking (ei-bhave) of Me as his
son, his friend or his beloved (mora putra, mora sakha,
mora prana-pati), regarding himselt as great (apanake
bada mane) and considering Me his equal or inferior
(amare sama-hina), I become subordinate to him (sei
bhave ha-i ami tahara adhina). (CC Adi 4.21-22)



Purpose of Descent of Krsna and Caitanya Mahaprabhu

ei Suddha-bhakta lana karimu avatara
kariba vividha-vidha adbhuta vihara

vaikunthadye nahi ye ye lilara pracara
se se lila kariba, yate mora camatkara

“Taking these pure devotees with Me (ei sSuddha-bhakta
lana), 1 shall descend (karimu avatara) and sport in
various wonderful ways (kariba vividha-vidha adbhuta
vihara), unknown even in Vaikuntha (vaikunthadye nahi

ye ye lilara pracara). 1 shall broad

cast such pastimes by

which even I am amazed (se se
camatkara). (CC Adi 4.27-28)

lila kariba, yate mora



Purpose of Descent of Krsna and Caitanya
Mahaprabhu

ei saba rasa-niryasa kariba asvada
ei dvare kariba saba bhaktere prasada

“I shall taste the essence of all these rasas (ei saba
rasa-niryasa kariba asvada), and in this way (ei
dvare) I shall favor all the devotees (kariba saba
bhaktere prasada). (CC Adi 4.32)



Purpose of Descent of Krsna and Caitanya
Mahaprabhu

vrajera nirmala raga Suni’ bhakta-gana
raga-marge bhaje yena chadi’ dharma-karma

“Then, by hearing about the pure love of the
residents of Vraja (vrajera mirmala raga suni’),
devotees will worship Me on the path of
spontaneous love (bhakta-gana raga-marge bhaje),
abandoning all rituals of religiosity and fruitive
activity (yena chadi’ dharma-karma).” (CC Adi
4.33)



Purpose of Descent of Krsna and Caitanya Mahaprabhu

anugrahaya bhaktanam
manusam deham asritah
bhajate tadrsih krida
yah srutva tat-paro bhavet

“Krsna manitests His eternal humanlike form (manusam
deham asritah) and performs His pastimes (bhajate
tadrsih krida) to show mercy to the devotees (anugrahaya
bhaktanam). Having heard such pastimes (yah s$rutva),

one should engage in service to Him (tat-paro bhavet).”
(CC Adi 4.34)
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The Historical Criticism of Srila Bhakti
Siddhanta Saraswati Thakura

* Historically until the present day there has been
a controversy regarding whether or not Srila
Bhaktisiddhanta Saraswati Thakura made the
raga-marga a core part of his teaching and
practice.

* Retracing the history resolves this contradiction.
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The Internal and External Paths to Raganuga
Sadhana

* “Sri Caitanya instructed Srila Svaritpa Damodara
to disseminate rasa-upasana, the process of
bhajana inculcated with rasa.

* Accordingly, he composed his diaries on rasa-
upasana comprising two sections:
1. Antah-pantha — Internal means of attainment

2. Bahih-pantha — External means of attainment



The Internal and External Paths to Raganuga
Sadhana

The Internal Path was taught to Srila
Raghunatha dasa Gosvami

He compiled these teachings in his books such
as Manah-Siksa

The External Path was taught to Srila
Vakresvara Pandita



The Internal and External Paths to Raganuga
Sadhana

Vakresvara Pandita handed it over to Srila
Gopala Guru Goswami who handed it over to
his disciple Srila Dhyanacandra Goswami.

Srila Dhyanacandra Goswami compiled the
teachings in a book «called Sri Gaura-
govindarcana-smarana-paddhati.



The Internal and External Paths to Raganuga
Sadhana

An examination of the overall nature of each
path, along with the ditterences and similarities
between them will help us understand this
controversy better.

The External-Path consists of a series of
Mantras with corresponding meditations on
various personalities such as Krsna, Radharani,
Caitanya Mahaprabhu, Lalita, Vishakha etc.



The Internal and External Paths to Raganuga
Sadhana

It has specitic details about when to chant
which mantras, in what order, etc.

The book is lengthy, and it would take quite
some time each day to follow all the procedures,
which are mostly in addition to what a
practitioner would be doing already in terms ot
the angas of bhakti.



The Internal and External Paths to Raganuga
Sadhana

The inner path of Manah-Siksa by Srila
Raghunatha dasa Gosvami describes a
practitioner’s internal states of desire,
motivation, and emotion progressing from
spiritual inclination and orientation, through
increasingly deep and subtle purification, to
tully realized spiritual service.

This paddhati is very short and does not in any
way prescribe a particular daily or regular
routine of activities or mantras.



The Internal and External Paths to Raganuga
Sadhana

In both the internal and external paths, the
qualified practitioner would have a guru or
gurus, have received the holy name and mantras
from a guru, be aiming toward Radha and
Krsna in Vrndavana, and be in the line of Lord
Caitanya.

Meditation on Lalita, Visakha, and Sri Rupa are
in both.



The Internal and External Paths to Raganuga
Sadhana

The main difference is that the External path
mainly emphasizes the details of what a
practitioner should do, say, and think about.

The Internal path does not elaborate on such
details, being mostly about the deep inner
changes of motive, drive and desire that occur
within as the path is traversed.



The Internal and External Paths to Raganuga
Sadhana

It talks about giving up Prajalpa, overcoming
lust, anger, illusion etc., about giving up the
desire for fame, adoration, hypocrisy and other
such obstacles.

The path mainly emphasizes on inner
purification



The Internal and External Paths to Raganuga
Sadhana

The External path is very open to misuse and
cheap imitative travesty.

A person could become expert at the rituals and
prayers, even expert at the meditations in a
superficial way, without either initial
qualification or on-going purification.



The Internal and External Paths to Raganuga
Sadhana

This path is thus highly dependent on the
personal presence and guidance of a guru who
is both highly perceptive and scrupulously
honest.

Also, as it involves lengthy procedures, the
outer path is most suitable for persons who
have retired from the world.

[t cannot easily be followed in many ditterent
clrcumstances.



The Internal and External Paths to Raganuga
Sadhana

* The inner path, by its very nature, cannot be
either imitated or ritualized.

* Also, as the external behaviors prescribed for
this path are very general, there is broad scope
for application to time, place, and
clrcumstances.



The Internal and External Paths to Raganuga
Sadhana

The superticial behaviors of those on the
Internal path can be almost indistinguishable

from persons who are practitioners of vaidhi-
bhakti.

Theretore, those who are attached to the
External path, or do not know of the inner path,
may then think that those who follow the inner
path are not on the raga-marga at all!
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The Historical misuse of the External Path

* There were three specific ways in which the
External path was misused in Bhaktisiddhanta’s
time (and still is today).



The Historical misuse of the External Path

The First Historical Misuse

* These followers laid an exclusive, emphasis on
attainment of the mood of Radha’s manjari-

gopls.

* Even the mood of Radha’s sakhi-gopis is usually
excluded, often with some disdain, what to
speak of the mood of parental, friendly, or
servant love.



The Historical misuse of the External Path

The First Historical Misuse

* Instead of a guru aiding a practitioner to untold
and nurture an individual’s own spontaneously
awakened mood, a pseudo guru prescribes the
same generic manjarl-gopl mood to everyone.



The Historical misuse of the External Path

The Second Historical Misuse

* The second misuse was in defining raganuga-
sadhana exclusively as solitary bhajana with
specific prayers and meditation.

* Even a preacher or teacher of Krsna
consciousness would be disqualitied from being
a practitioner of raganuga-bhakti in this
concept, what to speak of a householder with a
job or business.




The Historical misuse of the External Path

The Third Historical Misuse

* The role of a Guru has been historically
misunderstood by the practitioners of the
External path to just give the disciples a siddha-
pranall initiation.

* There are statements in various places that a
raganuga-sadhaka should consult with guru or
sadhus as revelations unfold.



The Historical misuse of the External Path

The Third Historical Misuse

* This injunction was historically rejected by both
the disciple and the Pseudo-Guru giving the
siddha-pranali initiation.



The Historical misuse of the External Path

Unfortunately, deviant persons and groups,
turned siddha-pranalt into a farce by giving
unqualified persons a generic list of the aspects
of their so-called spiritual identity.

However, meditation on a pseudo spiritual
identity not only has no value, but also impedes
the awakening of one’s real identity.



The Historical misuse of the External Path

* Most unfortunately, over a period of time, this
perverted form of the External path was only
accepted to be Raganuga-Sadhana and the
Internal Path was comfortably forgotten.
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Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* Bhaktisiddhanta Sarasvati Thakura, taught the
inner path of Raghunatha Dasa Gosvami.

* He denounced the false practices that imitated
the external path, resulting in much contusion

as to whether he taught raganuga-sadhana at
all.

* Most certainly, he did so.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

Bhaktisiddhanta writes:

You should not mistakenly consider anartha-
nivrtti as prayojana, for one thus surmising can
never enter into artha-pravrtti.

Theretore, 1 will begin speaking about asta-
kaliya-lila...

Let those who have chanted harinama for fifteen
or twenty years hear such topics....



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

Do not think that asta-kaliya-lila is the property
of prakrta-sahajiyas; it is actually our affair.

It has to be retrieved from the hands of those
cheaters. (Gaudiya 13.214)



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* A study of the Gaudiya Matha logo which
Bhaktisiddhanta designed himselt and which
was on every issue of his official magazine
clearly indicates that he did not reject the
Raganuga Path.






Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* From the logo, it is clear Bhaktisiddhanta’s
process of raganuga-sadhana bhakti is based on
the holy name and on $astra such as the Srimad-
Bhagavatam, with the aim of pleasing Radha-
Krsna and obtaining their shelter.

* Srila Prabhupada also writes about the principle
behind the logo and then speaks about the logo
itselt in his Bhagavatam purport and class:



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* Neophyte devotees worship the Lord according
to pancaratrika-vidhi, or the regulative
principles enjoined in the Narada-pancaratra.

 Radha-Krsna cannot be approached by the
neophyte devotees; therefore, temple worship
according to regulative principles is offered to
Laksmi-Narayana.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* Although there may be a Radha-Krsna vigraha,
or form, the worship of the neophyte devotees is
acceptable as Laksmi-Narayana worship.

* Worship according to the pancaratrika-vidhi is
called vidhi-marga, and worship according to

the bhagavata-vidhi principles is called raga-
marga.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

 The principles of raga-marga are especially
meant for devotees who are elevated to the
Vrndavana platform.

* The inhabitants of Vrndavana...are actually on
the raga-marga or bhagavata-marga plattorm.

 They participate in five basic rasas: dasya,
sakhya, vatsalya, madhurya, and S$anta.
(Srimad-Bhagavatam 4.24.45-46, purport)



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

My Guru Maharaja introduced... You have seen
the, what is called? That signia?

One side, pancaratriki-vidhi, one side

bhagavata-viddhi.

That is... 1 have seen that Gaudiya Matha
emblem.



Resolving the Controversy about
Bhaktisiddhanta Sarasvati Thakura

* Yes. And, so actually, bhagavata-marga is very
strong. That is sufficient.

* But without pancaratrika-vidhi this polluted
body, polluted mind ot the devotee, cannot be
purified. (lecture Srimad-Bhagavatam 6.2.24-
25, February 13, 1971, Gorakhpur)



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* Regarding his own practices, he was the disciple
of Gaura KiSora Dasa Babaji, who taught him
the worship of Radha-Krsna in vipralambha, the
mood of separation.

* Bhaktisiddhanta especially liked one song of
Raghunatha  Dasa  Gosvaml  expressing
separation from Srimatl Radharani.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

He copied those songs of separation and made
them the basis of his personal meditations.

He revealed that Nayanamani Manjarl is his
ultimate spiritual identity.

It is well-known that St Vrajapattana was the
place of his intense bhajana where he had
performed the vow of chanting a billion names.




Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

Theretore, rather than receiving formal siddha-
pranall, we find evidence that Bhaktisiddhanta
himself, under the guidance of his guru,
accepted at least some of the major practices of
the External path.




Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* Bhaktisiddhanta consistently gave emphasis, as
does Raghnunatha Dasa Gosvami in Manah-
Siksa, on an internal change of motive and
consciousness that must occur when traversing
the path of raga.

* Itis on this point more than any other where we
find firm evidence for Bhaktisiddhanta teaching
the inner path of raganuga-sadhana.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

The following letter encapsulates
Bhaktisiddhanta’s teachings and view on
Raganuga Sadhana:

The asta-kaliya-lila and related topics that you
have heard about from Vaisnavas in Vrndavana
is undoubtedly worshipable.

Yet how these pastimes are conceived in the
state of infestation by anarthas is not at all
worshipable.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* By repeated chanting, a special individual is
capable of knowing these matters, which is the
identity of the svarupa.

* By attaining anartha-nivrtti, one’s svarupa is
automatically awakened, and the eternal mode
of thinking that is innate to it manifests.

* Those who protess to teach or reveal this
identity are deceitful, for it cannot be done.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* On the other hand, if a devotee receives some
inspiration after sincerely chanting for a long
time, he should go to the sad-guru or an
advanced devotee and ask that it be confirmed
and purified by him.

* The svarupa has eleven (ekadasa) aspects.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* There are many cases of unscrupulous gurus
who artificially force-feed these topics to
unqualified practitioners, yet that cannot be
called a symptom of spiritual perfection.

* Those who have achieved svarupa-siddhi gain
such realization through internal revelation; the
guru’s only involvement is to assist his disciples’
ongoing advancement.



Resolving the Controversy about
Bhaktisiddhanta Sarasvati Thakura

* As a sadhaka progresses toward siddhi, all these
things are naturally revealed within the sevan-
mukha heart. (Bhaktisiddhanta’s letter, 17
November 1930 Patravali 2.89-90)

* So, by the grace of guru and advanced devotees
all is revealed, but a formal siddha-pranali is not
necessary.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

e In a letter on 18 December, 1932
Bhaktisiddhanta similarly wrote:

* “Only the holy name can reveal the spiritual
form of the living being and cause him to be
attracted to Krsna’s form, qualities, and

pastimes.”



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* The ultimate conclusion is that Bhaktisiddhanta
taught purification of anarthas through chanting
the holy name, Deity worship, study of the
Sastras, visiting the holy places, serving the
devotees, and helping others to take up Krsna
consciousness, all under the direction of guru.

* This is also the teaching of Srila Raghunatha
dasa Gosvami in his books like Manah Siksa.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

* Bhaktisiddhanta Sarasvati Thakura accepted as
bonafide both the external and internal paths
which Svaripa Damodara had imparted to
Vakresvara Pandita and Raghunatha Dasa,
respectively.

 However, in Bhaktisiddhanta’s time the external
path had, generally, become a mockery due to
unqualified persons’ imitative methods.



Resolving the Controversy about
Bhaktisiddhanta Sarasvatl Thakura

 Bhaktisiddhanta and his faithful tollowers,
therefore, emphasized the internal path of

Manah-Siksa, which is almost impossible to
counterfeit.
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Don’t let the Pendulum Swing to the other end

* Because the Gaudiya Vaisnava history is fraught
with nasty deviations due to a premature
acceptance of the Raganuga Path, many may
wrongly deduce that Raganuga is something
from which to protect practising devotees.

* They may think, “Let devotees practise
regulative devotional service and find out about
spontaneous devotion when they are liberated.”



Don’t let the Pendulum Swing to the other end

* This ultra-conservative attitude may appear valid
to some devotees, but it is not the attitude of the
Vaisnava acaryas, including Srila Prabhupada.

* True, many people have been led oft the path ot
pure devotion in the name of raganuga-bhakti;
that phenomenon should not be ignored or
allowed to grow.



Don’t let the Pendulum Swing to the other end

 But Bhaktisiddhanta Sarasvati Thakura reasons
that the fault is not with spontaneous devotion
but with its false teachers.

* Ignoring raganuga-bhakti, he writes, has “not
made it unimportant.”

* Indeed, he goes on to say that “preventative and
discouraging methods do not offer any positive
cure [for such abuse] and have, as a matter of
fact, been found to be practically useless.”



Don’t let the Pendulum Swing to the other end

e This comment 1is relevant to ISKCON,
particularly in light of recent unsuccesstul
attempts by our leadership to restrict the study
of spontaneous devotion.

* Resolutions have done nothing to stem the tide
of growing interest in the subject; if anything,
they have done the opposite.



Don’t let the Pendulum Swing to the other end

 Bhaktisiddhanta Sarasvatti Thakura recommends
“intensive counter propaganda”; we should present the
right conception of spontaneous devotion and thus
stem the tide of immature practice.

* He explains that spontaneous devotion is part and
parcel of the soul and cannot be ignored.

* Instead it should be understood through the teachings
of Ripa Gosvami by devotees surrendered to the lotus
teet of their spiritual masters.



Part-12
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Four Essential Elements of Raganuga Practice

krsnarh smaran janarh casya
prestham nija-samihitam |
tat-tat-katha-ratas casau
kuryad vasam vraje sada

Remembering the Vrndavana form of Krsna
(krsnam smaran) and His dear associates (ca asya
prestham janarm) who have inclinations for service
similar to one’s own (nija-samihitam), absorbing
oneselt in hearing topics related to them (tat-tat-
katha-ratah), one should always live in Vraja
(kuryad vasam vraje sada). (BRS)



Four Essential Elements of Raganuga Practice

* Now starts the description of the method of
raganuga-sadhana.

 One should remember the most dear form of
Krsna (prestham krsnam), the son of Nanda of
kaisora age, and the devotees of that particular
form of Krsna (asya janam), who have the same
type of desires (for serving Krsna) as oneselt
(nija-samihitam).




Four Essential Elements of Raganuga Practice

* Remembering such devotees, one should live in
Vraja.

* If possible, one should physically live in
Vrndavana, the place where Krsna resided as
Nanda’s son.

 I[f one cannot do that, one should live there
mentally.
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The Right kind of Meditation for a Raganuga
Sadhaka

* The bona fide meditation is to remember the
activities of the Vraja-vasi to whom one has
become attracted.

* For example, devotees attracted to the service ot
the cowherd boy Sridama may meditate on
Sridama’s beautiful features, how he jokes and
plays with Krsna, how he tends cows during the
day, and so on.



The Right kind of Meditation for a Raganuga
Sadhaka

* Devotees attracted to the service of Rapa-
manfjari, the siddha-rapa of Ripa Gosvami, may
meditate on how Rapa-mafjari accompanies
Srimati Radharani to Her meetings with Krsna,
how she anoints the Divine Couple with
sandalwood paste and how she fans Them with a

whisk.
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How will I know which Vraja-vasi to follow?

* The truth is that devotees qualified to cultivate
such a relationship would not ask this question.

* The devotees’ original relationship with Krsna is
dormant within them.

* It is not something that is whimsically adopted.



How will I know which Vraja-vasi to follow?

* A natural and special appreciation for the
pastimes of Krsna awakens in qualitied devotees
as they hear Srimad-Bhagavatam and chant Hare
Krsna.

* By continuously hearing and chanting, a sincere
devotee is naturally drawn to a particular mood
of service and to a particular Vraja-vasi.



How will I know which Vraja-vasi to follow?

* In this regard Srila Prabhupada writes, “Special
natural appreciation of the descriptions of a
particular pastime of Godhead indicates the
constitutional position of a living entity.” [Sr
Caitanya-caritamrta, Adi-lila 4.34]
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Prerequisites for Remembering Krsna and the
Vrajavasis

* How does a devotee remember Krsna and His
associates?

* Since one cannot practise remembrance
(smarana) artificially, one must have two
prerequisites:

1. Purity of Heart

2. Suitable knowledge.



Prerequisites for Remembering Krsna and the
Vrajavasis

* Purity of heart makes the mind peaceftul enough
to enter thoughts of Vrndavana.

* Knowledge of the Vraja-vasis’ pastimes, features,
and qualities provides the subject matter in
which to immerse the mind.

* In this regard Srila Prabhupada was fond of
quoting the following two verses {rom
Narottama Dasa Thakura:



Prerequisites for Remembering Krsna and the
Vrajavasis

visaya chariya kabe Ssuddha ha’be mana
kabe hama heraba sri-vrndavana

“When the mind is completely puritied, being
freed from material anxieties and desires, then I
shall be able to understand Vrndavana and the
conjugal love ot Radha and Krsna, and then my
spiritual life will be successtul.”



Prerequisites for Remembering Krsna and the
Vrajavasis

riapa-raghunatha-pade haibe akuti
kabe hama bujhaba se yugala-piriti

“When shall T be very much eager to study the
books left by the Six Gosvamis, headed by Srila
Ripa Gosvami and Srila Raghunatha Dasa
Gosvami? By their instructions I shall be able to
properly understand the loving affairs of Radha
and Krsna.” (Prarthana 1.3—4)



Prerequisites for Remembering Krsna and the
Vrajavasis

* Devotees must first achieve freedom from
material contamination by practising the step-by-
step process of regulative devotion outlined by
Rupa Gosvami.

* The mind then puritied, they can gain
knowledge of Vrndavana from the books of the
Six Gosvamis and their authorized followers in
the line of our founder-acarya, Srila Prabhupada.



Part-12
Practice of Raganuga-Bhakti

5) Development of

Attraction to Vrndavan is
Gradual



Development of Attraction to Vrndavan is
Gradual

* Attraction to a resident of Vrndavana develops in
stages.

* First, a general attraction for a particular
devotional mood arises—perhaps friendship or
conjugal love.

* Next, a specific attraction to devotees who
render service in that mood develops.



Development of Attraction to Vrndavan is
Gradual

 The last to awaken, when taste and attachment
have matured, is attraction to a specific Vraja-
vasl.

* When devotees reach the stage of bhava-bhakti,
they are no longer at the stage of practice.

* Revelation confirms or modifies their spiritual
identity and the particulars of who they are
following in Vraja.
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Genuine Raganuga Bhakti Cannot be Imitated

* Even after cultivating mountains of knowledge,
however, devotees cannot remember Krsna and
His associates without mental purity.

* The mind plays an essential role in remembrance
and hence in spontaneous practice.

* Therefore genuine raganuga-bhakti cannot be
imitated.



Genuine Raganuga Bhakti Cannot be Imitated

* Devotees either have control of the mind or they
do not.

* Mental control and meditation are pillars of the
eighttold yoga system, and as such they play
important roles in bhakti-yoga.
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Internal and External Practices

seva sadhaka-rapena
siddha-rtpena catra hi |
tad-bhava-lipsuna karya

vraja-lokanusaratah

Following after the inhabitants of Vraja (vraja-loka
anusaratah), one should perform service (seva hi
karya) in one’s physical body (sadhaka-rapena)
and in one’s siddha body (siddha-riipena ca), with

a desire for a particular bhava (tad-bhava-lipsuna).
(BRS)



Internal and External Practices

* Sadhaka-riipa reters to the physical body of the
practitioner.

* Siddha-rtpa refers to the body which is suitable
for one’s desired service, and which has been
developed by internal meditation.



Internal and External Practices

* The idea here is it is simultaneous in raganuga-
bhakti, not at the same instant, but during the
same period.

 For instance, for some hours he will meditate,
and the rest of the day he will chant, read, and
do deity services.



Internal and External Practices

* The siddha-rapa is given by a guru on the path
of raga-bhakti when he sees the qualification for
raganuga-bhakti and a particular inclination in a
particular disciple.

* Theoretically this would be a form of an
associate of one of the prominent devotees in
Vraja with a specific rasa—dasya, sakhya, vatsala
or madhura.



Internal and External Practices

* Along with the form, specific dress and service
for Krsna throughout the day would be given.

* However, forms of mafjaris, assistants to the
sakhis of Radha, seem to be the most prominent
forms given.

* The details are given in works by Gopalaguru
Gosvami, = Dhyanacandra  Gosvami  and
Visvanatha Cakravarti Thakura.



Internal and External Practices

* One serves with a desire for the particular bhava
or rati of an associate of Krsna situated in Vraja
(tad-bhava-lipsuna).

* One should follow in the footsteps of the dear
associates of Krsna in Vraja (vraja-loka) and
others loyal to them.



Internal and External Practices

* One should follow after the dear devotees of
Krsna such as Radha, Lalita, Visakha, Sri Rapa-
mafijari and those following atter them—persons
such as Sri Ripa and Sanatana Gosvamis (vraja-
lokanusaratah).

* Accordingly, one should perform mental service
in one’s siddha-rapa, following after the
examples of Sr1 Radha, Lalita, Visakha, Sri Ripa-
manjari and others.



Internal and External Practices

* In one’s physical body, one should perform
services using one’s body, following after
persons such as Sri Riipa and Sanatana Gosvamis
situated in Vraja.

* By the word vraja-loka, one should understand
persons situated in Vraja — Radha, Candravali
and others.

* Following after them, one should perform
service using one’s physical body also.
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One Cannot Imagine a Siddha-Deha

* The dangers of imagining one’s spiritual form
(siddha-deha) cannot be overstated.

* Spiritual life is a matter of revelation, something
that comes gradually through prolonged,
unceasing etfort.

* Such effort must be made in line with the
authorized disciplic succession.



One Cannot Imagine a Siddha-Deha

* If bhava has not awakened in a devotee, neither
has awareness of his or her spiritual form.

* Imagining a spiritual form can never invoke love
for Krsna; rather, because such an artificial
attempt is offensive to devotion, it further covers
a person’s dormant prema.

* Here is a nice example to elucidate this point.



One Cannot Imagine a Siddha-Deha

* Once, a pseudo-devotee took up residence near
Gaura KiSora Dasa Babaji, and to impress visiting
pilgrims, loudly imitated the sounds of a person
In ecstasy.

* Babaji Maharaja told the man, “Just as a barren
woman cannot give birth by imitating the sounds
of labour, you cannot bring forth pure love for
Krsna by imitating the sounds of ecstasy.”



One Cannot Imagine a Siddha-Deha

* In other words, no amount of imagination can
cause the fruit of perfection to ripen.

* Only Krsna’s mercy can do that.

 Devotees must make themselves tit for Krsna’s
mercy by service and surrender it they wish to
receive knowledge of their spiritual identity.
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Beware of the Sahajiya Misinterpretation of this
Verse

* Certain pseudo-Vaisnavas interpret the verse
under discussion to mean that a sadhaka should
follow the activities of the Vraja-vasis externally
as well as internally.

* For example, a man will dress as a gopi and feign
the voice and mannerisms of a young girl,
thinking his activities to be sadhana.

* Nothing more need be said of such a sham in the
name of devotion.



Beware of the Sahajiya Misinterpretation of this Verse

 Other pseudo-Vaisnavas remain in the dress of
p
practitioners but neglect the sacred activities of

sadhana-bhakti.

* During Visvanatha Cakravarti Thakura’s time, a disciple
of Hemalata Thakurani, Rapa Kaviraja, propagated this
deviation.

* He reasoned that since the gopis did not accept spiritual
masters, observe Ekadasi, or worship either salagrama-
sila or Tulasidevi, it was not necessary for sadhakas to
do so.



Beware of the Sahajiya Misinterpretation of this
Verse

e Visvanatha Cakravarti Thakura denounced this
divergence from the truth and drove Rupa
Kavirdja out of Vraja.

* Some time later Rapa Kavirdja left his body,
sutfering from leprosy.



Beware of the Sahajiya Misinterpretation of this
Verse

* Jiva Gosvaml in his commentary has explained
this with the words vraja-lokas tv atra krsna-
prestha-janas tad-anugatas ca tad-anusaratah:
vraja-lokd means those dear to Krsna (like Sri
Radha etc.) and persons following after them
(like Sri Rapa etc.); one should follow in their
footsteps.
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Practical Application of the Internal and External
Practice

* Externally, devotees in spontaneous service
follow the teachings and examples of the
sddhaka forms ot the eternal residents of Vraja.

* Gaudiya Vaisnavas follow the example of Rapa
Gosvami, the sadhaka form of Rapa-manjari.

* Thus they are known as Rapanugas.



Practical Application of the Internal and External
Practice

Caitanya-caritamrta describes Ruapa Gosvamis
character, literary achievements, dedication to Lord
Caitanya, and excavation of many of Krsna’s
pastime places. [Sr1 Caitanya-caritamrta, Madhya-
lilla 19.115-134]

Devotees should meditate on and emulate the traits
and services of Riipa Gosvami by understanding the
heart of his mission and then trying to assist him in
spreading Krsna consciousness (Sri—caitanya—mano
’bhistam sthapitarh yena bhii-tale). [Sr1 Prema-
bhakti-candrika, Mangalacarana 2]



Practical Application of the Internal and External
Practice

* Members of ISKCON accept that Srila
Prabhupada is also an eternal resident of
Vrndavana, and his example is even more
relevant to us.

* To be a member of ISKCON means to be
absorbed in Prabhupada’s personal qualities,
compassion, preaching spirit, unparalleled
achievements, and literary masterpieces.



Practical Application of the Internal and External
Practice

» Srila Prabhupada’s disciples have written many
books to help devotees absorb their minds in
Srila Prabhupada, and Srila Prabhupada himself
left an ocean of instructions in his writings,
lectures, conversations, and correspondence.

* His followers may hear these instructions to
remain fully connected to him and in order to
cultivate their desire to follow in his footsteps.



Practical Application of the Internal and External
Practice

* In this way, ISKCON’s members can practise
remembering one of Lord Caitanya’s confidential
associates.
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Clarification on the Terminologies Sadhaka Rupa
and Siddha Rupa

e The term sadhaka in the verse under discussion
needs to be clarified.

* It generally refers to devotees who are not yet
completely mature but who are trying to achieve
perfection through devotional service in practice.

* In this verse, however, the meaning of sadhaka-
ripa should be understood in another sense—in
the context of Lord Caitanya’s mission.



Clarification on the Terminologies Sadhaka Rupa
and Siddha Rupa

* Lord Caitanya and His associates like Ripa
Gosvami appear as practising Vaisnavas in order
to taste the bliss of service in separation.

* Moreover, the sadhaka forms of Lord Caitanya’s
associates in this world are projections of their

eternal identities in the Svetadvipa portion of
Goloka.



Clarification on the Terminologies Sadhaka Rupa
and Siddha Rupa

* In other words, both the sadhaka-rapas and the
siddha-ripas of Lord Caitanya’s eternal
companions are perfected forms that represent
two ditterent moods of devotion, one of
aspiration for pertection, the other of
engagement in perfection.

* Both are perfect. The term siddha-rtipa, when
used, for example, to refer to Rupa-maftijari, does
not imply that Rapa Gosvamis sadhaka form is
imperfect and temporary.



Clarification on the Terminologies Sadhaka Rupa
and Siddha Rupa

* The eternal companions of Lord Caitanya are
fully mature in devotion, and their forms are
perfect and eternal, as are those of their
counterparts in Vraja.

gaurangera sangi-gane, nitya-siddha kari’ mane,
se yaya vrajendra-suta pasa

Sri-gauda-mandala-bhtimi, yeba jane cintamani
tara haya vraja-bhtime vasa
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Raganuga Practitioners practice the same limbs
as the Vaidhi Sadhakas

Sravanotkirtanadini
vaidha-bhakty-uditani tu
yany angani ca tany atra

vijiieyani manisibhih

The discriminating practitioners (vijiieyani
manisibhih) should accept the angas (tany tu
angani) which were mentioned in vaidhi-bhakti
(yany vaidha-bhakty-uditani) such as hearing and
chanting ($ravana utkirtana adini) as the angas ot
raganuga-bhakti (atra). (BRS)



Raganuga Practitioners practice the same limbs
as the Vaidhi Sadhakas

* Along with hearing and chanting, items such as
surrendering to the lotus feet of guru should be
understood as tavorable.

* Without those favorable items how can one
accomplish  following after the eternal
inhabitants of Vraja?



Raganuga Practitioners practice the same limbs
as the Vaidhi Sadhakas

* After considering with intelligence, one should
select activities conducive to one’s own
sentiments for Krsna, and not those activities
which are contrary to one’s sentiments.
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Raganuga Practitioners practice the same limbs
as the Vaidhi Sadhakas

* They do not give up hearing, but spend more
time hearing the particular topics that nourish
their serving mood.

* Devotees attracted to the loving exchanges
between Krsna and the cowherd boys read books
describing the gopas.

* Devotees following the goddesses of Vraja read
about the gopis’ special love, services, and
moods.



Raganuga Practitioners practice the same limbs
as the Vaidhi Sadhakas

* At the same time, devotees rejoice in hearing
Krsna’s pastimes with all the Vraja-vasis, despite
their own aspirations to become followers of a
particular associate of the Lord.

* For instance, followers of the gopis eagerly take

shelter of the gopas, as Rapa Gosvami does of
Subala:



Raganuga Practitioners practice the same limbs
as the Vaidhi Sadhakas

subala ballava-varya-kumarayor
dayita-narma-sakhas tvam asi vraje

iti tayoh purato vidhurarm janarm
ksanam amurh krpayadya nivedaya

“O Subala, you are the intimate friend of the son
and daughter ot the best of the gopas in Vraja.
Please be mercitul and introduce this unhappy
person to your two friends.” (Utkalika-vallari 24)
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Raganuga Sadhaka’s Approach to Deity Worship

* Though prescribed in the scriptures, they
naturally give up activities of deity worship such
as worshipping Rukmini, meditation of Dvaraka,
performing mudras and nyasas.

* Their mood in worship changes along with their
increasing absorption in vraja-bhakti.



Raganuga Sadhaka’s Approach to Deity Worship

* Instead of thinking of how to dress the deities of
Radha and Krsna according to the rules of
arcana, they dress Them while thinking about
how the Vraja-vasis do it.

* This does not mean that they concoct new
modes of dress for Radha and Krsna, however.
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It is alright for the Raganuga Sadhakas to omit
some limbs which may be contrary to their
Sentiments

* The scriptures also say that, on the path of
bhakti, there is no fault in omitting some of the
procedures (procedures such as meditation on
Rukmini).




It is alright for the Raganuga Sadhakas to omit some
limbs which may be contrary to their Sentiments

yan asthaya naro rajan
na pramadyeta karhicit
dhavan nimilya va netre
na skhalen na pated iha

O King (rajan), one who accepts this process of
devotional service to the Supreme Personality of
Godhead (yan asthaya narah) will never blunder on
his path (na pramadyeta karhicit) in this world (iha).
Even while running with eyes closed (dhavan nimilya
va netre), he will never trip or fall (na skhalen na
pated iha). (SB 11.2.35)



It is alright for the Raganuga Sadhakas to omit some
limbs which may be contrary to their Sentiments

na hy angopakrame dhvarso
mad-dharmasyoddhavanv api
maya vyavasitah samyan
nirgunatvad anasisah

My dear Uddhava (anga uddhava), because 1 have
personally established it (maya vyavasitah samyak), this
process of devotional service unto Me (mad-dharmasya)
is transcendental and free from any material motivation
(nirgunatvad anasisah). Certainly a devotee never suffers
even the slightest loss (na hy anu api dhvarmso) by

adopting this process (mad-dharmasya upakrame). (SB
11.29.20)
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How to decide which practices to follow and which ones
to reject ?

e Visvanatha Cakravarti Thakura divides the activities ot
bhakti into five categories according to how they affect
the spontaneous mood (bhava):

1. Bhavamaya — things composed of one’s bhava

2. Bhava-Sambandhi - those related to one’s bhava

3. Bhava-Anukila — things favourable to one’s bhava

4. Bhava-Aviruddha — those not incompatible with one’s
bhava

5. Bhava-Pratikiula — things opposed to one’s bhava



How to decide which practices to follow and which ones
to reject ?

Bhavamaya — Things composed of one’s bhava

* This refers to the four primary mellows, Dasya, Sakhya,
Vatsalya and Madhurya.

* Those qualified for Raganuga Sadhana are drawn to one
of these service moods, and every activity they perform
is saturated with the flavour of that rasa.



How to decide which practices to follow and which ones

to reject ?

Bhava-Sambandhi — Those related to one’s bhava

* This refers to the Five most potent limbs of devotion.
(Along with other important limbs such as surrendering
to the Guru and serving him)

4.
5. Residing in Mathura

1. Attachment to Serving the Lotus Feet of the Deity
2.
3. Association with like-minded, affectionate

Relishing Bhagavatam

devotees
Chanting the name of the Lord

* These practices are indispensable because they help
form and mature a devotee’s spiritual disposition.



How to decide which practices to follow and which ones
to reject ?

Bhava-Anukila — things favourable to one’s bhava

* These are related practices not indispensable but
tavourable to bhava. One should accept these practices
because they are complementary.

* For example, one should observe Ekadasi, celebrate
Janmastami, follow Karttika vrata, renounce sense
pleasures to give Krsna satistaction, and worship
Tulasidevi and the banyan tree.



How to decide which practices to follow and which ones
to reject ?

Bhava-Aviruddha — Those not incompatible with one’s
bhava

* These are practices neither incompatible with nor
favourable to cultivating bhava.

* These practices are optional or neutral.

* Examples in this category are wearing the deity’s tlower
garland or stamping the body with the Lord’s names.



How to decide which practices to follow and which ones
to reject ?

Bhava-Pratikala — things opposed to one’s bhava

* Finally, opposed to the spontaneous devotion of
Vrndavana are practices such as meditating on the
service of Krsna’s queens in Dvaraka or affixing the
mantras worshipping various deities to one’s body

(nyasa).

* Devotees cultivating bhava should avoid such practices.
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But remember that you are part of a World Organization

* Betore deciding which regulative practices to continue
and which to drop, however, ISKCON devotees must
first consider the example such behaviour will set for
newcomers.

* Since new devotees are always joining the Society, it is
important that senior devotees encourage them by
setting a proper example.

* I leading devotees neglect practices required of novices,
double standards in the Society will result in confusion.



But remember that you are part of a World Organization

* Lord Caitanya’s mercy is the most indispensable item
for spontaneous practice, and that mercy showers down
on those who seltlessly serve His mission.

* Aspirants for raganuga-bhakti must carefully consider
what is favourable for ISKCON and cultivate the
spontaneous mood accordingly.
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Raganuga Sadhaka’s relationship with the Guru

* Visvanatha Cakravarti Thakura adds submission
to the spiritual master (visSrambhena guroh seva)
to the list of indispensable items of devotion.

* In other words, as disciples advance on the path
of spontaneous devotion they never minimize or
reject their preceptors’ instructions.



Raganuga Sadhaka’s relationship with the Guru

* In addition to seeing their gurus as servants of
Lord Caitanya’s mission, they begin to see them
as servants of Radha and Krsna, as expressed in
the fifth and sixth verses of Sri Gurv-astakam.



Raganuga Sadhaka’s relationship with the Guru

Sri-radhika-madhavayor apara-
madhurya-lila guna-ripa-namnam
prati-ksanasvadana-lolupasya
vande guroh Sri-caranaravindam

The spiritual master aspires to relish at every moment
(prati-ksana-asvadana-lolupasya) the unlimited (apara)
conjugal pastimes (madhurya-lila) of Radhika and
Madhava (Sri-radhika-madhavayor), and Their qualities,
names, and forms (guna-ripa-namnam). [ offer my
respectful obeisances unto the lotus feet of such a spiritual
master (vande guroh S$ri-caranaravindam).



Raganuga Sadhaka’s relationship with the Guru

nikufja-ytno rati-keli-siddhyai
ya yalibhir yuktir apeksaniya
tatrati-daksyad ati-vallabhasya

vande guroh Sri-caranaravindam

The spiritual master is very dear (ati-vallabhasya),
because he is expert in assisting the gopis (tatrati-
daksyad), who at ditferent times make different tastetul
arrangements (ya yalibhir yuktir apeksaniya) for the
perfection of Radha and Krsna's conjugal loving aftairs
(rati-keli-siddhyai) within the groves of Vrndavana
(nikunja-yino). I ofter my most humble obeisances unto
the lotus teet of such a spiritual master (vande guroh sri-
caranaravindam).



na dharmarm nadharmam sruti-gana-niruktam kila kuru
vraje radha-krsna-pracura-paricaryam iha tanuh
Saci-sinum nandisvara-pati-sutatve guru-varam

mukunda-presthatve smara param ajasrarm nanu manah

Indeed (nanu), do not perform (na kila kuru) any pious
acts (dharmarn) prescribed in the Vedas and supporting
literature (Sruti-gana-niruktarm), or sinful acts torbidden
in them (na adharmar). Staying here in Vraja (iha vraje),
please perform (tanuh) profuse service (pracura-
paricaryam) to Sri Sri Radha-Krsna (radha-krsna). O
mind (manah), unceasingly remember (ajasrarn smara)
the son of Sacl (Saci-sanum) as the son of Nanda
Maharaja (nandisvara-pati-sutatve), and Sr1 Guru (guru-
varam) as the dearest servant of Lord Mukunda (param
mukunda-presthatve).
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Elements of Practice of Kamanuga-Bhakti

kamanuga bhavet trsna
kama-rapanugamini
sambhogeccha-mayi tat-tad-
bhavecchatmeti sa dvidha

That raganuga-sadhana-bhakti which is filled with longing
(trsna) and which tollows after the kama-rapa-ragatmika-
bhakti of the siddha-bhaktas (kama-riipa anugamini), is
called kamanuga-bhakti (kamanuga bhavet). There are
two types (sa dvidha): sambhogeccha-mayl and tad-tad-
bhavecchatma  (sambhoga-iccha-mayi  tat-tad-bhava-
icchatma iti). (BRS)




Elements of Practice of Kamanuga-Bhakti

* That bhakti which is filled with activities that
follows in the footsteps of the gopis’ actions,
which are inspired by prominent kama or
conjugal prema within them, and which is
inspired by a similar and prominent love thirst
in the sidhaka, is called kamanuga-bhakti.

* There are two types of activity: those in the
mind—consisting of thoughts; and services—
consisting of actions of the external senses.
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Following After VS Imitation
One should not say as follows.....

* “If it is prescribed that the sidhaka must pertorm
activities following after the activities of the
young gopis, then, why do the pure devotees not
perform worship of the sun, which is undertaken
by the gopis?

* If the devotees perform such actions, will it harm
the purity of their bhakti?



Following After VS Imitation

* The sadhakas also perform actions, such as,
worship and Ekadasi vows, which were
performed by Rapa Gosvami and other great
devotees.

* But the gopis did not perform these.”



Following After VS Imitation

* The word anugamini means, “tollowing after,”
not imitating.

* One should follow after them, in the sense of
accepting the gopis’ sentiments.

* It does not mean one should do everything they

do.



Following After VS Imitation

* Similarly, taking support of the Vedanta, it one
gives explanations with logic, with one’s
additional input, it is called, “following the
Vedanta.”
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The Two types of Kamanuga-Bhakti

keli-tatparyavaty eva
sambhogeccha-mayi bhavet |
tad-bhavecchatmika tasam
bhava-madhurya-kamita

Sambhogeccha-mayi-bhakti is characterized (sambhoga-
iccha-may1 bhavet) by enjoying conjugally with Krsna
(keli-tatparyavaty eva). Tad-bhavecchatmika-bhakti is
characterized (tad-bhavecchatmika) by desiring the sweet
mood of love of the kama-rapa-siddha devotees (tasam

bhava-madhurya-kamita). (BRS)




The Two types of Kaimanuga-Bhakti

* Sambhogeccha-mayl means following those who
are kama-prayas— having a prominence of
desire of giving direct conjugal enjoyment to
Krsna. (This use of the word kama-praya is
different from its use in describing Kubja, who had
a predominance of material kama.)

e Tad-bhavecchatmika means that type of bhakti
whose very lite (atma) is the desire for the
particular rati of a cherished women of Vraja.



The Two types of Kaimanuga-Bhakti

* This should be understood to be the main type
of kimanuga-bhakti.

* This is illustrated in the Bhagavatam:



The Two types of Kamanuga-Bhakti

striya uragendra-bhoga-bhuja-danda-visakta-dhiyo
vayam api te samah sama-drso 'nghri-saroja-sudhah

The women of Vraja (striyah) were attracted (visakta-
dhiyah) to the arms of Krsna resembling the lord of
the serpents (uragendra-bhoga-bhuja-danda) and
attained the nectar of His lotus feet (anghri-saroja-
sudhah). We ($rutis) also with similar mood,
attaining similar bodies, attained His feet (vayam api
te samah sama-drso). (SB 10.87.23)



The Two types of Kamanuga-Bhakti

* Sambhoga means conjugal enjoyment. Keli
means the same thing.

* Sambhogeccha-mayl has the aim of conjugal
enjoyment with Krsna (keli-tatparyavati).

 Tad-tad-bhava-icchatmika-bhakti has a desire for
the sweetness of the love of the women of Vraja
(tdsam bhava-madhurya-kamita).



The Two types of Kamanuga-Bhakti

* Sambhogeccha-mayl means bhakti consisting of
the two types of activities (mental and physical),
inspired by the desire for a direct experience of
giving  conjugal  enjoyment to  Krsna
independently, like a leader ot a group of gopis.

* An example of a leader of a group, according to
scriptures, is Candravali.



The Two types of Kamanuga-Bhakti

e Tat-tad-bhavecchatmika means bhakti whose
inspiration (atma) is the desire to taste the
special bhava in relation to Krsna possessed by a
particular woman of Vraja, whom one holds
dear.

* This should be understood to be superior to the
previous type.



The Two types of Kamanuga-Bhakti

* Action whose goal is keli with Krsna is called
sambhogeccha-mayi-kidmanuga-bhakti.

e That bhakti which has the desire to taste the
sweetness of the gopis’ love in relation to Krsna
is called tat-tad-bhavecchatmika-bhakti.
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Qualification for Kamanuga-Bhakti

Sri-murter madhurim preksya tat-tal-lilam nisamya va |
tad-bhavakanksino ye syus tesu sadhanatanayoh |
purane sruyate padme purnsam api bhaved iyam

Those who develop longing for the bhava of the gopis
(tad-bhava akanksino ye) after seeing the sweetness in the
deity of Krsna and the gopis (Sri-murter madhurim
preksya), or after hearing about His pastimes with the
gopis (tat-tal-lilarmh nisamya va), are qualified for sadhana
of either of these types of kamanuga-bhakti (tesu
sadhanatanayoh syuh). In the Padma Purana, it is said
(padme purane sruyate) that even men can attain this
bhakti (pumsam api iyam bhaved). (BRS)



Qualification for Kamanuga-Bhakti

* Devotees should see the particular sweetness of
pastimes through the deity forms of Krsna and
His consorts (gopis), or hear about the sweetness
of their love and pastimes.

* Previously only hearing (and remembering, after
hearing) was mentioned.

* The intention is to show that, in the act of
seeing, the assistance of hearing is also
necessary.



Qualification for Kamanuga-Bhakti

* Without hearing, there will be no manifestation
of their basic forms and pastimes.

* Hearing about Krsna and the gopis, even without
seeing, is also ettective.

* These persons develop longing for the bhava of
the gopis, and thus become qualified (sadhanata)
for these two types of sadhana (anayoh).
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Even Males can aspire for the Mood of the Gopis

pura maharsayah sarve dandakaranya-vasinah |
drstva ramam harim tatra bhoktum aicchan suvigraham

te sarve stritvam apannah samudbhiuitas ca gokule |
harirh samprapya kamena tato mukta bhavarnavat

Previously (pura), all the sages living in Dandakaranya forest
(sarve dandakaranya-vasinah maharsayah), who after seeing
Lord Rama (drstva ramarn harim tatra), desired enjoyment
with His form (bhoktum aicchan suvigraham), attained forms
of women (te sarve stritvam apannah) and appeared in
Gokula (samudbhuitas ca gokule). Attaining the Lord by that
kama (harim samprapya kamena), they became liberated from
the ocean of the material world (tato mukta bhavarnavat).

(BRS)



Even Males can aspire for the Mood of the Gopis

* The sages refer to all those sages who had desires
tollowing the gopis of Krsna in Gokula.

* Seeing Rama, they desired to enjoy with Him,
when He would appear in the future, in the
beautitul form of Krsna.

* They thus asked for this boon in their minds.



Even Males can aspire for the Mood of the Gopis

* Krsna’s future appearance was well known to the
learned from the scriptures.

* After obtaining a silent boon from Rama, who
acts as a desire tree, they attained bodies of
women in the wombs of gopis in a ditterent
region.



Even Males can aspire for the Mood of the Gopis

* They were then born from these gopis, who then

moved to Nanda Gokula, famous everywhere as
Gokula.

* Due to their kama alone, they attained the Lord
in the form of attractive Krsna, and later,
attained liberation from the material ocean.



Even Males can aspire for the Mood of the Gopis

* Those gopis became freed from the material
ocean.

* That means that they became free from the
material portions of their bodies.

* At the time of the rasa dance when they were
locked in their houses, they burned up the
material portion of their bodies by the separation
from Krsna caused by their being locked up.




Even Males can aspire for the Mood of the Gopis

* These gopis (sadhana-siddhas) are indicated in the
tfollowing verse.

antar-grha-gatah kascid
gopyo 'labdha-vinirgamah
krsnam tad-bhavana-yukta

dadhyur milita-locanah

Some of the gopis, however (kascid gopyah), could not
manage to get out of their houses (alabdha-vinirgamah),
and instead they remained at home (antar-grha-gatah)
with eyes closed (milita-locanah), meditating upon Him
(krsnam dadhyuh) in pure love (tad-bhavana-yukta). SB
10.29.9



Even Males can aspire for the Mood of the Gopis

* These gopis, meditating in separation, became
completely puritied and attained full spiritual

bodies.

* With these bodies, they attained Krsna’s
association in the rasa-lila.
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What about a Vaidhi-Sadhaka who desires Conjugal
Relationship?

riramsam susthu kurvan

yo vidhi-margena sevate |
kevalenaiva sa tada
mahisitvam iyat pure

A person who serves on the path of vaidhi-bhakti (yah
vidhi-margena sevate) with a desire for a conjugal
relationship with the Lord (riramsam) and a high position
(susthu kurvan), but without desire for the gopis’ type of
love (kevalenaiva), after some time (sah tada) becomes a
queen in Dvaraka (mahisitvam iyat pure). (BRS)



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Even though a person develops a strong desire
for a conjugal relationship with Krsna, it that
person thinks that giving up all the rules in the
scripture is improper, and unfavorable for
nourishing his sentiments, then he attains the
position of being an associate of the queens in
Dvaraka.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* This person serves according to the path of
vaidhi, with the desire for an amorous relation
(rirarhsam) with Krsna, but not with the quality
of the gopis’ love.

* The word susthu (excellent) indicates that the
desire is tinged with the bhava like that of a
queen of Dvaraka, rather than with the conjugal
bhava of a maidservant.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Serving according to vaidhi-bhakti, though using
mantras for meditating on the love of the gopis,
and of course, using mantras and procedures for
meditating on the love of the queens of Dvaraka,
they will achieve the bhava of the queens rather
than the gopis’.

* Kevalena means they execute this service
without having desires for a relationship in
Vraja.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

 He completely follows the rules of wvaidhi-
bhakti—without rejecting any portions, such as,
meditation on Dvaraka and worship of the
queens, as being untavorable for his bhava.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Thus, when they perform service in vaidhi-
bhakti, desiring a conjugal relationship like the
queens (susthu), but without the desire for a
relationship like that of the gopis (kevalena),
they attain the status of a follower of the queens
in Dvaraka.

* This is because of the great respect they have for
the queens of Dvarakd in the avarana pija
(secondary worship after worshipping Krsna)
using the ten syllable mantra.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* They attain this status some time in the future,
after some delay (tada), but not as quickly as in
raganuga-bhakti.
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Destination of a Vaidhi Sadhaka who worships
Vrndavana Krsna in Conjugal Love?

* Those who have a desire to taste the sweetness
of Radha and Krsna in Vrndavana, but worship
according to vaidhi-bhakti, using nyasas and
mudras, do not attain Krsna in Dvaraka with
Rukmini, because they do mnot have that
aspiration.

* Nor can they attain Radha and Krsna in
Vrndavana, because they lack the worship on the
path of raga.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Theretore, since they have a

predominance of
awareness of Krsna as the Lorc

| (aiSvarya-jnana)

in worship according to the patl
they attain Radha and Krsna

h of rules (vidhi),

in a portion of

Vrndavana called Goloka, in correspondence to

that worship.

Vrndavana of pure sweetness.

[t is understood that they do not attain the



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Sri Riipa Gosvami has praised this Goloka as a
portion of Vrndavana in Stava-mala:

* After thoroughly showing Vaikuntha to His
friends and relatives, with ease He brought them
back to Vrndavana, since that place did not have
pleasant inhabitants or a Vrndavana. May that
Mukunda protect you! (Stava-mala)




What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* The word vaikuntha in this verse means Krsna-
vaikuntha-goloka, the place where Krsna resides
with majesty.

 In the Tenth Canto it is described how Krsna
took all the cowherd men to Goloka, a
Vaikuntha (place of majesty) belonging to Krsna,
in order to illustrate the special sweetness of
Vrndavana to them.




What about a Vaidhi-Sadhaka who desires

Conjugal Relationship?

iti saficintya bhagavan

maha-karuniko harih
darsayam asa lokarh svam
gopanam tamasah param

Thus, deeply considering the situation, the all-
merciful Supreme Personality of Godhead Hari

revealed

to the cowherd men His own abode,

which is beyond material darkness. (SB 10.28.14)



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

te tu brahma-hradam nita
magnah krsnena coddhrtah

dadrsur brahmano lokam

yatrakriiro ’dhyagat pura

The cowherd men were brought by Lord Krsna to
the Brahma-hrada — where Akrura had gone prior
to the Bhagavatam narration — and were
submerged in the water, and then lifted up. The
cowherd men then saw the abode ot the Lord. (SB
10.28.16)



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

nandadayas tu tam drstva
paramananda-nivrtah
krsnam ca tatra cchandobhih
stilyamanam su-vismitah

Nanda Maharaja and the other cowherd men felt
the greatest happiness when they saw that
transcendental abode. They were especially
amazed to see Krsna Himselt there, surrounded by
the personified Vedas, who were offering Him
pravers. (SB 10.28.17)



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

Brahmano lokam (planet of brahman) described
in SB 10.28.16 is Goloka, the planet of Krsna,
who is the Supreme Brahman in human form.

[t is not the Vaikuntha planet with Laksmi.

The Bhagavatam verse 10.28.14 says that Krsna
showed them svam lokam, His own planet.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Krsna does not have a planet of Vaikuntha with
Laksmi.

* Verse 10.28.17 describes Krsna being praised by
the Vedas.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* It is impossible that there would be pastimes of
Krsna in Laksm1’s Vaikuntha.

* Thus, brahmano lokam refers to a planet of
Krsna (not Visnu) called Goloka (with majesty).



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* This is explained in Vaisnava-tosani, and in
Laghu-bhagavatamrta 1.5.498 with the words
yat tu goloka-nama syat tac ca gokula-
vaibhavam: what is called Goloka is Gokula
with a majestic aspect (aisSvarya-goloka).

e Also in that book, it is said tad-atma-
vaibhavatvath ca tasya tan-mahimonnateh:
Gokula’s form of majesty (Goloka) arises from
showing greater powers. (1.5.502)



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

Though it is a divergence from the topic, the
meaning is this.

What is called Goloka (yad-goloka-nama) is but
the majesty of Gokula (gokula-vaibhavam).

Gokula is known for its supreme sweetness.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

Goloka is a portion of Gokula which displays
majesty.

Thus, tad-atma-vaibhavatvam means “Gokula’s
majestic aspect.”



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Goloka is but the majestic aspect of Gokula
because Gokula displays a superior position
(tan-mahimonnateh).

* In the Patala-khanda ot Padma Purana it is said:



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

aho madhupuri dhanya

vaikunthad api gariyast |
dinam ekam nivasena

harau bhaktih prajayate

Auspicious Gokula (madhupuri) is superior to
Goloka (vaikunthat). By staying there, for only one
day, devotion to the Lord arises.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

Laghu-bhagavatamrta explains that Mathura has
two parts: Gokula and the city of Mathura.

Gokula has a majestic part called Goloka.

Thus, Madhupuri reters to Gokula as well as the
city of Mathura.



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

e The word vaikunthad, in this verse, means
“more than majestic Goloka,” (rather than
“more than Vaikuntha”) because it is quoted by
Rapa Gosvami in Laghu-bhagavatamrta to
illustrate the greater position of Gokula in
comparison to Goloka.



What about a Vaidhi-Sadhaka who desires Conjugal
Relationship?

agni-putra mahatmanas

tapasa stritvam apire |
bhartaram ca jagad-yonim
vasudevam ajam vibhum

The saintly sons of Agni (agni-putra mahatmanah)
attained bodies of women (stritvam apire) by the path of
vaidhi-bhakti (tapasa), and attained as their husband (not
lover) (bhartaram), the wunborn, powerful Vasudeva
(vasudevam ajam vibhum), source ot the universe (jagad-
yonir). (Maha-kurma Purana)



What about a Vaidhi-Sadhaka who desires
Conjugal Relationship?

* Tapasa means by vaidhi-bhakti.

* A different type of desire from that of the
raganuga-bhaktas is also  indicated by
mentioning vaidhi-bhakti.

e The word bhartaram (husband) confirms that
such persons attained a status like the queens ot
Dvaraka, as mentioned previously.



Part-19

Elements of Practice of
Sambandhanuga-Bhakti



Elements of Practice of Sambandhanuga-Bhakti

sa sambandhanuga bhaktih
procyate sadbhir atmani |
ya pitrtvadi-sambandha-
mananaropanatmika

The devotees define (sadbhir  procyate)
sambandhanuga-bhakti (sambandhanuga bhaktih)
as that bhakti (sa) in which there is a constant
contemplation of oneself (atmani manana) as a
parent, friend or servant of Krsna (pitrtvadi-
sambandha), and identification with the role
(aropanatmika). (BRS)



Elements of Practice of Sambandhanuga-Bhakti

e That bhakti whose essence (atmika) is
concentrated contemplation (manana) of a
relationship such as parent, and furthermore,
with identification of oneselt in that role, is
called sambandhanuga-bhakti.

* The definition of raganuga-bhakti has already
specitied that the ideal person whom one follows
is an inhabitant of Vraja, and not Dvaraka.



Elements of Practice of Sambandhanuga-Bhakti

* Thus identitying oneself as a tather in Dvaraka is
excluded from sambandhanuga-bhakti--which is
a branch of raganuga-bhakti.



Elements of Practice of Sambandhanuga-Bhakti

lubdhair vatsalya-sakhyadau

bhaktih karyatra sadhakaih
vrajendra-subaladinam
bhava-cestita-mudraya

Practicing devotees (sadhakaih) greedy (lubdhaih)
for parental, friendly or servant relationships
(vatsalya-sakhyadau) perform this bhakti (bhaktih
karya atra) with indications of the behavior and
mood of Nanda (parent), Subala (iriend), and
others (vrajendra-subaladinarmn  bhava-cestita-
mudraya). (BRS)




Elements of Practice of Sambandhanuga-Bhakti

e However, one should not think of oneselt as
Nanda or Subala.

* There are two types of identification: thinking
oneselt diftferent from those persons, but in a
similar role such as a parent; and thinking
oneself to be Nanda or Subala.

* The second type is not suitable: one should not
think of oneself as Nanda or Subala.



Elements of Practice of Sambandhanuga-Bhakti

* Just as worshipping the Lord thinking that one is
identical to Him 1is not proper, similarly,
worshipping His associates while thinking that
one is identical to them is not proper, since it
will be later explained that those forms are
eternal like the Lord’s form.

e One will commit offense to those associates
through thinking of occupying their identities.



Elements of Practice of Sambandhanuga-Bhakti

* Though a type of identification exists, when one
carries out the practice of ahangrahopasana and
thinks, “I am Krsna,” one simply goes to hell,
because this type of identification produces
thoughts which are completely hostile to the
inhabitants of Vraja such as Nanda (since one
competes with them).



Elements of Practice of Sambandhanuga-Bhakti

* Bhakti is service, which is to be performed with

the sadhaka-ripa and siddha-rapa by the
sadhaka.

* It has already been explained in verse 295: seva
sddhaka-rtpena siddha-rapena catra hi.



Elements of Practice of Sambandhanuga-Bhakti

* The phrase “with symptoms of the mood and

be.
sul
ex

o It

navior of Subala and Nanda” (vrajendra-
paladinam bhava-cestita-mudraya) needs to be

vlained.

one does not take shelter of a guru, offer

respects, observe FEkadasi etc., using the
argument that Subala and others did not perform
those acts (and we should only follow after
them), one goes to hell, since one commits an
ottense to the guru.



Elements of Practice of Sambandhanuga-Bhakti

 Theretore, the author has said that is a fault it
one fails to perform the compulsory angas of
bhakti, such as observing Ekadasi.

ananusthanato doso
bhakty-anganam prajayate

The person qualified for bhakti is at fault for

failing to perform all of the important angas of
bhakti. BRS 1.2.63



Elements of Practice of Sambandhanuga-Bhakti

 Theretore, the mood and actions of Subala,
Nanda and others have been described in
Bhagavatam, so that the devotee can perform
similar service mentally in his siddha-deha (and,
in his sadhaka-deha, he tollows the directions of
the acaryas).



Elements of Practice of Sambandhanuga-Bhakti

tatha hi sruyate Sastre kascit kurupuri-sthitah |
nanda-stinor adhisthanar tatra putrataya bhajan |

naradasyopadesena siddho ’bhuid vrddha-vardhakih

[t is said in the scriptures (tatha hi sruyate sastre)
that some old carpenter (kascit vrddha-vardhakih)
living in Hastinapura (kurupuri-sthitah) worshipped
(bhajan) a deity form of Krsna (nanda-stinor
adhisthanam) as his son (putrataya), on the
instructions of Narada (naradasya upadesena), and
attained the perfection of having Krsna as his son

(siddhah abhud). (BRS)



Elements of Practice of Sambandhanuga-Bhakti

The Skanda Purana otters proot that one should
perform service, following the sadhaka-bhaktas,
using one’s saidhaka-deha.

He installed the deity form (adhisthinam) ot
Krsna, the son of Nanda.

This verse shows the first type of identity, which
is approved.



Elements of Practice of Sambandhanuga-Bhakti

* His service to the deity indicates that he did not
meditate on the service and mood of the Nanda
(which he could do without direct deity
service), but performed physical service using
his sadhaka-deha, thinking that the deity was
directly Krsna, not to a deity form.

* Theretore, the sadhaka should pertform service
to the deity form, since he does not have direct
contact with the Lord.



Elements of Practice of Sambandhanuga-Bhakti

* It should be understood that the aged carpenter
performed service to the deity as his son,
tollowing atter other great sadhakas.

* Attaining perfection means that he attained the
form of an elderly cowherd parent of the Lord
during the pastime in which Brahma stole the
boys and calves, and Krsna Himselt became the
sons of the cowherd men.




Elements of Practice of Sambandhanuga-Bhakti

* In the Skanda Puridna, in the part spoken by Sanat-
kumara, there is the story of King Prabhakara.

“Though the king was without a son, he did not desire
one, because he thought that was his karma. Thinking of
Krsna, the eternal lord of the universe, the soul of all, and
the object of Upanisadic knowledge as his son, he
installed Him with abhiseka as the king. He did not pray
for a son, but the Lord became his son. ”

* Then, the Lord Himselt said, “I have become your

2

SOM.



Elements of Practice of Sambandhanuga-Bhakti

pati-putra-suhrd-bhratr-
pitrvan maitravad dharim |
ye dhyayanti sadodyuktas
tebhyo’piha namo namah

[ pay my respects repeatedly (namo namah) to
those (tebhyo) who constantly and eagerly
meditate (ye dhyayanti sada udyuktah) upon the
Lord (harim) as their husband, son, well-wisher.
brother, tather or friend (pati-putra-suhrd-bhratr-
pitrvan maitravad). (BRS)



Elements of Practice of Sambandhanuga-Bhakti

e The suhrt is one who acts for one’s benetit
unconditionally.

* The maitra is a person with whom one engages
in play.

e That is the difference between the two words.



Elements of Practice of Sambandhanuga-Bhakti

krsna-tad-bhakta-karunya-
matra-labhaika-hetuka |
pusti-margataya kaiscid
lyam raganugocyate

The mercy of Krsna and His devotees (krsna-tad-
bhakta-karunya-matra) is the only cause of
attaining raganuga-bhakti (labhaika-hetuka). Some
call (kaiscid ucyate) this type of devotion (iyam
raganuga) pusti-marga (pusti-margataya). (BRS)



Elements of Practice of Sambandhanuga-Bhakti

* This is the name given by the followers of
Vallabhacarya.

* The use of the word matra (only) is used in this
sentence to defeat the false proposition that
offering of karmas sometimes acts as a cause of
vaidhi-bhakti (and thus, offering varnasrama
karmas, certainly, cannot be a cause of
raganuga which is inditferent to rules.)



Part-20

From Practice to

Success in Raganuga
Bhakti



From Practice to Success in Raganuga Bhakti

Vaisnava acaryas delineate five stages of
absorption in thoughts of Krsna beginning with
hearing (Sravana) and ending with the
attainment of one’s spiritual form (apana), the
qualification to enter Krsna’s lila forever.

In Raganuga Sadhana these stages of
remembrance are generally cultivated while
performing japa or kirtana of the Hare Krsna
maha-mantra.



From Practice to Success in Raganuga Bhakti

* As these abilities evolve, five main stages of
absorption are distinguishable:

1. Hearing (Sravana dasa)

2. Acceptance (varana dasa)

3. Remembrance (smarana dasa)
4. Achievement (apana dasa)

5. Perfection (sampatti dasa)



From Practice to Success in Raganuga Bhakti

1. Hearing (Sravana dasa)

* In the beginning, devotees hear philosophical
truths about Krsna, descriptions of His form,
pastimes, and associates; and above all, they
chant and hear Krsna’s holy names.

* This stage is called sravana-dasa.



From Practice to Success in Raganuga Bhakti

1. Hearing (Sravana dasa)

* Fixed in service, devotees then develop a taste
for Krsna’s names and pastimes, chant without
offtence, and accept their identity as Krsna’s
eternal servants (nitya-krsna-dasa).



From Practice to Success in Raganuga Bhakti

2. Acceptance (varana dasa)

* At that point the desire to follow the ragatmika
residents of Vraja then awakens, and such
devotees enter the stage of varana-dasa.

* Genuine attachment to krsna-katha and pure
chanting enable spontaneous devotees to
remember the Vraja-vasis and their service to
Krsna.



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

* Such fortunate devotees then enter the stage of
smaranavastha, which has five subdivisions:

1. Smarana: At this stage the meditation of
inexperienced devotees is easily broken by
wandering thoughts and external distractions.

2. Dharana: With time the stage of preliminary
absorption (dharana) develops, in which the
mind is freed from distraction by the strength of
the holy name.



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

* Such fortunate devotees then enter the stage of
smaranavastha, which has five subdivisions:

1. Smarana: At this stage the meditation of
inexperienced devotees is easily broken by
wandering thoughts and external distractions.



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

2. Dharana: With time the stage of preliminary
absorption (dharana) develops, in which the
mind is freed from distraction by the strength of
the holy name.

* At this stage, remembrance proceeds
uninterrupted.



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

3. Dhyana: When uninterrupted remembrance
gains momentum and becomes strong, it is
“concentrated” (dhyana).

4. Anusmrti : When such remembrance becomes
an eftortless tlow, it is called “constant”
(anusmrti).



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

5. Samadhi: The final stage of constant
remembrance is “trance” (samadhi), in which
devotees, freed of all bodily designation,
become fully absorbed in the object of their
meditation.

* This stage of trance concludes smaranavastha,
and its attainment signals the end of sadhana and
all devotional activities performed in bondage.



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

 From here on, devotees are freed trom all touch
of matter.



From Practice to Success in Raganuga Bhakti

4. Achievement (apana dasa)
* Achievement (dpana-dasa) takes place at the

stage of ecstatic devotion (bhava-bhakti) and is
on the spiritual platform.

* At this stage spiritual practices reach perfection.

* Devotees realize their spiritual forms (siddha-
svaripa).



From Practice to Success in Raganuga Bhakti

4. Achievement (apana dasa)

* Their spontaneous practices mature and they
factually know their eternal relationship with
Krsna.

* The further stages of absorption in ecstasy
culminate in loving service, the ultimate goal of

life.



From Practice to Success in Raganuga Bhakti

5. Perfection (Sampatti dasa)

* Devotees then attain the perfection of life
(sampatti-dasa) and go back to Godhead.

* From the above description it should be clear
that spontaneous practice, although impelled by
attraction of the heart, is neither a whimsical nor
sentimental atfair.



From Practice to Success in Raganuga Bhakti

5. Perfection (Sampatti dasa)

* It is not something to be taken lightly or
artificially, nor is it something to be forced on
others.

* True followers of this path know that devotees
not drawn to raganuga-bhakti will also achieve
Bhava and Prema when their Vaidhi sadhana

matures, so they encourage these devotees to
tollow the path of Vaidhi Sadhana.




Part-21

How Vaidhi Sadhana
Transforms into
Raganuga Sadhana?



How Vaidhi Sadhana Transtorms into Raganuga

Sadhana?

* Devotees may wonder how the transition from
regulative devotion to spontaneous devotion
takes place.

* It takes place in one of three ways:

L.

In sadhana-bhakti, as a natural consequence
of practice in previous lives

. In sadhana-bhakti practised in the present life

. In bhava-bhakti after regulative practice has

matured.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

1. In sadhana-bhakti, as a natural consequence
of practice in previous lives

* Sri Jiva Gosvami gives examples of the transition

from Vaidhi to Raganuga Sadhana from one lite
to the next. [Bhakti-sandarbha 321]

* He says that both the Vrsnis and the sadhana-
siddha gopis practised Vaidhi Sadhana in
previous lives.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

1. In sadhana-bhakti, as a natural consequence
of practice in previous lives

* As a result of their pure devotion they then
appeared in Krsna’s pastimes, where they
developed attection (sneha) for Him, which
matured into attraction (ruci).

* In this way their regulative devotion in one life
led to spontaneous devotion in the next.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

1. In sadhana-bhakti, as a natural consequence
of practice in previous lives

* The transition from regulative to spontaneous
practice is fascinating in that it goes through the
same phases whether it takes place in one life or
over many.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

* The transition within one lifetime takes place as
follows:

* Initially, devotees at the stage of practice are
under the jurisdiction of scriptural injunction.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

* Then, as they hear Srimad-Bhagavatam and
associate with advanced devotees, an interest in
spontaneous practice awakens in them.

* The pure at heart develop eagerness, which
makes them fit to perform what Jiva Gosvami
calls a mixture of spontaneous and regulative
service.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

* When real taste (ruci) arises, the intluence of
spontaneous attraction suppresses the regulative
spirit and the devotees are fully imbued with the
mood of raganuga-bhakti.

e Sri Jiva writes: “Therefore in some situations it is
appropriate to practise raganuga bhakti mixed
with vaidhi bhakti”



How Vaidhi Sadhana Transforms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present life

* He adds that even very advanced devotees
sometimes display such mixed devotion in order to
benefit and guide the general populace. [Bhakti-
sandarbha 312]

* In mixed spontaneous and regulative practice, the
devotees’ absorption in Krsna’s pastimes is not out
of attachment but out of a desire to comply with the
order of the spiritual master or the injunction of
scripture.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

* For instance, devotees may chant the eighteen-
syllable mantra, klim krsnaya govindaya gopi-
jana-vallabhaya svaha, and meditate on Krsna
captivating His companions with the sound of
His tlute.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

* Such devotees may think, “My spiritual master
instructed me to chant this mantra. By following
him I will become a resident of Vraja and serve
Krsna as His companions do.”

* This is an example of the transition from
regulative to spontaneous devotion in the course
ol practice over one life.



How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

3. In bhava-bhakti after regulative practice has
matured.

* The third way in which the transition from
regulative to spontaneous devotion takes place is
without cultivation.

* It happens at the stage of ecstatic devotion in the
natural course of the development of regulative
practice.



Part-22
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Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* No study of spontaneous devotional service is
complete without a description of the role Sri
Caitanya Mahaprabhu plays in such service.

* It was He who brought the spontaneous devotion
of the Vraja-vasis to this world; and it is His
desire that is now making it available to all.



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Just as one cannot enjoy an inheritance without
the father’s blessings, devotees cannot attain
spontaneous devotion without Lord Caitanya’s
mercy.

* Why is Lord Caitanya’s mercy essential for
attaining spontaneous devotional service?



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* The foremost reason is that the path to
spontaneous love for Krsna, the hidden treasure
of the Vedas, is difficult to tread, especially in
Kali-yuga.

* Narottama Dasa Thakura sings:



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

preme pichala patha gamana bhela banka
mrgamada-candana-kunkume bhela panka

“The path of love for Krsna is winding and

crooked. And it is slippery, being filled with mud
mixed with musk, kunkuma, and sandalwood

paste.” (Prarthana 53.3)




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Krsna also confirms that among ordinary men
perfect beings are rare, and among those rarest of
beings hardly one knows Him in truth.
Bhagavad-gita As It Is 7.3]

* Still, by remembering Caitanya Mahaprabhu and
surrendering to Him, ditficult things become
easy.



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Therefore it behooves all Vaisnavas on the path
of pure devotion to turn to Him.

* Thakura Bhaktivinoda writes, “Simply by taking
shelter of the lotus feet of Gauranga, a person
enters the path of spontaneous devotion.” [Sri
Caitanya-siksamrta, chapter 10]



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Caitanya Mahaprabhu’s sankirtana movement is
in all ways favourable for the cultivation of
spontaneous devotion.

* By speaking or singing about Him, by preaching,
distributing books, and performing hari-nama-
sankirtana, devotees learn to tix their minds on
Krsna.



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* By attending spiritual services betore the deity
morning and evening in the temple or at home,
devotees practise the ninefold processes of
devotion.

* By visiting holy places such as Vrndavana and
Mayapur, devotees are in touch with the lands of
Krsna, Gauranga, and Their companions.



How is it that simply by serving
Lord Caitanya one becomes
eligible for Raganuga Bhakti?



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* First, one should remember that Lord Caitanya
is nonditferent from Radha and Krsna ($ri-krsna-
caitanya radha-krsna nahe anya).

* Narottama Dasa Thakura says, theretore, that
devotees who surrender to Lord Caitanya are

automatically counted as confidential associates
of Radha and Krsna.

* It is just a matter of time before their service
matures and fully manifests.



Role of Sri Caitanya Mahaprabhu in the Development of

Raganuga Bhakti

gaura-prema-rasarnave, se tarange yebadube,
se radha-madhava-antaranga

grhe va vanete thake, ‘ha gauranga’ bo’le dake,
narottama mage tara sanga

“Anyone who takes pleasure in sporting in the waves of
the ocean of Lord Caitanya’s distribution of love of God is

at once a confidential devotee of Rad]

Whether he is a sannyasi or a householc

ha and Madhava.
er, a devotee who

calls out to the Lord and serves His sanl
is always liberated. Narottama Dasa
company.” (Prarthana 39.4)

kKirtana movement
aspires for his



The activities of the sankirtana
movement are performed in the
mood of reverential service to

Lord Caitanya.

How can such a mood develop
into the spontaneous spirit

conducive to vraja-bhakti?



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Because Lord Caitanya is Krsna in the mood of
Radha, Lord Caitanya is pleased with those who
chant and serve Krsna’s name with faith and
humility.

* Pleased, He then infuses spontaneous devotion

in these servants’ hearts.

* Srila Bhaktivinoda Thakura says in Navadvipa-
dhama-mahatmya:



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Although devotees serve Krsna in one of five
mellows, they worship Caitanya Mahaprabhu
only in the mood of servitude.

« However, because Gaura is not ditferent from
Radha and Krsna, sincere service to Him results
in the awakening of one’s relationship with the
Divine Couple in any of the five moods.



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* For example, although Radha and Krsna’s
pastimes do not manifest themselves directly in
the pastimes of Lord Caitanya or his sankirtana
movement, fully mature service to Him fructifies
as the development of madhurya-rasa.

* By Lord Caitanya’s blessing, devotees then
become fit to perform spontaneous service to
Radha and Syama in Vrndavana.



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* That is, they will externally serve Lord Caitanya’s
mission and internally cultivate spontaneous
devotion for Radha and Krsna.

* Such devotees become quickly submerged in the
ocean of Radha and Krsna’s pastimes.



Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* By the grace of the Divine Couple, who combine
to appear as Gauranga, these devotees gain
admittance to the spiritual realm to forever
become the gopis’ companions.



Srila Krsnadasa Kaviraj
Goswami Explains the Role of
Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti



Srila Krsnadasa Kaviraj Goswami Explains the
Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

CC Madhya 25.269

Sraddha kari’ ei lila suna, bhakta-gana
ihara prasade paiba caitanya-carana

All devotees should hear (suna, bhakta-gana)
about Sr1 Caitanya Mahaprabhu’s pastimes (ei lila)
with faith and love (Sraddha kari’). By the grace of
the Lord (ihara prasade), one can thus attain
(paiba) shelter at His lotus feet (caitanya-carana).



Srila Krsnadasa Kaviraj Goswami Explains the
Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

CC Madhya 25.270
ihara prasade paiba krsna-tattva-sara
sarva-Sastra-siddhantera ihan paiba para

By understanding the pastimes of Sri Caitanya
Mahaprabhu (ihara prasade), one can understand
(paiba) the truth about Krsna (krsna-tattva-sara). By
understanding Krsna (ihan), one can understand
(paiba) the limit (para) ot all knowledge described
in various revealed scriptures (sarva-Sastra-
siddhantera).



Srila Krsnadasa Kaviraj Goswami Explains the Role ot Sr1
Caitanya Mahaprabhu in the Development of Raganuga
Bhakti

CC Madhya 25.271
krsna-lila amrta-sara, tara Sata sata dhara,
dasa-dike vahe yaha haite
se caitanya-lila haya, sarovara aksaya,
mano-hamsa caraha’ tahate

The pastimes of Lord Krsna (krsna-lila) are the essence ot all
nectar (amrta-sara), and that nectar is flowing (yaha haite
vahe) in hundreds of rivers (tara sata sata dhara) in all
directions (dasa-dike). The pastimes of Sri Caitanya
Mahaprabhu (se caitanya-lila) are an eternal reservoir (aksaya
sarovara haya), and one is advised to let his mind swim like a
swan (mano-hamsa caraha) on this transcendental lake
(tahate).



Srila Krsnadasa Kaviraj Goswami Explains the Role of
Sri Caitanya Mahaprabhu in the Development of
Raganuga Bhakti

CC Madhya 25.272

bhakta-gana, sSuna mora dainya-vacana
toma-sabara pada-dhali, ange vibhaisana kari’,
kichu muni karon nivedana

O Devotees (bhakta-gana)! Please hear my humble
submission (Suna mora dainya-vacana). Taking as
ornaments on my body (ange vibhiisana kari’) the dust
from your lotus feet (toma-sabara pada-dhuli), I wish to
submit something (kichu muii karon nivedana).



Srila Krsnadasa Kaviraj Goswami Explains the Role of Sri
Caitanya Mahaprabhu in the Development of Raganuga Bhakti

CC Madhya 25.273

krsna-bhakti-siddhanta-gana, yate praphulla padma-vana,
tara madhu kari’ asvadana
prema-rasa-kumuda-vane, praphullita ratri-dine,
tate carao mano-bhrnga-gana

Devotional service to Krsna (krsna-bhakti-siddhanta-gana) is
exactly like a pleasing, jubilant forest of lotus flowers wherein there
is ample honey (yate praphulla padma-vana). I request everyone to
taste this honey (tara madhu kari’ asvadana). If all the mental
speculators bring the bees of their minds (mano-bhrnga-gana) into
this forest of lotus flowers (kumuda-vane) and jubilantly enjoy
(praphullita tate carao) ecstatic love of Krsna (prema-rasa) day
and night (ratri-dine), their mental speculation will be completely
transcendentally satisfied (implied).



Srila Krsnadasa Kaviraj Goswami Explains the Role of Sri
Caitanya Mahaprabhu in the Development of Raganuga Bhakti

CC Madhya 25.274

nana-bhavera bhakta-jana, hamsa-cakravaka-gana,
yate sabe’ karena vihara
krsna-keli sumrnala, yaha pai sarva-kala,
bhakta-hamsa karaye ahara

The devotees who have a relationship with Krsna (nana-bhavera
bhakta-jana) are like the swans and cakravaka birds (harnsa-
cakravaka-gana) who play in that forest of lotus flowers (yate sabe’
karena vihara). The buds of those lotus flowers are the pastimes of
Krsna (krsna-keli sumrnala), and they are edibles for the swanlike
devotees (implied). Lord Sri Krsna is always engaged in His
transcendental pastimes (implied); therefore the devotees, following
in the footsteps of Sri Caitanya Mahaprabhu (bhakta-harhsa), can
always (sarva-kala) eat those lotus buds (karaye ahara), for they are
the pastimes of the Lord (implied).



Srila Krsnadasa Kaviraj Goswami Explains the Role of Sri
Caitanya Mahaprabhu in the Development of Raganuga Bhakti

CC Madhya 25.275

sei sarovare giya, hamsa-cakravaka hana,
sada tahan karaha vilasa
khandibe sakala duhkha, paiba parama sukha,
anayase habe premollasa

All the devotees of Sri Caitanya Mahaprabhu should go to that lake
and, remaining always under the shelter of the lotus feet of Sri
Caitanya Mahaprabhu (sei sarovare giya), become swans and
cakravaka birds in those celestial waters (harnsa-cakravaka hana).
They should go on rendering service to Lord Sri Krsna and enjoy
life perpetually (sada tahan karaha vilasa). In this way all miseries
will be diminished (khandibe sakala duhkha), the devotees will
attain great happiness (paiba parama sukha), and there will be
jubilant love of God (anayase habe premollasa).



Srila Krsnadasa Kaviraj Goswami Explains the Role of Sri
Caitanya Mahaprabhu in the Development of Raganuga Bhakti

CC Madhya 25.276

ei amrta anuksana, sadhu mahanta-megha-gana,
visvodyane kare varisana
tate phale amrta-phala, bhakta khaya nirantara,
tara Sese jiye jaga-jana

The pure devotees and saintly persons, who are compared to clouds
(sadhu mahanta-megha-gana), rain down or distribute (kare
varisana) these nectarean pastimes of Sri Caitanya Mahaprabhu and
Lord Sri Krsna (ei amrta) continuously (anuksana) in the garden of
the universe (visva-udyane). Because of these showers of pastimes
(tate) grows (phale) the fruit of nectar (amrta-phala), and the
devotees eat such fruit continuously (bhakta khaya nirantara) and
whatever remnants they leave are eaten by the general populace.
Thus they live happily (tara sese jiye jaga-jana).



Srila Krsnadasa Kaviraj Goswami Explains the Role of Sri
Caitanya Mahaprabhu in the Development of Raganuga
Bhakti

CC Madhya 25.277
caitanya-lila-amrta-para, krsna-lila-sukarpiura,
duhe mili’ haya sumadhurya
sadhu-guru-prasade, taha yei asvade,
sei jane madhurya-pracurya

The pastimes of Sri Caitanya Mahaprabhu are full of nectar
(caitanya-lila-amrta-ptira), and the pastimes of Lord Krsna are
like camphor (krsna-lila-sukarpara). When one mixes these,
they taste very sweet (duhe mili’ haya sumadhurya). By the
mercy of the pure devotees (sadhu-guru-prasade), whoever
tastes them (taha yei asvade) can understand the depths of
that sweetness (sei jane madhurya-pracurya).



Part-23
Is Vraja Bhakti for Everyone?

What about someone whose
eternal form is in Vaikuntha?



Is Vraja Bhakti for Everyone?

Is Vraja-bhakti is for everyone?

What about someone whose eternal relationship
is with one of Krsna’s expansions?

Doesn’t Krsna consciousness revive that service
attitude with the Lord and nothing more?

No.



Is Vraja Bhakti for Everyone?

* The tfollowers of Caitanya Mahaprabhu who
understand and have faith in the pre-eminence
of vraja-bhakti may be servants of the Narayana
form of the Lord, but the grace of Lord Gauranga
awards them the devotion, residence, and form
of Vraja-vasis.

* Sri Caitanya Mahaprabhu explains this while
speaking to an assembly of devotees, including
Advaita Acarya and Srivasa Thakura:



Is Vraja Bhakti for Everyone?

* “So be it. I will go to Vrndavana and there 1 will
accept you as My associates, and with My sweet
pastimes [ will fill your hearts with bliss.

* To you who have faith in Vrndavana 1 will give
splendid spiritual forms like My own.

* That is what I will do for you.



Is Vraja Bhakti for Everyone?

* Those of you whose hearts are bound to Me in
this form of Sri Caitanya Mahaprabhu, even if
your rasas are f[riendship or servitude to Sri
Radha-Madhava or Lord Dvarakadisa, or it your
rasas are friendship or servitude to any of My
other incarnations, I will make you into My
eternally liberated associates in  Goloka
Vrndavana.” [Sri Caitanya-candrodaya-nataka
10.280-81]



Is Vraja Bhakti for Everyone?

 The conclusion drawn trom this and other such
statements by the Gaudiya Vaisnava acaryas is
that the Krsna consciousness movement
provides for its followers a place in Goloka
Vrndavana.

* Whatever their constitutional position, devotees
are promoted to the topmost abode to relish the
topmost mellows of love.



Is Vraja Bhakti for Everyone?

* This is the essence of Lord Caitanya’s mission: to
give love specifically for Krsna (krsna-prema
pradaya te). [Sr1 Caitanya-caritamrta, Madhya-
lila 19.53]

* Of course, it devotees have no knowledge of or
faith in vraja-bhakti, it their firm devotion is
reposed in a Vaikuntha form of Lord Krsna, then
their destination will accord with their desires.



Is Vraja Bhakti for Everyone?

* Lord Caitanya implies this in the above quote,
which states that He awards devotees vraja-

bhakti on the condition that they have faith in
Vrndavana.

* If, despite ISKCON’s directing its members to
Krsna and Vrndavana, some devotees remain
firmly attached to another destination, then
surely Lord Caitanya will fulfil their desire in

that regard. However this would be the
exception rather than the rule.




But, How can one’s
eternal identity change?



But, How can one’s eternal identity change?

* Another frequently asked question: How can
one’s eternal identity change?

* In addition to the prime consideration that
anything and everything is possible by Lord
Caitanya’s inconceivable grace, the
transcendental desires of devotees to serve in a
particular relationship, or more than one
relationship, are also considerations.



But, How can one’s eternal identity change?

* The Lord may promote devotees to exclusive
service in Vraja or to serve simultaneously in
multiple destinations, including Vraja.

* In this way they attain other identities while

retaining  their  original ones.  [Brhad-
bhagavatamrta 2.5.52-5 and 2.6.202-206]



But, How can one’s eternal identity change?

e Jord Visnu’s eternal carrier, Garuda, for
example, is also an eternal associate of Lord
Caitanya called Garuda Pandita [Gaura-
ganoddesa-dipika 117] and is present in Vraja as
Sridama.

Similarly, the everlasting Ganges River that tlows
from the Causal Ocean throughout the universe
is also present in Goloka as the gopl named
Vara-prema-manjari. [See prayer by Abhirama
Thakura in Our Merciful Mother Ganga.]



But, How can one’s eternal identity change?

* And ot course Bhaktisiddhanta Sarasvati Thakura
states that Lord Caitanya’s followers may acquire
eternal forms in Vraja as Vraja-vasis and in
Svetadvipa as sidhakas. [Sri Brahma-sarhhita 5.5,
purport]

* There is also another way in which the Lord’s
associates have multiple identities, and that is in
their services in Vrndavana.



But, How can one’s eternal identity change?

 For instance, Lord Baladeva serves Krsna in a
conjugal relationship as Srimati Radharanis
younger sister, Ananga-manjari, as well as in a
fraternal relationship as Krsna’s elder brother.
[Appreciating Sri Vrndavana Dhamal]

* These are but a few of the many variations $astra
describes of perfected or eternally perfect
devotees serving the Lord in multiple mellows
and multiple forms.



But, How can one’s eternal identity change?

* The essence of the above is that Lord Caitanya
invites everyone to enter into the most treasured,
most elevated, and most perfect relationship
with Krsna.



Thank You Very Much!!!



Questions
&

Answers



Question-1

Is one who is following raganuga
bhakti more important and more
valuable than one who is following
vaidhi sadhana bhakti because
raganuga bhakti is taken up at an
advanced stage?



Question-2

Is it possible for a devotee who has
reached the stage of nishtha to follow
both the Vaidhi and Raganuga Paths?

Can he have inclination towards both
the paths?



Question-3

It we are worshipping in the bhava of
Lakshmi Narayan and aspiring for Radha
Krishna Bhakti it will become more
confusing .

All bhajan all our Aarti are based on Radha
Krishna bhakti please explain.



Question-4

Can you guide how to get PPTs of all the
earlier series from your sites?

Also, would like to get Audio versions of all
the series for easy and convenient hearing,
please.



Question-5

If a devotee has a sincere and intense desire
to serve Lord Balram or Vrnda Devi in Sri
Goloka Vrndavan Dham.

Does it mean that the devotee was already
serving Lord Balram or Vrnda Devi there?

Why do we feel such desire??



Question-6

In the analysis of the Gaudiya
Vaisnava logo, you mentioned abt
the worship of Sri Radha Krsna in
the mood of Lakshmi Narayan. This
means in awe and reverence?



