Topic- 13

Primary and Secondary
Benetits of performing the

Limbs of Bhakti



Primary and Secondary Benetits of performing the
Limbs of Bhakti

kesamcit kvacid anganam
yat ksudram $ruiyate phalam |

bahir-mukha-pravrttyaitat
kintu mukhyarh phalam ratih ||

In some of the verses quoted from the scriptures
(kesamcit), material results are attributed to the angas
(kvacid anganam yat ksudram phalam S$rayate) for
attracting persons possessing material consciousness
(bahir-mukha-pravrttyaitat). However, the main result of

these angas is rati (bhava) (kintu mukhyam phalam
ratih). (BRS)



* The main result can be understood from the tollowing
Verses.

akamah sarva-kamo va
moksa-kama udara-dhih

tivrena bhakti-yogena

yajeta purusam param

The person desiring destruction of all desires (akamah),
the person with all desires (sarva-kamo va), and even the
person with an intense desire for liberation (moksa-
kama), it he has good intelligence (udara-dhih), will
worship the Supreme Lord (yajeta purusam param) with
pure bhakti (tivrena bhakti-yogena). SB 2.3.10



satyam disaty arthitam arthito nrnam
naivarthado yat punar arthita yatah

svayarn vidhatte bhajatam anicchatam
icchapidhanam nija-pada-pallavam

The Lord certainly gives (satyarn disaty) desired objects
to devotees who request them (arthitam arthito nrnam),
but he does not give those objects (na eva arthadah) in
such a way that the devotee will ask again after finishing
his enjoyment (yat punar arthita yatah). In other words,
he gives his lotus feet (svayam vidhatte nija-pada-
pallavam), which include all desirables (icchapidhanam),

to those worshippers (bhajatam) who do not even desire
them (anicchatam). SB 5.19.27




padau hareh ksetra-padanusarpane
Siro hrsikesa-padabhivandane
kamam ca dasye na tu kama-kamyaya
yathottamasloka-janasraya ratih

He engaged his legs in walking to the holy places and
temples of the Lord (padau hareh  ksetra-
padanusarpane), his head in bowing down before the
Lord (siro hrsikesa-padabhivandane), and all his desires
in serving the Lord (kamam ca dasye), without desiring
material enjoyment (na tu kama-kamyaya), in order to
develop rati as possessed by great devotees (yatha
uttamasloka-janasraya ratih). (SB 9.4.20)



* However, for those persons with material
inclinations, material results are mentioned.

 For the real devotees, rati is the result, because
rati is produced simply by hearing about the
qualities of the Lord.

* Even though this worship is easy, it produces
results that cannot be attained by other
processes.



 Therefore, bhava or rati is the main result of
practicing the angas of bhakti.



Topic - 14

Varnasrama duties are not
Limbs ot Bhakti



Varnasrama duties are not Limbs of Bhakti

sarnmatarn bhakti-vijianam
bhakty-angatvarm na karmanam

The consensus of those knowledgeable of bhakti
(samhmatam bhakti-vijianam) is that karma
(varnasrama duties) is not an anga of bhakti
(karmanam na bhakty-angatvam). (BRS)




Varnasrama duties are not Limbs of Bhakti

Someone may argue as follows.

“True, there is a glorification of all the angas of
pure bhakti (above all other processes), but
Parasara has gloritied karma as well:



varnasramacaravata
purusena parah puman |
visnur aradhyate pantha
nanyat tat-tosa-karanam ||

The Supreme Lord Visnu (parah puman visnuh) is
to be worshipped by man (purusena aradhyate)
through the duties of varnasrama (varnasrama
acaravata). There is no other path for satistying
the Lord (na anyat pantha tat-tosa-karanam).
(Visnu Purana 3.8. 9)
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This Visnu Purana verse substantiates that
karma is an anga of bhakti, for in that verse
there is evident approval for worshipping Visnu
in combination with varnasrama activities.”

(26>

However, the author states that the consensus
(sammatam) of those thoroughly experienced in
bhakti, the pure devotees, including even
Parasara, is otherwise.

Parasara has also said:



yajiiesacyuta govinda madhavananta kesava |
krsna visno hrsikesety aha raja sa kevalam |
nanyad jagada maitreya kincit svapnantaresv api

O Maitreya (maitreya), King Bharata (raja) simply
said (aha kevalam), “O master of sacrifice
(yajiiesa), O Acyuta, Govinda, Madhava, Ananta,
Kesava, Krsna, Visnu, Hrsikesa (acyuta govinda
madhava ananta kesava krsna visno hrsikesa
ity)!”  He said nothing else (nanyad jagada
kincit), even in his dreams (svapnantaresv api).
(Visnu Purana 2.13.10)



* Thus, the statement quoted from Visnu Purana
that approves varnasrama as bhakti, has been
spoken only to encourage those persons who
are not qualified for pure bhakti.




Varnasrama duties are not Limbs of Bhakti

tavat karmani kurvita

na nirvidyeta yavata |
mat-katha-Sravanadau va
- ~)  sraddha yavan na jayate

One should\continue to perform the daily and periodic
varnasrama activities (favat karmani kurvita)) until one
actually becomes detached {from material sense
gratification (na nirvidyeta yavata) and develops faith for
hearing and chanting about Me (mat-katha-sravanadau va
sraddha yavan na jayate). SB 11.20.9
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[, . . . . .
* | This verse explains the circumstances in which
'the performance of varnasrama is applicable.

* Because one should perform varnasrama duties
until one reaches detachment from enjoyment
and develops faith in bhakti, directions are
given to engage in varnasrama.




* The verse spoken by Parasara thus means that
because Visnu is worshipped by a person who
follows varnasrama duties, that path and no
other is satisfying to Visnu (This. of course,

refers to a person with no faith in bhakti).
|
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* But Parasara also says:
sa hanis tan mahac chidram
sa mohah sa ca vibhramah |
yan muhiirtarh ksanarm vapi
vasudevari na kirtayet ||

If even for a moment (yad muhurtam ksanam
vapi) the remembrance of Vasudeva, the Supreme
Personality of Godhead, is missed (vasudevar na
kirtayet), it is the greatest loss (sa hanih). It is the
greatest fault (tad mahad chidram), the greatest

illusion (sa mohah), and the greatest anomaly (sa
ca vibhramah). (Visnu-dharma 1.16)



* The commentary says karmani means daily and
periodic duties of varnasrama.

* The scriptures say:

Srutl-smrti mamaivajie

yas te ullanghya vartate |

ajna-cchedi mama dvesi
mad-bhakto’pi na vaisnavabh ||

Whoever disregards the Sruti and smrti scriptures (yah
sruti-smrti ullanghya vartate) that are mine (mama eva
ajie yas te) is a breaker of My order (ajna-cchedi), a hater
of Me (mama dvesi). Even if he is My devotee he is not a
Vaisnava (mad-bhakto’pi na vaisnavah).




* However, this does not apply to the devotee
because the devotee is following another order.

* He breaks the first order, to perform
varnasrama, only because he is following
another order of the Lord which is based on
detachment from material enjoyment and faith

in bhakti.




Srila Prabhupada about this section

* Some scholars argue that simply by following

the principles of varna and asrama one can
gradually rise to the perfections reached by
practicing devotional service, but this argument
is not accepted by the great authorities.

* Lord Caitanya also condemned this idea while
He_was talking with Ramananda Raya about the
gradual development ot devotional service.

T




Srila Prabhupada about this section

He rejected the idea of the importance of
varnasrama-dharma when it was put forward_by
Ramananda Rava.

He said that this advancement of varna and
asrama is merely external.

There is a higher principle.




Srila Prabhupada about this section

* In Bhagavad-gita also the Lord says that one has to give
up all other principles of elevation and take simply to

the method of Krsna consciousness. — § e vo- A czsmnEl,

* That will help one in achieving the highest perfection

of life.
£ = Ued edvimn

* In the Eleventh Canto, Twentieth Chapter, verse 9, of
Srimad-Bhagavatam, the Lord Himself says, "One
should execute the prescribed duties of varna and
asrama as long as he has not developed spontaneous
attachment for hearing about My pastimes and
activities."



Srila Prabhupada about this section

In other words, the prescribed forms of varna and
asrama are ritualistic ceremonies of religion intended
for economic development, sense gratification or
salvation.

All of these things are recommended for persons who
have not developed Krsna consciousness; in fact, all
such activities are recommended in the revealed
scriptures only to bring one to the point of Krsna
consciousness.

But one who has already developed spontaneous
attachment for Krsna does not require to execute the
fdaties prescribed in the scrintures i\l
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Topic- 15

Jnana and Vairagya are
not Limbs of Bhakti



Jnana and Vairagya are not Limbs of Bhakti

jiana-vairagyayor bhakti-
pravesayopayogita |
isat prathamam eveti

nangatvam ucitarh tayoh ||

Jiana and vairagya (jhana-vairagyayoh) are
suitable for entering bhakti (bhakti-pravesaya
upayogita), being somewhat useful in the
beginning of bhakti (isat prathamam eva), but
they are not considered angas of bhakti (na
angatvam ucitam tayoh).



* Jnana here refers to realization ot tvam-padartha

®

(jiva), tat-padartha (brahman) and finally
realization of their oneness (tat tvam asi).

g—

* This is called brahman-jfiana consisting of three
stages.

e The word 1sat (somewhat) means that the
knowledge of jiva and brahman are useful but
realization of oneness should be rejected.




* Vairagya in the verse means the type of
renunciation that is useful only for brahma-
jnana.

* That part of vairagya, which is contrary to
bhakti, should also be rejected.

 That is the meaning of i1sat in relation to
vairagya.




Jiiana and vairagya are somewhat usetul only in

the beginning of bhakti.

* That means that they are suitable only at the
stage of giving up attachment to other objects.

* When attachments have been given up and a

person {lgegms}pracﬂcu;g bhakti, jAana and

vairagya become insignificant.




Also, after beginning bhakti, thinking of these
processes will distract a person from bhakti.

Thus, they are usetul only in the very beginning

of bhakti.




Srila Prabhupada about this Verse

e Some scholars recommend that knowledge and
renunciation are important factors for elevating oneselt
to devotional service. But actually that is not a fact.

—

* Actually, the cultivation of knowledge or renunciation,
Which are favorable for achieving a footing in Krsna
consciousness, may be accepted in the beginning, but
dliimately they may also come to be rejected, for
devotional service is dependent on nothing other than
the sentiment or desire for such service.

mequires nothing more than sincerity. )(




Jnana and Vairagya are not Limbs of Bhakti

yad ubhe citta-kathinya-
heti prayah satam mate |
sukumara-svabhaveyam
bhaktis tad-dhetur irita ||

Because jiana and vairagya (yad ubhe) generally
(prayah) make the heart harsh (citta-kéthinya—
hetin), the authoritative devotees have concluded
(satamm mate) that bhakti alone (bhaktih), whose
nature is very tender (sukumara-svabhaveyam), is
the cause of entering into bhakti (tad-dhetur irita).




 This verse speaks of another fault in being
attached to jiana and vairagya.

* They cause hardness in the heart.

* In jiana, one must deliberate on the truth by
defeating a variety of other philosophies, and in
vairdgya, one must renounce enjoyment by
repeated toleration of suffering.




* The very nature of these practices is harsh or
unpleasant, and thus the heart becomes
similarly harsh. (This is the opposite of
sweetness and softness of the heart).

(—
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e “But how can a person enter into higher and

higher stages of bhakti without some sort of
assistance?”

* The answer is given.



* Bhakti is said to be the cause of entering bhakti, and
previous acts of bhakti alone are the cause of entering
into higher stages of bhakti.




Jnana and Vairagya are not Limbs of Bhakti

tasman mad-bhakti-yuktasya
yogino vai mad-atmanah |
na jhanam na ca vairagyar

prayah Sreyo bhaved iha ||

Theretore (tasmad), for a devotee engaged in My loving
service (yogino mad-bhakti-yuktasya), with mind fixed
on Me (mad-atmanah), the cultivation of knowledge
(impersonal) and renunciation (jianarn ca vairagyarm) is
generally not the means of achieving the highest

perfection (na prayah sreyo bhaved) within this world
(iha). SB 11.20.31




Srila Prabhupada about this Verse

It is the opinion of expert devotees that mental
speculation and the artificial austerities of yoga

practice may be favorable {for becoming

liberated from material contamination, but they

will also make one's heart harder and harder.

* They will not help at all in the progress of
devotional service.

e These _processes are therelore not favorable for
entering into the transcendental loving service

5 the Lord |




Srila Prabhupada about this Verse

 Actually, Krsna consciousness—devotional
service itsell—is the only way of advancing in
devotional life.

 Devotional service is absolute: it is both the
cause and the effect.

* The Supreme Personality of Godhead is the
cause and etfect of all that be, and to approach
Him, the Absolute, the process of devotional

service—which is also absolute—has to be

Gdooted ./




Srila Prabhupada about this Verse

* This is confirmed in Bhagavad-gita by the Lord
Himself: "One can understand Me only through
devotional service." In beginning His teaching
of the Gita, the Lord said to Arjuna, "Because
you are My devotee, I shall teach these secrets
to you."

* Vedic knowledge means ultimately to
understand the Supreme Lord, and the process
of entering into His kingdom is devotional

service.




Srila Prabhupada about this Verse

* That is accepted by all authentic scriptures.

* Mental speculators neglect the process of
devotional service, and by simply trying to

defeat others in philosophical research they fail

to develop the ecstasy of devotion.




Topic- 16

The goals of jiana,
vairagya and other

processes are achieved by
bhakti alone



kintu jhana-virakty-adi-sadhyar bhaktyaiva
sidhyati

However (kintu), the goals of jiana, vairagya and

other processes (jiana-virakty-adi-sadhyarm) are
achieved by bhakti alone (bhaktyaiva sidhyati).

* The goal of jnana is liberation. The goal of

Valragya 1S Jnana. B

* These are indeed achieved by bhakti alone.




The goals of jiana, vairagya and other processes are achieved by bhakti alone

yat karmabhir yat tapasa

jiana-vairagyatas ca yat |
yogena dana dharmena
Sreyobhir itarair api ||

sarvam mad-bhakti-yogena

mad-bhakto labhate 'njasa |
svargapavargam mad-dhama

kathancid yadi vanchati ||

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasa), knowledge, detachment (jiiana-vairagyatas ca yat), mystic yoga, charity,
religious duties (yogena dana dharmena) and all other means of perfecting life
(Sreyobhir itarair api) is easily achieved by My devotee (sarvam mad-bhaktah
labhate 'mjasa) through loving service unto Me (mad-bhakti-yogena). If somehow
or other My devotee desires (kathaficid mad-bhaktah yadi vanchati) promotion
to heaven, liberation, or residence in My abode (for service) (svargapavargarm

mad-dhama), he easily achieves such benedictions (sarvar anjasa labhate). SB
11.20.32-33



* Kathanicid yadi vanchati means “if a person
desires things which are useful for serving in
devotion.”

* Examples are Citraketu enjoying in his airplane
given by the Lord, Sukadeva desiring to reject
maya and Prahlada desiring to live near the Lord.



trasto ’smy aham krpana-vatsala duhsahogra-
samsara-cakra-kadanad grasatarm pranitah |
baddhah sva-karmabhir usattama te nghri-miulam
prito ’pavarga-$aranam hvayase kada nu ||

O Lord, who are kind to the fallen souls (krpana-vatsala)!
Excellent Lord (usattama)! Thrown into (pranitah) the
association of devouring demons (grasatar), bound by
my karmas (sva-karmabhir baddhah), I am atraid (trastah
asmy aham) of destruction (kadanad) through the
intolerably fierce wheel of samsara (duhsaha-ugra-
samsara-cakra). When will you call me (pritah hvayase
kada nu) to the shelter of your lotus feet (te anghri-
mularm), which award liberation (apavarga-saranam)?

SB 7.9.16



Topic- 17

Taste for Bhakti Destroys
all Material Attachments



* Previously vairagya was condemned at the
beginning of bhakti because it causes the heart
to become hard.

? v NP0 ch\ﬁc.gO\

* However, if vairagya is forbidden the person

practicing bhakti will be filled with material
desires, and having such desires is against the

‘scriptures; for it is said in Visnu Purana:




visayavista-cittasya
krsnavesah sudaratah |
varuni-dig-gatam vastu
vrajan naindrim kim apnuyat ||

The person absorbed in material enjoyment
(visayavista-cittasya) is far from being absorbed in
Krsna (krsnavesah sudaratah). How can a person
going east (kim varuni-dig-gatarn) catch (apnuyat)
an object (vastu) moving to the west (naindrim
vrajan)?
Awkcoen

To answer this dilemma, the author supplies the
tollowing verse.




Taste for Bhakti Destroys all Material Attachments

rucim udvahatas tatra
janasya bhajane hareh |

visayesu garistho ’pi
ragah prayo viliyate ||

If a person (tatra janasya) has a taste for worshipping the
Lord (hareh bhajane rucim udvahatah) even if he has
strong material attractions (visayesu garistho api), those
attractions will be for the most part destroyed (prayo
viliyate) during sadhana without resorting to vairagya

(ragah). (BRS)




* Having a \taste for bha@ will destroy the
attachment to material objects.
* Thus, the hardﬁngof heart caused by practice of

vairagya will not take place, and still detachment
will manifest.

* At the stage of ruci or taste for bhakti, material
attraction will be destroyed for the most part

Epréyah) .




* The meaning is that it will be completely
destroyed with the maturation of bhakti.
A prrae &S
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e It is not mentioned, but understood from this
statement that the taste for bhakti not only
produces vairagya but also jiana.

-




Taste for Bhakti Destroys all Material Attachments

vasudeve bhagavati
bhakti-yogah prayojitah |
janayaty asu vairagyar
jianam ca yad ahaitukam ||

By rendering devotional service unto the Personality
of Godhead, Sri Krsna (vasudeve bhagavati bhakti-
yogah prayojitah), one immediately acquires
(janayaty asu) causeless knowledge (jianam ca yad
ahaitukam) and detachment f{rom the world
(vairagyam). (SB 1.2.7 )



Srila Prabhupada about this Verse

* Actually, a person who is developing Krsna

consciousness and still has some attachment to

material enjoyment wil

1 soon be freed from such

a_tendency by regularly discharging devotional

service—under the instruction of a bona fide

spiritual master.




Taste for Bhakti Destroys all Material Attachments

anasaktasya visayan
yatharham upayunjatah |
nirbandhah krsna-sambandhe
yuktam vairagyam ucyate ||

The vairagya of that person who employs objects suitable
for devotional development (yatha arham upayufjatah),
while remaining detached from them (anasaktasya
visayan), is said to be suitable for bhakti (yuktam
vairagyam ucyate). The objects should be persistently
related to Krsna (nirbandhah krsna-sambandhe). (BRS)
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* With thig” verse, the author shows the type of
Vairégyal which is suitable for entering bhakti,

and which was previously mentioned.

 The wvairagya of the person emploving
(upayunjatah) material objects only to the extent
that they are favorable for his devotional
development (yatharham), while being detached
from material enjoyment, is suitable (yuktam)
for bhakti.




* In this, there should be persistence (nirbandhah)
in relating the objects to Krsna.




Srila Prabhupada about this Verse

« Srila Rapa Gosvami, then, recommends that one
should not be attached to material sense enjoyment,
but should accept everything enjoyable which is_in
relationship to Krsna.

* For example, eating is necessary, and one wants some
palatable dishes to satisfy his sense of taste.

* So in that case, for the satistaction of Krsna rather than
for the satisfaction of the tongue, some palatable dishes
may be prepared and oftered to Krsna.




Srila Prabhupada about this Verse

Then it is renunciation.

—

—

Let the palatable dishes be prepared, but unless

they are oftered to Krsna one should not accept
them for eating.

This vow of rejecting anything which is not
oftered to Krsna is actually renunciation.

And by such renunciation one is able to satisty
the demands of the senses.




Taste for Bhakti Destroys all Material Attachments

prapancikataya buddhya
hari-sambandhi-vastunah |
mumuksubhih parityago
vairagyar phalgu kathyate ||

Rejection (parityagah) of things related to the Lord

(hari-sambandhi-vastunah) by persons desiring
liberation m, who think that these

things are simply material objects (prapancikataya
buddhya), is called wuseless vairagya (phalgu
Vai‘régfyam kathyate). (BRS)
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* One should also understand what type of
vairagya is unsuitable or useless (phalgu) for

bhakti.

* The author thus speaks of vairagya of those
opposed to the Lord, which ends in offense.

* Hari-sambhandhi-vastu (usetul in the service of
the Lord) refers to things such as the Lord’s food

remnants.




* Rejection of objects related to the Lord is of two
types: not asking for those objects related to the
Lord, and rejecting them when offered.

* One should understand that the second type of
rejection becomes an offense. This is stated in
the Visnu-yamala:

prasadagrahanam visnor varjayed vaisnavah sada

* The Vaisnava should never retuse the prasada of
Visnu. Quoted in Hari-bhakti-vilasa 2.178



Srila Prabhupada about this Verse

The impersonalists, who try to avoid everything
material, may undergo severe austerities, but they miss

the opportunity of being engaged in the service of the
Lord.

Thus their renunciation is not sufficient for pertection.

There are many instances where, following such
artificial renunciation without any contact with
devotional service, the impersonalist again fell down
and became attracted to material contamination.




Srila Prabhupada about this Verse

* There are many supposed renouncers even_at
the present moment who officially become
sannyasis, or renouncers, and outwardly claim
that spiritual existence is truth and material
existence untruth.

* In this way, artificially they make a show of

renunciation ot the material world.




Srila Prabhupada about this Verse

* However, because they cannot reach the point
of devotional service, they fail to achieve the
goal, and they again come back to material
activities, such as philanthropic work and

political agitation.

* There are many examples of so-called sannyasis
who gave up the world as untruth but again
came to the material world, because they were.

not seeking their real repose at the lotus feet of
the Lord.




Topic - 18

Other Prominent
Practices which do not
constitute the limbs ot

Pure Devotional Service



Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

dhana-Sisyadibhir dvarair
ya bhaktir upapadyate |
vidaratvad uttamata-
hanya tasyas ca nangata

That bhakti (ya bhaktih) which is accomplished by
dependence on wealth, followers or other objects (dhana-
Sisyadibhir dvarair upapadyate) cannot be considered as
an anga of uttama-bhakti (nangata) because it destroys
the pure nature of that bhakti (tasyah uttamata-hanyah).
[t is situated far way from uttama-bhakti (vidaratvad).

(BRS)



* Bhakti accomplished through wealth and
followers  indicates _ this  negligence or
Inattentiveness.

* Such execution cannot be accepted as an anga ot
uttama-bhakti.

* Among the angas of bhakti, wealth and the other
items are generally not needed for hearing and
chanting.




* The excellence of bhakti is destroyed when it
depends on wealth and followers.

* For instance, in deity worship, one person may
feel that he cannot perform all the services for
the deity at once by himself and thus depend on
followers.

* However this danger is not present in all angas

of bhakti.




Srila Prabhupada about this Verse

* The spiritual master must never be carried away
by an accumulation of wealth or a large number
of followers.

* A bona fide spiritual master will never become
like that. But sometimes, it a spiritual master is
not properly authorized and only on his own
initiative becomes a spiritual master, he may be

carried away by an accumulation of wealth and

large numbers of disciples.




Srila Prabhupada about this Verse

* His is not a very high grade of devotional
service.

* If a person is carried away by such
achievements, then his devotional service
becomes slackened.

g—

* One should therefore strictly adhere to the
principles of disciplic succession.




Other Prominent Practices which do not constitute the
limbs of Pure Devotional Service

viSesanatvam evaisam
sams$rayanty adhikarinam |

vivekadiny ato ‘'misam

apl nangatvam ucyate

Discrimination and other material qualities (vivekadiny

ato amisam api) cannot be considered as angas of uttama-

bhakti (na angatvam ucyate), since on their own they

take shelter (esarn samsrayanty) of the excellent

condition __of  persons  practicing  uttama-bhakti

(adhikarinam visesanatvam). (BRS)




 Discernment and other qualities take shelter of
the excellent condition (viSesanatvam) of the
devotees (esam adhikarinam).

* Thus, discrimination and other qualities
(amisam) should not be considered angas.




Topic- 19

All Good Qualities

automatically take shelter
of a Devotee



All Good Qualities automatically take shelter of a
Devotee

krsnonmukharm svayam yanti
yamah saucadayas tatha |
ity esam ca na yukta syad
bhakty-angantara-patita

Basic rules of conduct (yamah), rules of cleanliness and
other actions (yamah Saucadayas tatha) appear
automatically in those who are extremely dedicated to
Krsna (krsnonmukharn svayar yanti). Thus, they are not
included as angas of bhakti (ity esam bhakty-angantara-
patita na syad). (BRS) - -




* By stating that yama and Sauca automatically
appear in the devotee, the author rejects them as
angas of bhakti (actions that produce bhakti).

* The rules of conduct (yamah) are as follows:




ahimsa satyam asteyam
asango hrir asancayah
astikyam brahmacaryam ca
maunam sthairyam ksamabhayam

Nonviolence, truthfulness, not coveting or stealing
the property of others (ahimsa satyam asteyam),
detachment, humility, freedom from
possessiveness (asango hrir asancayah), trust in
the principles of religion, celibacy (astikyam
brahmacaryam ca), silence, steadiness, forgiveness
and fearlessness (maunarm sthairyan ksama

abhayam) are the twelve primary disciplinary
principles. SB 11.19.33



‘P@ YN eo— RN
 “Should the devotees in whom the good qualities

do not appear on their own be considered to be
actually non-devotees?”

S GCN
e This verse answers. Krsnonmukham means
“extremely dedicated to Krsna (krsna-utkrsta-

mukham).” S—P —
i

* For those persons extremely absorbed in Krsna,
the good qualities spontaneously appear.




All Good Qualities automatically take shelter of a
Devotee

ete na hy adbhuta vyadha
tavahimsadayo gunah |
hari-bhaktau pravrtta ve
na te syuh para-tapinah

O hunter (vyadha)! These qualities such as non-violence
(ete ahimsadayo gunah) are not astonishing (na hy
adbhuta), because the persons who engage in devotion to
the Lord (hari-bhaktau pravrtta ye) will never cause
atfliction to others (na te syuh para-tapinah). (Skandha
Purana)



All Good Qualities automatically take shelter of a
Devotee

antah-suddhir bahih-Suddhis
tapah-Santy-adayas tatha |

ami gunah prapadyante

hari-sevabhikaminam

Internal and external purity (antah-suddhir bahih-
suddhih), austerity (sense control), peacefulness and
other qualities (tapah-santy-adayas tatha) take shelter
(ami gunah prapadyante) of persons who desire to serve
the Lord (hari-sevabhikaminam). (Skandha Purana)



Srila Prabhupada about this Section

* A Krsna conscious person, being naturally
purified, has no need of developing any other
purificatory process of thought or action.

* On_account of his being highly elevated in
Krsna consciousness, he has already acquired all
the good qualities and is following the rules and

regulations prescribed for the mystic yogic

process.

* Such rules are automatically practiced by the
devotees.




Srila Prabhupada about this Section

A concrete example is the quality of nonviolence,
which is considered a good qualification.

A devotee is naturally nonviolent and therefore doesn't
have to practice nonviolence separately.

Some people seek purification by joining a vegetarian
movement, but a devotee is automatically a vegetarian.

He doesn't need to practice separately in this matter or
to join any society for vegetarians.

He is automatically a vegetarian.




Topic - 20

Eka-Anga and Aneka-
Anga Bhakti



Eka-Anga and Aneka-Anga Bhakti

sa bhaktir eka-mukhyanga
Sritanaikangi katha va |
Sva-vasananusarena

nisthatah siddhi-krd bhavet

Bhakti (sa bhaktih), taking shelter of one principal anga
(eka-mukhya anga sritah) or many angas (na ekangi
katha va) according to one’s desire (sva-vasananusarena),
and practiced with steadiness (nisthatah), brings about
the desired result (bhiava and prema) (siddhi-krd
bhavet).(BRS)




$ri visnoh sravane pariksid abhavad vaiyasakih kirtane
prahladah smarane tad-anghri-bhajane laksmih prthuh pajane |
akruras tv abhivandane kapi-patir dasye ’tha sakhya ’rjunah
sarvasvatma-nivedane balir abhuit krsnaptir esam param

Pariksit is an example of hearing about the Lord ($r1 visnoh sravane
pariksid abhavad) and Sukadeva is an example of chanting the
glories of the Lord (vaiyasakih kirtane). Prahlada is an example of
remembering the Lord (prahladah smarane) and Laksmi is an
example of serving the lotus feet of the Lord (tad-anghri-bhajane
laksmih). Prthu is an example of performing deity worship of the
Lord (prthuh pujane). Akraira is an example of attaining perfection
by offering prayers to the Lord (akruras tv abhivandane).
Hanuman is an example of service with the attitude of a servant ot
the Lord (kapi-patir dasye). Arjuna is an example of friendship
with the Lord (atha sakhya arjunah). Bali is an example of offering
the selt to the Lord (sarvasvatma-nivedane balih). They achieved
Krsna by following principally one anga (esam krsnaptir param
abhut). (Padvyavali)



Eka-Anga and Aneka-Anga Bhakti

sa vai manah krsna-padaravindayor
vacamsi vaikuntha-gunanuvarnane |
karau harer mandira-marjanadisu
Srutim cakaracyuta-sat-kathodaye [[266||

mukunda-lingalaya-darsane drsau
tad-bhrtya-gatra-sparse 'nga-sangamanm |
ghranam ca tat-pada-saroja-saurabhe
Srimat-tulasya rasanam tad-arpite |[267|]

padau hareh ksetra-padanusarpane
Siro hrsikesa-padabhivandane |
kamarn ca dasye na tu kama-kamyaya
yathottamahsloka-janasraya ratih



Srila Prabhupada about this Section

* The idea is that we should follow in the footsteps of
great devotees.

-

* If we are unable to execute all the ditferent items of
devotional service, we must try to execute at least one
of them, as exemplified by previous acaryas.

* If we are engaged in the execution of all the items of

devotional service, as was Maharaja Ambarisa, then the

perfection of devotional service is guaranteed from
each one of these items.




Srila Prabhupada about this Section

With the first complete engagement, one becomes
automatically detached from material contamination,
and liberation becomes the maidservant of the devotee.

This idea is confirmed by Bilvamangala Thakura.

If one develo¢ps unalloyed devotion to the Lord,
liberation will follow the devotee as his maidservant.

e




