47. Dasyam — Acting as a servant

dasyar karmarpanam tasya
kainkaryam api sarvatha

Dasyam is defined as offering the results of prescribed
duties (dasyarn karmarpanam) and acting as a menial
servant of the Lord (tasya kainkaryam api sarvatha).
(BRS)



47. Dasyam — Acting as a servant

* Ofttfering the results of prescribed varnasrama
actions (karmarpanam) is considered by some
to be dasyam.

* However, Ripa Gosvami’s opinion is that only
kainkaryam, acting as the menial servant of the
Lord is considered dasyam.

* One should identity oneself as the servant of the
I ord.



47. Dasyam (kainkaryam) — Acting as a servant
(Acting as a menial servant of the Lord)

iha yasya harer dasye
karmana manasa gira |
nikhilasv apy avasthasu
jivan-muktah sa ucyate

He who has the desire to serve the Lord (yasya
harer dasye iha) with actions, mind and words
(karmana manasa gira) in this world (nikhilasv
apy avasthasu) is called a liberated jiva in all
circumstances (jivan-muktah sa ucyate) (Naradiya
Purana).



47. Dasyam (kainkaryam) — Acting as a servant
(Acting as a menial servant of the Lord)

* The author indicates his own opinion with a
glorification of this type of dasyam.

« Tha dasye here means “having the desire for
servitude” One should have the desire “I am
Your servant.”



48. Sakhyam — Friendship

viSvaso mitra-vrttis ca
sakhyar dvividham iritam

There are two types of sakhyam (sakhyam dvi
vidham 1iritam): trust and being friendly (visvaso
mitra-vrttis$ ca).



48. Sakhyam — Friendship

* The first type is the opinion of others, and the
second is the opinion of the author.

* Mitra here means friendship in general (rather
than the sakhya-sthayi-bhava that appears only
in bhava and prema).

* Such a tendency is described in the Bhagavatam



48. Sakhyam — Friendship

aho bhagyam aho bhagyam
nanda-gopa-vrajaukasam

yan-mitrarh paramanandam

purnam brahma sanatanam

How greatly fortunate are Nanda Maharaja, the cowherd men
and all the other inhabitants of Vrajabhtmi (aho bhagyam aho
bhagyam nanda-gopa-vrajaukasam)! There is no limit to their
good fortune, because the Absolute Truth, the source of
transcendental bliss (paramanandam), the eternal Supreme
Brahman (parnarm brahma), has become their friend (mitra)
(yan-mitram). (SB 10.14.32)

* To identity with such a position of friendship is called
sakhyam.



48. Sakhyam (visvasah) — Friendship (Trust)

pratijia tava govinda
na me bhaktah pranasyati |
1tl samsmrtya samsmrtya
pranan sammdharayamy aham

O Govinda (govinda), remembering again and again
(sammsmrtya sarmsmrtya) Your promise (tava pratijna)
that Your devotee will never perish (na me bhaktah
pranasyati iti), | maintain my life (aham pranan
samndharayamy). (Mahabharata)



48. Sakhyam (mitra-vrtti) — Friendship (Being Friendly)

paricarya parah kecit

prasadesu ca Serate |
manusyam iva tam drastum
vyavahartum ca bandhuvat

A person who is dedicated to serving the Lord (kecit
paricarya parah), and out of friendship sees and treats
Him as a human (manusyam iva tam drastum
vyavahartumm ca), lies down in the Lord’s temple
(prasadesu ca Serate). (Agastya-samhita)



48. Sakhyam (mitra-vrtti) — Friendship (Being Friendly)

raganugangatasya syad
vidhi-marganapeksatvat |

marga-dvayena caitena
sadhya sakhya-ratir mata

The last example should be classed as raganuga-sadhana
(asya raganugangatah syad), because of disregard for
vaidhi-sadhana (vidhi-marga anapeksatvat). However,
attraction for feelings of friendship (sadhya sakhya-ratih)
is cultivated in both raganuga-sadhana and vaidhi-sadhana
(etena ca marga-dvayena mata). (BRS)



49. atma-nivedanar — Offering the self

martyo yada tyakta-samasta-karma
niveditatma vicikirsito me |
tadamrtatvarn pratipadyamano
mayatma-bhiiyaya ca kalpate vai

A person who gives up all prescribed activities (yada
martyah tyakta-samasta-karma) and offers himself
entirely unto Me (mveﬂ'ftﬁt‘m_a)’becomes the object of My
special desires (@11’5“0 me). He achieves liberation
from birth and death (fada amrtatvar pratipadyamanah)
and is promoted to the status of sharing My own
opulences (maya atma-bhuiyaya ca kalpate). (11.29.34)




50. nija-priya upaharanam — Oftering articles dear to
oneself

yad yad istatamam loke
yac cati-priyam atmanah |
tat tan nivedayen mahyam

tad anantyaya kalpate

Whatever is most desired by one within this material
world (yad yad istatamam loke), and whatever is most
dear to oneselt (and also dear to Me) (yac ca ati-priyam
atmanah) — one should offer that very thing to Me (tat
tan nivedayet mahyam). Such an oftering qualifies one for
eternal life (tad anantyaya kalpate). (11.11.41)




51. tad-arthe akhila-cestitamn — Making full etforts
for the Lord

laukiki vaidiki vapi
ya kriya kriyate mune |
hari-sevanukilaiva
sa karya bhaktim icchata

O sage (mune)! Among all the Vedic and routine
actions that are performed (laukiki vaidiki vapi ya
kriya kriyate), the person desiring bhakti
@haktim icchatﬁ)}hould per-form those which
are tavorable tor service to the Lord (sa karya hari-
seva anukila eva)l (Paficaratra)




52. Saranapattih — Accepting the Lord’s
protection

tavasmiti vadan vaca
tathaiva manasa vidan |
tat-sthanam asritas tanva
modate saranagatah

He who, while saying “I am Yours,” (tavasmiti
vadan vaca tathaiva manasa vidan) accepts the
protection of the Lord (tat-sthanam asritas tanva
), teels bliss (modate Saranagatah). (Hari-bhakti-
vilasa)



53. tadiyanam sevanam — Service to things
related to the Lord
LesiredS G SthsS g gives; 8
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53. tadiyanar sevanam — Service to things related to the
Lord

Seeing tulasi destroys all sins (ya drsta nikhilagha-sanga-
Samani). Touching her purifies the body (sprsta vapuh-
pavani). Bowing to her destroys all sufferings
(abhivandita roganam nirasani). Sprinkling her with
water delivers one Ifrom death (sikta antaka-trasini).
Planting her (samropita) bestows attachment of the mind
to Lord Krsna (bhagavatah krsnasya pratyasatti-
vidhayini). Offering her to Krsna’s lotus feet bestows
special liberation in the form of prema (nyasta tac-carane
vimukti-phalada). 1 ofter my respects to tulasi (tasyai
tulasyai namah). (Skanda Purana)



54. Sastrasya — Service to the scriptures

sarva-vedanta-saram hi
Sri-bhagavatam isyate |
tad-rasamrta-trptasya
nanyatra syad ratih kvacit

Srimad-Bhagavatam is declared (sri-bhagavatam isyate) as
the essence of all Vedanta philosophy (sarva-vedanta-
saram). One who has felt satistaction from its nectarean
mellow (tad-rasamrta-trptasya) will never be attracted to
any other literature (nanyatra syad ratih kvacit). (SB

12.13.15)



55. mathurayah — Serving Mathura and other
holy places
mathuram ca parityajya
yo ‘nyatra kurute ratim |
mudho bhramati samsare
mohita mama mayaya

The tool (mudhah) who gives up Mathura (yah
mathuram parityajya) and develops attraction for
some other place (anyatra kurute ratim ) wanders
in the material world birth after birth (bhramati
samsare), bewildered by My maya (mohita mama
mayaya). (Varaha Purana)



55. mathurayah — Serving Mathura and other
holy places

trailokya-varti-tirthanam
sevanad durlabha hi ya |
parananda-mayi siddhir
mathura-sparsa-matratah

The bliss at the stage of prema (parananda-mayi
siddhih), which is rarely obtained (durlabha hi
ya) even by serving all the holy places in the three
worlds (trailokya-varti-tirthanam sevanad), is
available just by touching Mathura (mathura-
sparsa-matratah). (Brahmanda Purana)



56. vaisnavanam sevanam — Service to Vaisnavas

aradhananam sarvesam
visnor aradhanam param |

tasmat parataram devi

tadiyanam samarcanam

Of all types ot worship (aradhananam sarvesam),
worship of Visnu is supreme (visnor aradhanam
param). O Devi (devi), worship of His devotees
(tadiyanarmn samarcanam), however, is even
superior to that (tasmat parataram). (Padma
Purana)



56. vaisnavanam sevanam — Service to Vaisnavas

yat-sevaya bhagavatah
kaita-sthasya madhu-dvisah |
rati-raso bhavet tivrah
padayor vyasanardanah

By service to the devotees (yat-sevaya), intense
rasa of bhava-bhakti (tivrah rati-rasah) to the Lord
(bhagavatah) who is fixed in one form (kuta-
sthasya) and destroys obstacles for the devotee
(madhu-dvisah) appears (bhavet), and destruction

of material suffering then takes place (padayor
vyasana ardanah). (SB 3.7.19)



56. vaisnavanam sevanam — Service to Vaisnavas

yesam samsmaranat pumsam
sadyah suddhyanti vai grhah |
kim punar darsana-sparsa-
pada-saucasanadibhih

Simply by our remembering You (yesam sarnsmaranat),
our houses become instantly sanctified (sadyah
Suddhyanti vai grhah). And what to speak of seeing You,
touching You (kirm punar darsana-sparsa), washing Your
holy feet and offering You a seat in our home (pada-sauca

asanadibhih)? (SB 1.19.33)



56. vaisnavanam sevanam — Service to Vaisnavas

ye me bhakta-janah partha
na me bhaktas ca te janah |
mad-bhaktanam ca ye bhaktas
te me bhaktatama matah

Those who claim to be My devotees (ye me bhakta-janah
partha) are not My devotees (na me bhaktas ca te janah).
Those who are the devotees of My devotees (mad-
bhaktanam ca ye bhaktas), I consider them to be My best
devotees (te me bhaktatama matah). (Adi-purana)



56. vaisnavanam sevanam — Service to Vaisnavas

yavanti bhagavad-bhakter
angani kathitaniha |

prayas tavanti tad-bhakta-

bhakter api budha viduh

All the angas of bhakti described in relation to the
Lord (yavanti bhagavad-bhakter angani kathitani)
are also angas in relation to the devotees of the
Lord (prayas tavanti tad-bhakta-bhakter api). This
is the conclusion ot the wise (budhah viduh).
(BRS)



57. yatha-vaibhava-mahotsavah — Observing
festivals according to ones wealth

yah karoti mahipala
harer gehe mahotsavam |
tasyapi bhavati nityam
hari-loke mahotsavah

O king (mahipala), he who pertorms a festival for
the temple of the Lord (yah karoti harer gehe
mahotsavam) experiences for eternity (tasyapi
bhavati nityarn) a festival in the planet of the Lord
(hari-loke mahotsavah). (Padma Purana)



58. Urjadarah — Observing Urja-vrata

yatha damodaro bhakta-
vatsalo vidito janaih |
tasyayarn tadrSo masah
svalpam apy uru-karakah

Just as men know (yatha janaih viditah) that
Damodara is affectionate to His devotee
(damodaro bhakta-vatsalah), the Damodara
month is also affectionate to the devotee (tasya
ayam). Even a little service performed during that
month yields great results (tadrso masah svalpam
apy uru-karakah). (Padma Purana)




58. Urjadarah — Observing Urja-vrata

* The month is atfectionate just as Damodara is
altectionate.

e Thus, a little service to Damodara becomes
multiplied it performed during that month.

* Uru-karaka means a person (in this case the
month) who accepts something very small and
makes it big, like a person who feels extremely
indebted and performs great actions for another
person.



58. Urjadarah — Observing Urja-vrata

* Similarly, His month, called Kartika month,
gives great benetfit.

* It takes what is meager and makes it significant.

* Svalpam uru-kdrakah means “The month of
Damodara is a future giver of huge results for a
little service.”



58. Urjadarah — Observing Urja-vrata

bhuktirn muktim harir dadyad
arcito nyatra sevinam |
bhaktim tu na dadaty eva
yato vasyakari hareh ||

sa tv anjasa harer bhaktir

labhyate karttike naraih |
mathurayam sakrd api
Sri-damodara-sevanat ||



58. Urjadarah — Observing Urja-vrata

The Lord (harih), being worshipped elsewhere
(anyatra arcitah), awards material enjoyment and
liberation to those worshippers (sevinam bhuktim
muktim dadyad). He does not give bhakti
(bhaktim tu mna dadaty eva) because bhakti
controls the Lord (yato vasyakari hareh).
However, men can achieve bhakti to the Lord
(naraih tu sa harer bhaktih labhyate) very easily
(anjasa) by serving Damodara ($ri-damodara-
sevanat) during Kartika month (karttike) in
Mathura just once (mathurayarm sakrd api).
(Padma Purana)



59. sri-janma-dina-yatra — Observing the
appearance day of the Lord

yasmin dine prastiteyam
devaki tvam janardana |

tad-dinam brahi vaikuntha
kurmas te tatra cotsavam |
tena samyak-prapannanam
prasadam kuru kesavah ||



59. sri-janma-dina-yatra — Observing the
appearance day of the Lord

O Janardana (janardana), Tell us (brithi) the day
that Devaki gave birth to You (yasmin dine devaki
tvam prastteyarn). O Vaikuntha (vaikuntha), We
will perform a festival on that day (tad-dinam
kurmah te tatra ca utsavam). O Kesava (keSavah),
may You be pleased (prasadam kuru) with that
testival pertormed (tena) by those who are
completely surrendered to You (samyak-
prapannanam). (Bhavisyottara Purana)



The Five Most Potent
Limbs



Rupa Goswami’s glorification of the last five items

durithadbhuta-virye ’smin

Sraddha dare’stu pancake |
yatra svalpo’pi sambandhah
sad-dhiyam bhava-janmane ||

The last five items (pancake) have inconceivable and
astonishing power (durttha adbhuta-virye). What to
speak of having faith in these items (asmin sraddha duare
astu), if there is just a little relationship with these items
(yatra svalpah api sambandhah), persons who are devoid
of offenses (sad-dhiyam) can attain the level of bhava
(bhava-janmane). (BRS)



Sri-murter-anghri-sevane
pritih

Attachment to Serving the
Lotus Feet of the Deity




What is the need for deity
worship it chanting Hare
Krsna is sufficient in
itself for pertection?



Adi 7.76 (Purport)

* To chant the holy name of the Lord, one need
not depend upon other paraphernalia, for one
can immediately get all the desired results of
linking with the Supreme Personality ef
Godhead.

* It may therefore be questioned why there is a

necessity for initiation or further spiritual
activities in devotional service for one who
engages in the chanting of the holy name of the
Lord.




Adi 7.76 (Purport)

 The answer is that although it is correct that one
who fully engages in chanting the holy name

need not depend upon the process of initiation,
generally a devotee is addicted to many
abominable material habits due to material
contamination from his previous life.

[

* In order to get quick relief from all these
contaminations, it is required that one engage in
the worship of the Lord in the temple.




Adi 7.76 (Purport)

* The worship of the Deity in the temple is
essential to reduce one’s restlessness due to the
contaminations of conditioned life.

* Thus Narada, in his pancaratriki-vidhi, and other
great sages have sometimes stressed that since
every conditioned soul has a bodily concept of
life aimed at sense enjoyment, to restrict this
sense enjoyment the rules and regulations for
worshiping the Deity in the temple are essential.




Adi 7.76 (Purport)

* Srila Riipa Gosvami has described that the holy name of
the Lord can be chanted by liberated sounls _but almost
all the souls we have to initiate are conditioned.

* It is advised that one chant the holy name of the Lord
without offenses and according to the regulative
principles, yet due to their past bad habits they violate
these rules and regulations.

* Thus the regulative principles for worship of the Deity
are also simultaneously essential.




Deity Worship is
absolutely essential for
the Sadhakas, especially

Grhasthas



SB 7.5.23-24 (Purport)

e It is therelore recommended that initiated devotees

follow the principles of Narada Pancaratra by
worshiping the Deity in the temple.

* Especially for householder devotees who are apulent in
material possessions, the path of Deity worship is

strongly recommended.

-

* An opulent householder devotee who does not engage
his_hard-earned money in the service of the Lord-is

called a miser.




SB 7.5.23-24 (Purport)

* One should not engage paid brahmanas to worship the
Deity. X‘

 If one does not personally worship the Dei t
engages paid servants instead, he is considered lazy, and
his worship ot the Deity is called artificial.

e An opulent householder can collect luxurious

paraphernalia for Deity worship, and consequently for

householder devotees the worship of the Deity _is
compulsory.




SB 7.5.23-24 (Purport)

* Grhastha devotees, however, are generally
engaged in material activities, and therefore if
they do not take to Deity worship, their falling

down is positively assured.

* Deity worship means following the rules and
regulations precisely.

* That will keep one steady in devotional service.




SB 7.5.23-24 (Purport)

* Grhastha devotees must adopt the arcana-vidhi,
or Deity worship according to the suitable
arrangements and directions _given by the
spiritual master.

* Regarding those unable to take to the Deity
worship in the temple, there is the following

statement in the Agni Purana.




SB 7.5.23-24 (Purport)

* Any householder devotee circumstantially
unable to worship the Deity must at least see the
Deity worship, and in this way he may achieve
success also.

* The special purpose of Deity worship is to keep
oneself always pure and clean. <.

* Grhastha devotees should be actual examples of
cleanliness.




SB 7.5.23-24 (Purport)

* By chanting the holy name of the Lord, one can reach
the platform of love of Godhead.

* One might ask, then what is the necessity of being

initiated?

. The answer is that even though the chanting of the holy
name is sufficient to enable one to progress in spmtual
life to the standard of love of dhead IS
nonetheless susceptible to contamination because _of
possessing a material body.




SB 7.5.23-24 (Purport)

* Consequently, special stress is given to the
arcana-vidhi.

* One should therefore regularly take advantage of

both the bhagavata process and pancaratriki
process.




Srila Jiva Goswami’s
Comments on Deity
Worship for the
Sadhakas, especially
Grhasthas



Bhakti Sandharba

* If the grhasthas ignore this duty on the plea of having
no money, their cheating activities will be a source of
inauspiciousness for them.

e Just as watering the roots of a tree automatically

nourishes its branches, twigs, and leaves, the
householder’s proper worship of the deity brings peace,
prosperity, and health to the family.

e If this important duty is neglected, however, then

householders can expectlwan, Hisease| and §trite. |




Bhakti Sandharba

* Deity worship allows devotees to see their
family, home, and wealth as the Lord’s property.

* Then as His servants they simply offer back to
the Lord whatever He has given them as their
necessities.




What is sri-miurter-anghri-
sevane pritih ? Is it
Possible to perform such

worship on the platform
of Vaidhi Sadhana ?



Suddha Bhakti Cintamani

. ;ouseholders must worship the Lord according
to their means and not with less.

. )Devotees should love the Lord as if He were a
friend or family member, and they should gaze

on Him with tears of 1OV€;

* Having given their hearts, should it be ditficult
for devotees to offer their bodies and possessions
to their most worshipable Deity?




Suddha Bhakti Cintamani

* Since Radha and Krsna are the object of
spontaneous affection, devotees often inquire

how Radha-Krsna deities are to be worshipped
on the path of regulative devotion.

SRS )

* Devotees first worship Radha and Krsna with
reverence, the mood of worship oftered to
Laksmi-Narayana.

o




Suddha Bhakti Cintamani

0

* As they advance, their mood becomes more
spontaneous, although their external worship
remains tormal and regulated.

* The deity worship in ISKCON is performed
according to the rules of regulative dewvotion,
technically known as paficaratrika-vidhi.




Suddha Bhakti Cintamani

* In regulative reverential worship, Radha and
Krsna reciprocate in the mood of Laksmi-
Narayana.

* Neophyte devotees who avoid the sixty-four
offences in deity worship are gradually purified

and raised to what SLlla_thhu.pa.da_ca.ﬂs_th.e

“Vrndavana platform,” the path of spentaneous
devotion.  [Srimad-Bhagavatam  4.24.45-46,

purport]




Suddha Bhakti Cintamani

* In this advanced stage, devotees worship Radha
and Krsna with natural attraction, and Their
Lordships reciprocate with them accordingly.

* Does this mean that as devotees advance to the

spontaneous platiorm the standard of deity
worship in ISKCON should change?




Suddha Bhakti Cintamani

* No, it should not change because there will
always be neophyte devotees visiting or joining
the temples and deity worship should always be
suitable for them.

 Otherwise, beginners will not become fixed in

the essential principles of regulative devotion
and may become sahajiyas.

* Advanced devotees need not change the external
( [ (hei b




Suddha Bhakti Cintamani

* They need only change their mood of worship,
which develops naturally, without external
adjustment.

* Thus the worship of Radha and Krsna follows
the regulative pancaratrika-vidhi. For devotees
faithful to Srila Prabhupada’s teachings, the
mood of regulative worship gradually transforms
into the spontaneous mood of raga-marga, the
“Vrndavana platform.”




Suddha Bhakti Cintamani

* Yet to the observer, both the neophyte and
advanced devotee appear to be engaged in the

same type of worship—the regulative worship
characteristic of service to Lord Narayana.




Deity Worship Bestows
the Sadhakas the

Qualitication to Hear



Suddha Bhakti Cintamani

* In addition to puritying the heart, deity worship
has two other important effects:

1 Xt increases the devotees’ interest to hear
about the Lord

21t bestows the ability to concentrate the
mind, which increases the capacity to hear.

q—




Suddha Bhakti Cintamani

* Tending the deity naturally awakens awareness

of Krsna’s personality.

* As devotees become increasingly attached to the
person they are worshipping, they want to know
more about Him.

* Subsequently, they want to hear about His
pastimes and to learn how to serve Him better.




Suddha Bhakti Cintamani

 As they increase their service, their instinctive
taste for hearing and reading becomes purified
and directed toward topics of the Lord. [Srimad-
Bhagavatam 1.5.13, purport]

e Srila Prabhulma_lsg_gloﬁ.ﬁ.ed_deigumsbi.pzs_a

means to fix the mind: “This deity worship
means to train the neophyte devotees how to
concentrate upon the form of Krsna especially
His lotus feet.” [Lecture, Srimad-Bhagavatam
1.15.28, Los Angeles, 6 December, 1973 ]




Suddha Bhakti Cintamani

* By observing the 1 ord’s form during arati, thinking
of Him during the day, and tasting His remnants at
meals, devotees naturally remember Him.

\ - =]
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* This regular remembrance is a form of training that
helps new devotees subdue and direct the restless
mind.

When they have achieved a certain measure of
success, devotees find reading and hearing much
ore rewarding.




Suddha Bhakti Cintamani

* We often see new devotees distracted or sleepy
while listening to class or reading.

* Learning to fix the mind on the deity helps fix
the mind on topics of Krsna.

* Thus deity worship helps devotees stay alert and
focused in other devotional acts.




Suddha Bhakti Cintamani

* Through the medium of deity worship, the
devotees’ dormant attachment to Krsna _is
awakened.

 That attachment naturally increases their
qualification for and interest in hearing topics ot
Krsna.

’

* In this way they overcome the influence of the
lower modes and advance happily in Krsna
consciousness. [Srimad-Bhagavatam 1.2.19]




Suddha Bhakti Cintamani

* Through the medium of deity worship, the
devotees’s dormant attachment to Krsna is
awakened.

 That attachment naturally increases their
qualification for and interest in hearing topics of
Krsna.

* In this way they overcome the influence of the
lower modes and advance happily in Krsna
consciousness. [Srimad-Bhagavatam 1.2.19]



But, Deity Worship is not
just for the Neophytes!!!



Suddha Bhakti Cintamani

 And although deity worship is especially
recommended for neophytes, Srila Prabhupada
warns advanced devotees not to neglect it.
[Srimad-Bhagavatam 3.29.16, purport]

* Although they were fully realized souls,
associates of the Lord such as Rapa Gosvami and
Gadadhara Pandita worshipped their own deities
with love and attention.




Suddha Bhakti Cintamani

* While advanced devotees generally worship the
Lord by the process of remembrance (smarana),
they initiate many neophytes into serving the
deity in the temple and show their disciples how
to dedicate themselves to caring for Him.




Active and Personal Deity
Worship is Most Potent



Suddha Bhakti Cintamani

* Bowing belfore the deities, chanting their names,
and observing arati are certainly parts of the

arcana process, but devotees would do well to he
more actively involved in the actual worship.

* By cooking for the deities, dressing them and
doing menial services such as washing the floor
or making garlands, the devotees can stay
conscious of the deity throughout the day and
reminded of the standards that please Krsna.




Neglect of Deity Worship
leads to Collapse ot
Spiritual Community



Suddha Bhakti Cintamani

. W_hf‘_n__s@n,i,gr__d@u;l?es remain_aloof from the
deities’ welfare, the health of temple projects and

the spiritual health of the devotees under their
care is weakened.

* If leading devotees act as it they are aloof from
the deity, their followers will emulate their
behaviour and also become inditferent to hearing

and chanting about the Lord. ><




Suddha Bhakti Cintamani

* It follows that if hearing and chanting are to
remain the heartbeat of ISKCON'’s devotional

curriculum, and if devotees are to develop the

proper qualification for these | then
deity worship must be done perfectly.

[~
-
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When Deity Worship is
Properly Managed, the
Deity Manages the
Temple Properly



Srila Prabhupada’s Letter to Hayagriva Prabhu

As GBC you should see the standard is perfectly
maintained and that deity worship is perfectly
done.

Then Krishna will give us all protection.

Neglecting the principles means neglecting
Krishna’s order.

So yvou are one of the chiet men of this
lnsttution.




Srila Prabhupada’s Letter to Hayagriva Prabhu

. Kindly maintain your behaviour to _the standard

so that others will follow and the whole thing

may go on nicely.

* It was said about Lord Caitanya, apani_ acari
prabhu jivere sikhaya; that is, He personally used
to practise Himself the injunctions and then He
used to teach others.




Srila Prabhupada’s Letter to Hayagriva Prabhu

* That is our principle: Unless one is perfectly

behaved person, he cannot teach others.

* My only request is that all the GBC members

should be strictly to the standard of life and see
that others are also following them.

* Then our centres will be well managed. Kindly
do_that and advise your co-workers to do that.”




60. sri-miurter-anghri-sevane pritih — Attachment
to serving the lotus feet of the deity

mama nama-sadagrahi
mama seva-priyah sada |
bhaktis tasmai pradatavya
na tu muktih kadacana ||

I give bhakti (bhaktih pradatavya), and_never

liberation (na tu muktih kadacana), to the person
(tasmai) who is always engaged in chanting My
name (mama nama-sada grahi) and serving Me as
the goal in his life (mama seva-priyah sada). (adi-
purane)




Rupa Goswami’s glorification of the last five
items
The power of serving the deity

smerarm bhangi-traya-paricitam saci-vistirna-
drstim
vamsi-nyastadhara-kisalayam ujjvalam
candrakena |
govindakhyam hari-tanum itah kesi-
tirthopakanthe
ma preksisthas tava yadi sakhe bandhu-sange ’sti
rangah ||



O my friend (sakhe), it you desire to enjoy with your
friends and relatives (yadi bandhu-sange rangah asti),
then do not look (ma preksisthah) upon the form of
the Lord called Govinda (govindakhyar hari-tanum
itah) wandering near Kesi-tirtha on the bank of the
Yamuna river (kesi-tirtha upakanthe), with a slight
smile on His lips (smeram), posed with three bends in
His body (bhangi-traya-paricitam), eyes glancing
everywhere in a crooked tfashion (saci-vistirna-
drstirh), flute placed on His red lower lip (vamsi-
nyasta adhara) like a tender bud (kisalayam), and
shining gloriously with a peacock feather (ujjvalam

candrakena). (BRS)



Sri-bhagavata artha
asvadah

Relishing Bhagavatam



61. sri-bhagavata artha asvadah — Relishing Bhagavatam

nigama-kalpa-taror-galitarh phalam
Suka-mukhad amrta-drava-sammyutam |
pibata bhagavatarn rasam alayarm
muhur aho rasika bhuvi bhavukah ||

O knowers of rasa (rasika)! O fortunate souls (bhuvi
bhavukah)! Constantly drink (muhuh pibata) from the
mouth of Sukadeva (Suka-mukhad) the Bhagavatam
(bhagavatam), the fruit of the tree of the Vedas, which has
dropped from the tree to this earth (nigama-kalpa-taror-
galitarh phalam), which is immortal, liquid (amrta-drava-
sarhyutam), which is the essence of sweetness and which
includes all types of liberation (rasam alayam). (SB 1.1.3)




General Explanation ot
the Verse



61. sri-bhagavata artha asvadah — Relishing Bhagavatam
Jiva Goswami’s Commentary

* O paths to the highest bliss (bhavukah)! O men who
appreciate the love of the Supreme Lord (rasikah)!

* You, situated on this earth (bhuvi), please relish and
internalize (pibata) the fruit called the Bhagavatam, the
very form of rasa (rasam alayam), Wthh has dropped
down (galitam) to this earth. coming from the tree of

the Vedas which grows in Vaikuntha and gives all tvpes
of fruits on its branches and twigs.

* Ah, vou have attained that which cannot be easily
attained (aho).




Bhagavatam Rasam



Bhagavatam Rasam

* Bhagavatam also means that which belongs to
Bhagavan as the proprietor.

* This implies that He alone gives the scripture to
His devotees, and thus persons other than them
do not have rights to it.




Bhagavatam Rasam

* The scripture called the Bhagavatam is indeed
tasty or rasavat, but is designated by the word

rasa to indicate that it is solely composed of rasa

Or sweet taste.

* It is sweetness alone and nothing else.

 Moreover, by the word Bhagavatam (that which
is related to Bhagavan, the Lord) it is indicated

fhat sweetness or rasa also belongs to the Lord. |



Bhagavatam Rasam

* Since the Bhagavatam is the tadiya of the Lord

(dear object related to the T.ord), rasa also is the
tadiya of the Lord.

 Thus, the words bhagavatam rasam can also
mean “rasa or sweetness related to the Lord.”

But, Rasa indicates a relationship of pure
attection for the Lord.




Bhagavatarn Rasam

* This is understood from the statement of results
described from reading the Bhagavatam.

g—

yasyar vai sSriyamanayam krsne parama-piiruse
bhaktir utpadyate pumsah Soka-moha-bhayapaha

Simply by giving aural reception to this Vedic
literature (yasyam vai srityamanayam), the feeling for
loving devotional service to Lord Krsna, the Supreme
Personality of Godhead (krsne parama-piruse
bhaktih), sprouts up at once (utpadyate) to
extinguish the fire of lamentation, illusion and
tearfulness (Soka-moha-bhayapaha). SB (1.7.7)




Rasikah



Rasikah

* The word rasa is also employed in the Sruti to
indicate directly Bhagavan, since He is composed

completely of rasa.

* The S$ruti says raso vai sah: He is rasa. (Taittirlya
Upanisad 2.7.1)




Rasikah

* This rasa is also the highest objective

 Rasam hy evayam labdhvanandi bhavati: attaining that

rasa (Bhagavan), the jiva becomes blisstul.

that realization of this rasa

And thus the word rasikah used in this verse indicates

belongs to those persons

who have become accomplis!

hed in rasa only through

long impressions in past and

present lives (since one

has to realize the Lord to realize rasa).




Nigama Kalpa Taru



Nigama Kalpa Taru

* Nigama refers to the Veda.

* The Veda is a desire tree because it naturally
gives fruit in the form of various purusarthas
(human goals — artha, dharma, kama and
moksa) which are desired by those who resort to
1L.




Nigama Kalpa Taru

* However, because of its nature as a tree (being
magnanimous, fullilling everyone’s desires), it
also gives the fruit known as the Bhiagavatam
(since some people desire that).




Galitam Phalam



Galitam Phalam

* The word galitam (fallen down and also liquid
and dripping) indicates the extremely ripened
state of a fruit, and concerning scriptures, it
indicates its very relishable nature as well as its
success at bringing out the meaning of scripture
in the most skillful manner.

* The word rasam (juice), used in describing a
fruit, indicates that the fruit is totally without
skin, seed or other defects.




Galitam Phalam

 Concerning scriptures, it indicates that this
scripture is without any inferior parts.

 Stating that the Bhagavatam is the supreme fruit
of the tree of the Vedas indicates that the
Bhagavatam is the highest goal of human
endeavor.




Galitam Phalam

e Galitam also means that it talls down of its own
accord when ripened on the tree, not by force.

* Thus, it is completely tull of sweetness.

* Even after falling from a high position in the
tree, it does not break, nor does it lose its
sweetness.




Galitam Phalam

* That is because it comes down from the highest
position, from Nardyana, to the branch of
Brahma, then to the lower branch of Narada,
then to Vyasa, and finally to the mouth of Suka.

* Thus without being injured, it is endowed with
liquid sweetness like honey.




Suka — Mukhad



Suka — Mukhad

* Though the completely sweet fruit is excellent
by its nature, in_order to convey its supreme
position, another excellence is then described.

* In describing the fruit, an analogy is given.

* Because of living in the tree, the parrot
astonishingly develops a very sweet mouth.




Suka — Mukhad

* The fruit touched by that parrot’s sweet mouth
becomes additionally sweet.

* In the same way, the descriptions of the Lord
touched by the mouth of highly elevated
devotees become even sweeter.




Suka — Mukhad

* Then, how much more sweet the Bhagavatam
will become when it emanates from the mouth of
Sukadeva, the great king of all the greatest
devotees!

* Having attained the culmination of the highest
taste, naturally a person can have no satistaction
in anything else.




Suka — Mukhad

* Moreover, it remains unbroken, coming down
step-by-step from the branch of Siita and others.

 What is implied here is that without the guru-
parampara, one cannot drink Bhagavatam in its
unbroken form just by trying to taste it through

use of one’s limited intelligence.




Alayam



Alayam

e Therefore. drink this, since this sweet fruit includes
even the bliss of liberation within it (2 means
“including” and laya means “liberation”).

e Later Sukadeva will say:
parinisthito ’pi nairgunya uttama-sloka-lilaya
grhita-ceta rajarse akhyanam yad adhitavan

O King (rajarse)! Though I was fixed in brahman
(parinisthitah api) and beyond the gunas (nairgunya),
my mind became attracted (grhita-ceta) to the pastimes of
the Lord (uttama-$loka-lilaya). I thus learned about his
pastimes (akhyanarm yad adhitavan). (SB 2.1.9)



Alayam

* By mentioning liberation (which is eternal and
inexhaustible), it is thus indicated that the taste
intrinsic to the Bhagavatam will not diminish
either with the passage of time or by an increase
in the number of people who relish it.




Alayam

* Alternatively, there is another meaning of
alayam. (Thus alayam can mean “leading up to
prema and including the stage of complete
prema.”)

* This is because in the Bhagavatam there are two
types of rasa, though both are filled with
atfection for the Lord —that which is useful for
leading up to the topmost taste and, that, which

/1s Tully developed in taste for the Lord.




Alayam e
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* Thus, it is said in the Twelfth Canto: 7=
katha imas te kathita mahiyasam
vitaya lokesu yasah pareyusam |
vijiiana-vairagya-vivaksaya vibho
vaco-vibhitir na tu paramarthyam ||

O mighty Pariksit (vibhoh)! 1 have related to you (te
kathitah) the narrations of all these great devotees (imah
mahiyasam katha) who attained the Lord (para iyusam), who
spread their fame throughout the world (vitaya lokesu yasah),
with a desire to speak about their renunciation and their
realization of the Lord (vijiana-vairagya-vivaksaya). 1 have
not spoken to show the power of words (na vaco-vibhutir),
but to give you the highest spiritual knowledge (tu

paramarthyam). SB 12 303




Alayam X e OX
b4 .ﬁ bg( g;
yat tittamah-$loka-gunanuvadah
sangiyate '’bhiksnam amangala-ghnah |
tam eva nityam Srnuyad abhiksnarh
krsne’'malam bhaktim abhipsamanabh ||

The person who desires pure bhakti to Krsna (krsne
amalam bhaktim abhipsamanah) should hear the
narrations of the Lord’s glorious qualities (tam eva
uttamah-$§loka-gunanuvadah nityarh  $rnuyad), the
constant chanting of which destroys everything
inauspicious (sangiyate abhiksnam amangala-ghnah). SB
12.3.15




Alayam

* Verse 15 illustrates the first type of rasa, that
which is usetul for leading up to the topmost
taste, and verse 14 illustrates the second type,
that which is tully developed.



Amrta Drava



Amrta Drava

 The verse, having described that Bhagavatam has
the general nature of rasa, then indicates the

more particular nature of that rasa with the word

@mrEnm:

* Amrta refers to sweetness or rasa of the Lord’s
pastimes.




Amrta Drava

* In the Twelfth Canto, this specialty of the Bhagavatam
is mentioned:

adi-madhyavasanesu vairagyakhyana-sammyutam
hari-lila-katha-vrata-mrtanandita-sat-suram

From beginning to end (adi-madhya-avasanesu), the
Srimad-Bhagavatam is full of narrations that encourage
renunciation _ of jal life (vairagya akhyana-
sarmyutam), as well as nectarean accounts of Lord Hari’s
transcendental pastimes (hari-lila-katha-vrata), which
give ecstasy to the atmaramas who relish nectar (amrta
anandita-sat-suram). SB 12.13.11




Amrta Drava

* Furthermore, one should equate the real
sweetness of Bhagavatam with Krsna’s pastimes
(rasa=lila) as indicated in the following
quotation.




Amrta Drava

samsara-sindhum ati-dustaram uttitirsor
nanyah plavo bhagavatah purusottamasya
lila-katha-rasa-nisevanam antarena
puriso bhaved vividha-duhkha-davarditasya

For a person who is suffering in the fire of countless
miseries (purso vividha-duhkha-davarditasya) and who
desires to cross the insurmountable ocean of material
existence (Samsara-smdhum\ |ati-dustaram) (TGftitirsoh),
there is no suitable boat (na anyah plavo bhaved) except
that of cultivating devotion to the transcendental taste for
the narrations of the Supreme Personality of Godhead’s
pastimes (bhagavatah purusottamasya lila-katha-rasa-

(niSevanamyammarema SB 12.4.40 _'




Amrta Drava

* However, by using the word drava (liquid_ juice,

essence) with amrta, the Bhagavatam s
described as having the very essence of sweet
pastimes.

* This should be explained as follows.



Pibata



Pibata

* There are two types of experiencer of that rasa:
those who are taught about rasa (they are
ordered to drink the nectar of Bhagavatam) and
those who are mnatural experiencers, being
participants in the pastimes of the Lord.

* Those who are participants in the pastimes
experience the rasa of the pastimes and realize
directly the essence of the rasa because they are
pElrticipating in those very pastimes.




Pibata

< odl=esS
* Those who are taught about rasa experience rasa

only to some degree, because of being outside
the pastimes.

* This being so, they should then drink (hear) that
essence of rasa — the pastimes filled with the
experiences of direct participants, identifying
those experiences with their own realization of
rasa.




Pibata

 That will have effect because the rasa of
Bhagavatam tlows like a stream (galitam) from
the mouth of Sukadeva (as if he is a direct
experiencer) because he similarly identified with
the experiences of the direct participants in the
pastimes.

* In this way, the highest state of rasa in devotion
to the Lord is eXPressed in the words of this
verse.




Pibata

* This is also stated else-where:
sarva-vedanta-saram hi sri-bhagavatam isyate
tad-rasamrta-trptasya nanyatra syad ratih kvacit

Srimad-Bhégavatam is declared (Sri-bhagavatam
isyate) to be the essence of all Vedanta philosophy
(sarva-vedanta-saram hi). One who has felt
satisfaction from its nectarean mellow (tad-
rasamrta-trptasya) will never be attracted to any

other literature (kvacit na anyatra ratih syad). SB
12.13.15



Bhavukah



Bhavukah

* To 1ncl_cate ’[h]@ the word hhay]]kah 1S gxp|a]ngd
as \rasa-viSesa-bhavana-catur é) (those skilltul at

experiencing the most excellent rasa) in the
commentary of Sridhara Svami.

* Such persons are described in the Bhagavatam:



Bhavukah

na vai jano jatu kathancanavrajen
mukunda-sevy anyavad anga samsrtim
smaran mukundanghry-upagtthanam punar
vihatum icchen na rasa-graho janah

My dear Vyasa (anga), even though a devotee of Lord Krsna
(mukunda-sevy janah) sometimes falls down somehow or
other (implied), he certainly does not undergo material
existence (na vai jatu kathaficana samsrtim avrajet) like
others [fruitive workers, etc.| (anyavad) because a person who
has once relished the taste of the lotus feet of the Lord
(mukundanghry-upagithanam _rasa-graho janah) can do
nothing but remember that ecstasy again and again (punar
smaran na vihatum icchet). SB 1.5.19




Srimad Bhagavatam is not
just for Paramahamsas.

Beginners need not Fear
Approaching it.



Purpose of Vysadeva’s compiling the
Bhagavatam

anarthopasamar saksad

bhakti-yogam adhoksaje
lokasyajanato vidvams

cakre satvata-sarhhitam

And Vyasa saw bhakti-yoga to the Lord (saksad
bhakti-yogam adhoksaje) which effectively
destroys jiva’'s samsara (anarthopasamarm).
Learned Vyasa (vidvan) then wrote the
Bhagavatam  (cakre satvata-samhitam) for
ignorant people (ajanato lokasya).



Purpose of Sukadeva’s speaking the Bhagavatam

yah svanubhavam akhila-sruti-saram ekam

adhyatma-dipam atititirsatarmm tamo 'ndham
samsarinam karunayaha purana-guhyar

tam vyasa-sinum upayami gurum muninam

[ surrender to the son of Vyasa (tam vyasa-sinum upayami),

the

incomparable guru of all the sages (gururh muninam), who

mercifully spoke the Purana full of hidden meanings (karunaya

aha

purana-guhyarm), the essence of all the scriptures, the

essence of hearing (akhila-sruti-saram ekam), for all the people
of this world, even in the future (samsarinam); who spoke the
Bhagavatam, which revealed the excellence of rasa to Sukadeva

(ya
(ad|

h svanubhavam), and which is the revealer of atma
hyatma-dipam) for those desiring to cross dense ignorance

with ease (atititirsatam tamo 'ndham).



Purpose of Maitreya’s speaking the Bhagavatam

so 'harh nrnam ksulla-sukhaya duhkham
mahad gatanam viramaya tasya
pravartaye bhagavatam puranam
yad aha saksad bhagavan rsibhyah

[ explain this Bhagavata Purana (aham pravartaye
bhagavatam puranam), spoken by the Lord to the sages
(yad aha saksad bhagavan rsibhyah), for removing the
sutfering of persons (nrnam duhkham viramaya) who
have fallen into great distress (mahad gatanam
duhkham) by seeking insignificant happiness (ksulla-
sukhaya).



Narada Muni’s instruction to Vyasadeva about compiling
Srimad Bhagavatam

vicaksano 'syarhati vediturh vibhor
ananta-parasya nivrttitah sukham

pravartamanasya gunair anatmanas

tato bhavan darsaya cestitam vibhoh

The wise person (vicaksanah), giving up material
happiness (nivrttitah), can realize the happiness of the
Lord (asya vibhoh sukham veditum arhati) who is beyond
measure (ananta-parasya) and then take to bhakti, setting
an example for others (implied). Describe the pastimes of
the Lord (tato bhavan darsaya vibhoh cestitarn) for those
materialists (anatmanah) who are pushed by the gunas ot
matter (gunaih pravartamanasya).



Narada Muni’s instruction to Vyasadeva about compiling
Srimad Bhagavatam

etad dhy atura-cittanam
métré-sparéécchg@ muhuh
bhava-sindhu-plavo drsto
@ri—caryanuvamana@
Sl Ty Ll SGoaicA=rD
[t is personally experienced by me (drstah) that those who
are always full of cares and anxieties (muhuh atura-
cittanam) due to desiring contact of the senses with their
objects (matra-sparsecchaya) can cross the ocean of
nescience on a most suitable boat (bhava-sindhu-plavah)—
the constant chanting of the transcendental activities of the
Personality of Godhead (hari-caryanuvarnanam).




Srimad Bhagavatam is not just for Paramahamsas

syat krsna-nama-caritadi-sitapy avidya-
pittopatapta-rasanasya na rocika nu
kintv adarad anudinam khalu saiva justa
svadvi kramad bhavati tad-gada-mila-hantri

The holy name, character, pastimes and activities of Krsna
(krsna-nama-caritadi) are all transcendentally sweet like sugar
candy (sita apy syat). Although the tongue of one aftlicted by
the jaundice of avidya [ignorance] (avidya-pittopatapta-
rasanasya) cannot taste anything sweet (na rocika nu), it is
wonderful that simply by caretully chanting these sweet names
(kintv adarad khalu saiva justa) every day (anudinam), a
natural relish awakens within his tongue (svadvi bhavati), and
his disease is gradually destroyed at the root (kramad tad-
gada-miula-hantri).



Srimad Bhagavatam is not just for Paramahamsas

dharmah projjhita-kaitavo 'tra paramo nirmatsaranarn satarm
vedyam vastavam atra vastu Sivadam tapa-trayonmilanam
Srimad-bhagavate maha-muni-krte kim va parair i$varah
sadyo hrdy avarudhyate 'tra krtibhih susrtisubhis tat-ksanat

The Supreme Lord (isvarah) becomes immediately captured in the heart
(sadyo hrdy avarudhyate) ot the accomplished devotees (krtibhih) by
hearing Bhagavatam (atra) and even by those who have suddenly
developed a desire to hear it (Susraisubhis tat-ksanat). This does not
happened with other works (atra). In the Bhagavatam alone, created by
the Lord himself (srimad-bhagavate maha-muni-krte), is presented the
real, permanent object (vedyam vastavam vastu) which can be
understood by those without selfish intentions (paramo nirmatsaranam
satarn), and which bestows auspiciousness (sivadar) and release from
the material world of miseries (tapa-trayonmiuillanam). In the
Bhagavatam alone (atra) is presented the process for attaining that
highest object, devoid of all material goals and liberation (projjhita-
kaitava dharmah).



Srimad Bhagavatam is not just for Paramahamsas

pibanti ye bhagavata atmanah satam ;...
kathamrtam Sravana-putesu sambhrtam u‘\/T/-
punanti te visaya-vidasitasayar 5><akoNeeS
vrajanti tac-carana-saroruhantikam
LR TClas@ e T LI SIS
Those who drink (pibanti ye) the sweet pastimes
(kathamrtam) of the Lord and his devotees
(bhagavata atmanah satam) held in the cups of their
ears (Sravana-putesu sambhrtam) clean their hearts
of all contamination (punanti te visaya-vidusita
asayarn) and attain the lotus feet of the Lord for
service (vrajanti tac-carana-saroruha antikam).




The Uniqueness of Srimad
Bhagavatam Compared to
the Other Literatures



| 2.10.1 ||
Sri-Suka uvaca—
atra sargo visargas ca
sthanam posanam titayah |
manvantaresanukatha
nirodho muktir asrayah ||

Sukadeva said: In this Purana there are ten topics
(atra): creation, secondary creation (sargo visargas
ca), protection, mercy of the Lord, material
activities (sthanam posanam ttayah), the conduct
of the Manus, stories of the Lord (manvantara
1sanukatha), destruction of the universe, liberation
and the ultimate shelter (nirodho muktir asrayah).



12.10.2 ||

dasamasya visuddhy-artham
navanam iha laksanam |
varnayanti mahatmanah
Srutenarthena canjasa ||

The great devotees such as Vidura and Maitreya
describe properly (mahatmanah varnayanti anjasa)
the nine topics (navanam iha laksanam) in order to
impart the highest knowledge of the tenth topic
(dasamasya visuddhy-artham), through the words
of the scripture and stories to illustrate their
meaning (Srutena ca arthena).



112.12.66 ||

kali-mala-samhati-kélano@@

harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-murtih
paripathito 'nu-padam katha-prasangaih

Narayana, the soul of the universal form (harih akhila
1sah), who annihilates the accumulated sins of the Kali age
(kali-mala-samhati-kalanah), is not glorified much in other
works (itaratra na giyate hy abhiksnam). But Bhagavan (tu
bhagavan), with wunlimited forms (asesa-miurtih), is
abundantly and constantly (punah) described throughout
(paripathito anu-padarn) the various narrations of this
Srimad-Bhagavatam (katha-prasangaih).




13.5.10 ||
paravaresarn bhagavan vratani
Srutani me vyasa-mukhad abhiksnam
atrpnuma ksulla-sukhavahanam
tesam rte krsna-kathamrtaughat

Great person (bhagavan)! 1T have heard repeatedly
(Srutani me abhiksnam) of various natures of high
and low persons (para avaresarn vratani) from the
mouth of Vyasadeva (vyasa-mukhat). I have been
satiated with hearing about those natures (tesam
atrpnuma)  which give insignificant happiness
(ksulla sukha-avahanam), being devoid of (rte) the
great sweetness of Krsna’s pastimes (krsna-katha
amrta-oghat).



* Vidura explained to Maitreya his position of
being fully satiated with the knowledge of
mundane social and political topics and having
no more interest in them.

* He was anxious to hear transcendental topics
regarding Lord Sri Krsna.

* Because there were insufficient topics directly
concerning Krsna in the Puranas, Mahabharata,
etc., he was not satistied and wanted to know
more about Krsna.



* Vidura wanted to hear of everything from
Maitreya, and so he inquired from him, but he
desired that all the topics be in relationship with
Krsna.

* As fire is never satistied in its consumption of
firewood, so a pure devotee of the Lord never
hears enough about Krsna.

* Historical events and other narrations concerning
social and political incidents all become
transcendental as soon as they are in relationship
with Krsna.



* That is the way to transform mundane things into
spiritual identity.

e The whole world can be transtormed into
Vaikuntha it all worldly activities are dovetailed
with krsna-katha.



12.7.51 ||
idamm bhagavatarn nama
yan me bhagavatoditam |
sangraho ’yam vibhiitinam
tvam etad vipuli kuru ||

This work called Bhagavatam (idam bhagavatam
nama), spoken to me by the Lord (yad me
bhagavata uditam), is a collection of the Lord’s
vibhiitis (ayarn vibhatinarh sangrahah). You
should distribute it everywhere (tvam etad vipuli
kuru).



12.7.52 ]
yatha harau bhagavati
nrnar bhaktir bhavisyati |
sarvatmany akhiladhare
iti sankalpya varnaya ||

After making a sankalpa (iti sankalpya), you
should speak the Bhagavatam (varnaya) in such a
way that devotion (yatha bhaktih) to Hari,
attractor of the mind (harau), Bhagavan, the
blisstul object of worship (bhagavati), the essence
of all worship (sarvatmany) and the fultiller of all
desires (akhiladhare), will appear in the people ot
Kali-yuga (nrnam bhavisyati).



Rupa Goswami’s glorification of the last five items

Sanke nitah sapadi dasama-skandha-padyavalinam
varnah karnadhvani pathikatam anupurvyad bhavadbhih |
harmho dimbhah parama-subhadan hanta dharmartha-kaman
yad garhantah sukhamayam ami moksam apy aksipanti ||

O idiots (harmho dimbhah), how unfortunate you are (hanta)!
[ think (Sanke) that you must have been hearing all the
syllables (sapadi varnah karnadhvani pathikatam nitah), one
by one (anupurvyad), of the verses of the Tenth Canto of
Bhagavatam (dasama-skandha-padyavalinam), because your
ears are now denouncing (yad garhantah) the most auspicious
goals (parama-subhadan) of dharma, artha and kama
(dharmartha-kaman), and even decrying the fourth goal of
liberation (moksam apy aksipanti) which is most blisstul
(sukhamayam). (BRS)




sa-jatiyasaya-snigdha-sri-
bhagavad-bhakta-sango

Association with like-
minded, atfectionate
devotees



The Glories of
Association of Devotees



The Glories of Association of Devotees

tulayama lavenapi
na svargarh napunar-bhavam |
bhagavat-sangi-sangasya
martyanarm kim utasisah ||

The value of a moment’s association with the devotee of
the Lord (lavena api bhagavat-sangi-sangasya) cannot be
compared (na tulayama) even to the attainment of
heavenly planets or liberation from matter (svargam
apunar-bhavam). What then to speak of (kim uta)
worldly benedictions in the form of material prosperity,
which are meant for those who are destined to die
(martyanam asisah). (SB 1.18.13)



* Bhagavat-sangi-sanga means association with
persons who are attached to the Lord.
. ™
* Sanga means attachment, and he who constantly
has that attachment to the Lord is called sangi.

e Even a moment’s association with such a person
cannot be compared to attaining the heavenly
planets.




* In praising association of devotees, the sages at
Naimisaranya show that they have also a similar
desire for the association of devotees.

* The verse is used here as an example since it
acts as a good instruction for others.

e The affectionate nature of devotees (snigdha)
should be implied from the verse.




* One should also see a similar verse in the Fourth
Canto:
ksanardhenapi tulaye
na svargari napunar-bhavam
bhagavat-sangi-sangasya
martyanam kim utasisah

What to speak of any blessings on this earth
(martyanam kim uta asisah), or on Svarga, even the
blessing of liberation (svargam apunar-bhavam)
cannot compare (na tulaye) with even halt a
moment’s association with the devotee of the Lord
(ksana ardhena api bhagavat-sangi-sangasya). (SB
4.24.57)



* This verse explains how much we should speak
of the glories of the great ocean of association
with such great devotees who have become
visible in front of us.

* We should not compare a moment’s association
with devotees who are attached to the Lord,
with Svarga, the result of karma, or liberation,
the result of jfiana.



We cannot compare at all that association with

the worldly blessings of men in this world, such
as a kingdom.

That is because by the association of devotees,
the_sprout of bhakti, which is very rare, appears.

We should not even compare the complete
results of karma or jnana with a moment’s
association with a devotee or with a small
particle of sadhana-bhakti.




* What then to speak of devotee association of
long duration, or even more, what to speak of
the bhakti which results from that association!

A

 Even more, what can we say about attaining
prema which is the result ot bhakti?

. @ese comparisons are suggested in the Versg




* Since it is used in the negative, the meaning is
that we should not even imagine a comparison _
between devotee association and the other

items, just as one could never compare Mount

Meru to a mustard seed.

* The verb is in the plural number, in order to
suggest that it is not possible for anyone to
disprove this statement, since it is the opinion
of many.




* The importance of association with the devotees
who are attached to the Lord may be explained
in terms of the following verse:



Potency of a Sadhu



Potency of a Vaisnava

* "In the pure Vaisnava resides Krsna's energies of
bhakti, hladini and samvit.

* Thus by contacting a Vaisnava one can also
receive Krsna bhakti.

* For this reason also, the food remnants, the foot
water and the foot dust from the pure Vaisnavas
are three powertul articles for creating bhakti.




Potency of a Vaisnava

* If one stays near a pure Vaisnava for some time,
one can receive the bhakti energy flowing from his
body.

* If one can bind that energy within one's heart,

after having developed strong faith, bhakti will
develop and one's body will begin to tremble in

ecstasy.




Potency of a Vaisnava

* Thus, by living close to a Vaisnava, soon devotion
will appear in one's heart.

* First, such a person will begin chanting the holy
name, and then, by the power of the name, he will

receive all good qualities.

* This is the particular power of the uttama

adhikari.




sa-jatiyasaya

[ike-minded



yasya yat-sangatih pumso

manivat syat sa tad-gunah |
sva-kula-rddhyai tato dhiman

sva-ytithan eva samsrayet

A man (pumsah) will attain the qualities (tad-
gunah syat) of the person with whom he associates
(yasya yat-sangatih), just as a crystal takes up the
color of the object next to it (manivat). Theretfore
(tato), the wise man (dhiman) will take shelter of
those who have qualities like his own (sva-ytuthan
eva samsrayet) for the prosperity of his family

(sva-kula-rddhyai). (Hari-bhakti-sudhodaya)



* This verse makes clear the power of association
with like-minded persons using an example.

 This is a statement of Hiranyakasipu to
Prahlada.

 Though the demon’s intention was otherwise,
because it is a general statement, it is possible to
use the verse according to one’s own intentions.
This is the aim of the author.



* Manivat means “like a crystal.”

* Itis used here as an example to illustrate taking
up the qualities of an object in proximity,
though it also has the quality of being
completely unsteady, taking up any color of any
nearby object.

* Sva-yathan here indicates sajatiyan, like-
minded.



Snigdhe

Affectionate



dadati pratigrhnati
guhyam akhyati prcchati
bhunkte bhojayate caiva
sad-vidham priti-laksanam

Oftering gifts in charity (dadati), accepting
charitable gifts (pratigrhnati), revealing one's
mind in confidence (guhyam akhyati), inquiring
confidentially (prcchati), accepting prasada and
offering prasada (bhunkte bhojayate caiva) are the
six symptoms of love shared by one devotee and
another (sad-vidham priti-laksanam). (NOI — 4)



* Even in ordinary social activities, these six types
of dealings between two loving friends are
absolutely necessary.

 For instance, when one businessman wishes to
contact another businessman he arranges a feast
in a hotel, and over the feast he openly
expresses what he wishes to do.

* He then inquires from his business friend how
he should act, and sometimes presents are
exchanged.



 Thus whenever there is a dealing of priti, or
love in intimate dealings, these six activities are
executed.

* In the previous verse, Srila Rippa Gosvami
advised that one should renounce worldly
association and keep company with the
devotees (sanga-tyagat sato vrtteh).

* The International Society for Krishna
Consciousness has been established to facilitate
these six kinds of loving exchanges between
devotees.



 The life of the Krsna conscious society is
nourished by these six types ot loving exchange
among the members; therefore people must be
given the chance to associate with the devotees
of ISKCON because simply by reciprocating in
the six ways mentioned above an ordinary man
can fully revive his dormant Krsna
consclousness.

* In the Bhagavad-gita (2.62) it is stated, sangat
safjjayate kamah: one's desires and ambitions
develop according to the company one keeps.



* It is often said that a man is known by his
company, and if an ordinary man associates
with devotees, he will certainly develop his
dormant Krsna consciousness.
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Svato-Vare

More Advanced



krsneti yasya giri tarh manasadriyeta
diksasti cet pranatibhis ca bhajantam iSam
Susriisaya bhajana-vijiam ananyam anya-
nindadi-stiinya-hrdam ipsita-sanga-labdhya

One should mentally honor (manasa adriyeta) the devotee
who chants the holy name of Lord Krsna (krsneti yasya giri
tarn), one should ofter humble obeisances (pranatibhih) to
the devotee who has undergone spiritual initiation [diksa]
(diksasti cet) and is engaged in worshiping the Deity
(bhajantam isam), and one should associate with (ipsita-
sanga-labdhya) and faithfully serve (susrtisaya) that pure
devotee who is advanced in undeviated devotional service
(ananyam bhajana-vijnam) and whose heart is completely

devoid of the propensity to criticize others (ananyam anya-
nindadi-sStanya-hrdam). (NOI - 5)



* In order to intelligently apply the sixfold loving
reciprocations mentioned in the previous verse,
one must select proper persons with careful
discrimination. B

* Srila Riipa Gosvami therefore advises that we
should meet with the Vaispavas in an
appropriate way, according to their particular
status.

* In this verse he tells us how to deal with three
types of devotees—the kanistha-adhikari,
madhyama-adhikari and-attama—adhikar.




But Beware of Offenses



drstaih svabhava-janitair vapusas ca dosair
na prakrtatvam iha bhakta janasya pasyet
gangambhasar na khalu budbuda-phena-pankair
brahma-dravatvam apagacchati nira-dharmaih



Being situated in his original Krsna conscious position, a
pure devotee does not identity with the body. Such a
devotee should not be seen from a materialistic point of
view. Indeed, one should overlook a devotee's having a body
born in a low family, a body with a bad complexion, a
deformed body, or a diseased or infirm body. According to
ordinary vision, such imperfections may seem prominent in
the body of a pure devotee, but despite such seeming
defects, the body of a pure devotee cannot be polluted. It is
exactly like the waters of the Ganges, which sometimes
during the rainy season are full of bubbles, foam and mud.
The Ganges waters do not become polluted. Those who are
advanced in spiritual understanding will bathe in the

Ganges without considering the condition of the water.
(NOI -6)



The Easiest Way to
Develop Loving
Relationships is to
Discuss Krsna-Katha



111.3.30 |
parasparanukathanam
pavanarh bhagavad-yasah
mitho ratir mithas tustir
nivrttir mitha atmanah

The disciple should learn to develop attraction for
the glories of the Lord (pavanam bhagavad-yasah)
through discussions with other devotees (paraspara
anukathanar). He will experience happiness from
their association (mitho ratir mithas tustir) and
mutually they will become detached from material
enjoyment (nivrttir mitha atmanah).



Taking shelter of puritying discussions where there
is glorification of the Lord, one will have mutual
enjoyment without rivalry (mithah ratih).

One will have happiness arising from association
with other devotees.

Mutually one will become detached from material
enjoyment—irom one’s wife and other things
unfavorable for devotional development.

e




This means “If you are becoming detached. I also
will become detached starting from today.”

The disciple should learn all of this.




yatra bhagavata rajan
sadhavo visadasayah
bhagavad-gunanukathana-

Sravana-vyagra-cetasah

tasmin mahan-mukharita madhubhic-caritra-
piyusa-$esa-saritah paritah sravanti
ta ye pibanty avitrso nrpa gadha-karnais
tan na sprsanty asana-trd-bhaya-Soka-mohah

Where there are devotees (yatra bhagavata) with pure hearts and proper
conduct (sadhavo visada asayah), who are eager to hear (Sravana-vyagra-
cetasah) discussions of the qualities of the Lord (bhagavad-guna-
anukathana), profuse streams of nectar (piyusa-Sesa-saritah) of the
pastimes of the Lord (madhubhit-caritra) emanating from the mouths of
the saintly devotees, the mahaprasada of the devotees (mahat-mukharita),
flow everywhere (paritah sravanti). Those who drink (ye pibanty) that
nectar (ta) with firm ears (gadha-karnaih), with constant thirst (avitrso),
O King (nrpa), will not be touched (na sprsanty) by hunger, thirst, fear,
lamentation and illusion (asana-trd-bhaya-soka-mohah). (4.29.39-40)



Association of Devotees
is More Glorious than
Association of the
Supreme Lord



na tathasya bhaven moho
bandha$ canya-prasangatah
yosit-sangad yatha purso
yatha tat-sangi-sangatah

Man’s bondage and bewilderment (asya mohah ca
bandha) is not due to (na tatha bhavet)
attachment to objects (anya-prasangatah) as much
as (yatha) it is due to his association with woman
(yosit-sangad) and to his association with men
who associate with women (yatha tat-sangi-

sangatah purnsah). (SB 3.31.35)



* Just as those who associate with persons
attached to women are criticized more than
those who associate with a woman, association
with a person attached to the Lord is praised

more and is more desirable than association with
the Lord Himsell.



aham hare tava padaika-miila-

dasanudaso bhavitasmi bhiiyah
manah smaretasu-pater gunams te

grnita vak karma karotu kayah

O Lord (hareh)! T shall become (aham bhiyah
bhavitasmi) the servant of servants whose only
shelter is your lotus feet (tava pada eka-miula-
dasanudash). May my mind remember the Lord of
my life (manah smareta asu-pateh), may my
words chant your glories (vak grnita gunams te)
and may my body serve you (kayah karma
karotu). (6.11.24)



mamottamasloka-janesu sakhyarm
samsara-cakre bhramatah sva-karmabhih
tvan-mayayatmatmaja-dara-gehesv
asakta-cittasya na natha bhuayat

Let me (mama bhuiyat), wandering in the wheel ot
sarmsara (samsara-cakre bhramatah) by my karmas
(sva-karmabhih), be attached to the devotees ot
the Lord (uttamasloka-janesu sakhyarm). Let my
mind not be attached (na natha bhuiyat) to persons
attached to body, children, wite, and house (atma-
atmaja-dara-gehesv asakta-cittasya) because of the
influence ot your external energy (tvad-mayaya).

(6.11.24)



janmaobi moe iccha jadi tor
bhakta-grhe jani janma hau mor

If it is Your wish that I be born again, then may I
take birth in the home of Your devotee.

bhukti-mukti-sprha vihina je bhakta
labhaite tanko sanga anurakta

[ yearn for the company of that devotee who is
completely devoid of all desire for worldly
enjoyment or liberation.



punas ca bhiuiyad bhagavaty anante
ratih prasangas ca tad-asrayesu
mahatsu yam yam upayami srstim
maitry astu sarvatra namo dvijebhyah

On the other hand (punas ca), in whatever birth 1
receive (yam yam upayami srstim), may [ have
(bhuyad) rati for the unlimited Lord (bhagavaty
anante ratih), excellent association (prasangah)
with his devotees (mahatsu) who take shelter ot
him (tad-asrayesu) and friendship with all living
beings (maitry astu sarvatra)! 1 offer respects to
the brahmanas (namo dvijebhyah). (1.19.16)



ta ete sadhavah sadhvi

sarva-sanga-vivarjitah
sangas tesv atha te prarthyah

sanga-dosa-hara hi te

O Virtuous lady (sadhvi)! Those devotees are
devoid ot attachment to artha, dharma, kama and
moksa (ta ete sadhavah sarva-sanga-vivarjitah).
You should desire their association (sangas tesv
atha te prarthyah). They destroy the faults of
material association (sanga-dosa-hara hi te).



satam prasangan mama virya-samvido
bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
Sraddha ratir bhaktir anukramisyati

From association with the best devotees (satam
prasangan), topics of my glorious pastimes become
directly realized (mama virya-samvido), bringing the
devotee to nistha (implied). Then the topics become an
elixir for the heart and ears at the stage of ruci (kathah hrt-
karna-rasayanah bhavanti). By taste (tad-josanad) for
these topics, dsakti, bhava and then prema for the Lord
(sraddha ratih bhaktih) who is the destroyer of material
life (apavarga-vartmani), quickly develop in sequence (asu
anukramisyati).



14.9.11 ||
bhaktith muhuh pravahatam tvayi me prasango
bhiuiyad ananta mahatam amalasayanam
yenanjasolbanam uru-vyasanam bhavabdhim
nesye bhavad-guna-kathamrta-pana-mattah

O unlimited Lord (ananta)! May 1 always have the
association (bhutiyad me prasangah) of great devotees
(mahatam) with pure hearts (amala asayanam) who
constantly perform bhakti to you (bhaktim muhuh
pravahatarh tvayi)! By this association (yena), intoxicated
from drinking the nectar of your pastimes and qualities
(bhavad-guna-kathamrta-pana-mattah), 1 shall easily
combat (anjasa mesye) the ocean of material existence
(bhavabdhim) tull of terrible sufttering (ulbanam uru-
vyasanam).



Rupa Goswami’s glorification of the last five items

drg-ambhobhir dhautah pulaka-patali mandita-tanuh
skhalann antah-phullo dadhad atiprthur vepathum api |
drsoh kaksar yavan mama sa purusah ko ’py upayayau
na jane ki tavan matir iha grhe nabhiramate ||

Ever since I saw (yavad drsoh) a certain person whose body
was washed with his own tears (drg-ambhobhir dhautah),

whose hairs were standing on end (pula

tanuh), and who stumbled around witl

ka-patali mandita-

h a joyous heart

(skhalann antah-phullo), while quivering to the extreme
(atiprthurn vepathum api), my mind (mama matih) has for
some reason (na jane ki) become so attached to the form of
Krsna (sah purusah upayayau) that I have no attachment to

my family (matir iha grhe nabhiramate). (B

RS)



$ri-nama samkirtanam

Chanting the name of the
Lord



Chanting of the Holy-
Names is the Most
Powerful Limb of this Age



63. sri-nama sarmkirtanam — Chanting the name of
the Lord

etan nirvidyamananam
icchatam akuto-bhayam |

yoginam nrpa nirnitar
harer namanukirtanar ||

O King (nrpa)! Continuous chanting of the name of
the Lord (harer nama anukirtanam) has been
prescribed (nirnitam) for devotees
(nirvidyamananam), for those with desires for
liberation and material elevation (icchatam akuto-
bhayam), and for those satistied with the selt

(yoginam). (SB 2.1.11)



“It is understood from this scripture that bhakti
is the method.

Among the angas of bhakti, is one of them
ascertained as the king?” (tasmad bharata....)

This verse answers.

Chanting the name of the Lord is the principal
method.



* Among those three, chanting is the chietf.

* Among the ditferefit types of chanting —
gloritying the names, pastimes and qualities of
the Lord — chanting the name of the Lord is
supreme.

* The phrase namanukirtanam means, either

chanting the name according to one’s bhakti, or
chanting the name continuously since anu

means both “according to” and “continuously.”




 This has been ascertained (nirnitam) by the

previous acaryas, not just by me in the present

gme.

* And, because of this, one need not ask for
turther prootf.

* That is the meaning of nirnitam.




* What is this chanting of the name?

e Itis without fear at all.

* What else can be said about chanting the name

of the Lord, since there are no reservations
arising from considerations of pure or impure

time, place, candidate or ingredients
(akutobhayam)?




Even the lowest of humanity who cannot
tolerate service to the Lord are not opposed to
this process of chanting.

“Then it is not the highest process for both
sddhakas and siddhas.”

The answer is given.

[t tulfills everyone’s desires.




* Nirvidyamananam means those who are free
from all desires, even from the desire for
liberation. Thus, it reters to the devotees.

-

e Icchataim means those who have desires for
Svarga or moksa.

>

* Yoginam refers to the atmaramas who are
liberated.




* This is the process tor the devotees, for those
desiring material benefits and Tiberation and for
those who have been liberated.

* This process has been ascertained as suitable for
both the sadhaka and siddha, being both the

means and the goal. B
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Glories of the Holy-Name
from the Episode of
Ajamila



16.2.7 ||

ayam hi krta-nirveso
janma-koty-arnhasam api

yad vyajahara vivaso
nama svasty-ayanam hareh

This person (ayam) has pertormed atonement
(krta-nirveso) for the sins of ten million births
(janma-koty-ammhasam  api) since he  has
spontaneously chanted (vivaso vyajahara) the
auspicious name of the Lord (hareh svasty-ayanam
nama).



* “You castigate us, but what offenses have we and
our master committed in taking away Ajamila to
purity him, since he has performed no
atonements for over a thousand great sins?”

* He has certainly performed atonement, not only
for the sins of one life, but tor ten thousand lives,
since (yat) he has chanted the name of the Lord
even though it was done unconsciously.



16.2.8 |

etenaiva hy aghono 'sya
krtarh syad agha-niskrtam
yada narayanayeti
jagada catur-aksaram

When he chanted the four syllables (yada jagada
etena catur-aksaram) “Narayana (narayanaya iti),”
atonement (agha-niskrtam) for the sins he

committed (asya krtarn aghonah) has been
accomplished (syad).



“But Ajamila did not chant with awareness that
this was atonement.

He called out for his son because he was afraid of

29

us.

* You do not understand the truth.

* Being materialistic, you do not understand.



* Even by calling for his son while not seeking to
make atonement, atonement of this sinner
(aghonah) was accomplished.

* Just chanting at this time for his son is the
atonement for all his sins.

* However, previously @ he chanted in
ungrammatical language, “O Narayana, come
here, from your mother’s lap to my lap.”



* The atonement took place then.

* Not only chanting four syllables, but chanting the
Lord’s name in two syllables or one syllable also
destroys all sins.



I 6.2.9-10 ||
stenah sura-po mitra-dhrug
brahma-ha guru-talpa-gah
stri-raja-pitr-go-hanta
ye ca patakino 'pare

sarvesam apy aghavatam
idam eva suniskrtam

nama-vyaharanam visnor
yatas tad-visaya matih

The chanting of the holy name of Lord Visnu (visnoh nama-vyaharanam) is
the best process of atonement (eva suniskrtam) for a thief, for a drunkard,
for one who betrays a friend or relative (stenah sura-pah mitra-dhrug), for
one who kills a brahmana, for one who indulges in sex with the wite of his
guru or another superior (brahma-ha guru-talpa-gah), for one who kills
women, the king, his father, or cows (stri-raja-pitr-go-hanta), and for all
other sinful men (ye ca patakino apare). Simply by chanting the holy name
of Lord Visnu (idam eva), such sinful persons (sarvesam apy aghavatam)
attract the attention of the Supreme Lord (yatah tad-visaya matih).



I 6.2.11 ||
na niskrtair uditair brahma-vadibhis
tatha visuddhyaty aghavan vratadibhih
yatha harer nama-padair udahrtais
tad uttamasloka-gunopalambhakam

A sinful man is not puritied (na yatha visuddhyaty
aghavan) by abundant atonement (niskrtaih), or by
vows (vratadibhih) mentioned by Manu and others
(brahma-vadibhih uditaih), as much as he is purified
(tatha visSuddhyaty) by chanting even some portions of
the names of the Lord (hareh nama-padaih udahrtaih),
which produce realization of his qualities (tad
uttamasloka-guna-upalambhakam).



* Nama-padaih means “just by some indications of
the name, such as calling out the name of a son.”

* The name should be chanted but the mind may
be attentive or not.

* He may be sinful, without even following karma
or other scriptural process.



And not only does the name uproot sin
completely.

One realizes the Lord’s qualities, beauty, powers
and sweetness.



Or another meaning is as follows.

“But how can grave sins which are destroyed only
by great austerities and vows be destroyed by

casual chanting of the name?”

P

The name indicates the power (guna) of the I ord
e nair [

having great fame.

The name remoye% _great sin beeause—it—is—the
name of Mt po&erful Supreme Lord.




16.2.12 |
naikantikam tad dhi krte 'pi niskrte
manah punar dhavati ced asat-pathe
tat karma-nirharam abhipsatam harer
gunanuvadah khalu sattva-bhavanah

Since even after atonement (tad krte niskrte api)
the mind again pursues material enjoyment (manah
punar asat-pathe dhavati), for people desiring
complete destruction of material desire (tat
ekantikam karma-nirharam abhipsatam),
continuous chanting ot the qualities of the Lord
(hareh guna anuvadah) is the only means of
purification (khalu sattva-bhavanah).



* Performance of atonement for twelve years is
considered inferior to chanting the name.

* Since the mind pursues the path of sin after
performing atonement which does mnot
completely purily the mind, for persons desiring
complete destruction of karmas, constant

chanting of the name and qualities;after (anu)
hearing them for someone is the real purification

of one’s existence become it destroys all desires.




“Why do you criticize committing sin again after
doing atonements?

We can explain that this is similar to being bitten
by a snake without any teeth since it is caused
simply by remaining impressions (just as you

explain about commission of sin after chanting.”



You are mistaken.

Our explanation of the name is valid because of
statements that the name destroys all sins along
with desires.

[t is not simply imagination.



* How can you make your claim, since there are no
statements in the scriptures concerning
atonement which claim destruction of all desires,
and even in the exaggerated claims of karma-
kanda, one does not hear of decrease of sintul
desire.

* This was stated previously.



16.2.13 ||
athainarh mapanayata
krtasesagha-niskrtam

yad asau bhagavan-nama
mriyamanah samagrahit

Therefore (atha), do not take Ajamila (enam ma
apanayata) who has performed unlimited
atonement (krta asesa agha-niskrtam). Because of
being sinless (yad), he has perfectly chanted the
name of the Lord (asau bhagavan-nama
samagrahit) while dying (mriyamanah).



Because of this, do not take Ajamila.
He has done unlimited atonements.

This means at the time of naming his son Narayana,
from his Tirst chanting, he accomplished all atonements.

This was also done without any offenses to the name
either previously or in this life.

Because he was sinless (yat), while dying he chanted the
name.




e If he had sin, how could he chant the name while
dying? It is said in the Gita:

yesam tv anta-gatam papam

jananarh punya-karmanam |

te dvandva-moha-nirmukta
bhajante mar drdha-vratah ||

But those whose sins have been destroyed by pious
acts, being free of the ignorance arising from duality
by worshipping me, then worship me with
determination. BG 7.28



anta-kale ca mam eva
smaran muktva kalevaram |
yah prayati sa madbhavam
yati nasty atra samsayabh ||

At the point of death, he who leaves the body while
knowing me in truth, attains a nature similar to
mine. Of this there is no doubt. BG 8.5

* Thus by the appearance of the name or its non-
appearance when dying, one can infer the
absence of offenses to the name or the presence
of offenses to the name.



1 6.2.14 ||
sanketyar parihasyam va
stobharh helanam eva va
vaikuntha-nama-grahanam
asesagha-haram viduh

Chanting the name of the Lord (vaikuntha-nama-
grahanam) while indicating someone else
(sanketyam) or while joking in a friendly manner
(parihasyam), or chanting the Lord’s name in order
to fill up space while chanting verses (stobhar) or
chanting with neglect (helanam eva va) destroys
unlimited sins and desires (asesa agha-haram

viduh) .



16.2.15 ||
patitah skhalito bhagnah
sandastas tapta ahatah
harir ity avasenaha
puman narhati yatanah

A person (puman) who chants the name of the Lord
(harih ity avasena aha) while falling from a clitt
(patitah), stumbling on the road (skhalitah),
receiving injury in his body (bhagnah), being bitten
by snakes (sandastah), being burned with fever
(taptah) or being attacked with sticks (ahatah) will
not sutter hellish punishment (na arhati yatanah).




16.2.16 ||
guranam ca laghtnam ca
gurini ca laghtni ca
prayascittani papanam
jnatvoktani maharsibhih

The great sages (maharsibhih), understanding the
limited nature of atonements (papanam
prayascittani jhiatva), have said that (uktani) severe
atonements are prescribed for grave sins (guriinam
ca gurtini), and light atonements are prescribed for
minor sins (laghtinarm ca laghtini).



* “According to the gravity of the sin, the
scriptures say that one must do a correspondingly
severe austerity.

* How is it that by chanting once in namabhasa all
of the gravest sins are destroyed?”

* Because the atonements have limited power, such
arrangements are prescribed.



* However, heaps of serious sins are destroyed by
chanting once even a portion of the name, since
it has inconceivably great power.

* Itis as easy as Balarama’s ability to destroy the all
Kauravas, including Duryodana, in order to save
Samba.



16.2.17 ||
tais tany aghani puyante
tapo-dana-vratadibhih
nadharmajam tad-dhrdayarm
tad apisanghri-sevaya

Sins are destroyed (tany aghani ptyante) by
austerity, charity and vows (taih tapo-dana-vrata
adibhih) but the root of sin is not destroyed (na
adharma-jam tad-hrdayam). However by bhakti to
the Lord, even the root of sin, namely desire, is
destroyed (tad api 1sanghri-sevaya).



16.2.18 ||
ajianad athava jhanad
uttamasloka-nama yat

sankirtitam agham puriso

dahed edho yathanalah

Chanting the name of the Lord (uttama sloka-nama
sankirtitam) with or without knowledge (ajnanad
athava jhanad) of its powers (yat) destroys a man’s
sins (purnsah agham dahed), just as fire destroys
dry grass (yatha analah edhah).



16.2.19 ||
yathagadam viryatamam
upayuktam yadrcchaya
ajanato 'py atma-gunam
kuryan mantro 'py udahrtah

Just as powerful medicine (yatha viryatamam
agadamn) when taken without knowledge of its
powers (yadrcchaya upayuktar) still produces its
ettects quickly (atma-gunam kuryat), so chanting
the name of the Lord also (mantro udahrtah apy)
produces effects quickly (atma-gunam kuryat),
without knowing its powers (ajanato apy).



Not only does the name destroy sin, but it
bestows prema for the Lord.

Another example is given.

Yadrcchaya means suddenly, without knowing.

Strong medicine taken (upayuktam) without
knowing, produces its qualities of curing disease,
giving strength and nourishment.



* Similarly the name, the uttered form of mantra,
or a mantra composed of the name of the Lord,
when chanted, gives its etfects.

* One does not have to know the powers ot the
name in order for it to have effect.



Further Glories of the
Holy-Name from other
Sastras



63. sri-nama samkirtanam — Chanting the name of the
Lord

gitva ca mama namani
vicaren mama sannidhau |

iti bravimi te satyarm
krito ’ham tasya carjuna ||

By singing My names (gitva ca mama namani), a person
will attain a position close to Me (vicaren mama
sannidhau). I make this promise (iti bravimi te satyam).
That person, O Arjuna, purchases me (krito aharm tasya
ca arjuna). (Adi Purana)



63. sri-nama sarhkirtanarh — Chanting the name
of the Lord

yena janma-sahasrani

vasudevo nisevitah |
tan-mukhe hari-namani
sada tisthanti bharata ||

The names of the Lord (hari-namani) remain
constantly (sada tisthanti) in the mouth of that
person (tad-mukhe) who serves Vasudeva (yena
vasudevo nisevitah) for a thousand births (janma-
sahasrani). (Padma Purana)



* In order to increase that person’s eagerness for
devotion, the Lord, by His own will, will make
that person take repeated birth.



63. sri-nama samkirtanam — Chanting the name of the
Lord

nama cintamanih krsnas
caitanya-rasa-vigrahah
purnah suddho nitya-mukto
’bhinnatvan nama-naminoh||

The name of the Lord fulfills all desires like cintamani
(nama cintamanih). It is the very form of Krsna (krsnah).
It is full of consciousness and rasa (caitanya-rasa-
vigrahah). It is complete, pure, and eternally liberated
(purnah suddho nitya-mukto). This is because of the
non-difference of the name and Krsna (nama-naminoh
abhinnatvat). (Padma Purana)



The name is called cintamani because it bestows
all things a person may desire.

This is so, because it is the svartipa of Krsna.

The other words describe Krsna.

The name is the same as Krsna because it is
non-ditferent from Him.



* The meaning here is that the one tattva of
eternity, knowledge, bliss and rasa appears in
two forms (riipa and nama).



63. sri-nama samkirtanam — Chanting the name of the
Lord

atah sri-krsna-namadi
na bhaved grahyarm indriyaih |
sevonmukhe hi jihvadau
svayam eva sphuraty adah ||

Krsna and His names (atah sri-krsna-namadi) cannot be
grasped by the material senses (na indriyaih grahyam
bhaved), but when a person develops the tendency to
accept the Lord’s name and form (sevonmukhe hi), Krsna
then spontaneously appears (svayam eva sphuraty adah)
on the tongue and in the other senses (jihva adau).
(Padma Purana)



* Sevonmukhe means “inclined to accept the
Lords name and form.” Hi indicates
accomplishment.

* There is a description of Bharata as he gave up
the body of a deer.

* This illustrates this spontaneous appearance of
the Lord’s name.



narayanaya haraye nama ity udaram
hasyan mrgatvam api yah samudajahara

He gave up his body of the deer (yah mrgatvam
samudajahara) while smiling broadly (udaram
hasyan) saying, “All respects to Narayana, the
Lord.” (narayanaya haraye namah ity) (SB
5.14.45)



* There is also the case of Gajendra:

evam vyavasito buddhya
samadhaya mano hrdi
jajapa paramar japyam
prag-janmany anusiksitam

Thereafter, Gajendra, deciding in this way (evam
vyavasito buddhya), fixed his mind on his heart
with his intelligence (samadhaya mano hrdi) and
chanted a mantra (jajapa paramar japyarm) which
he had learned in his previous birth (prag-janmany
anusiksitam). (SB 8.3.1)



Rupa Goswami’s glorification of the last five items

yadavadhi mama $ita vainikenanugita
Sruti-patham agha-Satror nama-gatha prayata |
anavakalita-parvam hanta kam apy avastham
tadavadhi dadhad-antar-manasarn samyativa ||

Ever since (yadavadhi) I have heard (mama Sruti-patham
prayata) Narada singing (vainikena anugita) the names of
Krsna (agha-satror nama-gatha), which pacity the ears
(sita), my heart has become completely blisstul
(tadavadhi dadhad-antar-manasam $amyativa), fixed in

an unprecedented (anavakalita-piirvam) state of prema
(kam avastham). (BRS)



Sri-mathura-mandale

sthitih

Residing in Mathura



64. sri-mathura-mandale sthitih — Residing in Mathura

anyesu punya-tirthesu
muktir eva maha-phalam |
muktaih prarthya harer bhaktir
mathurayam tu labhyate ||

tri-vargada kaminam ya
mumuksunam ca moksada |
bhakticchor bhaktida kas tam

mathuram nasrayed budhah ||

aho madhu-puri dhanya
vaikunthac ca gariyast |
dinam ekarm nivasena

harau bhaktih prajayate ||



Liberation is the greatest result (muktir eva maha-phalam) that can
be obtained at other holy places (anyesu punya-tirthesu), but
devotion to the Lord (harer bhaktih), which is desired by the
liberated souls (muktaih prarthya), can be attained at Mathura
(mathurayam tu labhyate). Mathura bestows dharma, artha, kama
to those who have material desires (kaminarm tri-vargada). It
awards liberation to those desiring liberation (mumukstnam ca
moksada). It awards bhakti to those desiring bhakti (bhakti icchoh
bhaktida). What intelligent person will not take shelter of Mathura
(kah budhah tam mathuram na asrayed)? Oh, Mathura is most
auspicious (aho madhu-puri dhanya), and greater than Vaikuntha
(Goloka) (vaikunthat ca gariyasi)! (It will be explained later in the
commentary on 1.2.303 that Vaikuntha means Goloka, a part of Vraja
filled with aisvarya. Mathura here means Gokula.) By staying only
one day in Mathura (dinam ekarn nivasena), bhakti to the Lord
appears (harau bhaktih prajayate). (Padma Purana)



vaikunthaj janito vara madhu-puri tatrapi
rasotsavad
vrndaranyam udara-pani-ramanat tatrapi
govardhanah
radha-kundam ihapi gokula-pateh
premamrtaplavanat
kuryad asya virajato giri-tate sevam viveki na kah



The holy place known as Mathura is spiritually superior to
Vaikuntha, the transcendental world (vaikunthaj vara madhu-
puri), because the Lord appeared there (janito). Superior to
Mathura-purl is the transcendental forest of Vrndavana
(tatrapi vrnda-aranyam) because of Krsna's rasa-lila pastimes
(rasotsavad). And superior to the forest of Vrndavana is
Govardhana Hill (tatrapi govardhanah), for it was raised by
the divine hand of Sri Krsna and was the site of His various
loving pastimes (udara-pani-ramanat). And, above all, the
super-excellent Sr1 Radha-kunda stands supreme (ihapi radha-
kundam), for it is overtlooded with the ambrosial nectarean
prema (prema amrta aplavanat) of the Lord of Gokula, Sri
Krsna (gokula-pateh). Where, then, is that intelligent person
(kah viveki) who is unwilling to serve this divine Radha-
kunda (asya sevam na kuryad), which is situated at the foot of
Govardhana Hill (virajato giri-tate)? (NOI)



Rupa Goswami’s glorification of the last five items

tata-bhuvi krta-kantih Syamala yas tatinyah
sphutita-nava-kadambalambi-kijad-dvirepha |
niravadhi-madhurimna manditeyarm katham me
manasi kam api bhavam kanana-sris tanoti ||

The splendor of Mathura’s forest (kanana-srih) made
beautiful (krta-kantih) by being situated on the bank of
the Yamuna (Syamala yas tatinyah), where buzzing bees
(kjjad-dvirepha) take shelter of newly blooming kadamba
trees (sphutita-nava-kadambalambi), ornamented with
unlimited sweetness (niravadhi-madhurimna
manditeyarn), produces an extraordinary state of bhava in
my mind (me manasi kam api bhavarm tanoti). (BRS)



Rupa Goswami’s glorification of the last five items

alaukika-padarthanam
acintya Saktir idrsi |
bhavam tad-visayam capi
ya sahaiva prakasayet

The inconceivable power (acintya $Saktih) of these
extraordinary five angas (idrsi alaukika-padarthanam) is
such that it will manifest (ya prakasayet) the state of
bhava and its object, Krsna (bhavam tad-visayam ca api),
at the same time (saha eva). (BRS)



