
47. Däsyam – Acting as a servant

däsyaà karmärpaëaà tasya
kaiìkaryam api sarvathä

Däsyam is defined as offering the results of prescribed
duties (däsyaà karmärpaëaà) and acting as a menial
servant of the Lord (tasya kaiìkaryam api sarvathä).
(BRS)



47. Däsyam – Acting as a servant

• Offering the results of prescribed varëäçrama
actions (karmärpaëam) is considered by some
to be däsyam.

• However, Rüpa Gosvämé’s opinion is that only
kaiìkaryam, acting as the menial servant of the
Lord is considered däsyam.

• One should identify oneself as the servant of the
Lord.



47. Däsyam (kainkaryam) – Acting as a servant 
(Acting as a menial servant of the Lord)

éhä yasya harer däsye
karmaëä manasä girä |

nikhiläsv apy avasthäsu
jévan-muktaù sa ucyate

He who has the desire to serve the Lord (yasya
harer däsye éhä) with actions, mind and words
(karmaëä manasä girä) in this world (nikhiläsv
apy avasthäsu) is called a liberated jéva in all
circumstances (jévan-muktaù sa ucyate) (Näradéya
Puräëa).



47. Däsyam (kainkaryam) – Acting as a servant 
(Acting as a menial servant of the Lord)

• The author indicates his own opinion with a
glorification of this type of däsyam.

• Éhä däsye here means “having the desire for
servitude” One should have the desire “I am
Your servant.”



48. Sakhyam – Friendship

viçväso mitra-våttiç ca
sakhyaà dvividham éritam

There are two types of sakhyam (sakhyaà dvi
vidham éritam): trust and being friendly (viçväso
mitra-våttiç ca).



48. Sakhyam – Friendship

• The first type is the opinion of others, and the
second is the opinion of the author.

• Mitra here means friendship in general (rather
than the sakhya-sthäyi-bhäva that appears only
in bhäva and prema).

• Such a tendency is described in the Bhägavatam



48. Sakhyam – Friendship

aho bhägyam aho bhägyaà
nanda-gopa-vrajaukasäm

yan-mitraà paramänandaà
pürëaà brahma sanätanam

How greatly fortunate are Nanda Mahäräja, the cowherd men
and all the other inhabitants of Vrajabhümi (aho bhägyam aho
bhägyaà nanda-gopa-vrajaukasäm)! There is no limit to their
good fortune, because the Absolute Truth, the source of
transcendental bliss (paramänandaà), the eternal Supreme
Brahman (pürëaà brahma), has become their friend (mitra)
(yan-mitraà). (SB 10.14.32)

• To identify with such a position of friendship is called
sakhyam.



48. Sakhyam (viçväsah) – Friendship (Trust)

pratijïä tava govinda
na me bhaktaù praëaçyati |
iti saàsmåtya saàsmåtya

präëän saàdhärayämy aham

O Govinda (govinda), remembering again and again
(saàsmåtya saàsmåtya) Your promise (tava pratijïä)
that Your devotee will never perish (na me bhaktaù
praëaçyati iti), I maintain my life (aham präëän
saàdhärayämy). (Mahäbhärata)



48. Sakhyam (mitra-våtti) – Friendship (Being Friendly)

paricaryä paräù kecit
präsädeñu ca çerate |

manuñyam iva taà drañöuà
vyävahartuà ca bandhuvat

A person who is dedicated to serving the Lord (kecit
paricaryä paräù), and out of friendship sees and treats
Him as a human (manuñyam iva taà drañöuà
vyävahartuà ca), lies down in the Lord’s temple
(präsädeñu ca çerate). (Agastya-saàhitä)



48. Sakhyam (mitra-våtti) – Friendship (Being Friendly)

rägänugäìgatäsya syäd
vidhi-märgänapekñatvät |
märga-dvayena caitena

sädhyä sakhya-ratir matä

The last example should be classed as rägänuga-sädhana
(asya rägänugäìgatah syäd), because of disregard for
vaidhi-sädhana (vidhi-märga anapekñatvät). However,
attraction for feelings of friendship (sädhyä sakhya-ratih)
is cultivated in both rägänuga-sädhana and vaidhi-sädhana
(etena ca märga-dvayena matä). (BRS)



49. ätma-nivedanaà – Offering the self

martyo yadä tyakta-samasta-karmä
niveditätmä vicikérñito me |

tadämåtatvaà pratipadyamäno
mayätma-bhüyäya ca kalpate vai

A person who gives up all prescribed activities (yadä
martyah tyakta-samasta-karmä) and offers himself
entirely unto Me (niveditätmä), becomes the object of My
special desires (vicikérñito me). He achieves liberation
from birth and death (tadä amåtatvaà pratipadyamänah)
and is promoted to the status of sharing My own
opulences (mayä ätma-bhüyäya ca kalpate). (11.29.34)



50. nija-priya upaharaëaà – Offering articles dear to 
oneself

yad yad iñöatamaà loke
yac cäti-priyam ätmanaù |
tat tan nivedayen mahyaà

tad änantyäya kalpate

Whatever is most desired by one within this material
world (yad yad iñöatamaà loke), and whatever is most
dear to oneself (and also dear to Me) (yac ca ati-priyam
ätmanaù) — one should offer that very thing to Me (tat
tan nivedayet mahyaà). Such an offering qualifies one for
eternal life (tad änantyäya kalpate). (11.11.41)



51. tad-arthe akhila-ceñöitaà – Making full efforts 
for the Lord

laukiké vaidiké väpi
yä kriyä kriyate mune |

hari-sevänukülaiva
sä käryä bhaktim icchatä

O sage (mune)! Among all the Vedic and routine
actions that are performed (laukiké vaidiké väpi yä
kriyä kriyate), the person desiring bhakti
(bhaktim icchatä) should per-form those which
are favorable for service to the Lord (sä käryä hari-
sevä anuküla eva). (Païcarätra)



52. Çaraëäpattiù – Accepting the Lord’s 
protection

taväsméti vadan väcä
tathaiva manasä vidan |

tat-sthänam äçritas tanvä
modate çaraëägataù

He who, while saying “I am Yours,” (taväsméti
vadan väcä tathaiva manasä vidan) accepts the
protection of the Lord (tat-sthänam äçritas tanvä
), feels bliss (modate çaraëägataù). (Hari-bhakti-
viläsa)



53. tadéyänäà sevanam – Service to things 
related to the Lord

yä dåñöä nikhilägha-saìga-çamané spåñöä vapuù-
pävané

rogäëäm abhivanditä nirasané siktäntaka-träsiné |
pratyäsatti-vidhäyiné bhagavataù kåñëasya

saàropitä
nyastä tac-caraëe vimukti-phaladä tasyai tulasyai

namaù



53. tadéyänäà sevanam – Service to things related to the 
Lord

Seeing tulasé destroys all sins (yä dåñöä nikhilägha-saìga-
çamané). Touching her purifies the body (spåñöä vapuù-
pävané). Bowing to her destroys all sufferings
(abhivanditä rogäëäm nirasané). Sprinkling her with
water delivers one from death (sikta antaka-träsiné).
Planting her (saàropitä) bestows attachment of the mind
to Lord Kåñëa (bhagavataù kåñëasya pratyäsatti-
vidhäyiné). Offering her to Kåñëa’s lotus feet bestows
special liberation in the form of prema (nyastä tac-caraëe
vimukti-phaladä). I offer my respects to tulasé (tasyai
tulasyai namaù). (Skanda Puräëa)



54. çästrasya – Service to the scriptures

sarva-vedänta-säraà hi 
çré-bhägavatam iñyate |
tad-rasämåta-tåptasya

nänyatra syäd ratiù kvacit

Çrémad-Bhägavatam is declared (çré-bhägavatam iñyate) as
the essence of all Vedänta philosophy (sarva-vedänta-
säraà). One who has felt satisfaction from its nectarean
mellow (tad-rasämåta-tåptasya) will never be attracted to
any other literature (nänyatra syäd ratiù kvacit). (SB
12.13.15)



55. mathuräyäù – Serving Mathurä and other 
holy places

mathuräà ca parityajya
yo ’nyatra kurute ratim |
müòho bhramati saàsäre

mohitä mama mäyayä

The fool (müòhah) who gives up Mathurä (yah
mathuräà parityajya) and develops attraction for
some other place (anyatra kurute ratim ) wanders
in the material world birth after birth (bhramati
saàsäre), bewildered by My mäyä (mohitä mama
mäyayä). (Varäha Puräëa)



55. mathuräyäù – Serving Mathurä and other 
holy places

trailokya-varti-térthänäà
sevanäd durlabhä hi yä |
paränanda-mayé siddhir
mathurä-sparña-mätrataù

The bliss at the stage of prema (paränanda-mayé
siddhih), which is rarely obtained (durlabhä hi
yä) even by serving all the holy places in the three
worlds (trailokya-varti-térthänäà sevanäd), is
available just by touching Mathurä (mathurä-
sparña-mätrataù). (Brahmäëòa Puräëa)



56. vaiñëavänäà sevanaà – Service to Vaiñëavas

ärädhanänäà sarveñäà
viñëor ärädhanaà param |

tasmät parataraà devi
tadéyänäà samarcanam

Of all types of worship (ärädhanänäà sarveñäà),
worship of Viñëu is supreme (viñëor ärädhanaà
param). O Devé (devi), worship of His devotees
(tadéyänäà samarcanam), however, is even
superior to that (tasmät parataraà). (Padma
Puräëa)



56. vaiñëavänäà sevanaà – Service to Vaiñëavas

yat-sevayä bhagavataù
küöa-sthasya madhu-dviñaù |

rati-räso bhavet tévraù
pädayor vyasanärdanaù

By service to the devotees (yat-sevayä), intense
rasa of bhäva-bhakti (tévraù rati-räsah) to the Lord
(bhagavataù) who is fixed in one form (küöa-
sthasya) and destroys obstacles for the devotee
(madhu-dviñaù) appears (bhavet), and destruction
of material suffering then takes place (pädayor
vyasana ardanaù). (SB 3.7.19)



56. vaiñëavänäà sevanaà – Service to Vaiñëavas

yeñäà saàsmaraëät puàsäà
sadyaù çuddhyanti vai gåhäù |

kià punar darçana-sparça-
päda-çaucäsanädibhiù

Simply by our remembering You (yeñäà saàsmaraëät),
our houses become instantly sanctified (sadyaù
çuddhyanti vai gåhäù). And what to speak of seeing You,
touching You (kià punar darçana-sparça), washing Your
holy feet and offering You a seat in our home (päda-çauca
äsanädibhiù)? (SB 1.19.33)



56. vaiñëavänäà sevanaà – Service to Vaiñëavas

ye me bhakta-janäù pärtha
na me bhaktäç ca te janäù |

mad-bhaktänäà ca ye bhaktäs
te me bhaktatamä matäù

Those who claim to be My devotees (ye me bhakta-janäù
pärtha) are not My devotees (na me bhaktäç ca te janäù).
Those who are the devotees of My devotees (mad-
bhaktänäà ca ye bhaktäs), I consider them to be My best
devotees (te me bhaktatamä matäù). (Ädé-puräëa)



56. vaiñëavänäà sevanaà – Service to Vaiñëavas

yävanti bhagavad-bhakter
aìgäni kathitänéha |

präyas tävanti tad-bhakta-
bhakter api budhä viduù

All the aìgas of bhakti described in relation to the
Lord (yävanti bhagavad-bhakter aìgäni kathitäni)
are also aìgas in relation to the devotees of the
Lord (präyas tävanti tad-bhakta-bhakter api). This
is the conclusion of the wise (budhäh viduù).
(BRS)



57. yathä-vaibhava-mahotsavah – Observing 
festivals according to ones wealth

yaù karoti mahépäla
harer gehe mahotsavam |
tasyäpi bhavati nityaà
hari-loke mahotsavaù

O king (mahépäla), he who performs a festival for
the temple of the Lord (yaù karoti harer gehe
mahotsavam) experiences for eternity (tasyäpi
bhavati nityaà) a festival in the planet of the Lord
(hari-loke mahotsavaù). (Padma Puräëa)



58. Ürjädarah – Observing Ürja-vrata

yathä dämodaro bhakta-
vatsalo vidito janaiù |

tasyäyaà tädåço mäsaù
svalpam apy uru-kärakaù

Just as men know (yathä janaiù viditah) that
Dämodara is affectionate to His devotee
(dämodaro bhakta-vatsalah), the Dämodara
month is also affectionate to the devotee (tasya
ayaà). Even a little service performed during that
month yields great results (tädåço mäsaù svalpam
apy uru-kärakaù). (Padma Puräëa)



58. Ürjädarah – Observing Ürja-vrata

• The month is affectionate just as Dämodara is
affectionate.

• Thus, a little service to Dämodara becomes
multiplied if performed during that month.

• Uru-käraka means a person (in this case the
month) who accepts something very small and
makes it big, like a person who feels extremely
indebted and performs great actions for another
person.



58. Ürjädarah – Observing Ürja-vrata

• Similarly, His month, called Kärtika month,
gives great benefit.

• It takes what is meager and makes it significant.

• Svalpam uru-kärakaù means “The month of
Dämodara is a future giver of huge results for a
little service.”



58. Ürjädarah – Observing Ürja-vrata

bhuktià muktià harir dadyäd
arcito ’nyatra sevinäm |

bhaktià tu na dadäty eva
yato vaçyakaré hareù ||

sä tv aïjasä harer bhaktir
labhyate kärttike naraiù |

mathuräyäà sakåd api
çré-dämodara-sevanät ||



58. Ürjädarah – Observing Ürja-vrata

The Lord (harih), being worshipped elsewhere
(anyatra arcitah), awards material enjoyment and
liberation to those worshippers (sevinäm bhuktià
muktià dadyäd). He does not give bhakti
(bhaktià tu na dadäty eva) because bhakti
controls the Lord (yato vaçyakaré hareù).
However, men can achieve bhakti to the Lord
(naraiù tu sä harer bhaktih labhyate) very easily
(aïjasä) by serving Dämodara (çré-dämodara-
sevanät) during Kärtika month (kärttike) in
Mathurä just once (mathuräyäà sakåd api).
(Padma Puräëa)



59. çré-janma-dina-yäträ – Observing the 
appearance day of the Lord

yasmin dine prasüteyaà
devaké tväà janärdana |

tad-dinaà brühi vaikuëöha
kurmas te tatra cotsavam |
tena samyak-prapannänäà
prasädaà kuru keçavaù ||



59. çré-janma-dina-yäträ – Observing the 
appearance day of the Lord

O Janärdana (janärdana), Tell us (brühi) the day
that Devaké gave birth to You (yasmin dine devaké
tväà prasüteyaà). O Vaikuëöha (vaikuëöha), We
will perform a festival on that day (tad-dinaà
kurmah te tatra ca utsavam). O Keçava (keçavaù),
may You be pleased (prasädaà kuru) with that
festival performed (tena) by those who are
completely surrendered to You (samyak-
prapannänäà). (Bhaviñyottara Puräëa)



The Five Most Potent 
Limbs



Rupa Goswami’s glorification of the last five items

durühädbhuta-vérye ’smin
çraddhä düre’stu païcake |
yatra svalpo’pi sambandhaù
sad-dhiyäà bhäva-janmane ||

The last five items (païcake) have inconceivable and
astonishing power (durüha adbhuta-vérye). What to
speak of having faith in these items (asmin çraddhä düre
astu), if there is just a little relationship with these items
(yatra svalpah api sambandhaù), persons who are devoid
of offenses (sad-dhiyäà) can attain the level of bhäva
(bhäva-janmane). (BRS)



çré-mürter-anghri-sevane
prétiù

Attachment to Serving the 
Lotus Feet of the Deity



What is the need for deity 
worship if chanting Hare 

Kåñëa is sufficient in 
itself for perfection?



Adi 7.76 (Purport)

• To chant the holy name of the Lord, one need
not depend upon other paraphernalia, for one
can immediately get all the desired results of
linking with the Supreme Personality of
Godhead.

• It may therefore be questioned why there is a
necessity for initiation or further spiritual
activities in devotional service for one who
engages in the chanting of the holy name of the
Lord.



Adi 7.76 (Purport)

• The answer is that although it is correct that one
who fully engages in chanting the holy name
need not depend upon the process of initiation,
generally a devotee is addicted to many
abominable material habits due to material
contamination from his previous life.

• In order to get quick relief from all these
contaminations, it is required that one engage in
the worship of the Lord in the temple.



Adi 7.76 (Purport)

• The worship of the Deity in the temple is
essential to reduce one’s restlessness due to the
contaminations of conditioned life.

• Thus Närada, in his päïcarätriké-vidhi, and other
great sages have sometimes stressed that since
every conditioned soul has a bodily concept of
life aimed at sense enjoyment, to restrict this
sense enjoyment the rules and regulations for
worshiping the Deity in the temple are essential.



Adi 7.76 (Purport)

• Çréla Rüpa Gosvämé has described that the holy name of
the Lord can be chanted by liberated souls, but almost
all the souls we have to initiate are conditioned.

• It is advised that one chant the holy name of the Lord
without offenses and according to the regulative
principles, yet due to their past bad habits they violate
these rules and regulations.

• Thus the regulative principles for worship of the Deity
are also simultaneously essential.



Deity Worship is 
absolutely essential for 
the Sadhakas, especially 

Grhasthas



SB 7.5.23-24 (Purport)

• It is therefore recommended that initiated devotees
follow the principles of Närada Païcarätra by
worshiping the Deity in the temple.

• Especially for householder devotees who are opulent in
material possessions, the path of Deity worship is
strongly recommended.

• An opulent householder devotee who does not engage
his hard-earned money in the service of the Lord is
called a miser.



SB 7.5.23-24 (Purport)

• One should not engage paid brähmaëas to worship the
Deity.

• If one does not personally worship the Deity but
engages paid servants instead, he is considered lazy, and
his worship of the Deity is called artificial.

• An opulent householder can collect luxurious
paraphernalia for Deity worship, and consequently for
householder devotees the worship of the Deity is
compulsory.



SB 7.5.23-24 (Purport)

• Gåhastha devotees, however, are generally
engaged in material activities, and therefore if
they do not take to Deity worship, their falling
down is positively assured.

• Deity worship means following the rules and
regulations precisely.

• That will keep one steady in devotional service.



SB 7.5.23-24 (Purport)

• Gåhastha devotees must adopt the arcana-vidhi,
or Deity worship according to the suitable
arrangements and directions given by the
spiritual master.

• Regarding those unable to take to the Deity
worship in the temple, there is the following
statement in the Agni Puräëa.



SB 7.5.23-24 (Purport)

• Any householder devotee circumstantially
unable to worship the Deity must at least see the
Deity worship, and in this way he may achieve
success also.

• The special purpose of Deity worship is to keep
oneself always pure and clean.

• Gåhastha devotees should be actual examples of
cleanliness.



SB 7.5.23-24 (Purport)

• By chanting the holy name of the Lord, one can reach
the platform of love of Godhead.

• One might ask, then what is the necessity of being
initiated?

• The answer is that even though the chanting of the holy
name is sufficient to enable one to progress in spiritual
life to the standard of love of Godhead, one is
nonetheless susceptible to contamination because of
possessing a material body.



SB 7.5.23-24 (Purport)

• Consequently, special stress is given to the
arcana-vidhi.

• One should therefore regularly take advantage of
both the bhägavata process and päïcarätriké
process.



Srila Jiva Goswami’s 
Comments on Deity 

Worship for the 
Sadhakas, especially 

Grhasthas



Bhakti Sandharba

• If the grhasthas ignore this duty on the plea of having
no money, their cheating activities will be a source of
inauspiciousness for them.

• Just as watering the roots of a tree automatically
nourishes its branches, twigs, and leaves, the
householder’s proper worship of the deity brings peace,
prosperity, and health to the family.

• If this important duty is neglected, however, then
householders can expect want, disease, and strife.



Bhakti Sandharba

• Deity worship allows devotees to see their
family, home, and wealth as the Lord’s property.

• Then as His servants they simply offer back to
the Lord whatever He has given them as their
necessities.



What is çré-mürter-anghri-
sevane prétiù ? Is it 

Possible to perform such 
worship on the platform 

of Vaidhi Sadhana ?



Suddha Bhakti Cintamani

• Householders must worship the Lord according
to their means and not with less.

• Devotees should love the Lord as if He were a
friend or family member, and they should gaze
on Him with tears of love.

• Having given their hearts, should it be difficult
for devotees to offer their bodies and possessions
to their most worshipable Deity?



Suddha Bhakti Cintamani

• Since Rädhä and Kåñëa are the object of
spontaneous affection, devotees often inquire
how Rädhä-Kåñëa deities are to be worshipped
on the path of regulative devotion.

• Devotees first worship Rädhä and Kåñëa with
reverence, the mood of worship offered to
Lakñmé-Näräyaëa.



Suddha Bhakti Cintamani

• As they advance, their mood becomes more
spontaneous, although their external worship
remains formal and regulated.

• The deity worship in ISKCON is performed
according to the rules of regulative devotion,
technically known as päïcarätrika-vidhi.



Suddha Bhakti Cintamani

• In regulative reverential worship, Rädhä and
Kåñëa reciprocate in the mood of Lakñmé-
Näräyaëa.

• Neophyte devotees who avoid the sixty-four
offences in deity worship are gradually purified
and raised to what Çréla Prabhupäda calls the
“Våndävana platform,” the path of spontaneous
devotion. [Çrémad-Bhägavatam 4.24.45–46,
purport]



Suddha Bhakti Cintamani

• In this advanced stage, devotees worship Rädhä
and Kåñëa with natural attraction, and Their
Lordships reciprocate with them accordingly.

• Does this mean that as devotees advance to the
spontaneous platform the standard of deity
worship in ISKCON should change?



Suddha Bhakti Cintamani

• No, it should not change because there will
always be neophyte devotees visiting or joining
the temples and deity worship should always be
suitable for them.

• Otherwise, beginners will not become fixed in
the essential principles of regulative devotion
and may become sahajiyäs.

• Advanced devotees need not change the external
form of their worship.



Suddha Bhakti Cintamani

• They need only change their mood of worship,
which develops naturally, without external
adjustment.

• Thus the worship of Rädhä and Kåñëa follows
the regulative päïcarätrika-vidhi. For devotees
faithful to Çréla Prabhupäda’s teachings, the
mood of regulative worship gradually transforms
into the spontaneous mood of räga-märga, the
“Våndävana platform.”



Suddha Bhakti Cintamani

• Yet to the observer, both the neophyte and
advanced devotee appear to be engaged in the
same type of worship—the regulative worship
characteristic of service to Lord Näräyaëa.



Deity Worship Bestows 
the Sadhakas the 

Qualification to Hear



Suddha Bhakti Cintamani

• In addition to purifying the heart, deity worship
has two other important effects:

1. It increases the devotees’ interest to hear
about the Lord

2. It bestows the ability to concentrate the
mind, which increases the capacity to hear.



Suddha Bhakti Cintamani

• Tending the deity naturally awakens awareness
of Kåñëa’s personality.

• As devotees become increasingly attached to the
person they are worshipping, they want to know
more about Him.

• Subsequently, they want to hear about His
pastimes and to learn how to serve Him better.



Suddha Bhakti Cintamani

• As they increase their service, their instinctive
taste for hearing and reading becomes purified
and directed toward topics of the Lord. [Çrémad-
Bhägavatam 1.5.13, purport]

• Çréla Prabhupäda also glorified deity worship as a
means to fix the mind: “This deity worship
means to train the neophyte devotees how to
concentrate upon the form of Kåñëa, especially
His lotus feet.” [Lecture, Çrémad-Bhägavatam
1.15.28, Los Angeles, 6 December, 1973]



Suddha Bhakti Cintamani

• By observing the Lord’s form during ärati, thinking
of Him during the day, and tasting His remnants at
meals, devotees naturally remember Him.

• This regular remembrance is a form of training that
helps new devotees subdue and direct the restless
mind.

• When they have achieved a certain measure of
success, devotees find reading and hearing much
more rewarding.



Suddha Bhakti Cintamani

• We often see new devotees distracted or sleepy
while listening to class or reading.

• Learning to fix the mind on the deity helps fix
the mind on topics of Kåñëa.

• Thus deity worship helps devotees stay alert and
focused in other devotional acts.



Suddha Bhakti Cintamani

• Through the medium of deity worship, the
devotees’ dormant attachment to Kåñëa is
awakened.

• That attachment naturally increases their
qualification for and interest in hearing topics of
Kåñëa.

• In this way they overcome the influence of the
lower modes and advance happily in Kåñëa
consciousness. [Çrémad-Bhägavatam 1.2.19]



Suddha Bhakti Cintamani

• Through the medium of deity worship, the
devotees’ dormant attachment to Kåñëa is
awakened.

• That attachment naturally increases their
qualification for and interest in hearing topics of
Kåñëa.

• In this way they overcome the influence of the
lower modes and advance happily in Kåñëa
consciousness. [Çrémad-Bhägavatam 1.2.19]



But, Deity Worship is not 
just for the Neophytes!!!



Suddha Bhakti Cintamani

• And although deity worship is especially
recommended for neophytes, Çréla Prabhupäda
warns advanced devotees not to neglect it.
[Çrémad-Bhägavatam 3.29.16, purport]

• Although they were fully realized souls,
associates of the Lord such as Rüpa Gosvämé and
Gadädhara Paëòita worshipped their own deities
with love and attention.



Suddha Bhakti Cintamani

• While advanced devotees generally worship the
Lord by the process of remembrance (smaraëa),
they initiate many neophytes into serving the
deity in the temple and show their disciples how
to dedicate themselves to caring for Him.



Active and Personal Deity 
Worship is Most Potent



Suddha Bhakti Cintamani

• Bowing before the deities, chanting their names,
and observing ärati are certainly parts of the
arcana process, but devotees would do well to be
more actively involved in the actual worship.

• By cooking for the deities, dressing them, and
doing menial services such as washing the floor
or making garlands, the devotees can stay
conscious of the deity throughout the day and
reminded of the standards that please Kåñëa.



Neglect of Deity Worship 
leads to Collapse of 

Spiritual Community



Suddha Bhakti Cintamani

• When senior devotees remain aloof from the
deities’ welfare, the health of temple projects and
the spiritual health of the devotees under their
care is weakened.

• If leading devotees act as if they are aloof from
the deity, their followers will emulate their
behaviour and also become indifferent to hearing
and chanting about the Lord.



Suddha Bhakti Cintamani

• It follows that if hearing and chanting are to
remain the heartbeat of ISKCON’s devotional
curriculum, and if devotees are to develop the
proper qualification for these practices, then
deity worship must be done perfectly.



When Deity Worship is 
Properly Managed, the 

Deity Manages the 
Temple Properly



Srila Prabhupada’s Letter to Hayagriva Prabhu

• As GBC you should see the standard is perfectly
maintained and that deity worship is perfectly
done.

• Then Krishna will give us all protection.

• Neglecting the principles means neglecting
Krishna’s order.

• So you are one of the chief men of this
institution.



Srila Prabhupada’s Letter to Hayagriva Prabhu

• Kindly maintain your behaviour to the standard
so that others will follow and the whole thing
may go on nicely.

• It was said about Lord Caitanya, apani acari
prabhu jivere sikhaya; that is, He personally used
to practise Himself the injunctions and then He
used to teach others.



Srila Prabhupada’s Letter to Hayagriva Prabhu

• That is our principle: Unless one is perfectly
behaved person, he cannot teach others.

• My only request is that all the GBC members
should be strictly to the standard of life and see
that others are also following them.

• Then our centres will be well managed. Kindly
do that and advise your co-workers to do that.”



60. çré-mürter-anghri-sevane prétiù – Attachment 
to serving the lotus feet of the deity

mama näma-sadägrähé
mama sevä-priyaù sadä |

bhaktis tasmai pradätavyä
na tu muktiù kadäcana ||

I give bhakti (bhaktih pradätavyä), and never
liberation (na tu muktiù kadäcana), to the person
(tasmai) who is always engaged in chanting My
name (mama näma-sadä grähé) and serving Me as
the goal in his life (mama sevä-priyaù sadä). (ädi-
puräëe)



Rupa Goswami’s glorification of the last five 
items 

The power of serving the deity

smeräà bhaìgé-traya-paricitäà säci-vistérëa-
dåñöià

vaàçé-nyastädhara-kiçalayäm ujjvaläà
candrakeëa |

govindäkhyäà hari-tanum itaù keçi-
térthopakaëöhe

mä prekñiñöhäs tava yadi sakhe bandhu-sange ’sti
raìgaù ||



O my friend (sakhe), if you desire to enjoy with your
friends and relatives (yadi bandhu-sange raìgaù asti),
then do not look (mä prekñiñöhäh) upon the form of
the Lord called Govinda (govindäkhyäà hari-tanum
itaù) wandering near Keçé-tértha on the bank of the
Yamunä river (keçi-tértha upakaëöhe), with a slight
smile on His lips (smeräà), posed with three bends in
His body (bhaìgé-traya-paricitäà), eyes glancing
everywhere in a crooked fashion (säci-vistérëa-
dåñöià), flute placed on His red lower lip (vaàçé-
nyasta adhara) like a tender bud (kiçalayäm), and
shining gloriously with a peacock feather (ujjvaläà
candrakeëa). (BRS)



çré-bhägavata artha
äsvädah

Relishing Bhägavatam



61. çré-bhägavata artha äsvädah – Relishing Bhägavatam

nigama-kalpa-taror-galitaà phalaà
çuka-mukhäd amåta-drava-saàyutam |

pibata bhägavataà rasam älayaà
muhur aho rasikä bhuvi bhävukäù ||

O knowers of rasa (rasikä)! O fortunate souls (bhuvi
bhävukäù)! Constantly drink (muhuh pibata) from the
mouth of Çukadeva (çuka-mukhäd) the Bhägavatam
(bhägavataà), the fruit of the tree of the Vedas, which has
dropped from the tree to this earth (nigama-kalpa-taror-
galitaà phalaà), which is immortal, liquid (amåta-drava-
saàyutam), which is the essence of sweetness and which
includes all types of liberation (rasam älayaà). (SB 1.1.3)



General Explanation of 
the Verse



61. çré-bhägavata artha äsvädah – Relishing Bhägavatam
Jiva Goswami’s Commentary

• O paths to the highest bliss (bhävukäù)! O men who
appreciate the love of the Supreme Lord (rasikäù)!

• You, situated on this earth (bhuvi), please relish and
internalize (pibata) the fruit called the Bhägavatam, the
very form of rasa (rasam älayam), which has dropped
down (galitam) to this earth, coming from the tree of
the Vedas, which grows in Vaikuëöha and gives all types
of fruits on its branches and twigs.

• Ah, you have attained that which cannot be easily
attained (aho).



Bhägavataà Rasam



Bhägavataà Rasam

• Bhägavatam also means that which belongs to
Bhagavän as the proprietor.

• This implies that He alone gives the scripture to
His devotees, and thus persons other than them
do not have rights to it.



Bhägavataà Rasam

• The scripture called the Bhägavatam is indeed
tasty or rasavat, but is designated by the word
rasa to indicate that it is solely composed of rasa
or sweet taste.

• It is sweetness alone and nothing else.

• Moreover, by the word Bhägavatam (that which
is related to Bhagavän, the Lord) it is indicated
that sweetness or rasa also belongs to the Lord.



Bhägavataà Rasam

• Since the Bhägavatam is the tadéya of the Lord
(dear object related to the Lord), rasa also is the
tadéya of the Lord.

• Thus, the words bhägavatam rasam can also
mean “rasa or sweetness related to the Lord.”

But, Rasa indicates a relationship of pure 
affection for the Lord.



Bhägavataà Rasam

• This is understood from the statement of results
described from reading the Bhägavatam.

yasyäà vai çrüyamäëäyäà kåñëe parama-püruñe
bhaktir utpadyate puàsaù çoka-moha-bhayäpahä

Simply by giving aural reception to this Vedic
literature (yasyäà vai çrüyamäëäyäà), the feeling for
loving devotional service to Lord Kåñëa, the Supreme
Personality of Godhead (kåñëe parama-püruñe
bhaktih), sprouts up at once (utpadyate) to
extinguish the fire of lamentation, illusion and
fearfulness (çoka-moha-bhayäpahä). SB (1.7.7)



Rasikäù



Rasikäù

• The word rasa is also employed in the çruti to
indicate directly Bhagavän, since He is composed
completely of rasa.

• The çruti says raso vai saù: He is rasa. (Taittiréya
Upaniñad 2.7.1)



Rasikäù

• This rasa is also the highest objective.

• Rasaà hy eväyaà labdhvänandé bhavati: attaining that
rasa (Bhagavän), the jéva becomes blissful.

• And thus the word rasikäù used in this verse indicates
that realization of this rasa belongs to those persons
who have become accomplished in rasa only through
long impressions in past and present lives (since one
has to realize the Lord to realize rasa).



Nigama Kalpa Taru



Nigama Kalpa Taru

• Nigama refers to the Veda.

• The Veda is a desire tree because it naturally
gives fruit in the form of various puruñärthas
(human goals — artha, dharma, käma and
mokña) which are desired by those who resort to
it.



Nigama Kalpa Taru

• However, because of its nature as a tree (being
magnanimous, fulfilling everyone’s desires), it
also gives the fruit known as the Bhägavatam
(since some people desire that).



Galitam Phalam



Galitam Phalam

• The word galitam (fallen down and also liquid
and dripping) indicates the extremely ripened
state of a fruit, and concerning scriptures, it
indicates its very relishable nature as well as its
success at bringing out the meaning of scripture
in the most skillful manner.

• The word rasam (juice), used in describing a
fruit, indicates that the fruit is totally without
skin, seed or other defects.



Galitam Phalam

• Concerning scriptures, it indicates that this
scripture is without any inferior parts.

• Stating that the Bhägavatam is the supreme fruit
of the tree of the Vedas indicates that the
Bhägavatam is the highest goal of human
endeavor.



Galitam Phalam

• Galitam also means that it falls down of its own
accord when ripened on the tree, not by force.

• Thus, it is completely full of sweetness.

• Even after falling from a high position in the
tree, it does not break, nor does it lose its
sweetness.



Galitam Phalam

• That is because it comes down from the highest
position, from Näräyaëa, to the branch of
Brahmä, then to the lower branch of Närada,
then to Vyäsa, and finally to the mouth of Çuka.

• Thus without being injured, it is endowed with
liquid sweetness like honey.



Çuka – Mukhäd



Çuka – Mukhäd

• Though the completely sweet fruit is excellent
by its nature, in order to convey its supreme
position, another excellence is then described.

• In describing the fruit, an analogy is given.

• Because of living in the tree, the parrot
astonishingly develops a very sweet mouth.



Çuka – Mukhäd

• The fruit touched by that parrot’s sweet mouth
becomes additionally sweet.

• In the same way, the descriptions of the Lord
touched by the mouth of highly elevated
devotees become even sweeter.



Çuka – Mukhäd

• Then, how much more sweet the Bhägavatam
will become when it emanates from the mouth of
Çukadeva, the great king of all the greatest
devotees!

• Having attained the culmination of the highest
taste, naturally a person can have no satisfaction
in anything else.



Çuka – Mukhäd

• Moreover, it remains unbroken, coming down
step-by-step from the branch of Süta and others.

• What is implied here is that without the guru-
paramparä, one cannot drink Bhägavatam in its
unbroken form just by trying to taste it through
use of one’s limited intelligence.



Älayam



Älayam

• Therefore, drink this, since this sweet fruit includes
even the bliss of liberation within it (ä means
“including” and laya means “liberation”).

• Later Çukadeva will say:
pariniñöhito ’pi nairguëya uttama-çloka-lélayä
gåhéta-cetä räjarñe äkhyänaà yad adhétavän

O King (räjarñe)! Though I was fixed in brahman
(pariniñöhitah api) and beyond the guëas (nairguëya),
my mind became attracted (gåhéta-cetä) to the pastimes of
the Lord (uttama-çloka-lélayä). I thus learned about his
pastimes (äkhyänaà yad adhétavän). (SB 2.1.9)



Älayam

• By mentioning liberation (which is eternal and
inexhaustible), it is thus indicated that the taste
intrinsic to the Bhägavatam will not diminish
either with the passage of time or by an increase
in the number of people who relish it.



Älayam

• Alternatively, there is another meaning of
älayam. (Thus älayam can mean “leading up to
prema and including the stage of complete
prema.”)

• This is because in the Bhägavatam there are two
types of rasa, though both are filled with
affection for the Lord —that which is useful for
leading up to the topmost taste and, that, which
is fully developed in taste for the Lord.



Älayam

• Thus, it is said in the Twelfth Canto:
kathä imäs te kathitä mahéyasäà
vitäya lokeñu yaçaù pareyuñäm |
vijïäna-vairägya-vivakñayä vibho

vaco-vibhütér na tu päramärthyam || 

O mighty Parékñit (vibhoh)! I have related to you (te
kathitäh) the narrations of all these great devotees (imäh
mahéyasäà kathä) who attained the Lord (para éyuñäm), who
spread their fame throughout the world (vitäya lokeñu yaçaù),
with a desire to speak about their renunciation and their
realization of the Lord (vijïäna-vairägya-vivakñayä). I have
not spoken to show the power of words (na vaco-vibhütér),
but to give you the highest spiritual knowledge (tu
päramärthyam). SB 12.3.14



Älayam

yat tüttamaù-çloka-guëänuvädaù
saìgéyate ’bhékñëam amaìgala-ghnaù |

tam eva nityaà çåëuyäd abhékñëaà
kåñëe’maläà bhaktim abhépsamänaù ||

The person who desires pure bhakti to Kåñëa (kåñëe
amaläà bhaktim abhépsamänaù) should hear the
narrations of the Lord’s glorious qualities (tam eva
uttamaù-çloka-guëänuvädaù nityaà çåëuyäd), the
constant chanting of which destroys everything
inauspicious (saìgéyate abhékñëam amaìgala-ghnaù). SB
12.3.15



Älayam

• Verse 15 illustrates the first type of rasa, that
which is useful for leading up to the topmost
taste, and verse 14 illustrates the second type,
that which is fully developed.



Amåta Drava



Amåta Drava

• The verse, having described that Bhägavatam has
the general nature of rasa, then indicates the
more particular nature of that rasa with the word
amåtam.

• Amåta refers to sweetness or rasa of the Lord’s
pastimes.



Amåta Drava

• In the Twelfth Canto, this specialty of the Bhägavatam
is mentioned:

ädi-madhyävasäneñu vairägyäkhyäna-saàyutam
hari-lélä-kathä-vrätä-måtänandita-sat-suram

From beginning to end (ädi-madhya-avasäneñu), the
Çrémad-Bhägavatam is full of narrations that encourage
renunciation of material life (vairägya äkhyäna-
saàyutam), as well as nectarean accounts of Lord Hari’s
transcendental pastimes (hari-lélä-kathä-vräta), which
give ecstasy to the ätmärämas who relish nectar (amåta
änandita-sat-suram). SB 12.13.11



Amåta Drava

• Furthermore, one should equate the real
sweetness of Bhägavatam with Kåñëa’s pastimes
(rasa=lélä) as indicated in the following
quotation.



Amåta Drava

saàsära-sindhum ati-dustaram uttitérñor
nänyaù plavo bhagavataù puruñottamasya

lélä-kathä-rasa-niñevaëam antareëa
puàso bhaved vividha-duùkha-davärditasya

For a person who is suffering in the fire of countless
miseries (puàso vividha-duùkha-davärditasya) and who
desires to cross the insurmountable ocean of material
existence (saàsära-sindhum ati-dustaram uttitérñoh),
there is no suitable boat (na anyaù plavo bhaved) except
that of cultivating devotion to the transcendental taste for
the narrations of the Supreme Personality of Godhead’s
pastimes (bhagavataù puruñottamasya lélä-kathä-rasa-
niñevaëam antareëa) SB 12.4.40



Amåta Drava

• However, by using the word drava (liquid, juice,
essence) with amåta, the Bhägavatam is
described as having the very essence of sweet
pastimes.

• This should be explained as follows.



Pibata



Pibata

• There are two types of experiencer of that rasa:
those who are taught about rasa (they are
ordered to drink the nectar of Bhägavatam) and
those who are natural experiencers, being
participants in the pastimes of the Lord.

• Those who are participants in the pastimes
experience the rasa of the pastimes and realize
directly the essence of the rasa because they are
participating in those very pastimes.



Pibata

• Those who are taught about rasa experience rasa
only to some degree, because of being outside
the pastimes.

• This being so, they should then drink (hear) that
essence of rasa — the pastimes filled with the
experiences of direct participants, identifying
those experiences with their own realization of
rasa.



Pibata

• That will have effect because the rasa of
Bhägavatam flows like a stream (galitam) from
the mouth of Çukadeva (as if he is a direct
experiencer) because he similarly identified with
the experiences of the direct participants in the
pastimes.

• In this way, the highest state of rasa in devotion
to the Lord is expressed in the words of this
verse.



Pibata

• This is also stated else-where:
sarva-vedänta-säraà hi çré-bhägavatam iñyate

tad-rasämåta-tåptasya nänyatra syäd ratiù kvacit

Çrémad-Bhägavatam is declared (çré-bhägavatam
iñyate) to be the essence of all Vedänta philosophy
(sarva-vedänta-säraà hi). One who has felt
satisfaction from its nectarean mellow (tad-
rasämåta-tåptasya) will never be attracted to any
other literature (kvacit na anyatra ratiù syäd). SB
12.13.15



Bhävukäù



Bhävukäù

• To indicate this, the word bhävukäù is explained
as rasa-viçeña-bhävanä-caturä (those skillful at
experiencing the most excellent rasa) in the
commentary of Çrédhara Svämé.

• Such persons are described in the Bhägavatam:



Bhävukäù

na vai jano jätu kathaïcanävrajen
mukunda-sevy anyavad aìga saàsåtim

smaran mukundäìghry-upagühanaà punar
vihätum icchen na rasa-graho janaù

My dear Vyäsa (aìga), even though a devotee of Lord Kåñëa
(mukunda-sevy janah) sometimes falls down somehow or
other (implied), he certainly does not undergo material
existence (na vai jätu kathaïcana saàsåtim ävrajet) like
others [fruitive workers, etc.] (anyavad) because a person who
has once relished the taste of the lotus feet of the Lord
(mukundäìghry-upagühanaà rasa-graho janaù) can do
nothing but remember that ecstasy again and again (punar
smaran na vihätum icchet). SB 1.5.19



Srimad Bhagavatam is not 
just for Paramahamsas.

Beginners need not Fear 
Approaching it.



Purpose of Vysadeva’s compiling the 
Bhagavatam

anarthopaçamaà säkñäd
bhakti-yogam adhokñaje
lokasyäjänato vidväàç
cakre sätvata-saàhitäm

And Vyäsa saw bhakti-yoga to the Lord (säkñäd
bhakti-yogam adhokñaje) which effectively
destroys jéva’s saàsära (anarthopaçamaà).
Learned Vyäsa (vidvän) then wrote the
Bhägavatam (cakre sätvata-saàhitäm) for
ignorant people (ajänato lokasya).



Purpose of Sukadeva’s speaking the Bhagavatam

yaù svänubhävam akhila-çruti-säram ekam
adhyätma-dépam atititérñatäà tamo 'ndham

saàsäriëäà karuëayäha puräëa-guhyaà
taà vyäsa-sünum upayämi guruà munénäm

I surrender to the son of Vyäsa (taà vyäsa-sünum upayämi),
the incomparable guru of all the sages (guruà munénäm), who
mercifully spoke the Puräëa full of hidden meanings (karuëayä
äha puräëa-guhyaà), the essence of all the scriptures, the
essence of hearing (akhila-çruti-säram ekam), for all the people
of this world, even in the future (saàsäriëäà); who spoke the
Bhägavatam, which revealed the excellence of rasa to Çukadeva
(yaù svänubhävam), and which is the revealer of ätmä
(adhyätma-dépam) for those desiring to cross dense ignorance
with ease (atititérñatäà tamo 'ndham).



Purpose of Maitreya’s speaking the Bhagavatam

so 'haà nåëäà kñulla-sukhäya duùkhaà
mahad gatänäà viramäya tasya

pravartaye bhägavataà puräëaà
yad äha säkñäd bhagavän åñibhyaù

I explain this Bhägavata Puräëa (ahaà pravartaye
bhägavataà puräëaà), spoken by the Lord to the sages
(yad äha säkñäd bhagavän åñibhyaù), for removing the
suffering of persons (nåëäà duùkhaà viramäya) who
have fallen into great distress (mahad gatänäà
duùkhaà) by seeking insignificant happiness (kñulla-
sukhäya).



Narada Muni’s instruction to Vyasadeva about compiling 
Srimad Bhagavatam

vicakñaëo 'syärhati vedituà vibhor
ananta-pärasya nivåttitaù sukham

pravartamänasya guëair anätmanas
tato bhavän darçaya ceñöitaà vibhoù

The wise person (vicakñaëah), giving up material
happiness (nivåttitaù), can realize the happiness of the
Lord (asya vibhoh sukham vedituà arhati) who is beyond
measure (ananta-pärasya) and then take to bhakti, setting
an example for others (implied). Describe the pastimes of
the Lord (tato bhavän darçaya vibhoù ceñöitaà) for those
materialists (anätmanah) who are pushed by the guëas of
matter (guëaih pravartamänasya).



Narada Muni’s instruction to Vyasadeva about compiling 
Srimad Bhagavatam

etad dhy ätura-cittänäà
mäträ-sparçecchayä muhuù
bhava-sindhu-plavo dåñöo

hari-caryänuvarëanam

It is personally experienced by me (dåñöah) that those who
are always full of cares and anxieties (muhuù ätura-
cittänäà) due to desiring contact of the senses with their
objects (mäträ-sparçecchayä) can cross the ocean of
nescience on a most suitable boat (bhava-sindhu-plavah)—
the constant chanting of the transcendental activities of the
Personality of Godhead (hari-caryänuvarëanam).



Srimad Bhagavatam is not just for Paramahamsas

syät kåñëa-näma-caritädi-sitäpy avidyä-
pittopatapta-rasanasya na rocikä nu

kintv ädaräd anudinaà khalu saiva juñöä
svädvé kramäd bhavati tad-gada-müla-hantré

The holy name, character, pastimes and activities of Kåñëa
(kåñëa-näma-caritädi) are all transcendentally sweet like sugar
candy (sitä apy syät). Although the tongue of one afflicted by
the jaundice of avidyä [ignorance] (avidyä-pittopatapta-
rasanasya) cannot taste anything sweet (na rocikä nu), it is
wonderful that simply by carefully chanting these sweet names
(kintv ädaräd khalu saiva juñöä) every day (anudinaà), a
natural relish awakens within his tongue (svädvé bhavati), and
his disease is gradually destroyed at the root (kramäd tad-
gada-müla-hantré).



Srimad Bhagavatam is not just for Paramahamsas

dharmaù projjhita-kaitavo 'tra paramo nirmatsaräëäà satäà
vedyaà västavam atra vastu çivadaà täpa-trayonmülanam
çrémad-bhägavate mahä-muni-kåte kià vä parair éçvaraù

sadyo hådy avarudhyate 'tra kåtibhiù çuçrüñubhis tat-kñaëät

The Supreme Lord (éçvarah) becomes immediately captured in the heart
(sadyo hådy avarudhyate) of the accomplished devotees (kåtibhiù) by
hearing Bhägavatam (atra) and even by those who have suddenly
developed a desire to hear it (çuçrüñubhis tat-kñaëät). This does not
happened with other works (atra). In the Bhägavatam alone, created by
the Lord himself (çrémad-bhägavate mahä-muni-kåte), is presented the
real, permanent object (vedyaà västavam vastu) which can be
understood by those without selfish intentions (paramo nirmatsaräëäà
satäà), and which bestows auspiciousness (çivadaà) and release from
the material world of miseries (täpa-trayonmülanam). In the
Bhägavatam alone (atra) is presented the process for attaining that
highest object, devoid of all material goals and liberation (projjhita-
kaitava dharmaù).



Srimad Bhagavatam is not just for Paramahamsas

pibanti ye bhagavata ätmanaù satäà
kathämåtaà çravaëa-puöeñu sambhåtam

punanti te viñaya-vidüñitäçayaà
vrajanti tac-caraëa-saroruhäntikam

Those who drink (pibanti ye) the sweet pastimes
(kathämåtaà) of the Lord and his devotees
(bhagavata ätmanaù satäà) held in the cups of their
ears (çravaëa-puöeñu sambhåtam) clean their hearts
of all contamination (punanti te viñaya-vidüñita
äçayaà) and attain the lotus feet of the Lord for
service (vrajanti tac-caraëa-saroruha antikam).



The Uniqueness of Srimad
Bhagavatam Compared to 

the Other Literatures



|| 2.10.1 ||
çré-çuka uväca—

atra sargo visargaç ca 
sthänaà poñaëam ütayaù |

manvantareçänukathä
nirodho muktir äçrayaù ||

Çukadeva said: In this Puräëa there are ten topics
(atra): creation, secondary creation (sargo visargaç
ca), protection, mercy of the Lord, material
activities (sthänaà poñaëam ütayaù), the conduct
of the Manus, stories of the Lord (manvantara
éçänukathä), destruction of the universe, liberation
and the ultimate shelter (nirodho muktir äçrayaù).



|| 2.10.2 ||

daçamasya viçuddhy-arthaà
navänäm iha lakñaëam |
varëayanti mahätmänaù
çrutenärthena cäïjasä ||

The great devotees such as Vidura and Maitreya
describe properly (mahätmänaù varëayanti aïjasä)
the nine topics (navänäm iha lakñaëam) in order to
impart the highest knowledge of the tenth topic
(daçamasya viçuddhy-arthaà), through the words
of the scripture and stories to illustrate their
meaning (çrutena ca arthena).



|| 12.12.66 ||

kali-mala-saàhati-kälano ’khileço
harir itaratra na géyate hy abhékñëam
iha tu punar bhagavän açeña-mürtiù

paripaöhito ’nu-padaà kathä-prasaìgaiù

Näräyaëa, the soul of the universal form (harih akhila
éçah), who annihilates the accumulated sins of the Kali age
(kali-mala-saàhati-kälanah), is not glorified much in other
works (itaratra na géyate hy abhékñëam). But Bhagavän (tu
bhagavän), with unlimited forms (açeña-mürtiù), is
abundantly and constantly (punah) described throughout
(paripaöhito anu-padaà) the various narrations of this
Çrémad-Bhägavatam (kathä-prasaìgaiù).



|| 3.5.10 ||
parävareñäà bhagavan vratäni

çrutäni me vyäsa-mukhäd abhékñëam
atåpnuma kñulla-sukhävahänäà
teñäm åte kåñëa-kathämåtaughät

Great person (bhagavan)! I have heard repeatedly
(çrutäni me abhékñëam) of various natures of high
and low persons (para avareñäà vratäni) from the
mouth of Vyäsadeva (vyäsa-mukhät). I have been
satiated with hearing about those natures (teñäm
atåpnuma) which give insignificant happiness
(kñulla sukha-avahänäà), being devoid of (åte) the
great sweetness of Kåñëa’s pastimes (kåñëa-katha
amåta-oghät).



• Vidura explained to Maitreya his position of
being fully satiated with the knowledge of
mundane social and political topics and having
no more interest in them.

• He was anxious to hear transcendental topics
regarding Lord Çré Kåñëa.

• Because there were insufficient topics directly
concerning Kåñëa in the Puräëas, Mahäbhärata,
etc., he was not satisfied and wanted to know
more about Kåñëa.



• Vidura wanted to hear of everything from
Maitreya, and so he inquired from him, but he
desired that all the topics be in relationship with
Kåñëa.

• As fire is never satisfied in its consumption of
firewood, so a pure devotee of the Lord never
hears enough about Kåñëa.

• Historical events and other narrations concerning
social and political incidents all become
transcendental as soon as they are in relationship
with Kåñëa.



• That is the way to transform mundane things into
spiritual identity.

• The whole world can be transformed into
Vaikuëöha if all worldly activities are dovetailed
with kåñëa-kathä.



|| 2.7.51 ||
idaà bhägavataà näma

yan me bhagavatoditam |
saìgraho ’yaà vibhüténäà

tvam etad vipulé kuru ||

This work called Bhägavatam (idaà bhägavataà
näma), spoken to me by the Lord (yad me
bhagavatä uditam), is a collection of the Lord’s
vibhütis (ayaà vibhüténäà saìgrahah). You
should distribute it everywhere (tvam etad vipulé
kuru).



|| 2.7.52 ||
yathä harau bhagavati

nåëäà bhaktir bhaviñyati |
sarvätmany akhilädhäre
iti saìkalpya varëaya ||

After making a saìkalpa (iti saìkalpya), you
should speak the Bhägavatam (varëaya) in such a
way that devotion (yathä bhaktih) to Hari,
attractor of the mind (harau), Bhagavän, the
blissful object of worship (bhagavati), the essence
of all worship (sarvätmany) and the fulfiller of all
desires (akhilädhäre), will appear in the people of
Kali-yuga (nåëäà bhaviñyati).



Rupa Goswami’s glorification of the last five items 

çaìke nétäù sapadi daçama-skandha-padyävalénäà
varëäù karëädhvani pathikatäm änupurvyäd bhavadbhiù |

haàho dimbhäù parama-çubhadän hanta dharmärtha-kämän
yad garhantaù sukhamayam amé mokñam apy äkñipanti ||

O idiots (haàho dimbhäù), how unfortunate you are (hanta)!
I think (çaìke) that you must have been hearing all the
syllables (sapadi varëäù karëädhvani pathikatäm nétäù), one
by one (änupurvyäd), of the verses of the Tenth Canto of
Bhägavatam (daçama-skandha-padyävalénäà), because your
ears are now denouncing (yad garhantaù) the most auspicious
goals (parama-çubhadän) of dharma, artha and käma
(dharmärtha-kämän), and even decrying the fourth goal of
liberation (mokñam apy äkñipanti) which is most blissful
(sukhamayam). (BRS)



sa-jätéyäçaya-snigdha-çré-
bhagavad-bhakta-saìgo

Association with like-
minded, affectionate 

devotees



The Glories of 
Association of Devotees



The Glories of Association of Devotees

tulayäma lavenäpi
na svargaà näpunar-bhavam |

bhagavat-saìgi-saìgasya
martyänäà kim utäçiñaù ||

The value of a moment’s association with the devotee of
the Lord (lavena api bhagavat-saìgi-saìgasya) cannot be
compared (na tulayäma) even to the attainment of
heavenly planets or liberation from matter (svargaà
apunar-bhavam). What then to speak of (kim uta)
worldly benedictions in the form of material prosperity,
which are meant for those who are destined to die
(martyänäà äçiñaù). (SB 1.18.13)



• Bhagavat-saìgi-saìga means association with
persons who are attached to the Lord.

• Saìga means attachment, and he who constantly
has that attachment to the Lord is called saìgi.

• Even a moment’s association with such a person
cannot be compared to attaining the heavenly
planets.



• In praising association of devotees, the sages at
Naimiñäraëya show that they have also a similar
desire for the association of devotees.

• The verse is used here as an example since it
acts as a good instruction for others.

• The affectionate nature of devotees (snigdha)
should be implied from the verse.



• One should also see a similar verse in the Fourth
Canto:

kñaëärdhenäpi tulaye
na svargaà näpunar-bhavam

bhagavat-saìgi-saìgasya
martyänäà kim utäçiñaù

What to speak of any blessings on this earth
(martyänäà kim uta äçiñaù), or on Svarga, even the
blessing of liberation (svargaà apunar-bhavam)
cannot compare (na tulaye) with even half a
moment’s association with the devotee of the Lord
(kñaëa ardhena api bhagavat-saìgi-saìgasya). (SB
4.24.57)



• This verse explains how much we should speak
of the glories of the great ocean of association
with such great devotees who have become
visible in front of us.

• We should not compare a moment’s association
with devotees who are attached to the Lord,
with Svarga, the result of karma, or liberation,
the result of jïäna.



• We cannot compare at all that association with
the worldly blessings of men in this world, such
as a kingdom.

• That is because by the association of devotees,
the sprout of bhakti, which is very rare, appears.

• We should not even compare the complete
results of karma or jïäna with a moment’s
association with a devotee or with a small
particle of sädhana-bhakti.

•



• What then to speak of devotee association of
long duration, or even more, what to speak of
the bhakti which results from that association!

• Even more, what can we say about attaining
prema which is the result of bhakti?

• These comparisons are suggested in the verse.



• Since it is used in the negative, the meaning is
that we should not even imagine a comparison
between devotee association and the other
items, just as one could never compare Mount
Meru to a mustard seed.

• The verb is in the plural number, in order to
suggest that it is not possible for anyone to
disprove this statement, since it is the opinion
of many.



• The importance of association with the devotees
who are attached to the Lord may be explained
in terms of the following verse:



Potency of a Sadhu



Potency of a Vaisnava

• "In the pure Vaiñëava resides Kåñëa's energies of
bhakti, hlädiné and samvit.

• Thus by contacting a Vaiñëava one can also
receive Kåñëa bhakti.

• For this reason also, the food remnants, the foot
water and the foot dust from the pure Vaiñëavas
are three powerful articles for creating bhakti.



Potency of a Vaisnava

• If one stays near a pure Vaiñëava for some time,
one can receive the bhakti energy flowing from his
body.

• If one can bind that energy within one's heart,
after having developed strong faith, bhakti will
develop and one's body will begin to tremble in
ecstasy.



Potency of a Vaisnava

• Thus, by living close to a Vaiñëava, soon devotion
will appear in one's heart.

• First, such a person will begin chanting the holy
name, and then, by the power of the name, he will
receive all good qualities.

• This is the particular power of the uttama
adhikäré.



sa-jätéyäçaya

Like-minded



yasya yat-saìgatiù puàso
maëivat syät sa tad-guëaù |

sva-kula-rddhyai tato dhémän
sva-yüthän eva saàçrayet

A man (puàsah) will attain the qualities (tad-
guëaù syät) of the person with whom he associates
(yasya yat-saìgatiù), just as a crystal takes up the
color of the object next to it (maëivat). Therefore
(tato), the wise man (dhémän) will take shelter of
those who have qualities like his own (sva-yüthän
eva saàçrayet) for the prosperity of his family
(sva-kula-rddhyai). (Hari-bhakti-sudhodaya)



• This verse makes clear the power of association
with like-minded persons using an example.

• This is a statement of Hiraëyakaçipu to
Prahläda.

• Though the demon’s intention was otherwise,
because it is a general statement, it is possible to
use the verse according to one’s own intentions.
This is the aim of the author.



• Maëivat means “like a crystal.”

• It is used here as an example to illustrate taking
up the qualities of an object in proximity,
though it also has the quality of being
completely unsteady, taking up any color of any
nearby object.

• Sva-yüthän here indicates sajätéyän, like-
minded.



Snigdhe

Affectionate



dadäti pratigåhëäti
guhyam äkhyäti påcchati
bhuìkte bhojayate caiva

ñaò-vidhaà préti-lakñaëam

Offering gifts in charity (dadäti), accepting
charitable gifts (pratigåhëäti), revealing one's
mind in confidence (guhyam äkhyäti), inquiring
confidentially (påcchati), accepting prasäda and
offering prasäda (bhuìkte bhojayate caiva) are the
six symptoms of love shared by one devotee and
another (ñaò-vidhaà préti-lakñaëam). (NOI – 4)



• Even in ordinary social activities, these six types
of dealings between two loving friends are
absolutely necessary.

• For instance, when one businessman wishes to
contact another businessman he arranges a feast
in a hotel, and over the feast he openly
expresses what he wishes to do.

• He then inquires from his business friend how
he should act, and sometimes presents are
exchanged.



• Thus whenever there is a dealing of préti, or
love in intimate dealings, these six activities are
executed.

• In the previous verse, Çréla Rüpa Gosvämé
advised that one should renounce worldly
association and keep company with the
devotees (saìga-tyägät sato våtteù).

• The International Society for Krishna
Consciousness has been established to facilitate
these six kinds of loving exchanges between
devotees.



• The life of the Kåñëa conscious society is
nourished by these six types of loving exchange
among the members; therefore people must be
given the chance to associate with the devotees
of ISKCON because simply by reciprocating in
the six ways mentioned above an ordinary man
can fully revive his dormant Kåñëa
consciousness.

• In the Bhagavad-gétä (2.62) it is stated, saìgät
saïjäyate kämaù: one's desires and ambitions
develop according to the company one keeps.



• It is often said that a man is known by his
company, and if an ordinary man associates
with devotees, he will certainly develop his
dormant Kåñëa consciousness.



Svato-Vare

More Advanced



kåñëeti yasya giri taà manasädriyeta
dékñästi cet praëatibhiç ca bhajantam éçam
çuçrüñayä bhajana-vijïam ananyam anya-
nindädi-çünya-hådam épsita-saìga-labdhyä

One should mentally honor (manasä ädriyeta) the devotee
who chants the holy name of Lord Kåñëa (kåñëeti yasya giri
taà), one should offer humble obeisances (praëatibhih) to
the devotee who has undergone spiritual initiation [dékñä]
(dékñästi cet) and is engaged in worshiping the Deity
(bhajantam éçam), and one should associate with (épsita-
saìga-labdhyä) and faithfully serve (çuçrüñayä) that pure
devotee who is advanced in undeviated devotional service
(ananyam bhajana-vijïam) and whose heart is completely
devoid of the propensity to criticize others (ananyam anya-
nindädi-çünya-hådam). (NOI – 5)



• In order to intelligently apply the sixfold loving
reciprocations mentioned in the previous verse,
one must select proper persons with careful
discrimination.

• Çréla Rüpa Gosvämé therefore advises that we
should meet with the Vaiñëavas in an
appropriate way, according to their particular
status.

• In this verse he tells us how to deal with three
types of devotees—the kaniñöha-adhikäré,
madhyama-adhikäré and uttama-adhikäré.



But Beware of Offenses



dåñöaiù svabhäva-janitair vapuñaç ca doñair
na präkåtatvam iha bhakta janasya paçyet

gaìgämbhasäà na khalu budbuda-phena-paìkair
brahma-dravatvam apagacchati néra-dharmaiù



Being situated in his original Kåñëa conscious position, a
pure devotee does not identify with the body. Such a
devotee should not be seen from a materialistic point of
view. Indeed, one should overlook a devotee's having a body
born in a low family, a body with a bad complexion, a
deformed body, or a diseased or infirm body. According to
ordinary vision, such imperfections may seem prominent in
the body of a pure devotee, but despite such seeming
defects, the body of a pure devotee cannot be polluted. It is
exactly like the waters of the Ganges, which sometimes
during the rainy season are full of bubbles, foam and mud.
The Ganges waters do not become polluted. Those who are
advanced in spiritual understanding will bathe in the
Ganges without considering the condition of the water.
(NOI – 6)



The Easiest Way to 
Develop Loving 

Relationships is to 
Discuss Krsna-Katha



|| 11.3.30 ||
parasparänukathanaà

pävanaà bhagavad-yaçaù
mitho ratir mithas tuñöir
nivåttir mitha ätmanaù

The disciple should learn to develop attraction for
the glories of the Lord (pävanaà bhagavad-yaçaù)
through discussions with other devotees (paraspara
anukathanaà). He will experience happiness from
their association (mitho ratir mithas tuñöir) and
mutually they will become detached from material
enjoyment (nivåttir mitha ätmanaù).



Taking shelter of purifying discussions where there
is glorification of the Lord, one will have mutual
enjoyment without rivalry (mithaù ratiù).

One will have happiness arising from association
with other devotees.

Mutually one will become detached from material
enjoyment—from one’s wife and other things
unfavorable for devotional development.



This means “If you are becoming detached, I also
will become detached starting from today.”

The disciple should learn all of this.



yatra bhägavatä räjan
sädhavo viçadäçayäù

bhagavad-guëänukathana-
çravaëa-vyagra-cetasaù

tasmin mahan-mukharitä madhubhic-caritra-
péyüña-çeña-saritaù paritaù sravanti

tä ye pibanty avitåño nåpa gäòha-karëais
tän na spåçanty açana-tåò-bhaya-çoka-mohäù

Where there are devotees (yatra bhägavatä) with pure hearts and proper
conduct (sädhavo viçada äçayäù), who are eager to hear (çravaëa-vyagra-
cetasaù) discussions of the qualities of the Lord (bhagavad-guëa-
anukathana), profuse streams of nectar (péyüña-çeña-saritaù) of the
pastimes of the Lord (madhubhit-caritra) emanating from the mouths of
the saintly devotees, the mahäprasäda of the devotees (mahat-mukharitä),
flow everywhere (paritaù sravanti). Those who drink (ye pibanty) that
nectar (tä) with firm ears (gäòha-karëaih), with constant thirst (avitåño),
O King (nåpa), will not be touched (na spåçanty) by hunger, thirst, fear,
lamentation and illusion (açana-tåò-bhaya-çoka-mohäù). (4.29.39-40)



Association of Devotees 
is More Glorious than 

Association of the 
Supreme Lord



na tathäsya bhaven moho
bandhaç cänya-prasaìgataù
yoñit-saìgäd yathä puàso
yathä tat-saìgi-saìgataù

Man’s bondage and bewilderment (asya mohah ca
bandha) is not due to (na tathä bhavet)
attachment to objects (anya-prasaìgataù) as much
as (yathä) it is due to his association with woman
(yoñit-saìgäd) and to his association with men
who associate with women (yathä tat-saìgi-
saìgataù puàsah). (SB 3.31.35)



• Just as those who associate with persons
attached to women are criticized more than
those who associate with a woman, association
with a person attached to the Lord is praised
more and is more desirable than association with
the Lord Himself.



ahaà hare tava pädaika-müla-
däsänudäso bhavitäsmi bhüyaù

manaù smaretäsu-pater guëäàs te
gåëéta väk karma karotu käyaù

O Lord (hareh)! I shall become (ahaà bhüyaù
bhavitäsmi) the servant of servants whose only
shelter is your lotus feet (tava päda eka-müla-
däsänudäsh). May my mind remember the Lord of
my life (manaù smareta asu-pateh), may my
words chant your glories (väk gåëéta guëäàs te)
and may my body serve you (käyaù karma
karotu). (6.11.24)



mamottamaçloka-janeñu sakhyaà
saàsära-cakre bhramataù sva-karmabhiù

tvan-mäyayätmätmaja-dära-geheñv
äsakta-cittasya na nätha bhüyät

Let me (mama bhüyät), wandering in the wheel of
saàsära (saàsära-cakre bhramataù) by my karmas
(sva-karmabhiù), be attached to the devotees of
the Lord (uttamaçloka-janeñu sakhyaà). Let my
mind not be attached (na nätha bhüyät) to persons
attached to body, children, wife, and house (ätmä-
ätmaja-dära-geheñv äsakta-cittasya) because of the
influence of your external energy (tvad-mäyayä).
(6.11.24)



janmäobi moe icchä jadi tor
bhakta-gåhe jani janma hau mor

If it is Your wish that I be born again, then may I
take birth in the home of Your devotee.

bhukti-mukti-spåhä vihéna je bhakta
labhaite täìko saìga anurakta

I yearn for the company of that devotee who is
completely devoid of all desire for worldly
enjoyment or liberation.



punaç ca bhüyäd bhagavaty anante
ratiù prasaìgaç ca tad-äçrayeñu

mahatsu yäà yäm upayämi såñöià
maitry astu sarvatra namo dvijebhyaù

On the other hand (punaç ca), in whatever birth I
receive (yäà yäm upayämi såñöià), may I have
(bhüyäd) rati for the unlimited Lord (bhagavaty
anante ratiù), excellent association (prasaìgah)
with his devotees (mahatsu) who take shelter of
him (tad-äçrayeñu) and friendship with all living
beings (maitry astu sarvatra)! I offer respects to
the brähmaëas (namo dvijebhyaù). (1.19.16)



ta ete sädhavaù sädhvi
sarva-saìga-vivarjitäù

saìgas teñv atha te prärthyaù
saìga-doña-harä hi te

O Virtuous lady (sädhvi)! Those devotees are
devoid of attachment to artha, dharma, käma and
mokña (ta ete sädhavaù sarva-saìga-vivarjitäù).
You should desire their association (saìgas teñv
atha te prärthyaù). They destroy the faults of
material association (saìga-doña-harä hi te).



satäà prasaìgän mama vérya-saàvido
bhavanti håt-karëa-rasäyanäù kathäù

taj-joñaëäd äçv apavarga-vartmani
çraddhä ratir bhaktir anukramiñyati

From association with the best devotees (satäà
prasaìgän), topics of my glorious pastimes become
directly realized (mama vérya-saàvido), bringing the
devotee to niñöhä (implied). Then the topics become an
elixir for the heart and ears at the stage of ruci (kathäù håt-
karëa-rasäyanäù bhavanti). By taste (tad-joñaëäd) for
these topics, äsakti, bhäva and then prema for the Lord
(çraddhä ratih bhaktih) who is the destroyer of material
life (apavarga-vartmani), quickly develop in sequence (äçu
anukramiñyati).



|| 4.9.11 ||
bhaktià muhuù pravahatäà tvayi me prasaìgo

bhüyäd ananta mahatäm amaläçayänäm
yenäïjasolbaëam uru-vyasanaà bhaväbdhià
neñye bhavad-guëa-kathämåta-päna-mattaù

O unlimited Lord (ananta)! May I always have the
association (bhüyäd me prasaìgah) of great devotees
(mahatäm) with pure hearts (amala äçayänäm) who
constantly perform bhakti to you (bhaktià muhuù
pravahatäà tvayi)! By this association (yena), intoxicated
from drinking the nectar of your pastimes and qualities
(bhavad-guëa-kathämåta-päna-mattaù), I shall easily
combat (aïjasä neñye) the ocean of material existence
(bhaväbdhià) full of terrible suffering (ulbaëam uru-
vyasanaà).



Rupa Goswami’s glorification of the last five items 

dåg-ambhobhir dhautaù pulaka-patalé maëòita-tanuù
skhalann antaù-phullo dadhad atipåthuà vepathum api |
dåçoù kakñäà yävan mama sa puruñaù ko ’py upayayau

na jäne kià tävan matir iha gåhe näbhiramate ||

Ever since I saw (yävad dåçoù) a certain person whose body
was washed with his own tears (dåg-ambhobhir dhautaù),
whose hairs were standing on end (pulaka-patalé maëòita-
tanuù), and who stumbled around with a joyous heart
(skhalann antaù-phullo), while quivering to the extreme
(atipåthuà vepathum api), my mind (mama matih) has for
some reason (na jäne kià) become so attached to the form of
Kåñëa (sah puruñaù upayayau) that I have no attachment to
my family (matir iha gåhe näbhiramate). (BRS)



çré-näma saàkértanaà

Chanting the name of the 
Lord 



Chanting of the Holy-
Names is the Most 

Powerful Limb of this Age



63. çré-näma saàkértanaà – Chanting the name of 
the Lord 

etan nirvidyamänänäm
icchatäm akuto-bhayam |
yoginäà nåpa nirëétaà

harer nämänukértanaà ||

O King (nåpa)! Continuous chanting of the name of
the Lord (harer näma anukértanam) has been
prescribed (nirëétaà) for devotees
(nirvidyamänänäm), for those with desires for
liberation and material elevation (icchatäm akuto-
bhayam), and for those satisfied with the self
(yoginäà). (SB 2.1.11)



• “It is understood from this scripture that bhakti
is the method.

• Among the aìgas of bhakti, is one of them
ascertained as the king?” (tasmad bharata….)

• This verse answers.

• Chanting the name of the Lord is the principal
method.



• Among those three, chanting is the chief.

• Among the different types of chanting —
glorifying the names, pastimes and qualities of
the Lord — chanting the name of the Lord is
supreme.

• The phrase nämänukértanam means, either
chanting the name according to one’s bhakti, or
chanting the name continuously, since anu
means both “according to” and “continuously.”



• This has been ascertained (nirëétam) by the
previous äcäryas, not just by me in the present
time.

• And, because of this, one need not ask for
further proof.

• That is the meaning of nirëétam.



• What is this chanting of the name?

• It is without fear at all.

• What else can be said about chanting the name
of the Lord, since there are no reservations
arising from considerations of pure or impure
time, place, candidate or ingredients
(akutobhayam)?



• Even the lowest of humanity who cannot
tolerate service to the Lord are not opposed to
this process of chanting.

• “Then it is not the highest process for both
sädhakas and siddhas.”

• The answer is given.

• It fulfills everyone’s desires.



• Nirvidyamänänäm means those who are free
from all desires, even from the desire for
liberation. Thus, it refers to the devotees.

• Icchatäm means those who have desires for
Svarga or mokña.

• Yoginäm refers to the ätmärämas who are
liberated.



• This is the process for the devotees, for those
desiring material benefits and liberation and for
those who have been liberated.

• This process has been ascertained as suitable for
both the sädhaka and siddha, being both the
means and the goal.



Glories of the Holy-Name 
from the Episode of 

Ajamila



|| 6.2.7 ||

ayaà hi kåta-nirveço
janma-koöy-aàhasäm api

yad vyäjahära vivaço
näma svasty-ayanaà hareù

This person (ayaà) has performed atonement
(kåta-nirveço) for the sins of ten million births
(janma-koöy-aàhasäm api) since he has
spontaneously chanted (vivaço vyäjahära) the
auspicious name of the Lord (hareù svasty-ayanaà
näma).



• “You castigate us, but what offenses have we and
our master committed in taking away Ajämila to
purify him, since he has performed no
atonements for over a thousand great sins?”

• He has certainly performed atonement, not only
for the sins of one life, but for ten thousand lives,
since (yat) he has chanted the name of the Lord
even though it was done unconsciously.



|| 6.2.8 ||

etenaiva hy aghono 'sya
kåtaà syäd agha-niñkåtam

yadä näräyaëäyeti
jagäda catur-akñaram

When he chanted the four syllables (yadä jagäda
etena catur-akñaram) “Näräyaëa (näräyaëäya iti),”
atonement (agha-niñkåtam) for the sins he
committed (asya kåtaà aghonah) has been
accomplished (syäd).



“But Ajämila did not chant with awareness that 
this was atonement.  

He called out for his son because he was afraid of 
us.”  

• You do not understand the truth.

• Being materialistic, you do not understand.



• Even by calling for his son while not seeking to
make atonement, atonement of this sinner
(aghonah) was accomplished.

• Just chanting at this time for his son is the
atonement for all his sins.

• However, previously he chanted in
ungrammatical language, “O Näräyaëa, come
here, from your mother’s lap to my lap.”



• The atonement took place then.

• Not only chanting four syllables, but chanting the
Lord’s name in two syllables or one syllable also
destroys all sins.



|| 6.2.9-10 ||
stenaù surä-po mitra-dhrug
brahma-hä guru-talpa-gaù

stré-räja-pitå-go-hantä
ye ca pätakino 'pare

sarveñäm apy aghavatäm
idam eva suniñkåtam

näma-vyäharaëaà viñëor
yatas tad-viñayä matiù

The chanting of the holy name of Lord Viñëu (viñëoh näma-vyäharaëaà) is
the best process of atonement (eva suniñkåtam) for a thief, for a drunkard,
for one who betrays a friend or relative (stenaù surä-pah mitra-dhrug), for
one who kills a brähmaëa, for one who indulges in sex with the wife of his
guru or another superior (brahma-hä guru-talpa-gaù), for one who kills
women, the king, his father, or cows (stré-räja-pitå-go-hantä), and for all
other sinful men (ye ca pätakino apare). Simply by chanting the holy name
of Lord Viñëu (idam eva), such sinful persons (sarveñäm apy aghavatäm)
attract the attention of the Supreme Lord (yatah tad-viñayä matiù).



|| 6.2.11 ||
na niñkåtair uditair brahma-vädibhis

tathä viçuddhyaty aghavän vratädibhiù
yathä harer näma-padair udähåtais
tad uttamaçloka-guëopalambhakam

A sinful man is not purified (na yathä viçuddhyaty
aghavän) by abundant atonement (niñkåtaih), or by
vows (vratädibhiù) mentioned by Manu and others
(brahma-vädibhih uditaih), as much as he is purified
(tathä viçuddhyaty) by chanting even some portions of
the names of the Lord (hareh näma-padaih udähåtaih),
which produce realization of his qualities (tad
uttamaçloka-guëa-upalambhakam).



• Näma-padaiù means “just by some indications of
the name, such as calling out the name of a son.”

• The name should be chanted but the mind may
be attentive or not.

• He may be sinful, without even following karma
or other scriptural process.



• And not only does the name uproot sin
completely.

• One realizes the Lord’s qualities, beauty, powers
and sweetness.



• Or another meaning is as follows.

• “But how can grave sins which are destroyed only
by great austerities and vows be destroyed by
casual chanting of the name?”

• The name indicates the power (guëa) of the Lord
having great fame.

• The name removes great sin because it is the
name of the most powerful Supreme Lord.



|| 6.2.12 ||
naikäntikaà tad dhi kåte 'pi niñkåte
manaù punar dhävati ced asat-pathe

tat karma-nirhäram abhépsatäà harer
guëänuvädaù khalu sattva-bhävanaù

Since even after atonement (tad kåte niñkåte api)
the mind again pursues material enjoyment (manaù
punar asat-pathe dhävati), for people desiring
complete destruction of material desire (tat
ekäntikaà karma-nirhäram abhépsatäà),
continuous chanting of the qualities of the Lord
(hareh guëa anuvädaù) is the only means of
purification (khalu sattva-bhävanaù).



• Performance of atonement for twelve years is
considered inferior to chanting the name.

• Since the mind pursues the path of sin after
performing atonement which does not
completely purify the mind, for persons desiring
complete destruction of karmas, constant
chanting of the name and qualities, after (anu)
hearing them for someone is the real purification
of one’s existence become it destroys all desires.



“Why do you criticize committing sin again after 
doing atonements?  

We can explain that this is similar to being bitten 
by a snake without any teeth since it is caused 
simply by remaining impressions (just as you 

explain about commission of sin after chanting.”



• You are mistaken.

• Our explanation of the name is valid because of
statements that the name destroys all sins along
with desires.

• It is not simply imagination.



• How can you make your claim, since there are no
statements in the scriptures concerning
atonement which claim destruction of all desires,
and even in the exaggerated claims of karma-
käëòa, one does not hear of decrease of sinful
desire.

• This was stated previously.



|| 6.2.13 ||
athainaà mäpanayata
kåtäçeñägha-niñkåtam

yad asau bhagavan-näma
mriyamäëaù samagrahét

Therefore (atha), do not take Ajämila (enaà mä
apanayata) who has performed unlimited
atonement (kåta açeña agha-niñkåtam). Because of
being sinless (yad), he has perfectly chanted the
name of the Lord (asau bhagavan-näma
samagrahét) while dying (mriyamäëaù).



• Because of this, do not take Ajämila.

• He has done unlimited atonements.

• This means at the time of naming his son Näräyaëa,
from his first chanting, he accomplished all atonements.

• This was also done without any offenses to the name
either previously or in this life.

• Because he was sinless (yat), while dying he chanted the
name.



• If he had sin, how could he chant the name while
dying? It is said in the Gétä:

yeñäà tv anta-gataà päpaà
janänäà puëya-karmaëäm |
te dvandva-moha-nirmuktä

bhajante mäà dåòha-vratäù ||

But those whose sins have been destroyed by pious
acts, being free of the ignorance arising from duality
by worshipping me, then worship me with
determination. BG 7.28



anta-käle ca mäm eva
smaran muktvä kalevaram |
yaù prayäti sa madbhävaà
yäti nästy atra saàçayaù ||

At the point of death, he who leaves the body while
knowing me in truth, attains a nature similar to
mine. Of this there is no doubt. BG 8.5

• Thus by the appearance of the name or its non-
appearance when dying, one can infer the
absence of offenses to the name or the presence
of offenses to the name.



|| 6.2.14 ||
säìketyaà pärihäsyaà vä
stobhaà helanam eva vä

vaikuëöha-näma-grahaëam
açeñägha-haraà viduù

Chanting the name of the Lord (vaikuëöha-näma-
grahaëam) while indicating someone else
(säìketyaà) or while joking in a friendly manner
(pärihäsyaà), or chanting the Lord’s name in order
to fill up space while chanting verses (stobhaà) or
chanting with neglect (helanam eva vä) destroys
unlimited sins and desires (açeña agha-haraà
viduù) .



|| 6.2.15 ||
patitaù skhalito bhagnaù
sandañöas tapta ähataù

harir ity avaçenäha
pumän närhati yätanäù

A person (pumän) who chants the name of the Lord
(harih ity avaçena äha) while falling from a cliff
(patitaù), stumbling on the road (skhalitah),
receiving injury in his body (bhagnaù), being bitten
by snakes (sandañöah), being burned with fever
(taptah) or being attacked with sticks (ähataù) will
not suffer hellish punishment (na arhati yätanäù).



|| 6.2.16 ||
gurüëäà ca laghünäà ca

gurüëi ca laghüni ca
präyaçcittäni päpänäà

jïätvoktäni maharñibhiù

The great sages (maharñibhiù), understanding the
limited nature of atonements (päpänäà
präyaçcittäni jïätvä), have said that (uktäni) severe
atonements are prescribed for grave sins (gurüëäà
ca gurüëi), and light atonements are prescribed for
minor sins (laghünäà ca laghüni).



• “According to the gravity of the sin, the
scriptures say that one must do a correspondingly
severe austerity.

• How is it that by chanting once in nämäbhäsa all
of the gravest sins are destroyed?”

• Because the atonements have limited power, such
arrangements are prescribed.



• However, heaps of serious sins are destroyed by
chanting once even a portion of the name, since
it has inconceivably great power.

• It is as easy as Balaräma’s ability to destroy the all
Kauravas, including Duryodana, in order to save
Sämba.



|| 6.2.17 ||
tais täny aghäni püyante
tapo-däna-vratädibhiù

nädharmajaà tad-dhådayaà
tad apéçäìghri-sevayä

Sins are destroyed (täny aghäni püyante) by
austerity, charity and vows (taih tapo-däna-vrata
ädibhiù) but the root of sin is not destroyed (na
adharma-jaà tad-hådayaà). However by bhakti to
the Lord, even the root of sin, namely desire, is
destroyed (tad api éçäìghri-sevayä).



|| 6.2.18 ||
ajïänäd athavä jïänäd
uttamaçloka-näma yat

saìkértitam aghaà puàso
dahed edho yathänalaù

Chanting the name of the Lord (uttama çloka-näma
saìkértitam) with or without knowledge (ajïänäd
athavä jïänäd) of its powers (yat) destroys a man’s
sins (puàsah aghaà dahed), just as fire destroys
dry grass (yathä analaù edhah).



|| 6.2.19 ||
yathägadaà véryatamam
upayuktaà yadåcchayä
ajänato 'py ätma-guëaà

kuryän mantro 'py udähåtaù

Just as powerful medicine (yathä véryatamam
agadaà) when taken without knowledge of its
powers (yadåcchayä upayuktaà) still produces its
effects quickly (ätma-guëaà kuryät), so chanting
the name of the Lord also (mantro udähåtaù apy)
produces effects quickly (ätma-guëaà kuryät),
without knowing its powers (ajänato apy).



• Not only does the name destroy sin, but it
bestows prema for the Lord.

• Another example is given.

• Yadåcchayä means suddenly, without knowing.

• Strong medicine taken (upayuktam) without
knowing, produces its qualities of curing disease,
giving strength and nourishment.



• Similarly the name, the uttered form of mantra,
or a mantra composed of the name of the Lord,
when chanted, gives its effects.

• One does not have to know the powers of the
name in order for it to have effect.



Further Glories of the 
Holy-Name from other 

Sastras



63. çré-näma saàkértanaà – Chanting the name of the 
Lord 

gétvä ca mama nämäni
vicaren mama sannidhau |

iti bravémi te satyaà
kréto ’haà tasya cärjuna ||

By singing My names (gétvä ca mama nämäni), a person
will attain a position close to Me (vicaren mama
sannidhau). I make this promise (iti bravémi te satyaà).
That person, O Arjuna, purchases me (kréto ahaà tasya
ca arjuna). (Ädi Puräëa)



63. çré-näma saàkértanaà – Chanting the name 
of the Lord 

yena janma-sahasräëi
väsudevo niñevitaù |

tan-mukhe hari-nämäni
sadä tiñöhanti bhärata ||

The names of the Lord (hari-nämäni) remain
constantly (sadä tiñöhanti) in the mouth of that
person (tad-mukhe) who serves Väsudeva (yena
väsudevo niñevitaù) for a thousand births (janma-
sahasräëi). (Padma Puräëa)



• In order to increase that person’s eagerness for
devotion, the Lord, by His own will, will make
that person take repeated birth.



63. çré-näma saàkértanaà – Chanting the name of the 
Lord 

näma cintämaëiù kåñëaç
caitanya-rasa-vigrahaù

pürëaù çuddho nitya-mukto
’bhinnatvän näma-näminoh||

The name of the Lord fulfills all desires like cintämaëi
(näma cintämaëiù). It is the very form of Kåñëa (kåñëah).
It is full of consciousness and rasa (caitanya-rasa-
vigrahaù). It is complete, pure, and eternally liberated
(pürëaù çuddho nitya-mukto). This is because of the
non-difference of the name and Kåñëa (näma-näminoh
abhinnatvät). (Padma Puräëa)



• The name is called cintämaëi because it bestows
all things a person may desire.

• This is so, because it is the svarüpa of Kåñëa.

• The other words describe Kåñëa.

• The name is the same as Kåñëa because it is
non-different from Him.



• The meaning here is that the one tattva of
eternity, knowledge, bliss and rasa appears in
two forms (rüpa and näma).



63. çré-näma saàkértanaà – Chanting the name of the 
Lord 

ataù çré-kåñëa-nämädi
na bhaved grähyaà indriyaiù |

sevonmukhe hi jihvädau
svayam eva sphuraty adaù ||

Kåñëa and His names (ataù çré-kåñëa-nämädi) cannot be
grasped by the material senses (na indriyaiù grähyaà
bhaved), but when a person develops the tendency to
accept the Lord’s name and form (sevonmukhe hi), Kåñëa
then spontaneously appears (svayam eva sphuraty adaù)
on the tongue and in the other senses (jihvä ädau).
(Padma Puräëa)



• Sevonmukhe means “inclined to accept the
Lord’s name and form.” Hi indicates
accomplishment.

• There is a description of Bharata as he gave up
the body of a deer.

• This illustrates this spontaneous appearance of
the Lord’s name.



näräyaëäya haraye nama ity udäraà
häsyan mågatvam api yaù samudäjahära

He gave up his body of the deer (yaù mågatvam
samudäjahära) while smiling broadly (udäraà
häsyan) saying, “All respects to Näräyaëa, the
Lord.” (näräyaëäya haraye namah ity) (SB
5.14.45)



• There is also the case of Gajendra:

evaà vyavasito buddhyä
samädhäya mano hådi

jajäpa paramaà jäpyaà
präg-janmany anuçikñitam

Thereafter, Gajendra, deciding in this way (evaà
vyavasito buddhyä), fixed his mind on his heart
with his intelligence (samädhäya mano hådi) and
chanted a mantra (jajäpa paramaà jäpyaà) which
he had learned in his previous birth (präg-janmany
anuçikñitam). (SB 8.3.1)



Rupa Goswami’s glorification of the last five items 

yadavadhi mama çétä vaiëikenänugétä
çruti-patham agha-çatror nämä-gäthä prayätä |
anavakalita-pürväà hanta käm apy avasthäà
tadavadhi dadhad-antar-mänasaà çämyatéva ||

Ever since (yadavadhi) I have heard (mama çruti-patham
prayätä) Närada singing (vaiëikena anugétä) the names of
Kåñëa (agha-çatror nämä-gäthä), which pacify the ears
(çétä), my heart has become completely blissful
(tadavadhi dadhad-antar-mänasaà çämyatéva), fixed in
an unprecedented (anavakalita-pürväà) state of prema
(käm avasthäà). (BRS)



çré-mathurä-maëòale
sthitiù

Residing in Mathurä



64. çré-mathurä-maëòale sthitiù – Residing in Mathurä

anyeñu puëya-tértheñu
muktir eva mahä-phalam |

muktaiù prärthyä harer bhaktir
mathuräyäà tu labhyate ||

tri-vargadä käminäà yä
mumukñüëäà ca mokñadä |

bhaktécchor bhaktidä kas täà
mathuräà näçrayed budhaù ||

aho madhu-puré dhanyä
vaikuëöhäc ca garéyasé |
dinam ekaà niväsena

harau bhaktiù prajäyate ||



Liberation is the greatest result (muktir eva mahä-phalam) that can
be obtained at other holy places (anyeñu puëya-tértheñu), but
devotion to the Lord (harer bhaktih), which is desired by the
liberated souls (muktaiù prärthyä), can be attained at Mathurä
(mathuräyäà tu labhyate). Mathurä bestows dharma, artha, käma
to those who have material desires (käminäà tri-vargadä). It
awards liberation to those desiring liberation (mumukñüëäà ca
mokñadä). It awards bhakti to those desiring bhakti (bhakti icchoh
bhaktidä). What intelligent person will not take shelter of Mathurä
(kah budhaù täà mathuräà na äçrayed)? Oh, Mathurä is most
auspicious (aho madhu-puré dhanyä), and greater than Vaikuëöha
(Goloka) (vaikuëöhät ca garéyasé)! (It will be explained later in the
commentary on 1.2.303 that Vaikuëöha means Goloka, a part of Vraja
filled with aiçvarya. Mathurä here means Gokula.) By staying only
one day in Mathurä (dinam ekaà niväsena), bhakti to the Lord
appears (harau bhaktiù prajäyate). (Padma Puräëa)



vaikuëöhäj janito varä madhu-puré taträpi
räsotsaväd

våndäraëyam udära-päëi-ramaëät taträpi
govardhanaù

rädhä-kuëòam ihäpi gokula-pateù
premämåtäplävanät

kuryäd asya viräjato giri-taöe seväà viveké na kaù



The holy place known as Mathurä is spiritually superior to
Vaikuëöha, the transcendental world (vaikuëöhäj varä madhu-
puré), because the Lord appeared there (janito). Superior to
Mathurä-puré is the transcendental forest of Våndävana
(taträpi våndä-araëyam) because of Kåñëa's räsa-lélä pastimes
(räsotsaväd). And superior to the forest of Våndävana is
Govardhana Hill (taträpi govardhanaù), for it was raised by
the divine hand of Çré Kåñëa and was the site of His various
loving pastimes (udära-päëi-ramaëät). And, above all, the
super-excellent Çré Rädhä-kuëòa stands supreme (ihäpi rädhä-
kuëòam), for it is overflooded with the ambrosial nectarean
prema (prema amåta äplävanät) of the Lord of Gokula, Çré
Kåñëa (gokula-pateù). Where, then, is that intelligent person
(kaù viveké) who is unwilling to serve this divine Rädhä-
kuëòa (asya seväà na kuryäd), which is situated at the foot of
Govardhana Hill (viräjato giri-taöe)? (NOI)



Rupa Goswami’s glorification of the last five items 

taöa-bhuvi kåta-käntiù çyämalä yäs taöinyäù
sphuöita-nava-kadambälambi-küjad-dvirephä |

niravadhi-madhurimëä maëòiteyaà kathaà me
manasi kam api bhävaà känana-çrés tanoti ||

The splendor of Mathurä’s forest (känana-çréh) made
beautiful (kåta-käntiù) by being situated on the bank of
the Yamunä (çyämalä yäs taöinyäù), where buzzing bees
(küjad-dvirephä) take shelter of newly blooming kadamba
trees (sphuöita-nava-kadambälambi), ornamented with
unlimited sweetness (niravadhi-madhurimëä
maëòiteyaà), produces an extraordinary state of bhäva in
my mind (me manasi kam api bhävaà tanoti). (BRS)



Rupa Goswami’s glorification of the last five items 

alaukika-padärthänäm
acintyä çaktir édåçé |

bhävaà tad-viñayaà cäpi
yä sahaiva prakäçayet

The inconceivable power (acintyä çaktih) of these
extraordinary five aìgas (édåçé alaukika-padärthänäm) is
such that it will manifest (yä prakäçayet) the state of
bhäva and its object, Kåñëa (bhävaà tad-viñayaà ca api),
at the same time (saha eva). (BRS)


