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“Obsessed by a desire to benefit all the devotees of the
Lord, the esteemed author, Srila Riipa Gosvami,
compiled this remarkable work, the scripture called
Bhakti-Rasamrta-Sindhu, using the rasa presented in
Srimad-Bhagavatam, which appeared within the lotus bud
of his heart.”

Srila Jiva Goswami



Bhakti

Which one of these statements is right?

There are 3 types of Bhakti: Sadhana, Bhava and Prema

There are 3 stages of Bhakti: Sadhana, Bhava and Prema

Let Us Explore



Bhakti

It cannot be three stages because there are examples of Krpa
siddhas who skip one or more of these stages.

In general, it is true that devotees follow these three stages in

order.

Ok. But why three types? Shouldn’t there be only two types?
— Sadhana (Practice) and Sadhya (Perfected) ?



Bhakti

It is true in one sense.

Bhakti actually can be classified into 2 categories. Sadhana and Sadhya.

Sadhana Bhakti has two types — Vaidhi and Raganuga.

Sadhya Bhakti has eight types — Bhava, Prema, Pranaya, Sneha, Raga,
Mana, Anuraga and Maha-Bhava

Sadhya Bhakti is that bhakti in which the influence of the heart---the

emotions of the atma--becomes prominent.



Bhakti

But for clarity purposes Bhava has to be classified separately as a third

type.

Why is that?

This is because there are some very important differences between
Sadhana & Bhava and Bhava & Prema.

What are they?



Bhakti

. Why can’t Bhava be clubbed with Prema?

a) There are still some impurities present in bhava due to traces of serious
aparadha.
utpanna-ratayah samyan
nairvighnyam anupagatah |
krsna-saksat-krtau yogyah
sadhakah parikirtitah ||

Those are called practitioners (sadhaka) (sadhakah parikirtitah) who have
developed rati for Krsna (utpanna-ratayah) and are qualified to see Krsna
directly (krsna-saksat-krtau yogyah), but who have not completely extinguished
the anarthas (samyak nairvighnyam anupagatah).



Bhakti

. Why can’t Bhava be clubbed with Prema?

avijnatakhila-klesah
sada krsnasrita-kriyah |
siddhah syuh santata-prema-
saukhyasvada-parayanah

Those who experience no suffering at all (avijnata akhila-klesah), who perform
all actions while taking shelter of Krsna (sada krsna asrita-kriyah) and who
always taste the happiness of continuous prema (santata-prema-saukhya-
asvada-parayanah), are known as the perfected devotees (siddhah syuh).

b) Rasa doesn’t fully manifest at the stage of Bhava.



b)

d)

Bhakti

Then why can’t Bhava be clubbed with Sadhana?

In Bhava there is direct realization of the Lord, though it is intermittent
(krsna-saksat-krtau yogyah), but in Sadhana Bhakti there is no direct
realization of the Lord.

Also, Bhava is the goal of sadhana bhakti.

Therefore Bhava cannot be clubbed with Sadhana Bhakti also.

Hence it is more appropriate to have three types of Bhakti and not two for
the purpose of clarity.



Definition of Sadhana
Bhakti



Delinition of Sadhana Bhakti

krti-sadhya bhavet sadhya-
bhava sa sadhanabhidha |
nitya-siddhasya bhavasya
prakatyam hrdi sadhyata ||

Action of the senses (krti-sadhya), which produces the stage of
bhava (sadhya-bhava bhavet), is called sadhana-bhakti (sa
sadhanabhidha). This attained state of bhava-bhakti (sadhyata) is
an eternal sthayi-bhava which is not created (nitya-siddhasya
bhavasya), but simply manifests within the soul by the spiritual
energy of the Lord (hrdi prakatyam).



Definition of Sadhana Bhakti

How can Sadhana Bhakti, which is performed using senses which
are impure, be categorized under Uttama-Bhakti?

* Just as preliminary puritying actions for performing sacrifice
(Purvanga karmas) are included within the term “sacrifice,”
though technically they are not part of the sacrifice, Sadhana-
Bhakti is also categorized under Uttama-Bhakti.

* In order to distinguish this Sadhana-Bhakti from forms of
bhakti that involve direct realization of the Lord, the word
sadhya-bhava is used: sadhana ends with the attainment of

bhava.



Definition of Sadhana Bhakti

How can Sadhana Bhakti, which is performed using senses which are impure,
be categorized under Uttama-Bhakti?

Just as preliminary purifying actions for performing sacrifice (Purvanga karmas) are

7

included within the term “sacrifice,” though technically they are not part of the

sacrifice, Sadhana-Bhakti is also categorized under Uttama-Bhakti.

In order to distinguish this Sadhana-Bhakti from forms of bhakti that involve direct
realization of the Lord, the word sadhya-bhava is used: sadhana ends with the
attainment of bhava.

The intention of including sadhana (executed using the senses) in bhakti is to show
that bhakti is produced only by bhakti and not by anything else.

The word sadhya-bhava excludes artha, dharma, kama and moksa. This was already

______

within it this present definition.



Definition of Sadhana Bhakti

If Bhava is created by Sadhana Bhakti, then how can it be Spiritual?

* Bhava is not created. It is eternally present within the heart of the Jiva

(nitya-siddhasya bhavasya)

* Practice of Sadhana-Bhakti only helps to re-manifest the Bhava within the
heart (hrdi prakatyam)

nitya-siddha krsna-prema ‘sadhya’ kabhu naya
sravanadi-Suddha-citte karaye udaya

“Pure love for Krsna (krsna-prema) is eternally established in the hearts of the
living entities (nitya-siddha). It is not something to be gained from another
source (‘sadhya’ kabhu naya). When the heart is purified (Suddha-citte) by
hearing and chanting (Sravanadi), this love naturally awakens (karaye udaya).”



Definition of Sadhana Bhakti

* To say that Bhava appears is like saying Krsna appears in the house of Vasudeva
(but is not produced out of matter).

* The emotions and actions of bhava are all eternal and spiritual and not material
because their appearance in the future will be accomplished by the extraordinary
actions of the most excellent transformations (sarvit and hladini) of the Lord’s
svarupa-sakti.

If Bhava is eternally present, then what is the meaning of “guru-krsna-prasade paya
bhakti-lata-bija”?

* It means that one attains the sadhana by the mercy of Guru and Krsna

* SP writes: “Dormant devotional service to Krsna is within everyone. Simply by
associating with devotees, hearing their good instructions and chanting the Hare
Krsna mantra, dormant love for Krsna is awakened. In this way one acquires the
seed of devotional service. Guru-krsna-prasade paya bhakti-lata-bija ”



Srila Prabhupada on Definition of Sadhana Bhakti

Practice means employing our senses in some particular type of work. Therefore
devotional service in practice means utilizing our different sensory organs in service
to Krsna. (Krti sadhya)

Practice means employing both the mind and the senses in practical devotional
service. (Krti sadhya)

This practice is not for developing something artificial. (nitya siddhasya bhavasya)

For example, a child learns or practices to walk. This walking is not unnatural. The
walking capacity is there originally in the child, and simply by a little practice he
walks very nicely. Similarly, devotional service to the Supreme Lord is the natural
instinct of every living entity. (nitya siddhasya bhavasya hrdi prakatyam)



Srila Prabhupada on Definition of Sadhana Bhakti

Even uncivilized men like the aborigines offer their respectful obeisances to
something wonderful exhibited by nature's law, and they appreciate that behind
some wonderful exhibition or action there is something supreme. (nitya siddhasya

bhavasya)

So this consciousness, though lying dormant in those who are materially
contaminated, is found in every living entity. And, when purified, this is called Krsna
consciousness.(Krti sadhya bhaved sadhya-bhava)

There are certain prescribed methods for employing our senses and mind in such a
way that our dormant consciousness for loving Krsna will be invoked, as much as the
child, with a little practice, can begin to walk. (krti sadhya bhaved sadhya-bhava)

When we wish to develop our innate capacity for devotional service, there are certain
processes which, by our accepting and executing them, will cause that dormant
capacity to be invoked. Such practice is called sadhana-bhakti. (krti sadhya bhaved
sadhya-bhava) (Therapeutic medicines example)



Scriptural Proof for Sadhana Bhakti

sa bhaktih saptama-skandhe bhangya devarsinodita

Narada speaks of sadhana-bhakti (sa bhaktih devarsina udita) along with items that
seem to be bhakti (bhangya) in the Seventh Canto (saptama-skandhe).

tasmad vairanubandhena
nirvairena bhayena va

snehat kamena va yuijyat

kathancin neksate prthak

Therefore by enmity (tasmad vairanubandhena ), by vaidhi-bhakti (nirvairena), by fear
(bhayena va), by affection or by lusty desire (snehat kamena va)—by all of these or any
one of them (implied)—if a conditioned soul somehow or other concentrates his mind
upon the Lord (kathancid yunjyat), the result is the same, for the Lord, because of His
blissful position, is never affected by enmity or friendship (na iksate prthak). (SB
7.1.26)



Scriptural Proof for Sadhana Bhakti

Bhangya - Along with items that seem to be bhakti

e If fear and hatred are also considered bhakti, then there is a
contradiction to the definition already given, that bhakti should
be with favorable intentions (anukiilyena).

* Therefore, for describing these items, the author uses the word

bhangya, which means “along with something resembling
bhakti.”

* Since He grants auspiciousness even when persons show fear
or envy towards Him who would not worship the Lord? That is
the meaning of the statement.



Scriptural Proof for Sadhana Bhakti

tasmat kenapy upayena manah krsne nivesayet

Theretore (tasmat), one may somehow think of Krsna (manah
krsne nivesayet), by any of the favorable methods (kenapy
upayena). (SB 7.1.32)

* Fixing the mind also stands for the activities of all the other senses, and
thus includes sadhana-bhakti.

* Use of the word kena (any) means any suitable method, excluding fear and

hatred.

* One’s mind should concentrate by using one of the favourable methods such
as affection. That is the meaning.



Srila Prabhupada on Proof of Sadhana Bhakti

Narada Muni mentions this saidhana-bhakti in Srimad-Bhagavatam, Seventh Canto, First
Chapter, verse 32. He says there to King Yudhisthira, "My dear King, one has to fix his
mind on Krsna by any means." (tasmat kenapy upayena manah krsne nivesayet)

That is called Krsna consciousness. It is the duty of the acarya, the spiritual master, to
find the ways and means for his disciple to fix his mind on Krsna. That is the beginning

of sadhana-bhakti.

Sri Caitanya Mahaprabhu has given us an authorized program for this purpose, centered
around the chanting of the Hare Krsna mantra. This chanting has so much power that it
immediately attaches one to Krsna. That is the beginning of sadhana-bhakti.

Somehow or other, one has to fix his mind on Krsna. The great saint Ambarisa
Maharaja, although a responsible king, fixed his mind on Krsna, and similarly anyone
who tries to fix his mind in this way will very rapidly make progress in successfully

reviving his original Krsna consciousness.



Types of Sadhana Bhakti

vaidhi raganuga ceti sa dvidha sadhanabhidha

There are two types of sadhana-bhakti: vaidhi and
raganuga.



Detfinition of Vaidhi
Sadhana Bhakti



Definition of Vaidhi Sadhana Bhakti

yatra raganavaptatvat
pravrttir upajayate
Sasanenaiva Sastrasya
sa vaidhi bhaktir ucyate

Where the actions of bhakti arise (yatra pravrttir
upajayate), not from the attainment of raga (raga
anavaptatvat), but by the teachings of scriptures
(Sastrasya Sasanena eva), it is called vaidhi-bhakti (sa
vaidhi bhaktir ucyate).



Definition of Vaidhi Sadhana Bhakti

 In this definition, vaidhi-bhakti is restricted to cases
where bhakti is performed exclusively (eva) by
teachings of scriptures, and not with an element of raga.

* With the attainment of raga, there will also be some use
of scriptural teachings as well, but it is not called vaidhi-

bhakti.



Srila Prabhupada on Types of Sadhana Bhakti

The first part is called service according to regulative principles: one has to follow these
different regulative principles by the order of the spiritual master or on the strength of
authoritative scriptures, and there can be no question of refusal.

That is called vaidhi, or regulated. One has to do it without argument.

Another part of sadhana-bhakti is called raganuga. Raganuga refers to the point at
which, by following the regulative principles, one becomes a little more attached to
Krsna and executes devotional service out of natural love.

For example, a person engaged in devotional service may be ordered to rise early in the
morning and offer arati, which is a form of Deity worship.

In the beginning, by the order of his spiritual master, one rises early in the morning and
offers arati, but then he develops real attachment. When he gets this attachment, he
automatically tries to decorate the Deity and prepare different kinds of dresses and
thinks of different plans to execute his devotional service nicely.



Scriptural Proof for Vaidhi Sadhana Bhakti

tasmad bharata sarvatma
bhagavan i$varo harih
Srotavyah Kkirtitavyas ca
smartavyas cechatabhayam

O descendant of King Bharata (bharata), one who desires to be free
from all miseries (icchata abhayam) must hear about, glority and
also remember (Srotavyah kirtitavyas ca smartavyas ca) the
Personality of Godhead (bhagavan), who is the Supersoul
(sarvatma), the controller (isvarah) and the saviour from all
miseries (harih). (SB 2.1.5)



Scriptural Proof for Vaidhi Sadhana Bhakti

A person who desires freedom from the fear of sarhsara must hear
about the Lord.

The actions of hearing, chanting and remembering are generated
from the rules of scripture which explain that the Lord

extinguishes fear of sarhsara.

The actions are not generated due to greed for the Lord’s service.

Thus, this is an example of vaidhi-bhakti.



Scriptural Proof for Vaidhi Sadhana Bhakti

smartavyah satatarh visnur
vismartavyo na jatucit
sarva-vidhi-nisedhah syur
etayor eva kinkarah

One should always remember Visnu (smartavyah satatarn visnuh)
and never forget Him (vismartavyo na jatucit). All injunctions and
prohibitions (sarva-vidhi-nisedhah) are dependent on these two
principles (etayor eva kinkarah syuh).

(Padma Purana)



Scriptural Proof for Vaidhi Sadhana Bhakti

* Scriptural injunctions such as “aharahah sandhya upasita” (one
must worship daily at the sandhyas) and “brahmano na
hantavyah” (one should not kill a brahmana) are dependent
(kinkarah) on the injunction to remember the Lord always and

the prohibition never to forget Him.

* To do the opposite (making remembrance of Visnu secondary to
all the other rules) will yield opposite results.



Scriptural Proof for Vaidhi Sadhana Bhakti

* Because all rules are dependent upon remembrance of Visnu, it
one remembers Visnu, what is instructed in all the other rules is
accomplished.

* And because all prohibitions such as killing cows and brahmanas
are also included in the rule to remember Visnu, if one forgets
Visnu, that person should be considered to have accrued
unlimited sins produced by committing all the prohibited acts.

e Satatam means “every day” not “every second,” since continuous
remembrance would be impossible to do (in sadhana- bhakti).
This would produce loss of faith in the rules of bhakti, because
they would be impossible to follow.



Srila Prabhupada on Scriptural Proof of Vaidhi Sadhana Bhakti

We should always try to mold the activities of our lives in such a way that we will
constantly remember Visnu, or Krsna. That is Krsna consciousness.

Whether one concentrates his mind on the four-handed form of Visnu or on the form of
two-handed Krsna, it is the same.

The Padma Purana recommends: somehow or other always think of Visnu, without
forgetting Him under any circumstances. Actually this is the most basic of all regulative

principles.

For, when there is an order from a superior about doing something, there is

simultaneously a prohibition.

When the order is that one should always remember Krsna, the prohibition is that one
should never forget Him.

Within this simple order and prohibition, all regulative principles are found complete.



Scriptural Proof for Vaidhi Sadhana Bhakti
mukha bahuaru-padebhyah
purusasyasramaih saha
catvaro jajiire varna

gunair vipradayah prthak

ya esam purusam saksad
atma-prabhavam isvaram
na bhajanty avajananti
sthanad bhrastah patanty adhah

Each of the four social orders (catvaro varnah), headed by the brahmanas (vipra adayah),
was born through different combinations of the modes of nature (prthak gunaih jajnire),
from the face, arms, thighs and feet of the Supreme Lord in His universal form (purusasya
mukha-bahu-turu-padebhyah). Thus, the four spiritual orders were also generated
(asramaih saha). If any of the members of the four varnas and four asramas (ya esam) fail
to worship (na bhajanty) or intentionally disrespect (avajananti) the Personality of
Godhead (purusarm saksad), who is the source of their own creation (atma-prabhavam
1svaram), they will fall down from their position into a hellish state of life (sthanad
bhrastah patanty adhah). (SB 11.5.2-3)



Results of Vaidhi Sadhana Bhakti

evam kriya-yoga-pathaih
puman vaidika-tantrikaih
arcann ubhyatah siddhim
matto vindaty abhipsitam

By worshiping Me (mattah arcann) through the various methods prescribed in
the Vedas and tantras (evam kriya-yoga-pathaih vaidika-tantrikaih), one will gain
from Me (vindaty) his desired perfection (abhipsitam siddhim) both in this life
and the next (ubhyatah). (SB 11.27.49)

* The results of vaidhi-bhakti are described in the verse, taking arcana as the
representative of other processes as well.

* This is also confirmed in the verse — “akamah sarva-kamo va ” (SB 2.3.10)



Results of Vaidhi Sadhana Bhakti

ity asau syad vidhir nityah
sarva-varnasramadisu
nityatve ’py asya nirnitam

ekadasy-adivat-phalam

Thus, everyone within and outside the varnasrama system (sarva-
varnasramadisu) should always follow this rule concerning worship of the Lord
(nityah asau vidhih syad ). Though it is always to be followed as a daily duty
according to the scriptures (nityatve apy asya nirnitam), the scriptures also
ascribe attractive material results for observing it, as in the case of the Ekadasi
vrata (ekadasy-adivat-phalam).

* Though the scriptures clearly state that worship of the Lord is obligatory, since
scriptures speak of the sin of not performing the worship, attractive fruits are

also mentioned. For instance, material results are described for practicing
Ekadasi.



Results of Vaidhi Sadhana Bhakti

surarse vihita Sastre
harim uddisya ya kriya
saiva bhaktir iti prokta
taya bhaktih para bhavet

O Devarsi (sura rse), all activities prescribed in the scriptures ($astre vihita ya
kriya) with the Lord as the object (harim uddisya) are called vaidhi-bhakti (sa
eva bhaktir iti prokta). By this performance of bhakti (taya), one attains prema-
bhakti (para bhaktih bhavet). (Pancaratra)

* Having shown the totality of results available from vaidhi-bhakti (as in verses
like “akamah sarva kamo va”), the highest result is described in this verse.



Qualification for Taking
up to Vaidhi Sadhana
Bhakti



Qualification for Taking up to Vaidhi Sadhana Bhakti

yah kenapy atibhagyena
jata-sraddho ’sya sevane
natisakto na vairagya-
bhag asyam adhikary asau

The person (yah) who has developed faith (jata-sraddhah) in
serving the Lord (asya sevane) by impressions arising from
previous association with devotees (kenapy atibhagyena), who is
not too attached to material objects (na ati saktah), and who is not
too detached (na vairagya-bhag), is qualitied for vaidhi-bhakti
(asyam adhikary asau).



Qualification for Taking up to Vaidhi Sadhana Bhakti

Atibhagyena means by special impressions arising from association
with great devotees.

Thus, the cause of faith is not material action, but bhakti in the form of
association of devotees.

Vairagya means false renunciation, which is unfavourable for worship.
The devotee does not indulge in that false vairagya.
However, it is understood, he will endeavour for detachment from

desires for material enjoyment through yukta-vairagya (since that is
tavourable for development of bhakti).



Proot of Qualification for Vaidhi Sadhana Bhakti

yadrcchaya mat-kathadau
jata-sraddho ’stu yah puman
na nirvinno natisakto

bhakti-yogo ’sya siddhidah

If somehow or other by good fortune (yadrcchaya) one develops
faith (jata-sraddhah astu) in hearing and chanting My glories (mat-
kathadau), such a person, being neither very disgusted with nor
attached to material life (na nirvinno na ati asakto), should achieve
perfection through the path ot loving devotion to Me (bhakti-yogo
asya siddhidah). (SB 11.20.8)



Prootf of Qualification for Vaidhi Sadhana Bhakti

* Yadrcchaya indicates merciful association of devotees. This usage is according
to the use of the word in the First Canto where it indicates association with a
great devotee by that devotee’s mercy:

tatrabhavad bhagavan vyasa-putro
yadrcchaya gam atamano napeksah
alaksya-lingo nija-labha-tusto
vrtas ca balair avadhuta-vesah

At that moment there appeared (tatra abhavad), by his own will (yadrcchaya) the
powertful son of Vyasadeva (bhagavan vyasa-putro), who travelled over the earth
(gam atamanah) disinterested (anapeksah) and satistied with himself (nija-labha-
tustah). He did not manifest any symptoms of belonging to any social order or
status of life (alaksya-lingo). He was surrounded by women and children (vrtah

ca balair), and he dressed as if others had neglected him (avadhuta-vesah). (SB
1.19.25)



Proot of Qualification tor Vaidhi Sadhana Bhakti

Proof of qualification for Bhakti yoga being connected to faith in
topics of the Lord (mat-kathadau jata-sraddhah):

“sraddhamrta-kathayarm me” - Firm faith in the blisstul narration
of My pastimes (SB 11.20.19)

“sraddhalur mat-kathah smvan” - A faithtul person who
constantly hears such transcendental activities (SB 11.11.23)



Prootf of Qualification for Vaidhi Sadhana Bhakti

Natisaktah means devoid of extreme attachment to body, house and family.

Na nirvinna (not detached) means if the person is completely disgusted with
sense objects, he is qualified for jiana, not bhakti.

If he is too attached to sense objects, he is qualified for karma. It the person is
devoid of extreme attachment, then that person is qualified for bhakti. Thus,
there are three persons qualified by three types of attachment.

Disgust with objects is caused by purification of the heart arising from practice
of niskima-karma. The cause of too much attachment is beginningless
ignorance (avidya).

The cause of being devoid of too much attachment is the unexpected
association with exalted devotees alone.



Prootf of Qualification for Vaidhi Sadhana Bhakti

* However, there are seen cases of extraordinary qualification. By the
unexpected association of the devotee, even a person extremely attached to
sense  objects (indriyavan) becomes  qualified  for  bhakti.

ko nu rajann indriyavan
mukunda-caranambujam
na bhajet sarvato-mrtyur
upasyam amarottamaih

My dear King (rajann), in the material world the conditioned souls are
confronted by death at every step of life (sarvato-mrtyuh). Therefore, who among
the conditioned souls involved with senses gratification (ko nu indriyavan)
would not render service to the lotus feet of Lord Mukunda (na bhajet mukunda-
caranambujam), who is worshippable even for the greatest of liberated souls
(upasyam amara uttamaih)? (SB 11.2.2)



Proof of Qualification for Vaidhi Sadhana Bhakti

jata-Sraddho mat-kathasu
nirvinnah sarva-karmasu
veda duhkhatmakam kaman
parityage ’py ani$varah

tato bhajeta mar pritah
sraddhalur drtha-niscayah
jusamanas ca tan kaman

duhkhodarkams ca garhayan

Having awakened faith in the narrations of My glories (jata-Sraddho mat-kathasu), being
disgusted with all prescribed activities (varnasrama) (nirvinnah sarva-karmasu), knowing
that all sense gratification leads to misery (veda duhkhatmakar kaman), but still being
unable to renounce all sense enjoyment (parityage apy anisvarah), My devotee should
remain happy (tato pritah) and worship Me (marm bhajeta) with great faith and conviction
(Sraddhalur drtha-niscayah). Even though he is sometimes engaged in sense enjoyment
(jusamanas ca tan kaman), My devotee knows that all sense gratification leads to a
miserable result (duhkha udarkams), and he sincerely repents such activities (ca
garhayan). (SB 11.20.27-28)



Classic Symptoms of Vaidhi Sadhaka
jata-Sraddho mat-kathasu — Has awakened faith in the process of bhakti
nirvinnah sarva-karmasu — Disgusted with all prescribed duties

veda duhkhatmakam kaman — Understands that sense gratification leads to
misery

parityage 'py anisvarah — Still unable to give up sense gratification

jusamanas ca tan kaman duhkhodarkams$ ca garhayan — Unable to give up
sense gratification, he sincerely repents for engaging in such acts

Krsna’s instructions to such Sadhakas

tato bhajeta mam pritah sraddhalur drtha-niscayah - Remain happy and
worship Me with great faith and conviction



Types of Persons
Qualitied for Vaidhi
Sadhana Bhakti



Types of Persons Qualified for Vaidhi Sadhana Bhakti

There are three types of persons qualified for vaidhi-sadhana-bhakti: the
uttama, the madhyama and the kanistha.

Uttama Adhikari

sastre yuktau ca nipunah

sarvatha drdha-niscayah
praudha-sraddho ’dhikari yah

sa bhaktav uttamo matah

The person who is skilful in scripture and logic (Sastre yuktau ca nipunah),
completely firm in his belief (sarvatha drdha-niscayah), with deep faith

(praudha-sraddho adhikari yah), is considered qualified as uttama in vaidhi-
bhakti (sa bhaktav uttamo matah).



Types of Persons Qualified for Vaidhi Sadhana Bhakti

Uttama Adhikari

Impetus for Vaidhi-Bhakti is teachings of scripture. Thus, it may be concluded
that the root cause of a person’s bhakti is faith in the content of scriptures.

Conviction in the contents of the scriptures is called sraddha or faith.

According to the degree of faith in the scriptures, there will be classifications
of persons possessing that faith.

This person developed firm conviction (drdha-niscayah) through studying
thoroughly the principles of philosophy (tattva), the sadhana, and the goal

(purusartha).

That is the meaning of sarvatha (in all ways).



Types of Persons Qualified for Vaidhi Sadhana Bhakti

Uttama Adhikari

* Yukti or logic refers to logic following the statements of scriptures.

puarvaparanurodhena
ko nv artho ’bhimato bhavet
ity adyam tthanar tarkah
Suska-tarkam tu varjayet

A meaning should be accepted (arthah nu abhimato bhavet) with reference to
what precedes and follows (purva apara anurodhena). Such reasoning is the logic
to be used (ity adyam thanam tarkah). Dry logic should be rejected (sSuska-
tarkam tu varjayet). (Vaisnava Tantra)



Srila Prabhupada on Uttama Adhikari

He is very expert in the study of relevant scriptures, and he is also expert in
putting forward arguments in terms of those scriptures. (Sastre yuktau ca
nipunah)

He can very nicely present conclusions with perfect discretion and can
consider the ways of devotional service in a decisive way. (sarvatha drdha-
niScayah)

He understands perfectly that the ultimate goal of life is to attain to the
transcendental loving service of Krsna, and he knows that Krsna is the only
object of worship and love. (praudha-sraddho adhikari)

He has strictly followed the rules and regulations under the training of a bona
fide spiritual master and has sincerely obeyed him in accord with revealed
scriptures.



Srila Prabhupada on Uttama Adhikari

Thus, being fully trained to preach and become a spiritual master himself, he
is considered first class.

The first-class devotee never deviates from the principles of higher authority,
and he attains firm faith in the scriptures by understanding with all reason and
arguments. (sarvatha drdha-niscayah — praudha-sraddho adhikari)

When we speak of arguments and reason, it means arguments and reason on

the basis of revealed scriptures. (purva apara anurodhena)

The first-class devotee is not interested in dry speculative methods meant for
wasting time. (Suska-tarkam tu varjayet)

In other words, one who has attained a mature determination in the matter of
devotional service can be accepted as the first-class devotee. (sarvatha drdha-
niScayah )



Types of Persons Qualified for Vaidhi Sadhana Bhakti
Madhyama Adhikari

yah $astradisv anipunah
Sraddhavan sa tu madhyamah

The person who is not fully conversant with scriptures like the uttamadhikari
(yah sastra adisu anipunah) but has firm conviction in them (tu sraddhavan) is
known as the madhyama adhikari (sa madhyamah).

* In this verse sastradisv anipunah means, “he is not as conversant with
scriptures as the uttamadhikari.”

* This means that when a strong challenger presents his points, he cannot
establish the correct conclusion.

* Sraddhavan means he is still firmly convinced in his mind of the scriptural

conclusions.



Srila Prabhupada on Madhyama Adhikari

* He is not very expert in arguing on the strength of revealed
scripture, but he has firm faith in the objective. (Sastradisv
anipunah sraddhavan)

* The purport ot this description is that the second-class devotee
has firm faith in the procedure of devotional service unto Krsna
(Sraddhavan), but he may sometimes fail to offer arguments and
decisions on the strength of revealed scripture to an opposing
party ($astradisv anipunah).

 But at the same time he is still undaunted within himself as to his

decision that Krsna is the supreme object of worship
(sraddhavan).



Types of Persons Qualified for Vaidhi Sadhana Bhakti
Kanistha Adhikari

yo bhavet komala-sraddhah
sa kanistho nigadyate

He who has weak faith (yah bhavet komala-sraddhah) because of even less
knowledge of scriptures than the madhyamadhikari (implied) is called the

kanistha (sa kanisthah nigadyate).

* The person’s faith is just conviction in the meaning of the scriptures (without

knowing much).
* Anipunah in this case means a little knowledgeable (less than the madhyama).

* Having weak faith (komala-sraddha) means that it is possible to break his
faith by ditferent scriptural reasoning.



Types of Persons Qualified for Vaidhi Sadhana Bhakti
Kanistha Adhikari

Other persons using scriptural logic can defeat a person with tender faith.

However, the person is not completely unconvinced, because in that case the
person would not even be considered a devotee.

“Weak faith” means temporary unsteadiness of the heart when defeated by

strong materialistic opponents.

Later the person regains faith in what the guru has taught by his own
judgment.



Srila Prabhupada on Kanistha Adhikari

The neophyte or third-class devotee is one whose faith is not
strong and who, at the same time, does not recognize the

decision of the revealed scripture. (yo bhavet komala-sraddhah)

The neophyte's faith can be changed by someone else with strong

arguments or by an opposite decision. (yo bhavet komala-

sraddhah)

Unlike the second-class devotee, who also cannot put forward
arguments and evidences from the scripture, but who still has all
faith in the objective, the neophyte has no firm faith in the
objective. (yo bhavet komala-sraddhah)

Thus he is called the neophyte devotee.



These are not Standard
Terminologies



Classification of the three Adhikaris according to the Nectar of

Instruction
krsneti yasya giri tamh manasadriyeta
diksasti cet pranatibhis ca bhajantam iSam
Susraisaya bhajana-vijiam ananyam anya-
nindadi-stinya-hrdam ipsita-sanga-labdhya

One should mentally honour (manasa adriyeta) the devotee who chants the holy
name of Lord Krsna (krsna iti yasya giri tam), one should offer humble
obeisances (pranatibhih) to the devotee who has undergone spiritual initiation
(diksa asti cet) [diksa] and is engaged in worshiping the Deity (bhajantam isam),
and one should associate with (ipsita-sanga-labdhya) and faithfully serve that
pure devotee (Susruisaya) who is advanced in un-deviated devotional service
(ananyam bhajana-vijiam) and whose heart is completely devoid of the
propensity to criticize others (anya-nindadi-sinya-hrdam).

e Kanistha Adhikari — Sraddha to Anartha Nivrtti
* Madhyama Adhikari — Anartha Nivrtti to Asakti

e Uttama Adhikari — Bhava to Prema



Classification of the three Adhikaris according to the Srimad
Bhagavatam

Uttama Adhikari

sarva-bhutesu yah pasyed

bhagavad-bhavam atmanah

bhiitani bhagavaty atmany
esa bhagavatottamah

The most advanced devotee (bhagavata uttamah) sees within everything (sarva-
bhuitesu yah pasyed) the soul of all souls (atmanah), the Supreme Personality of
Godhead, Sri Krsna (bhagavad-bhavam). Consequently he sees systematically
everything in relation to the Supreme Lord and understands that everything that
exists is eternally situated within the Lord (bhuitani bhagavaty atmany).

e Uttama Adhikari — Bhava to Prema



Classification of the three Adhikaris according to the Srimad
Bhagavatam

Madhyama Adhikari

isvare tad-adhinesu

balisesu dvisatsu ca
prema-maitri-krpopeksa
yah karoti sa madhyamah

An intermediate or second-class devotee, called madhyama-adhikari
(madhyamah), offers his love to the Supreme Personality of Godhead (isvare
prema), is a sincere friend to all the devotees of the Lord (tad-adhinesu maitri),
shows mercy to ignorant people who are innocent (balisesu krpa) and disregards
those who are envious of the Supreme Personality of Godhead (dvisatsu upeksa).

* Madhyama Adhikari — Anartha Nivrrti to Asakti



Classification of the three Adhikaris according to the Srimad
Bhagavatam

Kanistha Adhikari

arcayam eva haraye
pijam yah sraddhayehate
na tad-bhaktesu canyesu
sa bhaktah prakrtah smrtah

A devotee (yah bhaktah) who faithfully engages (sraddhaya ihate) in the worship
of the Deity in the temple (haraye arcayam eva pujam) but does not behave
properly toward other devotees (na tad-bhaktesu) or people in general (ca
anyesu) is called a prakrta-bhakta, a materialistic devotee (sah prakrtah smrtah),
and is considered to be in the lowest position (implied).

e Kanistha Adhikari — Not Uttama Bhakta



Classification of the three Adhikaris according to the Caitanya
Caritamrta (Sanatan Siksa)

Uttama Adhikari

sastra-yuktye sunipuna,
drdha-sraddha yanra
'uttama-adhikar?’ sei
taraye samsara

One who is expert in logic, argument and the revealed scriptures (Sastra-yuktye
sunipuna) and who has firm faith in Krsna (drdha-sraddha yanra) is classified as
a topmost devotee (uttama-adhikari sei). He can deliver the whole world (taraye
samsara).

e Uttama Adhikari — Anartha Nivrtti to Asakti



Classification of the three Adhikaris according to the Caitanya
Caritamrta (Sanatan Siksa)

Madhyama Adhikari

Sastra-yukti nahi jane
drdha, sraddhavan
'madhyama-adhikar?’ sei
maha-bhagyavan

One who is not very expert in argument and logic based on the revealed
scriptures ($astra-yukti nahi jane) but who has firm faith (drdha, sraddhavan) is
considered a second-class devotee ('madhyama-adhikari’ sei). He also must be
considered most fortunate (maha-bhagyavan).

¢ Madhyama Adhikari — Anartha Nivrtti



Classification of the three Adhikaris according to the Caitanya
Caritamrta (CM to Kulina Gram Vasis)

Madhyama Adhikari

krsna-nama nirantara
yanhara vadane
sei vaisnava-Srestha, bhaja
tanhara carane

A person who is always chanting the holy name of the Lord (krsna-nama

nirantara yanhara vadane) is to be considered a first-class Vaisnava (sei vaisnava-
srestha), and your duty is to serve his lotus feet (bhaja tanhara carane).

* Madhyama Adhikari — Nistha to Prema



Classification of the three Adhikaris according to the Caitanya
Caritamrta (CM to Kulina Gram Vasis)

Uttama Adhikari

yanhara darsane mukhe
aise krsna-nama
tanhare janiha tumi
‘vaisnava-pradhana’
A first-class Vaisnava (tanhare janiha tumi ‘vaisnava-pradhana) is he whose very
presence makes others chant the holy name of Krsna (yanhara darsane mukhe

aise krsna-nama).

e Uttama Adhikari — Prema



Classification of the three Adhikaris according to Various Books

BRS Definition

NOI Definition

SB Definition

CC Definition
(Sanatan Siksa)

CC Definition
(CM to Kulina
gram vasis)

Uttama
Adhikari

Anartha Nivrtti
to Asakti

Bhava to Prema

Bhava to Prema

Anartha Nivrtti

to Asakti

Prema

Madhyama
Adhikari

Anartha Nivrtti

Anartha Nivrtti
to Asakti

Anartha Nivrtti
to Asakti

Anartha Nivrtti

Anartha Nivrrti
to Prema

Kanistha
Adhikari

Anartha Nivrtti

Sraddha to
Anartha Nivrrti

Not practicing
Uttama Bhakti

Anartha Nivrtti

Sraddha to
Anartha Nivrtti



What category do the four sukrtinas belong to, Kanistha,
Madhyama or Uttama?

tatra gitadisuktanam
caturnam adhikarinam
madhye yasmin bhagavatah
krpa syat tat-priyasya va

sa ksina-tat-tad-bhavah
syac chuddha-bhakty-adhikaravan
yathebhah saunakadis ca
dhruvah sa ca catuhsanah

Among the four types of persons qualified for bhakti (caturnam adhikarinam madhye)
mentioned in the Gita (tatra gitadisu uktanam), when they receive the mercy of the Lord
(yasmin bhagavatah krpa syat) or His devotee (tat-priyasya va) and eradicate those
tendencies (sa ksina-tat-tad-bhavah), they becomes qualified for pure bhakti (Suddha-
bhakty-adhikaravan syat). Examples of this are Gajendra, Saunaka and the sages, Dhruva
and also the four Kumaras (yatha ibhah saunakadis ca dhruvah sa ca catuhsanah).



What category do the four sukrtinas belong to, Kanistha,
Madhyama or Uttama?

* The jnani mentioned in the Gita is not an impersonal jiani — “tesarn jiani nitya-yukta
eka-bhaktir visisyate”

* Therefore, the Kumaras, given as an example of jaanis, are not impersonal. They are
called jiianis because they know about the Lord. However, even they must get the
mercy of the Lord to practice pure bhakti.

tasyaravinda-nayanasya padaravinda-
kinjalka-misra-tulasi-makaranda-vayuh
antar-gatah sva-vivarena cakara tesarm

sanksobham aksara-jusam api citta-tanvoh

When the breeze (vayuh) carrying the aroma of tulasi leaves from the toes of the lotus feet
of the Personality of Godhead (tasyaravinda-nayanasya padaravinda-kinjalka-misra-
tulasi-makaranda) entered the nostrils of those sages (tesam sva-vivarena antar-gatah),
they experienced a change both in body and in mind (sanksobham cakara citta-tanvoh),

even though they were attached to the impersonal Brahman understanding (aksara-jusam
api). (SB 3.15.43)



What category do the four sukrtinas belong to, Kanistha,
Madhyama or Uttama?

Rupa Goswami has mentioned the example of the Kumaras as jiianis to show
the superiority of pure bhakti over jiiana.

Visvanatha Cakravarti Thakura classifies them as jiana-misra-bhaktas who
attained $anta-rati

Actually they should be understood as examples of vaidhi-bhakti, being called

jnanis only because of some similarities.
The artah and the artharthi are those interested in short-term solutions.
If a person wants a long-term solution, a deeper solace from griet or a deeper

type of happiness, he will become a jijiasuh, inquiring after truth in pursuit of
his relief from suffering or attainment of happiness.



What category do the four sukrtinas belong to, Kanistha,
Madhyama or Uttama?

There are three types of jnanis: those with knowledge of the Lord’s powers,
those with knowledge of the Lord’s sweetness, and those with knowledge of

both.

The sukrtinah refers to possessing good fortune of gaining faith by association
with the great devotees, which causes impressions of bhakti.

The first three types of persons may or may not have that sukrti.
If they happen to have sukrti, then they worship the Lord.

In the case of the jiani however it is certain he has sukrti, because he can only
become knowledgeable of the Lord from such sukrti.

Thus, he definitely worships the Lord. This is the meaning.



What category do the four sukrtinas belong to, Kanistha,
Madhyama or Uttama?

Gajendra, being greedy to attain the sweetness of the Lord, gave up his desire
to get relief from suffering and then became a pure devotee.

The sages headed by Saunaka gave up their desire for knowing about
Svargaloka and other topics through the association with Stta and became

pure devotees.

Dhruva by the mercy of the Lord gave up his desire for a kingdom and became

a pure devotee.

The Kumaras by the mercy of the Lord gave up the desire for liberation and

became pure devotees.



Srila Prabhupada on the Four Sukrtinas

Further classification of the neophyte devotee is made in the Bhagavad-gita.

[t is stated there that four classes of men—namely those who are distressed,
those who are in need of money, those who are inquisitive and those who are
wise—begin devotional service and come to the Lord for relief in the matter of
their respective self-satisfaction.

Such beginners can be elevated to the second-class or first-class platform if
they associate with pure devotees.

SP gives the same four examples of Dhruva (Lord), Gajendra (Lord), Saunaka
(Suta), and Kumaras (Lord)



Srila Prabhupada on the Four Sukrtinas

These four types of devotees have all been accepted as pious.

Without becoming pious (Ajnata Sukrti), no one can come to devotional

service.

It is explained in Bhagavad-gita that only one who has continually executed
pious activities and whose sinful reactions in life have completely stopped can
take to Krsna consciousness. Others cannot. (yesam tu anta gatam papam)

Without pious activities, if a man is in a distressed condition he becomes an
agnostic, a communist or something like that.

Because he does not firmly believe in God, he thinks that he can adjust his
distressed condition by totally disbelieving in Him.

The less intelligent or those whose intelligence has been taken away by the
spell of maya are attached to ditferent demigods (kamais tais tair hrta jnana)



Desires for Bhukti and
Mukti obstruct Bhakti



Desires for Bhukti and Mukti obstruct Bhakti

bhukti-mukti-sprha yavat
pisaci hrdi vartate

tavad bhakti-sukhasyatra

katham abhyudayo bhavet

How can the happiness of bhakti (katham tavad bhakti-sukhasya)
arise in the heart (hrdi abhyudayo bhavet) when the witch of desire
for enjoyment and liberation (bhukti-mukti-sprha pisaci yavat)
remains there (atra vartate)?

* This is the famous verse that was edited by Vallabhacarya who
reverted his decision after meeting Jiva Goswami



Desires for Bhukti and Mukti obstruct Bhakti

Rupa Goswami now states the previously mentioned cause of pure
bhakti by describing the opposite condition. (na nirvinno natisakto)

Bhukti is a demoness because it covers the desire for bhakti with other
desires.

Mukti is a demoness because its reference point is oneself.

Even though the devotees become liberated from samsara, liberation is
not at all their goal.

The meaning of the verse is that desires for enjoyment and liberation
are not proper for the sadhaka, and are not at all present in the
perfected devotee.



Of the Two, Desire for Mukti is more Detrimental to
Bhakti

akamah sarva-kamo va
moksa-kama udara-dhih |

tivrena bhakti-yogena
yajeta purusam param ||

The person desiring destruction of all desires (akamah), the
person with all desires (sarva-kamo va), and even the person
with an intense desire for liberation (moksa-kama), it he has
good intelligence (udara-dhih), will worship the Supreme
Lord (yajeta purusam param) with pure bhakti (tivrena
bhakti-yogena).



Of the Two, Desire for Mukti is more Detrimental to
Bhakti

The order is Akamah — Sarva Kama — Moksa Kama. What does it

indicate?

The word kama itself indicates a desire to destroy suffering and

attain happiness.

Those desires are shown to be stronger in the jiianis engaged in
destroying the suffering ot their samsara and anxious for the
experience of the happiness of brahman than in the karmis who
desire to destroy temporary suffering and gain temporary
happiness of Svarga by worshipping devatas.



Desires for Bhukti and Mukti obstruct Bhakti

 Therefore:

a. Desires for enjoyment and liberation are not at all present in

the perfected devotee.

b. Devotees who are absorbed in the bliss of service to the lotus
feet of Krsna should never desire liberation.

* This will be proved in the next section



Proof of First Statement
“Desires for enjoyment and liberation are not at all present in the
perfected devotee.”

tair darsaniyavayavair udara-
vilasa-haseksita-vama-suktaih |
hrtatmano hrta-pranams ca bhaktir

anicchato me gatim anvim prayunkte

To the devotees whose minds and senses have been stolen (hrta atmano
hrta-pranan) by the attractive limbs of the Lord (taih darsaniya
avayavaih), which contain pleasing words (vama-stuktaih), glances
(iksita), smiles (hasa) and pastimes, and which fulfil their desires (udara-
vilasa), bhakti offers them liberation (bhaktir me anvimm gatim
prayunkte), though they do not desire it (anicchato). (SB 3.25.36)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet

of Krsna should never desire liberation. ”

ko nv isa te pada-saroja-bhajam
sudurlabho ’rthesu catursv apiha |
tathapi naham pravrnomi bhiitman
bhavat-padambhoja-nisevanotsukah

What among the four goals of artha, dharma, kama and moksa (kah nu
arthesu catursv apiha) is difficult to achieve (sudurlabhah) for one who
worships your lotus feet (te pada-saroja-bhajam)? O Lord (bhtiman)! 1
therefore (tathapi) do not accept these things (na aham pravrnomi), since
[ am enthusiastically engaged in serving your lotus feet (bhavat-
padambhoja-nisevana utsukah). (SB 3.4.15)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

naikatmatam me sprhayanti kecin

mat-pada-sevabhirata mad-ihah |

ye ‘nyonyato bhagavatah prasajya
sabhijayante mama paurusani

These devotees (ye bhagavatah), who are engaged in service to my feet
following scriptural rules (mat-pada-sevabhirata), who desire only the
taste of my beauty (mad-thah), who, gathering together (ye prasajya),
relish my pastimes amongst themselves (anyonyato sabhajayante mama
paurusani), never desire to become one with Brahman (na eka atmatam
me sprhayanti kecid). (SB 3.25.34)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet

of Krsna should never desire liberation. ”

salokya-sarsti-samipya-
saripyaikatvam apy uta |
diyamanarh na grhnanti

vina mat-sevanarn janah

The devotees (janah) do not accept (na grhnanti) living on my planet
(salokya), having similar powers (sarsti), staying close to me (samipya),
or having a similar form (sartipya), what to speak of merging into me
(ekatvam apy uta), when these things are offered (diyamanam), unless it
involves service to me (vina mat-sevanam). (SB 3.29.13)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

ya nirvrtis tanu-bhrtam tava pada-padma-
dhyanad bhavaj-jana-katha-Sravanena va syat
sa brahmani sva-mahimany api natha ma bhut
kim tv antakasi-lulitat patatarn vimanat

The bliss for your servant (ya nirvrtis tanu-bhrtam) that is available from
meditating on your lotus feet (tava pada-padma-dhyanad) or from hearing
about your pastimes from the devotees (bhavad-jana-katha-sravanena va
syat) is not available (sa api ma bhut) in your form of greatness (sva-
mahimani) known as Brahman (brahmani), what to speak of (ki tv) the
happiness for those who fall from the pleasures of Svarga (antaka asi-
lulitat patatam vimanat). (SB 4.9.10)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

na kamaye natha tad apy ahar kvacin
na yatra yusmac-caranambujasavah

mahattamantar-hrdayan mukha-cyuto
vidhatsva karnayutam esa me varah

I do not desire anything, and especially I do not want liberation (na
kamaye natha tad apy aham kvacit), in which there is no nectar of your
lotus feet (na yatra yusmac-caranambuja asavah), coming from the hearts
of great devotees (mahat tama antar-hrdayan) and falling from their
mouths (mukha-cyuto). Give me millions of ears (vidhatsva
karnayutam). That is my request (esa me varah). (SB 4.20.24)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

yo dustyajan ksiti-suta-svajanartha-daran
prarthyar Sriyam sura-varaih sadayavalokam
naicchan nrpas tad-ucitarh mahatarm madhudvit-
sevanurakta-manasam abhavo 'pi phalguh

The King did not desire (na icchan nrpah) the earth, sons, relatives,
objects, wite (ksiti-suta-svajana artha-daran), all ditficult to give up (yah
dustyajan), and did not desire his wealth (na icchan sriyam) which was
desired by the devatas (prarthyarm sura-varaih) and which cast glances
asking to be engaged in his service (sa daya avalokam). That is
appropriate (tad-ucitarn), for even liberation is insignificant (abhavo api
phalguh) for the great devotees (mahatam) whose minds are attracted to
serving the Supreme Lord (madhudvit-seva-anurakta-manasam). (SB

5.14.44)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

na naka-prstham na ca paramesthyam
na sarva-bhaumarn na rasadhipatyam |
na yoga-siddhir apunar-bhavar va
samaijasa tva virahayya kankse

O my Lord, source of all opportunities (samanjasa), I do not desire to
enjoy in Dhruvaloka (na kankse naka-prstham), the heavenly planets or
the planet where Lord Brahma resides(na ca paramesthyam), nor do I
want to be the supreme ruler of all the earthly planets (na sarva-
bhaumam) or the lower planetary systems (na rasadhipatyam). I do not
desire the perfection of astanga-yoga (na yoga-siddhir), nor do I want
liberation (apunar-bhavam va) if I have to give up Your lotus feet (tva
virahayya). (SB 6.11.25)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

narayana-parah sarve
na kutascana bibhyati |
svargapavarga-narakesv
api tulyartha-darsinah

Devotees solely engaged in the devotional service of the Supreme
Personality of Godhead, Narayana (narayana-parah sarve), never fear any
condition of life (na kutascana bibhyati). For them the heavenly planets,
liberation and the hellish planets (svarga-apavarga-narakesu api) are all

the same, for such devotees are interested only in the service of the Lord
(api tulyartha-darsinah). (SB 6.17.28)



Proof of Second Statement
“Devotees who are absorbed in the bliss of service to the lotus feet
of Krsna should never desire liberation. ”

aradhanarh bhagavata
thamana nirasisah |
ye tu necchanty api param
te svartha-kusalah smrtah

Those who are interested only in worshipping the Supreme Personality of
Godhead (bhagavata aradhanarn thamana), who do not desire anything
material from the Lord (nirasisah) and do not even want liberation (ye tu
na icchanty api param), are expert at understanding what is most
beneficial for themselves (te svartha-kusalah smrtah). (SB 6.18.74)



Gradations in Mukti
Sprha



Gradations in Mukti Sprha

atra tyajyatayaivokta
muktih pafica-vidhapi cet
salokyadis tathapy atra
bhaktya nativirudhyate

Though the five types of mukti (api cet muktih pafca-
vidha) have been described (ukta) as worthy of rejection
(atra tyajyata eva), salokya, sarsti, samipya and sartipya
(salokyadis tathapy atra) are not so contradictory to
bhakti (bhaktya na ati virudhyate).



Gradations in Mukti Sprha

* Though these four are not extremely contradictory to bhakti,
they are contrary to a small degree, since they are accomplished
with some untavourable attitude.

* If the devotee has a desire for these four, independent of the
desire to please the Lord, then the bhakti is no longer
anyabhilasta-stnya.

* The favorable portion in these four is caused by the acceptance of
some bhakti.



Gradations in Mukti Sprha

sukhaisvaryottara seyar
prema-sevottarety api |
salokyadir dvidha tatra
nadya seva-jusam mata

There are two varieties of these four types of liberation
(salokyadir dvidha): one, predominated by the desire for
happiness and power (sukha-aisSvarya-uttara), and the
other, predominated by the desire for prema (prema-seva-
uttara ity). The first variety is not accepted (tatra na adya
mata) by those who are inclined to serve the Lord (seva-
jusam).



Gradations in Mukti Sprha

* The devotees do not accept the first variety. This is understood in
the previous verse quoted: salokya-sarsti-samipya (SB 3.29.13),
quoted in verse 28).

* If the four types of liberation are not accompanied by service,
they are rejected.

* Because ekatva or oneness with the Lord is always without
service, the devotees always reject it.



Gradations in Mukti Sprha

kintu premaika-madhurya-
jusa ekantino harau |
naivangikurvate jatu

muktim pafca-vidham api

But the devotees solely attached to the Lord (kintu
ekantino harau) who relish the sweetness of prema
(prema eka madhurya jusa) never accept (na eva
angikurvate jatu) the five types of liberation at all (even
prema-uttara) (muktim pafnca-vidham api).




Gradations in Mukti Sprha

By the use of the word uttara (predominance), a little desire for
sukha and ai$varya is indicated in that prema-seva.

However, the devotees do not desire that portion (and therefore
they reject prema-seva-uttara-mukti also).

For the pure devotees, those four types of liberation are achieved
as secondary items by service (SB 9.4.67)

mat-sevaya pratitam te

salokyadi-catustayam
necchanti sevaya parnah
kuto 'nyat kala-viplutam



SP on Gradations in Mukti Sprha

The other four liberations, although not desired by devotees, still are not
against the devotional ideals.

Some of the liberated persons who have achieved these four stages of
liberation may also develop affection for Krsna and be promoted to the Goloka
Vrndavana planet in the spiritual sky.

So those who are in the four liberated states may still be going through
different stages of existence.

In the beginning they may want the opulences of Krsna, but at the mature
stage the dormant love for Krsna exhibited in Vrndavana becomes prominent
in their hearts.

As such, the pure devotees never accept the liberation of sayujya, to become
one with the Supreme, though sometimes they may accept as favourable the
other four liberated states.



Of the Prema Bhaktas.
Worshippers of Govinda
are the Best



Of the Prema Bhaktas, worshippers of Govinda
are the best

tatrapy ekantinam Srestha
govinda-hrta-manasah
yesar Srisa-prasado 'pi

mano harturh na saknuyat

Among the devotees who are dedicated solely to serving
the Lord in prema (tatra apy ekantinarh), the devotees
whose hearts have been stolen by Govinda (govinda-hrta-
manasah) are the best (srestha). Even the kindness of the
Narayana or other forms of Krsna ($risa-prasadah api)
cannot steal their hearts (yesarn mano hartumm na
Saknuyat).



Of the Prema Bhaktas, worshippers of Govinda are the
best

* Govinda here refers to Krsna, the lord of Gokula.

krsnaya vasudevaya
devaki-nandanaya ca
nanda-gopa-kumaraya
govindaya namo namah

[ repeatedly offer respects (namo namah) to Krsna, the son of
Vasudeva (krsnaya vasudevaya), who gave joy to Devaki (devaki-
nandanaya ca), who was the child of Nanda (nanda-gopa-
kumaraya) and satisfier of the senses of the gopis (govindaya).

* The word $risa, meaning the lord (isa) of the spiritual sky ($r1),
Narayana, also includes Krsna in His form as the lord of Dvaraka.



Of the Prema Bhaktas, worshippers of Govinda
are the best

siddhantatas tv abhede 'pi
$risa-krsna-svariipayoh
rasenotkrsyate krsna-ripam
esa rasa-sthitih

Though the forms of Visnu and Krsna are non-different
according to the statements of scripture (siddhantatas tu
abhede api s$risa-krsna-svariipayoh), Krsna’s form is
shown to be superior because of His rasas (rasena
utkrsyate krsna-ripam), which are endowed with the
highest type of prema (implied). The very nature of His
rasas shows Krsna’s form to be superior (esa rasa-sthitih).



Of the Prema Bhaktas, worshippers of Govinda are the best

The queens other than the principal eight queens (who were satisfied with
their relationship with Krsna) describe the supreme attractiveness of Krsna’s
form during the pilgrimage to Kuruksetra.

O saintly woman, we do not desire dominion over the earth, the sovereignty of
the King of heaven, unlimited facility for enjoyment, mystic power, the
position of Lord Brahma, immortality or even attainment of the kingdom of

God.

We simply desire to carry on our heads the glorious dust of Lord Krsna’s feet,
enriched by the fragrance of kunkuma from His consort’s bosom.

We desire the same contact with the Supreme Lord’s feet that the young

women of Vraja, the aborigine Pulinda women near the grass and the cowherd
boys tending the cows desire—the touch of the dust. (SB 10.83.41-43)



Of the Prema Bhaktas, worshippers of Govinda are the best

The scriptures describe the desire of Laksmi, most famous among women, but
even she was not qualified, according to Kaliya’s wives.

O Lord, we do not know how the serpent Kaliya has attained this great
opportunity of being touched by the dust of Your lotus feet. For this end, the
goddess of fortune performed austerities for centuries, giving up all other
desires and taking austere vows. (SB 10.16.36)

Uddhava has also said the same thing.

The goddess of fortune herself, along with Lord Brahma and all the other
demigods, who are masters of yogic perfection, can worship the lotus feet of
Krsna only within her mind. But during the rasa dance Lord Krsna placed His

feet upon these gopis’ breasts, and by embracing those feet the gopis gave up
all distress. (SB 10.47.62)



Of the Prema Bhaktas, worshippers of Govinda are the
best

* Therefore it is proper to say that the devotees (including the
gopis) whose hearts are stolen by Govinda (in Vraja) are the best,
and that Krsna is the best.

* By mentioning that the form of Krsna is outstanding, His beauty
also is indicated.

* Though this is a topic for the siddha devotees, it is hoped that
others will become like-minded. Thus, it has been explained here.



SP on this topic

* Out of many kinds of devotees of the Supreme Personality of
Godhead, the one who is attracted to the original form of the
Lord, Krsna in Vrndavana, is considered to be the foremost, first-

class devotee.

* Such a devotee is never attracted by the opulences of Vaikuntha,

or even of Dvaraka, the royal city where Krsna ruled.

* The conclusion of Sri Ripa Gosvami is that the devotees who are
attracted by the pastimes of the Lord in Gokula, or Vrndavana,
are the topmost devotees.



SP on this topic

A devotee who is attached to a particular form of the Lord does not wish to
redirect his devotion to other forms.

For example, Hanuman, the devotee of Lord Ramacandra, knew that there is

no difference between Lord Ramacandra and Lord Narayana, and yet he still
wanted to render service only unto Lord Ramacandra.

That is due to the specific attraction of a particular devotee.

There are many, many forms of the Lord, but Krsna is still the original form.

Though all of the devotees of the different forms of the Lord are in the same
category, still it is said that those who are devotees of Lord Krsna are the
topmost in the list of all devotees.



There is no Material
Disqualification for
Practice of Bhakti



There is no Material Disqualification for Practice of
Bhakti

Sastratah Srityate bhaktau
nr-matrasyadhikarita |
sarvadhikaritarmh magha-
snanasya bruvata yatah |
drstantita vasisthena
hari-bhaktir nrpam prati

The scriptures say ($astratah sruiyate) that any human being (nr-
matrasya) is qualified for bhakti (bhaktau adhikarita), just as
(yatah bruvata) everyone is qualified (sarva adhikaritam) to take a
bath during the month of Magha (magha-snanasya). Vasistha while
speaking to the king (vasisthena nrpam prati) has given that
example (drstantita) concerning devotion to the Lord (hari-

bhaktih).



There is no Material Disqualification for Practice of
Bhakti

* From what has been previously said, it should be concluded that
those who possess faith (jata-sraddha mat-kathadau) and are
devoid of desires for material enjoyment and liberation (na
nirvinno natisakto) are qualified for pure bhakti (bhakti-yogo

asya siddhidah).

* This is certainly applicable to the three upper castes without
distinction, but, what about others?

* This verse says all persons are eligible.



Proot for “There is no Material Disqualification
for Practice of Bhakti”

antyaja api tad-rastre
sankha-cakranka-dharinah |
samprapya vaisnavim diksam
diksita iva sambabhuh

In that country (tad-rastre), even the outcastes (antyaja
api), receiving Vaisnava initiation (samprapya vaisnavim
diksam), wearing the marks of the conch and disk
(séankha-cakra-anka-dharinah), shine like sacrificial
priests (diksita iva sambabhuh). (Padma Purana, Kasi-

khanda)



SP on This Topic

In the Middle Ages, after the disappearance of Lord Caitanya's great associate Lord
Nityananda, a class of priestly persons claimed to be the descendants of Nityananda,
calling themselves the gosvami caste.

They further claimed that the practice and spreading of devotional service belonged
only to their particular class, which was known as Nityananda-varsa.

In this way, they exercised their artificial power for some time, until Srila
Bhaktisiddhanta Sarasvati Thakura, the powerful acarya of the Gaudiya Vaisnava
sampradaya, completely smashed their idea.

There was a great hard struggle for some time, but it has turned out successfully, and it
is now correctly and practically established that devotional service is not restricted to a
particular class of men.

Besides that, anyone who is engaged in devotional service is already at the status of
being a high-class brahmana.

So Srila Bhaktisiddhanta Sarasvati Thakura's struggle for this movement has come out
successful.



SP on This Topic

[t is on the basis of his position that anyone can now become a Gaudiya Vaisnava, from
any part of the world or any part of the universe.

Anyone who is a pure Vaisnava is situated transcendentally, and therefore the highest
qualification in the material world, namely to be in the mode of goodness, has already
been achieved by such a person.

Our Krsna consciousness movement in the Western world is based on the above-
mentioned proposition of Srila Bhaktisiddhanta Sarasvati Gosvami Prabhupada, our
spiritual master.

On his authority, we are claiming members from all sections of the Western countries.

The so-called brahmanas claim that one who is not born into a brahmana family cannot
receive the sacred thread and cannot become a high-grade Vaisnava.

But we do not accept such a theory, because it is not supported by Rapa Gosvami nor
by the strength of the various scriptures.



Duties Expected of a

Qualitied Practitioner



Duties Expected of a Qualified Practitioner

It has been established that bhakti should be without other desires
(anyabhilasita-sanyam).

[t has also been shown that all humans, regardless of social position, are
qualified for this type of bhakti.

But, isn’t there a problem with this?!

If all people who are qualified for bhakti start neglecting Varnasrama duties,
then isn’t it sinful?

If they do not perform their prescribed duties, (and they simply perform
bhakti), all people will be engaging in sinful activity. That being the case, how

can they become pure, if they are sinful?

Should they perform some kind of atonements?



Duties Expected of a Qualified Practitioner

ananusthanato doso
bhakty-anganam prajayate
na karmanam akaranad
esa bhakty-adhikarinam

nisiddhacarato daivat
prayascittam tu nocitam
1tl vaisnava-sastranam
rahasyam tad-vidam matam

The person qualified for bhakti (esa bhakty-adhikarinam) is at fault (dosah
prajayate) for failing to perform all of the important angas of bhakti (bhakty-
anganarm akaranad). But he is not at fault for failing to perform the duties of
varna and asrama (na karmanam akaranad). If he, by chance (daivat), happens to
commit some sin (nisiddha acarato), there is no atonement prescribed for him
(prayascittam tu na ucitam). This is the opinion (iti matam) of those who know
the secret of Vaisnava scriptures (vaisnava-sastranam rahasyam tad-vidam).



Duties Expected of a Qualified Practitioner

[t is a fault if those qualified for bhakti fail to perform the required angas of
bhakti such as observance of Ekadasi or Janmastami.

[t is not a fault if they do not perform varnasrama activities.
If they commit forbidden acts because of influence of previous vaisnava-
aparadha, atonement is not required, since these pure devotees do not have a

natural tendency for sinful actions.

Bhakti alone acts as atonement. This is the conclusion of the Vaisnava

scriptures.
There is no fault if a person does not perform all the sixty-four angas of bhakti.
The essential angas are the first twenty and the last five are: chanting, hearing

Bhagavatam, association with devotees, living in a holy place and deity

worship.



But SP Warns

* Srila Raipa Gosvami warns, however, that if a person is properly
initiated by a bona fide spiritual master, he should not think that
simply by the acceptance of such initiation his business is then

finished.

* One still has to follow the rules and regulations very caretully.

* If after accepting the spiritual master and being initiated one does
not follow the rules and regulations of devotional service, then he
is again fallen.



But SP Warns

One must be very vigilant to remember that he is the part and
parcel of the transcendental body of Krsna, and that it is his duty
as part and parcel to give service to the whole, or Krsna.

If we do not render service to Krsna then again we tall down.

In other words, simply becoming initiated does not elevate one to
the position of a high-class brahmana.

One also has to discharge the duties and follow the regulative
principles very rigidly.



SP on this Verse

Sri Rapa Gosvami also says that if one is regularly discharging
devotional service, there will be no question of a talldown.

But even if circumstantially there is some falldown, the Vaisnava
need have nothing to do with the prayascitta, the ritualistic

ceremony for purification.

If someone falls down from the principles of devotional service,
he need not take to the prayascitta performances for reformation.

He simply has to execute the rules and regulations for discharging
devotional service, and this is sulficient for his reinstatement.

This is the mystery of the Vaisnava (devotional) cult.



Proof for the Duties Expected of a Qualified Practitioner

sve sve ’dhikare ya nistha
sa gunah parikirtitah |

viparyayas tu dosah syad
ubhayor esa niscayah

Steadiness in one’s own position (sve sve adhikare ya nistha) is declared to be
actual piety (sa gunah parikirtitah), whereas deviation from one’s position is
considered impiety (viparyayah tu dosah syad). In this way the two are definitely
ascertained (ubhayor esa niscayah). (SB 11.21.2)

* With the words sve sve adhikare, different qualifications are signified for
karma, jiana and bhakti.

* For the person qualified for pure bhakti, performance of the actions of karma
or jiana, and failure to perform bhakti are both faults.



SP on this Verse

Practically there are three processes for elevating one to the platform of

spiritual consciousness.
These processes are called karma, jiana and bhakti.

Ritualistic performances are in the field of karma. Speculative processes are in
the field of jiana.

One who has taken to bhakti, the devotional service of the Lord, need have
nothing to do with karma or jiiana.

It has been already explained that pure devotional service is without any tinge
of karma or jiiana.

Bhakti should have no tinge of philosophical speculation or ritualistic

performances.



Proof for the Duties Expected of a Qualified Practitioner

sva-pada-miulam bhajatah priyasya
tyaktanya-bhavasya harih paresah

vikarma yac cotpatitam katharcid
dhunoti sarvam hrdi sannivistah

One who has thus given up all other engagements (tyakta anya-
bhavasya) and has taken full shelter at the lotus feet of Hari (sva-
pada-mulam bhajatah), the Supreme Personality of Godhead
(paresah), is very dear to the Lord (harih priyasya). Indeed, if such
a surrendered soul accidentally commits some sinful activity
(kathaficid yad vikarma), the Supreme Personality of Godhead,
who is seated within everyone’s heart (sarvam hrdi sannivistah),
immediately takes away (dhunoti) the reaction to such sin (yat
utpatitam ). (SB 11.5.42)



Proof for the Duties Expected of a Qualified Practitioner

tasman mad-bhakti-yuktasya
yogino vai mad-atmanah
na jhanam na ca vairagyam

prayah sreyo bhaved iha

Therefore (tasmad), for a devotee engaged in My loving service
(yogino mad-bhakti-yuktasya), with mind fixed on Me (mad-
atmanah), the cultivation of knowledge and renunciation (jianarh
ca vairagyam) is generally not (na prayah) the means of achieving

the highest perfection within this world (Sreyo bhaved iha).(SB
11.20.31)



Proof for the Duties Expected of a Qualified Practitioner

tavat karmani kurvita

na nirvidyeta yavata
mat-katha-Sravanadau va
Sraddha yavan na jayate

One should continue to perform the Vedic ritualistic activities
(tavat karmani kurvita) until one actually becomes detached from
material sense gratification (na nirvidyeta yavata) and develops
faith for hearing and chanting about Me (mat-katha-sravanadau va
Sraddha yavan na jayate). (SB 11.20.9)



Proof for Duties Expected of a Qualified Practitioner

Those qualified for jiana and karma are persons without such
faith in bhakdi.

Though they may begin practicing pure bhakti by devotee
association, they quickly show disrespect.

As a result they fail to attain their goals.

In that sense they become tull of fault by giving up that for which
they are qualified, namely, jiana and karma.

Viparyayah (opposite) means “not to be fixed in performing work
for which one is qualified,” and also “to become fixed in some
other work for which one is not qualified.”



Proof for the Duties Expected of a Qualified Practitioner

tyaktva sva-dharmarh caranambujam harer
bhajann apakvo ’tha patet tato yadi
yatra kva vabhadram abhiid amusya kim
ko vartha apto ’bhajatam sva-dharmatah

If a person having given up his duties in varnasrama (tyaktva sva-
dharmarn), begins the worship of the Lord’s lotus feet (hareh
caranambujarn bhajann), and happens to deviate or not reach
perfection (yadi apakvah atha tato patet), there is no misfortune
for him at all in the future (yatra kva vabhadram abhutd amusya
kim). But what does (kah va arthah) the person who follows all
duties of varnasrama (sva-dharmatah) but does not worship the
Lord (abhajatam) gain (aptah)? (SB 1.5.17)



Duties Expected of a Qualified Practitioner

ajhayaiva gunan dosan
mayadistan api svakan |
dharman santyajya yah sarvan
marh bhajet sa ca sattamah

He perfectly understands (ajnaya) that the ordinary religious duties
prescribed by Me in various Vedic scriptures (maya adistan)
possess favourable qualities that purity the performer, and he knows
that neglect of such duties constitutes a discrepancy in one’s life
(gunan dosan). Having taken complete shelter at My lotus feet,
however, a saintly person ultimately renounces such ordinary
religious duties (dharman santyajya yah sarvan) and worships Me
alone (marh bhajet). He is thus considered the best among all living
entities (sa ca sattamah). (SB 11.11.32)



Duties Expected of a Qualified Practitioner

devarsi-bhuitapta-nrnam pitrnam
na kinkaro nayam rni ca rajan
sarvatmana yah $aranam Saranyam
gato mukundam parihrtya kartam

Anyone who has taken shelter of the lotus feet of Mukunda (yah
gato mukundarn Saranam), the giver of liberation (Saranyam),
giving up all kinds of obligations (parihrtya kartam), and has taken
to the path in all seriousness (sarvatmana), owes neither duties nor
obligations (na kinkaro na ayam rni) to the demi-gods, sages,
general living entities, family members, humankind or forefathers
(deva-rsi-bhuita-apta-ninam-pitirnam). (SB 11.5.41)



Proof for Duties Expected of a Qualified Practitioner

* Giving up all obligations (parihrtya kartam) here means that the
devotee rejects the distraction of one’s attention caused by
thinking that Indra or Candra must be worshipped.

* Having surrendered ($aranam gatah), that person has destroyed
all prarabdha-karmas and consequently destroys being situated in

varnasrama (since he has no material gunas).

* That person is no longer obliged to perform regular varnasrama
duties.



Proof of Duties Expected of a Qualified Practitioner

sarva-dharman parityajya
mam ekam $aranar vraja |
aham tvam sarva-papebhyo

moksayisyami ma sucah

Giving up all dharmas (sarva-dharman parityajya), surrender to Me alone (mam
ekarn Saranam vraja). I will deliver you (ahar tvarm moksayisyami) from all sins
(sarva-papebhyo). Do not worry (ma sucah). (BG 18.66)

* The word pari (fully) should be understood to mean that the rejection (tyaga)
should be complete.

* “I will free you from all sins (sarva-papebhyah)” means, “I will free you from
all impediments to bhakti.”

* There is no sin for them because those with faith in bhakti give up the duties
of dharma by the order of the Lord.



Angas of Devotional

Service



Angas of Devotional Service

hari-bhakti-vilase ’sya
bhakter angani laksasah |

kintu tani prasiddhani

nirdiSyante yathamati

In the Hari-bhakti-vilasa (hari-bhakti-vilase) innumerable
angas of bhakti are mentioned (bhakter angani laksasah).
Among those, the most famous ones (kintu tani
prasiddhani) will be explained (nirdisyante) to the best
of my judgment (yatha mati).



Angas of Devotional Service

asritavantaraneka-
bhedam kevalam eva va |
ekam karmatra vidvadbhir
ekam bhakty-angam ucyate

The learned (vidvadbhih) define an anga of bhakti (bhakty-angam ucyate) as a
complex of devotional actions with internal divisions (asritau antar aneka-
bhedam) or (va) only one action of bhakti (ekam eva karma atra) which does not
have clearly defined differences within it (kevalam).

* An example of a complex of actions is arcana.

* “Only one action” means action without clear internal divisions, such as
taking shelter of the guru’s feet or standing when a deity procession comes.



Door to Devotional Service — The first 20 Angas
(The Do’s)

. guru-padasraya — Taking shelter of a guru

. krsna-diksadi-siksanam — Taking Diksa and aquiring knowledge
from him

. visSrambhena guroh seva — Service to guru with respect

. sadhu-vartma anuvartanam - Following the rules of the
scriptures as approved by the acaryas

. sad-dharma-prccha — Inquiry about the real duties of life



Door to Devotional Service — The first 20 Angas
(The Do’s)

6. bhogadi-tyagah krsnasya hetave — Renunciation of enjoyment
to gain Krsna’s mercy

7. mivaso dvaraka adau va gangader api sannidhau — Residing in
Dvaraka or other holy places, or near the Ganga

8. vyavaharesu sarvesu yavad-arthanuvartita — Accepting only
what is necessary in dealing with the body

9. hari-vasara-sammano — Observing the Ekadasi vrata

10. dhatry-asvatthadi-gauravam - giving respect to the amalaki,
asvattha and other items



Door to Devotional Service — The first 20 Angas
(The Do’s)

esam atra dasanganar
bhavet prarambha-rupata

Preliminary bhakti (atra prarambha-rupata) should
consist of these ten angas (esam dasa anganam bhavet).



Door to Devotional Service — The first 20 Angas
(The Dont’s)

11. sanga-tyago vidurena bhagavad-vimukhair janaih — Giving up
the association of those opposed to the Lord

12.Sisyady an-anubandhitvarn — not being attached to making
disciples

13. maha arambhady-anudyamah — not being enthusiastic for huge
undertakings

14. bahu-grantha-kalabhyasa-vyakhya-vada-vivarjanam - avoiding
the study of useless books in order to earn a living or to defeat
others in useless arguments

15.vyavahare ’'py akarpanyam - not feeling miserable in any
material circumstances



Door to Devotional Service — The first 20 Angas
(The Dont’s)

16. sokady-avasa-vartita — not being subject to lamentation or other
extreme emotions

17. anya-devan avajna — not showing disrespect to devatas

18. bhuta anudvega-dayita — not giving disturbance to other living
beings

19.seva-nama aparadhanam wudbhava abhava-karita - not
committing of seva-aparadha or nama-aparadha

20. krsna-tad-bhakta-vidvesa-vinindady-asahisnuta — not tolerating
the criticism of Krsna and His devotees by those who hate them



Door to Devotional Service — The first 20 Angas
(The Dont’s)

vyatirekatayamisam
dasanam syad anusthitih
These ten angas should be observed (amisam dasanarn anusthitih
syad) by avoidance (vyatirekataya).
* These twenty angas serve as the door for entering bhakti.
 The first three angas — taking shelter of the feet of guru,

receiving teachings after initiation, and serving the guru with
respect — are said to be the principal ones.



8.

0.

List of the other 44 Angas
marking the body with the Vaisnava symbols
marking the body with the syllables of the Lord’s names
wearing the garlands, flowers and sandalwood offered to the deity
dancing before the deity
offering respects on the ground
rising up to see the Lord
following behind the Lord’s procession
going to the Lord’s residence

circumambulating the Lord or His dhama

10.performing arcana



List of the other 44 Angas
11.performing menial service to the deity
12.singing for the deity
13.singing in a group
14.performing japa
15.offering words or sentiments
16.reciting prayers
17.tasting food offered to the Lord
18.tasting the foot water of the Lord
19.smelling the incense and flowers offered to the Lord

20.touching the deity



21.

22.

23.

24.

25.

26.

27.

28.

20.

30.

List of the other 44 Angas
seeing the deity
seeing the aratrika and festivals
hearing the name, form, qualities and pastimes of the Lord
accepting the mercy of the Lord
remembrance of the Lord
meditating on the Lord
acting as a servant of the Lord
thinking of the Lord as a friend
offering oneself to the Lord

offering the best items to the Lord



31.

32.

33.

34.

35.

36.

37.

38.

30.

40.

List of the other 44 Angas
making full efforts for the Lord
surrendering to the Lord
serving tulasi
studying the scriptures
living in Mathura
serving the devotees
holding festivals according one’s means with the devotees
observing Kartika vrata
observing Janmastami and other special occasions

having faith and great affection for serving the deity



List of the other 44 Angas
41. Relishing Bhagavatam in association of devotees
42. Associating with like-minded, atfectionate, superior devotees
43. Nama-sankirtana

44. Living in the area of Mathura



List of the other 44 Angas
anganam pancakasyasya
purvam vilikhitasya ca |

nikhila-sraisthya-bodhaya
punar apy atra kirtanam

iti kaya-hrsikantah-
karananam upasanah

catuhsastih prthak sangha
tika-bhedat kramadinah

The last five items (asya pancakasya anganam) were mentioned previously
(purvarn vilikhitasya). They have been again mentioned (punar apy atra
kirtanam) to point out their superiority among all angas (nikhila-sraisthya-
bodhaya). Thus, sixty-four methods of worship (iti catuh sastih upasanah)
involving the body, senses and the internal organ (kaya-hrsikantah-karananam)
have been presented sequentially (kramadinah), some being separate items and
some containing additional items within them (prthak sanghatika-bhedat). Next,
examples of each item will be cited according to traditional authority.



List of the other 44 Angas

Some items such as surrendering to the feet of guru
should be considered as single items with no divisions.

Others such as deity worship and kirtana have many
internal divisions. Those are considered as one anga
from considering the whole.

Though one can find many angas within deity worship
or other items, they can also be considered as a whole
unit and regarded as one item.

Thus there is no contradiction to counting sixty-four
items only.



Scriptural Proot for the
64 Angas of Devotional

Service



1. Guru-padasrayah — Taking shelter of the Lotus feet of

Guru

tasmad gururm prapadyeta
jijidasuh Sreya uttamam |
Sabde pare ca nisnatam

brahmany upasamasrayam

Therefore (tasmad), any person who seriously desires real
happiness (uttamam Sreya jijiasuh) must seek a spiritual
master (gururn  prapadyeta), who is conversant
(nisnatarn) with the bhakti scriptures (sabde),
accomplished in hearing and chanting about the Lord

(pare brahmany), and fully tranquil (upasama asrayam).
(SB 11.3.21)



2. Sri-krsna-diksadi-siksanar — Acquiring knowledge

after initiation

tatra bhagavatan dharman
Siksed gurv-atma-daivatah |
amayayanuvrttya yais
tusyed atmatma-do harih

Accepting the bona fide spiritual master as one’s life and
soul and worshipable deity (gurv-atma-daivatah), the
disciple should learn from him (Siksed) the process of
pure bhakti (bhagavatan dharman) by sincere service
(amayaya anuvrttya). By that pure bhakti the Lord (yaih),
the supreme soul (atma), will be satistied (tusyed), and
give Himself to that devotee (atma-dah). (SB 11.3.22)



3. Visrambhena guroh seva — Serving the guru with

reverence

acaryam marm vijaniyan

navamanyeta karhicit |
na martya-buddhyasuyeta

sarva-deva-mayo guruh

One should know the acarya as Myselt (acaryamm mam
vijaniyan) and never disrespect him in any way (na
avamanyeta karhicit). One should not envy him (na
astiyeta), thinking him an ordinary man (martya-
buddhya), for he is the representative of all the demigods
(sarva-deva-mayo guruh). (SB 11.17.27)



4. Sadhu-vartmanuvartanam — Following the scriptural
rules

sa mrgyah sreyasarm hetuh

panthah santapa-varjitah |
anavaptasramam purve
yena santah pratasthire

One should follow (sah mrgyah) the scriptural rules
(panthah) which give the highest benefit (Sreyasam
hetuh) and are devoid of hardship (santapa-varjitah), by
which the previous devotees easily progressed (yena
purve santah anavapta Sramarn pratasthire). (Skandha
Purana)




4. Sadhu-vartma anuvartanam — Following the scriptural
rules

Sruti-smrti-puranadi-
pancaratra-vidhim vina |
aikantiki harer bhaktir
utpatayaiva kalpate

Even if a person seems to have attained steadiness in
practicing pure bhakti to the Lord (aikantiki harer
bhaktir), that bhakti is a misfortune (utpataya eva
kalpate) if it rejects the rules of sruti, smrti, purana and
paficaratra (Sruti-smrti-puranadi-pancaratra-vidhim vina)
due to lack of faith in them (implied). (Brahma-yamala)



4. Sadhu-vartma anuvartanam — Following the scriptural rules

This quotation shows the fault in not observing the rules of
scripture.

With the mention of Sruti and other scriptures, it means that,
among the scriptures, one should accept the Vaisnava scriptures,
for one should accept only those things for which one is
qualified and not other things. This is understood from the verse
sve sve ‘dhikara (SB 11.21.2) previously quoted.

“Bhakti without the rule of the scriptures (...vidhim vina)
means “bhakti with disregard for the rules because of having no
faith in scriptures.”

[t does not mean disregard because of fatigue or (unintentional)
ignorance.



4. Sadhu-vartma anuvartanam — Following the scriptural rules

This is understood from the verse “dhavan nimilya va netre”: “O
King, one who accepts this process of devotional service to the
Supreme Personality of Godhead will never blunder on his path

in this world. Even while running with eyes closed (ignorant),
he will never trip or fall.” (SB 11.2.35)

Aikantiki in the verse means “even after having attained
steadiness.”

Thus, even after attaining steadiness in the practice of bhakti, it
it is executed without regard for scriptural rules because of no
belief in scriptures, then it produces disaster.



4. Sadhu-vartma anuvartanam — Following the scriptural

rules

bhaktir aikantiki veyam
avicarat pratiyate |
vastutas tu tatha naiva
yad aSastriyateksyate

This type of bhakti (iyam bhaktih) appears to be pure
(aikantiki pratiyate) only because of misjudging the facts
(avicarat). Actually, it is not aikantiki-bhakti at all
(vastutah tu tatha na eva), because lack of scriptural
obedience is seen in it (yad asastriyata iksyate).



4. Sadhu-vartma anuvartanam — Following the scriptural rules

How could it be pure, aikantiki-bhakti, it there is disregard for
scriptures?

On the other hand, it it is actually pure bhakti, then how can it
produce misfortune? This verse answers.

The devotion of Buddha, Dattatreya and others, whose
philosophies completely reject the Vedic scriptures, appears to
be aikantiki-bhakti, but that is because of one’s misjudgment
only, for that “devotion” (yad) completely rejects the scriptures
— the Vedas, its angas and scriptures following the Vedas.

If that is so, then there can be no proper results, for according to
the Vedanta: Sastra-yonitvat: the Lord is known only through
scriptures (Vedanta-stitra 1.1.3).



4. Sadhu-vartma anuvartanam — Following the scriptural rules

Theretfore, it one disregards the Vedas and supporting scriptures
attained through the beginningless authorized disciplic
succession embodying the teachings of the Lord, who is the very
source of Buddha and others, how can that bhakti be pure? This
should be the meaning.

Moreover, it is by the Vedic scriptures that one can understand
that Buddha and others have the status of avataras.

Moreover, it is by the Vedic scriptures that we understand that
Buddha preached atheistic scriptures in order to bewilder the
asuras.

There it is also explained that Buddha was only an avesavatara.
Thus, one should not take his teachings as authoritative.



5. sad-dharma-prccha — Inquiry into bhakti

acirad eva sarvarthah
sidhyaty esam abhipsitah |
sad-dharmasyavabodhaya
yesarm nirbandhini matih

Those whose minds are attached (yesarn nirbandhini
matih) to wunderstanding bhakti to the Lord (sad-
dharmasya avabodhaya) quickly attain (acirad eva
sidhyaty) all their desired goals (esam sarva abhipsitah
arthah). (Naradiya Purana)



6. krsnarthe bhogadi-tyago — Renouncing enjoyment for
pleasing Krsna

harim uddisya bhogani
kale tyaktavatas tava |
visnu-loka-sthita sampad-
alola sa pratiksate

When you give up enjoyable objects (bhogani
tyaktavatas) at the time of enjoying (kale), aiming at the
pleasure of the Lord (harim uddisya), the permanent
wealth (alola sampad) situated in Visnu-loka (visnu-loka-
sthita) awaits you (pratiksate). (Padma Purana)



7. dvarakadi-nivaso — Living in Dvaraka or other holy

places

samvatsaram va sanmasan
masam masardham eva va |
dvaraka-vasinah sarve
nara naryas caturbhujah

Anyone who lives in Dvaraka (dvaraka-vasinah sarve) for
one year, six months (sarmvatsaram va sad masan), one
month or even half a month (masarh masardham eva va),
whether man or woman (nara naryah), attains a four-
handed form in the spiritual sky (catur bhujah). (Skanda
Purana)



7. dvarakadi-nivaso — Living in Dvaraka or other holy

places

 The word adi indicates Puri as well, as illustrated from
the Brahma Purana.

* The glory of Puri with its surrounding area of 80 miles
is inconceivable. The devatas see everyone residing
there as having four arms.



7. dvarakadi-nivaso — Living in Dvaraka or other holy

places - Ganga

ya vai lasac-chri-tulasi-vimisra-
krsnanghri-renv-abhyadhikambu-netri |
punati sesan ubhayatra lokan
kas tam na seveta marisyamﬁnah

Who at the point of death (kah marisyamanah) would not
serve the Ganga (tam na seveta) who (ya), carrying water
(ambu-netri) made excellent (abhyadhika) by the dust of
Krsna’s tfeet (krsnanghri-renu) mixed with beautitul tulasi
(lasat-sri-tulasi-vimisra), purities the worlds (punati
lokan) along with their leaders (sa 1$an) inside and
outside, above and below (ubhayatra)(SB 1.19.6)



8. Yavad artha anuvartita — Living with minimal material

needs
yavata syat sva-nirvahah
svikuryat tavad artha-vit |
adhikye nytinatayam ca
cyavate paramarthatah

The person with wisdom concerning material objects
(artha-vit) accepts (tavad svikuryat) as much as is
necessary for maintenance of bhakti (yavata syat sva-
nirvahah). By accepting more or less than that (adhikye
nyunatayam ca), the person will fail to attain the highest
goal (cyavate paramarthatah). (Naradiya Purana)



0. hari-vasara-sammano — Respecting the day of the Lord

sarva-papa-prasamanam
punyam atyantikam tatha |
govinda-smaranam ninam
ekadasyam uposanam

By fasting on Ekadasi (ekadasyam uposanam), a person
destroys all sins (nfnam sarva-papa-prasamanam), gains
abundant pious credits (punyam atyantikam) and attains
remembrance of the Lord (govinda-smaranam). (Brahma-
vaivarta Purana)



10. dhatry-asvatthadi-gauravam — Respecting the
amalaki, asvattha and other things

asvattha-tulasi-dhatri-
go-bhiimisura-vaisnavah |
pgjitah pranatah dhyatah
ksapayanti ninam agham

Human beings destroy sin (nifnam agham ksapayanti) by
worshipping, respecting, and contemplating (pujitah
pranatah dhyatah) the asvattha tree, tulasi tree, amalaki
tree (asvattha-tulasi-dhatri), the cow, the brahmana and
the Vaisnava (go-bhumi-sura-vaisnavah). (Skandha
Purana)



10. dhatry-asvatthadi-gauravam — Respecting the amalaki,
asvattha and other things

The asvattha tree is worthy of worship because it is a
vibhiiti of the Lord (explained in the Gita).

Because the Lord has descended on earth as the benefactor
and friend of the cows and the brahmanas, they also should
be worshipped by the devotees.

All those other items are mentioned along with tulasi and
the Vaisnava to remove doubt about worshiping them.

Among the other items, worship of the cow bestows the
ultimate goal for the worshippers of Krsna.



11. éri-krsna-vimukha-jana-sanga-tyagah — Giving up the
association of those opposed to Krsna

varam huta vaha jvala
pafnjarantar vyavasthitih |

na sauri cinta vimukha

jana samvasa vaisasam

It is preferable (varam) to remain within a cage
(panjarantar vyavasthitih) of blazing tire (huta vaha
jvala) than to have the misfortune (vaisasam) of living in
association with persons (jana samvasa) who are opposed
to thinking of the Lord (Sauri cinta vimukha).
(Katyayana-samhita)



11. éri-krsna-vimukha-jana-sanga-tyagah — Giving up the
association of those opposed to Krsna

alinganam vararh manye
vyala-vyaghra-jalaukasam |
na sangah salya-yuktanam
nana-devaika-sevinam

[ consider it preferable (varam manye) to embrace
(alinganarm) a snake, a tiger or a crocodile (vyala-vyaghra-
jalaukasam) than to associate (na sangah) with those who
worship devatas (nana-deva eka-sevinam). They are
bearers of spears piercing me with their deviant desires
(salya-yuktanam). (Visnu-rahasya)



12-14. sisyady-anubandhitvadi-trayam — Attachment to
disciples and the following two items

na Sisyan anubadhnita
granthan naivabhyased bahun |
na vyakhyam upayuijita
narambhan arabhet kvacit

A sannyasi must not be eager to make unqualified dis-
ciples (na Sisyan anubadhnita), nor should he
unnecessarily read books that disrespect the Lord (na eva
bahtin granthan abhyased), or give discourses as a means
of livelihood (na vyakhyam upayunjita). He should not
engage in big projects, which distract him from his
spiritual goals (narambhan arabhet kvacit). (SB 7.13.8)



12-14. Sisyady-anubandhitvadi-trayarm — Attachment to disciples
and the following two items

This rule means that one should not accept unqualified
disciples. This is because we see examples of Narada and others
taking disciples, though they were renounced.

If the rule was literally followed, and no disciples were made,
then the sampradaya would be destroyed because there would
no lineage. Consequently, there would be an appearance of false
knowledge.

Thus, the rule that a devotee should not be attached to making
disciples actually means that the devotee should not accept
unqualified disciples in order to increase the numbers in one’s
sampradaya.



12-14. Sisyady-anubandhitvadi-trayarm — Attachment to
disciples and the following two items

* The injunction that one should not study many
scriptures means that one should not study scriptures
other than Vaisnava scriptures—scriptures opposed to
Bhagavatam.

* The injunction about big projects should be similarly
interpreted; i.e. Big projects pleasing to the Lord can be
undertaken.



15. vyavahare apy akarpanyam — Not feeling miserable
and not performing degrading acts in distressing

circumstances

alabdhe va vinaste va
bhaksyacchadana-sadhane |
aviklava-matir bhutva
harim eva dhiya smaret

Being undisturbed (aviklava-matir bhutva) when one
does mnot attain (alabdhe) food or clothing (bhaksya
acchadana-sadhane) or when these things are lost
(vinaste va), one should remember the Lord with one’s
intelligence (harim eva dhiya smaret). (Padma Purana)



15. vyavahare apy akarpanyam — Not feeling miserable and

not performing degrading acts in distressing circumstances

* This injunction applies to the devotee practicing smaranam
etc.

* The devotee absorbed in service however will perform
service corresponding to the materials he obtains (and thus
will make etforts to obtain those items if these items are
not present, instead of simply remaining inditterent to loss
or lack of those items).

* It should be understood that this injunction also means
that he should not perform low actions with prominence ot
begging and such.



16. Sokady-avasa vartita — Not being controlled by

lamentation or other emotions

Sokamarsadibhir bhavair
akrantarn yasya manasam |
katham tatra mukundasya
sphiirti-sambhavana bhavet

How it is possible (katham) for Mukunda to appear
(mukundasya sphuirti-sambhavana bhavet) in the mind
(tatra) of a person whose mind (yasya manasam) is
atflicted (akrantarn) with lamentation, anger or other
emotions (Soka amarsa adibhih bhavaih)? (Padma
Purana)



18. bhutanudvega-dayita — Not inflicting pain on other

living entities

piteva putram karuno
nodvejayati yo janam
visuddhasya hrsikesas
tarnam tasya prasidati

That pure person (visuddhasya), who does not inflict
pain on others (yah janam na udvejayati), being merciful
like a father to his son (piteva putram karunah), quickly
pleases the master of the senses (tarnam hrsikesah
prasidati). (Mahabharata)



19. seva-namaparadhanam varjanam — Avoiding seva

and nama aparadhas

mamarcanaparadha ye
kirtyante vasudhe maya |
vaisnavena sada te tu
varjaniyah prayatnatah

The devotees should avoid (vaisnavena varjaniyah) the
offtenses in deity worship (mama arcana aparadha ye)
described by Me (maya kirtyante), O earth (vasudhe), at
all times (sada) and with great care (prayatnatah).
(Varaha Purana)



19. seva-namaparadhanam varjanam — Avoiding seva and nama aparadhas

sarvaparadha-krd api
mucyate hari-samsrayabh |
harer apy aparadhan yah
kuryad dvipada-parnsavah

namasrayah kadacit syat
taraty eva sa namatah |
namno 'pi sarva-suhrdo hy
aparadhat pataty adhah

A person who commits all offenses (sarva aparadha-krd api) is freed from all
those offenses (mucyate) by taking complete shelter of Hari (hari-samsrayah).
But the two-legged animal (dvipada-pamsavah) who commits offense against Hari
(yah kuryad harer apy aparadhan) is freed from those offenses (taraty syat) by
taking shelter of Hari’s name (namasrayah kadacit). However, though the name is
the friend of all (namnah sarva-suhrdah api), by committing an offense against

the name (namatah aparadhat), a person falls to the lower regions (pataty
adhah). (Padma Purana)



19. seva-namaparadhanar varjanam — Avoiding seva and nama

aparadhas

Seva Aparadhas to be avoided (Padma Purana)

1. Entering the Lord’s temple in a palanquin or with shoes
2. Not observing the festivals of the deity

3. Not offering obeisance in front of the Lord

4. Offering prayers to the Lord in an unclean state or after having
eaten, without washing properly

5. Offering respects with one hand

6. Circumambulating in front of the Lord

7. Spreading the legs in front of the deity

8. Clasping the hands on the knees in front of the deity

9. Lying down in front of the deity

10. Eating in front of the deity



19. seva-namaparadhanam varjanam — Avoiding seva and

11.
12.
13.
14.
15.
16.
17.
18.
19.
20.

nama aparadhas

Seva Aparadhas to be avoided (Padma Purana)

Telling lies in front of the deity

Speaking loudly in front of the deity

Gossiping in front of the deity

Crying in front of the deity

Quarrelling in front of the deity

Fighting in front of the deity

Thanking others in front of the deity

Saying cruel words in front of the deity

Covering oneself with a blanket in front of the deity
Criticizing others in front of the deity



19. seva-namaparadhanam varjanam — Avoiding seva and

21.
22.
23.
24.
25.
26.
27.
28.
20.
30.
31.
32.

nama aparadhas

Seva Aparadhas to be avoided (Padma Purana)
Praising others in front of the deity
Using vulgar language in front of the deity
Passing air in front of the deity
Otfering less items when capable of otfering more
Eating food without offering it
Not offering seasonal fruits to the deity
Ottering the deity what is offered already to someone else
Sitting with one’s back to the deity
Addressing others in front of the deity
Praising oneself in front of the deity
Being silent in front of guru
Criticizing the deity



19. seva-namaparadhanam varjanam — Avoiding seva and nama

e A S
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aparadhas

Seva Aparadhas to be avoided (Varaha Purana)

Eating a king’s food

Touching the deity in the dark

Approaching the deity without proper rules

Opening the deity door without the sound of music or a bell
Gathering food offerings seen by a dog

Breaking the silence during worship

Going to pass stool during the worship

Offering incense without having first offered gandha, garlands
and other items

Worshipping the deity with forbidden tlowers

. As well as this, there are the following offenses listed in the

Varaha Purana.



19. seva-namaparadhanam varjanam — Avoiding seva and nama

e A S

\O

aparadhas

Seva Aparadhas to be avoided (Varaha Purana)

Eating a king’s food

Touching the deity in the dark

Approaching the deity without proper rules

Opening the deity door without the sound of music or a bell
Gathering food offerings seen by a dog

Breaking the silence during worship

Going to pass stool during the worship

Offering incense without having first offered gandha, garlands
and other items

Worshipping the deity with forbidden tlowers

. As well as this, there are the following offenses listed in the

Varaha Purana.



A IR Ll

19. seva-namaparadhanam varjanam — Avoiding seva and nama

aparadhas

Seva Aparadhas to be avoided (Varaha Purana)

Wearing red cloth, blue cloth, unwashed cloth, soiled cloth or
another person’s cloth

Worshipping the deity after seeing a dead body

Passing air before the deity

Worshipping after showing anger

Worshipping after visiting the crematorium

Worshipping with undigested food in the stomach

Worshiping after eating pork, duck or hing, or kusumbha leaves
Touching the deity after taking an oil bath

Committing these actions leads to hell.
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19. seva-namaparadhanam varjanam — Avoiding seva and nama

aparadhas

Seva Aparadhas to be avoided (Source not mentioned)

Worshipping the Lord without following the Vaisnava
scriptures

Advocating other scriptures

Chewing tambila in front of the Lord

Worshipping the Lord with flowers placed on the leaves of the
castor oil plant

Worshipping during inauspicious periods (asura-kala)
Worshipping the Lord while sitting on the floor or a chair
Touching the deity with the left hand during bathing
Worshiping the Lord with withered or flowers obtained by
begging

Spitting during the worship



19. seva-namaparadhanam varjanam — Avoiding seva
and nama aparadhas

Seva Aparadhas to be avoided (Source not mentioned)

10. Showing arrogance while worshipping

11. Wearing horizontal tilaka

12. Entering the temple with unwashed feet

13. Ottering the deity food cooked by a non-vaisnava
14. Worshipping within the sight of a non-vaisnava

15. Worshipping without first worshipping Vighnesa
16. Worshipping after seeing a tantric

17.Bathing the deity with water touched by tingernails
18. Worshipping while perspiring




20. tan-nindady asahisnuta — Not tolerating criticism of the
Lord or His devotee

nindam bhagavatah $rmvams
tat-parasya janasya va |
tato napaiti yah so 'pi
yaty adhah sukrtac cyutah

Anyone who fails to leave that place immediately (yah na
apaiti) where he hears criticism (nindarm Srnvan) of the
Supreme Lord or His faithful devotee (bhagavatah tat-parasya
janasya va) will certainly fall down (sah yaty adhah) berett of
his pious credit (sukrtat cyutah). (SB 10.74.40)



21. atha vaisnava-cihna-dhrtih— Wearing the marks of the

Vaisnava

ye kantha-lagna-tulasi-nalinaksa-mala
ye bahu-miula-paricihnita-sankha-cakrah |
ye va lalata-phalake lasad-ardhva-pundras

te vaisnava bhuvanam asu pavitrayanti

Those Vaisnavas (ye vaisnava) who have tulasi beads, lotus
seed beads and japa beads around their necks (kantha-lagna-
tulasi-nalinaksa-mala), who have their shoulders marked with

the signs of conch and cakra (ye bahu-mila-paricihnita-
sankha-cakrah), and who have tilaka on their foreheads (ye va
lalata-phalake lasad-urdhva-pundras) quickly purity the earth
(te bhuvanam asu pavitrayanti). (Padma Purana)



22. namaksara-dhrtih — Wearing the syllables of the
name
hari-namaksara-yutam
bhale gopi-mrdankitam |
tulasi-malikoraskam

sprseyur na yamodbhatah

The servants of Yama (yamodbhatah) will not touch (na
spréeyur) those who have the names of Hari on their body
(hari-namaksara-yutarn), who have gopi-candana-tilaka
on their foreheads (bhale gopi-mrdankitam) and who

have tulasi beads on their chests (tulasi-malika uraskam).
(Skanda Purana)



22. namaksara-dhrtih — Wearing the syllables of the

name

krsna-namaksarair gatram
ankayec candanadina |
sa loka-pavano bhutva
tasya lokam avapnuyat

He who has the syllables of Krsna’s names (krsna-nama-
aksaraih) marked on his body (gatram ankayet) with
candana (candanadina), after purifying this world (sah
loka-pavano bhutva), attains the planet of the Lord (tasya
lokam avapnuyat). (Padma Purana)



23. nirmalya-dhrtih — Wearing the garlands used by the Lord

tvayopabhukta-srag-gandha-
vaso'lankara-carcitah |
ucchista-bhojino dasas
tava mayam jayema hi

Simply by decorating ourselves (carcitah) with the garlands,
fragrant oils (srag-gandha), clothes and ornaments (vasah
alankara) that You have already enjoyed (tvaya upabhukta),
and by eating the remnants of Your meals (ucchista-bhojinah),
we, Your servants (tava dasah), will indeed conquer Your

illusory energy (mayarn jayema hi). (SB 11.6.46)



23. nirmalya-dhrtih — Wearing the garlands used by the
Lord

krsnottirnam tu nirmalyam
yasyangar sprsate mune |
sarva-rogais tatha papair
mukto bhavati narada

O sage Narada (narada mune), whoever touches (yasya
angam sprsate) the garlands offered to Krsna (krsna
uttirnarn tu nirmalyam) becomes freed (mukto bhavati)

from all diseases and all sins (sarva-rogaih tatha papaih).
(Skanda Purana)



23. nirmalya-dhrtih — Wearing the garlands used by the
Lord

krsnottirnam tu nirmalyam
yasyangar sprsate mune |
sarva-rogais tatha papair
mukto bhavati narada

O sage Narada (narada mune), whoever touches (yasya
angam sprsate) the garlands offered to Krsna (krsna
uttirnarn tu nirmalyam) becomes freed (mukto bhavati)

from all diseases and all sins (sarva-rogaih tatha papaih).
(Skanda Purana)



24. agre tandavam — Dancing before the deity

yo nrtyati prahrstatma
bhavair bahusu bhaktitah |
sa nirdahati papani

manvantara-satesv api

He who joytully dances (yo nrtyati prahrstatma) with
many emotions before the Lord (bhavair bahusu

bhaktitah) burns up sins (sa nirdahati papani), which
have been committed for the duration of many hundreds
of manvantara periods (manvantara-Satesv — api).
(Dvaraka-mahatmya)



24. agre tandavam — Dancing before the deity

nrtyatam sri-pater agre
talika-vadanair bhrsam |
uddiyante Sarira-sthah

sarve pataka-paksinah

All the birds of sin (sarve pataka-paksinah) situated in
the body (Sarira-sthah) fly away (uddiyante) for those
who dance before the Lord (nrtyatarm Sri-pater agre) with

vigorous clapping of the hands (talika-vadanair bhrsam).
(Narada Muni — Source not given)




25. dandavan-natih — Offering obeisances

eko 'pi krsnaya krtah pranamo
dasasvamedhavabhrthair na tulyah |
dasasvamedhi punar eti janma

krsna-pranami na punar-bhavaya

The purificatory rites performed during ten horse sacrifices
(dasa asvamedha avabhrthair) cannot equal (na tulyah) even
one pranama offered to Krsna (ekah api krsnmaya krtah
pranamah). A person who performs ten horse sacrifices takes
birth again (dasasvamedhi punar eti janma). The person
offering pranamas to Krsna does not take birth again
(dasasvamedhi punar eti janma). (Naradiya Purana)



26. abhyutthanam — Rising when the deity approaches

yanaradham purah preksya
samayantarh janardanam |
abhyutthanam narah kurvan

patayet sarva-kilbisam

The person who rises up (abhyutthanam kurvan narah)
on seeing (purah preksya) the Lord approaching
(samayantarh janardanam) on a palanquin (yanartadharm)
will have all sins destroyed (patayet sarva-kilbisam).
(Brahmanda Purana)



27. anuvrajya — Following after the Lord’s processions

rathena saha gacchanti
parsvatah prsthato ’gratah |
visnunaiva samah sarve

bhavanti svapadadayah

All the outcastes (sarve svapadadayah) who go along with
the chariot (rathena saha gacchanti) — be-side, behind or
in front of it (pars$vatah prsthato agratah)—become
similar to Visnu (visnuna eva samah bhavanti).
(Bhavisyottara Purana)



28. sthane gatih — Going to the places of the Lord

sthanam tirtharm grham casya
tatra tirthe gatir yatha

Sthanam means tirtha or temple (sthanam tirtharm ca asya
grham). First going to the tirtha is illustrated (tatra tirthe
gatir yatha).



28. sthane gatih — Going to the places of the Lord

samsara-maru-kantara-
nistara-karana-ksamau |
slaghyau tav eva caranau

yau hares tirtha-gaminau

The two feet (caranau), which go to the tirtha of the Lord
(yau hares tirtha-gaminau), are praiseworthy (tav eva
slaghyau), since they enable one to cross over (nistara-
karana-ksamau) the dangerous desert of sarnhsara
(samsara-maru-kantara). (Some Purana)



28. sthane gatih (alaye) — Going to the places of the Lord
(Going to the temple)

pravisann alayarh visnor
darsanartham subhaktiman |
na bhiayah pravisen matuh

kuksi-karagrham sudhih

The intelligent person (sudhih) who enters the temple ot
Visnu (pravisann alayarh visnor) with devotion to see the
Lord (darsana artharm subhaktiman) does not again enter
(na bhuyah praviset) the prison of a mother’s womb
(matuh kuksi-karagrham). (Hari-bhakti-sudhodaya)



29. Parikramah — Circumambulation

visnum pradaksini-kurvan
yas tatravartate punah |
tad evavartanam tasya

punar navartate bhave

If a person circumambulates Visnu (yah visnum
pradaksini-kurvan) and returns to the same spot (tatra
avartate punah), that returning (tad eva avartanam)
guarantees that he does not return to another birth (tasya
punar na avartate bhave). (Hari-bhakti-sudhodaya)



29. Parikramah — Circumambulation

catur-vararh bhramibhis tu
jagat sarvam caracaram |
krantam bhavati vipragrya

tat-tirtha-gamanadikam

O best of the brahmanas (vipragrya), those who circumambulate
the Lord four times (catur-vararm bhramibhih) surpass the world ot
moving and non-moving creatures (jagat sarvarn caracaram
krantamm bhavati). This surpasses going to tirthas (tat-tirtha-
gamanadikam). (Skanda Purana)

* Circumambulation of the deity is superior to visiting tirthas
because it more quickly produces devotion to the Lord than
going to tirthas such as the Ganga.



30. arcanam — Deity Worship

Suddhi-nyasadi-parvanga-
karma-nirvaha-ptrvakam |
arcanam tupacaranam

syan mantrenopapadanam

Arcana means (arcanam syat) “offering items
(upacaranam upapadanam) with mantra (mantrena) after
introductory activities (purvanga-karma-nirvaha-
purvakam) such as bhiata-Suddhi and nyasa (Suddhi-
nyasadi).” (BRS)



30. arcanam — Deity Worship

Suddhi here refers to bhiita-suddhi, purification of the
elements of the body.

Nyasa refers to nyasas such as matrika-nyasa.
These and other actions (purvanga-karma) are
performed prior to the otfering of items (such as lamp

and tlowers) to the deity.

Offering of items with mantra  along with these
preliminary activities is called arcana.



30. arcanam — Deity Worship

svargapavargayoh purmsam
rasayam bhuvi sampadam |
sarvasam api siddhinam

mulam tac-caranarcanam

Worship of the Lord’s lotus feet (tah-carana arcanam) is
the root cause of all the perfections a person can find
(pumsam sarvasam api siddhinam milam) in heaven, in
liberation, in the subterranean regions and on earth
(svarga apavargayoh rasayammn bhuvi sampadam).
(10.81.90)



30. arcanam — Deity Worship

In this verse arcana is emphasized, and is thus
mentioned as the mulam or root to glority it (in
comparison to processes other than bhakti).

However, the greatness of other angas of bhakti should
be understood to be similar.

If arcana is absent, another anga of bhakti can be
performed and fulfill the same function.



30. arcanam — Deity Worship

Sri-visnor arcanam ye tu
prakurvanti nara bhuvi |
te yanti saSvatam visnor

anandarm paramam padam

Those men who perform arcana of Visnu (ye narah $ri-
visnor arcanam prakurvanti) on this earth (bhuvi) go (te
yanti) to the eternal, supreme place of Visnu (sasvatam
visnor padam), which is full of bliss (anandam

paramam). (Visnu-rahasya)



31. paricarya — Service to the deity

paricarya tu sevopa-
karanadi-pariskriya |
tatha prakirmaka-cchatra-

vaditradyair upasana

Paricarya consists of decorating the Lord with ditferent
items (paricarya tu sevopakaranadi-pariskriya) and
worshipping the Lord (tatha upasana) with camara,
umbrella, music and other items (prakirnaka-cchatra-
vaditra adyaih). (BRS)



31. paricarya — Service to the deity

This can be considered part of arcana, but is listed
separately since these services can be pertormed
without the preliminary rites of purification (purvanga-

karma) mentioned in verse 137.
Paricarya means serving the Lord like a king.

There are two types: decorating with items and

worshipping with camara etc.



31. paricarya — Service to the deity

muhirtam va muhartardham yas
tisthed dhari-mandire |
sa yati paramarm sthanam

kim u Susrusane ratah

If one remains in the temple of the Lord (yah tisthed hari-
mandire) for one muhurta or even halt of a muharta
(muhtirtarm va muhiairta ardham), he goes to the supreme
abode (sa yati paramar sthanam). What then to speak of

the person engaged in the paricarya of the Lord (kim u
Susriisane ratah)? (Naradiya Purana)



31. paricarya — Service to the deity

yat-pada-sevabhirucis tapasvinam
asesa-janmopacitarh malam dhiyah
sadyah ksinoty anvaham edhati sati

yatha padangustha-vinihsrta sarit

Like the water tlowing from the big toe of the Lord (yatha pada
angustha-vinihsrta sarit), a taste of service to the Lord’s feet (yat-
pada-seva abhirucih) immediately destroys (sadyah ksinoty) the
contamination in the intelligence (dhiyah malam) of the performers
of austerity (tapasvinam), which has been acquired through
unlimited births (asesa-janma upacitam). Day by day that spiritual
taste increases (anvaham edhati sati).

(4.21.31)



31. paricarya — Service to the deity

angani vividhany eva
syuh paija-paricaryayoh |

na tani likhitany atra
grantha-bahulya-bhititah

There are various angas (angani vividhany eva syuh) of
deity worship and paricarya (piija-paricaryayoh). These
have not been described here (na tani likhitany atra) for

fear of making the book too long (grantha-bahulya-
bhititah). (BRS)



32. gitam — singing

brahmano vasudevakhyam
gayamano ‘nisam param |
hareh salokyam apnoti
rudra-ganadhikam bhavet

Even the brahmana (brahmanah) who sings continuously
(gayamanah anisam) in front of Vasudeva (vasudevakhyam param)
attains the planet of Visnu (hareh salokyam apnoti). This singing is
greater than Siva himself singing (rudra-gana adhikam bhavet).
(Linga Purana)

* Singing songs is forbidden for the brahmana, so the sentence
means “Even the brahmana.”



33. sankirtanam — Chanting

nama-lila-gunadinam

uccair-bhasa tu kirtanam

Kirtana is defined as (kirtanam tu) the loud chanting
(uccair-bhasa) ot the names, pastimes and qualities of the
Lord (nama-lila-gunadinam). (BRS)



33. Sankirtanam (nama-kirtanam) — Chanting (Chanting
the name of the Lord)

krsneti mangalamm nama
yasya vaci pravartate |

bhasmibhavanti rajendra
maha-pataka-kotayah

O king (rajendra), he who chants (yasya vaci pravartate)
the auspicious name ot Krsna (krsneti mangalarn nama)
turns to ashes (bhasmi bhavanti) ten million of the worst
sins (maha-pataka-kotayah). (Visnu-dharma)



33. Sankirtanam (nama-kirtanam) — Chanting (Chanting
the name ot the Lord)

* The glorification of Krsna’s name should be explained

as similar to the glorification of arcana.
* Krsna’s name is mentioned for emphasizing it, but
other names ot the Lord should also be considered to

be auspicious and render similar etfects.

* This observation applies to other quotations also.



33. Sankirtanam (lila-kirtanam) — Chanting (Chanting the pastimes of
the Lord)

so ’ham priyasya suhrdah para-devataya
lila-kathas tava nrsimha virinca-gitah |

afijas titarmy anugrnan guna-vipramukto
durgani te pada-yugalaya-hamsa-sangah

O Nrsimha (nrsimha)! Taking association of persons who take shelter of
your feet (te pada-yugalaya-hamsa-sangah), hearing pastimes of the
Supreme Lord (lila-kathah anugrnan) from devotees in dasya, sakhya and
madhurya-rasa (priyasya suhrdah para-devataya), which are sung by
Brahma (virifica-gitah), becoming free from material attachment (guna-
vipramuktah), 1 will easily overcome (aham anjas titarmy) separation

from you (durgani). (7.9.18)



33. Sankirtanam (Guna-kirtana) — Chanting (Chanting the
qualities of the Lord)

idam hi purisas tapasah srutasya va
svistasya siitktasya ca buddhi-dattayoh |
avicyuto 'rthah kavibhir nirapito

yad uttamasloka-gunanuvarnanam

The unfailing cause (avicyuto arthah) of perfection from men’s
austerity, study of the Vedas (pumsah tapasah srutasya va),
performance of sacrifices, chanting of mantras, practicing jiana and
giving charity (svistasya suiktasya ca buddhi-dattayoh) is defined
by the wise (kavibhir nirtpito) as glorifying the qualities of the
Lord (uttamasloka-guna anuvarnanam ). (1.5.22)



33. Sankirtanam (Guna-kirtana) — Chanting (Chanting the qualities of
the Lord)

Even though there are material desires in difference religious processes,
they are accepted as religious processes because of the bhakti in them.

The sages have discerned that chanting the qualities of the Lord is the
infallible (avicyutah) cause of success (arthah) for the austerity and

other processes executed by human beings.

Since the results of austerity and other acts are achieved by bhakti
according to the words of the Lord, what use are those processes? —

(yat karmabhir yat tapasa)

According to the Padma Purana, all processes, what to speak of those

just mentioned, must contain bhakti — (smartavyah satatarh visnur)



33. Sankirtanam (Guna-kirtana) — Chanting (Chanting the qualities of
the Lord)
* There is another meaning to this verse.
idar hi pumsas tapasah srutasya va
svistasya siitktasya ca buddhi-dattayoh |
avicyuto ’rthah kavibhir nirapito
yad uttamasloka-gunanuvarnanam

The final purport of the scriptures (arthah) which enjoin austerities and
other processes (purnsah tapasah $rutasya va svistasya suktasya ca
buddhi-dattayoh) is the performance of bhakti to the Lord (idam hi).
Chanting about the Lord (yad uttamasloka-gunanuvarnanam) is the
unmistakable conclusion of the scriptures (avicyuto arthah kavibhir
nirapito). (1.5.22)

* 1.5.21 mentions “mahanubhavabhyudayo adhiganyatam” - Vividly
describe the activities of the Supreme Lord.



33. Sankirtanam (Guna-kirtana) — Chanting (Chanting the qualities of the
Lord)
* According to the Lord Himself, the ultimate goal of all the statements of the
scriptures is the Lord

kalena nasta pralaye
vaniyam veda-samjiita
mayadau brahmane prokta
dharmo yasyarh mad-atmakah

By the influence of time (kalena), the transcendental sound of Vedic knowledge
(vaniyarh veda-sarhjiita) was lost at the time of annihilation (nasta pralaye).
Therefore, when the subsequent creation took place (adau), I spoke the Vedic
knowledge to Brahma (maya brahmane prokta) because I Myself am the religious
principles enunciated in the Vedas (yasyam dharmo mad-atmakah). (11.14.3)

¢ Thus, two meanings of the word artha are acceptable: cause (of the results
given by other processes) and meaning (purport of the scriptures).



34. Japah - Japa

mantrasya sulaghticcaro
japa ity abhidhiyate

Japa is defined (japa ity abhidhiyate) as a very soft
chanting of mantra (mantrasya sulaghu uccarah). (BRS)



34. Japah - Japa

krsnaya nama ity esa
mantrah sarvartha-sadhakah |
bhaktanam japatam bhupa
svarga-moksa-phala-pradah

Chanting very softly the mantra (japatam esa mantrah),
“krsnaya mamah (krsnaya nama ity)”, produces all
benetits (sarva artha-sadhakah). O king (bhupa), Svarga
and liberation are bestowed to the devotees who perform
japa of this mantra (bhaktanam svarga-moksa-phala-

pradah). (Padma Purana)



35. Vijiaaptih — Entreaty

harim uddisya yat kificit
krtarh vijiapanam gira |
moksa-dvarargalan moksas

tenaiva vihitas tava

By making entreaties to the Lord with words (harim
uddisya yat kinicit krtarn vijhapanam gira), the bolt on
the door of liberation (moksa-dvara argalan) is released
(moksah). (Skanda Purana)



35. Vijnaptih — Entreaty

samprarthanatmika dainya-
bodhika lalasamay1 |
ity adir vividha dhiraih

krsne vijhaptir irita

The wise have explained (dhiraih irita) the there are various types
of entreaties to Krsna (krsne vividha vijaaptih), such as prayers
(samprarthanatmika), admission of incompetence (dainya-

bodhika) and expressions of longing (lalasamayi ity adih). (BRS)

* Samprarthana (prayers) are statements coming from persons who
have not attained the stage of bhava. Lilasa statements come
from persons who have attained bhava. That is the ditference.



35. Vijihaptih (samprarthanatmika) — Entreaty (Prayer)

yuvatinam yatha ytni
ylinam ca yuvatau yatha |
mano ’bhiramate tadvan

mano 'bhiramatam tvayi

Just as the minds of young women (yatha yuvatinam
manah) are attracted to a young man (yuni abhiramate),
and the minds of young men are attracted to a young
woman (yunarm ca yuvatau yatha), may my mind be
attracted to You (tadvat manah abhiramatam tvayi)!
(Padma Purana)



35. Vijnaptih (dainya-bodhika) — Entreaty (Admission of
worthlessness)

mat-tulyo nasti papatma
naparadhi ca kascana |
parihare ’pi lajja me
kim briaive purusottama

O Supreme Lord (purusottama)! There is no one as sinful
as me (mat-tulyo na asti papatma), no one who has
committed so many offenses (na aparadhi ca kascana).
What can I say (ki briive)? 1 am very ashamed to ask
You to remove those sins (parihare api lajja me).(Padma

Purana)



35. Vijhaptih (lalasamayi) — Entreaty (Longing)

kada gambhiraya vaca
Sriya yukto jagat-pate |
camara-vyagra-hastarn mam

evam kurv iti vaksyasi

O master of the universe (jagat-pate), when will you
(kada), accompanied by Laksmi (Sriya yukto), say with a
deep voice to me (mam vaksyasi gambhiraya vaca), eager
to serve You with camara (camara-vyagra-hastam),

“Please come here (evarh kurv iti)”? (Narada-pafncaratra)



35. Vijhaptih (lalasamayi) — Entreaty (Longing)

kadaham yamuna-tire

namani tava kirtayan |
udbaspah pundarikaksa

racayisyami tandavam

O lotus-eyed Lord (pundarikaksa), When will 1 dance
(kada aham racayisyami tandavam) on the bank of the
Yamuna (yamuna-tire) with tears in my eyes (udbaspah)
while singing Your names (namani tava Kkirtayan)?

(Source not mentioned)



35. Vijnaptih (lalasamayi) — Entreaty (Longing)

Superficially, this appears to be a prayer (sarhprarthana) of someone
who has not manifested bhava (since he is praying for it).

Samprarthana belongs to someone without the appearance of bhava,
whereas lalasa or prayers with intense longing belong to a person who
has manifested bhava.

However, when a prayer (samprarthana) is filled with a similar
longing (expressing such bhava, even though not attained) it is also
called lalasa.

Thus, this example is classed as lalasamay1.

Prayers and longing such as these are given here to illustrate the topic,
but actually, they should be understood to be examples of raganuga-

bhakti.



36. Stava-pathah — Reciting compositions of praise

prokta manisibhir gita-
stava-rajadayah stavah

The wise consider (prokta manisibhih) that the Gita and
the stava-raja contained in the Gautamiya-tantra (gita-
stava-rajadayah) are examples of stavas (stavah). (BRS)

* The Gita is called stava because its contents glority the
Supreme Lord.



36. Stava-pathah — Reciting compositions of praise

$ri-krsna-stava-ratnaughair
yesar jihva tv alankrta |
namasya muni-siddhanam

vandaniya divaukasam

The perfected sages (muni-siddhanam) and the devatas
(diva okasam) respect (namasya vandaniya) those whose
tongues are ornamented (yesarm jihva tv alankrta) with
the abundance ot jewel-like verses ot praise of Krsna (sri-
krsna-stava-ratna oghaih). (Skanda Purana)



36. Stava-pathah — Reciting compositions of praise

stotraih stavai$ ca devagre

yah stauti madhustidanam |
sarva-papa-vinirmukto
visnu-lokam avapnuyat

He  who  praises  Madhusiidana  (yah  stauti
madhustudanam) with stotras and stavas (stotraih
stavaih) in front of His deity form (deva agre) is freed
from all sins (sarva-papa-vinirmukto) and attains the
planet of Visnu (visnu-lokam avapnuyat). (Narasimha
Purana)



37. Naivedya asvadah — Tasting the food remnants of the deity

naivedyam annam tulasi-vimisram
visesatah pada-jalena siktam |
yo ’$nati nityarn purato murareh

prapnoti yajhayuta-koti-punyam

He, who always eats (yah asnati nityarn) outside the inner sanctum
(purato murareh), the remnants of the Lord’s food (naivedyam
annar) sprinkled with water from the Lord’s feet (visesatah pada-
jalena siktam) mixed with tulasi (tulasi-vimisram), achieves the
results of one hundred billion sacrifices (prapnoti ayuta-koti-yajna-
punyam). (Padma Purana)



38. Padya asvadah — Tasting the foot water remnants of
the deity

na danam na havir yesam
svadhyayo na surarcanam |
te 'pi padodakam pitva
prayanti paramarm gatim

Those who drink the foot water of the Lord (yesam
padodakam pitva) achieve the supreme goal (te prayanti
paramam gatim), even though they have not performed
charity, sacrifices, Vedic study or deity worship (na
danam na havih svadhyayo na surarcanam api). (Padma

Purana)



39. Dhiipa-saurabhyam- Smelling incense offered to the Lord

aghranam yad dharer datta-
dhiipocchistasya sarvatah |
tad-bhava-vyala-dastanam

nasyam karma visapaham

The action of the nose (nasyam) — smelling (aghranam) the
incense offered to the Lord (yad dharer datta-dhtipa ucchistasya
sarvatah) — tully destroys the poison of karma (karma visa
apaham) inflicted on those bitten by the snake of material existence
(tad-bhava-vyala-dastanam). (Hari-bhakti-sudhodaya)

* Smelling the mahausadhi incense with the nose destroys karma.



39. Malya-saurabhyam— Smelling the garlands offered to
the Lord

aghranam gandha-puspader
arcitasya tapodhana |
visuddhih syad anantasya
ghranasyehabhidhiyate

It is said that (abhidhiyate) the nose smelling (ghranasya
aghranam) flowers and gandha oftered to the infinite Lord
(anantasya arcitasya gandha-puspader) is the cause of
complete purification in this world (iha visuddhih syad).
(Tantra Sastra)



40. sri-murteh sparsanam — Touching the deity

sprstva visnor adhisthanam
pavitrah sraddhayanvitah |
papa-bandhair vinirmuktah

sarvan kaman avapnuyat

The pure, faithtul person (pavitrah sraddhayanvitah) who
touches the deity of Visnu (sprstva visnor adhisthanam)
becomes freed from the bondage of sin (papa-bandhair
vinirmuktah) and attains all desires (sarvan kaman
avapnuyat). (Visnu-dharmottara)

* This is a glorification of touching the deity for those
qualified to do so.



41. sSri-murteh darsanam — Seeing the deity

vrndavane tu govindam
ye paSyanti vasundhare |
na te yama-puram yanti
yanti punya-krtam gatim

O Earth (vasundhare)! Those who see (ye pasyanti)
Govinda in Vrndavana (vrndavane tu govindam) do not
go to the city of Yama (na te yama-purarm yanti), but
achieve pure bhakti, the goal of all punya (yanti punya-

krtar gatim). (Varaha Purana)



Jiva Goswami’s Commentary

Speaking to all people the glories of seeing the deity, and
speaking of all forms of the deities, the author, overcome by
ever-increasing devotion, particularly glorities seeing Govinda,
Bhagavan, the most excellent form of the deity.

Bhakti is the highest goal of the human being: sa vai purhsam
paro dharmo yato bhaktir adhoksaje. (SB 1.2.6)

Therefore, the wise consider bhakti to be the goal of all pious

actions.

Thus, punya-krtam gatim (the goal of those who do punyas)
actually means, “bhakti, the final goal of all punyas, as
understood by the wise.”



SVCT Commentary

* Punya-krtarmm gatim, the goal of those who execute
pious acts, is a phrase to attract the materialists,
gloritying bhakti for material results.

* The author will later explain that the chief result of
bhakti, for those without material desire, is attraction
to the Lord in the form of rati (bhava).



42. aratrika-dar$anam — Seeing the aratrika of the Lord

kotayo brahma-hatyanam
agamyagama-kotayabh |
dahaty aloka-matrena
visnoh saratrikamh mukham

The face of Visnu (visnoh mukham) lit by the light from
the aratrika lamp (aloka-matrena saratrikam) burns up
(dahaty) ten million sins of killing brahmanas (kotayo
brahma-hatyanam) and ten million sins committed in the
past and to be committed in the future (agamya agama-
kotayah). (Skanda Purana)



42. utsava-darsanarm — Seeing the festivals

ratha-stham ye niriksante
kautikenapi kesavam |
devatanarm ganah sarve
bhavanti svapacadayah

The dog-eaters and other low persons ($vapacadayah)
who joylully see (ye kautikenapi niriksante) Kesava on
His chariot (ratha-stham kesavam) all become associates
of the Lord (sarve devatanamn ganah bhavanti).
(Bhavisyottara Purana)



42. adi-sabdena puja-darsanam — The word adi (verse

87) refers to seeing the worship

pujitam pujyamanam va
yah pasSyed bhaktito harim |

Sraddhaya modamanas tu

so 'pi yoga-phalam labhet

He who sees the Lord (yah pasyed harim) with devotion
(bhaktito), faith and joy (Ssraddhaya modamanas tu),
after He is worshipped or while He is being worshipped
(pujitamm pajyamanarn va), attains eternal service to the
Lord (sah api yoga-phalam labhet). (Agni Purana)



43. Sravanam — Hearing
Sravanarh nama-carita-gunadinam Srutir bhavet

Hearing means listening to the name, pastimes and
qualities of the Lord. (BRS)



43. Nama-$ravanam — Hearing the name of the Lord

samsara-sarpa-dasta-
nasta-cestaika-bhesajam |
krsneti vaisnavarn mantram

Srutva mukto bhaven narah

Hearing the Vaisnava mantra ‘Krsna’ (Srutva krsneti
vaisnavam mantram), which is the only effective
medicine (eka-bhesajam) to counteract the bite of the
snake of sarsira (samsara-sarpa-dasta-nasta-cesta), a
man becomes liberated (mukto bhaven narah). (Garuda
Purana)



43. Caritra-Sravanam — Hearing the pastimes of the Lord

yatra bhagavata rajan
sadhavo visadasayah
bhagavad-gunanukathana-
Sravana-vyagra-cetasah

tasmin mahan-mukharita madhubhic-caritra-
piyusa-Sesa-saritah paritah sravanti
ta ye pibanty avitrso nrpa gadha-karnais
tan na spréanty asana-trd-bhaya-soka-mohah

Where there are devotees (yatra bhagavata) with pure hearts and proper conduct
(sadhavo visada asayah), who are eager to hear (Sravana-vyagra-cetasah)
discussions of the qualities of the Lord (bhagavad-guna-anukathana), profuse
streams of nectar (piyusa-Sesa-saritah) of the pastimes of the Lord (madhubhit-
caritra) emanating from the mouths of the saintly devotees, the mahaprasada of
the devotees (mahat-mukharita), flow everywhere (paritah sravanti). Those who
drink (ye pibanty) that nectar (ta) with firm ears (gadha-karnaih), with constant
thirst (avitrso), O King (nrpa), will not be touched (na sprsanty) by hunger,
thirst, fear, lamentation and illusion (asana-trd-bhaya-soka-mohah).

(4.29.39-40)



43. Guna-$ravanar — Hearing the qualities of the Lord

yas tittamah-sloka-gunanuvadah
sangiyate ’bhiksnam amangala-ghnah |
tam eva nityarh Srnuyad abhiksnam
krsne 'malarm bhaktim abhipsamanah

The person who desires pure devotional service to Lord
Krsna (krsne amalam bhaktim abhipsamanah) should
hear (Srnuyad) the narrations of Lord Uttamahsloka’s
glorious qualities (uttamah-Sloka-gunanuvadah), the
constant chanting of which (yas tu abhiksnam sangiyate)
destroys everything inauspicious (amangala-ghnah). The
devotee should engage in such listening in regular daily
assemblies and should continue his hearing throughout
the day (tam eva nityam Srnuyad abhiksnar). (12.3.15)



44. Tat-krpa iksanam — Expecting the Lord’s mercy

tat te nukampam su-samiksamano

bhufijana evatma-krtam vipakam |
hrd-vag-vapurbhir vidadhan namas te

jiveta yo mukti-pade sa daya-bhak

My dear Lord, one who (yah) earnestly waits for You to
bestow Your causeless mercy upon him (te anukampar su-
samiksamanah), all the while patiently sutfering the reactions
of his past misdeeds (bhufijana eva atma-krtarm vipakam) and
offering You respecttul obeisances (vidadhan namas te) with
his heart, words and body (hrd-vag-vapurbhir), is surely
eligible (sah jiveta) for You, the shelter of liberation (mukti-
pade), for that is his rightful claim (yah daya-bhak). (10.14.8)



In this verse two ditferent sidhanas—expecting the glance ot
mercy and offering obeisances—are mentioned together to
glority their exalted positions.

They should be both understood to have great results.

Atma-krtam vipakam means happiness and suffering that occur
during performance of bhakti.

A secondary, unsought result of bhakti is happiness.
The results of aparadhas are sutfering.
Experiencing both of these results from his bhakti (atma-krtam

vipakam), the devotee sees this (susamiksamanah) clearly (su
for susthu) and accurately (sam for samyak) as Your mercy.



He knows that the happiness and distress that he is experi-
encing stems from the Lord’s mercy alone.

It is just like a tather who sometimes makes his son drink milk,
and sometimes, bitter juice made from nimba leaves.

“I do not know, but the Lord, like a father, knows what is good
and bad for me, and thus sometimes He embraces and kisses me
and sometimes slaps me.

I, His devotee, have no power at all over karma and time. He,
alone, by his mercy makes me experience happiness and distress
and makes me serve Him.”

The devotee considers his situation in this way, in the manner ot
King Prthu:



Il 4.20.31]|
tvan-mayayaddha jana isa khandito
yad anyad asasta rtatmano 'budhah
yatha cared bala-hitam pita svayam
tatha tvam evarhasi nah samihitum

O Lord (isa)! Since foolish people (yad abudhah janah),
injured by your maya (tvan-mayaya addha khanditah),
desire things other than worshipping you (anyad asasta rta
atmano), you should choose (without asking us) what is
for our benefit (tatha tvam eva arhasi nah samihitum), just
as a father acts for the benetit of his son (yatha cared bala-
hitarn pita svayam).



Revealing himselt daily to the Lord, otfering respects
with mind, words and body, passing his life while not
being unduly tormented, the devotee becomes the
righttul claimant of mukti, or liberation from sarhsara
(secondary effect), and pada or service (primary etfect)
at the Lord’s lotus feet (dvandva compound considered
as one unit mukti-pade).

As remaining alive is the cause of a good son receiving
his inheritance, so the devotee remaining alive in this
world with steadiness on the path of bhakti is the cause
of his receiving freedom from sarnsara and service to

the Lord.



45. Smrtih — Remembrance
yatha katham cin-manasa sambandhah smrtir ucyate

Somehow or other connecting the mind to the Lord is
called remembrance.



45. Smrtih — Remembrance

smrte sakala-kalyana-

bhajanam yatra jayate |
purusam tam ajam nityam

vrajami Saranarh harim

[ surrender (vrajami Saranarn) to the unborn, eternal
person Hari (tam harim ajarh nityar), by remembrance
of whom (smrte yatra) one takes possession of all
auspiciousness (sakala-kalyana-bhajanam jayate). (Visnu-
purana)



45. Smrtih — Remembrance

prayane caprayane ca
yan-nama smaratar ninam |
sadyo nasyati papaugho
namas tasmai cid-atmane

[ ofter my respects to the omniscient Lord (namas tasmai
cid-atmane). Remembrance of His name (yan-nama
smaratam), while living or dying (prayane ca aprayane
ca), immediately destroys (sadyo nasyati) heaps of sins
committed by men (nfnam papa oghah). (Padma-purana)



46. Dhyanam — Meditation

dhyanam rupa-guna-krida-
sevadeh susthu cintanam

Meditation means (dhyanam) to contemplate with
absorption (susthu cintanam) on the Lord’s form,
qualities, pastimes and service (rupa-guna-krida-
sevadeh). (BRS)



46. Rupa-dhyanam — Meditation on the form

bhagavac-carana-dvandva-
dhyanar nirdvandvam iritam |
papino 'pi prasangena
vihitarh suhitarh param

Meditation on the two feet of the Lord (bhagavac-carana-
dvandva-dhyanam) is considered the means of attaining
freedom from the dualities of this world (nirdvandvam
iritam). Even a sinner (papinah api) who casually
meditates (prasangena vihitam) attains the highest benetit
(suhitam param). (Nrsithha Purana)



46. Guna-dhyanarm — Meditation on the qualities

ye kurvanti sada bhaktya
gunanusmaranarm hareh |
praksina-kalusaughas te
pravisanti hareh padam

Those who constantly meditate on the qualities of the
Lord (ye kurvanti sada hareh guna anusmaranam) with
devotion (bhaktya), having destroyed all contaminations
(praksina-kalusah oghas te), enter the abode of the Lord
(pravisanti hareh padam). (Visnu-dharma)



46. Krida-dhyanam — Meditation on the Pastimes

sarva-madhurya-sarani

sarvadbhuta-mayani ca |

dhyayan hare$ caritrani
lalitani vimucyate

He who meditates (dhyayan) on the most sweet (sarva-
madhurya-sarani), most astonishing (sarva adbhuta-
mayani ca), charming pastimes of the Lord (hareh lalitani
caritrani) attains liberation (vimucyate). (Padma Purana)



46. Seva-dhyanam — Meditation on the Service

manasenopacarena
paricarya harim sada |
pare van-manasa ‘gamyam
tarh saksat pratipedire

Constantly serving the Lord (harim sada paricarya) with
items produced in the mind (manasena upacarena), some
devotees have directly attained the Lord (tarn saksat
pratipedire), who is not approachable for others by words
or mind (pare vak-manasa agamyarm). (Some unspecified
Purana)



46. Seva-dhyanam — Meditation on the Service
There is a story related in the Brahma-vaivarta Purana.
There once lived a brahmana in the city of Pratisthana.

Though he was poor, he was peacetul, considering that he was
reaping his karma.

Being of sincere mind, one time he heard about Vaisnava
practices in an assembly of brahmanas.

Hearing that these processes could bring perfection just by
engaging the mind, the impoverished man began to practice this.

Finishing his daily rituals after taking bath in the Godavari,
becoming peaceful in mind, he would sit down in a solitary place
and perform the preliminaries of worship such as pranayama.



46. Seva-dhyanam — Meditation on the Service

Becoming steady in mind, he would mentally establish the deity
form of his dear Lord.

Mentally putting on a fine cloth, he would ofter the Lord his
respects, pull up his cloth and begin cleaning the Lord’s temple.

Otfering respects again, he would then bring water in gold and
silver pots from all the tirthas headed by the Ganga, and gather
various materials for serving the Lord.

After bathing the Lord, he would perform aratrika and offer items
befitting a king to the deity in his mind.

After completing that worship, he would experience great
happiness, which would last the whole day.



46. Seva-dhyanam — Meditation on the Service
After practicing for some time in this way, he once prepared in
his mind some milk rice sprinkled with ghee and put it in a gold

pot for the Lord to eat.

In doing this, his two thumbs happened to enter into the
preparation that was bubbling from the heat.

Realizing what had happened, he exclaimed, “How unfortunate!
This offering has been spoiled!”

With sorrow, he rejected the offering.

His samadhi then broke, and he felt great pain because of his
burned thumbs.



46. Seva-dhyanam — Meditation on the Service

Understanding this, the Lord seated in Vaikuntha
laughed.

Laksmi and others asked Him the cause of His laughter.

Then the Lord brought him in an airplane to His side
and showed Laksmi his burnt thumbs.

He then fixed the brahmana permanently by His side
because of his qualifications.



47. Dasyam — Acting as a servant
dasyam karmarpanarm tasya kainkaryam api sarvatha

Dasyam is defined as offering the results of prescribed
duties (dasyarn karmarpanam) and acting as a menial
servant of the Lord (tasya kainkaryam api sarvatha).
(BRS)



47. Dasyam — Acting as a servant

* Offering the results of prescribed varnasrama actions
(karmarpanam) is considered by some to be dasyam.

* However, Ripa Gosvami’s opinion is that only kainkaryam,
acting as the menial servant of the Lord is considered dasyam.

* One should identify oneself as the servant of the Lord.
* Itissaid in Itihasa-samucchaya:

janmantara-sahasresu yasya syad buddhir idrsi |
daso ’har vasudevasya sarvan lokan sa uddharet ||

One who has the attitude of being the servant of Vasudeva for
thousands of births can deliver all people.



47. Dasyam — Acting as a servant
 Sridama Vipra also states it in the Bhagavatam:

tasyaiva me sauhrda-sakhya-maitri-dasyam punar-janmani
syad

Life after life may I have love, friendship, sympathy and service
(dasyam). SB 10.81.36

* The dasyam mentioned by Sridama means “being in the position
of a servant” according to Sridhara Svami.

* This service as kainkaryam means to perform actions of service
with respect for the authority of the Lord.

* There is no real difference between this dasya and paricarya
(service, another anga) in its pure form.



47. Dasyam (Karmarpanam) — Acting as a servant (Offering
Prescribed Duties)

tasmin samarpitam karma
svabhavikam apis$vare |
bhaved bhagavato dharmas

tat-karma kim utarpitam

Prescribed duties, according to one’s nature (svabhavikam karma
api), offered to that Lord (tasmin iSvare samarpitarn) become
bhagavata-dharma (bhagavato dharmah bhaved). What to speak
then (kim uta) of actions of bhakti dedicated to the Lord alone (tat-
karma arpitam)? (Skanda Purana)

e Even varnasrama actions (karma-svabhavikam) offered to that
Lord (tasmin 1$vare) become bhagavata-dharma. What to speak
then of actions for the Lord (tat-karma) such as hearing and
chanting?



47. Dasyam (Karmarpanam) — Acting as a servant
(Oftering Prescribed Duties)

karma svabhavikam bhadram
japa-dhyanarcanadi ca |
itidam dvividham krsne
vaisnavair dasyam arpitam

There are two categories of this varnasrama-dasyam (iti
idar dvi vidham dasyam) offered by the Vaisnavas to
Krsna (krsne vaisnavair arpitam): offering the auspicious
among the prescribed actions according to one’s nature
(bhadram svabhavikam karma) and offering only actions
such as japa, meditation and deity worship (japa-dhyana
arcanadi ca). (BRS)



47. Dasyam (Karmarpanam) — Acting as a servant (Offering
Prescribed Duties)

There are two types of offering obligatory actions in varnasrama.

Svabhavikam here means those impressions attained from
previous lives which give one a particular identity in the
varnasrama system.

Among those actions prescribed by that identity, only those that
are auspicious are offered to the Lord, and not others (such as
cleaning oneself with earth after passing nature).

As well, japa and other spiritual actions (which are part of
varnasrama activities) are offered.

If the Vaisnava offers these two types of actions to Krsna, they
are called dasyam.



47. Dasyam (Karmarpanam) — Acting as a servant
(Oftering Prescribed Duties)

mrdu-sraddhasya kathita
svalpa karmadhikarita |
tad-arpitarh harau dasyam
iti kaiscid udiryate

Some persons say (kaiscid udiryate) that this oftering ot
duties (tad-arpitam harau) by a person with weak faith in
bhakti (mrdu-sraddhasya) and a slight qualification for
prescribed duties (svalpa karma adhikarita) is called

dasya (dasyam iti).



47. Dasyam (Karmarpanam) — Acting as a servant (Offering Prescribed
Duties)

Actually, japa and meditation are considered angas of pure bhakti even
without offering them (after performance).

However, offering the auspicious items among the prescribed duties are
not angas of bhakti.

Therefore, the author does not approve the first type of offering
mentioned in the previous verse. That is stated in this verse.

Some people call this offering with weak faith dasyam.

This is a summary description of the first type of offering mentioned in
verse 185.

However, this is very ditferent from the offerings of real dasya
mentioned in the “Sravanam kirtanam”.



47. Dasyam (Karmarpanam) — Acting as a servant
(Oftering Prescribed Duties)

* Since it has already been stated that pure bhakti should
not be covered by jfiana or karma, this type of dasya
cannot be accepted in uttama-bhakti.

* This type of person has weak faith.

* That means the person lacks firm faith that by bhakti to
the Lord alone everything is accomplished.



47. Dasyam (kainkaryam) — Acting as a servant (Acting as a
menial servant of the Lord)

1ha yasya harer dasye
karmana manasa gira |
nikhilasv apy avasthasu
jivan-muktah sa ucyate

He who has the desire to serve the Lord (yasya harer dasye 1ha)
with actions, mind and words (karmana manasa gira) in this world
(nikhilasv apy avasthasu) is called a liberated jiva in all
circumstances (jivan-muktah sa ucyate) (Naradiya Purana).

* The author indicates his own opinion with a glorification of this
type of dasyam.

e Tha dasye here means “having the desire for servitude” One
should have the desire “I am Your servant.”



48. Sakhyam — Friendship

viSvaso mitra-vrttis ca
sakhyam dvividham iritam

There are two types of sakhyam (sakhyarn dvi vidham iritam): trust
and being friendly (visvaso mitra-vrttis ca).

* The first type is the opinion of others, and the second is the
opinion of the author.

* Mitra here means friendship in general (rather than the sakhya-
sthayi-bhava that appears only in bhava and prema).

* Such a tendency is described in the Bhagavatam



48. Sakhyam — Friendship

aho bhagyam aho bhagyam
nanda-gopa-vrajaukasam

yan-mitrarh paramanandam

purnam brahma sanatanam

How greatly fortunate are Nanda Maharaja, the cowherd men
and all the other inhabitants of Vrajabhtmi (aho bhagyam aho
bhagyam nanda-gopa-vrajaukasam)! There is no limit to their
good fortune, because the Absolute Truth, the source of
transcendental bliss (paramanandam), the eternal Supreme
Brahman (parnarm brahma), has become their friend (mitra)
(yan-mitram). (SB 10.14.32)

* To identity with such a position of friendship is called
sakhyam.



48. Sakhyam (visvasah) — Friendship (Trust)

pratijia tava govinda
na me bhaktah pranasyati |
1tl samsmrtya samsmrtya
pranan sammdharayamy aham

O Govinda (govinda), remembering again and again
(sammsmrtya sarmsmrtya) Your promise (tava pratijna)
that Your devotee will never perish (na me bhaktah
pranasyati iti), | maintain my life (aham pranan
samndharayamy). (Mahabharata)



48. Sakhyam (visvasah) — Friendship (Trust)
This is the statement of Draupadi.

It will be shown later that since she is an associate of the Lord on the
level of high prema, the statement is the result of elevated prema, not
sadhana.

Still, it may be used as an example of sadhana since even those on the
level of highest prema will sometimes act on the level ot sadhana.

The next verse (verse 190), which is taken from the section of
Bhagavatam describing the uttama devotees (who are beyond sadhana),
should also be understood in a similar way.

Later, this section in the Bhagavatam concludes with the words
pranaya-rasanaya dhrtanghri-padma: one who has thus captured the
Supreme Lord within his heart is to be known as bhagavata-pradhana,
the most exalted devotee of the Lord. (SB 11.2.55)



48. Sakhyam (visvasah) — Friendship (Trust)

tri-bhuvana-vibhava-hetave’py akuntha-
smrtir ajitatma-suradibhir vimrgyat |
na calati bhagavat-padaravindal
lava-nimisardham api yah sa vaisnavagryah

The lotus feet of the Supreme Personality of Godhead are sought even by
the greatest of demigods, such as Brahma and Siva (suradibhir vimrgyat),
who have all accepted the Supreme Personality of Godhead as their life
and soul (ajitatma). A pure devotee of the Lord can never forget those
lotus feet in any circumstance (akuntha-smrtih). He will not give up his
shelter at the lotus feet of the Lord (yah na calati bhagavat-padaravindat)
even for a single moment — in-deed, not even for half a moment (lava-
nimisa ardham api) — even in exchange for the benediction of ruling the
entire universe (tri-bhuvana-vibhava-hetave apy) or taking the post of a
devata. Such a devotee of the Lord is to be considered the best of the
Vaisnavas (sah vaisnava agryah). (11.2.53)



48. Sakhyam (visvasah) — Friendship (Trust)

* The statement of the siddha devotee Draupadi is not that of sadhana-
bhakti and the statement of this verse, an expression of a siddha-bhakta
on the uttama-bhakti level, is also not sadhana-bhakti.

* The siddha-bhaktas also partake of the angas of sakhya and atma-
nivedana.

* These angas are not exclusive to sadhana-bhakti.

* It will be said:
duskaratvena virale dve sakhyatma-nivedane |
kesamcid eva dhiranam labhate sadhanarhatam ||

Friendship and offering the self and body are rare because of the ditficulty
in performance in sadhana. How-ever, some wise men have considered
that these two qualify as part of sadhana. BRS 1.2.198



48. Sakhyam (visvasah) — Friendship (Trust)

* Thus, it should be understood that only some rare persons
performing sidhana who are almost siddhas are qualitied for
these angas, and not all sadhakas.

 Tribhuvana-vibhava-hetave akuntha-smrti means that the
devotee is not disturbed in his remembrance of the Lord
even after hearing, “Give up remembering the Lord for a
second, and I will give you the dominion of the three
worlds.”

e Therefore, this best of the Vaisnavas does not waver from
the lotus feet of the Lord, which are sought but not attained
by the devatas who cannot control their senses (ajitama).



48. Sakhyam (visvasah) — Friendship (Trust)

Sraddha-matrasya tad-bhaktav
adhikaritva-hetuta |
angatvam asya visvasa-
visesasya tu kesave

The cause of qualification for bhakti (tad-bhaktav
adhikaritva-hetuta) is sraddha alone (sraddha-matrasya).
The particular element visvasa to Kesava (kesave visvasa-
visesasya tu) may be considered an anga of that (asya
angatvam). (BRS)




48. Sakhyam (visvasah) — Friendship (Trust)

* Though the terms sraddha and visvasa are synonyms, since there
is an abundant use of the words in a ditferent context — sraddha
referring to the first stage and visvasa to a later stage — they are
used with separate meanings here.

* The word matra, indicating exclusiveness, is used with sraddha
to acknowledge it as the best and necessary means for producing
results in bhakti as a whole.

* The word viSesa, meaning “particular” or “excellent” is used with
visvasa, to acknowledge visvasa as the practice for bringing about
a particular result of sraddha and also being the topmost result ot

sraddha.



48. Sakhyam (mitra-vrtti) — Friendship (Being Friendly)

paricarya parah kecit

prasadesu ca Serate |
manusyam iva tam drastum
vyavahartum ca bandhuvat

A person who is dedicated to serving the Lord (kecit
paricarya parah), and out of friendship sees and treats
Him as a human (manusyam iva tam drastum
vyavahartumm ca), lies down in the Lord’s temple
(prasadesu ca Serate). (Agastya-samhita)



48. Sakhyam (mitra-vrtti) — Friendship (Being Friendly)

raganugangatasya syad
vidhi-marganapeksatvat |

marga-dvayena caitena
sadhya sakhya-ratir mata

The last example should be classed as raganuga-sadhana
(asya raganugangatah syad), because of disregard for
vaidhi-sadhana (vidhi-marga anapeksatvat). However,
attraction for feelings of friendship (sadhya sakhya-ratih)
is cultivated in both raganuga-sadhana and vaidhi-sadhana
(etena ca marga-dvayena mata). (BRS)



48. Sakhyam (mitra-vrtti) — Friendship (Being Friendly)

Even though the verse from agastya samhita is certainly classed as an anga of
raganuga, which will be discussed later, the verse is quoted to show that there
are examples of sakhya within vaidhi-bhakti, which follow after the mood of
raganuga (predominantly vaidhi-bhakti, with a tinge of informality).

This could be represented by a person who starts out practicing vaidhi-bhakti
for Vraja Krsna, and by association gradually incorporates to some degree
raganuga-sadhana in his worship of Vraja Krsna. Probably he would advance
to pure raganuga later.

Others may incorporate sakhya for Krsna in Dvaraka in their worship, similar
to Arjuna’s relationship, but it would not be classed as raganuga, since
raganuga by definition refers only to worship of Vraja Krsna.

Sakhya-rati here means attraction for the mood of friendship (rather than the
sakhya-rati in relation to Krsna developed from raganuga-bhakti.)



48. Sakhyam (mitra-vrtti) — Friendship (Being Friendly)

* The sakhya in the form of friendliness (mitra) should
be classed as raganuga.

* Though all the previous angas can also be performed as
raganuga by disregarding the emphasis on rules, it
should be understood that the mitra aspect of sakhya
reveals mainly the path of raga.

* However, on both paths, vaidhi and raganuga, feelings
of friendliness arising as part ot sidhana can produce
sakhya-rati.



49. atma-nivedanar — Offering the self

martyo yada tyakta-samasta-karma
niveditatma vicikirsito me |
tadamrtatvarn pratipadyamano
mayatma-bhiiyaya ca kalpate vai

A person who gives up all prescribed activities (yada
martyah tyakta-samasta-karma) and offers himself
entirely unto Me (niveditatma), becomes the object of My
special desires (vicikirsito me). He achieves liberation
from birth and death (tada amrtatvam pratipadyamanah)
and is promoted to the status of sharing My own
opulences (maya atma-bhuiyaya ca kalpate). (11.29.34)



49. atma-nivedanarh — Offering the self

Because he has oftered his body to the Lord, he gives up all
activities for pleasure in this life and the next, which nourish his
body and things related to that body.

The Lord then thinks “I desire to make him special.

He then attains freedom from death (amrtatvam) and attains
similarity to Me (atmabhuyaya).”

This means that he attains liberation in the form of attaining his
svartpa and sarsti (powers) like those of the Lord’s.

This is not an exclusive statement indicating that all who
practice atma-nivedana achieve only sarsti and sartipya and not
dasya. A person who practices atma-nivedana with pure bhakti
will attain bhava and prema with rasa.



49. atma-nivedanar — Offering the self

artho dvidhatma-sabdasya
panditair upapayate |
dehy-ahantaspadam kaiscid
dehah kaiscin mamatva-bhak

The learned say (panditair upapayate) that atma
(mentioned in previous verse) has two meanings (atma-
Sabdasya dvidha arthah): some say atma refers to the soul
having the identity of “I” (dehy-ahantaspadam kaiscid),
while others say that atma refers to the body, since it
belongs to the soul (dehah kaiscin mamatva-bhak). (BRS)



49. atma-nivedanar (dehi) — Offering the self (Soul)

vapur-adisu yo ’pi ko 'pi va
gunato ’sani yatha tatha-vidhah |
tad ayam tava pada-padmayor
aham adyaiva maya samarpitah

Whoever I may be, either a soul inhabiting the body and
other material elements (vapur-adisu yah api ko 'pi va),
or a deva or a human body made of the gunas (gunato
asani yatha tatha-vidhah), today I ofter that ”’I” (aham
adyaiva maya samarpitah) to Your lotus feet (tava pada-
padmayoh). (Stotra of Yamunacarya)



49. atma-nivedanarn (dehah) — Offering the self (Body)

cintarh kuryan na raksayai
vikritasya yatha pasoh |

tatharpayan harau deham
viramed asya raksanat

Just as one does not worry (na raksayai cintam kuryan)
about an animal that has been sold (vikritasya yatha
pasoh), one should offer this body to the Lord (tatha
arpayan harau deham) and be disinterested in its
maintenance (viramed asya raksanat). (Bhakti-viveka)



49. atma-nivedanar — Offering the self

duskaratvena virale
dve sakhyatma-nivedane |
kesamcid eva dhiranam
labhate sadhanarhatam

Friendship and offering the selt and body (dve sakhya
atma-nivedane) are rare because of the difficulty of
execution during the state of sadhana (duskaratvena
virale). However, some wise men have considered
(kesamcid eva dhiranam) that these two quality as part of
sadhana (labhate sadhana arhatam). (BRS)



49. atma-nivedanam — Offering the self

Atma-nivedanam in its pure form is rare because of the difficulty in
execution, not because of having an elevated status, since it may be
executed even without bhava.

Sakhya is rare because of the difficulty in execution and its extremely
elevated status, since sakhya in its pure form possesses the most
elevated bhava.

However if atma-nivedanam becomes mixed with emotional
relationships, it will become rare be-cause of its elevated status as
well.

Pure atma-nivedanam is seen in Bali Maharaja when he gave himself
to the Lord.

Saranapatti is acceptance of the Lord as one’s protector (as the
predominant factor) but atma-nivedanam is making oneself the
possession of the Lord. That is the distinction between the two.



49. atma-nivedanam — Offering the self

Atma-nivedanam mixed with the emotions of dasya is seen in Ambarisa. This
is stated in Bhagavatam starting with sa vai manah krsna-padaravindayoh and
ending with kamar ca dasye na tu kama-kamyaya. (SB 9.4.18-20)

This mixed atma-nivedana is also stated later in the Eleventh Canto with

dasyenatma-nivedanam: one should give oneself to Me as a servant. (SB
11.11.35)

The bhava of a dear lover mixed with atma-nivedanam is seen in Rukmini:

tan me bhavan khalu vrtah patir angajayam
atmarpitas ca bhavato ’tra vibho vidhehi

Theretore, my dear Lord, I have chosen You as my hus-band, and I surrender
myself to You (atmarpitah). Please come swiftly, O almighty one, and make
me Your wife. SB 10.52.39

In addition, it should be understood that sakhya and other rasas could also
mix with atma-nivedana.



50. nija-priya upaharanam — Oftering articles dear to
oneself

yad yad istatamam loke
yac cati-priyam atmanah |
tat tan nivedayen mahyam

tad anantyaya kalpate

Whatever is most desired by one within this material
world (yad yad istatamarh loke), and whatever is most
dear to oneself (and also dear to Me) (yac ca ati-priyam
atmanah) — one should offer that very thing to Me (tat
tan nivedayet mahyam). Such an offering qualifies one for
eternal life (tad anantyaya kalpate). (11.11.41)



51. tad-arthe akhila-cestitarn — Making full efforts for the
Lord

laukiki vaidiki vapi
ya kriya kriyate mune |
hari-sevanukilaiva
sa karya bhaktim icchata

O sage (mune)! Among all the Vedic and routine actions
that are performed (laukiki vaidiki vapi ya kriya kriyate),
the person desiring bhakti (bhaktim icchata) should per-
form those which are tavorable for service to the Lord (sa
karya hari-seva anukiila eva). (Paficaratra)



52. Saranapattih — Accepting the Lord’s protection

tavasmiti vadan vaca
tathaiva manasa vidan |
tat-sthanam asritas tanva
modate saranagatah

He who, while saying “I am Yours,” (tavasmiti vadan vaca
tathaiva manasa vidan) accepts the protection of the Lord
(tat-sthanam asritas tanva ), feels bliss (modate
Saranagatah). (Hari-bhakti-vilasa)



52. Saranapattih — Accepting the Lord’s protection

tvam prapanno ‘smi Saranam
deva-deva janardana |
iti yah saranam praptas
tarh klesad uddharamy aham

[ deliver from suffering that person (tam klesad
uddharamy aham) who takes shelter of Me (yah saranam
praptas) saying, “Lord of lords, exciter of all beings (deva-
deva janardana), I have taken You as my protector (tvam
prapanno ’smi Saranarh iti).” (Narasirnha Purana)



53. tadiyanar sevanam — Service to things related to the Lord

ya drsta nikhilagha-sanga-samani sprsta vapuh-pavani
roganam abhivandita nirasani siktantaka-trasini |
pratyasatti-vidhayini bhagavatah krsnasya samropita
nyasta tac-carane vimukti-phalada tasyai tulasyai namah

Seeing tulasi destroys all sins (ya drsta nikhilagha-sanga-samani).
Touching her purifies the body (sprsta vapuh-pavani). Bowing to
her destroys all sufferings (abhivandita roganam nirasani).
Sprinkling her with water delivers one from death (sikta antaka-
trasini). Planting her (samropita) bestows attachment of the mind
to Lord Krsna (bhagavatah krsnasya pratyasatti-vidhayini).
Oftering her to Krsna’s lotus feet bestows special liberation in the
form of prema (nyasta tac-carane vimukti-phalada). 1 offer my
respects to tulasi (tasyai tulasyai namah). (Skanda Purana)



53. tadiyanam sevanam — Service to things related to the Lord

drsta sprsta tatha dhyata
kirtita namita stuta
ropita sevita nityam
pyjita tulasi Subha

navadha tulasim devim ye
bhajanti dine dine
yuga-koti-sahasrani
te vasanti harer grhe

Those who worship (ye bhajanti) auspicious tulasi (Subha tulasim
devim) daily by nine processes (navadha dine dine) — namely, seeing,
touching, meditating (drsta sprsta tatha dhyata), gloritying, offering
obeisances, praising (kirtita namita stuta), planting, serving, and
worshipping her (ropita sevita ptujita) — live in the Lord’s house (te
vasanti harer grhe) for ten billion yugas (yuga-koti-sahasrani). (Skanda
Purana)



54. sastrasya — Service to the scriptures

vaisnavani tu sastrani
ye Srnvanti pathanti ca |
dhanyas te manava loke
tesarh krsnah prasidati

vaisnavani tu sastrani
ye ‘rcayanti grhe narah |
sarva-papa-vinirmukta

bhavanti sura-vanditah

tisthate vaisnavam $astrar
likhitamm yasya mandire |
tatra narayano devah
svayam vasati narada

O Narada (narada), fortunate are those people in this world (dhanyas te manava loke)
who hear and read the Vaisnava scriptures (ye srnvanti pathanti ca vaisnavani tu
sastrani). Krsna is pleased with them (tesarn krsnah prasidati). Those who worship the
Vaisnava scriptures in their houses (vaisnavani tu $astrani ye arcayanti grhe narah)
become free of all sins (sarva-papa-vinirmukta) and are praised by the devatas (bhavanti
sura-vanditah). The Supreme Lord Narayana Himself (svayarh narayano devah) lives in
the house (tatra vasati) where the written Vaisnava scriptures have appeared (yasya
mandire vaisnavam likhitam $astram tisthate). (Skanda Purana)



54. sastrasya — Service to the scriptures

sarva-vedanta-saram hi
Sri-bhagavatam isyate |
tad-rasamrta-trptasya
nanyatra syad ratih kvacit

Srimad-Bhagavatam is declared (sri-bhagavatam isyate) as
the essence of all Vedanta philosophy (sarva-vedanta-
saram). One who has felt satistaction from its nectarean
mellow (tad-rasamrta-trptasya) will never be attracted to
any other literature (nanyatra syad ratih kvacit). (SB

12.13.15)



55. mathurayah — Serving Mathura and other holy places

mathuram ca parityajya
yo 'nyatra kurute ratim |
mudho bhramati samsare
mohita mama mayaya

The fool (mudhah) who gives up Mathura (yah
mathuram parityajya) and develops attraction for some
other place (anyatra kurute ratim ) wanders in the
material world birth after birth (bhramati samsare),
bewildered by My maya (mohita mama mayaya). (Varaha
Purana)



55. mathurayah — Serving Mathura and other holy places

trailokya-varti-tirthanarm
sevanad durlabha hi ya |
parananda-may1 siddhir
mathura-sparsa-matratah

The bliss at the stage of prema (parananda-mayi siddhih),
which is rarely obtained (durlabha hi ya) even by serving
all the holy places in the three worlds (trailokya-varti-
tirthanam sevanad), is available just by touching Mathura
(mathura-sparsa-matratah). (Brahmanda Purana)



56. vaisnavanam sevanam — Service to Vaisnavas

aradhananam sarvesam
visnor aradhanarm param |

tasmat parataram devi

tadiyanarh samarcanam

Of all types of worship (aradhananar sarvesarm), worship
of Visnu is supreme (visnor aradhanam param). O Devi
(devi), worship ot His devotees (tadiyanam samarcanam),

however, is even superior to that (tasmat parataram).
(Padma Purana)



56. vaisnavanam sevanam — Service to Vaisnavas

yat-sevaya bhagavatah
kuita-sthasya madhu-dvisah |

rati-raso bhavet tivrah

padayor vyasanardanah

By service to the devotees (yat-sevaya), intense rasa of
bhava-bhakti (tivrah rati-rasah) to the Lord (bhagavatah)
who is fixed in one form (kata-sthasya) and destroys
obstacles for the devotee (madhu-dvisah) appears
(bhavet), and destruction of material suffering then takes
place (padayor vyasana ardanah). (SB 3.7.19)



56. vaisnavanam sevanam — Service to Vaisnavas

sankha-cakrankita-tanuh
Sirasa manjari-dharah |
gopi-candana-liptango
drstas cet tad-agham kutah

Where sin is for the person (tad-agham kutah) who has
seen (drstas cet) a Vaisnava whose body is marked with
conch and disk (sankha-cakrankita-tanuh), who has tulasi
manjaris on his head (Sirasa manjari-dharah) and whose
limbs are smeared with gopi-candana (gopi-candana-lipta
angah)? (Skanda Purana)



56. vaisnavanam sevanam — Service to Vaisnavas

yesam samsmaranat pumsam
sadyah suddhyanti vai grhah |
kim punar darsana-sparsa-
pada-saucasanadibhih

Simply by our remembering You (yesam sarnsmaranat),
our houses become instantly sanctified (sadyah
Suddhyanti vai grhah). And what to speak of seeing You,
touching You (kirm punar darsana-sparsa), washing Your
holy feet and offering You a seat in our home (pada-sauca

asanadibhih)? (SB 1.19.33)



56. vaisnavanam sevanam — Service to Vaisnavas

ye me bhakta-janah partha
na me bhaktas ca te janah |
mad-bhaktanam ca ye bhaktas
te me bhaktatama matah

Those who claim to be My devotees (ye me bhakta-janah
partha) are not My devotees (na me bhaktas ca te janah).
Those who are the devotees of My devotees (mad-
bhaktanam ca ye bhaktas), I consider them to be My best
devotees (te me bhaktatama matah). (Adi-purana)



56. vaisnavanam sevanam — Service to Vaisnavas

yavanti bhagavad-bhakter

angani kathitaniha
prayas tavanti tad-bhakta-
bhakter api budha viduh

All the angas of bhakti described in relation to the Lord
(yavanti bhagavad-bhakter angani kathitani) are also
angas in relation to the devotees of the Lord (prayas
tavanti tad-bhakta-bhakter api). This is the conclusion of
the wise (budhah viduh). (BRS)



57. yatha-vaibhava-mahotsavah — Observing festivals
according to ones wealth

yah karoti mahipala
harer gehe mahotsavam |
tasyapi bhavati nityam
hari-loke mahotsavah

O king (mahipala), he who performs a festival for the
temple of the Lord (yah karoti harer gehe mahotsavam)
experiences for eternity (tasyapi bhavati nityarn) a
festival in the planet of the Lord (hari-loke mahotsavah).
(Padma Purana)



58. Urjadarah — Observing Urja-vrata

yatha damodaro bhakta-
vatsalo vidito janaih |
tasyayar tadrso masah
svalpam apy uru-karakah

Just as men know (yatha janaih viditah) that Damodara is
atfectionate to His devotee (damodaro bhakta-vatsalah),
the Damodara month is also affectionate to the devotee
(tasya ayam). Even a little service performed during that
month yields great results (tadrSo masah svalpam apy
uru-karakah). (Padma Purana)



58. Urjadarah — Observing Urja-vrata

The month is atfectionate just as Damodara is affectionate. Thus,
a little service to Damodara becomes multiplied if performed
during that month.

Uru-karaka means a person (in this case the month) who accepts
something very small and makes it big, like a person who feels
extremely indebted and performs great actions for another
person.

Similarly, His month, called Kartika month, gives great benefit. It
takes what is meager and makes it significant.

Svalpam uru-karakah means “The month of Damodara is a future
giver of huge results for a little service.”



58. Urjadarah — Observing Urja-vrata

bhuktim muktim harir dadyad
arcito 'nyatra sevinam |
bhaktim tu na dadaty eva
yato vasyakari hareh ||

sa tv afnjasa harer bhaktir

labhyate karttike naraih |
mathurayam sakrd api
sri-damodara-sevanat ||

The Lord (harih), being worshipped elsewhere (anyatra arcitah), awards
material enjoyment and liberation to those worshippers (sevinam
bhuktim muktim dadyad). He does not give bhakti (bhaktirh tu na
dadaty eva) because bhakti controls the Lord (yato vasyakari hareh).
However, men can achieve bhakti to the Lord (naraih tu sa harer bhaktih
labhyate) very easily (afjasa) by serving Damodara ($ri-damodara-
sevanat) during Kartika month (karttike) in Mathura just once
(mathurayam sakrd api). (Padma Purana)



59. sri-janma-dina-yatra — Observing the appearance day of the
Lord
yasmin dine prasiteyarn
devaki tvam janardana |

tad-dinam brahi vaikuntha
kurmas te tatra cotsavam |
tena samyak-prapannanarm
prasadam kuru kesavah ||

O Janardana (janardana), Tell us (brthi) the day that Devaki gave
birth to You (yasmin dine devaki tvam prastiteyam). O Vaikuntha
(vaikuntha), We will perform a festival on that day (tad-dinam
kurmah te tatra ca utsavam). O Kesava (kesavah), may You be
pleased (prasadam kuru) with that festival performed (tena) by
those who are completely surrendered to You (samyak-
prapannanam). (Bhavisyottara Purana)



60. sri-mirter-anghri-sevane pritih — Attachment to
serving the lotus feet of the deity

mama nama-sadagrahi
mama seva-priyah sada |
bhaktis tasmai pradatavya
na tu muktih kadacana ||

[ give bhakti (bhaktih pradatavya), and never liberation
(na tu muktih kadacana), to the person (tasmai) who is
always engaged in chanting My name (mama nama-sada
grahi) and serving Me as the goal in his life (mama seva-
priyah sada). (adi-purane)



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

nigama-kalpa-taror-galitarh phalam
Suka-mukhad amrta-drava-sammyutam |
pibata bhagavatarn rasam alayarm
muhur aho rasika bhuvi bhavukah ||

O knowers of rasa (rasika)! O fortunate souls (bhuvi
bhavukah)! Constantly drink (muhuh pibata) from the
mouth of Sukadeva (Suka-mukhad) the Bhagavatam
(bhagavatam), the fruit of the tree of the Vedas, which has
dropped from the tree to this earth (nigama-kalpa-taror-
galitarm phalam), which is immortal, liquid (amrta-drava-
sarmyutam), which is the essence of sweetness and which
includes all types of liberation (rasam alayam). (SB 1.1.3)



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
Jiva Goswami’s Commentary

* O paths to the highest bliss (bhavukah)! O men who
appreciate the love of the Supreme Lord (rasikah)!

* You, situated on this earth (bhuvi), please relish and
internalize (pibata) the fruit called the Bhagavatam, the
very form of rasa (rasam alayam), which has dropped
down (galitam) to this earth, coming from the tree of
the Vedas, which grows in Vaikuntha and gives all types
of fruits on its branches and twigs.

* Ah, you have attained that which cannot be easily
attained (aho).



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

By using the word rasa as a modifier, the Bhagavatam is de-
scribed as having sweetness, but the real intention is to proclaim
that Bhagavatam is completely sweetness.

[t is sweetness alone and nothing else.

The scripture called the Bhagavatam is indeed tasty or rasavat,
but is designated by the word rasa to indicate that it is solely
composed of rasa or sweet taste.

Moreover, by the word Bhagavatam (that which is related to
Bhagavan, the Lord) it is indicated that sweetness or rasa also
belongs to the Lord.

Since the Bhagavatam is the tadiya of the Lord (dear object
related to the Lord), rasa also is the tadiya of the Lord.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
* Bhagavatam means “related to the Lord.”

* Thus, the words bhagavatam rasam can also mean “rasa or sweetness
related to the Lord.”

* The definition of rasa is indeed a relationship of pure atfection for the
Lord. This is understood from the statement of results described from
reading the Bhagavatam.

yasyam vai sriyamanayar krsne parama-pturuse
bhaktir utpadyate purnsah soka-moha-bhayapaha

Simply by giving aural reception to this Vedic literature (yasyarn vai
Sriyamanayam), the feeling for loving devotional service to Lord Krsna,
the Supreme Personality of Godhead (krsne parama-puruse bhaktih),
sprouts up at once (utpadyate) to extinguish the fire of lamentation,
illusion and fearfulness (Soka-moha-bhayapaha). SB (1.7.7)



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

The word rasa is also employed in the sruti to indicate directly
Bhagavan, since He is composed completely of rasa.

The Sruti says raso vai sah: He is rasa. (Taittiriya Upanisad 2.7.1)
This rasa is also the highest objective.

Rasamh hy evayam labdhvanandi bhavati: attaining that rasa
(Bhagavan), the jiva becomes blisstul.

And thus the word rasikah used in this verse indicates that
realization of this rasa belongs to those persons who have
become accomplished in rasa only through long impressions in
past and present lives (since one has to realize the Lord to realize
rasa).



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

The word galitam (fallen down and also liquid and dripping) indicates
the extremely ripened state of a fruit, and concerning scriptures, it
indicates its very relishable nature as well as its success at bringing out
the meaning of scripture in the most skillful manner.

The word rasam (juice), used in describing a fruit, indicates that the
fruit is totally without skin, seed or other defects.

Concerning scriptures, it indicates that this scripture is without any
inferior parts.

Stating that the Bhagavatam is the supreme fruit of the tree of the
Vedas indicates that the Bhagavatam is the highest goal of human
endeavor.

Though the completely sweet fruit is excellent by its nature, in order to
convey its supreme position, another excellence is then described.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
In describing the fruit, an analogy is given.

Because of living in the tree, the parrot astonishingly
develops a very sweet mouth.

The fruit touched by that parrot’s sweet mouth becomes
additionally sweet.

In the same way, the descriptions of the Lord touched
by the mouth ot highly elevated devotees become even
sweeter.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

* Then, how much more sweet the Bhagavatam will become when it
emanates from the mouth of Sukadeva, the great king of all the greatest
devotees!

* Having attained the culmination of the highest taste, naturally a person
can have no satisfaction in anything else.

 Therefore, drink this, since this sweet fruit includes even the bliss of
liberation within it (2 means “including” and laya means “liberation”).

* Later Sukadeva will say:
parinisthito ’pi nairgunya uttama-sloka-lilaya
grhita-ceta rajarse akhyanarm yad adhitavan

O King (rajarse)! Though I was fixed in brahman (parinisthitah api) and
beyond the gunas (nairgunya), my mind became attracted (grhita-ceta) to
the pastimes of the Lord (uttama-sloka-lilaya). I thus learned about his
pastimes (akhyanarh yad adhitavan). (SB 2.1.9)



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

* By mentioning liberation (which is eternal and
inexhaustible), it is thus indicated that the taste intrinsic to
the Bhagavatam will not diminish either with the passage of
time or by an increase in the number of people who relish
1L.

* Alternatively, there is another meaning of alayam. (Thus
alayam can mean “leading up to prema and including the
stage of complete prema.”)

* This is because in the Bhagavatam there are two types of
rasa, though both are filled with affection for the Lord —
that which is usetful for leading up to the topmost taste and,
that, which is tully developed in taste for the Lord.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

 Thus, it is said in the Twelfth Canto:
katha imas te kathita mahiyasam
vitaya lokesu yasah pareyusam |
vijiiana-vairagya-vivaksaya vibho
vaco-vibhitir na tu paramarthyam ||

O mighty Pariksit (vibhoh)! 1 have related to you (te
kathitah) the narrations of all these great devotees (imah
mahiyasam katha) who attained the Lord (para iyusam), who
spread their fame throughout the world (vitaya lokesu yasah),
with a desire to speak about their renunciation and their
realization of the Lord (vijhana-vairagya-vivaksaya). 1 have
not spoken to show the power ot words (na vaco-vibhutir),
but to give you the highest spiritual knowledge (tu
paramarthyam). SB 12.3.14



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

yat tattamah-sloka-gunanuvadah
sangiyate ’bhiksnam amangala-ghnah |
tam eva nityarh srnuyad abhiksnam
krsne’malam bhaktim abhipsamanabh ||

The person who desires pure bhakti to Krsna (krsne amalarm bhaktim
abhipsamanah) should hear the narrations of the Lord’s glorious qualities
(tam eva uttamah-Sloka-gunanuvadah nityam Srnuyad), the constant
chanting of which destroys everything inauspicious (sangiyate abhiksnam
amangala-ghnah). SB 12.3.15

* Verse 14 illustrates the first type of rasa, that which is useful for
leading up to the topmost taste, and verse 15 illustrates the second
type, that which is tully developed.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

* The verse, having described that Bhagavatam has the general nature of
rasa, then indicates the more particular nature of that rasa with the
word amrtam.

* Amrta refers to sweetness or rasa of the Lord’s pastimes.
* In the Twelfth Canto, this specialty of the Bhagavatam is mentioned:

adi-madhyavasanesu vairagyakhyana-samyutam
hari-lila-katha-vrata-mrtanandita-sat-suram

From beginning to end (adi-madhya-avasanesu), the Srimad-Bhagavatam
is full of narrations that encourage renunciation of material life (vairagya
akhyana-sarhyutam), as well as nectarean accounts of Lord Hari’s
transcendental pastimes (hari-lila-katha-vrata), which give ecstasy to the
atmaramas who relish nectar (amrta anandita-sat-suram). SB 12.13.11



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
The word sat refers to the atmaramas.

The same meaning is found in other places such as ittharh satam
brahma-sukhanubhttya:

He is the source of the brahman effulgence for jianis (satam)
desiring to merge into that effulgence. (SB 10.12.11)

These atmaramas are also called surah in the verse (sat-surah),
because they taste only nectar (as the devatas do).

Furthermore, one should equate the real sweetness of
Bhagavatam with Krsna’s pastimes (rasa=lila) as indicated in the
following quotation.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

samsara-sindhum ati-dustaram uttitirsor
nanyah plavo bhagavatah purusottamasya
lila-katha-rasa-nisevanam antarena

puriso bhaved vividha-duhkha-davarditasya

For a person who is suffering in the fire of countless miseries (pumso
vividha-duhkha-davarditasya) and who desires to cross the
insurmountable ocean of material existence (samsara-sindhum ati-
dustaram uttitirsoh), there is no suitable boat (na anyah plavo bhaved)
except that of cultivating devotion to the transcendental taste for the
narrations of the Supreme Personality of Godhead’s pastimes (bhagavatah
purusottamasya lila-katha-rasa-nisevanam antarena) SB 12.4.40

* However, by using the word drava (liquid, juice, essence) with amrta,
the Bhagavatam is described as having the very essence of sweet

pastimes.

* This should be explained as follows.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

Though the rasa composed of priti is the best, there is some distinction
in this.

There are two types of experiencer of that rasa: those who are taught
about rasa (they are ordered to drink the nectar of Bhagavatam) and

those who are natural experiencers, being participants in the pastimes
of the Lord.

Those who are participants in the pastimes experience the rasa of the
pastimes and realize directly the essence of the rasa because they are
participating in those very pastimes.

Those who are taught about rasa experience rasa only to some degree,
because of being outside the pastimes.

This being so, they should then drink (hear) that essence of rasa — the
pastimes filled with the experiences of direct participants, identitying
those experiences with their own realization of rasa.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

* That will have effect because the rasa of Bhagavatam tlows like a stream
(galitam) from the mouth of Sukadeva (as if he is a direct experiencer)
because he similarly identified with the experiences of the direct
participants in the pastimes.

* In this way, the highest state of rasa in devotion to the Lord is
expressed in the words of this verse.

 This is also stated else-where:

sarva-vedanta-saram hi sri-bhagavatam isyate
tad-rasamrta-trptasya nanyatra syad ratih kvacit

Srimad—Bhégavatam is declared (Sri-bhagavatam isyate) to be the essence
of all Vedanta philosophy (sarva-vedanta-saram hi). One who has felt
satistaction from its nectarean mellow (tad-rasamrta-trptasya) will never
be attracted to any other literature (kvacit na anyatra ratih syad). SB
12.13.15



61. Sri-bhagavata artha asvadah — Relishing Bhagavatam

* To indicate this, the word bhavukah is explained as rasa-visesa-bhavana-catura
(those skillful at experiencing the most excellent rasa) in the commentary of
Sridhara Svami.

* Such persons are described in the Bhagavatam:

na vai jano jatu kathancanavrajen
mukunda-sevy anyavad anga samsrtim
smaran mukundanghry-upagtthanam punar
vihatum icchen na rasa-graho janah

* My dear Vyasa (anga), even though a devotee of Lord Krsna (mukunda-sevy
janah) sometimes falls down somehow or other (implied), he certainly does
not undergo material existence (na vai jatu kathancana sarnsrtim avrajet) like
others [fruitive workers, etc.] (anyavad) because a person who has once
relished the taste of the lotus feet of the Lord (mukundanghry-upagihanam
rasa-graho janah) can do nothing but remember that ecstasy again and again
(punar smaran na vihatum icchet). SB 1.5.19



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
SVCT Commentary

In the previous verse (1.1.2) of the Bhagavatam, the powers of
Bhagavatam to capture the Lord in the heart were described.

In this verse, the sweetness of Bhagavatam is described.

Nigama refers to the Veda.

The Veda is a desire tree because it naturally gives fruit in the
form of various purusarthas (human goals — artha, dharma,
kama and moksa) which are desired by those who resort to it.
However, because of its nature as a tree (being magnanimous,

tultilling everyone’s desires), it also gives the fruit known as the
Bhagavatam (since some people desire that).



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
SVCT Commentary

Bhagavatam also means that which belongs to Bhagavan as the
proprietor.

This implies that He alone gives the scripture to His devotees,
and thus persons other than them do not have rights to it.

Galitam means that it falls down of its own accord when ripened
on the tree, not by force.

Thus, it is completely full of sweetness.

Even after falling from a high position in the tree, it does not
break, nor does it lose its sweetness.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

That is because it comes down from the highest position, from
Narayana, to the branch of Brahma, then to the lower branch of
Narada, then to Vyasa, and finally to the mouth of Suka.

Thus without being injured, it is endowed with liquid sweetness like
honey.

The parrot, Suka, has even made an opening in the fruit with his beak
for bringing out the sweetness.

Moreover, having been tasted by him, that fruit becomes even sweeter.

Moreover, it remains unbroken, coming down step-by-step from the
branch of Staita and others.

What is implied here is that without the guru-parampara, one cannot
drink Bhagavatam in its unbroken form just by trying to taste it
through use of one’s limited intelligence.



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

parinisthito ’pi nairgunye
uttamahsloka-lilaya |
grhita-ceta rajarse
akhyanam yad adhitavan ||

O King (rajarse)! Though 1 was fixed in brahman
(parinisthitah api) and beyond the gunas (nairgunya),
my mind became attracted (grhita-ceta) to the pastimes of
the Lord (uttama-Sloka-lilaya). I thus learned about his
pastimes (akhyanarm yad adhitavan). (SB 2.1.9)



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
“You are the famous Sukadeva. Being fixed in
realization of brahman from birth, you left the house

and wandered about.

You could not even learn anything from your father.
Why is it that you speak now?”

This verse answers:

“Though fixed in brahman, my heart was attracted by
the pastimes of the Lord.

[ am the proof that the pastimes of the Lord are sweeter
than realization of brahman.”



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango —
Association with like-minded, affectionate devotees

tulayama lavenapi
na svargar napunar-bhavam |
bhagavat-sangi-sangasya
martyanarm kim utasisah ||

The value of a moment’s association with the devotee of
the Lord (lavena api bhagavat-sangi-sangasya) cannot be
compared (na tulayama) even to the attainment of
heavenly planets or liberation from matter (svargam
apunar-bhavam). What then to speak of (kim uta)
worldly benedictions in the form of material prosperity,
which are meant for those who are destined to die
(martyanam asisah). (SB 1.18.13)



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango — Association
with like-minded, affectionate devotees
Jiva Goswami’s commentary

* Bhagavat-sangi-sanga means association with persons who are
attached to the Lord.

 Sanga means attachment, and he who constantly has that
attachment to the Lord is called sangi.

* Even a moment’s association with such a person cannot be
compared to attaining the heavenly planets.

* In praising association of devotees, the sages at Naimisaranya
show that they have also a similar desire for the association of
devotees.

* The verse is used here as an example since it acts as a good
instruction for others.



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango — Association
with like-minded, affectionate devotees

* The atfectionate nature of devotees (snigdha) should be implied
from the verse.

*  One should also see a similar verse in the Fourth Canto:

ksanardhenapi tulaye
na svargam napunar-bhavam
bhagavat-sangi-sangasya
martyanar kim utasisah

What to speak of any blessings on this earth (martyanam kim uta
asisah), or on Svarga, even the blessing of liberation (svargarm
apunar-bhavam) cannot compare (na tulaye) with even half a
moment’s association with the devotee of the Lord (ksana ardhena
api bhagavat-sangi-sangasya). (SB 4.24.57)



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango — Association
with like-minded, affectionate devotees
SVCT commentary

* This verse explains how much we should speak of the glories of
the great ocean of association with such great devotees who
have become visible in front of us.

*  We should not compare a moment’s association with devotees
who are attached to the Lord, with Svarga, the result of karma,
or liberation, the result of jiiana.

* We cannot compare at all that association with the worldly
blessings of men in this world, such as a kingdom.

 That is because by the association of devotees, the sprout of
bhakti, which is very rare, appears.



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango —
Association with like-minded, affectionate devotees

We should not even compare the complete results of
karma or jiana with a moment’s association with a
devotee or with a small particle of sadhana-bhakti.

What then to speak of devotee association of long
duration, or even more, what to speak of the bhakti

which results from that association!

Even more, what can we say about attaining prema
which is the result of bhakti?

These comparisons are suggested in the verse.



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango —
Association with like-minded, affectionate devotees

* Since it is used in the negative, the meaning is that we
should not even imagine a comparison between
devotee association and the other items, just as one
could never compare Mount Meru to a mustard seed.

* The verb is in the plural number, in order to suggest
that it is not possible for anyone to disprove this
statement, since it is the opinion of many.

* The importance of association with the devotees who
are attached to the Lord may be explained in terms of
the following verse:



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango — Association
with like-minded, affectionate devotees

na tathasya bhaven moho
bandhas canya-prasangatah
yosit-sangad yatha puriso
yatha tat-sangi-sangatah

Man’s bondage and bewilderment (asya mohah ca bandha) is not
due to (na tatha bhavet) attachment to objects (anya-prasangatah)
as much as (yatha) it is due to his association with woman (yosit-
sangad) and to his association with men who associate with women
(yatha tat-sangi-sangatah purmsah). (SB 3.31.35)

* Just as those who associate with persons attached to women are
criticized more than those who associate with a woman,
association with a person attached to the Lord is praised more
and is more desirable than association with the Lord Himsellf.



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango —
Association with like-minded, affectionate devotees

yasya yat-sangatih pumso
manivat syat sa tad-gunah |
sva-kula-rddhyai tato dhiman
sva-ylithan eva samsrayet

A man (pumsah) will attain the qualities (tad-gunah syat)
of the person with whom he associates (yasya vyat-
sangatih), just as a crystal takes up the color of the object
next to it (manivat). Therefore (tato), the wise man
(dhiman) will take shelter of those who have qualities like
his own (sva-yuthan eva samsrayet) for the prosperity of
his family (sva-kula-rddhyai). (Hari-bhakti-sudhodaya)



62. sa-jatiyasaya-snigdha-sri-bhagavad-bhakta-sango — Association
with like-minded, atfectionate devotees

This verse makes clear the power of association with like-minded
persons using an example.

This is a statement of Hiranyakasipu to Prahlada.

Though the demon’s intention was otherwise, because it is a
general statement, it is possible to use the verse according to one’s
own intentions. This is the aim of the author.

Manivat means “like a crystal.”

[t is used here as an example to illustrate taking up the qualities of
an object in proximity, though it also has the quality of being

completely unsteady, taking up any color of any nearby object.

Sva-yuithan here indicates sajatiyan, like-minded..



63. sri-nama samkirtanam — Chanting the name of the
Lord

etan nirvidyamananam
icchatam akuto-bhayam |

yoginam nrpa nirnitam
harer namanukirtanam ||

O King (nrpa)! Continuous chanting of the name of the
Lord (harer nama anukirtanam) has been prescribed
(nirnitam) for devotees (mirvidyamananam), for those
with desires for liberation and material elevation
(icchatam akuto-bhayam), and for those satistied with the
self (yoginarm). (SB 2.1.11)



63. sri-nama samkirtanam — Chanting the name of the
Lord
Jiva Goswami’s Commentary

Icchatam refers to those desiring material satistaction.
Nirvidyamananam refers to those desiring liberation.
Yoginam refers to liberated persons.

Nama-kirtana has no fear attached to it (it is beneficial
for all), since it acts both as the sadhana and the
sadhya. (It is not given up at a certain stage for another
practice which must be learned with extra endeavor
and time, such as karma followed by jiana, followed

by yoga and followed by bhakti.)



63. sSri-nama samkirtanam — Chanting the name of the Lord
SVCT Commentary

e “It is understood from this scripture that bhakti is the method. Among the
angas of bhakti, is one of them ascertained as the king?”

*  This verse answers.
*  Chanting the name of the Lord is the principal method.

* Among all the angas of bhakti, the chief ones are hearing, chanting and
remembering, as mentioned in the verse:
tasmad bharata sarvatma
bhagavan iSvaro harih
Srotavyah kirtitavyas ca
smartavyas cecchatabhayam

O descendant of King Bharata (bharata), therefore (tasmad), the Lord (harih)
who is Paramatma, Bhagavan and Lord of power (sarvatma bhagavan isvarah),
should be heard about, glorified and remembered (Srotavyah kirtitavyas ca
smartavyas ca) by those desiring freedom from fear (icchata abhayam). (SB
2.1.5)



63. Sri-nama sarkirtanarn — Chanting the name of the Lord
Among those three, chanting is the chief.

Among the ditferent types of chanting — gloritying the names,
pastimes and qualities of the Lord — chanting the name of the
Lord is supreme.

The phrase namanukirtanam means, either chanting the name
according to one’s bhakti, or chanting the name continuously,
since anu means both “according to” and “continuously.”

This has been ascertained (nirnitam) by the previous acaryas,
not just by me in the present time.

And, because of this, one need not ask for further proof. That is
the meaning of nirnitam.



63. sri-nama samkirtanam — Chanting the name of the
Lord

What is this chanting of the name?
[t is without fear at all.

What else can be said about chanting the name of the
Lord, since there are no reservations arising from
considerations of pure or impure time, place, candidate
or ingredients (akutobhayam)?

Even the lowest of humanity who cannot tolerate

service to the Lord are not opposed to this process of
chanting.



63. sri-nama samkirtanam — Chanting the name of the
Lord

“Then it is not the highest process for both sadhakas
and siddhas.”

The answer is given.

[t tulfills everyone’s desires.

Nirvidyamananam means those who are free tfrom all
desires, even from the desire for liberation. Thus, it

refers to the devotees.

Icchatam means those who have desires for Svarga or
moksa.



63. sri-nama samkirtanam — Chanting the name of the
Lord

* Yoginam refers to the atmaramas who are liberated.

* This is the process tor the devotees, for those desiring
material benefits and liberation and for those who have
been liberated.

* This process has been ascertained as suitable for both
the sadhaka and siddha, being both the means and the
goal.



63. sri-nama samkirtanam — Chanting the name of the
Lord

gitva ca mama namani
vicaren mama sannidhau |

iti bravimi te satyarm
krito ’ham tasya carjuna ||

By singing My names (gitva ca mama namani), a person
will attain a position close to Me (vicaren mama
sannidhau). I make this promise (iti bravimi te satyam).
That person, O Arjuna, purchases me (krito aharm tasya
ca arjuna). (Adi Purana)



63. sri-nama samkirtanam — Chanting the name of the
Lord

yena janma-sahasrani

vasudevo nisevitah |
tan-mukhe hari-namani
sada tisthanti bharata ||

The names ot the Lord (harinamani) remain constantly
(sada tisthanti) in the mouth of that person (tad-mukhe)
who serves Vasudeva (yena vasudevo nisevitah) for a
thousand births (janma-sahasrani). (Padma Purana)

* In order to increase that person’s eagerness for
devotion, the Lord, by His own will, will make that
person take repeated birth.



63. sri-nama samkirtanam — Chanting the name of the
Lord

nama cintamanih krsnas
caitanya-rasa-vigrahah
purnah suddho nitya-mukto
’bhinnatvan nama-naminoh||

The name of the Lord fulfills all desires like cintamani
(nama cintamanih). It is the very form of Krsna (krsnah).
It is full of consciousness and rasa (caitanya-rasa-
vigrahah). It is complete, pure, and eternally liberated
(purnah suddho nitya-mukto). This is because of the
non-difference of the name and Krsna (nama-naminoh
abhinnatvat). (Padma Purana)



63. Sri-nama sarnkirtanarm — Chanting the name of the Lord

The name is called cintamani because it bestows all things a
person may desire.

This is so, because it is the svartipa of Krsna.
The other words describe Krsna.

The name is the same as Krsna because it is non-different from
Him.

The meaning here is that the one tattva of eternity, knowledge,
bliss and rasa appears in two forms (rtpa and nama).

If one is particularly inquisitive, one can consult the chapter on
Bhagavan in the Bhagavat-sandarbha.



63. sri-nama samkirtanam — Chanting the name of the
Lord

atah sri-krsna-namadi
na bhaved grahyarm indriyaih |
sevonmukhe hi jihvadau
svayam eva sphuraty adah ||

Krsna and His names (atah sri-krsna-namadi) cannot be
grasped by the material senses (na indriyaih grahyam
bhaved), but when a person develops the tendency to
accept the Lord’s name and form (sevonmukhe hi), Krsna
then spontaneously appears (svayam eva sphuraty adah)
on the tongue and in the other senses (jihva adau).
(Padma Purana)



63. sri-nama sarnkirtanarn — Chanting the name of the Lord
* Sevonmukhe means “inclined to accept the Lord’s name
and form.” Hi indicates accomplishment.

* There is a description of Bharata as he gave up the body ot
a deer.

* This illustrates this spontaneous appearance of the Lord’s
name.

narayanaya haraye nama ity udaram
hasyan mrgatvam api yah samudajahara

He gave wup his body of the deer (yah mrgatvam
samudajahara) while smiling broadly (udaram hasyan)
saying, “All respects to Narayana, the Lord.” (narayanaya
haraye namah ity) (SB 5.14.45)



63. sri-nama samkirtanam — Chanting the name of the
Lord

* There is also the case of Gajendra:
evam vyavasito buddhya
samadhaya mano hrdi
jajapa paramam japyar
prag-janmany anusiksitam

Thereafter, Gajendra, deciding in this way (evam
vyavasito buddhya), fixed his mind on his heart with his
intelligence (samadhaya mano hrdi) and chanted a
mantra (jajapa paramam japyam) which he had learned
in his previous birth (prag-janmany anusiksitam). (SB
8.3.1)



64. sSri-mathura-mandale sthitih — Residing in Mathura

anyesu punya-tirthesu muktir eva maha-phalam |
mubktaih prarthya harer bhaktir mathurayam tu labhyate ||

tri-vargada kaminam ya mumukstnarm ca moksada |
bhakticchor bhaktida kas tamm mathurar nasrayed budhah ||

aho madhu-puri dhanya vaikunthac ca gariyasi |
dinam ekam nivasena harau bhaktih prajayate ||

Liberation is the greatest result (muktir eva maha-phalam) that can be obtained at other
holy places (anyesu punya-tirthesu), but devotion to the Lord (harer bhaktih), which is
desired by the liberated souls (muktaih prarthya), can be attained at Mathura
(mathurayam tu labhyate). Mathura bestows dharma, artha, kama to those who have
material desires (kaminarm tri-vargada). It awards liberation to those desiring liberation
(mumukstunam ca moksada). It awards bhakti to those desiring bhakti (bhakti icchoh
bhaktida). What intelligent person will not take shelter of Mathura (kah budhah tam
mathurarh na asrayed)? Oh, Mathura is most auspicious (aho madhu-puri dhanya), and
greater than Vaikuntha (Goloka) (vaikunthat ca gariyasi)! (It will be explained later in the
commentary on 1.2.303 that Vaikuntha means Goloka, a part of Vraja filled with aisvarya.
Mathura here means Gokula.) By staying only one day in Mathura (dinam ekam
nivasena), bhakti to the Lord appears (harau bhaktih prajayate). (Padma Purana)



Rupa Goswami’s glorification of the last five items

durithadbhuta-virye ’smin

Sraddha dare’stu pancake |
yatra svalpo’pi sambandhah
sad-dhiyam bhava-janmane ||

The last five items (pancake) have inconceivable and
astonishing power (durttha adbhuta-virye). What to
speak of having faith in these items (asmin sraddha duare
astu), if there is just a little relationship with these items
(yatra svalpah api sambandhah), persons who are devoid
of offenses (sad-dhiyam) can attain the level of bhava
(bhava-janmane). (BRS)



Rupa Goswami’s glorification of the last five items
The power of serving the deity

smeram bhangi-traya-paricitarn saci-vistirna-drstim

vams$i-nyastadhara-kisalayam ujjvalam candrakena |

govindakhyam hari-tanum itah kesi-tirthopakanthe
ma preksisthas tava yadi sakhe bandhu-sange ’sti rangah ||

O my friend (sakhe), if you desire to enjoy with your friends and
relatives (yadi bandhu-sange rangah asti), then do not look (ma
preksisthah) upon the form of the Lord called Govinda
(govindakhyam hari-tanum itah) wandering near Kesi-tirtha on the
bank of the Yamuna river (kesi-tirtha upakanthe), with a slight
smile on His lips (smeram), posed with three bends in His body
(bhangi-traya-paricitam), eyes glancing everywhere in a crooked
fashion (saci-vistirna-drstin), flute placed on His red lower lip
(vamsi-nyasta adhara) like a tender bud (kisalayam), and shining
gloriously with a peacock feather (ujjvalam candrakena). (BRS)



Rupa Goswami’s glorification of the last five items

Using his own sweet words, the author, in five verses
that follow, expresses his ecstasy about the five items
that he had mentioned in verses 90-92.

By saying, “Do not look” the author actually means that
one must look at Krsna.

“By experiencing the sweetness of the Lord’s form, you
will consider everything else to be insignificant.

Therefore, look at that form of Krsna!”

This is the intention of the prohibition.



Rupa Goswami’s glorification of the last five items
The power of hearing Bhagavatam

Sanke nitah sapadi dasama-skandha-padyavalinam
varnah karnadhvani pathikatam anupurvyad bhavadbhih |
hamho dimbhah parama-subhadan hanta dharmartha-kaman
yad garhantah sukhamayam ami moksam apy aksipanti ||

O idiots (harmho dimbhah), how unfortunate you are (hanta)! I
think (Sanke) that you must have been hearing all the syllables
(sapadi varnah karnadhvani pathikatam nitah), one by one
(anupurvyad), of the verses of the Tenth Canto of Bhagavatam
(dasama-skandha-padyavalinam), because your ears are now
denouncing (yad garhantah) the most auspicious goals (parama-
subhadan) of dharma, artha and kama (dharmartha-kaman), and
even decrying the fourth goal of liberation (moksam apy aksipanti)
which is most blissful (sukhamayam). (BRS)



Rupa Goswami’s glorification of the last five items
Jiva Gosvami’s Commentary

* This is a praise of the Bhagavatam using the device of criticism.

* This and the previous verse are examples of the literary orna-
ment called aprastuta-prasamsa, conveying the subject by
something that is not the subject.

karye nimitte samanye viSese prastute sati |
tad anyasya vacas tulye tulyasyeti ca pafncadha ||

When irrelevant topics are introduced in reference to the topic at
hand, it is called aprastuta-prasamsa. There are five types: stating
the effect when the cause is the subject, stating the cause when the
etfect is the subject, stating the general when the particular is the
subject, stating the particular when the general is the subject, and
stating similarity. (Kavya-prakasa 10.99)



Rupa Goswami’s glorification of the last five items

Instead of the general topic, details of the topic are
introduced.

The general topics are serving the deity and hearing the
Bhagavatam, but details are introduced as the focus.

The aim is actually to become aware of the greatness of
the general topic.

Moreover, in the previous verse, because the intention
is to praise the form of the Lord, the literal statement —
that forbids one from seeing Govinda — is not the real
meaning.



Rupa Goswami’s glorification of the last five items

* Similarly, in the present verse, the real meaning is not
contempt for hearing Bhagavatam, expressed by saying
‘O tools!” (hammho dimba), because the auspiciousness of
dharma, artha, kama and the happiness achieved
through liberation are actually surpassed by the
supreme bliss attained by bhava induced through the
hearing of the Tenth Canto of Bhagavatam.

* In these two verses, the subjects are praised by the use
of extreme criticism.

* To praise an object by criticizing it is the ornament
called vyaja-stuti, indirect eulogy.



Rupa Goswami’s glorification of the last five items
SVCT Commentary

Varna eva karnadhvani pathikatarm nita means “the syllables of
the Bhagavatam have become travelers on the pathways
belonging to the ears.”

The implication is that the foolish persons have not understood
the meaning of what they have heard (just hearing syllables).

“O idiots! (dimbha) You must have been hearing, because from
hearing those syllables, those ears are now criticizing dharma,

artha and kama, and deriding even liberation.”

By extreme criticism in the two verses, one can understand that
the author is praising the subjects in the two verses.

This is the ornament called vyaja-stuti.



Rupa Goswami’s glorification of the last five items
The power of association with the devotee of Krsna

drg-ambhobhir dhautah pulaka-patali mandita-tanuh
skhalann antah-phullo dadhad atiprthum vepathum api |
drsoh kaksam yavan mama sa purusah ko 'py upayayau
na jane kim tavan matir iha grhe nabhiramate ||

Ever since I saw (yavad drsoh) a certain person whose body was
washed with his own tears (drg-ambhobhir dhautah), whose hairs
were standing on end (pulaka-patali mandita-tanuh), and who
stumbled around with a joyous heart (skhalann antah-phullo),
while quivering to the extreme (atiprthum vepathum api), my
mind (mama matih) has for some reason (na jane kirm) become so
attached to the form ot Krsna (sah purusah upayayau) that I have
no attachment to my family (matir iha grhe nabhiramate). (BRS)



Rupa Goswami’s glorification of the last five items
The power of chanting the name of the Lord

yadavadhi mama $ita vainikenanugita
Sruti-patham agha-Satror nama-gatha prayata |
anavakalita-parvam hanta kam apy avastham
tadavadhi dadhad-antar-manasarn samyativa ||

Ever since (yadavadhi) I have heard (mama Sruti-patham
prayata) Narada singing (vainikena anugita) the names of
Krsna (agha-satror nama-gatha), which pacity the ears
(sita), my heart has become completely blisstul
(tadavadhi dadhad-antar-manasam $amyativa), fixed in

an unprecedented (anavakalita-piirvam) state of prema
(kam avastham). (BRS)



Rupa Goswami’s glorification of the last five items

Sita (cool) here refers to the cooling effect of hearing Narada chant the
names of the Lord. Material existence has a burning etfect with its pain.

Hearing the chanting of the names relieves a person of material
suffering.

Vainika refers to Narada, who plays a vina.

By not naming him directly, all devotees of a similar nature are
indicated.

The extraordinary state (kdm avastham) is actually prema.
Iva is simply ornamental.

Samyati means that the mind, giving up all external objects, becomes
completely blisstul.



Rupa Goswami’s glorification of the last five items
The power of residing in the district of Mathura

tata-bhuvi krta-kantih Syamala yas tatinyah
sphutita-nava-kadambalambi-kijad-dvirepha |
niravadhi-madhurimna manditeyarm katham me
manasi kam api bhavam kanana-sris tanoti ||

The splendor of Mathura’s forest (kanana-srih) made
beautiful (krta-kantih) by being situated on the bank of
the Yamuna (Syamala yas tatinyah), where buzzing bees
(ktjjad-dvirepha) take shelter of newly blooming kadamba
trees (sphutita-nava-kadambalambi), ornamented with
unlimited sweetness (niravadhi-madhurimna
manditeyam), produces an extraordinary state of bhava in
my mind (me manasi kam api bhavarm tanoti). (BRS)



Rupa Goswami’s glorification of the last five items

alaukika-padarthanam
acintya Saktir idrsi |
bhavam tad-visayam capi
ya sahaiva prakasayet

The inconceivable power (acintya $Saktih) of these
extraordinary five angas (idrsi alaukika-padarthanam) is
such that it will manifest (ya prakasayet) the state of
bhava and its object, Krsna (bhavam tad-visayam ca api),
at the same time (saha eva). (BRS)



Rupa Goswami’s glorification of the last five items

* From the text, one can understand that these five angas are extraordinary. This
is confirmed by other verses as well.

* Concerning the form of the deity, it is said:

sakrd yad-anga-pratimantar-ahita
manomayi bhagavatih dadau gatim
sa eva nityatma-sukhanubhiuty-abhi-
vyudasta-mayo 'ntar-gato hi kirh punah

If even only once, or even by force (sakrd), one brings the form of the Supreme
Personality of Godhead into one’s mind (yad-anga-pratima antar manomayi
ahita), one can attain the supreme salvation by the mercy of Krsna, as Aghasura
did (bhagavatim gatim dadau). What then is to be said (kim punah) of those in
whose hearts the Supreme Personality of Godhead enters when He appears as an
incarnation, or those who always think of the lotus feet of the Lord (antar-gato
hi), who is the source of transcendental bliss for all living entities (sa eva nitya
atma-sukha anubhtty) and by whom all illusion is completely removed
(abhivyudasta-mayah)? SB 10.12.39



Rupa Goswami’s glorification of the last five items
* Concerning the Bhagavatam, it is said:

dharmah projjhita-kaitavo ’tra paramo nirmatsaranarm satam
vedyarh vastavam atra vastu Sivadarh tapa-trayonmilanam
srimad-bhagavate maha-muni-krte ki va parair 1$varah
sadyo hrdy avarudhyate ’tra krtibhih Susriisubhis tat-ksanat

Completely rejecting all religious activities which are materially motivated
(projjhita-kaitavo dharmah), this Bhagavata Purana propounds the highest truth,
which is understandable by those devotees who are fully pure in heart (paramo
nirmatsaranarn satam). The highest truth is reality distinguished from illusion
(vedyarn vastavam atra vastu) for the welfare of all (Sivadam). Such truth
uproots the threefold miseries (tapa-traya unmilanam). This beautiful
Bhagavatam, compiled by the great sage Vyasadeva [in his maturity], is sufficient
in itself for God realization. What is the need of any other scripture (Srimad-
bhagavate maha-muni-krte kim va parair)? As soon as (tat-ksanat sadyah) one
attentively and submissively hears the message of Bhagavatam (krtibhih), by this
culture of knowledge (Susrasubhih) the Supreme Lord is established within his
heart (iSvarah hrdy avarudhyate).SB 1.1.2



Rupa Goswami’s glorification of the last five items
* Concerning association with the devotee of the Lord, it is said:

bhavapavargo bhramato yada bhavej

janasya tarhy acyuta sat-samagamah

sat-sangamo yarhi tadaiva sad-gatau
paravare$e tvayi jayate matih

When the material life of a wandering soul has ceased (yada bhava
bhramato janasya apavargo bhavet), O Acyuta (acyuta), he may
attain the association of Your devotees (tarhy sat-samagamah).
Moreover, when he associates with them (sat-sangamo yarhi), there
awakens in him devotion unto You (tadaiva tvayi jayate matih),
who are the goal of the devotees (sad-gatau) and the Lord of all
causes and their etfects (paravarese). SB 10.51.53



Rupa Goswami’s glorification of the last five items

* Concerning chanting the name of the Lord, it is said:
stenah sura-po mitra-dhrug
brahma-ha guru-talpa-gah
stri-raja-pitr-go-hanta
ye ca patakino 'pare

sarvesam apy aghavatam
idam eva suniskrtam

nama-vyaharanam visnor
yatas tad-visaya matih

The chanting of the holy name of Lord Visnu (visnoh nama-vyaharanarm) is the
best process of atonement (eva suniskrtam) for a thief, for a drunkard, for one
who betrays a friend or relative (stenah sura-pah mitra-dhrug), for one who kills
a brahmana, for one who indulges in sex with the wife of his guru or another
superior (brahma-ha guru-talpa-gah), for one who kills women, the king, his
father, or cows (stri-raja-pitr-go-hanta), and for all other sinful men (ye ca
patakino apare). Simply by chanting the holy name of Lord Visnu (idam eva),
such sinful persons (sarvesam apy aghavatam) attract the attention of the
Supreme Lord (yatah tad-visaya matih). SB 6.2.9-10



Rupa Goswami’s glorification of the last five items
* Concerning residing in Mathura district it has been said:

parananda-may1i siddhir
mathura-sparsa-matratah

* One achieves the highest bliss just by touching Mathura.
(Verse 212 of this chapter, quoted from Brahmanda Purana)
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Primary and Secondary Benetits of performing the
Limbs of Bhakti

kesamcit kvacid anganam
yat ksudram $ruiyate phalam |

bahir-mukha-pravrttyaitat
kintu mukhyarh phalam ratih ||

In some of the verses quoted from the scriptures
(kesamcit), material results are attributed to the angas
(kvacid anganam yat ksudram phalam S$rayate) for
attracting persons possessing material consciousness.
However, the main result of these angas is rati (bhava)
(kintu mukhyam phalam ratih). (BRS)




Primary and Secondary Benetfits of performing the Limbs of
Bhakti
Jiva Gosvami’'s Commentary

* The main result can be understood from the following verses.

akamah sarva-kamo va
moksa-kama udara-dhih

tivrena bhakti-yogena

yajeta purusam param

The person desiring destruction of all desires (akamah), the person
with all desires (sarva-kamo va), and even the person with an
intense desire for liberation (moksa-kama), if he has good
intelligence (udara-dhih), will worship the Supreme Lord (yajeta
purusarn param) with pure bhakti (tivrena bhakti-yogena). SB
2.3.10



Primary and Secondary Benetfits of performing the Limbs of
Bhakti

* The main result can be understood from the following verses.

satyarh disaty arthitam arthito nrnam
naivarthado yat punar arthita yatah

svayam vidhatte bhajatam anicchatam
icchapidhanar nija-pada-pallavam

The Lord certainly gives (satyam disaty) desired objects to devotees
who request them (arthitam arthito nrnam), but he does not give
those objects (na eva arthadah) in such a way that the devotee will
ask again after finishing his enjoyment (yat punar arthita yatah).
In other words, he gives his lotus feet (svayam vidhatte nija-pada-
pallavam), which include all desirables (icchapidhanarm), to those
worshippers (bhajatam) who do not even desire them

(anicchatam). SB 5.19.27



Primary and Secondary Benetits of performing the
Limbs of Bhakti

padau hareh ksetra-padanusarpane
$iro hrsikesa-padabhivandane
kamam ca dasye na tu kama-kamyaya
yathottamasloka-janasraya ratih

He engaged his legs in walking to the holy places and
temples of the Lord (padau hareh  ksetra-
padanusarpane), his head in bowing down before the
Lord (siro hrsikesa-padabhivandane), and all his desires
in serving the Lord (kamam ca dasye), without desiring
material enjoyment (na tu kama-kamyaya), in order to
develop rati as possessed by great devotees (yatha
uttamasloka-janasraya ratih). (SB 9.4.20)



Primary and Secondary Benetits of performing the Limbs of
Bhakti

However, for those persons with material inclinations, material
results are mentioned.

For the real devotees, rati is the result, because rati is produced
simply by hearing about the qualities of the Lord.

Even though this worship is easy, it produces results that cannot
be attained by other processes.

Therefore, bhava or rati is the main result of practicing the
angas of bhakti.

Though the result of sadhana-bhakti is bhava, that bhava or rati
also has many varieties according to which of the many forms of
the amsi, Krsna, the person is worshipping.
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Varnasrama duties are not Limbs of Bhakti

sarnmatam bhakti-vijiianam
bhakty-angatvarm na karmanam

The consensus of those knowledgeable of bhakti
(samhmatarm bhakti-vijianam) is that karma (varnasrama
duties) is not an anga of bhakti (karmanam na bhakty-
angatvarn). (BRS)



Varnasrama duties are not Limbs of Bhakti

* Someone may argue as follows. “True, there is a
glorification of all the angas of pure bhakti (above all other
processes), but Parasara has glorified karma as well:

varnasramacaravata
purusena parah puman |
visnur aradhyate pantha
nanyat tat-tosa-karanam ||

The Supreme Lord Visnu (parah puman visnuh) is to be
worshipped by man (purusena aradhyate) through the duties
of varnasrama (varnasrama acaravata). There is no other path
for satistying the Lord (na anyat pantha tat-tosa-karanam).
(Visnu Purana 3.8.9)



Varnasrama duties are not Limbs of Bhakti

This Visnu Purana verse substantiates that karma is an
anga of bhakti, for in that verse there is evident
approval for worshipping Visnu in combination with
varnasrama activities.”

However, the author states that the consensus
(sammatam) of those thoroughly experienced in
bhakti, the pure devotees, including even Parasara, is
otherwise.

Parasara has also said:



Varnasrama duties are not Limbs of Bhakti

yajiiesacyuta govinda madhavananta kesava |
krsna visno hrsikesety aha raja sa kevalam |
nanyad jagada maitreya kificit svapnantaresv api ||

O Maitreya (maitreya), King Bharata (raja) simply said (aha
kevalam), “O master of sacrifice (yajinesa), O Acyuta,
Govinda, Madhava, Ananta, Kesava, Krsna, Visnu, Hrsikesa
(acyuta govinda madhava ananta kesava krsna visno hrsikesa
ity)!” He said nothing else (nanyad jagada kifcit), even in his
dreams (svapnantaresv api). (Visnu Purana 2.13.10)

* Thus, the statement quoted from Visnu Purana that
approves varnasrama as bhakti, has been spoken only to
encourage those persons who are not qualified for pure

bhakti.



Varnasrama duties are not Limbs of Bhakti

tavat karmani kurvita

na nirvidyeta yavata |
mat-katha-Sravanadau va
Sraddha yavan na jayate

One should continue to perform the daily and periodic
varnasrama activities (tavat karmani kurvita) until one
actually becomes detached {from material sense
gratification (na nirvidyeta yavata) and develops faith for
hearing and chanting about Me (mat-katha-sravanadau va
Sraddha yavan na jayate). SB 11.20.9



Varnasrama duties are not Limbs of Bhakti

This verse explains the circumstances in which the
performance of varnasrama is applicable.

Because one should perform varnasrama duties until
one reaches detachment from enjoyment and develops
faith in bhakti, directions are given to engage in
varnasrama.

The verse spoken by Parasara thus means that because
Visnu is worshipped by a person who tollows
varnasrama duties, that path and no other is satistying
to Visnu (This, of course, refers to a person with no

faith in bhakti).



Varnasrama duties are not Limbs of Bhakti
* But Parasara also says:

sa hanis tan mahac chidram

sa mohah sa ca vibhramah |

yan muhiirtam ksanar vapi
vasudevam na kirtayet ||

If even for a moment (yad muhurtam ksanar vapi) the
remembrance of Vasudeva, the Supreme Personality of
Godhead, is missed (vasudevam na kirtayet), it is the
greatest loss (sa hanih). It is the greatest fault (tad mahad
chidramm), the greatest illusion (sa mohah), and the
greatest anomaly (sa ca vibhramah). (Visnu-dharma

1.16)



Varnasrama duties are not Limbs of Bhakti

* The commentary says karmani means daily and periodic
duties of varnasrama.

* The scriptures say:

Sruti-smrti mamaivajine

yas te ullanghya vartate |

ajina-cchedi mama dvesi
mad-bhakto’pi na vaisnavah ||

Whoever disregards the sruti and smrti scriptures (yah sruti-
smrti ullanghya vartate) that are mine (mama eva ajie yas te)
is a breaker ot My order (ajna-cchedi), a hater of Me (mama

dvesi). Even if he is My devotee he is not a Vaisnava (mad-
bhakto’pi na vaisnavah).



Varnasrama duties are not Limbs of Bhakti

However, this does not apply to the devotee because
the devotee is following another order.

He breaks the first order, to perform varnasrama, only
because he is following another order of the Lord
which is based on detachment {from material
enjoyment and faith in bhakti.
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Jnana and Vairagya are not Limbs of Bhakti

jiiana-vairagyayor bhakti-
pravesayopayogita |
1sat prathamam eveti

nangatvam ucitam tayoh ||

Jidna and vairagya (jiiana-vairagyayoh) are suitable for
entering bhakti (bhakti-pravesaya upayogita), being
somewhat useful in the beginning of bhakti (isat
prathamam eva), but they are not considered angas of
bhakti (na angatvam ucitam tayoh).



Jnana and Vairagya are not Limbs of Bhakti

Jnana here refers to realization of tvam-padartha (jiva), tat-
padartha (brahman) and finally realization of their oneness
(tat tvam asi).

This is called brahman-jiiana consisting of three stages.
The word 1sat (somewhat) means that the knowledge of
jiva and brahman are useful but realization of oneness

should be rejected.

Vairagya in the verse means the type of renunciation that is
usetul only for brahma-jiiana.

That part of vairagya, which is contrary to bhakti, should
also be rejected.



Jnana and Vairagya are not Limbs of Bhakti
That is the meaning of isat in relation to vairagya.

Jiana and vairagya are somewhat useful only in the
beginning of bhakti.

That means that they are suitable only at the stage of giving
up attachment to other objects.

When attachments have been given up and a person begins
practicing bhakti, jiana and vairagya become insignificant.

Also, after beginning bhakti, thinking of these processes
will distract a person from bhakti.

Thus, they are useful only in the very beginning of bhakti.



Jnana and Vairagya are not Limbs of Bhakti

yad ubhe citta-kathinya-
hetti prayah satam mate |
sukumara-svabhaveyam
bhaktis tad-dhetur irita ||

Because jiiana and vairagya (yad ubhe) generally (prayah)
make the heart harsh (citta-kathinya-heta), the
authoritative devotees have concluded (satamm mate) that
bhakti alone (bhaktih), whose nature is very tender
(sukumara-svabhaveyam), is the cause of entering into

bhakti (tad-dhetur irita).



Jnana and Vairagya are not Limbs of Bhakti

This verse speaks of another fault in being attached to
jiiana and vairagya.

They cause hardness in the heart.

In jiiana, one must deliberate on the truth by deteating
a variety of other philosophies, and in vairagya, one
must renounce enjoyment by repeated toleration of
sutfering.

The very nature of these practices is harsh or
unpleasant, and thus the heart becomes similarly
harsh. (This is the opposite of sweetness and softness

of the heart).



Jnana and Vairagya are not Limbs of Bhakti

“But how can a person enter into higher and higher
stages of bhakti without some sort of assistance?”

The answer is given.

Bhakti is said to be the cause of entering bhakti, and
previous acts of bhakti alone are the cause of entering
into higher stages of bhakti.

“But bhakti also will become a cause of hardening of
the heart, since perfection can be reached only by
etfort.”



Jnana and Vairagya are not Limbs of Bhakti

naite guna na gunino mahad-adayo ye
sarve manah-prabhrtayah saha-deva-martyah |
ady-antavanta urugaya vidanti hi tvam
evarh vimrsya sudhiyo viramanti sabdat ||

Neither the three gunas (na ete guna), nor their predominating
deities (na guninah), nor the five gross elements (mahad-adayo ye
sarve prabhrtayah), nor the mind (manah), nor the devatas, nor the
human being (saha deva martyah), all having a beginning and end
(ady-antavanta), can understand you (urugaya tvam vidanti hi).
Considering this (evarm vimrsya), the wise have given up such
study (sudhiyah viramanti sabdat). SB 7.9.49



SVCT Commentary — Verse 49

Knowledge will manifest by bhakti to you and not by study of scriptures,
intelligence and skill.

If these persons do not know you, then how will the ordinary jivas know you
after considering all things by mind, intelligence, study and teachings of
scripture?

After considering this, the wise have given up all these methods.

Sruti says kim artha vayam adhyesyamahe kim artha vayarmh vaksyamahe:
What meaning will we understand and what meaning shall we speak?

Nanudhyayed bahtin sabdan vaco viglapanar hi tat: do not contemplate many
words; it gives merely fatigue from speaking. (Brhad-aranyaka Upanisad
4.7.21) Smrti says:

yada te mohakalilarh buddhirvyatitarisyati
tada gantasi nirvedam $ratavyasya srutasya ca

When your intelligence has completely crossed the denseness of illusion, you
will be indifferent to all that has been heard and all that will be heard. BG
2.52



Jnana and Vairagya are not Limbs of Bhakti

tat te ‘rhattama namah stuti-karma-ptujah
karma-smrti$ caranayoh Sravanarm kathayam |
sarhsevaya tvayi vineti sad-angaya kim
bhaktimh janah paramahamsa-gatau labheta ||

O Lord worthy of worship (arhattama)! The six parts of
bhakti are oftering respects, praising you, deity worship
(namah stuti-karma-ptjah), menial service, remembering
your lotus feet and hearing about you (karma smrtis
caranayoh sravanam kathayam). How can a person attain
prema (kim janah bhaktim labheta) without these six
types of bhakti to you (tvayi iti sad-angaya samsevaya
vina), who also award Iliberation to the jfanis
(paramaharnsa-gatau)? SB 7.9.50



SVCT Commentary — Verse 50
This summarizes his prayers.

Since one cannot know you by study and other methods, giving
up etforts to know you, one should strive to perform sadhana
for prema to you.

This is the essence of all human goals.

O Lord most worthy of worship! Offering respects to you,
offering praises, deity worship, menial services to vyou,
remembering your lotus feet, hearing about you—without these
six angas of bhakti, how can one attain prema?

Without these, one cannot attain prema to you, who award
liberation to the jianis (parama-harmsa-gatau).



SVCT Commentary — Verse 50

By bhakti-misra-jfidna, they attain liberation only.

Theretfore, since it the root of all success, give everyone service
of the six angas which will produce prema.

It that is difficult, then give them liberation, and free them from
sutfering in sarhsara.

But I have been successtul in service to your devotee. I do not
WOTITY.



Jnana and Vairagya are not Limbs of Bhakti

In the second verse quoted, the word karma (namah stuti-
karma-ptijah) refers to paricarya, treating the Lord as a
king.

Karma-smrtih caranayoh means remembrance of the
pastimes of the lotus feet ot the Lord.

Caranayoh is related to all the six items in the list and
indicates the devotion of the speaker.

Without these six types of service (samsevaya vina iti )
how can a person attain bhakti?

Vairagya and jiana are not mentioned at all in this
statement.



Jnana and Vairagya are not Limbs of Bhakti

tasman mad-bhakti-yuktasya
yogino vai mad-atmanah |
na jhanam na ca vairagyar

prayah Sreyo bhaved iha ||

Therefore (tasmad), for a devotee engaged in My loving
service (yogino mad-bhakti-yuktasya), with mind fixed
on Me (mad-atmanah), the cultivation of knowledge
(impersonal) and renunciation (jianarn ca vairagyarm) is
generally not the means of achieving the highest
perfection (na prayah sreyo bhaved) within this world
(iha). SB 11.20.31



The goals of jiana,
vairagya and other

processes are achieved by
bhakti alone



The goals of jiiana, vairagya and other processes are
achieved by bhakti alone

kintu jhana-virakty-adi-sadhyam bhaktyaiva sidhyati
However (kintu), the goals of jiiana, vairagya and other
processes (jnana-virakty-adi-sadhyam) are achieved by

bhakti alone (bhaktyaiva sidhyati).

* The goal of jiidna is liberation. The goal of vairagya is
jhana. These are indeed achieved by bhakti alone.



The goals of jiana, vairagya and other processes are achieved by bhakti alone

yat karmabhir yat tapasa

jiana-vairagyatas ca yat |
yogena dana dharmena
Sreyobhir itarair api ||

sarvam mad-bhakti-yogena

mad-bhakto labhate 'njasa |
svargapavargam mad-dhama

kathancid yadi vanchati ||

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasa), knowledge, detachment (jiiana-vairagyatas ca yat), mystic yoga, charity,
religious duties (yogena dana dharmena) and all other means of perfecting life
(Sreyobhir itarair api) is easily achieved by My devotee (sarvam mad-bhaktah
labhate 'mjasa) through loving service unto Me (mad-bhakti-yogena). If somehow
or other My devotee desires (kathaficid mad-bhaktah yadi vanchati) promotion
to heaven, liberation, or residence in My abode (for service) (svargapavargarm

mad-dhama), he easily achieves such benedictions (sarvar anjasa labhate). SB
11.20.32-33



The goals of jiana, vairagya and other processes are achieved by
bhakti alone

[taraih Sreyobhih (by other processes that aim at the highest
goal) means “by bhakti mixed with desires for salokya etc.”

Kathancid yadi vanchati means “itf a person desires things which
are usetul for serving in devotion.”

Examples are Citraketu enjoying in his airplane given by the
Lord, Sukadeva desiring to reject maya and Prahlada desiring to
live near the Lord.

Thus, it is said in the Sixth Canto reme vidyadhara-stribhir
gapayan harim isvaram: Citraketu enjoyed life with the women of
Vidyadhara-loka by chanting the glories of the Supreme Lord,
Hari. (SB 6.17.3)



The goals of jiana, vairagya and other processes are achieved by
bhakti alone

* In the Brahma-vaivarta Purana Sukadeva prays to the Lord:

tvam brihi madhava jagan-nigadopameya
mayakhilasya na vilanghyatama tvadiya |
badhnati mam na yadi garbham imar vihaya
tad yami samprati muhuh pratibhiis tvam atra ||

O Madhava (madhava), Your maya (tvadiya maya), like chains
binding the whole universe (jagad-nigada upameya), is most
ditficult to overcome by all beings (akhilasya na vilanghyatama ). It
that maya will not bind me (yadi mam na badhnati), T will give up
this womb (imar garbham vihaya) and enter the world right now
(tad yami samprati). You are the constant assurance for this (tvam
atra muhuh pratibhuh). Please tell me (tvarh brahi).



The goals of jiana, vairagya and other processes are achieved by
bhakti alone

* In the Seventh Canto Prahlada says:
trasto ’smy aharh krpana-vatsala duhsahogra-
sarhsara-cakra-kadanad grasatarm pranitah |
baddhah sva-karmabhir usattama te nghri-malam
prito ’pavarga-Saranam hvayase kada nu ||

O Lord, who are kind to the fallen souls (krpana-vatsala)! Excellent
Lord (usattama)! Thrown into (pranitah) the association of
devouring demons (grasatamm), bound by my karmas (sva-
karmabhir baddhah), 1 am afraid (trastah asmy aham) of
destruction (kadanad) through the intolerably fierce wheel of
samsara (duhsaha-ugra-samsara-cakra). When will you call me
(pritah hvayase kada nu) to the shelter of your lotus feet (te
anghri-mtlar), which award liberation (apavarga-saranam)?

SB 7.9.16



The goals of jiiana, vairagya and other processes are
achieved by bhakti alone

[ am afraid of the terrible suffering (kadanad) of the
wheel of samsara, because it is difficult to endure.

I have been thrown (pranitah) to the devouring
demons.

O most desirable object (usattama), being pleased with
me, when will You call me to the eternal position at
Your lotus feet (te anghri-mulam), to Vaikuntha?



The goals of jiana, vairagya and other processes are
achieved by bhakti alone

rucim udvahatas tatra
janasya bhajane hareh |

visayesu garistho ’pi

ragah prayo viliyate ||

If a person (tatra janasya) has a taste for worshipping the
Lord (hareh bhajane rucim udvahatah), even if he has
strong material attractions (visayesu garistho api), those
attractions will be for the most part destroyed (prayo
viliyate) during sadhana without resorting to vairagya

(ragah). (BRS)



The goals of jiana, vairagya and other processes are achieved by
bhakti alone

* Previously vairagya was condemned at the beginning of bhakti
because it causes the heart to become hard.

* However, if vairagya is forbidden, the person practicing bhakti
will be filled with material desires, and having such desires is
against the scriptures; for it is said in Visnu Purana:

visayavista-cittasya krsnavesah sudaratah |
varuni-dig-gatam vastu vrajan naindrim kim apnuyat ||

* The person absorbed in material enjoyment (visayavista-
cittasya) is far from being absorbed in Krsna (krsnavesah
sudaratah). How can a person going east (kim varuni-dig-gatam)
catch (apnuyat) an object (vastu) moving to the west (naindrirm
vrajan)?



The goals of jiiana, vairagya and other processes are achieved by
bhakti alone

To answer this dilemma, the author supplies this verse.

Having a taste for bhakti will destroy the attachment to material
objects.

Thus, the hardness of heart caused by practice of vairagya will
not take place, and still detachment will manifest.

At the stage of ruci or taste for bhakti, material attraction will be
destroyed for the most part (prayah).

The meaning is that it will be completely destroyed with the
maturation of bhakti.

It is not mentioned, but understood from this statement that the
taste for bhakti not only produces vairagya but also jiana.



The goals of jiana, vairagya and other processes are
achieved by bhakti alone

vasudeve bhagavati
bhakti-yogah prayojitah |
janayaty asu vairagyam
jianam ca yad ahaitukam ||

By rendering devotional service unto the Personality of
Godhead, Sri Krsna (vasudeve bhagavati bhakti-yogah
prayojitah), one immediately acquires (janayaty asu)
causeless knowledge (jianam ca yad ahaitukam) and
detachment from the world (vairagyam). (SB 1.2.7 )



The goals of jiana, vairagya and other processes are
achieved by bhakti alone

anasaktasya visayan
yatharham upayunjatah |
nirbandhah krsna-sambandhe
yuktam vairagyam ucyate ||

The vairagya of that person who employs objects suitable
for devotional development (yatha arham upayunjatah),
while remaining detached from them (anasaktasya
visayan), is said to be suitable for bhakti (yuktam
vairagyam ucyate). The objects should be persistently
related to Krsna (nirbandhah krsna-sambandhe). (BRS)



The goals of jiiana, vairagya and other processes are
achieved by bhakti alone

* With this verse, the author shows the type of vairagya
which is suitable for entering bhakti, and which was
previously mentioned.

* The vairagya of the person employing (upayunjatah)
material objects only to the extent that they are
tavorable for his devotional development (yatharham),
while being detached from material enjoyment, is
suitable (yuktam) for bhakti.

* In this, there should be persistence (nirbandhah) in
relating the objects to Krsna.



The goals of jiana, vairagya and other processes are
achieved by bhakti alone

prapancikataya buddhya
hari-sambandhi-vastunah |
mumuksubhih parityago
vairagyam phalgu kathyate ||

Rejection (parityagah) of things related to the Lord (hari-
sambandhi-vastunah) by persons desiring liberation
(mumuksubhih), who think that these things are simply
material objects (prapancikataya buddhya), is called
useless vairagya (phalgu vairagyam kathyate). (BRS)



The goals of jiana, vairagya and other processes are achieved by bhakti alone

One should also understand what type of vairagya is unsuitable or useless

(phalgu) for bhakti.

The author thus speaks of vairagya of those opposed to the Lord, which ends
in offense.

Hari-sambhandhi-vastu (useful in the service of the Lord) refers to things such
as the Lord’s food remnants.

Rejection of objects related to the Lord is of two types: not asking for those
objects related to the Lord, and rejecting them when offered.

One should understand that the second type of rejection becomes an offense.
This is stated in the Visnu-yamala:

prasadagrahanar visnor varjayed vaisnavah sada

The Vaisnava should never refuse the prasada of Visnu. Quoted in Hari-
bhakti-vilasa 2.178



The goals of jiiana, vairagya and other processes are achieved by bhakti alone

proktena laksanenaiva
bhakter adhikrtasya ca |
angatve suniraste 'pi
nityady-akhila-karmanam ||

jnanasyadhyatmikasyapi
vairagyasya ca phalgunah |

spastatartharn punar api

tad evedam nirakrtam ||

The daily and periodic duties of varnasrama (nityady-akhila-karmanam) and the
impersonal aspect of jiana (the obstructive portions of karma and jnana)
(jnanasya adhyatmikasya api) have already been rejected as angas of bhakti
(angatve suniraste) by using the stated definition of uttama-bhakti obtained
through the bhakti scriptures (bhakter adhikrtasya proktena laksanena eva).
However, in order to make the point clear (tad eva spastatartham), the false type
of vairagya (the obstructive portion) (vairagyasya ca phalgunah) has been again
rejected as an anga of bhakti (punar api idarh nirakrtam). (BRS)



The goals of jiiana, vairagya and other processes are
achieved by bhakti alone

* The two verses (257-258) are connected. By using the
definition of pure bhakti — jAana-karmady-anavrtam
— mentioned in this book (proktena laksanena), karma
with its daily and occasional duties and jfiana with
impersonalism have already been rejected as angas of

bhakti.

 That definition has been obtained from scriptures
concerning bhakti (bhakter adhikrtasya).

* Again, in order to make the point about pure bhakti
clear, there is another rejection — this time of phalgu-
vairagya.



Other Prominent Practices
which do not constitute
the limbs of Pure

Devotional Service



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

dhana-Sisyadibhir dvarair
ya bhaktir upapadyate |
vidaratvad uttamata-
hanya tasyas ca nangata

That bhakti (ya bhaktih) which is accomplished by
dependence on wealth, followers or other objects (dhana-
Sisyadibhir dvarair upapadyate) cannot be considered as
an anga of uttama-bhakti (nangata) because it destroys
the pure nature of that bhakti (tasyah uttamata-hanyah).
[t is situated far way from uttama-bhakti (vidaratvad).

(BRS)



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

* In the phrase jiana-karmady-anavrtam (not covered by
jiana, karma or other things), “other things” includes
laxness in execution of bhakti.

* Bhakti accomplished through wealth and {followers
indicates this negligence or inattentiveness.

* Such execution cannot be accepted as an anga of
uttama-bhakti.



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

Among the angas of bhakti, wealth and the other items
are generally not needed for hearing and chanting.

The excellence of bhakti is destroyed when it depends
on wealth and followers.

For instance, in deity worship, one person may feel that
he cannot perform all the services for the deity at once
by himself and thus depend on followers.

However this danger is not present in all angas of

bhakti.



Other Prominent Practices which do not constitute the limbs of Pure
Devotional Service

viSesanatvam evaisam
sarns$rayanty adhikarinam |

vivekadiny ato 'misam

apl nangatvam ucyate

Discrimination and other material qualities (vivekadiny ato amisam api)
cannot be considered as angas of uttama-bhakti (na angatvam ucyate),
since on their own they take shelter (esarn samsrayanty) of the excellent
condition of persons practicing uttama-bhakti  (adhikarinam
visesanatvam). (BRS)

* Discernment and other qualities take shelter of the excellent condition
(viSesanatvam) of the devotees (esam adhikarinam).

* Thus, discrimination and other qualities (amisam) should not be
considered angas.



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

krsnonmukharm svayam yanti
yamah Saucadayas tatha |
ity esam ca na yukta syad
bhakty-angantara-patita

Basic rules of conduct (yamah), rules of cleanliness and
other actions (yamah sSaucadayas tatha) appear
automatically in those who are extremely dedicated to
Krsna (krsnonmukham svayarn yanti). Thus, they are not
included as angas of bhakti (ity esam bhakty-angantara-
patita na syad). (BRS)



Other Prominent Practices which do not constitute the limbs of Pure
Devotional Service

* By stating that yama and $auca automatically appear in the devotee, the
author rejects them as angas of bhakti (actions that produce bhakti).

* The rules of conduct (yamah) are as follows:
ahirsa satyam asteyam
asango hrir asafnicayah

astikyam brahmacaryam ca
maunarm sthairyam ksamabhayam

* Nonviolence, truthfulness, not coveting or stealing the property of
others (ahimsa satyam asteyam), detachment, humility, freedom from
possessiveness (asango hrir asafncayah), trust in the principles of
religion, celibacy (astikyarn brahmacaryam ca), silence, steadiness,
forgiveness and fearlessness (maunar sthairyam ksama abhayam) are
the twelve primary disciplinary principles. SB 11.19.33



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

* “Should the devotees in whom the good qualities do not
appear on their own be considered to be actually non-
devotees?”

* This verse answers. Krsnonmukham means “extremely
dedicated to Krsna (krsna-utkrsta-mukham).”

* For those persons extremely absorbed in Krsna, the
good qualities spontaneously appear.



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

ete na hy adbhuta vyadha
tavahimsadayo gunah |
hari-bhaktau pravrtta ye
na te syuh para-tapinah

O hunter (vyadha)! These qualities such as non-violence
(ete ahimsadayo gunah) are not astonishing (na hy
adbhuta), because the persons who engage in devotion to
the Lord (hari-bhaktau pravrtta ye) will never cause
atfliction to others (na te syuh para-tapinah). (Skandha
Purana)



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

antah-suddhir bahih-Suddhis
tapah-Santy-adayas tatha |
ami gunah prapadyante
hari-sevabhikaminam

Internal and external purity (antah-suddhir bahih-
suddhih), austerity (sense control), peacefulness and
other qualities (tapah-santy-adayas tatha) take shelter
(ami gunah prapadyante) of persons who desire to serve
the Lord (hari-sevabhikaminam). (Skandha Purana)



Eka-Anga and Aneka-
Anga Bhakti



Eka-Anga and Aneka-Anga Bhakti

sa bhaktir eka-mukhyanga
Sritanaikangi katha va |
Sva-vasananusarena

nisthatah siddhi-krd bhavet

Bhakti (sa bhaktih), taking shelter of one principal anga
(eka-mukhya anga sritah) or many angas (na ekangi
katha va) according to one’s desire (sva-vasananusarena),
and practiced with steadiness (nisthatah), brings about
the desired result (bhiava and prema) (siddhi-krd
bhavet).(BRS)



Eka-Anga and Aneka-Anga Bhakti

* That bhakti in which one anga is performed as the
principal one among hearing, chanting and other angas,
while other angas become secondary, or that bhakti in
which many angas are performed, leads to pertection.

* The choice of one or many angas is according to one’s
preference (sva-vasanusarena).



Eka-Anga and Aneka-Anga Bhakti

$r1 visnoh Sravane pariksid abhavad vaiyasakih kirtane
prahladah smarane tad-anghri-bhajane laksmih prthuh pajane |
akraras tv abhivandane kapi-patir dasye ’tha sakhya 'rjunah
sarvasvatma-nivedane balir abhat krsnaptir esam param

Pariksit is an example of hearing about the Lord ($r1 visnoh Sravane
pariksid abhavad) and Sukadeva is an example of chanting the glories of
the Lord (vaiyasakih kirtane). Prahlada is an example of remembering the
Lord (prahladah smarane) and Laksmi is an example of serving the lotus
feet of the Lord (tad-anghri-bhajane laksmih). Prthu is an example of
performing deity worship of the Lord (prthuh ptjane). Akrara is an
example of attaining perfection by offering prayers to the Lord (akraras tv
abhivandane). Hanuman is an example of service with the attitude of a
servant of the Lord (kapi-patir dasye). Arjuna is an example of friendship
with the Lord (atha sakhya arjunah). Bali is an example of offering the
self to the Lord (sarvasvatma-nivedane balih). They achieved Krsna by
following principally one anga (esammn krsnaptir param abhut).
(Padyavali)



Eka-Anga and Aneka-Anga Bhakti

sa vai manah krsna-padaravindayor
vacamsi vaikuntha-gunanuvarnane |
karau harer mandira-marjanadisu
Srutim cakaracyuta-sat-kathodaye [[266]|

mukunda-lingalaya-darsane drsau
tad-bhrtya-gatra-sparse 'nga-sangamarn |
ghranam ca tat-pada-saroja-saurabhe
srimat-tulasya rasanarh tad-arpite |[267]|

padau hareh ksetra-padanusarpane
siro hrsikesa-padabhivandane |
kamar ca dasye na tu kama-kamyaya
yathottamahsloka-janasraya ratih

Maharaja Ambarisa always engaged his mind in meditating upon the lotus feet of Krsna (sa vai manah krsna-
padaravindayoh), his words in describing the glories of the Lord (vacarisi vaikuntha-gunanuvarnane), his hands in
cleansing the Lord’s temple (karau harer mandira-marjanadisu), and his ears in hearing the words spoken by Krsna
or about Krsna (Srutirh cakara acyuta-sat-kathodaye). He engaged his eyes in seeing the Deity of Krsna, Krsna’s
temples and Krsna’s places like Mathura and Vrndavana (mukunda-lingalaya-darsane drsau), he engaged his sense
of touch in touching the bodies of the Lord’s devotees (tad-bhrtya-gatra-sparse nga-sangamam), he engaged his
sense of smell in smelling the fragrance of tulasi offered to the Lord (ghranam ca tat-pada-saroja-saurabhe Srimat-
tulasya), and he engaged his tongue in tasting the Lord’s prasada (rasanar tad-arpite). He engaged his legs in
walking to the holy places and temples of the Lord (padau hareh ksetra-padanusarpane), his head in bowing down
before the Lord (Siro hrsikesa-padabhivandane), and all his desires in serving the Lord, twenty-four hours a day
(kamarh ca dasye). Indeed, Maharaja Ambarisa never desired anything for his own sense gratification (na tu kama-
kamyaya). He engaged all his senses in devotional service, in various engagements related to the Lord (implied).
This is the way to increase attachment for the Lord and be completely free from all material desires
(yathottamahsloka-janasraya ratih). (SB 9.4.18-20)



Eka-Anga and Aneka-Anga Bhakti

After offering tulasi leaves to the lotus feet of the Lord,
the leaves take on the special fragrance of His feet.
Ambarisa engaged his nose in smelling that fragrance.

In the phrase mukunda-lingalaya-darsane, the word
linga means the deity form of the Lord.

Ambarisa engaged his feet in walking to the holy places
(ksetra), such as Mathura, and to the Lord’s temples

(pada).

He engaged all his senses in these activities in such a
way that the devotees of the Lord would be pleased
(yatha uttamah-sloka-janasraya ratih).



Eka-Anga and Aneka-Anga Bhakti

He engaged his eyes in seeing the forms of Mukunda,
the temples of the Lord, the eternal dhamas such as
Mathura and the Vaisnavas.

He engaged his nose in smelling the Lord’s lotus feet
with tulasi leaves on them, and in smelling the tulasi
that had been offered to the lotus feet ot the Lord.

This means he had direct contact with the Lord’s feet
covered with tulasi.

He engaged his tongue (rasanam) in tasting the food
otfered to the Lord (tad-arpite).



Eka-Anga and Aneka-Anga Bhakti

He engaged his feet in repeatedly going to the Lord’s
holy places (ksetra) such as Mathura and to the Lord’s
temples (pada).

He engaged his head in bowing down to the feet of the
Lord and to the feet of the devotees.

He did all this in such a way that rati, devoid of material
attachments, found in the devotees of the Lord (uttama-
sloka-jana) such as Prahlada would appear.

He did not perform the actions with a desire for
material objects.



Eka-Anga and Aneka-Anga Bhakti

Sastroktaya prabalaya
tat-tan-maryadayanvita |
vaidhi bhaktir iyam kaiscan
maryada-marga ucyate

Some persons call (kaiScan ucyate) vaidhi-bhakti (iyam
vaidhi bhaktih) the path of rules (maryada-marga)
(maryada-marga), since it is bound by strong limitation of
the rules (prabalaya tat-tad-maryadaya anvita) mentioned
in the scriptures (sastroktaya). (BRS)



Eka-Anga and Aneka-Anga Bhakti

* If the rules spoken in the scriptures are prominent in
one’s devotional process, that immediately becomes the
cause for performing bhakti.

* This vaidhi-bhakti, filled with rules (maryada) is called
maryada-marga by some people.



Raganuga Sadhana
Bhakti



Defining Raganuga and Ragatmika

virajantim abhivyaktam
vraja-vasi janadisu |
ragatmikam anusrta
ya sa raganugocyate ||

Raganuga-bhakti is defined as (sa raganuga ucyate) that
bhakti which follows after the ragatmika-bhakti
(ragatmikam anusrta ya) found distinctively (virajantim
abhivyaktamm) in the inhabitants of Vraja (vraja-vasi
janadisu). (BRS)



Defining Raganuga and Ragatmika

raganuga-vivekartham
adau ragatmikocyate

In order to define raganuga-bhakti (raganuga-viveka
artham) first ragatmika-bhakti should be discussed (adau
ragatmika ucyate). (BRS)



Defining Raganuga and Ragatmika

iste svarasiki ragah
paramavistata bhavet |
tan-mayi ya bhaved bhaktih
satra ragatmikodita

Raga is defined as (ragah bhavet) spontaneous
(svarasiki), deep thirst (parama avistata) for the object of
love (iste). Bhakti that is impelled exclusively by such a
thirst (tan-mayi ya bhaved bhaktih) is called ragatmika-
bhakti (sa atra ragatmika udita). (BRS)



Defining Raganuga and Ragatmika
Jiva Goswami

Iste reters to the person towards whom one has loving
sentiments.

Svarasiki means natural or spontaneous.
Paramavistatd (extreme engrossment) actually means
“thirst intrinsic to prema,” which is the cause of being

engrossed.

Thus, raga is defined as “spontaneous, intense thirst for
one’s object of love.”



Defining Raganuga and Ragatmika
Jiva Goswami

The cause — the love thirst—is considered non-
ditferent from the etfect — deep absorption—because of
its extremely strong connection as the cause.

[t is similar to saying “Life is ghee.”

Ghee is the cause of long life, but is spoken of as its
equivalent, to show the importance of ghee as a cause.

Thus, by mentioning the etfect, absorption, one should
infer the cause — thirst for the object of love.



Defining Raganuga and Ragatmika
Jiva Goswami

 This fact should be considered in other verses also.

* Tan-mayi (composed only of that thirst) means “what is
impelled only by that thirst.”



Defining Raganuga and Ragatmika
SVCT

Spontaneous (svarasiki) absorption (paramavistata) in
one’s object of love (iste) is called raga.

The word avistata (absorption) is the same as its cause.

Thus, it infers the love-tilled thirst that gives rise to the
absorption.

That thirst is called raga.



Defining Raganuga and Ragatmika
SVCT

* Thus the complete meaning of the sentence is “That
love-filled thirst, or actions inspired by it, such as
stringing garlands for Krsna, which generates complete
absorption in the object of love, is called ragatmika-

bhakti.”

* There is no fault in this raga even though it may not
conform to expected rules.



Types of Ragatmika Bhakti:
1. Sambandha Rupa
2. Kama Rupa



Types of Ragatmika Bhakti
sa kamarapa sambandha-ripa ceti bhaved dvidha

There are two types of ragatmika-bhakti (sa dvidha
bhaved): that impelled by conjugal feelings (kama-ripa)
and that impelled by other relationships (sambandha-
rapa) (kamarapa sambandha-rapa ca iti). (BRS)

Jiva Goswami
 Kama-ripa means that bhakti which is typitied
(rapyate) or impelled by conjugal feelings (kama), a
particular type of thirst.

* Sambandha-rapd means that bhakti undertaken or
impelled by thirst caused by relationship.



Types of Ragatmika Bhakti
Jiva Goswami

* Though kama-rupa-bhakti is a type of relationship, it is
labeled separately, since it is the chief relationship.

* It is similar to saying, “Everyone is coming, and the
king is also coming.”

* Though the word, “everyone,” includes the king, special
mention is made of the king because of his importance.



Types of Ragatmika Bhakti

kamad dvesad bhayat snehad
yatha bhaktyesvare manah
avesya tad-agham hitva
bahavas tad-gatim gatah

Just as by vaidhi-bhakti one can attain one’s spiritual goals
(yatha bhaktya), many persons (bahavah) have attained
suitable forms (tad-gatim gatah) after absorbing their
minds in the Lord (manah iSvare avesya) out of lust,
hatred, fear (kamad dvesad bhayat), and tfamily
relationships filled with affection (snehad), and after
giving up absorption in enmity of the Lord (in the case of

hatred and fear) (tad-agham hitva). (7.1.30)



Types of Ragatmika Bhakti

gopyah kamad bhayat kamso
dvesac caidyadayo nrpah

sambandhad vrsnayah snehad

yuyam bhaktya vayam vibho

My dear King Yudhisthira (vibhoh)! The gopis by their
conjugal desires (gopyah kamad), Kamsa by his fear
(bhayat karnsah), Sisupala and other kings by envy
(dvesat caidyah adayo nrpah), and the Yadus and you
Pandavas (vrsnayah yuyarm) by your affectionate family
relationships with Krsna (snehad sambandhad), and we,

by our vaidhi-bhakti, have obtained the mercy of Krsna
(vayam bhaktya). (7.1.32)



Types of Ragatmika Bhakti
Jiva Goswami

* Because of the impossibility of regulating the feelings that arise
spontaneously according to their own taste, those persons filled with
conjugal attraction and other emotions mentioned in the verse, cannot
be classed as practitioners of vaidhi-bhakti.

tasmad vairanubandhena
nirvairena bhayena va

snehat kamena va yuijyat

kathanicin neksate prthak

By continuous enmity (tasmad vairanubandhena), by favorable
relationships (nirvairena), or by conjugal feelings arising from strong
spiritual affection (snehat kamena va) out of fear of transgressing morality
as an unmarried lover, or even as a married lover (bhayena va), the mind
should concentrate on the Lord (kathancid yunjyat). One will realize a
relationship with the Lord only according to the mode of practice (na

iksate prthak). (7.1.26)



Types of Ragatmika Bhakti
Jiva Goswami

* In this verse the verb yuijyat, in the potential mood,
indicating possibility (rather than injunction, which

belongs to vaidhi-bhakti).

* The meaning is thus: “it is possible to concentrate on
the Lord through enmity, devotion, fear, atfection or
conjugal love,” rather than, “one should concentrate on
the Lord through enmity, devotion, fear, atfection or
conjugal attraction.” (One cannot order a person to
have these emotions)



Types of Ragatmika Bhakti
Jiva Goswami

* Yatha in verse SB 7.1.30 means yathavat,
“correspondingly.”

* Tad-gatim means “an appropriate form.”

* Theretore the meaning of verse SB 7.1.30 is: “Many
persons, absorbing their minds in the Lord out of
conjugal feelings, hatred, fear, atfection and devotion,
attained, according to their type of absorption
(yathavat), a suitable form (tad-gatim).” (Those who
intensely concentrate on the Lord with hatred or fear
can attain liberation, but not prema.)



Types of Ragatmika Bhakti
Jiva Goswami

 Among those persons, those with hatred or fear gave up their

sins or impurity by the power of absorbing their minds in the
Lord.

* This statement however does not apply to those persons with
conjugal feelings (kama). (They have no sin. The kama

mentioned is not material.)

* The supreme nature of the gopis’ kama is shown in the following
statement:

dvisann api hrsikesam kim utadhoksaja-priyah

Since even Sisupala, who hated Krsna, achieved perfection, then
what to speak of the Lord’s dear gopis? (SB 10.29.13)



Types of Ragatmika Bhakti
Jiva Goswami

* This statement praises the kama of the gopis, showing how it is
superior, even though, in verse SB 7.1.30, it is mentioned alongside
fear and hatred exhibited by people opposed to Krsna.

* The gopis with lust mentioned in verse SB 7.1.30 are understood to be
the gopis in the state of purva-raga, prior to meeting Krsna directly
(during earthly pastimes).

* The same applies to the Vrsnis. (Later it will be explained that the
Vrsnis refers to the inhabitants of Vraja, who are ragatmika-bhaktas
having relationships (sambandha) other than kama rather than the
Vrsnis of Dvaraka, who do not have ragatmika-bhakti. During earthly
pastimes, even the Yadus of Mathura and the Pandavas experience
separation from Krsna before He leaves Vraja. Later they meet Him
when He leaves Vraja. This state of separation is called utkanthita in
the case of rasas other than madhura-rasa. Thus after meeting Him,
they are said to “have attained the Lord.”



Types of Ragatmika Bhakti
SVCT

* One should not say, “How can the nitya-siddha
devotees such as the gopis be described as attaining
kama and other relationships since those relations are
eternal.”

* The intention is to show the state of purva-raga that
they experience during Krsna’s earthly pastimes.

* The same applies to the Vrsnis.



Types of Ragatmika Bhakti

anukulya-viparyasad
bhiti-dvesau parahatau |
snehasya sakhya-vacitvad
vaidha-bhakty-anuvartita ||

kim va premabhidhayitvan
nopayogo’tra sadhane |

bhaktya vayam iti vyaktam
vaidhi bhaktir udirita ||

Because fear and hatred are not favorable (bhiti-dvesau anukulya-viparyasad),
they are rejected as modes of bhakti (parahatau). Affection (sneha) of the
Pandavas, if it means friendliness (sakhya) (snehasya sakhya-vacitvad), belongs
to vaidhi-bhakti (because the sakhya is predominated by veneration) (vaidha-
bhakty-anuvartita). If sneha means prema or a stage of prema (kim va prema
abhidhayitvat), it still could not be admitted here (na upayogo atra), as the topic
is sadhana-bhakti (sadhane). In the phrase “bhaktya vayam” (and we, the sages
(Narada), attained befitting goals by bhakti) (bhaktya vayam iti vyaktarn), bhakt
refers to vaidhi-bhakti (vaidhi bhaktir udirita). (BRS)



Types of Ragatmika Bhakti
Jiva Goswami

* Though many ways of attaining Krsna were mentioned
in the Bhagavatam verse, only two among them —
kama and sambandha — are accepted as causes of
ragatmika- bhakti.

* This is explained in two verses.
* Narada mentions fear and hatred only to express

kaimutya — how much more the persons performing
real bhakti will attain (and not to class them as bhakti).



Types of Ragatmika Bhakti
Jiva Goswami

* This is illustrated by the following verse.

vairena yam nrpatayah Sisupala-paundra-
Salvadayo gati-vilasa-vilokanadyaih |
dhyayanta akrta-dhiyah sayanasanadau
tat-samyam apur anurakta-dhiyam punah kim ||

Inimical kings like Sisupila, Paundraka and Silva (Sisupala-paundra-
salvadayo nrpatayah), while they were lying down, sitting or engaging in
other activities (Sayana asana adau), enviously meditated (vairena
dhyayanta) upon the bodily movements of the Lord (yar gati), his
sporting pastimes (vilasa), and his loving glances (vilokanadyaih). Being
thus always absorbed in Krsna (akrta-dhiyah), they achieved positions in
the spiritual world (tat-samyam apuh). What then can be said of the
benedictions offered to those who constantly fix their minds on Lord
Krsna in a favorable, loving mood (kim punah anurakta-dhiyam)? (SB
11.5.48)



Types of Ragatmika Bhakti
Jiva Goswami

* This point has also already been explained in the third verse (BRS
1.2.3): sa bhaktih saptama-skandhe bhangya devarsinodita: bhakti
has been explained by Narada along with other items which are not

bhakti.
e But still, Narada has also said:

yatha vairanubandhena
martyas tan-mayatam lyat
na tatha bhakti-yogena
iti me niscita matih

One cannot achieve (martyah na tatha iyat) such intense absorption in
thought of the Supreme Lord (tan-mayatam) by devotional service
(bhakti-yogena) as one can through enmity toward him (yatha
vairanubandhena). That is my opinion (iti me niScita matih). (SB 7.1.27)



Types of Ragatmika Bhakti
Jiva Goswami

* However, he makes this statement only to express the greatly
inferior nature of his own vaidhi-bhakti, in comparison to the
presence of strong emotions, such as lust or enmity, as a means
of attaining complete absorption in the Lord.

* Among the means of attaining the Lord, which are filled with
emotions, the relationship of enmity to the Lord, though
condemned, is also considered by him to be better than bhakti
filled with rules, because it causes absorption in the Lord.
(Visvanatha Cakravarti Thakura’s commentary says, how much
greater then must be the absorption caused by kama-rapa-

bhakti.)

* The phrase tan-mayata in SB 7.1.27 means “being absorbed in the
Lord,” in the same manner that a lusty man, who is absorbed in
women. is called stri-mava.



Types of Ragatmika Bhakti
Jiva Goswami

* Sneha is explained as follows: some may claim that the
sneha or affection of the Pandavas should be classed as
ragatmika, since it is filled with friendly feelings ot sakhya
for the Lord, evident in their dealings with Krsna.

* Nevertheless, because that affection is predominated by
awareness of the Lord’s powers, that sneha should be
considered predominantly on the path of vaidhi (vaidhi-
sidhana leads to prema with awareness of the Lord’s
powers.)

* This sneha is, thus, not suitable for pure raganuga-sadhana.



Types of Ragatmika Bhakti
Jiva Goswami

If the word sneha is taken to mean general prema, it is impossible
to follow such prema, since no particular details are given about
actions that are unique to such prema.

Thus, it would not be fitting for raganuga-sidhana, because of
the lack of any unique features to support it.

If one proposes that sneha means a particular elevated type of
prema (not mixed with awareness ot the Lord), then it will end
up being classed as sambandha-riipa (relationships of thirst other
than kama).

But that is already mentioned in relation to the Vrsnis (actually
the inhabitants of Vraja).



Types of Ragatmika Bhakti
Jiva Goswami

* The bhakti mentioned in verse 275 (bhaktya vayam
vibho) should be accepted as vaidhi in nature.

* This is because it is the only type of devotion left, after
enumerating ragatmika (kama and sambandha), vaidhi
mixed with sneha (Pandavas) and rejecting dvesa and

bhaya as bhakti.

* It is also understood to be vaidhi-bhakti because the
devotion of Narada was characterized by reverential
worship of the Lord in his previous life.



Types of Ragatmika Bhakti
Jiva Goswami

* In the first of the two verses quoted (274), five items are
mentioned: lust, hatred, fear, attection and bhakti.

* In the explanation of the author, six items are
mentioned (corresponding to items apparently listed in
verse 275): lust, hatred, tear, relationship, attection and

bhakti.

* This mention of six items is only in deference to the
commentary of Sridhara Svami on the Bhagavatam
verse.



Types of Ragatmika Bhakti
Jiva Goswami

Actually, the meaning of the last line of verse 275 should be,
“from sambandha filled with affection, you, Pandavas, and the
Vrsnis achieved the goal.”

Thus, there is only one item instead of two for both the parties —
the Pandavas and the Vrsnis. (Though the Pandavas’ relation is
here classed as sambandha because of their affection, the previous
cause of ultimate rejection as part of ragatmika-bhakti still stands.
The Pandavas had awareness of Krsna as the Lord with powers. )

Sambandha and sneha would then not be distinguished as
separate items. This is according to Vopadeva.

Thus, the second verse will have five items as in the first verse.



Types of Ragatmika Bhakti
Jiva Goswami

* This agrees well with the next verse in the Bhagavatam, where
five types are again mentioned:

katamo ’pi na venah syat pafncanam purusam prati
Any of the five types of persons, but not King Vena (who did not
concentrate on the Lord), will attain their objectives in relation to

the Lord. (SB 7.1.32)

* Purusam here refers to the Lord. The meaning is “any of these
five persons will be successtul in relation to the Lord.”

* Thus, what the Bhagavatam verses have illustrated is two types ot
ragatmika-bhakti: kama-rtipa and sambandha-rapa.



Types of Ragatmika Bhakti

yad-arinam priyanam ca
prapyam ekam ivoditam |
tad brahma-krsnayor aikyat
kiranarkopama-jusoh ||

When it is said that the enemies and the dear friends of
the Lord attained the same end (yad-arinam priyanam ca
ekam prapyam iva uditam), it means the same end only
in the sense that brahman and the personal form of Krsna
are one entity (tad brahma-krsnayor aikyat), in the
manner that the rays of the sun and the sun are one
(kirana-arka-upama-jusoh). (BRS)



Types of Ragatmika Bhakti
Jiva Goswami

[t was stated in verse 274, quoting from the
Bhagavatam, that those with hatred and fear attained
the goal (tad-gatim gatah) as did those with conjugal
love and affection.

The doubt may arise how an enemy of Krsna and a
friend of Krsna can achieve the same goal.

This verse clears the doubit.

Priyanam refers to the gopis, Vrsnis, Pandavas and
Narada.



Types of Ragatmika Bhakti
Jiva Goswami

* The example of the sun and its rays are given in the Brahma-samhita:

yasya prabha prabhavato jagad anda koti

kotisv asesa vasudhadi vibhuti bhinnam |
tad brahma niskalam anantam asesa bhuatam
govindam adi purusam tam aharn bhajami ||

[ serve the Supreme Personality of Godhead Govinda, the primeval Lord
(govindam adi purusam tam aham bhajami), whose transcendental
bodily effulgence (yasya prabha), known as the brahmajyoti (tad
brahma), which is unlimited, unfathomed and all pervasive (niskalam
anantam asesa bhutam), is the cause of the creation of unlimited
numbers of planets, etc. (prabhavato koti kotisv jagad anda), with
varieties of climates and specific conditions of life (asesa vasudhadi
vibhuti bhinnam). (Brahma-samhita 5.40)



Types of Ragatmika Bhakti
Jiva Goswami

* Bhagavad-gita also says brahmano hi pratisthaham: I am
the shelter of the impersonal brahman (BG 14.27).

e Pratistha means shelter.

* If a person becomes highly qualified, he realizes the
condensed form through the appearance ot the Lord as
Bhagavan with form and qualities.



Types of Ragatmika Bhakti
Jiva Goswami

Otherwise, the person realizes the diluted form,
through the appearance of the Brahman, with no form
and qualities.

One should understand that the effulgence could exist
only if it has a foundation.

Thus, even those satistied with realization of atma,
become attracted to the qualities of Bhagavan.

If one is very inquisitive, one can consult the Bhagavat-
sandarbha.



Types of Ragatmika Bhakti

brahmany eva layam yanti
prayena ripavo hareh |
kecit prapyapi sarapya
bhasarm majjanti tat-sukhe ||

The enemies of the Lord (hareh ripavah) generally
(prayena) merge into the impersonal brahman (brahmany
eva layarm yanti). Some of them (kecit), even though
they attain semblance of a form similar to the Lord’s
(sartipyabhasam) (sartpyabhasam prapya api), remain
absorbed in the happiness of brahman (majjanti tat-
sukhe). (BRS)



Types of Ragatmika Bhakti
SVCT

* Among the enemies some merge into brahman.

* Others, such as Srgila Vasudeva , attain forms
somewhat resembling that of the Lord, but remain
merged in the happiness of brahman (rather than
serving the Lord).



Types of Ragatmika Bhakti

siddha-lokas tu tamasah
pare yatra vasanti hi |
siddha brahma-sukhe magna
daityas ca harina hatah ||

Siddha-loka (the spiritual world) is beyond prakrti
(siddha-lokas tu tamasah pare). There (yatra), demons
killed by the Lord (daityas ca harina hatah) and some
sages (siddhah) dwell (vasanti hi), merged in the
happiness of brahman (brahma-sukhe magna).
(Brahmanda Purana)



Types of Ragatmika Bhakti
Jiva Goswami

The proot that the demons merge in the brahman will be given in
the first half of verse 282.

The proot that some demons attain the planet of the Lord but
still remain merged in the happiness of brahman is stated in this

verse.

Thus the phrase tatha ca brahmanda purane (moreover...) is
used.

Siddha refers to sages.

The sages and the demons dwell on that planet of the Lord,
merged in the happiness of brahman.



Types of Ragatmika Bhakti

raga-bandhena kenapi
tarh bhajanto vrajanty ami |
anghri-padma-sudhah prema-
ripas tasya priya janah ||

Those persons most devoted to the Lord (tasya priya
janah), who are the very form of prema (prema-rapah)
and who worship Him with intense, spontaneous
absorption (tarmn bhajanto raga-bandhena), attain the

nectar of His lotus feet (vrajanty anghri-padma-sudhah).
(BRS)

* This verse describes especially the supreme position of
the devoted gopis. The word priya indicates this.



Types of Ragatmika Bhakti

nibhrta-marun-mano ’ksa-drdha-yoga-yujo hrdi yan
munaya upasate tad-arayo ’pi yayuh smaranat |
striya uragendra-bhoga-bhuja-danda-visakta-dhiyo
vayam api te samah sama-drso 'nghri-saroja-sudhah ||

Simply by constantly thinking of Him (smaranat), the enemies of
the Lord (tad-arayah api) attained (yayuh) the same Brahman that
sages fixed in yoga worship (yad drdha-yoga-yujo munayah
upasate) by controlling their breath, mind and senses (nibhrta-
marut-mano aksa). Similarly, we Srutis (vayam api), adopting a
mood similar to the gopis (sama-drso), and finally attaining similar
bodies (te samah), will achieve the same nectar from Your lotus feet
(anghri-saroja-sudhah) that Your consorts are able to relish because
of their loving attraction to Your mighty, serpentine arms. (SB
10.87.23)



Types of Ragatmika Bhakti
Jiva Goswami

The author matches the statement of this verse, from the prayers
of the personified Vedas in the Tenth Canto, with the attainment
of brahman mentioned in the first half of verse 279, and with the
attainment of the Lord’s feet by raga mentioned in verse 281.

By the use of api twice, once in each half of the present verse,
two separate pairs of persons (with differing destinations) should
be understood.

The enemies of the Lord attained that brahman, which the sages
contemplate in their hearts, simply by remembrance of the Lord
in fear or hatred.

Striyah here refers to the gopis, as they are well known in this
context.



Types of Ragatmika Bhakti
Jiva Goswami

The gopis attained the nectar of Your lotus feet — the
various types of sweetness filled with prema.

We, the Upanisads, adopting a mood or emotion similar to
that of the gopis (sama-drsah), and thus attaining torms like
them (samah), also attained the nectar of Your lotus feet.

The detailed meaning can be seen in the commentary of
Srila Sanatana Gosvami) on the Tenth Canto called
Vaisnava-tosani.

Furthermore in the Brhad-vamana Purana, it is stated that
the gopis attained the gopi bodies for which they had
prayed.



Types of Ragatmika Bhakti
Jiva Goswami

* In the previous verse, the attainment of the Lord’s feet also
applies, in general, to persons who act with raga, though, it
directly indicates the gopis.

* The gopis mentioned in the Bhagavatam verse are those
kama-rapa-ragatmika devotees, and the personified $rutis,
who are speaking, are kamanuga devotees (those
performing raganuga-sadhana following after the kama-rtupa

gopis.)

* Similarly, the Vrsnis should be wunderstood to be
sambandha-rapa-ragatmika-bhaktas, and those who follow
atter them would be sambandhanuga-sadhana-bhaktas.



Types of Ragatmika Bhakti
SVCT

 Nibhrtaih means “with extreme steadiness,” and thus
indicates processes such as dharana.

* The brahman (yad), which the sages worship by fixed
themselves in yoga by highly controlled pranas, mind and
senses (aksa), with only a possibility of attaining it, is
attained by the enemies of the Lord by remembering Him
with hatred.

* The gopis are absorbed in thinking (visakta-dhiyah) of the
arms of Krsna that are like the body of the king of snakes
(uragendra-bhoga).



Kamarupa-Ragatmika-
Bhakti



Kamarapa-Ragatmika-Bhakti

sa kamarupa sambhoga-
trsnarh ya nayati svatam |
yad asyam krsna-saukhyartham
eva kevalam udyamabh ||

That type of bhakti with tull absorption in the beloved is
called kama-riipa-bhakti (sa kamarapa) which produces
(yva nayati) an intrinsic thirst for a conjugal relationship
with the Lord in the atma (svatam sambhoga-trsnam). It
is called bhakti because (yad) in that condition (asyam)
there is only eagerness for giving pleasure to Krsna
(krsna-saukhya artham eva kevalam udyamah). (BRS)



Kamartupa-Ragatmika-Bhakti
SVCT

Kama should be described as a particular type of prema
with ftull, spontaneous absorption in the beloved object.

This has already been mentioned in the definition of
ragatmika-bhakti.

That which is tamous as prema (sa) is called kama-rtpa
in this verse. Other varieties are excluded.

The verse covers only the characteristics of kama-rapa.

What is its effect?



Kamartupa-Ragatmika-Bhakti
SVCT

* The thirst for conjugal enjoyment famous as kdma or
lust is actually a thirst composed of prema alone, with
no trace of material lust, and this thirst becomes one’s
essential nature (svatam).

* The verse then explains the reason that this kdma is
equated with prema — because (yad) in this thirst for
enjoyment (asyam), there is complete eagerness of the
gopis of Vraja only for pleasing Krsna, and not a thirst
tor their personal enjoyment.



Kamartupa-Ragatmika-Bhakti

iyam tu vraja-devisu
suprasiddha virajate |
asam prema-viseso ‘yarm
praptah kam api madhurim |
tat-tat-krida-nidanatvat
kama ity ucyate budhaih ||

This very famous kama-rtipa-bhakti (iyarm suprasiddha)
appears with brilliance (virajate) in the women ot Vraja (vraja-
devisu). They have a particular type of prema (ayam prema-
viseso asam) which has a special sweetness (kam api
madhurim praptah). It is called kama by the wise (kama ity
ucyate budhaih) because it is the cause of various amorous
actions (tat-tat-krida-nidanatvat). (BRS)



Kamartapa-Ragatmika-Bhakti
Jiva Goswami

* The author gives an example of this kama-rapa-bhakti.

* Its famous nature (suprasiddha) is illustrated in the following verse
(which was spoken by the gopis when Krsna left them in the midst of
the rasa-lila.)

yat te sujata-caranamburuham stanesu
bhitah sanaih priya dadhimahi karkasesu
tenatavim atasi tad vyathate na kim svit
karpadibhir bhramati dhir bhavad-ayusam nah

* O dearly beloved! Your lotus feet are so soft that we place them gently
on our breasts, fearing that Your feet will be hurt. Our life rests only in
You. Our minds, therefore, are filled with anxiety that Your tender feet

might be wounded by pebbles as You roam about on the forest path.
(SB 10.31.19)



Kamartupa-Ragatmika-Bhakti
Jiva Goswami

* “But in such examples, the word kama-rapa actually
should be kimatmika, completely filled with thirst.

* The phrase kama-riipa expresses only bhakti composed
of conjugal actions, and not the conjugal emotions,
whereas the phrase kamatmika (bhakti completely
inundated with conjugal feelings) indicates bhakti
endowed with conjugal feelings as well as actions.

* It would not be possible for that thirst composed only
of actions to cause complete transtormation into
prema.”



Kamartupa-Ragatmika-Bhakti
Jiva Goswami

* However, even though this kama-riipa is composed of
action, this action will produce a transtormation
because part of the action is the action of the mind.

* In the mind, the person thinks, “Krsna will attain
happiness from me.”

* Thus, the transtormation into prema in the atma will
take place (since both body and mind are involved).



Kamarapa-Ragatmika-Bhakti

premaiva gopa-ramanarm
kama ity agamat pratham ||

The kama-rapa-bhakti of the gopis (gopa-ramanam
kamah) has become tamous simply as prema (premaiva
ity pratham agamat). (Tantra)

ity uddhavadayo 'py etam
vanchati bhagavat-priyah ||

And, because it is a form of exalted prema (ity), persons
such as Uddhava (uddhavadayo apy), dear to the Lord

(bhagavat-priyah), desire that aspect of it (etad vanchati).
(BRS)



Kamaruapa-Ragatmika-Bhakti
Jiva Goswami

* The word iti indicates the reason why kama-riipa-bhakti is well known as
prema.

* Uddhava, by expressing his desire in the following verse, makes that kama-
rapa- bhakti famous as prema.
etah param tanu-bhrto bhuvi gopa-vadhvo
govinda eva nikhilatmani radha-bhavah
vanchanti yad bhava-bhiyo munayo vayam ca
kim brahma-janmabhir ananta-katha-rasasya

Among all persons on earth (etah bhuvi), these cowherd women, alone (gopa-
vadhvah eva), have actually perfected their embodied lives (param tanu-bhrto),
for they have achieved the perfection of unalloyed love (radha-bhavah) for Lord
Govinda (nikhilatmani govinda). Their pure love is hankered after (yad
vanchanti) by those who fear material existence (bhava-bhiyah), by great sages
(munayah), and by ourselves as well (vayar ca). For one who has tasted the
narrations of the infinite Lord (ananta-katha-rasasya), what is the use of taking
birth as a high-class brahmana, or even as Lord Brahma himself (kim brahma-
janmabhir)? SB 10.47.58



Kamariapa-Ragatmika-Bhakti
Jiva Goswami

* The word etam indicates prema similar to theirs
(etadrsa), similar to their intense prema (radha-
bhavah), characterized by emotions, by which they
identity themselves as conjugal lovers of Govinda.

* However, it should be understood that he actually did
not desire the gopis’ particular type of prema, because
such a desire would suggest that he is forcing
conformity to the goal of kama-rapa-bhakti on the
desirers of liberation (bhava-bhiyah), the liberated
(munayah) and the devotees (vayam).



Kamariapa-Ragatmika-Bhakti
Jiva Goswami

* Thus, there would no existence of other sthayi-bhavas
such as sakhya or dasya.

* Uddhava desired the intensity of their prema but not
their kama-rapa-bhava, which causes the intensity.

* Thus, when Uddhava says, he desires their prema, he
does not desire the kama-riipa-bhava.



Kamarapa-Ragatmika-Bhakti

kama-praya ratih kintu
kubjayam eva sammata ||

But the wise agree (kintu sammata) that the attraction to
Krsna seen in Kubja (kubjayam ratih) is essentially due to
kama only (kama-prayah eva). (BRS)

Jiva Goswami

* That Kubja had a promin