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“Obsessed by a desire to benefit all the devotees of the
Lord, the esteemed author, Çréla Rüpa Gosvämé,
compiled this remarkable work, the scripture called
Bhakti-Rasämåta-Sindhu, using the rasa presented in
Çrémad-Bhägavatam, which appeared within the lotus bud
of his heart.”

Çréla Jéva Goswami
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Definition of Prema-Bhakti

samyaì-masåëita-svänto 
mamatvätiçayäìkitaù |

bhävaù sa eva sändrätmä
budhaiù premä nigadyate ||

When bhäva becomes extremely condensed (bhävaù
sändrätmä), it is called prema by the learned (sa eva
budhaiù premä nigadyate). It softens the heart
completely (samyak-masåëita-svänto) and produces
extreme possessiveness of the Lord in the experiencer
(mamatva atiçaya aìkitaù). (BRS)



Definition of Prema-Bhakti
Jiva Goswami

• Having explained bhäva, the author now explains
prema.

• The main quality (svarüpa-lakñaëa) is its very
condensed nature (sändrätmä).

• The other two qualities are secondary character-istics
(taöañöha-lakñaëa).



Definition of Prema-Bhakti
SVCT

• Having explained bhäva, the author now explains prema.

• In prema, the heart (sväntaù) becomes extremely soft (samyan-
masåëita), in comparison to the preliminary condition of bhäva,
in which the heart becomes soft.

• Moreover, prema is condensed bliss, the highest state of bliss,
compared to the preliminary state of bhäva, which has the
preliminary appearance of bliss.

• Prema also has extreme possessiveness of Kåñëa.

• That type of bhäva is called prema.



Definition of Prema-Bhakti
SVCT

• A doubt now arises.

• If bhäva is the cause of prema, and if it transforms itself into
prema, it is called the material cause (upädäna-käraëam) of
prema according to Säìkhya philosophy.

• Then bhäva must give up its previous state and transform into
prema. The effect cannot exist independently of the cause.

• It is similar to raw liquid sugar, which gives up its first state and
becomes solid raw sugar.

• When the solid raw sugar appears, the raw liquid sugar no longer
has a separate existence.



Definition of Prema-Bhakti
SVCT

• The solid raw sugar then becomes white sugar, and then refined
sugar.

• When the refined sugar exists, then liquid raw sugar, solid raw
sugar and white sugar no longer exist.

• In this case also, bhäva becomes prema, and thus bhäva should
no longer exist.

• When prema becomes sneha, and sneha becomes räga, then
prema and sneha should both disappear, and only räga should
remain.

• Moreover, if the highest state of mahä-bhäva appears in Rädhä
and others, then all the previous states should disappear.



Definition of Prema-Bhakti
SVCT

• This is not true.

• Bhäva becomes prema without giving up its previous
state, because of the acintya-çakti present in rati, prema,
sneha, räga, mäna, praëaya, anuräga and mahä-bhäva,
which are the supreme transformations of the hlädiné
çakti.

• Thus, bhäva exists separately from prema and sneha
and other advanced stages exist separately from prema.



Definition of Prema-Bhakti
SVCT

• Though bhäva matures into prema, it should also be eternal and
should thus remain even after prema appears.

• A devotee can have experiences of lesser intensity in bhäva, or more
intensity in prema, sneha, räga etc.

• Bhäva takes one of five principal forms as sthäyi-bhäva: çänta-rati,
däsya-rati, sakhya-rati, vatsala-rati or madhura-rati.

• This remains with the devotee permanently, with the exception of
çänta-rati, which may transform into higher ratis.

• Of course, the impurities present in bhäva immediately following
sädhana, in the form of anarthas, would not be present when it is
experienced at a later stage.



Definition of Prema-Bhakti
SVCT

• An example is given.

• The bälya body of Kåñëa attains a little more sweetness and
attains the paugaëòa state, but without giving up the bälya state.

• The paugaëòa body then attains more excellence and becomes
the kaiçora body, without giving up the previous condition.

• It is unlike the material body, which, on attaining boyhood gives
up its baby body.

• This is because all the pastimes of Kåñëa during all His ages with
all His bodies are eternal.



Definition of Prema-Bhakti
SVCT

• When Kåñëa enters His paugaëòa body, the bälya body
disappears, and then appears in the universe in which
His bälya pastimes are about to begin.

• The bälya body appears wherever the bälya pastimes
begin, in the Våndävana within a particular universe.

• The bälya body of Kåñëa will also appear in a future
kalpa of Brahmä during the Vaivasvata manvantara
when Våndävana appears on earth again.



Definition of Prema-Bhakti
SVCT

• Similar to this, the sun disappears from this continent
in the evening and appears in another continent, but,
after twelve hours, it again appears in this continent.

• The eternal nature of the pastimes and the ages of Kåñëa
are explained in detail in the commentaries on the
Bhägavatam by the devotees.

• One should consult these works if one has questions.



Definition of Prema-Bhakti
SVCT

• Getting back to the present case, among those who have
bhäva, prema and sthäyi-bhävas, when a particular
sthäyi-bhäva appears in a devotee under particular
conditions or causes, one should understand that the
other bhävas are still present in the devotee, but in
unmanifest forms. (They are not destroyed.)

• Similarly, among material persons who have anger, lust
and other emotions, when one emotion among them
surfaces, the others still exist, but in the form of
impressions.



Definition of Prema-Bhakti
Proof for Definition of Prema-Bhakti

ananya-mamatä viñëau
mamatä prema saìgatä |

bhaktir ity ucyate bhéñma-
prahlädoddhava-näradaiù ||

Prema is defined (prema ity ucyate) by Bhéñma, Prahläda,
Uddhava and Närada (bhéñma-prahläda-uddhava-
näradaiù) as that bhäva (bhaktih) which has
possessiveness related to Viñëu (or any other form of the
Lord) (viñëau saìgatä mamatä) and to no one else
(ananya-mamatä). (Païcarätra)



Definition of Prema-Bhakti
Proof for Definition of Prema-Bhakti

Jiva Goswami

• It should be understood that starting from verse 6
(evaà-vrata...), the author will give examples to
support his own definition.

• Here he quotes a different definition of prema, in order
to show its agreement with his definition by
consideration of the grammar.

• Bhaktiù means bhävaù in the verse.



Definition of Prema-Bhakti
Proof for Definition of Prema-Bhakti

bhaktiù premocyate bhéñma-
mukhyair yatra tu saìgatä |

mamatänya-mamatvena
varjitety atra yojanä ||

The analysis of the grammar of the above verse is as
follows (ity atra yojanä): Bhäva is called prema (bhaktiù
prema ucyate) by Bhéñma and others (bhéñma-mukhyair)
where there is possessiveness related to Viñëu (yatra tu
saìgatä mamatä) and where possessiveness of other
things is absent (änya-mamatvena varjita). (BRS)



Ways in which 
Prema-Bhakti appears



Ways in which Prema-Bhakti appears

bhävottho ’ti-prasädotthaù
çré-harer iti sa dvidhä ||

This prema for the Lord has two types (çré-harer sah
dvidhä): that arising from bhäva (bhävottho) and that
arising from mercy (ati-prasädotthaù iti). (BRS)



Ways in which Prema-Bhakti appears (bhävottho)

bhäva eväntar-aìgäëam
aìgänäm anusevayä |

ärüòhaù parama-utkarñam
bhäva-uttaù parikértitaù ||

That bhäva (bhäva eva) which reaches the highest
excellence (ärüòhaù parama-utkarñam) by continual
service using all essential aìgas (antar-aìgäëam aìgänäm
anusevayä) is called “prema arising from bhäva. (bhäva-
uttaù parikértitaù)” (BRS)
• The aìgas were defined in relation to sädhana-bhakti, but

the same activities continue in bhäva and prema, though
they are called anubhävas after sädhana is finished.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva Bhakti

evaà-vrataù sva-priya-näma-kértyä
jätänurägo druta-citta uccaiù |
hasaty atho roditi rauti gäyaty

unmäda-van nåtyati loka-bähyaù ||

Having performed his vows according to vaidhi-bhakti (evaà-
vrataù), chanting the holy name of his beloved Lord (sva-
priya-näma-kértyä), he develops great attachment
(jätänurägo). As his heart melts with ecstatic love (druta-
citta), he laughs very loudly (uccaiù hasaty), cries, or shouts
(roditi rauti). Sometimes he sings and dances like a madman
(gäyaty nåtyati unmäda-vat), for he is indifferent to public
opinion (loka-bähyaù). (SB 11.2.40)



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva Bhakti

Jiva Goswami

• Vaidhah means “produced from vaidhi.”

• By following the rules of vaidhi-sädhana-bhakti, vaidha-
bhäva appears.

• From that vaidha-bhäva, appears a corresponding
prema.

• That is the meaning of vaidha-bhävottaù.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva Bhakti

Jiva Goswami

• Evaà vrataù (performing vows) indicates that the
prema arose from vaidha-bhäva.

• The word priya (dear) indicates the attainment of
bhäva.

• Sva indicates the devotee’s possessiveness of the Lord.

• Jätänuräga indicates extreme possessiveness.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva Bhakti

SVCT

• Vrata means a person performing vows of sädhana
according to the methods discussed in the second wave,
and indicates vaidhi-sädhana, since vratas are related to
rules and regulations in vaidhi-bhakti.

• The words priya-näma-kértyä indicate that bhäva has
appeared from chanting Kåñëa’s name—because the
word priya in this verse indicates that the Lord has
become very dear to the chanter.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva Bhakti

SVCT

• The word sva (one’s own) indicates a feeling of possessiveness of
the Lord.

• The Lord has become one’s own object of affection.

• Jätänuräga indicates intense possessiveness, which is a symptom
of prema.

• Rauti means to make sounds loudly other than crying (which has
already been described by the word roditi).

• Loka-bähyaù means “he is beyond ordinary humans or
extraordinary.”



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Rägänuga-Bhäva Bhakti

na patià kämayet kaïcid
brahmacarya-sthitä sadä |
tam eva mürtià dhyäyanté
candrakäntir varänanä ||

çré-kåñëa-gäthäà gäyanté
romäëcodbheda-lakñaëä |

asmin-manvantare snigdhä
çré-kåñëa-priya-vartayä ||

In this manvantara period (asmin-manvantare), the beautiful-faced Candrakänti
(candrakäntir varänanä) observed continuous celibacy (brahmacarya-sthitä
sadä), and continuously meditated only on the form of Kåñëa (tam eva mürtià
dhyäyanté), thinking, “One should not desire anyone else as a husband. (na
kaïcid patià kämayet)” She sang songs about Him (çré-kåñëa-gäthäà gäyanté)
with hairs standing on end (romäëca udbheda-lakñaëä). She developed complete
affection for Kåñëa (snigdhä) by hearing stories about Kåñëa (çré-kåñëa-priya-
vartayä). (Padma Puräëa)



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Rägänuga-Bhäva Bhakti

Jiva Goswami

• It is understood that because she meditated only on the deity of Kåñëa,
she had already achieved bhäva for that deity.

• She did not desire anyone else as her husband.

• Na kämayet should be na kämayeta (ätmanepada), meaning, “one
should not desire any husband for oneself.”

• This indicates a feeling of deep possessiveness of Kåñëa.

• Thus, prema is indicated as per the definition (of prema) given in verse
1.

• The verb babhüva (became) should be added to snigdhä. The meaning
becomes, “she developed complete affection.”



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of the Lord

harer atiprasädo ’yaà
saìga-dänädir ätmanaù ||

The great mercy of the Lord (harer ati prasädah) includes
such things as the Lord giving His association to the
devotee (ayaà saìga-dänädir ätmanaù). (BRS)

• The Lord giving His personal association to the devotee
is called atiprasäda or extreme mercy, because that is
the result of the Lord’s mercy.



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for Prema appearing from great mercy of the Lord

te nädhéta-çruti-gaëä
nopäsita-mahattamäù |

avratätapta-tapasaù
mat-saìgän mäm upägatäù ||

The persons I have mentioned (te) did not undergo serious
studies of the Vedic literature (na adhéta-çruti-gaëä), nor did
they worship great saintly persons (na upäsita-mahattamäù),
nor did they execute severe vows or austerities (avrata atapta-
tapasaù). Simply by association with My devotees and Me
(mat-saìgän), they achieved Me (mäm upägatäù). (11.12.7)



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for Prema appearing from great mercy of the Lord

Jiva Goswami

• The persons who achieved the Lord and who are mentioned here are
Bali and others (mentioned in the previous verse of the Bhägavatam.)

• They did not study the Vedas (na adhéta-çruti-gaëä) in order to attain
Me.

• They did not worship the great masters (mahattamäù) in order to learn
the Vedas.

• Mat-saìgät (which can mean “from association with my devotees or
association with Me”) in this case, means, “Attaining prema from
association with Me principally, among all the types of association that
one may attain.”

• They then attained Me.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of the Lord

Jiva Goswami

• Though the Lord is in an independent position, out of
humility, He counts Himself among the devotees.

• That is why it is expressed in this way.

• Thus, the verse may be quoted to show that one can
achieve prema from the mercy of the Lord.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Prema appearing from great mercy of the Lord

mähätmya-jïäna-yuktaç ca
kevalaç ceti sa dvidhä ||

Prema arising from the Lord’s mercy has two types (sah
dvidhä): that endowed with knowledge of the Lord’s
powers (mähätmya-jïäna-yuktah), and that endowed
with only knowledge of the Lord’s sweetness (kevalah).
(BRS)



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Prema appearing from great mercy of the Lord

Jiva Goswami

• Here it is explained that this prema has two types (just as prema
arising from bhäva had two types).

• Kevala (only) indicates knowledge only of the sweetness of the
Lord (with no mixture at all).

• Realizing only sweetness takes place exclusively in the form of Vraja
Kåñëa, not even in Mathurä or Dvärakä Kåñëa, where sweetness is
mixed with awareness of Kåñëa as God.

• Realization of Vaikuëöha Viñëu produces a predominance of mäh-
ätmya-jïäna-yukta-prema.



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for mähätmya-jïäna-yuktah Prema

mähätmya-jïäna-yuktas tu
sudåòhaù sarvato ’dhikaù |
sneho bhaktir iti proktas
tayä särñöyädinänyathä ||

Affection for the Lord more than anyone else (sarvato adhikaù
snehah), which is very firm (sudåòhaù), and includes
knowledge of the Lord’s powers (mähätmya-jïäna-yuktah), is
called bhakti (bhaktir iti proktah). By that bhakti, a person
attains powers in the spiritual world as well as other rewards
(tayä särñöyädinä). There is no other way of attaining such
things (na anyathä). (Païcarätra)



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for mähätmya-jïäna-yuktah Prema

SVCT

• Two verses (this and the next one) from païcarätra now show
prema with knowledge of the Lord’s powers and without
knowledge of the Lord’s powers.

• Mähätmya-jïänam—knowledge of the Lord’s powers—means
awareness that “He is God.”

• This awareness, with particular respect for the Lord, restricts
feelings of sakhya, vatsala and madhura.

• Though there is also awareness of the Lord’s powers in persons
practicing rägänuga-bhakti, that awareness does not restrict their
feelings of sakhya, vatsala and madhura-bhakti.



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for mähätmya-jïäna-yuktah Prema

SVCT

• For both vaidhi-bhaktas and rägänuga-bhaktas, sambandha-jïäna,
which includes knowledge of the difference between God and jéva and
their respective qualities, is a prerequisite for proper sädhana.

• In rägänuga-bhakti, however, this knowledge does not restrict their
feelings of intimacy with the Lord and awareness of Kåñëa as God is
not part of his emotional cultivation.

• This knowledge of the Lord’s greatness and (tu) complete
affection for the Lord is called bhakti.

• By that type of bhakti (tayä), the person attains särñti and other
blessings.



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for Prema with knowledge of the Lord’s sweetness

mano-gatir avicchinnä
harau prema-pariplutä |
abhisandhi-vinirmuktä

bhaktir viñëu-vaçaìkaré ||

That bhakti inundated with prema (prema-pariplutä bhaktir), with
continuous, spontaneous desires to please the Lord (harau mano-
gatir avicchinnä), free of desires for other results (even the desire to
see His powers) (abhisandhi-vinirmuktä), brings even Viñëu under
control (viñëu-vaçaìkaré). (Païcarätra)

• prema-pariplutä - Perhaps this is equivalent of paramäviñöatä,
completely absorbed in the object of love, which was the definition of
räga. (BRS 1.2.272)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema with knowledge of the Lord’s sweetness

• Actually, kevala-prema is prema for Vraja Kåñëa, though
the text says viñëu-vaçaìkaré, which means literally
“bringing Viñëu under control.”

• In this context it must mean that bhakti for Vraja Kåñëa is
so attractive that even Viñëu becomes attracted.

• An example is Mahä-viñëu calling Kåñëa and Arjuna to His
abode to see them.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema with knowledge of the Lord’s sweetness

• In Arjuna’s bhakti however there is a mixture of awareness
of Kåñëa as God along with sweetness.

• Viñëu’s attraction to kevala-prema would be the Viñëu
expansions as cowherd boys and calves serving Vraja
Kåñëa for one year.

• In this verse, the distinguishing factor in kevala-prema is
mano-gatir avicchinnä—spontaneous service, without the
impediment of conceiving of the Lord as God.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

mahima-jïäna-yuktaù syäd
vidhi-märgänusäriëäm |

rägänugäçritänäà tu
präyaçaù kevalo bhavet ||

Those who have practiced vaidhi-bhakti (and then get the
great mercy of the Lord) (vidhi-märga anusäriëäm) attain
prema with knowledge of the Lord’s powers (mahima-
jïäna-yuktaù syäd). Those who have practiced rägänuga-
bhakti (and then get the great mercy of the Lord)
(rägänuga äçritänäà tu) usually attain prema with
knowledge of the Lord’s sweetness (präyaçaù kevalo
bhavet). (BRS)



Ways in which Prema-Bhakti appears (ati prasäda utthaù)

Jiva Goswami

• Generally (präyaçaù) from rägänuga-sädhana, one will attain
kevala-prema.

• However, the practitioner of rägänuga, who also practices some
portion of vaidhi-sädhana, does not receive kevala-prema.

• That is the meaning of the word “generally.”

SVCT

• If a person practicing rägänuga-sädhana performs arcana which
includes meditation on Rukmiëé and others of Dvärakä, which
are part of vaidhi-bhakti, then the Lord will not bestow kevala-
prema.



Stages leading to 
Prema-Bhakti



Stages leading to Prema-Bhakti

ädau çraddhä tataù sadhu
saìgo ’tha bhajanakriyä |
tato ’narthanivåttiù syät
tato niñöhä rucis tataù ||

tathäsaktis tato bhävas
tataù premäbhyudaïcati |

sädhakänäm ayaà premëaù
prädurbhävaù bhavet kramaù ||

First, there is association with devotees, by which one gains faith (ädau çraddhä).
Then, one associates with the devotees (tataù sadhu saìgah) to learn the
scriptures, and then practices bhakti (atha bhajanakriyä). The anarthas are then
destroyed (tato anarthanivåttiù syät). Steady bhakti without confusion follows
(tato niñöhä). Desire for the Lord (ruci) appears (rucis tataù). This is followed by
spontaneous desire for the Lord (äsakti) (tathä äsaktih). This becomes bhäva
(tato bhävah) and then prema (tataù prema abhyudaïcati). This is the
progression (ayaà kramaù bhavet) for manifesting prema (premëaù
prädurbhävaù) for those performing sädhana-bhakti (sädhakänäm). (BRS)



Stages leading to Prema-Bhakti

Jiva Goswami

• Though there are many steps in the progression of bhakti, the most common
sequence is stated in two verses.

• In the beginning (ädau), by hearing the scriptures in association with the
devotees, one attains faith (çraddhä).

• Çraddhä means trust or confidence.

• Then, after faith appears, again association with devotees takes place (sadhu-
saìga), for learning how to practice bhakti.

• Niñöhä means continuous bhakti without confusion.

• Ruci means desire for the Lord, but with direction by the intellect.

• Äsakti means desire, which is natural or spontaneous (without intellectual
direction).



It is difficult to 
understand a person 

in Prema-Bhakti



It is difficult to understand a person in Prema-Bhakti

dhanyasyäyaà navaù premä
yasyonmélati cetasi |

antarväëébhir apy asya
mudrä suñöhu sudurgamä ||

This ever fresh prema (navaù premä) arises in the heart of
a person who is very fortunate (dhanyasyäyaà cetasi
unmélati). That person’s behavior (yasya mudrä) is very
difficult to comprehend (suñöhu sudurgamä) even for
those knowledgeable of scriptures (antarväëébhir apy).
(BRS)



It is difficult to understand a person in Prema-Bhakti

bhävonmatto hareù kiïcin
na veda sukham ätmanaù |

dukhaà ceti maheçäni
paramänanda äplutaù ||

O goddess Pärvaté (maheçäni), the person who is mad
with love of the Lord (hareù bhäva unmattah), being
absorbed in the highest bliss (paramänanda äplutaù),
does not know at all (na kiïcid veda) his own happiness
or distress (ätmanaù sukham ca dukhaà). (Närada-
païcarätra)



It is difficult to understand a person in Prema-Bhakti

Jiva Goswami

• This verse shows the difficulty in understanding a person with
prema. (Even he cannot understand what is happening.)

• Here is the meaning.

• Those learned in scriptures define the goals of life as the
destruction of suffering and attainment of happiness.

• They try to understand if the prema-bhaktas have achieved these
two goals of life by looking at their external appearance.

• But these prema-bhaktas internally experience happiness and
distress only from achieving or not achieving the Lord. (Thus,
others cannot understand the prema-bhakta’s behavior.)



It is difficult to understand a person in Prema-Bhakti

Jiva Goswami

• Thus it is said:
nätyantikaà vigaëayanty api te prasädaà

kimv anyad arpita-bhayaà bhruva unnayais te
ye ’ìga tvad-aìghri-çaraëä bhavataù kathäyäù

kértanya-tértha-yaçasaù kuçalä rasa-jïäù

Persons who have realized you do not regard attainment of impersonal
liberation as your mercy (ätyantikaà na prasädaà vigaëayanty), what to
speak of (kim u) attaining a material position like Indra (anyad) which is
subject to fear caused by the Lord raising his eyebrow (arpita-bhayaà
bhruva unnayais te). O Lord (aìga)! Those devotees, surrendered to
your lotus feet (ye tvad-aìghri-çaraëä), are expert knowers of rasa (kuçalä
rasa-jïäù) derived from narrations about your fame (bhavataù kathäyäù
yaçasaù), which should be chanted (kértanya) and which purify everyone
like a tértha (tértha).



It is difficult to understand a person in Prema-Bhakti

Jiva Goswami

kämaà bhavaù sva-våjinair nirayeñu naù stäc
ceto ’livad yadi nu te padayo rameta

väcaç ca nas tulasivad yadi te ’ìghri-çobhäù
püryeta te guëa-gaëair yadi karëa-randhraù ||

Let us remain in hellish existence (kämaà bhavaù nirayeñu naù
stät) because of sinful actions (sva-våjinair), if our minds can
achieve prema at your lotus feet (ceto yadi nu te padayo rameta)
like bees which are not injured by the thorns as they taste the honey
(alivad), if our words can remain glorious at your lotus feet like
tulasé leaves (väcaç ca nas tulasivad yadi te aìghri-çobhäù), and if
our ear holes can remain filled with hearing your qualities (püryeta
te guëa-gaëair yadi karëa-randhraù).



Higher stages of Prema are not discussed here

premëa eva viläsatväd
vairalyät sädhakeñv api |

atra snehädayo bhedä
vivicya na hi çaàsitäù ||

Sneha and other advanced stages (snehädayo) are the
manifestations of prema (premëa eva viläsatväd), but
because they are rare (vairalyät), even in those who have
practiced bhakti (sädhakeñv api), the distinctions will not
be described here (atra bhedäh na hi vivicya çaàsitäù).
(BRS)



All these Conclusions have been described by Çré 
Sanätana Gosvämé

çrémat-prabhupadämbhojaiù 
sarvä bhägavatämåte |
vyaktékåtästi güòhäpi

bhakti-siddhänta-mädhuré ||

Çré Sanätana Gosvämé, my master (çrémat-
prabhupadämbhojaiù), has clearly described
(vyaktékåtästi) all the sweetness of the conclusions of
bhakti (sarvä bhakti-siddhänta-mädhuré) in Båhad-
bhägavatämåta (bhägavatämåte), though it is very esoteric
(güòhah api). (BRS)



May the Lord be pleased with this Eastern Section

gopäla-rüpa-çobhäà dadhad api raghunätha-bhäva-vistäré |
tuñyatu sanätanätmä prathama-vibhäge sudhämbu-nidheù |

May the eternal Lord (sanätanätmä) in the beautiful form of a
cowherd boy (gopäla-rüpa-çobhäà dadhad), who distributes his
mood of love to Räma and other forms (raghunätha-bhäva-vistäré),
be pleased (tuñyatu) with this first part of the Bhakti-rasämåta-
sindhu (sudhämbu-nidheù prathama-vibhäge).

May the person named Sanätana Gosvämé (sanätanätmä), who
glorified Gopäla Bhaööa Gosvämé and Rüpa Gosvämé (gopäla-rüpa-
çobhäà dadhad) and bestowed kåñëa-prema to Raghunätha däsa
Gosvämé (raghunätha-bhäva-vistäré), be pleased (tuñyatu) with this
first section of the ocean of nectar (sudhämbu-nidheù prathama-
vibhäge)! (BRS)



May the Lord be pleased with this Eastern Section
Jiva Goswami

• This verse has two meanings.

• The first meaning expresses the great mercy of Kåñëa.

• Taking another meaning, the author mentions four contempo-
raries.

• The second name mentioned is Çré Rüpa Gosvämé, the writer of
the Bhakti-rasämåta-sindhu.

• The first and third mentioned, Gopäla Bhaööa and Raghunätha
däsa, are Rüpa’s friends.

• The fourth, Çré Sanätana Gosvämé, is the elder brother of the
author of this work.


