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“Obsessed by a desire to benefit all the devotees of the
Lord, the esteemed author, Srila Riipa Gosvami,
compiled this remarkable work, the scripture called
Bhakti-Rasamrta-Sindhu, using the rasa presented in
Srimad-Bhagavatam, which appeared within the lotus bud
of his heart.”

Srila Jiva Goswami



Part-1

Revisiting Old Concepts



1) Definition of Uttama
Bhakti



. — . — P -

anyabhilasita-stanyam
jiana-karmady-anavrtam
anukilyena krsnanu-
Silanam bhaktir uttama

The highest bhakti (bhaktir uttama) is defined as
continuous service or emotions (anusilanam) directed
towards Krsna, His expansion forms or others related to
Him (krsna), with a pleasing attitude towards Krsna
(anukilyena) . It should be devoid of desires other than
the desire to please the Lord (anyabhilasita-sanyar), and
unobstructed by impersonal jiidna, the materialistic
rituals of karma or other unfavorable acts
(jiana-karmady-anavrtam). (BRS)



1. Cesta rupa anusilanam

* Indicates continuous actions using mind, body
and words without any spiritual emotions
(Bhava)

* Generally refers to devotional service at the
sadhana bhakti stage



2. Bhava rupa anusilanam
* Indicates continuous actions using mind, body
and words with spiritual emotions

* Generally refers to devotional service in Bhava
and Prema bhakti stages



2) Detinition of Sadhana
Bhakti



Definition of Sadhana Bhakti
krti-sadhya bhavet sadhya-
bhava sa sadhanabhidha |
nitya-siddhasya bhavasya
prakatyar hrdi sadhyata ||

Action ot the senses (krti-sadhya), which produces
the stage of bhava (sadhya-bhava bhavet), is called
sadhana-bhakti (sa sadhanabhidha). This attained
state of bhava-bhakti (sadhyata) is an eternal sthayi-
bhava which is not created (nitya-siddhasya
bhavasya), but simply manifests within the soul by
the spiritual energy of the Lord (hrdi prakatyam).



Part-2

What is Bhava
Bhakti?



What is Bhava Bhakti?

* When asakti achieves full maturity it is called rati or
bhava.

* Bhava is the preliminary stage of manifestation of the
three energies sac, cid and ananda, emanating from the
Lord Himself.

* It is called the blossoming tlower on the creeper of
bhakti, whose outer luster is the quality of "sarvaih
surdurlabha" (rarity) and whose inner luster is "moksa
laghu krti" ("taking moksa as insignificant"), just one
particle of which uproots ignorance completely.



What is Bhava Bhakti?

* Moreover, by the protuse release of its fragrances,
the tflower of bhava is able to invite Madhusudana
and make him appear there.

* In short, scented by those fragrances, all the
emotions of the heart, like a cluster of sesame
seeds, liquity into a perfumed oil, and become
immediately fit to be smeared on all the limbs of

the Lord.



What is Bhava Bhakti?

* At the appearance of bhava, its receptacle the
body of even a candala becomes worthy of the

respect that is due to Lord Brahma and other
devatas.



Part-3

Delinition of Bhava-
Bhakti



Suddha-sattva-visesatma
prema-siiryamsu-samya-bhak |
rucibhis citta-masrnya-
krd asau bhava ucyate

That part of bhakti is called bhava (asau bhava
ucyate), whose essence is samvit and hladini sakti
(Suddha-sattva-visesatma), which is one ray of the
sun of prema which will soon rise in the heart
(prema-sturyamsu-samya-bhak), and which softens
the heart (citta-masrnya-krd) with desires to meet,
serve, and exchange love with the Lord (rucibhih).

(BRS)



suddha-sattva-
viSsesatma



Definition of Bhava-Bhakti
suddha-sattva-visesatma

 Now, this verse describes bhava, also called rati,
which is the general form of the sthayi-bhava,
and the bud of the sthayi-bhava which continues
to exist in the higher stages such as pranaya and
maha-bhava.

* By using the phrase suddha-sattva-visSesatma, the
author indicates that, in the future, this bhava
will transtorm into more elevated states,
culminating in maha-bhava.



Definition of Bhava-Bhakti
suddha-sattva-visesatma

 Here Suddha-sattva refers to samvit, which is a
transtformation of the Lord’s svartipa-sakti.

* Sammvit means knowledge—whose intrinsic
nature is that it is self-revealing.

e Suddha-sattva, here, does not indicate the mode
of goodness, which is also called sattva, but
which belongs to material nature.



Definition of Bhava-Bhakti
suddha-sattva-visesatma

 As well, the combination of suddha-sattva with
the word visesa, to form the word suddha-sattva-
visesa (excellent part of sud-dha-sattva), refers
to another transtormation of the svartpa-sakti

called hladini.

* This Sakti is described in the Visnu Purana:



Definition of Bhava-Bhakti
suddha-sattva-visesatma

hladini sandhini samvit
tvayy eka sarva-samsraye |
hlada-tapa-kari misra
tvayi no guna-varjite ||

The hladini, sandhini and samvit saktis are one energy
(hladini sandhini sarmvit eka), which resides in You
(tvayy), the shelter of all things (sarva-samsraye). The
mixture of happiness and distress found in the
material world (hlada-tapa-kart misra) does not exist
in You (na tvayi), who are beyond the gunas (guna-
varjite). Visnu Purana 1.12.69



Definition of Bhava-Bhakti
suddha-sattva-visesatma

* Following from this statement, it should be
understood that this hladini is the greatest
energy of the Lord, and should be understood to
be the very essence of all the combined,
concentrated transtormations of His svarapa-
Sakti.

* Furthermore, the power of the combination of
hladini and samvit causes the most intense state
of desiring to please the Lord.



Definition of Bhava-Bhakti
suddha-sattva-visesatma

e This intense desire resides within the Lord’s
eternal associates.

 Further, concentration of this condensed hladini
will transform bhava into the highest state of
maha-bhava called modana.



asau bhava ucyate



Detinition of Bhava-Bhakti
asau bhava ucyate

e The word asau, in the text verse, indicates the
general form of bhakti, which is indicated as
continual service to Krsna with tfavorable
intentions (anukilyena krsnanusilanam).



Detinition of Bhava-Bhakti
asau bhava ucyate

* Even though the general form of bhakti was
indicated to have two torms (cesta and bhava),
in this verse, cesta-ripa-bhakti should not be
accepted as the meaning in this verse, since the
subject under discussion is bhava.

e The characteristic of bhava will be described as
teelings (rather than action).



Detinition of Bhava-Bhakti
asau bhava ucyate

Sarirendriya-vargasya
vikaranam vidhayakah |
bhavavirbhava-janitas
citta-vrttaya iritah ||

Bhavas are defined as (bhava iritah) a variety of
conditions of the mind (citta-vrttayah), produced
though a relation between a subject and an object of
love (avirbhava-janitah), which produces
transtormations (vikaranam vidhayakah) of the body
and senses ($arira indriya-vargasya). BRS 2.4.251



Detinition of Bhava-Bhakti
asau bhava ucyate

* That general bhakti (asau), which was defined as
tavorable service to the Lord, is called bhava when
referring to one particular portion of it called bhava-
ripa-bhakti.

* What is the essential nature of that bhava?

* Bhava has, as its svartipa or essence (atma), Krsna’s
svariipa-sakti, in the form of hladini and samvit
(Suddha-sattva-visesa).



Detinition of Bhava-Bhakti
asau bhava ucyate

* This svaripa is an eternal object, an eternal
manifestation (nitya-siddha), situated within the
eternal dear associates of the Lord.

* The emotional and perceptual functions of the
jiva for perceiving the Lord are accomplished by
the eternal sarhvit and hladini Saktis.



rucibhis citta-
masrnya-krd



Definition ot Bhava-Bhakti
rucibhis citta-masrnya-krd

 Furthermore, this bhava softens the heart
(mind) with its desires (rucibhih) for meeting
the Lord, serving the Lord tfavorably, and
attaining the friendship of the Lord.

* This bhava is also the sprout, which will become
prema, and which will be described later.



prema-suryamsu-
samya-bhak



Definition ot Bhava-Bhakti
prema-siryamsu-samya-bhak

* By comparing prema to the sun, there is the
suggestion that, just as the sun will appear soon
after the light of dawn, prema will appear very
soon after the appearance of bhava.

* As well, it is like a ray of the sun (prema-
siryamsu-samya-bhak); it is the first glow ot the
sun of prema.



Definition ot Bhava-Bhakti
prema-siryamsu-samya-bhak

* It will be explained later that prema is the
condensed form of bhava: bhavah sa eva
sindratma budhaih prema nigadyate (BRS 1.4.1)

* This bhava, whose very form is the essence of
the hladini function of the Lord, should also be
understood to be non-material, since it makes
the happiness of liberation insignificant, brings
about the Lord’s appearance, and produces bliss.



Definition ot Bhava-Bhakti
prema-siryamsu-samya-bhak

* Though this bhava is seen in the eternal
associates of the Lord, the mental conditions of
the devotees within this world become similar,
by the mercy of the Lord and His devotees.

* By this mercy alone it shall appear.



Proof of Delinition
ol Bhava Bhakti



Definition of Bhava-Bhakti
Proof of Definition of Bhava Bhakti

premnas tu prathamavastha
bhava ity abhidhiyate |
sattvikah svalpa-matrah syur
atrasru-pulakadayah

The preliminary state of prema (premnas tu
prathama avastha) is called bhava (bhava ity
abhidhiyate). There are a few sattvika-bhavas (atra
sattvikah svalpa-matrah syur) such as tears in the
eyes and hairs standing on end (asru-
pulakadayah). (Tantra)



Definition of Bhava-Bhakti
Proof of Definition of Bhava Bhakti

* This verse shows that bhava is the ray of prema
or the sprout of prema.



Definition of Bhava-Bhakti
Proof of Definition of Bhava Bhakti

dhyayam dhyayarh bhagavatah
padambuja-yugam tada |
isad-vikriyamanatma
sardra-drstir abhud asau

Continually meditating (dhyayam dhyayarm) on
the lotus feet of the Lord (bhagavatah padambuja-
yugam), Ambarisa (tada asau) developed (abhud)
slight transformations of heart (1sad-
vikriyamanatma) and tears in his eyes (sardra-
drstir). (Padma Purana)



Definition of Bhava-Bhakti
Proof of Definition of Bhava Bhakti

* An example of sattvika-bhavas appearing at this
stage, from the Padma Purana



Role of Samvit and
Hladini Saktis



Delinition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

avirbhitya mano-vrttau
vrajantl tat-svarapatam |

svayarn-prakasa-rapapi
bhasamana prakasyavat ||

vastutah svayam asvada-
svarupaiva ratis tv asau |
krsnadi-karmakasvada-
hetutvarh pratipadyate ||



Delinition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

Appearing in the mental functions (mano-vrttau
avirbhuiya), bhava becomes the mental state itselt
(vrajanti tat-svarupatam). Though bhava is self-
revealing (svayam-prakasa-rupapi), it appears to
become manifest by the mind (bhasamana
prakasyavat). Though in its essential nature bhava
is taste itsell (vastutah svayam asvada-
svariipaiva), it also acts as a cause (hetutvam
pratipadyate) of tasting the pastimes of Krsna, His
associates and His pastimes (krsnadi-karmaka
asvada). (BRS)



Definition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

* Two verses now describe in more detail that rati
or bhava, which was just described, when it
appears in the Lord’s dear devotees in this world.

e That (asau), which has the form of Suddha-
sattva-visesa and has pleasure as its essence, is
called rati, because, literally, the meaning of rati
is “pleasure.”



Definition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

* Though this rati is selt-revealing (not dependent
on anything else), since it reveals Krsna and
everything else, it (by its mercy) manifests
within the functioning of the mind of the Lord’s
dear devotees in this world, and then becomes
one with their minds—it becomes their minds
and their emotions (tat-svariipatam vrajanti).



Definition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

* It appears (bhasamana) in the mind as if by the
actions of the mind (prakasyavat) (though it is
self-revealing, independent).

* This is like Brahman, the Supreme Lord, who,
though self-revealing and independent, makes
His appearance as if being born.



Definition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

* By its own arrangement (svayam), bhava acts as
previous and later states—as both cause and
ettect.

* Factually, bhava is taste or delight itselt, by its
portion which experiences the sweetness of
Krsna.

 Still, bhava (asau) by another portion becomes
the cause of tasting Krsna’s many forms and
activities.



Definition of Bhava-Bhakti
Role of Samvit and Hladini Saktis

* Its samvit (awareness) portion accomplishes this
etfectively.

* However, by the hladini portion, rati, simply,
remains as a blisstul state—it is the experience ot

bliss (eftect).

By bhava, one is able to perceive Krsna. But, in
perceiving Krsna, one experiences bhava, blisstul
love of Krsna.



Part-4

Two types of Bhava Bhakti



Two types of Bhava Bhakti

* This stage ot bhava is of two types: that arising
from raga bhakti, and that arising from wvaidhi

bhakti.

* The first type of bhava, arising from raganuga
bhakti, being greater in its strength and natural
teeling, with a predominance of the feeling that
the Lord is on an equal level and a distaste for
seeing the Lord as the almighty master, is very
thick or intense.



Two types of Bhava Bhakti

* The second type, arising from vaidhi bhakti, being
somewhat lesser in strength and natural feeling,
with a type of possessiveness of the Lord mixed
with perception of the Lord as the almighty God,
is not so condensed.

* These two types of bhava are tasted in two
ditferent ways in the two types of hearts possessed
of two types of spiritual desires in two types of
devotees.



Part-5

Ways in which
Bhava-Bhakti appears



Ways in which Bhava-Bhakti appears

sadhanabhinivesena
krsna-tad-bhaktayos tatha |
prasadenati-dhanyanam
bhavo dvedhabhijayate |
adyas tu prayikas tatra
dvitiyo viralodayah ||

Bhava appears in very fortunate persons in two ways (ati
dhanyanam bhavah dvedha abhijayate): by absorption in
sidhana (sadhana abhinivesena) or by the mercy ot Krsna
or His devotee (tatha krsna-tad-bhaktayoh prasadena).
[ts appearance by sadhana is normal (adyah tu prayikah),

and its appearance by mercy is rare (dvitiyah udayah
viralah). (BRS)



Ways in which Bhava-Bhakti appears

* In this verse, the cause of bhava arising in the
devotees of this world is discussed.

* Persons become very fortunate (ati-dhanyanam)
by prior association with great devotees.



Ways in which Bhava-Bhakti appears

bhavapavargo bhramato yada bhave;j

janasya tarhy acyuta sat-samagamah

sat-sangamo yarhi tadaiva sad-gatau
paravareSe tvayi jayate matih

When the material life of a wandering soul (yada
bhramato janasya bhavah) has ceased (apavargo bhavet),
O Acyuta (acyuta), he may attain the association of Your
devotees (tarhy sat-samagamah). And, when he associates
with them (sat-sangamo yarhi), there awakens in him
devotion unto You (tadaiva tvayi matih jayate), who are
the goal of the devotees (sad-gatau) and the Lord of all
causes and their effects (paravarese). (SB 10.51.53)




Ways in which Bhava-Bhakti appears

rahtiganaitat tapasa na yati
na cejyaya nirvapanad grhad va
na cchandasa naiva jalagni-saryair
vina mahat-pada-rajo-'bhisekam

Without bathing in the dust from the feet of great
devotees (vina mahat-pada-rajo-abhisekam), one cannot
realize the Lord (na etad yati) through concentration of
the mind (tapasa), performance of sacrifices (ijyaya),
distributing food (nirvapanad), building shelters for the
destitute (grhad va), studying the Vedas (cchandasa), or
performing austerities in the water, fire or the sun (jala-

agni-stryair). (SB 5.12.12)




Part-5

Ways in which Bhava-
Bhakti appears

1) Bhava arising from
sadhana



Ways in which Bhava-Bhakti appears
Bhava arising from sadhana

vaidhi-raganuga-marga-
bhedena parikirtitah |
dvividhah khalu bhavo 'tra

sadhanabhinivesajah ||

sadhanabhinivesas tu
tatra nispadayan rucim |
harav asaktim utpadya
ratirh sarmjanayaty asau ||



Ways in which Bhava-Bhakti appears
Bhava arising from sadhana

Bhava arising from sadhana (sadhana
abhinivesajah bhavah) has two types (dvividhah):
arising from vaidhi-sadhana, and arising from
raganuga-sadhana (vaidhi-raganuga-marga-
bhedena parikirtitah). Absorption in sadhana
(nistha) (sadhana abhinivesah tu) produces ruci
(tatra rucim nispadayan), then asakti (harav
asaktim utpadya), and then rati or bhava for the
Lord (asau ratim samjanayaty). (BRS)



Proot for Bhava-Bhakti
arising from Vaidhi-

sadhana



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana

tatranvaham krsna-kathah pragayatam
anugrahenasrnavam manoharah |

tah Sraddhaya me 'nupadam visrnvatah

priya-Sravasy anga mamabhavad ratih ||

O Vyasadeva (anga), in that association (tatra), and by the
mercy of those great Vedantists (anugrahena), 1 could
hear them (asrnavam) describe the activities ot Lord
Krsna (krsna-kathah pragayatam). These became very

attractive (ruci) (manoharah). T

us, listening attentively

(asakti) (tah sraddhaya me anupadam visrnvatah), rati

for the Personality of Godhead a
priya-Sravasy ratih). (SB 1.5.26)

bpeared (mama abhavad



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-
sadhana

* The mercy, or anugraha, mentioned in this verse

means that the devotees gave their permission to
Narada to hear.

* This is the scriptural procedure.

* “You should also listen to these talks about
Krsna.”



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-
sadhana

* Manoharah (attractive) indicates, “Causing the

appearance of ruci.”

* Sraddha, or faith, is not mentioned in the verse,
since it is always a necessary element.



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-
sadhana

* Though one should mention that faith, as the
starting point of all stages, is the cause of rati,
the description is given in this way to show the
quick appearance of rati from absorption in the
stages arising after anartha-nivrtti.



Proof for Bhava-Bhakti
arising from Raganuga-
sadhana



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Raganuga-
sadhana

ittharh manoratharm bala
kurvati nrtya utsuka |

hari-pritya ca tam sarvam
ratrim evatyavahayat ||

A young girl (bala), having great joy in the heart
(ittharmmh manoratham) and being very enthusiastic to
dance (nrtya utsuka), spent the whole night dancing
(tarm sarvam ratrim evatyavahayat) in order to please
the Lord (hari-pritya). (Padma Purana)



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Raganuga-
sadhana

* The word manoratham (with joy in the heart)
indicates raganuga-sadhana.

* By the influence of the deity form, she developed
raga similar to that of Krsna’s dear associates.



Part-5

Ways in which Bhava-Bhakti
appears

2) Bhava arising from Mercy
of Krsna or His Devotee



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His
devotee

sadhanena vina yas tu
sahasaivabhijayate |
sa bhavah krsna-tad-bhakta-
prasadaja itiyate

That bhava (sa bhavah) which appears suddenly
(sahasa eva abhijayate) without performance of
sadhana (sadhanena vina) is known as bhava
produced from the mercy of Krsna or His devotee
(krsna-tad-bhakta-prasadaja iti iyate). (BRS)



Part-5

Ways in which Bhava-Bhakti
appears

2) Bhava arising from Mercy ot
Krsna or His Devotee

Bhava arising from 3 Types of
Mercy of the Lord



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His
devotee

prasada vacikaloka-
dana-hardadayo hareh

This mercy (prasada) arises from the words of the
Lord (hareh vacika), the presence of the Lord
(aloka-dana), or just appears in the heart (harda
adayo). (BRS)



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His
devotee

* The mercy may be produced by the words
spoken by the Lord (vacika).

* Alternatively, the Lord may bestow mercy,
producing bhava, by showing Himselt to the
devotee (aloka-dana).



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His
devotee

* On the other hand, the mercy may simply
manifest in the devotee’s heart (harda).

* Mercy given by Vrndavana and other items are
included in the “mercy given by devotees.”



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (Verbal Mercy)

sarva-mangala-murdhanya
purnananda-mayi sada |
dvijendra tava mayy astu
bhaktir avyabhicarini

O best of the brahmanas (dvijendra), may you have
undeviating bhakti (bhava) for Me (tava may
avyabhicarini bhaktir astu). That bhakti is the crest jewel
of all auspiciousness (sarva-mangala-murdhanya) and tull
of bliss eternally (purnananda-mayi sada). (Naradiya
Purana)



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (showing Himself)

adrsta-parvam alokya
krsnam jangala-vasinah |

viklidyad-antaratmano
drstimh nakrastum isire ||

When they saw Krsna (alokya krsnam), who appeared
like nothing they had seen before (adrsta-ptirvam), the
hearts of the residents of Jangala (jangala-vasinah
antaratmano) melted (viklidyad) and they could not take
their eyes away from His form (drstim nakrastum isire).
(Skanda Purana)



Ways in which Bhava-Bhakti appears
Prootf for Bhava arising from the mercy of Krsna
or His devotee (harda)

prasada antaro yah syat
sa harda iti kathyate

That mercy which arises from within (prasada
antaro yah syat) is called harda (sa harda iti
kathyate). (BRS)



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (harda)

mahabhagavato jatah
putras te badarayana
vinopayair upeyabhad
visnu-bhaktir ihodita

O Badarayana (badarayana), You have given birth to a
great devotee (mahabhagavato jatah) as your son (putras
te). Without sadhana (vina upayair), which brings about
the goal (upeya abhud), bhakti to Visnu has appeared
within his heart (visnu-bhaktir iha wudita). (Suka-
sarnhita)



Ways in which Bhava-Bhakti appears
Proot for Bhava arising from the mercy of Krsna
or His devotee (harda)

* Bhakti to Visnu, which is the goal (upeya), has
appeared with-out sadhana (upayaih).

* The conclusion is that he attained bhava only by
the mercy of the Lord, since there is no evidence
of performance of any sadhana, or of obtaining
the mercy of devotees.



Ways in which Bhava-Bhakti appears
Proot for Bhava arising from the mercy of Krsna
or His devotee (harda)

* This mercy must have appeared through the
heart, because he developed bhakti in the form

of remembering the Lord while still in the
womb.



Ways in which Bhava-Bhakti appears
Proot for Bhava arising from the mercy of Krsna
or His devotee (harda)

 While in the womb, he did not see the Lord or
receive words of blessing from the Lord.

* Thus, mercy manifesting in the heart could have
been the only way.

* The Brahma-vaivarta Purana gives the details.



Part-5

Ways in which Bhava-Bhakti
appears

2) Bhava arising from Mercy ot
Krsna or His Devotee

Bhava arising from Mercy of the
Devotee



Ways in which Bhava-Bhakti appears
Proot for Bhava arising from the mercy of His
devotee

gunair alam asankhyeyair
mahatmyarh tasya sticyate |
vasudeve bhagavati
yasya naisargiki ratih ||

Who can list the innumerable qualities of Prahlada
Maharaja (gunaih alam asankhyeyair) ! It is
accurately said (su ucyate) that his greatness (tasya
mahatmyam) was his natural attraction (yasya

naisargiki ratih) for Vasudeva (vasudeve bhagavati).
(SB 7.4.36)



Ways in which Bhava-Bhakti appears
Proot for Bhava arising from the mercy of His
devotee

naradasya prasadena
prahlade subha-vasana |

nisargah saiva tenatra

ratir naisargiki mata ||

Favor or nisarga was granted to Prahlada (prahlade
nisargah) by Narada (naradasya prasadena) and this
created devotional impressions (tena atra sSubha-
vasana). Thus his rati is called naisargiki (through
mercy) (sa eva naisargiki ratir mata). (BRS)



Ways in which Bhava-Bhakti appears
Proot for Bhava arising from the mercy of His
devotee

aho dhanyo ’si devarse
krpaya yasya tat-ksanat |
nico py utpulako lebhe
lubdhako ratim acyute ||

O Narada, you are noble (aho dhanyah asi devarse).
By your mercy (yasya krpaya) the hunter
(lubdhakah), though low in nature (nicah apy),
immediately (tat-ksanat) developed goose bumps
(utpulakah) and attained rati for Lord Acyuta (lebhe
ratim acyute). (Skanda Purana)



Ways in which Bhava-Bhakti appears

bhaktanam bhedatah seyam
ratih panca-vidha mata |
agre vivicya vaktavya
tena natra prapancyate ||

According to the different types of devotees (with
five ditterent sthayi-bhavas) (bhaktanam
bhedatah), there are five ditterent types of rati
(seyam ratih panca-vidha mata). These will be
considered and explained later (agre vivicya
vaktavya), and thus will not be discussed here
(tena natra nravancvate). (BRS)



Part-6

Reliable Qualities of
a person who has

developed Bhava-
Bhakti



Reliable Qualities of a person who has developed
Bhava-Bhakti

ksantir avyartha-kalatvam
viraktir mana-Sunyata |

asa-bandhah samutkantha
nama-gane sada rucih ||

asaktis tad-gunakhyane

pritis tad-vasati-sthale |
ity adayo nubhavah syur

jata-bhavankure jane ||



Reliable Qualities of a person who has developed
Bhava-Bhakti

The anubhavas or characteristics (anubhavah) ot a
person who has developed the bud of bhava (jata-
bhavankure jane) are as follows (ity adayo syuh):
tolerance, not wasting time (ksantir avyartha-
kalatvamn), detachment from enjoyment, pridelessness
(viraktir mana-sunyata), confidence in the Lord’s
mercy, longing for the Lord (asa-bandhah
samutkantha), taste for chanting the name of the Lord
(nama-gane sada rucih), attachment to discussing
about the Lord’s qualities (asaktis tad-gunakhyane),
and attachment to living in the abode of the Lord
(pritis tad-vasati-sthale). (BRS)



Proof of Reliable symptoms of Bhava-Bhakti
(ksantih)

ksobha-hetav api prapte
ksantir aksubhitatmata ||

Tolerance means (ksantih) “being undisturbed
(aksubhitatmata), even when there is cause for
disturbance. (ksobha-hetav prapte api)” (BRS)



Proof of Reliable symptoms of Bhava-Bhakti (ksantih)

tarh mopayatam pratiyantu vipra
ganga ca devi dhrta-cittam 1i$e |

dvijopasrstah kuhakas taksako va

dasatv alam gayata visnu-gathah ||

O brahmanas (vipra), just accept me (mam pratiyantu) as a
completely surrendered soul (upayatarm), and let mother
Ganges, the representative of the Lord, also accept me in that
way (ganga ca devi), for I have already taken the lotus feet of
the Lord into my heart (dhrta-cittam iSe). Let the snake-
bird—or whatever magical thing (kuhakas taksako va) the
brahmana created (dvijopasrstah)—bite me at once (dasatv
alam). I only desire that you all continue singing the deeds of
Lord Visnu (gayata visnu-gathah). (SB 1.19.15)



Proof of Reliable symptoms of Bhava-Bhakti
(ksantih)

* Just as the great tolerance of Pariksit is seen here
because of his great prema, it is understood that
when he had previously developed bhava, the
sprout of prema, his tolerance also had sprouted
in a similar way.

* Other examples should be understood in the
same way.



Proof of Reliable symptoms of Bhava-Bhakti (avyartha-
kalatvam)

vagbhih stuvanto manasa smarantas

tanva namanto ’py anisam na trptah |

bhaktah sravan-netra-jalah samagram
ayur harer eva samarpayanti ||

The devotees (bhaktah) continually praise the Lord with
words (vagbhih stuvantah), remember Him with their
minds (manasa smarantah), and offer respects with their
bodies (tanva namantah apy). Still they are not satistied
(aniSam na trptah). With tears tlowing from their eyes
(sravan-netra-jalah), they ofter their complete lives to the
Lord (samagram ayur harer eva samarpayanti). (Hari-

bhakti-sudhodaya)



Proof of Reliable symptoms of Bhava-Bhakti
(viraktih)

viraktir indriyarthanam
syad arocakata svayam ||

Detachment means (viraktih syad) “having a
natural distaste for the objects of the senses.
(indriyarthanam svayam arocakata)” (BRS)



Proof of Reliable symptoms of Bhava-Bhakti
(viraktih)

Here detachment is the cause, and distaste is t!
etfect, but they are considered the same in t

definition, because, they are mutual

dependent.
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Proof of Reliable symptoms of Bhava-Bhakti
(viraktih)

yo dustyajan dara-sutan
suhrd rajyam hrdi-sprsah |

jahau yuvaiva malavad

uttamahsloka-lalasah ||

Bharata, who longed to serve the Lord (yah
uttamasloka-lalasah), gave up wite, sons, friends and
kingdom (jahau dara-sutan suhrd rajyam) as it they
were stool (malavad), though they were touching to
the heart (hrdi-sprsah) and thus ditficult to give up at
a young age (yuvaiva dustyajan). (SB 5.14.43)



Proof of Reliable symptoms of Bhava-Bhakti
(mana-stinyata)

utkrstatve ’py amanitvam
kathita mana-$tnyata|

Pridelessness means (mana-sunyata kathita) “in
spite of having a high position (utkrstatve apy),
remaining humble.” (BRS)



Proot of Reliable symptoms of Bhava-Bhakti (mana-
Sunyata)

harau ratimm vahann esa
narendranam Sikha-manih |

bhiksam atann ari-pure

Svapakam api vandate ||

King Bhagiratha, though the crest jewel among kings
(narendranam sikha-manih), went out begging at the
house of his enemies (ari-pure bhiksam atann), and
oftered respects to the dog-eaters (Svapakam api
vandate), because he had rati tor the Lord (harau
ratih vahann). (Padma Purana)



Proof of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

asa-bandho bhagavatah
prapti-sambhavana drdha ||

Contfidence means (asa-bandhah) “firm
assumption that one will attain the Lord. (drdha
bhagavatah prapti-sambhavana)”(BRS)



Proof of Reliable symptoms of Bhava-Bhakti (asa-bandhah)

na prema Sravanadi-bhaktir api va yogo ’'thava vaisnavo
jianarh va Subha-karma va kiyad aho saj-jatir apy asti va
hinarthadhika-sadhake tvayi tathapy acchedya-mila sati
he gopi-jana-vallabha vyathayate ha ha mad-asaiva mam

[ do not have prema or the practices of hearing or chanting in
bhakti (na prema sravanadi-bhaktir api va). 1 have no practice of
meditation of Visnu in the astanga-yoga process (yogo athava
vaisnavo), nor do I have practices of jiana or varnasrama duties
(jianar va Subha-karma va kiyad aho). I do not even have good
birth to execute these actions properly (saj-jatir apy asti va). But
since you are most merciful to the least qualified (hinarthadhika-
sadhake tvayi), O dear lover of the gopis (he gopi-jana-vallabha),
though 1 have impure desires (acchedya-mula tathapy), my
aspiration for You continues (mad-asaiva sati) to agitate me (ha ha
vyathayate). (Sanatana Gosvami)



Proot of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

* Yoga indicates astanga-yoga. When meditation
on Visnu is prominent in that yoga, it becomes
Vaisnava-yoga.

* This meditation incorporating Visnu (or other
deities in meditation) is called sagarbha in the
yoga system.



Prooft of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

* Jnana refers to steadiness in brahman.

* Subha-karma refers, mainly, to varnasrama
activities.

* Good birth is the cause of attaining qualification
for the previously mentioned items of yoga,
jiana and karma.



Proot of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

* These other processes are shown as causes of
attaining the Lord, only because of the
accompanying performance of bhakti, which is
also mentioned in the list.

* Concerning yoga, Kapila shows, in the Third
Canto of Bhagavatam , how yoga can be
combined with bhakti.



Proot of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

* The position of jiana, in relation to bhakti, is
shown in the Gita in the verse brahma-bhutah
prasannitma. (BG 18.54)

 Subha-karma should also be practiced with
bhakti, as illustrated by sa vai purmsam paro
dharmo yato bhaktir adhoksaje—the culmina-

tion of religion is that varnasrama from which
bhakti to the Lord arises. (SB 1.2.6)



Proot of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

* “I have a thirst (asa) for attaining the Lord, not
motivated by prema for the Lord, but by desire
for my own happiness, since 1 have deeply
rooted desires for personal enjoyment, which are
ditficult to remove (acchedya-mula).

e Then what should I do?



Proot of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

[ continue to hanker for You, because I think
that You can turn that material desire into
prema, since You are extra merciful to those who
are most delicient (hinarthadhika-sadhake).”

* The lack of qualification expressed in this verse
is only an ex-pression of humility (since he is
actually not fallen), and thus the verse is used as
an example of a person at the stage of rati.



Proof of Reliable symptoms of Bhava-Bhakti
(samutkantha)

samutkantha nijabhista-
labhaya guru-lubdhata ||

Longing means (samutkantha) “having intense

greed (guru-lubdhata) for attaining service to the
Lord. (nijabhista-labhaya)” (BRS)



Proof of Reliable symptoms of Bhava-Bhakti (samutkantha)

anamram asita-bhruvor upacitam aksina-paksmankuresv
alolam anuraginor nayanayor ardram mrdau jalpite |

atamram adharamrte mada-kalam amlana vamsi-svanesv

asaste mama locanam vraja-siSor-miurtim jagan-mohinim

I long to see that young Krsna (mama locanam asaste vraja-
Sisor-murtim) who enchants the universe (jagan-mohinim)
with His bent, black eye brows (anamram asita-bhruvor
upacitam), with His thick eye lashes (aksina-paksmankuresv),
with His attractive, shifty eyes (alolam anuraginor
nayanayor), with His soft words (mrdau jalpite) which melt
the heart (ardram), with his sweet, red lips (atamram
adharamrte), and with the intoxicating sound (mada-kalam)
emanating from the clear notes of His flute (amlana vamsi-
svanesv). (Krsna-karnamrta)




Proof of Reliable symptoms of Bhava-Bhakti (tad-
gunakhyane asaktih)

madhuryad api madhuram
manmathata tasya kim api kaiSoram |
capalyad api capalam
ceto bata harati hanta kim kurmah ||

That youthtul Krsna, with the qualities of Cupid
(manmathata tasya kim api kaiSoram), who is
extremely sweet (madhuryad api madhuram) and
extremely fickle (capalyad api capalam), has
stolen my heart (ceto bata harati). What should 1
do (hanta kim kurmah)? (Krsna-karnamrta)



Proof of Reliable symptoms of Bhava-Bhakti (tad
vasati-sthale pritih)

atrasit kila nanda-sadma Sakatasyatrabhavad
bhafjanarm
bandha-ccheda-karo pi damabhir abhad baddho

’tra damodarah |

ittharh mathura-vrddha-vaktra-vigalat-piytsa-
dharam pibann

anandasru-dharah kada madhu-purim dhanyas
carisyamy aham



Proof of Reliable symptoms of Bhava-Bhakti (tad
vasati-sthale pritih)

“Nanda’s house was here (atrasit kila nanda-sadma).
This is where Krsna broke the cart (Sakatasya
bhafjanam atra abhavad). Here is where Damodara
(atra damodarah), who cuts material bondage
(bandha-ccheda-karo), was bound up by ropes
(damabhir baddho abhtud).” When will I be tortunate
enough to wander about (kada dhanyas$ carisyamy
aham) in Mathura (madhu-purim) with tears in my
eyes (anandasru-dharah), drinking such streams of
nectar (piytsa-dharam pibann) flowing from the
mouth of an elder of Mathura (itthamm mathura-
vrddha-vaktra-vigalat)? (Padyavali)



Part — 7

Actions of a Person at the
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Actions of a Person at the stage of Bhava

* At that time, his eyes, tull of longing, turn towards
Krsna to lick the blackness of his limbs, the rosy
hue of his lips and eye-rims, the white brilliance
of his moon-like teeth shining in his smiling face,
the yellow hue of his clothing and ornaments; and
begin to bathe his body in unlimited tears.

 Like a hunted animal, here and there, from time
to time, freezing his motion, he raises his ears to
try to hear the sound of Krsna's flute, the jingling
of his anklets, the sweet intonation of his voice,
the messages of his wandering footsteps.



Actions of a Person at the stage of Bhava

* And his body erupts in ecstasy on experiencing
the longed-tor touch of the Lord's tender hands.

* His nostrils open wide again and again, and
inhale, anxious to examine the fragrance of his

body.

* Hankering to taste the Lord's saliva, his tongue
feels great joy on attaining that taste, and he licks
his lips.



Actions of a Person at the stage of Bhava

* Sometimes, when he gains the association of the
Lord by the Lord's whim, his heart feels
exhilarated, and he becomes drunk with the
abundance of sweetness, and then, at the
departure of the Lord he grieves and becomes
despondent.

* In this way the symptoms of sancari bhava
decorate his body.



Actions of a Person at the stage of Bhava

* His intelligence, in the states of wakefulness,
sleep, and deep sleep, determines to fix itselt
without deviation on the path of remembrance of
Krsna.

* At the time of attaining his spiritual body suitable
for performing his eternal service, the
indestructible soul enters that body, and the
material body becomes almost liteless.



Actions of a Person at the stage of Bhava

* At this stage the devotee begins to experience
extreme possessiveness of Krsna: like a bee, he
becomes anxious to imbibe fragrance of Krsna's
lotus feet.

* Having obtained the most precious jewel of bhava,
the devotee, like a miser, hides it from ordinary
people.



Actions of a Person at the stage of Bhava

* As he becomes the residence of renunciation,
tolerance, and the other wondertul qualities which
manifest themselves at the stage of bhava,
advanced devotees will understand his internal
status by those external symptoms, but others
who see his distracted mind will conclude that he
is mad.



Actions of a Person at the stage of Bhava

mugdham mam nigadantu niti-nipuna bhrantamm muhur vaidika
mandar bandhava-saficaya jada-dhiyarh muktadarah sodarah
unmattam dhanino viveka-caturah kamam maha-dambhikam
mokturh na ksamate manag api mano govinda-pada-sprham

Let the sharp moralist accuse me of being illusioned (mugdharn
mam nigadantu niti-nipuna); I do not mind. Experts in Vedic
activities may slander me as being misled (bhrantarmn muhur
vaidika), friends and relatives may call me frustrated (mandam
bandhava-sanicaya), my brothers may call me a fool (jada-dhiyam
muktadarah sodarah), the wealthy mammonites may point me out
as mad (unmattam dhanino), and the learned philosophers may
assert that I am much too proud (viveka-caturah kamam maha-
dambhikam); still my mind does not budge an inch from the
determination (moktum na ksamate manag api mano) to serve the
lotus feet ot Govinda, though I be unable to do it (govinda-pada-
sprham). (Srila Madhavendra Puri)



Part-8

Raty-abhasa -
Reflection of Bhava



Raty-abhasa — Retlection of Bhava

vyaktarh masrnitevantar

laksyate rati-laksanam |
mumuksu-prabhrtinam ced

bhaved esa ratir na hi ||

If softness of the heart (masrnitevantar ced), the
symptom of rati (rati-laksanam), becomes clearly visible
(vyaktam laksyate) in persons desiring liberation, or in
other unqualified persons (mumuksu-prabhrtinam), it is
not real rati (esa ratir na hi bhaved). (BRS)



Raty-abhasa — Retlection of Bhava

* It has been stated that the quality of real rati is
having the desire only to please the Lord.

* If other desires are present, it should not be
considered rati, in spite of the presence of other
symptoms, such as sattvika-bhavas. That is
explained in this verse.



Raty-abhasa — Retlection of Bhava

* It the rati characterized by internal softness
(melting of the heart), or what appears to be so,
becomes visible in persons, such as those
desiring liberation, it should not be considered
real rati, because persons desiring liberation
have other desires.

* One should not think that it a person has strong
desires for things other than Krsna, it can be
called rati for that particular object (for instance
rati for liberation).



Raty-abhasa — Reflection of Bhava

vimuktakhila-tarsair ya
muktair api vimrgyate |
ya krsnenatigopyasu
bhajadbhyo ’pi na diyate ||

sa bhukti-mukti-kamatvac
chuddharm bhaktim akurvatam |

hrdaye sambhavaty esam

katham bhagavati ratih ||

How can rati appear (kathar bhagavati ratih hrdaye sambhavaty) in
persons having desires for enjoyment or liberation (esarm bhukti-mukti-
kamatvat)? Those persons do not perform pure bhakti (Suddham
bhaktim akurvatam). Rati is sought out (vimrgyate) by those liberated
from all desires (vimukta akhila-tarsair muktair api) and is not given
immediately by Krsna (ya krsnena na asu diyate) even to the devotees
(bhajadbhyo api), since it is most secret (atigopya). (BRS)



Raty-abhasa — Retlection of Bhava

* Here the author elaborates on the reason why it
is not real rati.

* How is it possible for rati to appear where there
are desires for material enjoyment or liberation?



Raty-abhasa — Retlection of Bhava

* There is a fault in their sadhana: they do not
perform pure bhakti.

e Pure bhakti means that it should not be mixed
with jfiana, karma or other unacceptable
elements.
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Raty-abhasa — Reflection of Bhava
The Two Types of Raty-abhasa

kintu bala-camatkara-

kar1 tac-cihna-viksaya |
abhijiiena subodho ’yam
raty-abhasah prakirtitah ||

pratibimbas tatha cchaya
raty-abhaso dvidha matah ||

Though this semblance of rati is very astounding to the innocent
(bala-camatkara-kari), those in knowledge (kintu ayarn abhijiiena)
understand what it really is (ayam subodhah) by seeing the
characteristics (tac-cihna-viksaya). This is called raty-abhasa, a
semblance of rati (raty-abhasah prakirtitah). This semblance of rati
has two types (raty-abhaso dvidha matah): retlection (prati-bimba)
and splendor (chaya) (pratibimbas tatha cchaya). (BRS)
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Raty-abhasa — Reflection of Bhava (Pratibimba Raty-
abhasa)

asramabhista-nirvahi

rati-laksana-laksitah |
bhogapavarga-saukhyamsa-
vyanjakah pratibimbakah ||

When there are apparent qualities of rati (rati-laksana-
laksitah), accompanied by desires for enjoyment and
liberation (bhogapavarga-saukhya armsa-vyanjakah), it is
called the pratibimba (reflection) raty-abhasa
(pratibimbakah). This pratibimba raty-abhasa awards the
goals of enjoyment and liberation to those persons

without their having to exert effort (asrama abhista-
nirvahi). (BRS)



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

Rati without motivations for material enjoyment
or liberation yields the main form of rati,
whereas having attachments produces a
semblance of rati.

This semblance arises through secondary
conditions.

According to the conditions, there are two types
of semblance. The first type is described here.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

* The qualities of rati appear (rati-laksana-
laksitah) in the form of a few tears or other
symptoms.

* Though this seems to indicate a touch of rati,
when the symptoms appear along with desires
for enjoyment or liberation, it is called
pratibimba.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

The type of rati for the Lord which is
contaminated by desires for enjoyment or
liberation is called pratibimba-raty-abhasa.

This pratibimba awards liberation without
extreme efforts because of two qualities existing
in the Lord—His power to bestow material
enjoyment and His power to bestow liberation.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

* This is the extraordinary power of pratibimba-
raty-abhasa.
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Raty-abhasa — Retflection of Bhava (Pratibimba
Raty-abhasa)

daivat sad-bhakta-sangena
kirtanady-anusarinam |

prayah prasanna-manasarm

bhoga-moksadi raginam ||

kesamcit hrdi bhavendoh
pratibimba udaficati |

tad-bhakta-hrn-nabhah-sthasya

tat-sarnsarga-prabhavatah ||



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-
abhasa)

This retlection of the moon of bhava (bhava indoh
pratibimbah) appears in the hearts of some persons
(kesamcit hrdi udancati) who are attached to enjoyment
or liberation (bhoga-moksadi raginam), but who become
somewhat satisfied by following the angas of bhakti
(kirtanady-anusarinam  prayah  prasanna-manasam)
through occasional association with real devotees (daivat
sad-bhakta-sangena). That moon of bhava is situated in
the sky of the real devotee’s heart (tad-bhakta-hrn-
nabhah-sthasya), and it appears as a retlection in the non-

devotee for some time by its impressions (tat-sarnsarga-
prabhavatah). (BRS)



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

* The process by which pratibimba appears is
described in this verse.

* Those who are attached to enjoyment and
liberation, through occasional rather than
constant association with devotees (daivat),
imitate devotional activities, such as chanting,
but with their own goals in mind, and they
achieve a general tranquility of mind.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

 But their hearts are still contaminated with those

desires, since they have not realized the fault of
such desires.

* The devotee’s heart is like the sky, which is
untouched by other objects, and is thus suitable
tor the rising of the moon of prema.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

* The reflection of that moon situated in the
devotee’s heart—not the moon itself—appears
within the heart of such contaminated persons.

* A retlection appears because of the impositions
(upadhi) caused by other desires.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

Thus, that retlection is not exactly the same as
the original, since it takes support from only a
few qualities of the original rati and is a blurred
image possessing contamination of other desires.

A desire for pure bhava on the other hand
produces a complete and pure retlection,
because the aspirant takes support of a host of
wonderful qualities of bhiava and makes efforts
for the correct goal.



Raty-abhasa — Retlection of Bhava (Pratibimba
Raty-abhasa)

* When that person with other desires becomes

separated from the devotee, will that retlection
disappear?

* No, by the impressions it leaves in his heart, the
reflection of bhava remains there for some time.
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Raty-abhasa — Retlection of Bhava (Chaya Raty-
abhasa)

ksudra-kautuhala-may1

canicala duhkha-harini |
rates chaya bhavet kimcit

tat-sadrSyavalambint ||

That which has some similarity to real rati (tat-
sadrsya kimcit avalambini), which possesses a
small amount of interest in the Lord (ksudra-
kautitthala-mayi), which is unstable (cancala), and
which destroys suftfering (duhkha-harini), is called
chaya-raty-abhasa (rateh chaya bhavet).(BRS)



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

* Here the word chaya means beauty or splendor.

e Here it also means a reflection of or resemblance
to beauty.

* This verse describes this chaya-raty-abhasa,
taking into account the meaning of chaya as
“resemblance to beauty” in combination with the
word abhasa.



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

e Little interest (ksudra-kauttthala) means that
though the Lord and bhakti are spiritual, the
person has interest in them only as material
objects.

* Because there is curiosity relating to the Lord,
even though material, there is an appearance of a
little splendor (kanti).



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

* That is the meaning ot chaya here.

* Because of the slight attraction to the Lord, there
will be slight symptoms similar to those of real
rati.

* However, because of its nature as chaya, it is also
unsteady (caficala), unlike the pratibimba-raty-
abhasa.



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

* In prati-bimba-raty-abhasa, the attraction to
material enjoyment and liberation is very strong,
but in chaya-raty-abhasa, the material curiosity
about the Lord is transient.

e Still, because of the influence of the Lord in
chaya-raty-abhasa, there is gradually a
destruction of the sutfering of material existence.



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

* One should not say “This type does not fit
within the general category of raty-abhasa
because it lacks desire for enjoyment and
liberation.”

* It is classed as raty-abhasa because material
curiosity is a form of enjoyment as well (a
contamination).



Raty-abhasa — Reflection of Bhava (Chaya Raty-

e As
ab)

enj

on

abhasa)

well, it does not overlap with pratibimba-raty-
nasa, though both types have desire for
oyment, because chaya is connected with

ly a curiosity about the Lord (whereas

pratibimba has a strong commitment to material
enjoyment or liberation).



Part-8
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of Bhava

What causes Chaya Raty-
abhasa?



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

hari-priya-kriya-kala-
desa-patradi-sangamat |
apy anusangikad esa
kvacid ajiiesv apiksyate ||

kintu bhagyam vina nasau
bhava-cchayapy udancati |

yad abhyudayatah ksemam
tatra syad uttarottaram ||



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)

This chaya-raty-abhasa appears sometimes even in
ignorant people (esa kvacid ajfiesu api iksyate) by a
combination of performing actions dear to the Lord,
observing the festivals of the Lord, residing in the dhama
of the Lord  (hari-priya-kriya-kala-desa-patradi-
sangamat), and associating with the devotees of the Lord
(anusangikad apy). Even this chaya-raty-abhasa (kintu
asau bhava-cchaya apy), which eventually bestows
auspiciousness to those people (yad ksemam
abhyudayatah tatra syad uttarottaram), appears only

with great good fortune (bhagyam vina na udancati).
(BRS)




Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

* There should be simultaneous participation in
the items listed (performing actions dear to the
Lord, observing the festivals of the Lord, residing
in the dhama of the Lord, and associating with
the devotees ot the Lord) in order for chaya-raty-
abhasa to manifest in ignorant people.



Raty-abhasa — Reflection of Bhava (Chaya Raty-
abhasa)

 Because of association with devotees, festivals
and other items, this rati is sometimes seen even
in ignorant persons--persons who have no good
qualities such as tolerance and have no desire to
extinguish samsara.
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Beware ol Offenses!!!



Raty-abhasa — Retlection of Bhava
Beware of Offenses!!!

hari-priya-janasyaiva
prasada-bhara-labhatah |

bhavabhaso ’pi sahasa
bhavatvam upagacchati ||

tasminn evaparadhena
bhavabhaso py anuttamah |

kramena ksayam apnoti
kha-sthah ptirna-sasi yatha ||



Raty-abhasa — Retlection of Bhava

Beware of Offenses!!!

By the great mercy of a dear devotee of the Lord

(hari-priya-janasya eva prasada-bhara-

labhatah),

the semblance of bhava (bhavabhaso api)
suddenly becomes real bhava (sahasa bhavatvam
upagacchati). By offending that devotee (tasminn

eva aparadhena), even the best b

havabhasa

(anuttamah bhavabhaso apy) gradually wanes

(kramena ksayam apnoti) just as the ful

1 moon in

the sky gradually wanes (kha-sthah ptirna-sasi

yatha). (BRS)



Raty-abhasa — Reflection of Bhava
Beware of Offenses!!!

bhavo py abhavam ayati

krsna-presthaparadhatah |
abhasatam ca Sanakair
nytna-jatiyatam api ||

By an offense against the dearest devotee of the Lord
(krsna-prestha aparadhatah), even real bhava will be
destroyed, if the offense is grave (bhavo apy abhavam
ayati). If the otfense is medium, the bhava will turn to
bhavabhasa (abhasatam ca sanakair). If the offense is
slight, the bhava will become an inferior type (nytina-
jatiyatam api). (BRS)



Raty-abhasa — Reflection of Bhava
Beware of Ottenses!!!

* By two types of grave offenses—ofiense to the
dearest devotee, or to Krsna Himselt (krsna-

prestha aparddhatah)—even real bhava is
destroyed.

* By medium offense, bhava becomes bhavabhasa.

* By slight offense, the bhava degrades in category.



Raty-abhasa — Reflection of Bhava
Beware of Ottenses!!!

* Becoming an inferior type means that there will
be degradation in term of the five rasas and the
eight stages from maha-bhava to rati.

* Thus, change in bhava will take place according
to the seriousness of the offense.



Raty-abhasa — Reflection of Bhava
Beware of Ottenses!!!

* Sadhya-rapa or harda-rapa-bhakti has tive types:
bhava, prema, pranaya, sneha and raga.

* In Ujjvala-nila-mani three more types are
mentioned: mana, anuraga and maha-bhava.

* Thus, there are eight types of sadhya-bhakti.



Raty-abhasa — Reflection of Bhava
Beware of Ottenses!!!

* However, since the topic is bhava-bhakti, the
lowest of the eight types, that bhava could
simply decrease in intensity.

 Furthermore, those at the level of bhava still
have impurities, and could make mistakes
because of anarthas, whereas those at the level of
prema are pure and could never commit real
oftense.




Raty-abhasa — Reflection of Bhava
Beware of Ottenses!!!

Bhava will be destroyed by aparadha to the
dearest devotees of Krsna.

An example is Dvivida the monkey, a follower of
Rama.

By aparadha to Laksmana, his bhava
disappeared.

By medium aparadha, bhava becomes

bhavabhasa.



Raty-abhasa — Reflection of Bhava
Beware of Ottenses!!!

* If the aparadha is slight, the bhava changes type.

* Madhura-rati becomes dasya-rati.

* Dasya-rati becomes santa-rati.



Part-8
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Raty-abhasa — Retlection of Bhava
Choose your Association Wisely

gadhasangat sadayati
mumuksau supratisthite |
abhasatam asau kim va
bhajaniyesa-bhavatam ||

By intimate association (gadhasangat) with a
person who strongly desires impersonal liberation
(supratisthite mumuksau), real bhava becomes
bhavibhasa (asau abhasatam sadayati), or
becomes worship of the selt as the Lord (kim va
bhajaniya 1sa-bhavatam). (BRS)



Raty-abhasa — Reflection of Bhava
Choose your Association Wisely

* Bhajaniyesa-bhavatim means identitying oneselt
as the Lord, who is the actual object of worship.

* Bhava for the Lord be-comes ahangrahopasanam,
worship of the sellf.



Raty-abhasa — Retlection ol Bhava
Choose your Association Wisely

* By intimate association with a person desiring
liberation, who is tfixed in that philosophy and
who uses logic from jnana scriptures which
establish the superiority of liberation over
everything else (supratisthite), real bhava
becomes bhavabhasa.

* Alternatively, he identifies himselt with the Lord
who is worthy of worship. This becomes self-
worship.



Raty-abhasa — Retlection of Bhava
Choose your Association Wisely

ata eva kvacit tesu
navya-bhaktesu drsyate |
ksanam 1$vara-bhavo ’yam
nrtyadau mukti-paksagah ||

[t is seen sometimes (ata eva kvacit drsyate) that new
devotees (tesu navya-bhaktesu), absorbed in the goals
of ditterent types of liberation (mukti-paksagah),
identity themselves with the Lord momentarily
(ksanam 1$vara-bhavo ayam), during dancing or other
acts of devotion (nrtyadau). (BRS)



Raty-abhasa — Reflection of Bhava
Choose your Association Wisely

* Ksanam “for a moment” is only a representative

term.

* It implies, as well, that the attempt to identity
oneself as the Lord may last for a long time.

* Mukti-paksa-gah means those who are absorbed
in the goals of sartpya, sarsti, and samipya.



Part-9

Sudden appearance of Bhava
without apparent Reasons



Sudden appearance of Bhava without apparent Reasons

sadhaneksarh vina yasminn
akasmad bhava iksyate |
vighna-sthagitam atrohyarm
prag-bhaviyam susadhanam ||

Bhava sometimes appears suddenly (akasmad bhava
iksyate) in a person without performance of sadhana or
mercy, and without scriptural knowledge (yasminn
sadhana iksam vina). It should be inferred that (atra
uhyam), in a previous life, some obstacle interrupted that
person’s skilltul sadhana (prag-bhaviyammn vighna-
sthagitam susadhanarn), and in this life the obstacle has
finally been removed (implied). (BRS)



Sudden appearance of Bhava without apparent
Reasons

e Sadhana refers to all the causes ot bhava: sadhana-
bhakti, the mercy of Krsna and the mercy of the
devotee.

« Tksa refers to the knowledge gained through
scriptures.

* Sometimes, bhava appears suddenly without
knowledge of scriptures, and without sadhana,
mercy of Krsna or mercy of the devotee.



Sudden appearance of Bhava without apparent
Reasons

* It is seen and verified to be real bhava (iksyate).

* One should then infer sadhana from a previous
life, as in the case ot Vrtrasura and others.



Part-10
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The Most Amazing Type of Bhava

lokottara-camatkara-
karakah sarva-saktidah |
yah prathiyan bhaved bhavah
sa tu krsna-prasadajah ||

That bhava (yah bhavah) which is more amazing
than anything in this world (loko uttara-
camatkara-karakah), which gives all powers
(sarva-saktidah), and which is very deep
(prathiyan), is caused by the mercy of Krsna (sa tu
krsna-prasadajah bhaved). (BRS)



The Most Amazing Type of Bhava

* Previously, in verse 1.3.6, three causes of bhava
were mentioned: sadhana, mercy of the Lord and
mercy of the devotee.

* Now, bhava, arising due to sadhana in previous
life, has just been mentioned.



The Most Amazing Type of Bhava

* Which of these is the best?

* Hinting at examples such as Piitana, the author

says that bhava caused by the mercy of Krsna is
the best.
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One should neglect the faults of a Bhava Bhakta

jane cej jata-bhave ’pi
vaigunyam iva drsyate |
karya tathapi nastuya
krtarthah sarvathaiva sahl||

If some apparent fault is seen (vaigunyam iva cet
drsyate) in a person who has developed real bhava
(jata-bhave jane api), one should not be hostile to
him (tathapi na astiya karya), because he has
accomplished the goal in all respects (krtarthah
sarvatha eva sah). (BRS)



One should neglect the faults of a Bhava Bhakta

* There may be some external bad conduct
(vaigunyam), but one should not be hostile to
him, because by having bhava the person cannot
be contaminated by those external actions.

* BRS 2.1.276 points out that the bhava-bhakta
still has anarthas and could commit sin or
aparadha.



One should neglect the faults of a Bhava Bhakta

* This distinguishes him from the prema-bhakta.

 However, even if he makes mistakes, because of
his level of advancement, Krsna takes care ot
him.



One should neglect the faults of a Bhava Bhakta

apavitrah pavitro va
sarvavastharm gato ’pi va
yah smaret pundarikaksam
sa bahyabhyantara-Sucih

Whether one is pure or contaminated (apavitrah pavitro
va), and regardless of one’s external situation
(sarvavastham gato api va), simply, by remembering the
lotus-eyed Personality of Godhead (yah smaret
pundarikaksam), one can cleanse one’s internal and
external existence (sah bahya abhyantara-sucih).
(Garuda Purana)



One should neglect the faults of a Bhava Bhakta

* This person cannot be criticized, because he has

accomplished the goal—he has attained bhava
(krtarthah).



One should neglect the faults of a Bhava Bhakta

bhagavati ca harav ananya-ceta
bhrsa-malino ’pi virajate manusyabh |
na hi sasa-kalusa-cchavih kadacit
timira-parabhavatam upaiti candrah ||

A person who is dedicated completely to the Lord
(bhagavati ca harav ananya-cetah manusyah) may show,
externally, serious contamination (but internally he is
pure) (bhrsa-malino api virajate). The full moon
(candrah), though marked by the figure of a rabbit (sasa-
kalusa-cchavih), is never overcome by darkness (na hi
timira-parabhavatam upaiti). (Narasimha Purana)




One should neglect the faults of a Bhava Bhakta

* A person may show serious contamination.

* This means that it is seen externally that he
performs torbidden activities.

« However, he shines with internal bhakti, which
cannot be defeated by anyone (he s
incomparable).



One should neglect the faults of a Bhava Bhakta

* A particular case, the moon, is introduced to
support the general principle.

* This is called arthantara-nyasa.



One should neglect the faults of a Bhava Bhakta

* In the Hari-vamsa, it is said: loke cchaya-mayam
laksma tavanke sasa-sarhjnitam: the dark spot on
the moon is called a rabbit.

* Though there is a fault in the beauty of the
moon, that fault is only superticial.



Part-12
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Bhava is tastier than millions of Moons

ratir aniSa-nisargosna-prabalatarananda-ptra-ripaiva

usmanam api vamanti sudhamsu-koter api svadvi ||

Rati (ratih) is naturally and eternally (anisa-nisarga)
unstable (usna) because of its continuous, ever-
increasing desires for pleasing the Lord and it is full of
bliss (prabalatara ananda-pura-ripaiva). Manifesting
this instability in the form of a variety of safncari-
bhavas (usmanam api vamanti), it is tastier than
millions of moon (sudhamsu-koter api svadvi). (BRS)



Bhava is tastier than millions of Moons

* Rati is described as unstable by nature (usna)
due to ever-increasing desire for the Lord, and
this state is without beginning, or continuous
(anisa).

e Rati is also described as ananda because it is tull
of joy.



Bhava is tastier than millions of Moons

* Thus, rati is characterized by continuous
instability and very strong bliss.

 Usmanam, in the second line, refers to various
saficari-bhavas or vyabhicari-bhavas, = which
cause that instability.



Part — 13

The Five Ratis



The Five Ratis

* This bhava is tasted in ditterent degrees ot
sweetness, as in various degrees of condensation
of mango, jackiruit, sugarcane or grape juice.

* There are five types of devotees: those acting as
santas, dasas (servants), sakhas (friends), pitrs
(elders), and preyasis (lovers), acting in the
moods of santa, dasya, sakhya, vatsalya, and
priyata.



The Five Ratis

* Bhava by its own energy causes the appearance of
vibhava, anubhava, and vyabhicari.

* The dominating mood generated from these
elements is called sthayi bhava, which, by mixing
with the elements, produces santa, dasya, sakhya,
vatsalya, and ujjvala rasas.



Part — 14

Perfection of all Rasas is in
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Perfection of all Rasas is in Krsna - Akhila
Rasamrta Murti

* The sruti texts define rasa as the very essence of
the Lord (raso vai sah).

* Just as water is present in all the streams, rivers,
and ponds but is water personitied in the ocean,
so this rasa, though it is present in all the avataras
of the Lord and touches perfection in each of
them, attains its absolute climax in Krsna, the son
of the King of Vraja.



Perfection of all Rasas is in Krsna - Akhila
Rasamrta Murti

* Rasa (Krsna Himselt), which appears at the first
stage of maturity (bhava) and becomes tully
substantiated in the stage of prema, is directly
experienced by such a qualitied devotee.
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Definition of Prema-Bhakti

samyan-masrnita-svanto
mamatvatisayankitah |
bhavah sa eva sandratma
budhaih prema nigadyate ||

When bhava becomes extremely condensed
(bhavah sandratma), it is called prema by the
learned (sa eva budhaih prema nigadyate). It
softens the heart completely (samyak-masrnita-
svanto) and produces extreme possessiveness of

the Lord in the experiencer (mamatva atiSaya
ankitah). (BRS)



Srila Jiva Goswami’s
Explanation



Definition of Prema-Bhakti

* Having explained bhava, the author now
explains prema.

* The main quality (svartipa-laksana) is its very
condensed nature (sandratma).

* The other two qualities are secondary
characteristics (tatastha-laksana).



Definition of Prema-Bhakti

* In prema, the heart (svantah) becomes extremely
soft (samyan-masrnita), in comparison to the
preliminary condition of bhava, in which the
heart becomes soft.

* Moreover, prema is condensed bliss, the highest
state of bliss, compared to the preliminary state
of bhava, which has the preliminary appearance

of bliss.



Definition of Prema-Bhakti

* Prema also has extreme possessiveness of Krsna.

* That type of bhava is called prema.

* A doubt now arises.



Definition of Prema-Bhakti

* If bhava is the cause of prema, and if it
transtorms itself into prema, it is called the
material cause (upadana-karanam) of prema
according to Sankhya philosophy.

* Then bhava must give up its previous state and
transform into prema.

* The eftect cannot exist independently of the
cause.



Definition of Prema-Bhakti

* It is similar to raw liquid sugar, which gives up
its first state and becomes solid raw sugar.

* When the solid raw sugar appears, the raw liquid
sugar no longer has a separate existence.

* The solid raw sugar then becomes white sugar,
and then refined sugar.



Definition of Prema-Bhakti

* When the refined sugar exists, then liquid raw
sugar, solid raw sugar and white sugar no longer
exist.

* In this case also, bhava becomes prema, and thus
bhava should no longer exist.

* When prema becomes sneha, and sneha becomes
raga, then prema and sneha should both
disappear, and only raga should remain.



Definition of Prema-Bhakti

* Moreover, it the highest state of maha-bhava
appears in Radha and others, then all the previous
states should disappear.

This is not true.

* Bhava becomes prema without giving up its
previous state, because of the acintya-Sakti present
In rati, prema, sneha, raga, mana, pranaya, anuraga
and maha-bhava, which are the supreme
transformations of the hladini sakti.



Definition of Prema-Bhakti

* Thus, bhava exists separately from prema and
sneha and other advanced stages exist separately
from prema.



Srila Visvanatha
Cakravarti Thakura’s
Explanation



Definition of Prema-Bhakti

* Though bhava matures into prema, it should also be
eternal and should thus remain even after prema
appears.

* A devotee can have experiences of lesser intensity in
bhava, or more intensity in prema, sneha, raga etc.

* Bhava takes one of five principal forms as sthayi-
bhava: santa-rati, dasya-rati, sakhya-rati, vatsala-rati
or madhura-rati.



Definition of Prema-Bhakti

* This remains with the devotee permanently, with
the exception of santa-rati, which may transtorm
into higher ratis.

* Of course, the impurities present in bhava
immediately following sadhana, in the form of
anarthas, would not be present when it is
experienced at a later stage.



Definition of Prema-Bhakti

* An example is given.

* The balya body of Krsna attains a little more
sweetness and attains the pauganda state, but
without giving up the balya state.

* The pauganda body then attains more excellence
and becomes the kaisora body, without giving up
the previous condition.



Definition of Prema-Bhakti

* It is wunlike the material body, which, on
attaining boyhood gives up its baby body.

* This is because all the pastimes of Krsna during
all His ages with all His bodies are eternal.

* When Krsna enters His pauganda body, the
balya body disappears, and then appears in the
universe in which His balya pastimes are about
to begin.



Definition of Prema-Bhakti

* The balya body appears wherever the balya
pastimes begin, in the Vrndavana within a
particular universe.

* The balya body of Krsna will also appear in a
future kalpa of Brahma during the Vaivasvata
manvantara when Vrndavana appears on earth
again.



Definition of Prema-Bhakti

* Similar to this, the sun disap;

continent in the evening and ap;

pears from this
vears in another

continent, but, after twelve
appears in this continent.

hours, it again

* Getting back to the present case, among those
who have bhava, prema and sthayi-bhavas, when
a particular sthayi-bhava appears in a devotee
under particular conditions or causes, one
should understand that the other bhavas are still
present in the devotee, but in unmanifest forms.

(They are not destroyed.)



Definition of Prema-Bhakti

* Similarly, among material persons who have
anger, lust and other emotions, when one
emotion among them surfaces, the others still
exist, but in the form of impressions.



Part — 16
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Proof for Delinition of Prema-Bhakti

ananya-mamata visnau

mamata prema sangata |
bhaktir ity ucyate bhisma-
prahladoddhava-naradaih ||

Prema is defined (prema ity ucyate) by Bhisma,
Prahlada, Uddhava and Narada (bhisma-prahlada-
uddhava-naradaih) as that bhava (bhaktih) which
has possessiveness related to Visnu (or any other
form of the Lord) (visnau sangata mamata) and to
no one else (ananya-mamata). (Pancaratra)



Proof for Delinition of Prema-Bhakti

* It should be understood that starting from verse
6 (evam-vrata...), the author will give examples
to support his own definition.

* Here he quotes a difterent definition of prema, in
order to show its agreement with his definition
by consideration of the grammar.

* Bhaktih means bhavah in the verse.



Proof for Definition of Prema-Bhakti

bhaktih premocyate bhisma-
mukhyair yatra tu sangata |
mamatanya-mamatvena
varjitety atra yojana ||

The analysis of the grammar ot the above verse is
as follows (ity atra yojana): Bhava is called prema
(bhaktih prema ucyate) by Bhisma and others
(bhisma-mukhyair) where there is possessiveness
related to Visnu (yatra tu sangata mamata) and
where possessiveness of other things is absent
(anya-mamatvena varjita). (BRS)



Part — 17

Ways in which
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Ways in which Prema-Bhakti appears

bhavottho ’ti-prasadotthah
Sri-harer iti sa dvidha ||

This prema for the Lord has two types (Sri-harer
sah dvidha): that arising from bhava (bhavottho)
and that arising from mercy (ati-prasadotthah iti).
(BRS)



Part — 17

Ways in which Prema-
Bhakti appears

1) Prema arising from
Bhava



Ways in which Prema-Bhakti appears (bhavottha)

bhava evantar-anganam
anganam anusevaya |
aridhah parama-utkarsam
bhava-uttah parikirtitah ||

That bhava (bhava eva) which reaches the highest
excellence  (aradhah  parama-utkarsam) by
continual service using all essential angas (antar-
anganam anganam anusevaya) is called “prema
arising from bhava. (bhava-uttah parikirtitah)”
(BRS)



Ways in which Prema-Bhakti appears (bhavottha)

* The angas were defined in relation to sadhana-
bhakti, but the same activities continue in bhava
and prema, though they are called anubhavas
after sadhana is finished.



Ways in which Prema-Bhakti appears (bhavottha)
Proof for Prema appearing from Vaidhi-Bhava Bhakti

evarm-vratah sva-priya-nama-kirtya
jatanurago druta-citta uccaih |
hasaty atho roditi rauti gayaty

unmada-van nrtyati loka-bahyabh ||

Having performed his vows according to vaidhi-bhakti (evam-
vratah), chanting the holy name of his beloved Lord (sva-
priyva-nama-kirtya), he  develops great  attachment
(jatanurago). As his heart melts with ecstatic love (druta-
citta), he laughs very loudly (uccaih hasaty), cries, or shouts
(roditi rauti). Sometimes he sings and dances like a madman

(gayaty nrtyati unmada-vat), for he is indifferent to public
opinion (loka-bahyah). (SB 11.2.40)



Ways in which Prema-Bhakti appears (bhavottho)
Proot for Prema appearing from Vaidhi-Bhava
Bhakti

* Vaidhah means “produced from vaidhi.”

* By following the rules of vaidhi-sadhana-bhakti,
vaidha-bhava appears.

* From  that  vaidha-bhava, appears a
corresponding prema.

* That is the meaning of vaidha-bhavottah.



Ways in which Prema-Bhakti appears (bhavottho)
Proot for Prema appearing from Vaidhi-Bhava
Bhakti

* Evarh vratah (performing vows) indicates that
the prema arose from vaidha-bhava.

* The word priya (dear) indicates the attainment

of bhava.

* Sva indicates the devotee’s possessiveness of the
Lord.



Ways in which Prema-Bhakti appears (bhavottho)
Proot for Prema appearing from Vaidhi-Bhava
Bhakti

* Jatanuraga indicates extreme possessiveness.

* The words priya-nama-kirtya indicate that bhava
has appeared from chanting Krsna’'s name—
because the word priya in this verse indicates
that the Lord has become very dear to the
chanter.



Ways in which Prema-Bhakti appears (bhavottho)
Proot for Prema appearing from Vaidhi-Bhava
Bhakti

* Rauti means to make sounds loudly other than
crying (which has already been described by the
word roditi).

* Loka-bdhyah means “he is beyond ordinary
humans or extraordinary.”



Ways in which Prema-Bhakti appears (bhavottho)
Prootf for Prema appearing from Raganuga-Bhava
Bhakti

na patim kamayet kancid

brahmacarya-sthita sada |

tam eva murtim dhyayanti
candrakantir varanana ||

Sri-krsna-gatham gayanti
romancodbheda-laksana |
asmin-manvantare snigdha
Sri-krsna-priya-vartaya ||



Ways in which Prema-Bhakti appears (bhavottho)
Proot for Prema appearing from Raganuga-Bhava
Bhakti

In this manvantara period (asmin-manvantare), the
beautiful-faced Candrakanti (candrakantir varanana)
observed continuous celibacy (brahmacarya-sthita
sada), and continuously meditated only on the form
of Krsna (tam eva murtirh dhyayanti), thinking, “One
should not desire anyone else as a husband. (na
kancid patih kamayet)” She sang songs about Him
(Sri-krsna-gatham gayanti) with hairs standing on end
(romanca udbheda-laksana). She developed complete
atfection for Krsna (snigdha) by hearing stories about
Krsna (Sri-krsna-priya-vartaya). (Padma Purana)



Ways in which Prema-Bhakti appears (bhavottho)

Prootf for Prema appearing from Raganuga-Bhava
Bhakti

* It is understood that because she meditated only
on the deity of Krsna, she had already achieved
bhava for that deity.

* She did not desire anyone else as her husband.

* This indicates a feeling of deep possessiveness of
Krsna.



Ways in which Prema-Bhakti appears (bhavottho)
Prootf for Prema appearing from Raganuga-Bhava
Bhakti

* Thus, prema is indicated as per the definition (of
prema) given in verse 1.



Part — 17

Ways in which Prema-
Bhakti appears

2) Prema arising from
Mercy



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Prootf for Prema appearing from great mercy ot
the Lord

harer atiprasado ’yam
sanga-danadir atmanabh ||

The great mercy of the Lord (harer ati prasadah)
includes such things as the Lord giving His

association to the devotee (ayarn sanga-danadir
atmanah). (BRS)



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Prootf for Prema appearing from great mercy ot
the Lord

* The Lord giving His personal association to the
devotee is called atiprasada or extreme mercy,
because that is the result of the Lord’s mercy.



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Proof for Prema appearing from great mercy of the Lord

te nadhita-Sruti-gana
nopasita-mahattamah |
avratatapta-tapasah
mat-sangan mam upagatah ||

The persons I have mentioned (te) did not undergo
serious studies of the Vedic literature (na adhita-sruti-
gana), nor did they worship great saintly persons (na
upasita-mahattamah), nor did they execute severe vows
or austerities (avrata atapta-tapasah). Simply by
association with My devotees and Me (mat-sangan), they
achieved Me (mam upagatah). (11.12.7)



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proof for Prema appearing from great mercy of the Lord

* The persons who achieved the Lord and who are
mentioned here are Bali and others (mentioned in the
previous verse of the Bhagavatam.)

* They did not study the Vedas (na adhita-sruti-gana) in
order to attain Me.

* They did not worship the great masters (mahattamah)
in order to learn the Vedas.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proot for Prema appearing from great mercy ot
the Lord

* Mat-sangat (which can mean “from association
with my devotees or association with Me”) in
this case, means, “Attaining prema from
association with Me principally, among all the
types of association that one may attain.”

* They then attained Me.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proof for Prema appearing from great mercy of the Lord

* Though the Lord is in an independent position, out of
humility, He counts Himselt among the devotees.

* That is why it is expressed in this way.

* Thus, the verse may be quoted to show that one can
achieve prema from the mercy of the Lord.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Prema appearing from great mercy of the Lord

mahatmya-jiana-yuktas ca
kevalas ceti sa dvidha ||

Prema arising from the Lord’s mercy has two types
(sah dvidha): that endowed with knowledge of the
Lord’s powers (mahatmya-jiana-yuktah), and that
endowed with only knowledge of the Lord’s
sweetness (kevalah). (BRS)



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Prema appearing from great mercy of the Lord

* Here it is explained that this prema has two
types (just as prema arising from bhava had two

types).

* Kevala (only) indicates knowledge only of the
sweetness of the Lord (with no mixture at all).



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Prema appearing from great mercy of the Lord

* Realizing only sweetness takes place exclusively
in the form of Vraja Krsna, not even in Mathura
or Dvaraka Krsna, where sweetness is mixed
with awareness of Krsna as God.

* Realization of Vaikuntha Visnu produces a
predominance of madhatmya-jiana-yukta-prema.



Ways in which Prema-Bhakti appears (ati prasada utthah)
Proof for mahatmya-jiiana-yuktah Prema

mahatmya-jiiana-yuktas tu

sudrdhah sarvato ’dhikah |
sneho bhaktir iti proktas
taya sarstyadinanyatha ||

Aftection for the Lord more than anyone else (sarvato adhikah
snehah), which is very firm (sudrdhah), and includes
knowledge of the Lord’s powers (mahatmya-jiana-yuktah), is
called bhakti (bhaktir iti proktah). By that bhakti, a person
attains powers in the spiritual world as well as other rewards
(taya sarstyadina). There is no other way of attaining such
things (na anyatha). (Paficaratra)



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Proof for mahatmya-jiana-yuktah Prema

e Two verses (this and the next one) from
paficaratra now show prema with knowledge of
the Lord’s powers and without knowledge of the
Lord’s powers.

* Mahatmya-jidnam—knowledge of the Lord’s
powers—means awareness that “He is God.”



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Proof for mahatmya-jiana-yuktah Prema

* This awareness, with particular respect for the
Lord, restricts feelings of sakhya, vatsala and
madhura.

* Though there is also awareness of the Lord’s
powers in persons practicing raganuga-bhakti,
that awareness does not restrict their feelings of
sakhya, vatsala and madhura-bhakti.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proot for mahatmya-jiana-yuktah Prema

* For both vaidhi-bhaktas and raganuga-bhaktas,
sambandha-jfiana, which includes knowledge of the
ditference between God and jiva and their respective
qualities, is a prerequisite for proper sadhana.

* In raganuga-bhakti, however, this knowledge does not
restrict their feelings of intimacy with the Lord and
awareness of Krsna as God is not part of his emotional
cultivation.



Ways in which Prema-Bhakti appears (ati prasada
utthah)

Proof for mahatmya-jiana-yuktah Prema

* This knowledge of the Lord’s greatness and (tu)
complete atfection for the Lord is called bhakti.

* By that type of bhakti (taya), the person attains
sarsti and other blessings.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proot for Prema with knowledge of the Lord’s sweetness

mano-gatir avicchinna

harau prema-paripluta |

abhisandhi-vinirmukta
bhaktir visnu-vasankari ||

That bhakti inundated with prema (prema-paripluta
bhaktir), with continuous, spontaneous desires to please
the Lord (harau mano-gatir avicchinna), free of desires
for other results (even the desire to see His powers)
(abhisandhi-vinirmukta), brings even Visnu under
control (visnu-vasankari). (Pancaratra)



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proof for Prema with knowledge of the Lord’s
sweetness

* Actually, kevala-prema is prema for Vraja Krsna,
though the text says visnu-vasankari, which
means literally “bringing Visnu under control.”

* In this context it must mean that bhakti for Vraja
Krsna is so attractive that even Visnu becomes
attracted.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proof for Prema with knowledge of the Lord’s
sweetness

* An example is Maha-visnu calling Krsna and

Arjuna to His abode to see them.

* In Arjuna’s bhakti however there is a mixture of
awareness of Krsna as God along with sweetness.



Ways in which Prema-Bhakti appears (ati prasada
utthah)
Proof for Prema with knowledge of the Lord’s
sweetness

* Visnu’s attraction to kevala-prema would be the
Visnu expansions as cowherd boys and calves
serving Vraja Krsna for one year.

* In this verse, the distinguishing factor in kevala-
prema is mano-gatir avicchinnad—spontaneous

service, without the impediment of conceiving of
the Lord as God.



Ways in which Prema-Bhakti appears (ati prasada
utthah)

mahima-jiana-yuktah syad
vidhi-marganusarinam |
raganugasritanam tu
prayasah kevalo bhavet ||

Those who have practiced vaidhi-bhakti (and then get the
great mercy of the Lord) (vidhi-marga anusarinam) attain
prema with knowledge of the Lord’s powers (mahima-
jhana-yuktah syad). Those who have practiced raganuga-
bhakti (and then get the great mercy of the Lord)
(raganuga asritanam tu) usually attain prema with
knowledge of the Lord’s sweetness (prayasah kevalo
bhavet). (BRS)



Ways in which Prema-Bhakti appears (ati prasada
utthah)

* Generally (prayasah) from raganuga-sadhana,
one will attain kevala-prema.

« If a person practicing raganuga-sadhana
performs arcana which includes meditation on
Rukmini and others of Dvaraka, which are part
of vaidhi-bhakti, then the Lord will not bestow
kevala-prema.




Part — 18

Stages leading to
Prema-Bhakti



Stages leading to Prema-Bhakti

adau sraddha tatah sadhu
sango 'tha bhajanakriya |
tato 'narthanivrttih syat
tato nistha rucis tatah ||

tathasaktis tato bhavas
tatah premabhyudaficati |
sadhakanam ayarh premnah
pradurbhavah bhavet kramabh ||



Stages leading to Prema-Bhakti

First, there is association with devotees, by which one
gains faith (adau sraddha). Then, one associates with the
devotees (tatah sadhu sangah) to learn the scriptures, and
then practices bhakti (atha bhajanakriya). The anarthas
are then destroyed (tato anarthanivrttih syat). Steady
bhakti without contusion follows (tato nistha). Desire for
the Lord (ruci) appears (rucis tatah). This is followed by
spontaneous desire for the Lord (asakti) (tatha asaktih).
This becomes bhava (tato bhavah) and then prema (tatah
prema abhyudancati). This is the progression (ayar
kramah bhavet) for manifesting prema (premmnah

pradurbhavah) for those performing sadhana-bhakti
(sadhakanam). (BRS)




Stages leading to Prema-Bhakti

* Though there are many steps in the progression
of bhakti, the most common sequence is stated
In two verses.

* In the beginning (adau), by hearing the
scriptures in association with the devotees, one
attains faith (sraddha).

e Sraddha means trust or confidence.



Stages leading to Prema-Bhakti
Then, after faith appears, again association with

devotees takes place (sadhu-sanga), for learning how to
practice bhakti.

Nistha means continuous bhakti without confusion.

Ruci means desire for the Lord, but with direction by
the intellect.

Asakti means desire, which is natural or spontaneous
(without intellectual direction).



Part — 19

It is difficult to
understand a person
in Prema-Bhakti



It is difficult to understand a person in Prema-Bhakti

dhanyasyayam navah prema
yasyonmilati cetasi |
antarvanibhir apy asya
mudra susthu sudurgama ||

This ever fresh prema (navah prema) arises in the
heart of a person who is very fortunate
(dhanyasyayam cetasi wunmilati). That person’s
behavior (yasya mudra) is very difficult to
comprehend (susthu sudurgama) even for those
knowledgeable of scriptures (antarvanibhir apy).
(BRS)



It is difficult to understand a person in Prema-Bhakti

bhavonmatto hareh kificin

na veda sukham atmanabh |
dukham ceti mahesani
paramananda aplutah ||

O goddess Parvati (mahesani), the person who is mad
with love of the Lord (hareh bhava unmattah), being
absorbed in the highest bliss (paramananda aplutah),
does not know at all (na kincid veda) his own
happiness or distress (atmanah sukham ca dukham).
(Narada-pancaratra)



It is difficult to understand a person in Prema-
Bhakti

* This verse shows the difficulty in understanding
a person with prema. (Even he cannot
understand what is happening.)

* Here is the meaning.

* Those learned in scriptures define the goals of
lifte as the destruction of sutfering and
attainment of happiness.



It is difficult to understand a person in Prema-
Bhakti

* They try to understand if the prema-bhaktas
have achieved these two goals of lite by looking
at their external appearance.

* But these prema-bhaktas internally experience
happiness and distress only from achieving or
not achieving the Lord. (Thus, others cannot
understand the prema-bhakta’s behavior.)



It is difficult to understand a person in Prema-Bhakti

* Thus it is said:
natyantikam viganayanty api te prasadarm
kimv anyad arpita-bhayarm bhruva unnayais te
ye 'nga tvad-anghri-sarana bhavatah kathayah
kirtanya-tirtha-yasasah kusala rasa-jiah

Persons who have realized you do not regard attainment of
impersonal liberation as your mercy (atyantikarn na prasadam
viganayanty), what to speak of (kim u) attaining a material position
like Indra (anyad) which is subject to tear caused by the Lord
raising his eyebrow (arpita-bhayam bhruva unnayais te). O Lord
(anga)! Those devotees, surrendered to your lotus feet (ye tvad-
anghri-sarana), are expert knowers of rasa (kusala rasa-jnah)
derived from narrations about your fame (bhavatah kathayah
yasasah), which should be chanted (kirtanya) and which purity
everyone like a tirtha (tirtha).



It is difficult to understand a person in Prema-Bhakti

kamam bhavah sva-vrjinair nirayesu nah stac
ceto 'livad yadi nu te padayo rameta

vacas ca nas tulasivad yadi te nghri-Sobhah

puryeta te guna-ganair yadi karna-randhrah ||

Let us remain in hellish existence (kamam bhavah
nirayesu nah stat) because of sinful actions (sva-vrjinair),
it our minds can achieve prema at your lotus feet (ceto
yvadi nu te padayo rameta) like bees which are not injured
by the thorns as they taste the honey (alivad), it our
words can remain glorious at your lotus feet like tulasi
leaves (vacas ca nas tulasivad yadi te anghri-Sobhah),
and if our ear holes can remain filled with hearing your
qualities (puryeta te guna-ganair yadi karna-randhrah).
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Higher stages ot
Prema are not
discussed here



Higher stages of Prema are not discussed here

premna eva vilasatvad
vairalyat sadhakesv api |

atra snehadayo bheda
vivicya na hi samsitah ||

Sneha and other advanced stages (snehadayo) are
the manifestations of prema (premna eva
vilasatvad), but because they are rare (vairalyat),
even in those who have practiced bhakti
(sadhakesv api), the distinctions will not be
described here (atra bhedah na hi vivicya
samsitah). (BRS)



Part — 21

Symptoms of Prema



Symptoms of Prema

* The nectar which comes from the fruit of prema
has the essential quality of concentrated bliss
(sandrananda), and its outstanding nourishing
property is its power to attract Krishna
(krishnakarshani.

* When the devotee begins to taste that nectar, he
does not take heed of any obstacles.



Symptoms of Prema

e Like a miser feverish for treasure, like a thiet who
has lost all sense ot discretion out of absorption in
his job, the devotee loses all sense of seli-
consciousness.

* Sometimes, there is an impatience for obtaining
the Lord, like a hunger which cannot be satistied
even by eating the most tasty foods day and night.



Symptoms of Prema

* The devotee burns like the sun by that anxiety.

* He is soothed only by tasting the form, qualities
and sweetness of the Lord, which make a
momentary appearance, like the coolness of a
thousand moons.



Symptoms of Prema

* Even the slightest increase of Prema pierces the
devotee like a shaft in the form of anxiety by
which the devotee at every moment longs for the
direct darshan of the Lord.

* At the same time, by the intense manifestation of
that prema, that shait is burned by the realization

(sphurti) of the form, pastimes and sweetness of
the Lord.



Symptoms of Prema
* Still he remains unsatistied.
* Simultaneously, this prema, arising from its own

reservoir, increases slightly, and the devotee longs
for direct contact with the Lord at every moment.

* This hankering burns like a conflagration and
tears his body like a sharp arrow.



Symptoms of Prema

* By the intensity of his longing for the Lord he
remains unsatistied with the momentary vision of
the Lord's form, qualities and sweetness.

* Then prema, assuming the form of a magnet,
attracts black Krishna and makes Him appear to
the devotee for a moment.



Symptoms of Prema

* At that time, all the senses ot the devotee (eyes, nose,
ears, tongue, sense of touch) become the receptacles
of all the auspicious qualities of Krishna.

* His supreme beauty, fragrance, melody, youthtulness,
tastiness, audarya and karunya.

* From tasting the extreme sweetness and ever-
freshness of these qualities of the Lord, a greater
longing, which at every moment increases, is born in
the devotee because ot his prema.



Symptoms of Prema

* Poetic words are not adequate to describe the
ocean of trancendental bliss which appears at this
time.

* A traveller on a desert path, burned by the sun's
rays during the hot season, finds shelter in a cool
place supplied with a hundred vessels of ice-water
from a divine pool under the shade of a wvast
banyan tree densely tangled with branches.




Symptoms of Prema

* An elephant caught in a forest fire without escape
is tinally bathed by unlimited water from a bank
of rain clouds.

* A person attlicted by mortal disease and craving
satistaction, drinks the nectar, tastes its exquisite
sweetness, and experiences unbounded bliss.

* This cannot be compared...
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The Lord
Reciprocates with the
Devotee



The Lord reciprocates with the Devotee

* Then Lord reveals first His beauty (saundarya) to
the eyes of the devotee in this remarkable
condition.

* On account of the sweetness of that beauty, all
the senses and the mind take on the quality of
eyes, and obstacles, such as paralysis, shaking and
tears, are generated.

* From this the devotee swoons in bliss.



The Lord reciprocates with the Devotee

 To console the devotee, the Lord next reveals His
fragrance to the nostrils of the devotee, and all the
devotee's senses take on the quality of the nose to
smell.

* Again the devotee swoons in bliss.

* The Lord then reveals His sonorous voice to the
devotee's ears: Oh My devotee, I am under your
control.



The Lord reciprocates with the Devotee

* Don't be overwhelmed, but fully satisty your
desire by relishing Me.

e All the senses become like ears to hear and, for the
third time, the devotee faints.

* At the beginning of the swoon, the Lord then
mercifully gives the touch of His lotus feet, His
hands and His breast to the devotee, and reveals
His fresh youthfulness (saukaumarya) to the
devotee.



The Lord reciprocates with the Devotee

* To those in the mood ot servitude, He bestows His

lotus

feet on their heads, to those in the mood ot

friendship, He grasps their hands with His.

* For those in the mood of parental attection, He

wipes

away their tears with His own hand.

* For those in conjugal mood, He rewards them

with ]

His embrace, touching them with His hands

and c!

nest.



The Lord reciprocates with the Devotee

* Then the devotee's senses all take on the sense of
touch and the devotee faints for a fourth time in a
deep swoon.

e At the start ot the swoon, the Lord then restores
him by giving the taste (saurasya) from His own
lips.

* This, however, is revealed only to those in the
conjugal mood.



The Lord reciprocates with the Devotee

* The devotee's senses take on the sense of taste and
he faints for a fifth time.

* This blisstul swoon is so deep that the Lord must
revive him by bestowing His audarya (generosity).

* Audarya refers to the state in which
simultaneously all of the Lord's qualities (His
beauty, {ragrance, sound, touch and taste)
suddenly manifest themselves to the devotee's
various senses.
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This Prema creates an
inconceivable turmoil
in the heart of the
devotee



This Prema creates an inconceivable turmoil in the
heart of the devotee

* At that time, prema, which understands the will ot
the Lord, increases to the extreme and there is a
corresponding extreme increase in the craving.

* That prema presides as a moon over the ocean of
bliss and simultaneously it increases hundreds
and hundreds of waves and it agitates and creates
an almost destructive friction in the devotee's
heart.



This Prema creates an inconceivable turmoil in the
heart of the devotee

[t then becomes the beautiful ruling deity of his mind
in that condition.

This increased prema, which wusually controls
everything as the moon presides over the ocean, then
seems to withdraw its powers.

It creates in the devotee's heart an almost destructive
friction and tearing amongst the simultaneous tastes,
a conflict of a hundred waves in the ocean of bliss.



This Prema creates an inconceivable turmoil in the
heart of the devotee

Then again, prema assumes the role of ruler, the
presiding deity, and manifests its specitic power
which allows the devotee to experience the
ditfferent tastes simultaneously and without
contlict.

One should not think that the devotee will not be
able to experience with tfullness of all the tastes
because of their multitude which may cause
dilution of the very tastes.



This Prema creates an inconceivable turmoil in the
heart of the devotee

Rather, all the senses attain the inconceivable,
astonishing, extraordinary quality to perform the
functions of the other senses to appreciate the
Lord's various qualities. In this way, they can
experience more intensely the taste.

In these matters, one cannot use material
arguments evolved from material experiences. The
inconceivable conditions of Prema are not subject
to mundane logic (acintyah khalu ye bhava na
tarhs tarkena yojayed)
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The Lord bestows His Krpa Sakti to the devotee
and makes the devotee attractive

* Even if the devotee wishes to relish all types of
sweetness, of saundarya, etc., all at once, but like
a chataka bird wants to drink all raindrops by his
beak which is impossible.

* The devotee tries to experience the sweet tastes of
the Lord's beauty, fragrance, sound, touch, taste
and audarya all at once like the chataka bird who
tries to catch all the rain drops in his beak.



The Lord bestows His Krpa Sakti to the devotee
and makes the devotee attractive

* Then the Lord, seeing that all cannot find room in
His devotee, considers, "Why am 1 holding so
many wonderful qualities with My self."

* To let the devotee also partake of them all, the
Lord manifests His kripa shakti (also called
anugraha), the superintendent of all the shaktis,

by which the devotee becomes attractive even to
the Lord.



The Lord bestows His Krpa Sakti to the devotee
and makes the devotee attractive

* This shakti is situated like an empress the middle
of a lotus whose eight petals are the eight shaktis
(vimala, utkarshini, jnana, kriya, yoga, prahvi,
satya, and isani).

* This anugraha decorates itselt in the eyes of the
Lord and it appears in ditferent forms as vatsalya
(attection) in relation to His devotees in the
mood of servant, etc. (dasa, sakha, etc.).



The Lord bestows His Krpa Sakti to the devotee
and makes the devotee attractive

* In some cases it appears as karunya (compassion).

* When it appears to in relation to the devotees in
conjugal mood it is known as citta-viddravini
akarshani shakti (which melts the heart of
Krishna and attracts Him).



The Lord bestows His Krpa Sakti to the devotee
and makes the devotee attractive

* Sometimes according to the ditferent moods of the
ditferent devotees it is known by other names
also.

* By this kripa-shakti, the all-pervading element of
the Lord's free will influences the heart and causes
great astonishment even in those realized souls
who are tully self-satistied atmaramas.



The Lord bestows His Krpa Sakti to the devotee
and makes the devotee attractive

* By this energy, the one quality called bhakta
vatsalya (atfection for His devotees), like an
emperor, rules over all auspicious, spiritual
qualities such as satya, shaucha, daya and tapas
mentioned in the First Canto of Shrimad
Bhagavatam.



Part — 25

The Lord and the
devotee become
conquered by each
other



The Lord and the devotee become conquered by
each other

* The eighteen condemned qualities of illusion,
laziness, error, intense lust, fickleness, arrogance,
envy, violence, exertion, lamentation, dishonesty,
anger, longing, fear, partiality, and dependency on
others are not present in the body of the Lord.

* By the agency of this bhakta vatsalya, however,
even these qualities become present at times in
various avataras, such as Rama and Krishna, and
are appreciated by the devotees.



The Lord and the devotee become conquered by
each other

* But now these faults become excellent qualities.

* Attaining the power to taste completely the
beauty, fragrance, etc. of the Lord, and tasting
each one, the devotee ascends to higher and
higher peaks of astonishing experience.

e His heart melts on incessant realization of the
Lord's unheard of bhakta vatsalya.



The Lord and the devotee become conquered by
each other

* The Lord, displaying His wonderful nature, says,
"Oh best of devotees, many births you have given
up wite, house and wealth for the sake of My
service.

* You endured the miseries of cold, wind, hunger,
thirst and pain, tolerated the contempt of other
men, taking to a life of begging.



The Lord and the devotee become conquered by
each other

* In payment for all your sacrifice, I cannot given
you anything. I have become your debtor.

* Since lordship over the whole earth in the post of
demigod and mystic powers are unsuitable for
you, how can I give them to you?

* One cannot give grass and straw, the enjoyment of
cows, to a spiritual personality such as you.



The Lord and the devotee become conquered by
each other

* Though I am unconquerable, today 1 have been
conquered by you. I am taking shelter of the
creeper of your gentleness.*

* Accepting the sweet, atfectionate words of the
Lord as the ornaments of his ears, the devotee
says, "Oh my Lord, my master, oh ocean of
unfathomable mercy!



The Lord and the devotee become conquered by
each other

* You glanced upon me while I was being bitten by
an array of crocodiles, the infinite miseries of
endless births and deaths amidst the territying
current of material existence.

e Oh Lord, transcendental to all the material
planets, Your butter-like heart melts as it is filled
with mercy.



The Lord and the devotee become conquered by
each other

* In the form of spiritual master, You destroy
ignorance and lust!

* By manifesting the Sudarsana Chakra of Your
wonderful form, You have pierced those
crocodiles and freed me from the clutches of their
teeth.



The Lord and the devotee become conquered by
each other

* To tulfil my desire to serve Your lotus feet as a
maidservant (dasi), You placed the syllables of
Your mantra in my ears.

* You destroyed my suftering, You purified me by
the process of constant hearing, chanting, and
remembering Your qualities and name.



The Lord and the devotee become conquered by
each other

* You made me understand how to perform service
to Yourselt through the association of Your
devotees.

* I am unintelligent, the lowest of the low, and
even one day have not done You service.

* Such a miserly selfish person deserves to be
punished.



The Lord and the devotee become conquered by
each other

* Contrary to this however, showing Your very selt
to me, You have made me drink nectar.

* You have mortified me by saying that You have
become my debtor. Now I am thinking what to

do.

* Would I be presumptuous to ask You to pardon
all my oftenses tive, seven, eight, a thousand or a
million?



The Lord and the devotee become conquered by each

other

* | can definitely say it must be more than a trillion.

* Just let all the reactions to my past activities, intense
and long-standing, suifered and to be sufttered in the

future, remain.

* Previously, 1 compared Your dark limbs to t
monsoon cloud, to the blue water lily and to t

1€
1€

sapphire; 1 compared Your etfulgent face to t

1€

moon, and Your tender feet, to newly sprouted

leaves.



The Lord and the devotee become conquered by each
other

* Now these analogies seem like a pile of burned
mustard seeds compared to a golden mountain, or
like a chick pea in comparison to a touchstone,
like a jackal in comparison to a lion, or a
mosquito in comparison to Garuda.

* By my poor intelligence, I have clearly committed
offense to You.



The Lord and the devotee become conquered by each
other

* Such inapt poetry meant as praise unto Yourself is
accepted by the common people.

* But after seeing the opulence of the Sri Murti for a
while 1 have just become shameful and like an
impatient cow my voice wordings will not defile the
desire creeper of your beauty with the teeth of
comparison.

* I am like an unsettled cow threatened by the
sudden appearance of Your torm.



The Lord and the devotee become conquered by each
other

* But I cannot defile the desire tree of Your beauty
even with my destructive comparisons.

* In this way, the devotee praises the Lord, and the
Lord becomes more pleased with the devotee.



The Lord and the devotee become conquered by each
other

* Then He reveals all the tavorable accoutrements
necessary for the devotee's particular relation to the
Lord, imbued with excellent rasa: Shri Vrindavana,
the desire tree, the maha yoga pitha, the most dear
daughter of Vrishabhanu, Her associates such as
Lalita and her manjaris, His own f{riends such as
Subala, the cows maintained by Him, the Yamuna
River, Govardhana, forests such as Bhandira,
Nandishvara Hill, all the mothers, fathers, brothers,
friends and servants there, and the other vrajavasis.



The Lord and the devotee become conquered by each
other

* The Lord submerges the devotee in the
enchanting tidal wave of bliss and  then
disappears with His entourage.



Part — 26

The devotee laments

after the disappearance
of the Lord



The devotee laments after the disappearance of the
Lord

* Recovering consciousness after some moments, the
devotee, anxious to see the Lord again, opens his
eyes, and not seeing the Lord, he begins crying.

* "Was I merely dreaming? No, no, [ was not dreaming,
because 1 have mneither drowsiness, nor any
contamination in my eyes from sleep.

* Was it some hallucination? No, for a hallucination
could never give real bliss.



The devotee laments after the disappearance of the
Lord

 Or was it from some defect in the mind? No, because
all the symptoms ot unsteady mind are absent.

* Was it the tultillment of some material desire? No, no
material fancy could ever approach what I have seen.

* Was it a momentary meeting with the Lord? No,
because it is completely ditferent from all previous
visions of the Lord that I remember."



The devotee laments after the disappearance of the

Lord

* In this way, the devotee remains in uncertainty.

* Lying upon the dusty earth, he prays constantly

for the same exper

* Not obtaining it, |
ground, wounds

lence.

ne laments, weeps, rolls on the
nis own body, faints, recovers,

stands, sits, runs a

bout, and wails like a madman.



The devotee laments after the disappearance of the
Lord

* Sometimes he remains silent like a sage and
sometimes like a social misfit, he fails to perform
his daily obligatory duties.

* Like a person possessed of spirits, he talks
incoherently.

* Unto a devotee friend who comes asking privately
what is the matter, he explains what he has
experienced.



The devotee laments after the disappearance of the
Lord

e He recovers for a moment, and the friend
explains, "That was, by good fortune, a direct
meeting with the Lord."

 Satistied with that explanation, he becomes
happy.

* Then again he laments, "No longer do I have that
association.



The devotee laments after the disappearance of the
Lord

* Was it a shower of mercy from some great devotee
of the Lord upon this unlucky soul? Or was it by
mere chance, or was it the result of some past
honest endeavor? Or perhaps it was simply the
causeless mercy of the Lord.

* By some indescribable fortune I have attained the
Lord, but then, because ot a grave oftense, I have
lost Him again.



The devotee laments after the disappearance of the
Lord

* Without life, without intelligence, 1 cannot
ascertain the truth.

* Where shall T go? What shall I do and how?
Whom to ask? T am completely vacant, without
soul, without shelter, scorched by a contlagration.

* The three worlds seem to be devouring me.
Giving up this worldly association, I will live in
solitude for some time."



The devotee laments after the disappearance of the
Lord

* Doing this, he laments further.

* "Oh lotus-taced Lord, You are possessed of
streams of nectar, bedecked with fragrant garlands
which scent all the forests, attracting swarms of
vibrating bees!

* Just for a moment may I serve Your Lordship
again? Having once tasted Your sweetness, I
cannot aspire for anything else.”



The devotee laments after the disappearance of the
Lord

* He begins to roll on the ground, breathe heavily,
faint, and lose his mind.

* Suddenly seeing the Lord everywhere, he rejoices,
embraces, laughs, dances and sings, and when the
Lord disappears again, he becomes killed with
remorse, and weeps.



The devotee laments after the disappearance of the
Lord

* Behaving in this way, he withdraws his very life
symptoms and he loses awareness of whether he has a
body or not.

* Then, not aware that his material body has passed to
the elements, he understands only that his desired
Lord, the ocean of mercy, has manifested Himself.

* Engaging him in service, He is leading him to His
own house. Thus the devotee reaches the final goal.



Part — 27

False Ego to True Ego



False Ego to True Ego

 The substance of this is as follows. Ahankara is of
two types: ahanta (consciousness of 1) and
mamata (consciousness of mine).

* By jnana these two are destroyed and liberation is
attained.

* By directing these two towards body (I am this
body), house (this is my house), etc. bondage
results.



False Ego to True Ego

e The Lord with His associates, an ocean ot
sweetness with His form, qualities and pastimes is
to be served by me.

* If one thinks in this way, identifying oneself as the
Lord's servant and making the Lord along with
His associates are the object of one's possession, it
is called prema.



False Ego to True Ego

* Prema is in this way distinct from both bondage
and liberation, and is properly called the crown
jewel of all human goals.

* There is a sequence in this.
* When the materialistic aspect of ahanta and

mamata is extremely deep, one remains fixed in
the cycle of birth and death.



False Ego to True Ego

* When a particle of faith, by good fortune is born
and one thinks of becoming a Vaishnava and
serving the Lord, the materialistic aspect becomes
slightly spiritualized (gandha) and the jiva
becomes qualified for devotional service.

* At the stage of sadhu sanga, the spiritualization
becomes more condensed and his material
attachments are atyantiki.



False Ego to True Ego

* At the stage of anishthita bhajana kriya, the
spiritualization of I and mine is specific, localized
in one place, whereas the material aspect is still in
tull force (purna).

* At the stage of nistha, spiritualization becomes
detectable in many places, and the materialistic
influence is still prominent (prayiki).



False Ego to True Ego

* At the stage of ruchi, spiritualization of I and mine
becomes dominant, nearing completion (prayiki) and
the materialistic concept of 1 and mine becomes
localized in certain issues.

* At the stage of asakti, the spiritual aspect of 1 and
mine becomes complete (purna) and the material
aspect becomes a trace (gandha).

* At the stage of bhava, the spiritual aspect becomes
thorough (atyantiki) and the material aspect becomes
like an empty shadow.



False Ego to True Ego

* At the stage of prema, the spiritual aspect becomes
extremely intense (paramatyantiki) and the material
aspect is completely absent.

* At the stage of bhajana kriya, meditation on the Lord
is momentary with a tinge of material topics.

* At the stage of nistha meditation, there is a trace
(abhas) ot other topics.



False Ego to True Ego
*At the stage of ruchi, other topics are absent and the
meditation is long lasting.
*At the stage of asakti, meditation becomes very deep.

*During bhava, meditation is marked with the Lord.

*At the stage of prema, in contrast to simply seeing the
Lord, there is direct association with the Lord.



Part — 28

May the Lord be
pleased with this
Eastern Section



May the Lord be pleased with this Eastern Section

gopala-riapa-sobham dadhad api raghunatha-bhava-
vistardi |
tusyatu sanatanatma prathama-vibhage sudhambu-

nidheh |

May the eternal Lord (sanatanatma) in the beautitul
form of a cowherd boy (gopala-riipa-sobharm dadhad),
who distributes his mood of love to Rama and other
forms  (raghunatha-bhava-vistari), be  pleased
(tusyatu) with this first part of the Bhakti-rasamrta-
sindhu (sudhambu-nidheh prathama-vibhage).



May the Lord be pleased with this Eastern Section

gopala-riipa-sobham dadhad api raghunatha-bhava-
vistari |

tusyatu sanatanatma prathama-vibhage sudhambu-
nidheh |

May the person named Sanatana Gosvami (sanatanatma),
who glorified Gopala Bhatta Gosvami and Rapa Gosvami
(gopala-rapa-sobham dadhad) and bestowed krsna-prema
to Raghunatha dasa Gosvami (raghunatha-bhava-vistari),
be pleased (tusyatu) with this first section of the ocean of
nectar (sudhambu-nidheh prathama-vibhage)! (BRS)



May the Lord be pleased with this Eastern
Section

* This verse has two meanings.

* The first meaning expresses the great mercy of
Krsna.

* Taking another meaning, the author mentions
four contemporaries.



May the Lord be pleased with this Eastern
Section

* The second name mentioned is Sri Rapa
Gosvami, the writer of the Bhakti-rasamrta-
sindhu.

* The first and third mentioned, Gopala Bhatta
and Raghunatha dasa, are Rapa’s friends.

e The fourth, Sri Sanatana Gosvami, is the elder
brother of the author of this work.



