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Part-1

Revisiting Old Concepts



1) Definition of Uttama
Bhakti
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anyabhilasita-stanyam
jiana-karmady-anavrtam
anukilyena krsnanu-
Silanam bhaktir uttama

The highest bhakti (bhaktir uttama) is defined as
continuous service or emotions (anusilanam) directed
towards Krsna, His expansion forms or others related to
Him (krsna), with a pleasing attitude towards Krsna
(anukilyena) . It should be devoid of desires other than
the desire to please the Lord (anyabhilasita-sanyar), and
unobstructed by impersonal jiidna, the materialistic
rituals of karma or other unfavorable acts
(jiana-karmady-anavrtam). (BRS)



2) Detinition of Sadhana
Bhakti



Definition of Sadhana Bhakti
krti-sadhya bhavet sadhya-
bhava sa sadhanabhidha |
nitya-siddhasya bhavasya
prakatyar hrdi sadhyata ||

Action ot the senses (krti-sadhya), which produces
the stage of bhava (sadhya-bhava bhavet), is called
sadhana-bhakti (sa sadhanabhidha). This attained
state of bhava-bhakti (sadhyata) is an eternal sthayi-
bhava which is not created (nitya-siddhasya
bhavasya), but simply manifests within the soul by
the spiritual energy of the Lord (hrdi prakatyam).



3) Delinition of Vaidhi
Sadhana Bhakti



Definition of Vaidhi Sadhana Bhakti

\
yatra fégayavéptatvét

pravrttir upajayate
Sasanenaiva Sastrasya
sa vaidhi bhaktir ucyate

Where the actions of bhakti arise (yatra pravrttir
upajayate), not from the attainment of raga (raga
anavaptatvat), but by the teachings of scriptures

(Sastrasya Sasanena eva), it is called vaidhi-bhakti
(sa vaidhi bhaktir ucyate).



Part-2

Definition of Raganuga
Bhakti



Definition of Raganuga Bhakti

viragjantim abhivyaktam
vraja-vasi janadisu |
ragatmikam anusrta
ya sa raganugocyate ||

Raganuga-bhakti is defined as (sa raganuga
ucyate) that bhakti which follows after the
ragatmika-bhakti ('f_@gétmikénﬂ @nusrtalfya) found
distinctively (virajantim abhivyaktam) in the
inhabitants of Vraja (vraja-vasi janadisu). (BRS)




Definition of Raganuga Bhakti

raganuga-vivekartham
adau ragatmikocyate

In order to define raganuga-bhakti (raganuga-
viveka artham) first ragatmika-bhakti should be
discussed (adau ragatmika ucyate). (BRS)



Part-3

Definition of Ragatmika
Bhakti

The Love of the Vrajavasis



Definition of Ragatmika Bhakti

iste svarasiki ragah
paramavistata bhavet |
tan-mayi ya bhaved bhaktih

e i F
R satra ragatmikodita ASS
Raga is ined as (ragah bhavet) Apontaneous

(svarasiki), deep thirst (parama avistata) for the
object of love \ist Bhakti that is impelled
exclusively by such a thirst (tan-may1 ya bhaved
bhaktih) is called ragatmika-bhakti -‘_
ragatmika u__cli_ts;l). (BRS)
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Definition of Ragatmika Bhakti

* Iste reters to the person towards whom one has
loving sentimenty. (Krsna) )

* Svarasiki means natural or spontaneous.

* Paramavistata (extreme engrossment) actually
means “thirst intrinsic to prema,” which is the
cause of being engrossed.

* Thus, raga is defined as “spontaneous, intense
thirst for one’s object of love.”



Definition of Ragatmika Bhakti

* The cause —[the love th1r®—15 considered non-
different from the effect ——teep absorption—
because of its extremely strong connection as the
cause.

* By mentioning the eflect, absorption, one should
infer the cause — thirst for the object €.

* Tan-mayi (composed only of that thirst) means
“what is impelled only by that thirst.”



Definition of Ragatmika Bhakti

*| Thus the complete meaning of the sentence is
“That love-filled thirst, or actions inspired by it,
such as stringing &arlandg for Krsna, which
generates complete absorption in the object of
love, is called ragatmika-bhakti.”
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Srila Prabhupada on this verse

* Sri Rapa Gosvami has defined ragatmika-bhakti as
spontaneous attraction for something while completely
absorbed in thoughts in it, with an intense desire of
love.

* Devotional service executed with such feelings of
spontaneous love is called ragatmika-bhakti.

* Devotional service under the heading of ragatmika can
be further divided into two categories: one category is
called "sensual attraction." and the other is called
"relationship."




Part-4

Types of Ragatmika Bhakti

/r@Hd“‘Sc‘ ¥ eSe
J-Kama Rupa

2-Sambandha Rupa
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Types of Ragatmika Bhakti

sa kamartpa sambandha-
rapa ceti bhaved dvidha

There are two types of ragatmika-bhakti (sa
dvidha bhaved): that impelled by conjugal feelings
(kama-rapa) and that impelled by other
relationships (sambandha-rapa) (kamaripa
sambandha-rapa ca iti). (BRS)



Types of Ragatmika Bhakti

* Kama-riipa means that bhakti which is typitied
(rapyate) or impelled by conjugal feelings
(kama), a particular type of thirst.

* Sambandha-ripa means that bhakti undertaken
or impelled by thirst caused by relationship.



Why Kama-Rupa is
Separately Labelled?

It is also a type of
relation!!!



Why Kama-Rupa is Separately Labelled?

* Though kama-rapa-bhakti is a type of
relationship, it is labeled separately, since it is
the chiet relationship.

* It is similar to saying, “Everyone is coming, and
the king is also coming.”

* Though the word, “everyone,” includes the king,
special mention is made of the king because of
his importance.



Part-5

Scriptural Proots for the Two
Types of Ragatmika Bhakti



Scriptural Proofs for the Two Types of Ragatmika Bhakti

kamad dvesad bhayat snehad
yatha bhaktyesvare manah
avesya tad-agham hitva
bahavas tad-gatim gatah
\fﬁ\gl/\;

Jus ; vaidhi-bhakti one can attain one’s spiritual goals
(yatha bhaktya), many persons (bahavah) have attained
suitable forms (tad-gatim gatah) after absorbing their
minds in the Lord (manah iSvare avesva) out of lust,
hatred, fear (kamad (gvesad li, and family
relationships filled with allection (snehad), and after
giving up absorption in enmity of the Lord (in the case of

hatred and fear) (tad-agham hitva). (7.1.30)




Scriptural Proofs for the Two Types of Ragatmika Bhakti

SN ~v T pP-sc\ eI (c,
( gopyah kamad{bhayat kams
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My dear King Yudhisthira (vibhoh)! The gopis by their
conjugal desires (gopyah kamad), Kamsa by his fear
(bhayat kamsah), Sisupala and other kings by envy
(dvesat caidyah adayo nrpah), and the Yadus and you
Pandavas (vrsnayah yuyarm) by your affectionate family
relationships with Krsna (snehad sambandhad), and we,

by our vaidhi-bhakti, have obtained the mercy of Krsna
(vayam bhaktya). (7.1.32)




Scriptural Proofs for the Two Types of Ragatmika Bhakti

 The meaning of verse SB 7.1.30 is: “Many persons,
absorbing their minds in the Lord out of conjugal
teelings, hatred, fear, atfection and devotion, attained,
according to their type of absorption (yathavat), a
suitable form (tad-gatim).”

* (Those who intensely concentrate on the Lord with
hatred or fear can attain liberation, but not prema.)



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* Among those persons, those with hatred or fear
gave up their sins or impurity by the power of
absorbing their minds in the Lord.

* This statement however does not apply to those

persons with conjugal feelings (kama).

* (They have no sin. The kima mentioned is not
material.)




Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* The supreme nature of the gopis’ kima is shown
in the following statement:
— LA—'ﬂ‘o\
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dvisann api hrsikeéa?\(kim ut@hoksaj a-priyal

Since even Sisupala, who hated Krsna, achieved
perfection, then what to speak of the Lord’s dear
gopis? (SB 10.29.13)



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* This statement praises the kama of the gopis,
showing how it is superior, even though, in
verse SB 7.1.30, it is mentioned alongside fear
and hatred exhibited by people opposed to
Krsna.



Srila Prabhupada on this verse

* The gopis may be considered to be examples of
spontaneous love in sensual attraction.
y Var—'agld U P ‘S‘E;J“* [E*'MT@
» The gopis are young girls, and Krsna is a young boy.
CSu‘perficiET@it seems that the gopis are attracted to
Krsna on grounds of sex.

 Similarly, King Kamsa was attracted to Krsna because of
fear.

« Karhsa was always tearful ot Krsna, because it had been
foretold that his sister's son, Krsna, would kill him.



Srila Prabhupada on this verse
» Sisupala was also always envious of Krsna.
* And the descendants of King Yadu, due to their

family relationship with Krsna, were always
thinking of Him as one of their members.

o All of these ditterent kinds of devotees have a
spontaneous attraction for Krsna, in ditferent
categories, and they achieve the same desired

goal of life. ;




Srila Prabhupada on this verse

* The attraction of the (gopis for K_rsna\ and the
affection of the(members of the Yadu dynastﬁ are
both accepted as spontaneous, or ragatmika.

 The attraction of Karhsa to Krsna in fear and the
attraction of Sisupala in envy are not accepted as

devotional service, howewer, because their
attitudes are not favorable. QO‘G“’*\ < 3\99

* Devotional service should be executed only in a
tavorable frame of mind.



Srila Prabhupada on this verse

o Therefore, according to Srila Riapa Gosvami,
such attractions are not considered to be in
devotional service.

SNBSS

* Again, he analyzes the atfectign of the Yadus. If
it is on the platform of@w then it is
spontaneous love, but it it is on the plattorm of
regulative principles, then it is not. _
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* And only when affection comes to the platform

of spontaneous love is it counted in the category
of foure devotional service |=>®ed=nke (V=i ble¥s)




Part-5

Scriptural Proofs for the Two
Types of Ragatmika Bhakti

1) How can the nitya-siddha
devotees such as the gopis be
described as attaining kama ?



Scriptural Proofs for the Two Types of Ragatmika
Bhakti

* One should not say, “How can the nitya-siddha
devotees such as the gopis be described as
attaining kama and other relationships since
those relations are eternal.”

* The intention is to show the state of purva-raga
that they experience during Krsna’s earthly
pastimes.

* The same applies to the Vrsnis.




Part-5

Scriptural Proots for the Two
Types of Ragatmika Bhakti

2) How can the Gopis and the
Vrsnis attain the same
destination as Kamsa and
Sisupala ?



How can the Gopis and the Vrsnis attain the same
destination as Kamsa and Sisupala ?

yad-arinam priyanam ca

prapyam ekam ivoditam |
tad brahma-krsnayor aikyat

kiranarkopama-jusoh ||

VMDD DRSS
When it is said that the enemies and tlfe dear ffiends of
the Lord attained the same end (yad-ériném)ériyéném) ca
ekam prapyam iva uditam), it means the same end only
in the sense that brahman and the personal form of Krsna
are one entity (tad brahma-krsnayor aikyat), in the
manner that the rays of the sun and the sun are one
(kirana-arka-upama-jusoh). (BRS)



How can the Gopis and the Vrsnis attain the
same destination as Kamsa and Sisupala ?

* It was stated in verse 274, quoting from the
Bhagavatam, that those with hatred and fear
attained the(tad-gatim gatah) as did those

with conjugal love and affection.

* The doubt may arise how an enemy of Krsna and
a friend of Krsna can achieve the same goal.



How can the Gopis and the Vrsnis attain the
same destination as Kamsa and Sisupala ?

 This verse clears the doubt.

* Priyanam refers to the gops, Vrsnis, Pandavas
and Narada.

* Bhagavad-gita says brahmano hi pratisthaham: I
am the shelter of the impersonal brahman (BG
14.27).



How can the Gopis and the Vrsnis attain the
same destination as Kamsa and Sisupala ?

* It a person becomes highly qualitied, he realizes
the condensed form through the appearance of
the Lord as Bhagavan with form and qualities.

* Otherwise, the person realizes the diluted form,
through the appearance ot the Brahman, with no
form and qualities.

 One should understand that the effuL&ence could
exist only it it has a foundation. , peokiSELE

—




Part-5

Scriptural Proots for the Two
Types of Ragatmika Bhakti

3) Actually, those inimical to

the Lord attain only Sayujya
Mukti



Actually, those inimical to the Lord attain only Sayujya
Mukti

brahmany eva layam yanti
prayena ripavo hareh |
kecit prapyapi sarapya
bhasarh majjanti tat-sukhe ||

The enemies of the Lord (hareh ripavah) generally
(prayena) merge into the impersonal brahman (brahmany
eva_layam yanti). Some of them (kecit), even though
they attain semblance of a form similar to the Lord’s
(sarupyabhasam) (sartupyabhasar prapya api), remain
absorbed in the happiness of brahman (majjanti tat-
sukhe). (BRS) ’




Actually, those inimical to the Lord attain only
Sayujya Mukti

* Among the enemies some merge into brahman.

* Others, such as Srgila Vasudeva , attain forms
somewhat resembling that of the Lord, but
remain merged in the happiness of brahman
(rather than serving the Lord).




Actually, those inimical to the Lord attain only
Sayujya Mukti

siddha-lokas tu tamasah
pare yatra vasanti hi |
siddha brahma-sukhe magna
daityas ca harina hatah ||

Siddha-loka (the spiritual WOI@ is beyond prakrti
(51ddha-lokas tu tamasah pare). " There (y@
demons killed by the Lord (daityas ca harina
hatah) and some sages (siddhah) dwell (vasanti

hi), merged in the happiness of brahman (brahma-
sukhe maona). (Brahmanda Purana)




Actually, those inimical to the Lord attain only
Sayujya Mukti

* The proot that the demons merge in the
brahman will be given later.

o[ The prool that some demons attain the planet o
the Lord but still remain merged in th
happiness of brahman is stated in this verse.

I—

* The sages and the demons dwell on that planet
of the Lord, merged in the happiness of
brahman.



Part-5

Scriptural Proofs for the Two
Types of Ragatmika Bhakti

4) But His Dear Devotees
attain His Lotus Feet



But His Dear Devotees attain His Lotus Feet

raga-bandhena kenapi
tarh bhajanto vrajanty ami |
anghri-padma-sudhah prema-
ripas tasya priya janah ||

Those persons most devoted to the Lord (tasya
priya janah), who are the very form of prema
(prema-rapah) and who worship Him with
intense, spontaneous absorption (tarn bhajanto
raga-bandhena), attain the nectar of His lotus feet
(vrajanty anghri-padma-sudhah). (BRS)



But His Dear Devotees attain His Lotus Feet

* This verse describes especially the supreme
position of the devoted gopis.

* The word priya indicates this.



But His Dear Devotees attain His Lotus Feet
Pvoo € Cov S2mends = AT (e=hv-en
nibhrta-marun-mano ’ksa-drdha-yoga-yujo hrdi yan
munaya upasate tad-arayo 'pi yayuh smaranat |
striya uragendra-bhoga-bhuja-danda-visakta-dhiyo
vayam api te samah sama-drso 'nghri-saroja-sudhah ||

Simply by constantly thinking of Him (smaranat), the enemies of
the Lord (ta api) attained (yayuh) the same Brahman that
sages fixed in yoga worship (yad drdha-yoga-yujo munayah
upasate) by controlling their breath, mind and senses (nibhrta-
marut-mano aksa). Sin}@rbftgv& Srutis (vayam api), adopting a
mood similar to the ama—dréo), and finally attaining similar
bodies (te samah), will achieve the same nectar from Your lotus feet
(anghri-saroja-sudhah) that Your consorts are able to relish because
of their loving attraction to Your mighty, serpentine arms

(uragendra-bhoga-bhuja-danda-visakta-dhiyo). (SB 10.87.23)




But His Dear Devotees attain His Lotus Feet

* The gopis attained the nectar of Your lotus feet

— the various types of sweetness filled with
prema.

* We, the Upanisads, adopting a mood or emotion
similar to that of the gopis (sama-drsah), and

thus attaining forms like them (samah), also
attained the nectar ot Your lotus feet.



But His Dear Devotees attain His Lotus Feet

* In the previous verse, the attainment of the
Lord’s feet also applies, in general, to persons
who act with raga, though, it directly indicates
the gopis.

* The gopis mentioned in the Bhagavatam verse
are those kama-riipa-ragatmika devotees, and the
personified s$rutis, who are speaking, are
kamanuga devotees (those performing raganuga-
sidhana following after the kama-rapa gopis.)



But His Dear Devotees attain His Lotus Feet

Similarly, the Vrsnis should be understood to be
sambandha-rapa-ragatmika-bhaktas, and those
who  tollow  atter them  would be
sambandhanuga-sadhana-bhaktas.
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Srila Prabhupada on this verse

* There may be some ditficulty in understanding
that both the gopis and Karhsa achieved the
same goal, so this point should be -clearly
understood, because the attitudes of Kamsa and
Sisupala were different from that of the gopis.

* Although in all these cases the tocus is on the
Supreme Personality of Godhead, and all of the
devotees are elevated to the spiritual world, there
is still a distinction between these two classes ot
souls.




Srila Prabhupada on this verse

* Although Brahman, Paramatma and Bhagavan
are the same-and-one Absolute Truth, devotees
like Karhsa or Sisupala could attain only to the
Brahman eftulgence.

* They could not have realization of Paramatma or
Bhagavan.

 That is the distinction.



Srila Prabhupada on this verse

 Srila Rapa Gosvami is trying here to describe the
ditferent achievements of the impersonalists and the
personalists.

* Generally, those who are impersonalists and are
inimical to the Supreme Personality of Godhead get
entrance only into the impersonal Brahman, when and

it they reach spiritual perfection. o

* The impersonalist philosophers are in one sense like the
enemies of the Lord, because the out-and-out enemies
of the Lord and the impersonalists are both allowed to
enter only into the impersonal ettulgence of the
brahma-jyoti.



Srila Prabhupada on this verse

* Actually the impersonalists are enemies of God, because

they cannot tolerate the unparalleled opulence ot the
Lord.

* They try always to place themselves on the same level
with the Lord. That is due to their envious attitude.

* The Lord is so kind, however, that even though they are
His enemies, they are still allowed to enter into the
spiritual kingdom and remain in the impersonal
brahma-jyoti, the unditferentiated light of the Absolute.



