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The Six Qualities of Uttama
Bhakti



The Six Qualities of Uttama Bhakti

||1.1.17|| 
kleça-ghné çubhadä mokña-laghutä-kåt sudurlabhä |

sändränanda-viçeñätmä çré-kåñëäkarñiëé ca sä

The unique characteristics of bhakti are (BRS):

1. kleça-ghné - its ability to destroy suffering

2. Çubhadä - its bestowal of auspiciousness

3. mokña-laghutä-kåt - its disregard for liberation

4. Sudurlabhä - its rarity of attainment

5. sändränanda-viçeñätmä - its manifestation of concentrated bliss

6. çré-kåñëäkarñiëé - its ability to attract Kåñëa



Quality – 1

Kleçaghné – Destruction 
of Suffering



Kleça-ghné – Destruction of Suffering 

• Kleça or suffering is three fold. They are papam (sinful act),
bijam (sinful desire) and avidya (ignorance).

• Sinful reaction (Papam) is of 2 types.

• Effects that are to be experienced in
future lives (Aprarabdha).

• Effects that are to be experienced in this
life time (Prarabdha).



Srila Prabhupada on Prarabdha and Aprarabdha Karma

• For example, a man may have committed criminal acts, but
not yet been arrested for them. Now, as soon as he is detected,
arrest is awaiting him. Similarly, for some of our sinful
activities we are awaiting distresses in the future, and for
others, which are mature, we are suffering at the present
moment (Example of prarabdha and aprarabdha).

• Mature sinful activities are exhibited if one is suffering from
some chronic disease, if one is suffering from some legal
implication, if one is born in a low and degraded family or if
one is uneducated or very ugly (Example of prarabdha
karma).



Bhakti destroys Aprarabdha Karma

||1.1.20||
yathägniù susamrddhärciù 
karoty edhäàsi bhasmasät
tathä mad-viñayä-bhaktir
uddhavainäàsi kåtsnaçaù

My dear Uddhava (Uddhava), just as a blazing fire (yathä agniù
susamrddha arciù) burns to ashes (karoty bhasmasät) all the fuel
(edhamsi), similarly (tatha) devotional service in relationship with
Me (mad visaya bhaktir) burns to ashes all the sinful reactions
(enamsi kåtsnaçaù). (SB 11.14.19)

Just like burning firewood is secondary to cooking, burning karma
is just secondary to the real goal of bhakti.



Bhakti destroys Prarabdha Karma

||1.1.21||
yan-näma-dheya-çravaëänukértanäd

yat-prahvaëad yat-smaraëäd api kvacit |
çvädo 'pi sadyaù savanäya kalpate

kutaù punas te bhagavan nu darçanät

To say nothing of the spiritual advancement of persons who see the
Supreme Person face to face (kutaù punas te bhagavan nu darçanät),
even a person born in a family of dog-eaters (çvädah api) immediately
(sadyah) becomes eligible (kalpate) to perform Vedic sacrifices
(savanaya) if he once (kvacit) utters the holy name of the Supreme
Personality of Godhead or chants about Him (yan-näma-dheya-çravaëa
anukértanäd), hears about His pastimes, offers Him obeisances (yat-
prahvaëad) or even remembers Him (Smaranad). (SB 3.33.6)



• Such a person, by performing any one of the devotional
limbs as mentioned above, destroys these prarabdha
karmas which have produced this low birth which
prevents him from performing sacrifices.

• Also, performance of bhakti also creates the pious
credits and qualities needed for performing sacrifices.

• But, in order to undergo 2nd initiation one should have
taken the vedic initiation and learnt the Vedas from a
very young age. But the dog eater has missed it.

Bhakti destroys Prarabdha Karma



• The purpose of this verse is not to advocate his
immediate performance of sacrifices.

• Therefore, if he wants to perform vedic sacrifices, he
has to wait for one more birth because of his lack of
proper conduct or sistacara at the young age, while he
was still a dog eater.

• Savanaya kalpate also means that he should be given
the respect due to a qualified person.

Bhakti destroys Prarabdha Karma



• But one might ask: ”How can you say that the
prarabdha karma is destroyed? He still has the same
body.”

• Sinful reactions due to bad birth in the form of
acquisition of bad qualities and suffering are removed
immediately.

• But the birth itself cannot be changed from one parents
to another.

• But bad qualities are definitely destroyed by bhakti.

Bhakti destroys Prarabdha Karma



• Such a low born practitioner of bhakti does not
perform sacrifices, not because of his lack of
qualification, but because he has no faith in them as
he is endowed with pure bhakti.

• One might ask: ”If practice of bhakti removes
suffering, why then do I see devotees suffering?”

• Devotee’s happiness is due to his practice of bhakti
(not punya karma) and his suffering is given personally
by the Lord’s mercy (not due to bad karma).

Bhakti destroys Prarabdha Karma



yasyäham anugåhëämi
hariñye tad-dhanaà çanaiù
tato ’dhanaà tyajanty asya

svajanä duùkha-duùkhitam

If I especially favor someone (yasya aham anugåhëämi),
I gradually deprive him of his wealth (hariñye tad-
dhanaà çanaiù). Then the relatives and friends of such a
poverty-stricken man abandon him (tato adhanaà
tyajanty asya svajanä). In this way he suffers one distress
after another (duùkha-duùkhitam). SB 10.88.8

Bhakti destroys Prarabdha Karma



SVCT

• A man suffers misery because of loss of wealth.

• He suffers further because of rejection by his relatives
because he is poor.

• This suffering, being given by the Lord, is not the
result of karma.

• Even the happiness given to the Lord’s devotees is not
the result of karma, but rather an unrequested result of
bhakti.



SVCT

• The happiness and distress which appear to be
prarabdha karma are given by the Lord himself.

• The srutis say, "bhavad uttha subhasubhayoh"

• (When a person realizes You, he no longer cares about
his good and bad fortune arising from pious and sinful
acts, since it is You alone who control this good and
bad fortune.) b 10. 87.40



How can the Lord so 
affectionate to his devotee, 

make him suffer?



SVCT

"How can the Lord so affectionate to his devotee, make 
him suffer?“

• The father, though affectionate to his sons gives, them
the austerity of studying by taking away their sources
of enjoyment.

• The father knows that the action is a sign of his
affection, though the son does not appreciate it at that
time.



As the experience of happiness of 
suffering coming either from karma 
or directly from the Lord is similar, 

what distinguishes them?



SVCT

As the experience of happiness of suffering coming 
either from karma or directly from the Lord is similar, 

what distinguishes them?

• Even though experiencing happiness or suffering
arising from karma (therefore finishing with the
effects), a person still maintains the seed or desire (the
cause, which will produce further happiness and
suffering).

• The cause is desire for enjoyment.



SVCT

• That seed continues (and produces more suffering).

• According to the degree of karma or sin, the person
experiences a certain degree of happiness or suffering,
even to the extent of falling to hell.

• Thus there are three qualities of karmic suffering.



SVCT

The Three Qualities of Karmic Suffering

1. Even though experience of happiness and distress
destroys the Karma, the desire is not gone.

2. That desire leads to more actions which lead to further
happiness and distress.

3. The distress many times can even be extreme hellish
suffering.



SVCT

• The suffering induced by the Lord himself however is
by his desire alone (not by jiva’s desires).

• That is the seed, and the seed lasts only as long as
necessary for the lord’s purpose and no longer.



|| 6.3.29 ||
jihvä na vakti bhagavad-guëa-nämadheyaà

cetaç ca na smarati tac-caraëäravindam
kåñëäya no namati yac-chira ekadäpi

tän änayadhvam asato 'kåta-viñëu-kåtyän

Bring to me the non-devotees (tän asato änayadhvam)
who have never served Viñëu (akåta-viñëu-kåtyän),
whose heads (yad-çirah) have never once bowed (ekadä
api no namati) to Kåñëa (kåñëäya), whose tongues have
never pronounced (jihvä na vakti) the name and
qualities of the Lord (bhagavad-guëa-nämadheyaà),
whose minds have never remembered (cetah na smarati)
his lotus feet (tat-caraëäravindam).



SVCT

• From this it is understood that for the devotee
suffering because of the Lord, there is no fall to hell.

• Because of the affection of the Lord for his devotee, the
Lord does not give them extreme suffering.



SVCT

The Three Qualities of Suffering given by the Lord

1. The suffering induced by the Lord himself is by his
desire alone (not by jiva’s desires).

2. That suffering lasts only as long as necessary for the
Lord’s purpose and no longer.

3. Because of the affection of the Lord for his devotee,
the Lord does not give them extreme suffering.



SVCT

• The suffering arising from karma and the Lord are like
the suffering arising from receiving a beating from an
enemy and ones mother.

• One is like poison and the other is like nectar.



But, can’t the Lord fulfill His 
purpose without giving 

suffering to his devotees?



SVCT

"For the Lord who solves all problems, will his 
purpose not be fulfilled without giving suffering to his 

devotees?"

• "It will not be fulfilled.

• He gives suffering to his dearmost, which ultimately
results in happiness, like applying stinging ointment to
the eye.



SVCT

Three Purposes for the Lord to give Suffering to His 
Devotees

1. In order to preserve the secret of bhakti

2. To avoid uprooting the opinions of the speculators
and Smarthas

3. To increase the longing of his devotees.



SVCT

• Moreover if I make the devotees always happy, then
there would be no avataras such as Krsna and Rama
since they come to protect the devotees and destroy
the demons.

• And if the avataras did not come, how could there be
playing of the devotees in the sweet ocean of pastimes
such as rasa lila?"



But is it a fault if the Lord 
comes without having to deliver 

the devotee from suffering?

Can’t He come without the 
devotee suffering at all



SVCT

• "O brother you are indeed not familiar with rasa.

• Just listen.

• The sunrise appears splendid because of the darkness.

• In the summer, coolness is pleasant, and in the cold
season, warmth is pleasant.



SVCT

• In the darkness, a lamp appears splendid rather that in
the light.

• Food tastes delicious when there is suffering from
hunger. There is no need to elaborate more."



The Third Shower of Nectar

Devotee’s suffering is not due to his Prarabdha Karma

• The truth is that the Supreme Lord, the greatest
benefactor of His devotees, purposely inflicts suffering
on His devotees just to increase their humility and
yearning for Him.

• Thus the devotee's woes are not because of fruitive
reactions nor are they reactions of prärabdha sins.



Srila Prabhupada on Prarabdha haratvam

• As such, how is it possible that anyone actually engaged
in devotional service in full Kåñëa consciousness has
not become purified? It is not possible.

• One who is engaged in Kåñëa consciousness and
devotional service has without doubt become freed
from all contaminations of material sinful activities.

• Devotional service therefore has the power to actually
nullify all kinds of reactions to sinful deeds.

• A devotee is nevertheless always alert not to commit
any sinful activities; this is his specific qualification as a
devotee.



Srila Prabhupada on Prarabdha haratvam

• Thus Çrémad-Bhägavatam states that by performing
devotional service a person who was born even in a
family of dog-eaters may become eligible to take part in
the performance of the ritualistic ceremonies
recommended in the Vedas.

• It is implicit in this statement that a person born into a
family of dog-eaters is generally not fit for performing
yajïa, or sacrifice.

• Unless one is a brähmaëa, he cannot perform these
ceremonies.



Srila Prabhupada on Prarabdha haratvam

• A person is born in a brähmaëa family or in a family of
dog-eaters due to his past activities.

• If a person is born in a family of dog-eaters, it means
that his past activities were all sinful.

• But if even such a person takes to the path of devotional
service and begins to chant the holy names of the
Lord—Hare Kåñëa, Hare Kåñëa, Kåñëa Kåñëa, Hare
Hare/ Hare Räma, Hare Räma, Räma Räma, Hare Hare—
he is at once fit to perform the ritualistic ceremonies.

• This means that his sinful reactions have immediately
become neutralized.



|| 1.1.23 ||

aprärabdha-phalaà päpaà

küöaà béjaà phalonmukham |
krameëaiva praléyeta

viñëu-bhakti-ratätmanäm

For those engaged in bhakti to Viñëu (viñëu-
bhakti-ratätmanäm), step by step (kramenaiva)
the aprärabdha, küöa, béja and prärabdha-karmas
are destroyed (praliyeta).(Padma-Puräna)



Srila Prabhupada on this verse

• It is stated in the Padma Puräëa that there are four
kinds of effects due to sinful activities, which are listed
as follows:

(1) the effect which is not yet fructified,
(2) the effect which is lying as seed,
(3) the effect which is already mature and
(4) the effect which is almost mature.

• It is also stated that all these four effects become
immediately vanquished for those who surrender unto
the Supreme Personality of Godhead, Viñëu, and
become engaged in His devotional service in full Kåñëa
consciousness.









Bhakti destroys Sinful desires (Papa Bija)

|| 1.1.24 ||
tais täny aghäni püyante
tapo-däna-vratädibhiù |

nädharmajaà tad-hådayaà
tad apéçäìghri-sevayä ||

Although one may neutralize (taih püyante) the reactions
of sinful life (täny aghäni) through austerity, charity,
vows and other such methods (tapo-däna-vrata ädibhiù),
these pious activities cannot uproot the material desires
(na adharma-jaà) in one’s heart (tad-hådayaà).
However, if one serves the lotus feet of the Personality of
Godhead, he is immediately freed from all such
contaminations (tad api éça aìghri-sevayä). (SB 6.2.17)



Srila Prabhupada on Bija haratvam

• By performing Vedic ritualistic activities, by giving money in
charity and by undergoing austerity, one can temporarily become
free from the reactions of sinful activities, but at the next
moment he must again become engaged in sinful activities.

• For example, a person suffering from venereal disease on account
of excessive indulgence in sex life has to undergo some severe
pain in medical treatment, and he is then cured for the time
being.

• But because he has not been able to remove the sex desire from
his heart, he must again indulge in the same thing and become a
victim of the same disease.



Srila Prabhupada on Bija haratvam

• So medical treatment may give temporary relief from the distress
of such venereal disease, but unless one is trained to understand
that sex life is abominable, it is impossible to be saved from such
repeated distress.

• Similarly, the ritualistic performances, charity and austerity
which are recommended in the Vedas may temporarily stop one
from acting in sinful ways, but as long as the heart is not clear,
one will have to repeat sinful activities again and again.



Srila Prabhupada on Bija haratvam

• Another example given in Çrémad-Bhägavatam concerns the
elephant who enters into a lake and takes a bath very seriously,
cleansing his body thoroughly.

• Then as soon as he comes onto shore he again takes some dust
from the earth and throws it over his body.

• Similarly, a person who is not trained in Kåñëa consciousness
cannot become completely free from the desire for sinful
activities.

• Neither the yoga process nor philosophical speculations nor
fruitive activities can save one from the seeds of sinful desires.
Only by being engaged in devotional service can this be done.



Bhakti destroys Avidya

||1.1.25 ||
yat-päda-paìkaja-paläça-viläsa-bhaktyä

karmäçayaà grathitam udgrathayanti santaù |
tadvan na rikta-matayo yatayo ’pi ruddha-
sroto-gaëäs tam araëaà bhaja väsudevam

The devotees (santaù), by actions of service (viläsa-bhaktyä) to the
toes of the lotus feet of the Lord (yat-päda-paìkaja-paläça), can
very easily overcome (udgrathayanti) the knot of ignorance
carrying unlimited impressions of karma, tied tightly by action
(karmäçayaà grathitam). Because this is very difficult (tadvat), the
empty-minded non-devotees—the jïänés and yogés (rikta-
matayah)—although trying to stop the flow of sense activities
(sroto-gaëäh yatayah api), cannot do so (na ruddha). Therefore
you are advised to engage in the devotional service of Kåñëa, the son
of Vasudeva (bhaja tam araëaà väsudevam). (SB 4.22.39)



Bhakti destroys Avidya

• Though Bhakti destroys Avidya, this destruction
happens only at the stage of Bhava

• This is illustrated in the series of verses starting from
çåëvatäà sva-kathäù kåñëaù (SB 1.2.17-21)



Bhakti destroys Avidya – but only at the stage of Bhava

Lord in the heart destroys the desires for sense gratification from
the heart of the devotee who has developed taste for hearing Krsna
Katha – (çåëvatäà sva-kathäù) - Indicates the stages of Sraddha to
Anartha nivrtti

With continuous hearing of Krsna katha one then reaches the stage
of steady practice of devotional service – (nañöa-präyeñv abhadreñu)
- Indicates the stage of Nista

Then, the modes of passion and ignorance disappear and pure
goodness is established in the heart, and he becomes completely
happy – (tadä rajas-tamo-bhäväù) - Indicates the stages of Ruci and
Asakti



Bhakti destroys Avidya – but only at the stage of Bhava

Then, such a person gains positive scientific knowledge of the
Personality of Godhead (bhagavat-tattva-vijïänaà) – (evaà
prasanna-manaso) - Indicates the stage of Bhava

At this stage, the knot of ignorance within the heart is cut and one
sees the Supreme Lord – (bhidyate hådaya-granthih) – Destruction
of Avidya happens at the stage of Bhava



Bhakti destroys Avidya

||1.1.26||
kåtänuyäträ-vidyäbhir
hari-bhaktir anuttamä |
avidyäà nirdahaty äçu
däva-jväleva pannagém

As the forest fire burns up a female snake demon (däva-jväla
pannagém iva), supreme devotion to the Lord (hari-bhaktir
anuttamä) quickly burns up avidyä completely (äçu avidyäà
nirdahaty) by the knowledge (vidyä) which accompanies
bhakti (kåta anuyäträ-vidyäbhih). (Padma Purana)



Srila Prabhupada on this Verse

• The example is being given in this connection that when there is
a forest fire the extensive blazing automatically kills all the
snakes in the forest.

• There are many, many snakes on the ground of the forest, and
when a fire takes place, it burns the dried foliage, and the snakes
are immediately attacked.

• Animals who have four legs can flee from the fire or can at least
try to flee, but the snakes are immediately killed.

• Similarly, the blazing fire of Kåñëa consciousness is so strong
that the snakes of ignorance are immediately killed.





Quality – 2

Çubhadä – Bestowal of 
Auspiciousness



Çubhadä – Bestowal of Auspiciousness

||1.1.27||
çubhäni préëanaà sarva-

jagatäm anuraktatä |
sad-guëäù sukham ity-

ädény äkhyätäni manéñibhiù ||
The wise explain that there are four types of
auspiciousness (çubha) (çubhäni äkhyätäni manéñibhiù):
affection for all living entities (préëanaà), being
attractive to all living entities (sarva-jagatäm
anuraktatä), possession of good qualities (sad-guëäù),
and happiness (sukham), as well as other items (ity-
ädény). (BRS)



Subha or Auspiciousness is of Four types

1. Jagat Prinanam – Affection for all Jivas

2. Sarva Jagatam Anurakta – Being attractive

3. Sad Gunadi Pradatvam – Bestowal of all Good qualities

4. Sukha Pradatvam – Bestowal of Happiness

a. Vaiñayikaà – Happiness from material things

b. Brähmam – Happiness from Brahman realization

c. Aiçvaraà – Happiness from the Supreme Lord



Srila Prabhupada on this Verse

• Çréla Rüpa Gosvämé has given a definition of auspiciousness. He
says that actual auspiciousness means welfare activities for all
the people of the world.

• The Kåñëa consciousness movement is so nice that it can render
the highest benefit to the entire human race.

• Everyone can be attracted by this movement, and everyone can
feel the result.

• Therefore, Rüpa Gosvämé and other learned scholars agree that a
broad propaganda program for the Kåñëa consciousness
movement of devotional service all over the world is the highest
humanitarian welfare activity.



Sarva Jagatam Anurakta (SB 4.9.47)

yasya prasanno bhagavän
guëair maitry-ädibhir hariù

tasmai namanti bhütäni
nimnam äpa iva svayam

Just as water flows naturally to a lower level (nimnam äpa
iva svayam), all living beings (bhütäni) naturally offer
respect (namanti) to that person (tasmai) with whom the
Lord is pleased (prasannah bhagavän hariù), because of
his qualities and friendliness (guëair maitry-ädibhir).



Jagat Prinanam and Jagatam Anurakta

||1.1.28||
yenärcito haris tena

tarpitäni jaganty api |
rajyanti jantavas tatra

jangamäù sthävarä api ||

He who worships the Lord (yena harih arcitah) is
pleasing to all living entities (tarpitäni jaganty api); and
all the inhabitants of the world (jantavah tatra), both
moving and non-moving (jangamäù sthävarä api), are
pleasing to him (tena rajyanti). (Padma Purana)



Srila Prabhupada on this Verse

• A practical example of this was shown by Lord
Caitanya when He was traveling through the forests of
Jhärikhaëòa in central India for spreading His
saìkértana movement.

• The tigers, the elephants, the deer and all the other
wild animals joined Him and were participating, in
their own ways, by dancing and chanting Hare Kåñëa.



Sad-Gunadi Pradatvam

||1.1.29||
yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù
haräv abhaktasya kuto mahad-guëä

manorathenäsati dhävato bahiù

The devatäs constantly dwell (suräù samäsate) with all
good qualities (sarvair guëaih) in (tatra) that person who
has pure bhakti for the Lord (yasya akiïcanä bhagavaty
bhaktir ästi). There are no good qualities in the non-
devotee (haräv abhaktasya kuto mahad-guëä) who chases
after (dhävatah) temporary material objects (asati bahiù)
with desire for material pleasure (manorathena). (SB
5.18.12)



Senses

Impressions

Raga        Dvesha

Puranjana’s Chariot

Impressions



Senses

Impressions

Sadhaka’s Chariot

Anukula Pratikula

Impressions



Sad-Gunadi Pradatvam

• The word ädi (other things) has been added to indicate the
devotee’s ability to control the suras, and by extension, all other
beings.

• Sad-guëädi-pradatvam means that bhakti puts at the command
of the devotee all good qualities, the Lord and others as well.

• Suräù refers to the Supreme Lord and others—that is first the
Lord, and then His attendants, the devatäs and åñis.

• If bhakti gave only the qualities of the devatäs, that would not
be remarkable. Even devatä worshippers can obtain those
qualities, which will be predominantly material sattva-guëa.
Thus, sura means the Lord and others.



Srila Prabhupada on this Verse

• On the other hand, a person who is not in Kåñëa consciousness has no
good qualities.

• He may be highly educated from the academic point of view, but in
the actual field of his activities he can be seen to be baser than the
animals.

• Even though a person is highly educated academically, if he cannot go
beyond the sphere of mental activities then he is sure to perform only
material activities and thus remain impure.

• There are so many persons in the modern world who have been
highly educated in the materialistic universities, but it is seen that
they cannot take up the movement of Kåñëa consciousness and
develop the high qualities of the demigods.



Srila Prabhupada on this Verse

• For example, a Kåñëa conscious boy, even if he is not very well
educated by the university standard, can immediately give up all illicit
sex life, gambling, meat-eating and intoxication, whereas those who
are not in Kåñëa consciousness, although very highly educated, are
often drunkards, meat-eaters, sex-mongers and gamblers.

• These are practical proofs of how a Kåñëa conscious person becomes
highly developed in good qualities, whereas a person who is not in
Kåñëa consciousness cannot do so.

• We experience that even a young boy in Kåñëa consciousness is
unattached to cinemas, nightclubs, naked dance shows, restaurants,
liquor shops, etc. He becomes completely freed.

• He saves his valuable time from being extravagantly spent in the way
of smoking, drinking, attending the theatre and dancing.





Sukha Pradatvam

||1.1.31||
siddhayaù paramäçcaryä

bhuktir muktiç ca çäçvaté |
nityaà ca paramänando

bhaved govinda-bhaktitaù ||

Astounding mystic powers (siddhayaù paramäçcaryä),
material enjoyment (bhukti), eternal happiness in the
realization of brahman (mukti), and eternal bliss from
service to the Lord (nityaà ca paramänando) all appear
from bhakti to Govinda (bhaved govinda-bhaktitaù).
(Tantra)



Srila Prabhupada on this Verse

• Happiness derived from pure devotional service is the highest,
because it is eternal.

• It has been seen that great Mäyävädé (impersonalist) sannyäsés—very
highly educated and almost realized souls—may sometimes take to
political activities or to social welfare activities.

• The reason is that they actually do not derive any ultimate
transcendental happiness in the impersonal understanding and
therefore must come down to the material platform and take to such
mundane affairs.

• But a person who is fully in Kåñëa consciousness will never return to
any sort of material platform. However alluring and attracting they
may be, he always knows that no material welfare activities can
compare to the spiritual activity of Kåñëa consciousness.



Sukha Pradatvam

||1.1.32||
bhüyo ’pi yäce deveça

tvayi bhaktir dåòhästu me |
yä mokñänta-caturvarga
phaladä sukhadä latä || 

O lord of the devas (deveça)! I again pray to You (bhüyah
api yäce tvayi) that I may have firm devotion to You
(dåòhä bhaktir astu me). That bhakti is a creeper (yä
latä) which bestows (phaladä) artha, dharma, käma,
mokña (mokñänta-caturvarga) and also the happiness of
realization of the Lord (sukhadä). (Hari Bhakti
Sudhodaya)



Srila Prabhupada on this Verse

• Actually, a pure devotee does not aspire after any of these perfections,
because the happiness derived from devotional service in Kåñëa
consciousness is so transcendental and so unlimited that no other
happiness can compare to it.

• It is said that even one drop of happiness in Kåñëa consciousness
stands beyond comparison with an ocean of happiness derived from
any other activity.

• Thus, any person who has developed even a little quantity of pure
devotional service can very easily kick out all the other kinds of
happiness derived from religiousness, economic development, sense
gratification and liberation.

• Example: CM offered everything to Kholävecä Çrédhara, but he
rejected everything



Quality – 3

Mokña-laghutä-kåt –
Makes Liberation seem 

insignificant



Mokña-laghutä-kåt (Närada-païcarätra)

||1.1.34|| 
hari-bhakti-mahä-devyäù

sarvä mukty-ädi-siddhayaù |
bhuktyaç cädbhutäs tasyäç

ceöikävad anuvratäù

All the siddhis headed by liberation (sarvä mukty-ädi-
siddhayaù) and all astonishing material pleasures
(adbhutäh bhuktyah) follow after (tasyäh anuvratäù) the
great goddess called Hari-bhakti (hari-bhakti-mahä-
devyäù) like fearful maidservants (ceöikävad). (BRS)



Quality – 4

Sudurlabha – Extremely 
Rare



Sudurlabha

||1.1.35||
sädhanaughair anäsaìgair

alabhyä suciräd api |
hariëä cäçvadeyeti

dvidhä sä syät sudurlabhä

Bhakti is difficult to attain in two ways (dvidhä sä syät
sudurlabhä):
If undertaken in great quantity (sädhana oghair) but
without attachment (anäsaìgair), bhakti cannot be attained
even after a long time (alabhyä suciräd api); and even if
practiced with attachment (implied), Kåñëa does not give
bhakti to the practitioner immediately (hariëä ca äçu adeya
iti). (BRS)`



Srila Prabhupada on this Verse

• In the preliminary phase of spiritual life there are different
kinds of austerities, penances and similar processes for
attaining self-realization.

• However, even if an executor of these processes is without
any material desire, he still cannot achieve devotional
service.

• And aspiring by oneself alone to achieve devotional service
is also not very hopeful, because Kåñëa does not agree to
award devotional service to merely anyone.

• Kåñëa can easily offer a person material happiness or even
liberation, but He does not agree very easily to award a
person engagement in His devotional service.



Srila Prabhupada on this Verse

• Devotional service can in fact be attained only through the
mercy of a pure devotee.

• In the Caitanya-caritämåta (Madhya 19.151) it is said, "By
the mercy of the spiritual master who is a pure devotee and
by the mercy of Kåñëa one can achieve the platform of
devotional service. There is no other way."



Sudurlabha – First Type of Rarity

||1.1.36||
jïänataù sulabhä muktir

bhuktir yajïädi-puëyataù |
seyaà sädhana-sähasrair
hari-bhaktiù sudurlabhä ||

Liberation is easily attained by jïäna (jïänataù sulabhä
muktih) and material enjoyment is easily attained by puëyas
such as sacrifice (bhuktir yajïädi-puëyataù), after attaining
dedication to those goals by thousands of attempts (seyaà
sädhana-sähasraih). However, bhäva-bhakti to the Lord
cannot be attained (hari-bhaktiù sudurlabhä) if one practices
thousands of different sädhanas (seyaà sädhana-sähasrair)
(because äsakti will not appear). (Tantra)



Sudurlabha – Second Type of Rarity

||1.1.37||
räjän patér gurur alaà bhavatäà yadünäà

daivaà priyaù kula-patiù kva ca kiìkaro vaù
astv evam aìga bhajatäà bhagavän mukundo
muktià dadäti karhicit sma na bhakti-yogam

My dear King (räjän aìga), the Supreme Person, Mukunda
(bhagavän mukundah), is actually (alaà) the maintainer (patéh) of
all the members of the Päëòava and Yadu dynasties (bhavatäà
yadünäà). He is your spiritual master (guruh), worshipable Deity
(daivaà), friend (priyaù), and the director of your activities (kula-
patiù). To say nothing of this, He sometimes serves your family as a
messenger or servant (kva ca kiìkaro vaù). Those engaged in
getting the Lord’s favor (bhajatäà astu) attain liberation from the
Lord very easily (muktià dadäti), but He does not give bhäva-
bhakti at all times (karhicit sma na bhakti-yogam). (SB 5.6.18)



Quality – 5

Sändränanda-Viçeñätmä –
Composed of a Special 

Condensed Bliss



Sändränanda-Viçeñätmä

||1.1.38||
brahmänando bhaved eña
cet parärddha-guëékåtaù

naiti bhakti-sukhämbhodheù
paramäëu-tuläm api

The bliss of brahman realization (brahmänandah)
accumulated by samädhi lasting for half of Brahmä’s life
(parärddha-guëé kåtaù) cannot compare (na tuläm
bhaved) to one drop (paramäëu api) of the ocean of the
happiness of bhakti (bhakti-sukha ambhodheù). (BRS)



Sändränanda-Viçeñätmä

||1.1.39||
tvat-säkñät-karaëähläda-

viçuddhäbdhi-sthitasya me |
sukhäni goñpadäyante

brähmäëy api jagad-guro

O guru of the universe (jagad-guroh), on seeing You
directly (tvat-säkñät-karaëa), I am situated (sthitasya me)
in a pure ocean of bliss (viçuddha ähläda abdhi). All the
happiness of impersonal brahman (brähmäëy api
sukhäni) is as insignificant as the water in the hoof print
of a cow (goñpadäyante). (Hari-bhakti-sudhodaya)



Sändränanda-Viçeñätmä (SB 3.15.43)

tasyäravinda-nayanasya padäravinda-
kiïjalka-miçra-tulasé-makaranda-väyuù
antar-gataù sva-vivareëa cakära teñäà

saìkñobham akñara-juñäm api citta-tanvoù

The wind carrying the aroma of tulasé (tulasé-makaranda-
väyuù) which had touched the filaments of the Lord’s toe nails
on his lotus feet (aravinda-nayanasya padäravinda-kiïjalka-
miçra) entered their minds through the nostrils (antar-gataù
sva-vivareëa) and began to agitate their minds and bodies
(saìkñobham cakära teñäà citta-tanvoù), even though they
were fixed in Brahman (akñara-juñäm api).



Sändränanda-Viçeñätmä

||1.1.40 ||
tvat-kathämåta-päthodhau

viharanto mahä-mudaù
kurvanti kåtinaù kecit

catur-vargaà tåëopamam

Some fortunate people (kecit kåtinaù) play (viharantah) in the sweet
ocean of Your topics (tvat-kathämåta-päthodhau) and enjoy the greatest
bliss (mahä-mudaù kurvanti). They consider the happiness from artha,
dharma, käma and mokña to be as insignificant as grass (catur-vargaà
tåëa upamam). (Bhävärtha-dépikä)

• Though there are plenty of statements in the scriptures like
Bhägavatam which can be quoted, the author has taken this verse from
the Bhägavatam commentary Bhävärtha-dépikä of Çrédhara Svämé to
show that his conclusions are confirmed by the realization of Çrédhara
Svämé.



Quality – 6

Çré-kåñëa äkarñiëé –
Attracts Kåñëa and His 

associates



Çré-kåñëa äkarñiëé

|| 1.1.41||
kåtvä harià prema-bhäjaà
priya-varga-samanvitam |

bhaktir vaçékarotéti
çré-kåñëäkarñiëé matä

Bhakti is called çré-kåñëäkarñiëé (bhaktih çré-kåñëäkarñiëé
matä) because it makes the Lord addicted to prema (kåtvä
harià prema-bhäjaà) and brings Him under control
(vaçékaroti) along with His associates (priya-varga-
samanvitam). (BRS)

• The word çré in çré-kåñëäkarñiëé indicates priya-varga-
samanvitam, “along with His dear associates.”



Srila Prabhupada on Çré-kåñëa äkarñiëé

• Çréla Rüpa Gosvämé has stated that devotional service attracts
even Kåñëa.

• The symbol of devotional service in the highest degree is
Rädhäräëé.

• Kåñëa is called Madana-mohana, which means that He is so
attractive that He can defeat the attraction of thousands of
Cupids. But Rädhäräëé is still more attractive, for She can even
attract Kåñëa.

• Therefore devotees call Her Madana-mohana-mohiné—the
attractor of the attractor of Cupid.



Srila Prabhupada on Çré-kåñëa äkarñiëé

• To perform devotional service means to follow in the footsteps
of Rädhäräëé, and devotees in Våndävana put themselves under
the care of Rädhäräëé in order to achieve perfection in their
devotional service.

• In other words, devotional service is not an activity of the
material world; it is directly under the control of Rädhäräëé.

• In Bhagavad-gétä it is confirmed that the mahätmäs, or great
souls, are under the protection of daivé prakåti, the internal
energy—Rädhäräëé.

• So, being directly under the control of the internal potency of
Kåñëa, devotional service attracts even Kåñëa Himself.



Çré-kåñëa äkarñiëé

||1.1.43||
yüyaà nå-loke bata bhüri-bhägä

lokaà punänä munayo 'bhiyanti |
yeñäà gåhän ävasatéti säkñäd

guòhaà paraà brahma manuñya-liìgam

My dear Mahäräja Yudhiñöhira, all of you [the Päëòavas]
(yüyaà nå-loke) are extremely fortunate (bata bhüri-
bhägä), for the Supreme Personality of Godhead, Kåñëa
(säkñäd paraà brahma), lives in your palace (yeñäà
gåhän ävasatéti) just like a human being (guòhaà
manuñya-liìgam). Great saintly persons (lokaà punänä
munayah) know this very well, and therefore they
constantly visit this house (abhiyanti). (SB 7.10.48)



Çré-kåñëa äkarñiëé (SB 7.10.48)

• King Yudhiñöhira was lamenting: “Prahläda was so fortunate that he
saw the Lord. We are however unfortunate.”

• To pacify him, Närada speaks these words to him. “You are more
fortunate than Prahläda, than Me, his guru, than other devotees, than
the gurus of the Yadus, than sages such as Vaçiñöa, Maréci and Kaçyapa,
and than Brahmä and Çiva.

• Sages who purify the world by their presence come to your house to
make themselves completely successful, because the secret Supreme
Brahman, who actually has an eternal human form, resides in your
house, without even being called by you, owing to His attraction for
you.

• He does not reside in the houses of Prahläda and others, and the sages
do not come to their houses to make themselves successful by seeing
Him there.”



The Six Qualities of Uttama Bhakti

1. Kleçaghné
2. Çubhadä
3. Mokña-laghutä-kåt
4. Sudurlabha
5. Sändränanda-Viçeñätmä
6. Çré-kåñëa äkarñiëé

Sadhana

Bhava

Prema



Topic - 5

Qualification to Understand 
Bhakti



Qualification to Understand Bhakti

||1.1.45||
svalpäpi rucir eva syäd
bhakti-tattvävabodhikä |
yuktis tu kevalä naiva
yad asyä apratiñöhatä

Even if one has a little taste (svalpäpi rucir eva syäd) for the
topic of bhakti (bhakti-tattva), he can understand it
(avabodhikä). He who tries to understand bhakti by dry
logic cannot understand it (yuktih tu kevalä na eva),
because logic is insubstantial (yad asyä apratiñöhatä). (BRS)



Qualification to Understand Bhakti

• Ruci or taste in this verse means taste for
scriptures such as Çrémad-Bhägavatam that
present the true nature of bhakti.

• This taste arises through previous impressions.

• That ruci lets one understand the nature of
bhakti—the highest position of bhakti (bhakti-
tattvävabodhikä).



Qualification to Understand Bhakti

• Logic (yukti) which is dry (kevalä), without ruci,
cannot give an understanding of bhakti.

• However, logic along with full taste for the topic
of bhakti can give an understanding of it.



Why is Logic insubstantial?

• A person more skillful at logic can bring about a
conclusion different from what was carefully
proven previously by another skillful logician.

• “tarko ’pratiñöhänät”: logic being insubstantial,
can prove the opposite. (Vedänta-sütra 2.1.12)



Srila Prabhupada on Logic and Bhakti

• In this connection, Çréla Rüpa Gosvämé suggests that the person
eligible for Kåñëa consciousness, or devotional service, can be
classified by his particular taste.

• He says that devotional service is a continual process from one's
previous life.

• No one can take to devotional service unless he has had some
previous connection with it.

• For example, suppose in this life I practice devotional service to
some extent.

• Even though it is not one-hundred-percent perfectly performed,
whatever I have done will not be lost.



Srila Prabhupada on Logic and Bhakti

• In my next life, from the very point where I stop in this
life, I shall begin again. In this way there is always a
continuity.

• But even if there is no continuity, if only by chance a
person takes interest in a pure devotee's instruction, he
can be accepted and can advance in devotional service.

• Anyway, for persons who have a natural taste for
understanding books like Bhagavad-gétä and Çrémad-
Bhägavatam, devotional service is easier than for those
who are simply accustomed to mental speculation and
argumentative processes.



Srila Prabhupada on Logic and Bhakti

• To support this statement there are many authoritative
assertions by the learned scholars of bygone ages.

• According to their general opinion, a person may
become governed by certain convictions derived by his
own arguments and decisions.

• Then another person, who may be a greater logician,
will nullify these conclusions and establish another
thesis. In this way the path of argument will never be
safe or conclusive.

• Çrémad-Bhägavatam recommends, therefore, that one
follow in the footsteps of the authorities.


