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“Obsessed by a desire to benefit all the devotees of the
Lord, the esteemed author, Srila Riipa Gosvami,
compiled this remarkable work, the scripture called
Bhakti-Rasamrta-Sindhu, using the rasa presented in
Srimad-Bhagavatam, which appeared within the lotus bud
of his heart.”

Srila Jiva Goswami



Delinition of Bhava-
Bhakti



Definition of Bhava-Bhakti

Suddha-sattva-visesatma
prema-siryamsu-samya-bhak |
rucibhis citta-masrnya-
krd asau bhava ucyate

That part ot bhakti is called bhava (asau bhava ucyate),
whose essence is samvit and hladini sakti (Suddha-sattva-
visesatma), which is one ray of the sun of prema which
will soon rise in the heart (prema-stiryamsu-samya-bhak),
and which softens the heart (citta-masrnya-krd) with
desires to meet, serve, and exchange love with the Lord

(rucibhih). (BRS)



Definition of Bhava-Bhakti
Jiva Goswami

Previously two types of bhakti were delineated in discussing the
general qualities of bhakti: cesta-rapa and bhava-rapa.

Cesta-rupa-bhakti (bhakti consisting of action) has two types:
sidhana-rapa for attaining bhava-bhakti (actions as practice for
attaining bhava), and karya-rapa (actions after attaining bhava—
the goal of practice).

Karya-rupa-bhakti takes the form of anubhavas when one expe-
riences rasa.

Sadhana-rapa-bhakti has just been described.

The anubhavas of karya-rapa-bhakti will be shown in relation to
rasa in the second wave of the Southern Section.



Definition of Bhava-Bhakti
Jiva Goswami

* Bhava-rtipa-bhakti has two types: sthayi-riipa (permanent emo-
tion) and sancari-rapa (transitory emotion).

* Sthayi-rapa has two types: 1) prema, which also indicates higher
states such as pranaya; and 2) bhava, also called rati, which is the
preliminary stage of bud of prema.

* Safcari-rapa-bhakti will be discussed later in relation to rasa, in
the tourth wave of the Southern Section.



Definition of Bhava-Bhakti
Jiva Goswami

suddha-sattva-visesatma

Now, this verse describes bhava, also called rati, which is the
general form of the sthayi-bhava, and the bud of the sthayi-bhava
which continues to exist in the higher stages such as pranaya and
maha-bhava.

By using the phrase Suddha-sattva-visesatma, the author indicates
that, in the future, this bhava will transform into more elevated
states, culminating in maha-bhava.

In the verse, suddha-sattva refers to samvit, which is a trans-
formation of the Lord’s svarapa-sakti.

Samvit means knowledge—whose intrinsic nature is that it is
self-revealinge.



Definition of Bhava-Bhakti
Jiva Goswami

suddha-sattva-visesatma

 Suddha-sattva, here, does not indicate the mode of goodness,
which is also called sattva, but which belongs to material nature.

* As well, the combination of suddha-sattva with the word visesa,
to form the word Suddha-sattva-visesa (excellent part of sud-dha-
sattva), refers to another transformation of the svartipa-sakti

called hladini.

e This sakti is described in the Visnu Purana:



Definition of Bhava-Bhakti
Jiva Goswami

suddha-sattva-visesatma

hladini sandhini sarvit
tvayy eka sarva-samsraye |
hlada-tapa-kari misra
tvayi no guna-varjite ||

The hladini, sandhini and sarhvit Saktis are one energy (hladini
sandhini samvit eka), which resides in You (tvayy), the shelter of
all things (sarva-samsraye). The mixture of happiness and distress
found in the material world (hlada-tapa-kart misra) does not exist
in You (na tvayi), who are beyond the gunas (guna-varjite). Visnu
Purana 1.12.69



Definition of Bhava-Bhakti
Jiva Goswami

suddha-sattva-visesatma

Following from this statement, it should be understood that this
hladini is the greatest energy of the Lord, and should be
understood to be the very essence of all the combined,
concentrated transtormations of His svartipa-sakti.

Furthermore, the power of the combination of hladini and sarmvit
causes the most intense state of desiring to please the Lord.

This intense desire resides within the Lord’s eternal associates.

Further, concentration of this condensed hladini will transform
bhava into the highest state of maha-bhava called modana.



Definition of Bhava-Bhakti
Jiva Goswami

asau bhava ucyate

* The word asau, in the text verse, indicates the general form of
bhakti, which is indicated as continual service to Krsna with
favorable intentions (anukilyena krsnanusilanam).

 Even though the general form of bhakti, according to the
meaning of the grammatical root of Silanam, was indicated to
have two forms (cesta and bhava), in this verse, cesta-rapa-
bhakti should not be accepted as the meaning in this verse, since
the subject under discussion is bhava.

* The characteristic of bhava will be described as teelings (rather
than action).



Definition of Bhava-Bhakti
Jiva Goswami

asau bhava ucyate

Sarirendriya-vargasya
vikaranam vidhayakah |
bhavavirbhava-janitas
citta-vrttaya iritah ||

Bhavas are defined as (bhava iritah) a variety of conditions of the
mind (citta-vrttaya), produced though a relation between a subject
and an object of love (avirbhava-janitah), which produces
transformations (vikaranam vidhayakah) of the body and senses
($arira indriya-vargasya). BRS 2.4.251

« C(itta-vrtti in the definition refers to a variety of conditions
(transtormations) of the mind. Amara-kosa says vikdro manaso
bhavah: bhava means transformation of the mind.



Definition of Bhava-Bhakti
Jiva Goswami

asau bhava ucyate

Therefore, the meaning is this.

That general bhakti (asau), which was defined as favorable
service to the Lord, is called bhava when referring to one
particular portion of it called bhava-rtipa-bhakti.

What is the essential nature of that bhava?

Bhava has, as its svaripa or essence (atma), Krsna’s svariipa-
Sakti, in the form of hladini and samvit (Suddha-sattva-visesa).



Definition of Bhava-Bhakti
Jiva Goswami

asau bhava ucyate

* This svartipa is an eternal object, an eternal manifestation (nit-

ya-siddha), situated within the eternal dear associates of the
Lord.

* Uniting itselt with its place of appearance (namely, the mind of
the devotee), this bhava becomes a variety of mental conditions
(citta-vrtti) characterized by a favorable attitude to the Lord.

* This means the emotional and perceptual functions of the jiva for
perceiving the Lord are accomplished by the eternal samvit and
hladini saktis.



Definition of Bhava-Bhakti
Jiva Goswami

rucibhis citta-masrnya-krd

 Furthermore, this bhava softens the heart (mind) with its desires
(rucibhih) for meeting the Lord, serving the Lord favorably, and
attaining the friendship of the Lord.

* This bhava is also the sprout, which will become prema, and
which will be described later.



Definition of Bhava-Bhakti
Jiva Goswami

prema-siryamsu-samya-bhak

* By comparing prema to the sun, there is the suggestion that, just
as the sun will appear soon after the light of dawn, prema will
appear very soon after the appearance of bhava.

* As well, it is like a ray of the sun (prema-saryamsu-samya-bhak);
it is the first glow of the sun of prema.

* It will be explained later that prema is the condensed form of

bhava: bhavah sa eva sandratma budhaih prema nigadyate (BRS
1.4.1)



Definition of Bhava-Bhakti
Jiva Goswami

prema-siryamsu-samya-bhak

This bhava, whose very form is the essence of the hladini func-
tion of the Lord, should also be understood to be non-material,
since it makes the happiness of liberation insignificant, brings
about the Lord’s appearance, and produces bliss.

Though this bhava is seen in the eternal associates of the Lord,
the mental conditions of the devotees within this world become
similar, by the mercy of the Lord and His devotees.

By this mercy alone it shall appear.

There is no need to elaborate further.



Definition of Bhava-Bhakti
Proof of Definition of Bhava Bhakti

premnas tu prathamavastha
bhava ity abhidhiyate |
sattvikah svalpa-matrah syur
atrasru-pulakadayah

The preliminary state of prema (premnas tu prathama
avastha) is called bhava (bhava ity abhidhiyate). There
are a few sattvika-bhavas (atra sattvikah svalpa-matrah
syur) such as tears in the eyes and hairs standing on end
(asru-pulakadayah). (Tantra)

* This verse shows that bhava is the ray of prema or the
sprout of prema.



Definition of Bhava-Bhakti
Proof of Definition of Bhava Bhakti

dhyayam dhyayarh bhagavatah
padambuja-yugam tada |
1sad-vikriyamanatma
sardra-drstir abhud asau

Continually meditating (dhyayam dhyayam) on the lotus
feet of the Lord (bhagavatah padambuja-yugam),
Ambarisa (tada asau) developed (abhud) slight
transtormations of heart (isad-vikriyamanatma) and tears
in his eyes (sardra-drstir). (Padma Purana)

* An example of sattvika-bhavas appearing at this stage,
from the Padma Purana



Definition of Bhava-Bhakti

avirbhitya mano-vrttau
vrajanti tat-svartpatam |

svayam-prakasa-rapapi
bhasamana prakasyavat ||

vastutah svayam asvada-
svaripaiva ratis tv asau |
krsnadi-karmakasvada-
hetutvam pratipadyate ||

Appearing in the mental functions (mano-vrttau avirbhiiya), bhava
becomes the mental state itselt (vrajanti tat-svartipatar). Though bhava
is self-revealing (svayam-prakasa-rupapi), it appears to become manifest
by the mind (bhasamana prakasyavat). Though in its essential nature
bhava is taste itself (vastutah svayam asvada-svarupaiva), it also acts as a
cause (hetutvam pratipadyate) of tasting the pastimes of Krsna, His
associates and His pastimes (krsnadi-karmaka asvada). (BRS)



Definition of Bhava-Bhakti
Jiva Goswami

 Two verses now describe in more detail that rati or bhava, which
was just described, when it appears in the Lord’s dear devotees in
this world.

e That (asau), which has the form of suddha-sattva-visesa and has
pleasure as its essence, is called rati, because, literally, the
meaning of rati is “pleasure.”

* Though this rati is self-revealing (not dependent on anything
else), since it reveals Krsna and everything else, it (by its mercy)
manifests within the functioning of the mind of the Lord’s dear
devotees in this world, and then becomes one with their minds—
it becomes their minds and their emotions (tat-svarapatam
vrajanti).



Definition of Bhava-Bhakti
Jiva Goswami

[t appears (bhasamana) in the mind as if by the actions of the
mind (prakasyavat) (though it is selt-revealing, independent).

This is like Brahman, the Supreme Lord, who, though self-
revealing and independent, makes His appearance as if being
born.

By its own arrangement (svayam), bhava acts as previous and
later states—as both cause and effect.

Factually, bhava is taste or delight itself, by its portion which
experiences the sweetness of Krsna.

Still (tu), rati or bhava (asau) by another portion becomes the
cause of tasting Krsna’s many forms and activities, which are
most desired bv the experiencer.



Definition of Bhava-Bhakti
Jiva Goswami

[ts samvit (awareness) portion accomplishes this effectively.
However, by the hladini portion, rati, simply, remains as a
blisstul state—it is the experience of bliss (ettect). (By bhava, one
is able to perceive Krsna. But, in perceiving Krsna, one experiences
bhava, blissful love of Krsna.)

Vastutah here means “what actually happens.”

The word tu is used to show distinction of the two aspects, cause
and effect.

Krsnadi means Krsna and His associates, pastimes, form and
qualities.



Ways in which
Bhava-Bhakti appears



Ways in which Bhava-Bhakti appears

sadhanabhinivesena
krsna-tad-bhaktayos tatha |
prasadenati-dhanyanar
bhavo dvedhabhijayate |
adyas tu prayikas tatra
dvitiyo viralodayah ||

Bhava appears in very {fortunate persons in two ways (ati
dhanyanar bhavah dvedha abhijayate): by absorption in sadhana
(sadhana abhinivesena) or by the mercy of Krsna or His devotee
(tatha krsna-tad-bhaktayoh prasadena). Its appearance by sadhana
is normal (adyah tu prayikah), and its appearance by mercy is rare
(dvitiyah udayah viralah). (BRS)



Ways in which Bhava-Bhakti appears
Jiva Goswami

* In this verse, the cause of bhava arising in the devotees of this world is
discussed.

* Persons become very fortunate (ati-dhanyanam) by prior association
with great devotees.
bhavapavargo bhramato yada bhavej
janasya tarhy acyuta sat-samagamah
sat-sangamo yarhi tadaiva sad-gatau
paravarese tvayi jayate matih

When the material life of a wandering soul (yada bhramato janasya
bhavah) has ceased (apavargo bhavet), O Acyuta (acyuta), he may attain
the association of Your devotees (tarhy sat-samagamah). And, when he
associates with them (sat-sangamo yarhi), there awakens in him devotion
unto You (tadaiva tvayi matih jayate), who are the goal of the devotees

(sad-gatau) and the Lord of all causes and their effects (paravarese). (SB
10.51.53)



Ways in which Bhava-Bhakti appears
Jiva Goswami

rahtiganaitat tapasa na yati
na cejyaya nirvapanad grhad va
na cchandasa naiva jalagni-sturyair
vina mahat-pada-rajo-'bhisekam

Without bathing in the dust from the feet of great devotees (vina
mahat-pada-rajo-abhisekam), one cannot realize the Lord (na etad
yati) through concentration of the mind (tapasa), performance of
sacrifices (ijyaya), distributing food (nirvapanad), building shelters
for the destitute (grhad va), studying the Vedas (cchandasa), or
performing austerities in the water, fire or the sun (jala-agni-
suryair). (SB 5.12.12)



Ways in which Bhava-Bhakti appears

vaidhi-raganuga-marga-
bhedena parikirtitah |
dvividhah khalu bhavo 'tra

sadhanabhinivesajah ||

sadhanabhinivesas tu
tatra nispadayan rucim |

harav asaktim utpadya
ratim samjanayaty asau ||

Bhava arising from sadhana (sadhana abhinivesajah bhavah) has two
types (dvividhah): arising from vaidhi-sadhana, and arising from
raganuga-sadhana (vaidhi-raganuga-marga-bhedena parikirtitah).
Absorption in sadhana (nistha) (sadhana abhinivesah tu) produces ruci
(tatra rucim nispadayan), then asakti (harav asaktim utpadya), and then
rati or bhava for the Lord (asau ratim sarnjanayaty). (BRS)



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana

tatranvaharm krsna-kathah pragayatam
anugrahenasrnavam manoharah |

tah sraddhaya me mupadam visrnvatah

priya-Sravasy anga mamabhavad ratih ||

O Vyasadeva (anga), in that association (tatra), and by the
mercy of those great Vedantists (anugrahena), I could hear
them (asrnavam) describe the activities of Lord Krsna (krsna-
kathah pragayatam). These became very attractive (ruci)
(manoharah). Thus, listening attentively (asakti) (tah
sraddhaya me anupadam visrnvatah), rati for the Personality

of Godhead appeared (mama abhavad priya-sravasy ratih).
(SB 1.5.26)



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana
Jiva Goswami

The mercy, or anugraha, mentioned in this verse means that the
devotees gave their permission to Narada to hear.

This is the scriptural procedure.
“You should also listen to these talks about Krsna.”

Manoharah (attractive) indicates, “Causing the appearance of
ruci.”

Sraddha, or faith, is not mentioned in the verse, since it is always
a necessary element.



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana
SVCT

“There, everyday, by the mercy of the sages, who were reciting topics
about Krsna, hearing those topics, I developed rati for Krsna, who has
pleasing fame.”

Mercy (anugraha) mentioned in this verse means that the devotees
gave their permission to Narada to hear, following the scriptural
procedure. “You should also listen to these talks about Krsna.”

This indicates vaidhi-bhakti.
The word manohara means, “Causing the appearance of ruci.”

Though one should mention that faith, as the starting point of all
stages, is the cause of rati, the description is given in this way to show
the quick appearance of rati from absorption in the stages arising after
anartha-nivrtti.



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana

ratya tu bhava evatra
na tu premabhidhiyate |
mama bhaktih pravrtteti
vaksyate sa yad agratah ||

The word rati in the Bhagavatam verse indicates bhava (atra
ratya tu bhava eva abhidhiyate), not prema (na tu prema),
because, two verses later (yad agratah), the appearance of
prema is indicated with the words “My bhakti (prema) then
appeared.” (mama bhaktih pravrtteti sah vaksyate) (BRS)



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana
Jiva Goswami

In verse 1.5.28 of the Bhagavatam (quoted in the next verse of
the text), Narada says bhaktih pravrttatma rajas-tamopaha.

The word bhakti indicates prema.

Thus in the context, rati, in this verse, means bhava, since it is
the preliminary state, and bhakti means prema, since it is the
superior state.

Thus, the difference between bhava and prema, as stated in the
definition of bhava, is illustrated: bhava is like a ray of the sun ot
prema.



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana

ittharh Sarat-pravrsikav rta harer
visSrnvato me 'nusavam ya$o ‘'malam |
sankirtyamanam munibhir mahatmabhir
bhaktih pravrttatma rajas-tamopaha ||

Thus during two seasons—the rainy season and autumn
(ittham Sarat-pravrsikav rtii)—I had the opportunity to hear
(viStnvato  me) these great-souled sages (munibhir
mahatmabhir) constantly chant (anusavar sankirtyamanam)
the unadulterated glories of the Lord Hari (harer yaso
amalam). As the flow of my prema appeared (bhaktih
pravrttatma), the coverings of the modes of passion and
ignorance vanished (rajas-tamopaha). (SB 1.5.28)



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Vaidhi-sadhana

satam prasangan mama virya-samvido

bhavanti hrt-karna-rasayanah kathah|
taj-josanad asv apavarga-vartmani

Sraddha ratir bhaktir anukramisyati ||

From association with the best devotees (satam prasangan), topics of my
glorious pastimes become directly realized (mama virya-samvido),
bringing the devotee to nistha (implied). Then the topics become an elixir
for the heart and ears at the stage of ruci (kathah hrt-karna-rasayanah
bhavanti). By taste (tad-josanad) for these topics, asakti, bhava and then
prema for the Lord (Sraddha ratih bhaktih) who is the destroyer of
material life (apavarga-vartmani), quickly develop in sequence (asu
anukramisyati). (SB 3.25.25)

* In the Third Canto, there is a similar usage of the word bhakti.



Ways in which Bhava-Bhakti appears
Proof for Bhava-Bhakti arising from Raganuga-sadhana

ittharh manoratharn bala
kurvati nrtya utsuka |

hari-pritya ca tam sarvarm
ratrim evatyavahayat ||

A young girl (bala), having great joy in the heart (ittham
manoratharm) and being very enthusiastic to dance (nrtya utsuka),
spent the whole night dancing (tarn sarvam ratrim evatyavahayat)
in order to please the Lord (hari-pritya). (Padma Purana)

* The word manoratham (with joy in the heart) indicates
raganuga-sadhana.

* By the influence of the deity form, she developed raga similar to
that of Krsna’s dear associates.



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His devotee

sadhanena vina yas tu
sahasaivabhijayate |
sa bhavah krsna-tad-bhakta-

prasadaja itiyate

That bhava (sa bhavah) which appears suddenly (sahasa eva
abhijayate) without performance of sadhana (sadhanena vina)
is known as bhava produced from the mercy of Krsna or His
devotee (krsna-tad-bhakta-prasadaja iti iyate). (BRS)



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His devotee

prasada vacikaloka-
dana-hardadayo hareh

This mercy (prasada) arises from the words of the Lord (hareh

vacika), the presence of the Lord (aloka-dana), or just appears
in the heart (harda adayo). (BRS)



Ways in which Bhava-Bhakti appears
Bhava arising from the mercy of Krsna or His devotee
Jiva Goswami

The mercy may be produced by the words spoken by the Lord
(vacika).

Alternatively, the Lord may bestow mercy, producing bhava, by
showing Himself to the devotee (aloka-dana).

On the other hand, the mercy may simply manifest in the
devotee’s heart (harda).

Mercy given by Vrndavana and other items are included in the
“mercy given by devotees.”



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (Verbal Mercy)

sarva-mangala-mardhanya
purnananda-may1 sada |

dvijendra tava mayy astu
bhaktir avyabhicarini

O best of the brahmanas (dvijendra), may you have
undeviating bhakti (bhava) for Me (tava may avyabhicarini
bhaktir astu). That bhakti is the crest jewel of all
auspiciousness (sarva-mangala-murdhanya) and full of bliss
eternally (purnananda-mayi sada). (Naradiya Purana)




Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (showing Himself)

adrsta-pturvam alokya
krsnam jangala-vasinah |

viklidyad-antaratmano
drstim nakrastum 1iSire ||

When they saw Krsna (alokya krsnam), who appeared like
nothing they had seen betore (adrsta-ptirvam), the hearts of
the residents of Jangala (jangala-vasinah antaratmano) melted

(viklidyad) and they could not take their eyes away from His
form (drstim nakrastum isire). (Skanda Purana)



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (harda)

prasada antaro yah syat
sa harda iti kathyate

That mercy which arises from within (prasada antaro yah
syat) is called harda (sa harda iti kathyate). (BRS)



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of Krsna or His
devotee (harda)

mahabhagavato jatah
putras te badarayana
vinopayair upeyabhud
visnu-bhaktir ihodita

O Badarayana (badarayana), You have given birth to a great
devotee (mahabhagavato jatah) as your son (putras te).
Without sadhana (vina upayair), which brings about the goal
(upeya abhud), bhakti to Visnu has appeared within his heart
(visnu-bhaktir iha udita). (Suka-samhita)



Ways in which Bhava-Bhakti appears
Proot tor Bhava arising from the mercy of Krsna or His
devotee (harda)
Jiva Goswami

* Bhakti to Visnu, which is the goal (upeya), has appeared
with-out sadhana (upayaih).

* The conclusion is that he attained bhava only by the mercy
of the Lord, since there is no evidence of performance of
any sadhana, or of obtaining the mercy ot devotees.

* This mercy must have appeared through the heart, because
he developed bhakti in the form of remembering the Lord
while still in the womb.



Ways in which Bhava-Bhakti appears
Proot tor Bhava arising from the mercy of Krsna or His
devotee (harda)
Jiva Goswami

While in the womb, he did not see the Lord or receive
words of blessing from the Lord.

Thus, mercy manifesting in the heart could have been the
only way.

The Brahma-vaivarta Purana gives the details.



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of His devotee

gunair alam asankhyeyair
mahatmyam tasya sucyate |
vasudeve bhagavati
yasya naisargiki ratih ||

Who can list the innumerable qualities of Prahlada
Mahiraja (gunaih alam asankhyeyair) ! It is accurately
said (su ucyate) that his greatness (tasya mahatmyarn)
was his natural attraction (yasya naisargiki ratih) for
Vasudeva (vasudeve bhagavati). (SB 7.4.36)



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of His devotee

naradasya prasadena
prahlade subha-vasana |

nisargah saiva tenatra

ratir naisargiki mata ||

Favor or nisarga was granted to Prahlada (prahlade
nisargah) by Narada (naradasya prasadena) and this
created devotional impressions (tena atra Subha-vasana).
Thus his rati is called naisargiki (through mercy) (sa eva
naisargiki ratir mata). (BRS)



Ways in which Bhava-Bhakti appears
Proof for Bhava arising from the mercy of His devotee

aho dhanyo ’si devarse
krpaya yasya tat-ksanat |
nico ’py utpulako lebhe
lubdhako ratim acyute ||

O Narada, you are noble (aho dhanyah asi devarse). By
your mercy (yasya krpaya) the hunter (lubdhakah),
though low in nature (nicah apy), immediately (tat-
ksanat) developed goose bumps (utpulakah) and attained
rati for Lord Acyuta (lebhe ratim acyute). (Skanda
Purana)



Ways in which Bhava-Bhakti appears

bhaktanam bhedatah seyam
ratih panca-vidha mata |
agre vivicya vaktavya
tena natra prapancyate ||

According to the different types of devotees (with five
different sthayi-bhavas) (bhaktanam bhedatah), there are
five ditferent types of rati (seyam ratih panca-vidha
mata). These will be considered and explained later (agre
vivicya vaktavya), and thus will not be discussed here
(tena natra prapancyate). (BRS)



Reliable Qualities of
a person who has

developed Bhava-
Bhakti



Reliable Qualities of a person who has developed Bhava-Bhakti
ksantir avyartha-kalatvam
viraktir mana-sunyata |
asa-bandhah samutkantha
nama-gane sada rucih ||

asaktis tad-gunakhyane
pritis tad-vasati-sthale |
ity adayo 'nubhavah syur
jata-bhavankure jane ||

The anubhavas or characteristics (anubhavah) of a person who has
developed the bud of bhava (jata-bhavankure jane) are as follows (ity
adayo syuh): tolerance, not wasting time (ksantir avyartha-kalatvarm),
detachment from enjoyment, pridelessness (viraktir mana-Sunyata),
confidence in the Lord’s mercy, longing for the Lord (asa-bandhah
samutkantha), taste for chanting the name of the Lord (nama-gane sada
rucih), attachment to discussing about the Lord’s qualities (asaktis tad-
gunakhyane), and attachment to living in the abode of the Lord (pritis
tad-vasati-sthale). (BRS)



Proof of Reliable symptoms of Bhava-Bhakti (ksantih)

ksobha-hetav api prapte
ksantir aksubhitatmata ||

Tolerance means  (ksantih)  “being  undisturbed
(aksubhitatmata), even when there 1is cause for
disturbance. (ksobha-hetav prapte api)” (BRS)



Proof of Reliable symptoms of Bhava-Bhakti (ksantih)

tarh mopayatam pratiyantu vipra
ganga ca devi dhrta-cittam 1i$e |

dvijopasrstah kuhakas taksako va

dasatv alam gayata visnu-gathah ||

O brahmanas (vipra), just accept me (mam pratiyantu) as a
completely surrendered soul (upayatarm), and let mother
Ganges, the representative of the Lord, also accept me in that
way (ganga ca devi), for I have already taken the lotus feet of
the Lord into my heart (dhrta-cittam iSe). Let the snake-
bird—or whatever magical thing (kuhakas taksako va) the
brahmana created (dvijopasrstah)—bite me at once (dasatv
alam). I only desire that you all continue singing the deeds of
Lord Visnu (gayata visnu-gathah). (SB 1.19.15)



Proof of Reliable symptoms of Bhava-Bhakti (ksantih)
Jiva Goswami
* Just as the great tolerance of Pariksit is seen here because of
his great prema, it is understood that when he had
previously developed bhava, the sprout of prema, his

tolerance also had sprouted in a similar way.

* Other examples should be understood in the same way.



Proof of Reliable symptoms of Bhava-Bhakti (avyartha-
kalatvam)

vagbhih stuvanto manasa smarantas

tanva namanto py aniSarn na trptah |

bhaktah sravan-netra-jalah samagram
ayur harer eva samarpayanti ||

The devotees (bhaktah) continually praise the Lord with
words (vagbhih stuvantah), remember Him with their minds
(manasa smarantah), and offer respects with their bodies
(tanva namantah apy). Still they are not satisfied (anisam na
trptah). With tears flowing from their eyes (sravan-netra-
jalah), they offer their complete lives to the Lord (samagram
ayur harer eva samarpayanti). (Hari-bhakti-sudhodaya)



Proof of Reliable symptoms of Bhava-Bhakti (viraktih)

viraktir indriyarthanam
syad arocakata svayarn ||

Detachment means (viraktih syad) “having a natural distaste

for the objects of the senses. (indriyarthanam svayam
arocakata)” (BRS)

Jiva Goswami

 Here detachment is the cause, and distaste is the effect, but
they are considered the same in the definition, because,
they are mutually dependent.



Proof of Reliable symptoms of Bhava-Bhakti (viraktih)

yo dustyajan dara-sutan
suhrd rajyam hrdi-sprsah |
jahau yuvaiva malavad
uttamahsloka-lalasah |

Bharata, who longed to serve the Lord (yah uttamasloka-
lalasah), gave up wife, sons, friends and kingdom (jahau

d

ara-sutan suhrd rajyarm) as it they were stool (malavad),

hough they were touching to the heart (hrdi-sprsah) and

hus  difficult to give up at a young age (yuvaiva

t
tl
dustyajan). (SB 5.14.43)



Proof of Reliable symptoms of Bhava-Bhakti (mana-
Sunyata)

utkrstatve ’py amanitvam
kathita mana-Stnyatal|

Pridelessness means (mana-Stnyata kathita) “in spite of
having a high position (utkrstatve apy), remaining
humble.” (BRS)



Proof of Reliable symptoms of Bhava-Bhakti (mana-
Sunyata)

harau ratim vahann esa
narendranam Sikha-manih |

bhiksam atann ari-pure

Svapakam api vandate ||

King Bhagiratha, though the crest jewel among kings
(narendranam Sikha-manih), went out begging at the
house of his enemies (ari-pure bhiksam atann), and
oftered respects to the dog-eaters (Svapakam api
vandate), because he had rati for the Lord (harau ratim
vahann). (Padma Purana)



Proof of Reliable symptoms of Bhava-Bhakti (asa-
bandhah)

asa-bandho bhagavatah
prapti-sambhavana drdha ||

Confidence means (asa-bandhah) “firm assumption that
one will attain the Lord. (drdha bhagavatah prapti-
sambhavana)”(BRS)



Proof of Reliable symptoms of Bhava-Bhakti (asa-bandhah)

na prema Sravanadi-bhaktir api va yogo ’'thava vaisnavo
jianarh va Subha-karma va kiyad aho saj-jatir apy asti va
hinarthadhika-sadhake tvayi tathapy acchedya-mila sati
he gopi-jana-vallabha vyathayate ha ha mad-asaiva mam

[ do not have prema or the practices of hearing or chanting in
bhakti (na prema sravanadi-bhaktir api va). 1 have no practice of
meditation of Visnu in the astanga-yoga process (yogo athava
vaisnavo), nor do I have practices of jiana or varnasrama duties
(jianar va Subha-karma va kiyad aho). I do not even have good
birth to execute these actions properly (saj-jatir apy asti va). But
since you are most merciful to the least qualified (hinarthadhika-
sadhake tvayi), O dear lover of the gopis (he gopi-jana-vallabha),
though 1 have impure desires (acchedya-mula tathapy), my
aspiration for You continues (mad-asaiva sati) to agitate me (ha ha
vyathayate). (Sanatana Gosvami)



Proof of Reliable symptoms of Bhava-Bhakti (asa-bandhah)
Jiva Goswami

Yoga indicates astanga-yoga. When meditation on Visnu is
prominent in that yoga, it becomes Vaisnava-yoga.

This meditation incorporating Visnu (or other deities in
meditation) is called sagarbha in the yoga system.

Jnana refers to steadiness in brahman.
Subha-karma retfers, mainly, to varnasrama activities.

Good birth is the cause of attaining qualification for the
previously mentioned items of yoga, jiana and karma.



Proof of Reliable symptoms of Bhava-Bhakti (asa-bandhah)
Jiva Goswami

These other processes are shown as causes of attaining the Lord,
only because of the accompanying performance of bhakti, which
is also mentioned in the list.

Concerning yoga, Kapila shows, in the Third Canto of
Bhagavatam , how yoga can be combined with bhakti.

The position of jiiana, in relation to bhakti, is shown in the Gita
in the verse brahma-bhiitah prasannatma. (BG 18.54)

Subha-karma should also be practiced with bhakti, as illustrated
by sa vai pumsam paro dharmo yato bhaktir adhoksaje—the

culmina-tion of religion is that varnasrama from which bhakti to
the Lord arises. (SB 1.2.6)



Proof of Reliable symptoms of Bhava-Bhakti (asa-bandhah)
Jiva Goswami

“I have a thirst (asa) for attaining the Lord, not motivated by
prema for the Lord, but by desire for my own happiness, since 1
have deeply rooted desires for personal enjoyment, which are
ditficult to remove (acchedya-mula).

Then what should I do?

I continue to hanker for You, because I think that You can turn
that material desire into prema, since You are extra merciful to
those who are most deficient (hinarthadhika-sadhake).”

The lack of qualification expressed in this verse is only an ex-
pression of humility (since he is actually not fallen), and thus the
verse is used as an example of a person at the stage of rati.



Proof of Reliable symptoms of Bhava-Bhakti
(samutkantha)

samutkantha nijabhista-
labhaya guru-lubdhata ||

Longing means (samutkantha) “having intense greed
(guru-lubdhata) for attaining service to the Lord.

(nijabhista-labhaya)” (BRS)



Proof of Reliable symptoms of Bhava-Bhakti (samutkantha)

anamram asita-bhruvor upacitam aksina-paksmankuresv
alolam anuraginor nayanayor ardrarh mrdau jalpite |

atamram adharamrte mada-kalam amlana vamsi-svanesv

asaste mama locanam vraja-$iSor-murtim jagan-mohinim

[ long to see that young Krsna (mama locanar asaste vraja-sisor-
murtim) who enchants the universe (jagan-mohinim) with His
bent, black eye brows (anamram asita-bhruvor upacitam), with
His thick eye lashes (aksina-paksmankuresv), with His attractive,
shifty eyes (alolam anuraginor nayanayor), with His soft words
(mrdau jalpite) which melt the heart (ardram), with his sweet, red
lips (atamram adharamrte), and with the intoxicating sound
(mada-kalam) emanating from the clear notes of His flute (amlana
vamsi-svanesv). (Krsna-karnamrta)



Proof of Reliable symptoms of Bhava-Bhakti (tad-gunakhyane
asaktih)

madhuryad api madhuram
manmathata tasya kim api kaisoram |
capalyad api capalam
ceto bata harati hanta kimm kurmabh ||

That youthful Krsna, with the qualities of Cupid (manmathata
tasya kim api kaiSoram), who is extremely sweet (madhuryad api
madhuram) and extremely fickle (capalyad api capalam), has
stolen my heart (ceto bata harati). What should I do (hanta kim
kurmah)? (Krsna-karnamrta)



Proof of Reliable symptoms of Bhava-Bhakti (tad vasati-sthale
pritih)

atrasit kila nanda-sadma sakatasyatrabhavad bhafjanam
bandha-ccheda-karo ’pi damabhir abhitid baddho ’tra damodarah |
ittharm mathura-vrddha-vaktra-vigalat-piytisa-dharam pibann
anandasru-dharah kada madhu-purim dhanyas carisyamy aham

“Nanda’s house was here (atrasit kila nanda-sadma). This is where
Krsna broke the cart (Sakatasya bhanjanam atra abhavad). Here is
where Damodara (atra damodarah), who cuts material bondage
(bandha-ccheda-karo), was bound up by ropes (damabhir baddho
abhtid).” When will 1 be fortunate enough to wander about (kada
dhanyas carisyamy aham) in Mathura (madhu-purim) with tears in
my eyes (anandasru-dharah), drinking such streams of nectar
(piyusa-dharam pibann) flowing from the mouth of an elder of
Mathura (ittharn mathura-vrddha-vaktra-vigalat)? (Padyavali)



Raty-abhasa -
Reflection of Bhava



Raty-abhasa — Retlection of Bhava

vyaktarh masrnitevantar

laksyate rati-laksanam |
mumuksu-prabhrtinam ced

bhaved esa ratir na hi ||

If softness of the heart (masrnitevantar ced), the
symptom of rati (rati-laksanam), becomes clearly visible
(vyaktam laksyate) in persons desiring liberation, or in
other unqualified persons (mumuksu-prabhrtinam), it is
not real rati (esa ratir na hi bhaved). (BRS)



Raty-abhasa — Reflection of Bhava

Jiva Goswami
It has been stated that the quality of real rati is having the desire
only to please the Lord.

It other desires are present, it should not be considered rati, in
spite of the presence of other symptoms, such as sattvika-bhavas.
That is explained in this verse.

It the rati characterized by internal softness (melting of the
heart), or what appears to be so, becomes visible in persons, such
as those desiring liberation, it should not be considered real rati,
because persons desiring liberation have other desires.

One should not think that if a person has strong desires for
things other than Krsna, it can be called rati for that particular
object (for instance rati for liberation).



Raty-abhasa — Reflection of Bhava

vimuktakhila-tarsair ya
muktair api vimrgyate |
ya krsnenatigopyasu
bhajadbhyo ’pi na diyate ||

sa bhukti-mukti-kamatvac
chuddharm bhaktim akurvatam |

hrdaye sambhavaty esam

katham bhagavati ratih ||

How can rati appear (kathar bhagavati ratih hrdaye sambhavaty) in
persons having desires for enjoyment or liberation (esarm bhukti-mukti-
kamatvat)? Those persons do not perform pure bhakti (suddham
bhaktim akurvatam). Rati is sought out (vimrgyate) by those liberated
from all desires (vimukta akhila-tarsair muktair api) and is not given
immediately by Krsna (ya krsnena na asu diyate) even to the devotees
(bhajadbhyo api), since it is most secret (atigopya). (BRS)



Raty-abhasa — Reflection of Bhava
Jiva Goswami

Here the author elaborates on the reason why it is not
real rati.

How is it possible for rati to appear where there are
desires for material enjoyment or liberation?

There is a fault in their sadhana: they do not perform
pure bhakti.

Pure bhakti means that it should not be mixed with
jiiana, karma or other unacceptable elements.



Raty-abhasa — Reflection of Bhava

kintu bala-camatkara-

kar1 tac-cihna-viksaya |
abhijiiena subodho ’yam
raty-abhasah prakirtitah ||

pratibimbas tatha cchaya
raty-abhaso dvidha matah ||

Though this semblance of rati is very astounding to the innocent (bala-
camatkara-kari), those in knowledge (kintu ayar abhijiena) understand
what it really is (ayarn subodhah) by seeing the characteristics (tac-cihna-
viksaya). This is called raty-abhasa, a semblance of rati (raty-abhasah
prakirtitah). This semblance of rati has two types (raty-abhaso dvidha
matah): reflection (prati-bimba) and splendor (chaya) (pratibimbas tatha
cchaya). (BRS)



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-
abhasa)

asramabhista-nirvahi

rati-laksana-laksitah |
bhogapavarga-saukhyamsa-
vyanjakah pratibimbakah ||

When there are apparent qualities of rati (rati-laksana-
laksitah), accompanied by desires for enjoyment and
liberation (bhogapavarga-saukhya armsa-vyanjakah), it is
called the pratibimba (reflection) raty-abhasa
(pratibimbakah). This pratibimba raty-abhasa awards the
goals of enjoyment and liberation to those persons

without their having to exert effort (asrama abhista-
nirvahi). (BRS)



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-abhasa)
Jiva Goswami

Rati without motivations for material enjoyment or liberation
yields the main form of rati, whereas having attachments
produces a semblance of rati.

This semblance arises through secondary conditions.

According to the conditions, there are two types of semblance.
The first type is described here.

The qualities of rati appear (rati-laksana-laksitah) in the form of
a few tears or other symptoms.

Though this seems to indicate a touch of rati, when the
symptoms appear along with desires for enjoyment or liberation,
it is called pratibimba.



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-
abhasa)

Jiva Goswami

* The type of rati for the Lord which is contaminated by
desires for enjoyment or liberation is called pratibimba-
raty-abhasa.

* This pratibimba awards liberation without extreme
etforts because of two qualities existing in the Lord—
His power to bestow material enjoyment and His power
to bestow liberation.

* This is the extraordinary power of pratibimba-raty-
abhasa.



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-abhasa)

daivat sad-bhakta-sangena
kirtanady-anusarinam |
prayah prasanna-manasam

kesamcit hrdi bhavendoh
pratibimba udaricati |

tad-bhakta-hrn-nabhah-sthasya
tat-sarhsarga-prabhavatah ||

This reflection of the moon of bhava (bhava indoh pratibimbah) appears in the
hearts of some persons (kesamcit hrdi udancati) who are attached to enjoyment
or liberation (bhoga-moksadi raginam), but who become somewhat satistied by
following the angas of bhakti (kirtanady-anusarinam prayah prasanna-manasar)
through occasional association with real devotees (daivat sad-bhakta-sangena).
That moon of bhava is situated in the sky of the real devotee’s heart (tad-bhakta-
hrn-nabhah-sthasya), and it appears as a reflection in the non-devotee for some
time by its impressions (tat-samsarga-prabhavatah). (BRS)



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-abhasa)
Jiva Goswami

The process by which pratibimba appears is described in this
verse.

Those who are attached to enjoyment and liberation, through
occasional rather than constant association with devotees
(daivat), imitate devotional activities, such as chanting, but with
their own goals in mind, and they achieve a general tranquility of
mind.

But their hearts are still contaminated with those desires, since
they have not realized the fault of such desires.

The devotee’s heart is like the sky, which is untouched by other
objects, and is thus suitable for the rising of the moon of prema.



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-abhasa)
Jiva Goswami

The retlection of that moon situated in the devotee’s heart—not
the moon itself—appears within the heart of such contaminated
persons.

A retflection appears because of the impositions (upadhi) caused
by other desires.

Thus, that retlection is not exactly the same as the original, since
it takes support from only a few qualities of the original rati and
is a blurred image possessing contamination of other desires.

A desire for pure bhava on the other hand produces a complete
and pure retlection, because the aspirant takes support of a host
of wonderful qualities of bhava and makes etforts for the correct
goal.



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-
abhasa)

Jiva Goswami

* When that person with other desires becomes separated
from the devotee, will that reflection disappear?

* No, by the impressions it leaves in his heart, the
reflection of bhava remains there for some time.



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)

ksudra-kautithala-may1i

canicala duhkha-harini |
rates chaya bhavet kimcit

tat-sadrsyavalambini ||

That which has some similarity to real rati (tat-sadrsya
kimcit avalambini), which possesses a small amount of
interest in the Lord (ksudra-kauttihala-mayi), which is
unstable (cancala), and which destroys sutfering (duhkha-
harini), is called chaya-raty-abhasa (rateh chaya
bhavet).(BRS)



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)
Jiva Goswami

Here the word chaya means beauty or splendor.

Here it also means a reflection of or resemblance to beauty.

This verse describes this chaya-raty-abhasa, taking into account
the meaning of chaya as “resemblance to beauty” in combination
with the word abhasa.

Little interest (ksudra-kautithala) means that though the Lord
and bhakti are spiritual, the person has interest in them only as

material objects.

Because there is curiosity relating to the Lord, even though
material, there is an appearance of a little splendor (kanti).



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)
Jiva Goswami

That is the meaning of chaya here.

Because of the slight attraction to the Lord, there will be slight
symptoms similar to those of real rati.

However, because of its nature as chaya, it is also unsteady
(cancala), unlike the pratibimba-raty-abhasa.

In prati-bimba-raty-abhasa, the attraction to material enjoyment
and liberation is very strong, but in chaya-raty-abhasa, the
material curiosity about the Lord is transient.

Still, because of the influence of the Lord in chaya-raty-abhasa,
there is gradually a destruction of the suffering of material
existence.



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)
Jiva Goswami

* One should not say “This type does not fit within the general
category of raty-abhasa because it lacks desire for enjoyment and
liberation.”

* Itis classed as raty-abhasa because material curiosity is a form ot
enjoyment as well (a contamination).

* As well, it does not overlap with pratibimba-raty-abhasa, though
both types have desire for enjoyment, because chaya is connected
with only a curiosity about the Lord (whereas pratibimba has a
strong commitment to material enjoyment or liberation).



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)

hari-priya-kriya-kala-
desa-patradi-sangamat |
apy anusangikad esa
kvacid ajniesv apiksyate ||

kintu bhagyarn vina nasau
bhava-cchayapy udaricati |

yad abhyudayatah ksemarm
tatra syad uttarottaram ||

This chaya-raty-abhasa appears sometimes even in ignorant people (esa kvacid
ajnesu api iksyate) by a combination of performing actions dear to the Lord,
observing the festivals of the Lord, residing in the dhama of the Lord (hari-priya-
kriya-kala-desa-patradi-sangamat), and associating with the devotees of the Lord
(anusangikad apy). Even this chaya-raty-abhasa (kintu asau bhava-cchaya apy),
which eventually bestows auspiciousness to those people (yad ksemar
abhyudayatah tatra syad uttarottaram), appears only with great good fortune
(bhagyarm vina na udancati). (BRS)



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)
Jiva Goswami

* There should be simultaneous participation in the items listed
(performing actions dear to the Lord, observing the festivals of
the Lord, residing in the dhama of the Lord, and associating with
the devotees of the Lord) in order for chaya-raty-abhasa to
manifest in ignorant people.

SVCT

* Because of association with devotees, festivals and other items,
this rati is sometimes seen even in ignorant persons--persons
who have no good qualities such as tolerance and have no de-sire
to extinguish samsara.



Raty-abhasa — Reflection of Bhava

hari-priya-janasyaiva
prasada-bhara-labhatah |

bhavabhaso ’pi sahasa
bhavatvam upagacchati ||

tasminn evaparadhena
bhavabhaso 'py anuttamah |

kramena ksayam apnoti
kha-sthah parna-sasi yatha ||

By the great mercy of a dear devotee of the Lord (hari-priya-janasya eva
prasada-bhara-labhatah), the semblance of bhava (bhavabhaso api)
suddenly becomes real bhava (sahasa bhavatvam upagacchati). By
oftending that devotee (tasminn eva aparadhena), even the best
bhavabhasa (anuttamah bhavabhaso apy) gradually wanes (kramena
ksayam apnoti) just as the full moon in the sky gradually wanes (kha-
sthah ptirna-$asi yatha). (BRS)



Raty-abhasa — Reflection of Bhava

bhavo ’py abhavam ayati

krsna-presthaparadhatah |
abhasatam ca sanakair
nytina-jatiyatam api ||

By an offense against the dearest devotee of the Lord
(krsna-prestha aparadhatah), even real bhava will be
destroyed, if the offense is grave (bhavo apy abhavam
ayati). If the oftense is medium, the bhava will turn to
bhavabhasa (abhasatamm ca sanakair). If the offense is
slight, the bhava will become an inferior type (nytna-
jatiyatam api). (BRS)



Raty-abhasa — Reflection of Bhava
Jiva Goswami

By two types of grave offenses—oftense to the dearest devotee, or
to Krsna Himselt (krsna-prestha aparadhatah)—even real bhava
is destroyed.
By medium offense, bhava becomes bhavabhasa.
By slight oftense, the bhava degrades in category.
Becoming an inferior type means that there will be degradation in
term of the five rasas and the eight stages from maha-bhava to

rati.

Thus, change in bhava will take place according to the
seriousness of the offense.



Raty-abhasa — Reflection of Bhava
Jiva Goswami

Sadhya-rapa or harda-rapa-bhakti has five types: bhava, prema,
pranaya, sneha and raga.

In Ujjvala-nila-mani three more types are mentioned: mana,
anuraga and maha-bhava.

Thus, there are eight types ot sadhya-bhakti.

However, since the topic is bhava-bhakti, the lowest ot the eight
types, that bhava could simply decrease in intensity.

Furthermore, those at the level of bhava still have impurities, and
could make mistakes because of anarthas, whereas those at the
level of prema are pure and could never commit real otfense.



Raty-abhasa — Reflection of Bhava
SVCT

Bhava will be destroyed by aparadha to the dearest devotees of
Krsna.

An example is Dvivida the monkey, a follower of Rama.
By aparadha to Laksmana, his bhava disappeared.

By medium aparadha, bhava becomes bhavabhasa.

If the aparadha is slight, the bhava changes type.
Madhura-rati becomes dasya-rati.

Dasya-rati becomes $anta-rati.



Raty-abhasa — Reflection of Bhava

gadhasangat sadayati
mumuksau supratisthite |
abhasatam asau kim va
bhajaniyesa-bhavatam ||

By intimate association (gadhasangat) with a person who
strongly desires impersonal liberation (supratisthite
mumuksau), real bhava becomes bhavabhasa (asau
abhasatam sadayati), or becomes worship of the self as
the Lord (kirh va bhajaniya isa-bhavatam). (BRS)



Raty-abhasa — Reflection of Bhava
Jiva Goswami

Bhajaniyesa-bhavatam means identifying oneself as the Lord, who is
the actual object of worship.

Bhava for the Lord be-comes ahangrahopasanam, worship of the self.

SVCT

By intimate association with a person desiring liberation, who is fixed
in that philosophy and who uses logic from jnana scriptures which
establish the superiority of liberation over everything else
(supratisthite), real bhava becomes bhavabhasa.

Alternatively, he identifies himseltf with the Lord who is worthy of
worship. This becomes self-worship.



Raty-abhasa — Reflection of Bhava

ata eva kvacit tesu
navya-bhaktesu drsyate |
ksanam i$vara-bhavo ’yam
nrtyadau mukti-paksagah ||

It is seen sometimes (ata eva kvacit drsyate) that new
devotees (tesu navya-bhaktesu), absorbed in the goals of
different types of liberation (mukti-paksagah), identity
themselves with the Lord momentarily (ksanam isvara-

bhavo ayarm), during dancing or other acts of devotion
(nrtyadau). (BRS)




Raty-abhasa — Reflection of Bhava
Jiva Goswami
Ksanam “for a moment” is only a representative term.

[t implies, as well, that the attempt to identity oneseltf as
the Lord may last for a long time.

Mukti-paksa-gah means those who are absorbed in the
goals of sartipya, sarsti, and samipya.



Sudden appearance of Bhava without apparent Reasons

sadhaneksarh vina yasminn
akasmad bhava iksyate |
vighna-sthagitam atrohyarm
prag-bhaviyam susadhanam ||

Bhava sometimes appears suddenly (akasmad bhava
iksyate) in a person without performance of sadhana or
mercy, and without scriptural knowledge (yasminn
sadhana iksam vina). It should be inferred that (atra
uhyam), in a previous life, some obstacle interrupted that
person’s skilltul sadhana (prag-bhaviyammn vighna-
sthagitam susadhanarn), and in this life the obstacle has
finally been removed (implied). (BRS)



Sudden appearance of Bhava without apparent Reasons
Jiva Goswami

Sadhana refers to all the causes of bhava: sadhana-bhakti, the
mercy of Krsna and the mercy of the devotee.

Tksa refers to the knowledge gained through scriptures.
Sometimes, bhava appears suddenly without knowledge of
scriptures, and without sadhana, mercy of Krsna or mercy of the
devotee.

[t is seen and verified to be real bhava (iksyate).

One should then infer sadhana from a previous life, as in the case
of Vrtrasura and others.



The Most Amazing Type of Bhava

lokottara-camatkara-
karakah sarva-saktidah |
yah prathiyan bhaved bhavah
sa tu krsna-prasadajah ||

That bhava (yah bhavah) which is more amazing than
anything in this world (loko uttara-camatkara-karakah),
which gives all powers (sarva-saktidah), and which is
very deep (prathiyan), is caused by the mercy of Krsna (sa
tu krsna-prasadajah bhaved). (BRS)




The Most Amazing Type of Bhava
Jiva Goswami
Previously, in verse 1.3.6, three causes of bhava were

mentioned: sidhana, mercy of the Lord and mercy of
the devotee.

Now, bhava, arising due to sadhana in previous life, has
just been mentioned.

Which of these is the best?

Hinting at examples such as Patana, the author says
that bhava caused by the mercy of Krsna is the best.



One should neglect the faults of a Bhava Bhakta

jane cej jata-bhave ’pi
vaigunyam iva drSyate |
karya tathapi nasuya
krtarthah sarvathaiva sah||

If some apparent fault is seen (vaigunyam iva cet drsyate)
in a person who has developed real bhava (jata-bhave jane
api), one should not be hostile to him (tathapi na astiya
karya), because he has accomplished the goal in all
respects (krtarthah sarvatha eva sah). (BRS)



One should neglect the faults of a Bhava Bhakta
Jiva Goswami

There may be some external bad conduct (vaigunyam),
but one should not be hostile to him, because by having
bhava the person cannot be contaminated by those
external actions.

BRS 2.1.276 points out that the bhava-bhakta still has
anarthas and could commit sin or aparadha.

This distinguishes him from the prema-bhakta.

However, even if he makes mistakes, because of his
level of advancement, Krsna takes care of him.



One should neglect the faults of a Bhava Bhakta
Jiva Goswami

apavitrah pavitro va
sarvavastham gato ’pi va
yah smaret pundarikaksam
sa bahyabhyantara-Sucih

Whether one is pure or contaminated (apavitrah pavitro va), and
regardless of one’s external situation (sarvavastham gato api va),
simply, by remembering the lotus-eyed Personality of Godhead (yah
smaret pundarikaksam), one can cleanse one’s internal and
external existence (sah bahya abhyantara-sucih). (Garuda Purana)

* This person cannot be criticized, because he has accomplished
the goal—he has attained bhava (krtarthah).



One should neglect the faults of a Bhava Bhakta

bhagavati ca harav ananya-ceta
bhrsa-malino ’pi virajate manusyabh |
na hi sasa-kalusa-cchavih kadacit
timira-parabhavatam upaiti candrah ||

A person who is dedicated completely to the Lord
(bhagavati ca harav ananya-cetah manusyah) may show,
externally, serious contamination (but internally he is
pure) (bhrsa-malino api virajate). The full moon
(candrah), though marked by the figure of a rabbit (sasa-
kalusa-cchavih), is never overcome by darkness (na hi
timira-parabhavatam upaiti). (Narasimha Purana)




One should neglect the faults of a Bhava Bhakta
Jiva Goswami
A person may show serious contamination.

This means that it is seen externally that he pertorms
forbidden activities.

However, he shines with internal bhakti, which cannot
be deteated by anyone (he is incomparable).

A particular case, the moon, is introduced to support
the general principle.



One should neglect the faults of a Bhava Bhakta
Jiva Goswami
* This is called arthantara-nyasa.
* In the Hari-vamsa, it is said: loke cchaya-mayarm laksma

tavanke $asa-samjiitam: the dark spot on the moon is
called a rabbit.

* Though there is a fault in the beauty of the moon, that
fault is only superticial.



Bhava is tastier than millions of Moons

ratir anisa-nisargosna-prabalatarananda-pura-rapaiva |
usmanam api vamanti sudhamsu-koter api svadvi ||

Rati (ratih) is naturally and eternally (aniSa-nisarga)
unstable (usna) because of its continuous, ever-increasing
desires for pleasing the Lord and it is full of bliss
(prabalatara ananda-ptra-rapaiva). Manifesting this
instability in the form of a variety of sancari-bhavas

(usmanam api vamanti), it is tastier than millions of
moon (sudhamsu-koter api svadvi). (BRS)



Bhava is tastier than millions of Moons
Jiva Goswami
Rati is described as unstable by nature (usna) due to
ever-increasing desire for the Lord, and this state is
without beginning, or continuous (anisa).

Rati is also described as ananda because it is tull of joy.

Thus, rati is characterized by continuous instability and
very strong bliss.

Usmanam, in the second line, refers to various sancari-
bhavas or vyabhicari-bhavas, @ which cause that
instability.



