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Raty-äbhäsa – Reflection of Bhava
The Two Types of Raty-äbhäsa

kintu bäla-camatkära-
karé tac-cihna-vékñayä |

abhijïena subodho ’yaà
raty-äbhäsaù prakértitaù ||

pratibimbas tathä cchäyä
raty-äbhäso dvidhä mataù ||

Though this semblance of rati is very astounding to the innocent
(bäla-camatkära-karé), those in knowledge (kintu ayaà abhijïena)
understand what it really is (ayaà subodhah) by seeing the
characteristics (tac-cihna-vékñayä). This is called raty-äbhäsa, a
semblance of rati (raty-äbhäsaù prakértitaù). This semblance of rati
has two types (raty-äbhäso dvidhä mataù): reflection (prati-bimba)
and splendor (chäyä) (pratibimbas tathä cchäyä). (BRS)



Srila Prabhupada on this Verse

• This imitative attachment can be divided into
two headings—namely, shadow attachment and
parä (transcendental) attachment.



Part-8

Raty-äbhäsa – Reflection 
of Bhava

Pratibimba Raty-äbhäsa



Raty-äbhäsa – Reflection of Bhava (Pratibimba Raty-
äbhäsa)

açramäbhéñöa-nirvähé 
rati-lakñaëa-lakñitaù |

bhogäpavarga-saukhyäàça-
vyaïjakaù pratibimbakaù ||

When there are apparent qualities of rati (rati-lakñaëa-
lakñitaù), accompanied by desires for enjoyment and
liberation (bhogäpavarga-saukhya aàça-vyaïjakaù), it is
called the pratibimba (reflection) raty-äbhäsa
(pratibimbakaù). This pratibimba raty-äbhäsa awards the
goals of enjoyment and liberation to those persons
without their having to exert effort (açrama abhéñöa-
nirvähé). (BRS)



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• Rati without motivations for material enjoyment
or liberation yields the main form of rati,
whereas having attachments produces a
semblance of rati.

• This semblance arises through secondary
conditions.

• According to the conditions, there are two types
of semblance. The first type is described here.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• The qualities of rati appear (rati-lakñaëa-
lakñitaù) in the form of a few tears or other
symptoms.

• Though this seems to indicate a touch of rati,
when the symptoms appear along with desires
for enjoyment or liberation, it is called
pratibimba.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• The type of rati for the Lord which is
contaminated by desires for enjoyment or
liberation is called pratibimba-raty-äbhäsa.

• This pratibimba awards liberation without
extreme efforts because of two qualities existing
in the Lord—His power to bestow material
enjoyment and His power to bestow liberation.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• This is the extraordinary power of pratibimba-
raty-äbhäsa.
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Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

daivät sad-bhakta-saìgena
kértanädy-anusäriëäm |

präyaù prasanna-manasäà
bhoga-mokñädi rägiëäm ||

keñäàcit hådi bhävendoù
pratibimba udaïcati |

tad-bhakta-hån-nabhaù-sthasya
tat-saàsarga-prabhävataù ||



Raty-äbhäsa – Reflection of Bhava (Pratibimba Raty-
äbhäsa)

This reflection of the moon of bhäva (bhäva indoù
pratibimbah) appears in the hearts of some persons
(keñäàcit hådi udaïcati) who are attached to enjoyment
or liberation (bhoga-mokñädi rägiëäm), but who become
somewhat satisfied by following the aìgas of bhakti
(kértanädy-anusäriëäm präyaù prasanna-manasäà)
through occasional association with real devotees (daivät
sad-bhakta-saìgena). That moon of bhäva is situated in
the sky of the real devotee’s heart (tad-bhakta-hån-
nabhaù-sthasya), and it appears as a reflection in the non-
devotee for some time by its impressions (tat-saàsarga-
prabhävataù). (BRS)



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• The process by which pratibimba appears is
described in this verse.

• Those who are attached to enjoyment and
liberation, through occasional rather than
constant association with devotees (daivät),
imitate devotional activities, such as chanting,
but with their own goals in mind, and they
achieve a general tranquility of mind.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• But their hearts are still contaminated with those
desires, since they have not realized the fault of
such desires.

• The devotee’s heart is like the sky, which is
untouched by other objects, and is thus suitable
for the rising of the moon of prema.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• The reflection of that moon situated in the
devotee’s heart—not the moon itself—appears
within the heart of such contaminated persons.

• A reflection appears because of the impositions
(upädhi) caused by other desires.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• Thus, that reflection is not exactly the same as
the original, since it takes support from only a
few qualities of the original rati and is a blurred
image possessing contamination of other desires.

• A desire for pure bhäva on the other hand
produces a complete and pure reflection,
because the aspirant takes support of a host of
wonderful qualities of bhäva and makes efforts
for the correct goal.



Raty-äbhäsa – Reflection of Bhava (Pratibimba
Raty-äbhäsa)

• When that person with other desires becomes
separated from the devotee, will that reflection
disappear?

• No, by the impressions it leaves in his heart, the
reflection of bhäva remains there for some time.
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Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

kñudra-kautühala-mayé 
caïcalä duùkha-häriëé |

rateç chäyä bhavet kiàcit
tat-sädåçyävalambiné ||

That which has some similarity to real rati (tat-
sädåçya kiàcit avalambiné), which possesses a
small amount of interest in the Lord (kñudra-
kautühala-mayé), which is unstable (caïcalä), and
which destroys suffering (duùkha-häriëé), is called
chäyä-raty-äbhäsa (rateh chäyä bhavet).(BRS)



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• Here the word chäyä means beauty or splendor.

• Here it also means a reflection of or resemblance
to beauty.

• This verse describes this chäyä-raty-äbhäsa,
taking into account the meaning of chäyä as
“resemblance to beauty” in combination with the
word äbhäsa.



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• Little interest (kñudra-kautühala) means that
though the Lord and bhakti are spiritual, the
person has interest in them only as material
objects.

• Because there is curiosity relating to the Lord,
even though material, there is an appearance of a
little splendor (känti).



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• That is the meaning of chäyä here.

• Because of the slight attraction to the Lord, there
will be slight symptoms similar to those of real
rati.

• However, because of its nature as chäyä, it is also
unsteady (caïcalä), unlike the pratibimba-raty-
äbhäsa.



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• In prati-bimba-raty-äbhäsa, the attraction to
material enjoyment and liberation is very strong,
but in chäyä-raty-äbhäsa, the material curiosity
about the Lord is transient.

• Still, because of the influence of the Lord in
chäyä-raty-äbhäsa, there is gradually a
destruction of the suffering of material existence.



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• One should not say “This type does not fit
within the general category of raty-äbhäsa
because it lacks desire for enjoyment and
liberation.”

• It is classed as raty-äbhäsa because material
curiosity is a form of enjoyment as well (a
contamination).



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• As well, it does not overlap with pratibimba-raty-
äbhäsa, though both types have desire for
enjoyment, because chäyä is connected with
only a curiosity about the Lord (whereas
pratibimba has a strong commitment to material
enjoyment or liberation).
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Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

hari-priya-kriyä-käla-
deça-päträdi-saìgamät |

apy änuñaìgikäd eña
kvacid ajïeñv apékñyate ||

kintu bhägyaà vinä näsau
bhäva-cchäyäpy udaïcati |
yad abhyudayataù kñemaà
tatra syäd uttarottaram ||



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-äbhäsa)

This chäyä-raty-äbhäsa appears sometimes even in
ignorant people (eña kvacid ajïeñu api ékñyate) by a
combination of performing actions dear to the Lord,
observing the festivals of the Lord, residing in the dhäma
of the Lord (hari-priya-kriyä-käla-deça-päträdi-
saìgamät), and associating with the devotees of the Lord
(änuñaìgikäd apy). Even this chäyä-raty-äbhäsa (kintu
asau bhäva-cchäyä apy), which eventually bestows
auspiciousness to those people (yad kñemaà
abhyudayataù tatra syäd uttarottaram), appears only
with great good fortune (bhägyaà vinä na udaïcati).
(BRS)



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• There should be simultaneous participation in
the items listed (performing actions dear to the
Lord, observing the festivals of the Lord, residing
in the dhäma of the Lord, and associating with
the devotees of the Lord) in order for chäyä-raty-
äbhäsa to manifest in ignorant people.



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-
äbhäsa)

• Because of association with devotees, festivals
and other items, this rati is sometimes seen even
in ignorant persons--persons who have no good
qualities such as tolerance and have no desire to
extinguish saàsära.



Srila Prabhupada on this Verse

• If someone, without undergoing the regulative
principles of devotional service or without being
guided by a bona fide spiritual master, shows
such imitative attachment, this is called shadow
attachment.

• Sometimes it is found that a person actually
attached to material enjoyment or salvation has
the good fortune to associate with pure devotees
while they are engaged in chanting the holy
name of the Lord.



Srila Prabhupada on this Verse

• By the good grace of the Lord one may also cooperate
and join in the chanting.

• At that time, simply by the association of such pure
devotees, the moonlike rays from their hearts reflect on
him, and by the influence of the pure devotees he may
show some likeness of attachment caused by
inquisitiveness, but this is very flickering.

• And if by the manifestation of such shadow attachment
one feels the disappearance of all material pangs, then it
is called parä attachment.



Srila Prabhupada on this Verse

• Such shadow attachment or parä attachment can
develop if one associates with a pure devotee or visits
holy places like Våndävana or Mathurä, and if an
ordinary man develops such attachment for Kåñëa and
fortunately performs devotional activities in the
association of pure devotees, he can also rise to the
platform of pure devotional service.

• The conclusion is that transcendental attachment is so
powerful that if such attachment is seen manifested
even in some common man, by the association of a pure
devotee it can bring one to the perfectional stage.



Srila Prabhupada on this Verse

• But such attachment for Kåñëa cannot be invoked in a
person without his being sufficiently blessed by the
association of pure devotees.
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Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

hari-priya-janasyaiva 
prasäda-bhara-läbhataù |
bhäväbhäso ’pi sahasä

bhävatvam upagacchati ||

tasminn eväparädhena
bhäväbhäso ’py anuttamaù |

krameëa kñayam äpnoti
kha-sthaù pürëa-çaçé yathä ||



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

By the great mercy of a dear devotee of the Lord
(hari-priya-janasya eva prasäda-bhara-läbhataù),
the semblance of bhäva (bhäväbhäso api)
suddenly becomes real bhäva (sahasä bhävatvam
upagacchati). By offending that devotee (tasminn
eva aparädhena), even the best bhäväbhäsa
(anuttamaù bhäväbhäso apy) gradually wanes
(krameëa kñayam äpnoti) just as the full moon in
the sky gradually wanes (kha-sthaù pürëa-çaçé
yathä). (BRS)



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

bhävo ’py abhävam äyäti
kåñëa-preñöhäparädhataù |

äbhäsatäà ca çanakair
nyüna-jätéyatäm api ||

By an offense against the dearest devotee of the Lord
(kåñëa-preñöha aparädhataù), even real bhäva will be
destroyed, if the offense is grave (bhävo apy abhävam
äyäti). If the offense is medium, the bhäva will turn to
bhäväbhäsa (äbhäsatäà ca çanakair). If the offense is
slight, the bhäva will become an inferior type (nyüna-
jätéyatäm api). (BRS)



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

• By two types of grave offenses—offense to the
dearest devotee, or to Kåñëa Himself (kåñëa-
påeñöha aparädhataù)—even real bhäva is
destroyed.

• By medium offense, bhäva becomes bhäväbhäsa.

• By slight offense, the bhäva degrades in category.



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

• Becoming an inferior type means that there will
be degradation in term of the five rasas and the
eight stages from mahä-bhäva to rati.

• Thus, change in bhäva will take place according
to the seriousness of the offense.



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

• Sädhya-rüpa or härda-rüpa-bhakti has five types:
bhäva, prema, praëaya, sneha and räga.

• In Ujjvala-néla-maëi three more types are
mentioned: mäna, anuräga and mahä-bhäva.

• Thus, there are eight types of sädhya-bhakti.



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

• However, since the topic is bhäva-bhakti, the
lowest of the eight types, that bhäva could
simply decrease in intensity.

• Furthermore, those at the level of bhäva still
have impurities, and could make mistakes
because of anarthas, whereas those at the level of
prema are pure and could never commit real
offense.



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

• Bhäva will be destroyed by aparädha to the
dearest devotees of Kåñëa.

• An example is Dvivida the monkey, a follower of
Räma.

• By aparädha to Lakñmaëa, his bhäva
disappeared.

• By medium aparädha, bhäva becomes
bhäväbhäsa.



Raty-äbhäsa – Reflection of Bhava
Beware of Offenses!!!

• If the aparädha is slight, the bhäva changes type.

• Madhura-rati becomes däsya-rati.

• Däsya-rati becomes çänta-rati.
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Raty-äbhäsa – Reflection of Bhava
Choose your Association Wisely

gäòhäsaìgät sadäyäti
mumukñau supratiñöhite |
äbhäsatäm asau kià vä
bhajanéyeça-bhävatäm ||

By intimate association (gäòhäsaìgät) with a
person who strongly desires impersonal liberation
(supratiñöhite mumukñau), real bhäva becomes
bhäväbhäsa (asau äbhäsatäm sadäyäti), or
becomes worship of the self as the Lord (kià vä
bhajanéya éça-bhävatäm). (BRS)



Raty-äbhäsa – Reflection of Bhava
Choose your Association Wisely

• Bhajanéyeça-bhävatäm means identifying oneself
as the Lord, who is the actual object of worship.

• Bhäva for the Lord be-comes ahaìgrahopäsanäm,
worship of the self.



Raty-äbhäsa – Reflection of Bhava
Choose your Association Wisely

• By intimate association with a person desiring
liberation, who is fixed in that philosophy and
who uses logic from jïäna scriptures which
establish the superiority of liberation over
everything else (supratiñöhite), real bhäva
becomes bhäväbhäsa.

• Alternatively, he identifies himself with the Lord
who is worthy of worship. This becomes self-
worship.



Raty-äbhäsa – Reflection of Bhava
Choose your Association Wisely

ata eva kvacit teñu
navya-bhakteñu dåçyate |

kñaëam éçvara-bhävo ’yaà
nåtyädau mukti-pakñagaù ||

It is seen sometimes (ata eva kvacit dåçyate) that new
devotees (teñu navya-bhakteñu), absorbed in the goals
of different types of liberation (mukti-pakñagaù),
identify themselves with the Lord momentarily
(kñaëam éçvara-bhävo ayaà), during dancing or other
acts of devotion (nåtyädau). (BRS)



Raty-äbhäsa – Reflection of Bhava
Choose your Association Wisely

• Kñaëam “for a moment” is only a representative
term.

• It implies, as well, that the attempt to identify
oneself as the Lord may last for a long time.

• Mukti-pakña-gaù means those who are absorbed
in the goals of särüpya, särñöi, and sämépya.



Srila Prabhupada on this Verse

• As attachment can be invoked by the association of pure
devotees, so attachment can also be extinguished by
offenses committed at the lotus feet of pure devotees.

• To be more clear, by the association of pure devotees
attachment for Kåñëa can be aroused, but if one
commits offenses at the lotus feet of a devotee, one's
shadow attachment or parä attachment can be
extinguished.

• This extinguishing is like the waning of the full moon,
which gradually decreases and at last becomes dark.



Srila Prabhupada on this Verse

• One should therefore be very careful while associating
with pure devotees to guard against committing an
offense at their lotus feet.

• Transcendental attachment, either shadow or parä, can
be nullified by different degrees of offenses at the lotus
feet of pure devotees.

• If the offense is very serious, then one's attachment
becomes almost nil, and if the offense is not very
serious, one's attachment can become second class or
third class.



Srila Prabhupada on this Verse

• If someone becomes attached to the principles of
salvation or to merging into the existence of the
brahma-jyoti, his ecstasies gradually diminish into
shadow and parä attachment or else transform into the
principles of ahaìgrahopäsanä.

• This ahaìgrahopäsanä describes a living entity when he
begins spiritual realization by identifying himself with
the Supreme Lord.

• This state of self-realization is technically known as
monism.



Srila Prabhupada on this Verse

• The monist thinks himself one with the Supreme Lord.

• Thus, because he does not differentiate between himself
and the Supreme Lord, it is his view that by worshiping
himself he is worshiping the supreme whole.
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Sudden appearance of Bhäva without apparent Reasons 

sädhanekñäà vinä yasminn
akasmäd bhäva ékñyate |

vighna-sthagitam atrohyaà
präg-bhavéyaà susädhanaà ||

Bhäva sometimes appears suddenly (akasmäd bhäva
ékñyate) in a person without performance of sädhana or
mercy, and without scriptural knowledge (yasminn
sädhana ékñäà vinä). It should be inferred that (atra
uhyaà), in a previous life, some obstacle interrupted that
person’s skillful sädhana (präg-bhavéyaà vighna-
sthagitam susädhanaà), and in this life the obstacle has
finally been removed (implied). (BRS)



Sudden appearance of Bhäva without apparent 
Reasons 

• Sädhana refers to all the causes of bhäva: sädhana-
bhakti, the mercy of Kåñëa and the mercy of the
devotee.

• Ékñä refers to the knowledge gained through
scriptures.

• Sometimes, bhäva appears suddenly without
knowledge of scriptures, and without sädhana,
mercy of Kåñëa or mercy of the devotee.



Sudden appearance of Bhäva without apparent 
Reasons 

• It is seen and verified to be real bhäva (ékñyate).

• One should then infer sädhana from a previous
life, as in the case of Våträsura and others.



Srila Prabhupada on this Verse

• Sometimes it is found that a neophyte is taking part in
chanting and dancing very enthusiastically, but within
himself he is under the impression that he has become
one with the supreme whole.

• This conception of monism is completely different from
pure, transcendental devotional service.

• If, however, it is seen that a person has developed a
high standard of devotion without having undergone
even the regulative principles, it is to be understood
that his status of devotional service was achieved in a
former life.



Srila Prabhupada on this Verse

• For some reason or another it had been temporarily
stopped, most probably by an offense committed at the
lotus feet of a devotee.

• Now, with a good second chance, it has again begun to
develop.

• The conclusion is that steady progress in devotional
service can be attained only in the association of pure
devotees.
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The Most Amazing Type of Bhäva

lokottara-camatkära-
kärakaù sarva-çaktidaù |

yaù prathéyän bhaved bhävaù
sa tu kåñëa-prasädajaù ||

That bhäva (yaù bhävaù) which is more amazing
than anything in this world (loko uttara-
camatkära-kärakaù), which gives all powers
(sarva-çaktidaù), and which is very deep
(prathéyän), is caused by the mercy of Kåñëa (sa tu
kåñëa-prasädajaù bhaved). (BRS)



The Most Amazing Type of Bhäva

• Previously, in verse 1.3.6, three causes of bhäva
were mentioned: sädhana, mercy of the Lord and
mercy of the devotee.

• Now, bhäva, arising due to sädhana in previous
life, has just been mentioned.



The Most Amazing Type of Bhäva

• Which of these is the best?

• Hinting at examples such as Pütana, the author
says that bhäva caused by the mercy of Kåñëa is
the best.



Srila Prabhupada on this Verse

• If one can gradually advance his status in
devotional service, this is understood to be due
to the causeless mercy of Kåñëa Himself.

• If a person is completely detached from material
enjoyment and has developed pure ecstatic
devotion, even if he is sometimes accidentally
found not living up to the standard of devotional
service, one should not be envious of him.



Srila Prabhupada on this Verse

• It is confirmed also in Bhagavad-gétä that a
devotee who has unflinching faith in and
devotion to the Lord, even if sometimes found to
be accidentally deviated from pure devotional
characteristics, should still be counted among
the pure.

• Unflinching faith in devotional service, in Lord
Kåñëa and in the spiritual master makes one
highly elevated in the activities of devotional
service.
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One should neglect the faults of a Bhäva Bhakta

jane cej jäta-bhäve ’pi 
vaiguëyam iva dåçyate |

käryä tathäpi näsüyä
kåtärthaù sarvathaiva saù||

If some apparent fault is seen (vaiguëyam iva cet
dåçyate) in a person who has developed real bhäva
(jäta-bhäve jane api), one should not be hostile to
him (tathäpi na asüyä käryä), because he has
accomplished the goal in all respects (kåtärthaù
sarvathä eva saù). (BRS)



One should neglect the faults of a Bhäva Bhakta

• There may be some external bad conduct
(vaiguëyam), but one should not be hostile to
him, because by having bhäva the person cannot
be contaminated by those external actions.

• BRS 2.1.276 points out that the bhäva-bhakta
still has anarthas and could commit sin or
aparädha.



One should neglect the faults of a Bhäva Bhakta

• This distinguishes him from the prema-bhakta.

• However, even if he makes mistakes, because of
his level of advancement, Kåñëa takes care of
him.



One should neglect the faults of a Bhäva Bhakta

apavitraù pavitro vä
sarvävasthäà gato ’pi vä

yaù smaret puëòarékäkñaà
sa bähyäbhyantara-çuciù

Whether one is pure or contaminated (apavitraù pavitro
vä), and regardless of one’s external situation
(sarvävasthäà gato api vä), simply, by remembering the
lotus-eyed Personality of Godhead (yaù smaret
puëòarékäkñaà), one can cleanse one’s internal and
external existence (sah bähya abhyantara-çuciù).
(Garuòa Puräëa)



One should neglect the faults of a Bhäva Bhakta

• This person cannot be criticized, because he has
accomplished the goal—he has attained bhäva
(kåtärthaù).



One should neglect the faults of a Bhäva Bhakta

bhagavati ca haräv ananya-cetä
bhåça-malino ’pi viräjate manuñyaù |

na hi çaça-kaluña-cchaviù kadäcit
timira-paräbhavatäm upaiti candraù ||

A person who is dedicated completely to the Lord
(bhagavati ca haräv ananya-cetäh manuñyaù) may show,
externally, serious contamination (but internally he is
pure) (bhåça-malino api viräjate). The full moon
(candraù), though marked by the figure of a rabbit (çaça-
kaluña-cchaviù), is never overcome by darkness (na hi
timira-paräbhavatäm upaiti). (Narasiàha Puräëa)



One should neglect the faults of a Bhäva Bhakta

• A person may show serious contamination.

• This means that it is seen externally that he
performs forbidden activities.

• However, he shines with internal bhakti, which
cannot be defeated by anyone (he is
incomparable).



One should neglect the faults of a Bhäva Bhakta

• A particular case, the moon, is introduced to
support the general principle.

• This is called arthäntara-nyäsa.



One should neglect the faults of a Bhäva Bhakta

• In the Hari-vaàça, it is said: loke cchäyä-mayaà
lakñma taväìke çaça-saàjïitam: the dark spot on
the moon is called a rabbit.

• Though there is a fault in the beauty of the
moon, that fault is only superficial.



Srila Prabhupada on this Verse

• The example is given that on the full moon there are
some spots which may appear to be pockmarks.

• Still, the illumination spread by the full moon cannot be
checked.

• Similarly, a little fault in the midst of volumes of
devotional service is not at all to be counted as a fault.

• Attachment for Kåñëa is transcendental bliss.

• Amid unlimited volumes of transcendental bliss, a spot
of some material defect cannot act in any way.



Part-12

Bhäva is tastier than millions 
of Moons



Bhäva is tastier than millions of Moons

ratir aniça-nisargoñëa-prabalataränanda-püra-rüpaiva
|

uñmäëam api vamanté sudhäàçu-koöer api svädvé ||

Rati (ratih) is naturally and eternally (aniça-nisarga)
unstable (uñëa) because of its continuous, ever-
increasing desires for pleasing the Lord and it is full of
bliss (prabalatara änanda-püra-rüpaiva). Manifesting
this instability in the form of a variety of saïcäri-
bhävas (uñmäëam api vamanté), it is tastier than
millions of moon (sudhäàçu-koöer api svädvé). (BRS)



Bhäva is tastier than millions of Moons

• Rati is described as unstable by nature (uñëa)
due to ever-increasing desire for the Lord, and
this state is without beginning, or continuous
(aniça).

• Rati is also described as änanda because it is full
of joy.



Bhäva is tastier than millions of Moons

• Thus, rati is characterized by continuous
instability and very strong bliss.

• Uñmänam, in the second line, refers to various
saïcäri-bhävas or vyabhicäri-bhävas, which
cause that instability.



Part – 15 

Definition of Prema -
Bhakti



Definition of Prema-Bhakti

samyaì-masåëita-svänto 
mamatvätiçayäìkitaù |

bhävaù sa eva sändrätmä
budhaiù premä nigadyate ||

When bhäva becomes extremely condensed
(bhävaù sändrätmä), it is called prema by the
learned (sa eva budhaiù premä nigadyate). It
softens the heart completely (samyak-masåëita-
svänto) and produces extreme possessiveness of
the Lord in the experiencer (mamatva atiçaya
aìkitaù). (BRS)



Srila Jiva Goswami’s 
Explanation



Definition of Prema-Bhakti

• Having explained bhäva, the author now
explains prema.

• The main quality (svarüpa-lakñaëa) is its very
condensed nature (sändrätmä).

• The other two qualities are secondary
characteristics (taöañöha-lakñaëa).



Definition of Prema-Bhakti

• In prema, the heart (sväntaù) becomes extremely
soft (samyan-masåëita), in comparison to the
preliminary condition of bhäva, in which the
heart becomes soft.

• Moreover, prema is condensed bliss, the highest
state of bliss, compared to the preliminary state
of bhäva, which has the preliminary appearance
of bliss.



Definition of Prema-Bhakti

• Prema also has extreme possessiveness of Kåñëa.

• That type of bhäva is called prema.

• A doubt now arises.



Definition of Prema-Bhakti

• If bhäva is the cause of prema, and if it
transforms itself into prema, it is called the
material cause (upädäna-käraëam) of prema
according to Säìkhya philosophy.

• Then bhäva must give up its previous state and
transform into prema.

• The effect cannot exist independently of the
cause.



Definition of Prema-Bhakti

• It is similar to raw liquid sugar, which gives up
its first state and becomes solid raw sugar.

• When the solid raw sugar appears, the raw liquid
sugar no longer has a separate existence.

• The solid raw sugar then becomes white sugar,
and then refined sugar.



Definition of Prema-Bhakti

• When the refined sugar exists, then liquid raw
sugar, solid raw sugar and white sugar no longer
exist.

• In this case also, bhäva becomes prema, and thus
bhäva should no longer exist.

• When prema becomes sneha, and sneha becomes
räga, then prema and sneha should both
disappear, and only räga should remain.



Definition of Prema-Bhakti

• Moreover, if the highest state of mahä-bhäva
appears in Rädhä and others, then all the previous
states should disappear.

This is not true. 

• Bhäva becomes prema without giving up its
previous state, because of the acintya-çakti present
in rati, prema, sneha, räga, mäna, praëaya, anuräga
and mahä-bhäva, which are the supreme
transformations of the hlädiné çakti.



Definition of Prema-Bhakti

• Thus, bhäva exists separately from prema and
sneha and other advanced stages exist separately
from prema.



Srila Visvanatha 
Cakravarti Thakura’s

Explanation



Definition of Prema-Bhakti

• Though bhäva matures into prema, it should also be
eternal and should thus remain even after prema
appears.

• A devotee can have experiences of lesser intensity in
bhäva, or more intensity in prema, sneha, räga etc.

• Bhäva takes one of five principal forms as sthäyi-
bhäva: çänta-rati, däsya-rati, sakhya-rati, vatsala-rati
or madhura-rati.



Definition of Prema-Bhakti

• This remains with the devotee permanently, with
the exception of çänta-rati, which may transform
into higher ratis.

• Of course, the impurities present in bhäva
immediately following sädhana, in the form of
anarthas, would not be present when it is
experienced at a later stage.



Definition of Prema-Bhakti

• An example is given.

• The bälya body of Kåñëa attains a little more
sweetness and attains the paugaëòa state, but
without giving up the bälya state.

• The paugaëòa body then attains more excellence
and becomes the kaiçora body, without giving up
the previous condition.



Definition of Prema-Bhakti

• It is unlike the material body, which, on
attaining boyhood gives up its baby body.

• This is because all the pastimes of Kåñëa during
all His ages with all His bodies are eternal.

• When Kåñëa enters His paugaëòa body, the
bälya body disappears, and then appears in the
universe in which His bälya pastimes are about
to begin.



Definition of Prema-Bhakti

• The bälya body appears wherever the bälya
pastimes begin, in the Våndävana within a
particular universe.

• The bälya body of Kåñëa will also appear in a
future kalpa of Brahmä during the Vaivasvata
manvantara when Våndävana appears on earth
again.



Definition of Prema-Bhakti

• Similar to this, the sun disappears from this
continent in the evening and appears in another
continent, but, after twelve hours, it again
appears in this continent.

• Getting back to the present case, among those
who have bhäva, prema and sthäyi-bhävas, when
a particular sthäyi-bhäva appears in a devotee
under particular conditions or causes, one
should understand that the other bhävas are still
present in the devotee, but in unmanifest forms.
(They are not destroyed.)



Definition of Prema-Bhakti

• Similarly, among material persons who have
anger, lust and other emotions, when one
emotion among them surfaces, the others still
exist, but in the form of impressions.



Srila Prabhupada on this Verse

• When one's desire to love Kåñëa in one's
particular relationship becomes intensified, this
is known as pure love of Godhead.

• In the beginning a devotee is engaged in the
regulative principles of devotional service by the
order of his spiritual master.

• When one thereby becomes completely purified
of all material contamination, there develops an
attachment and taste for devotional service.



Srila Prabhupada on this Verse

• This taste and attachment, when gradually intensified in
the course of time, becomes love.

• The word love can be actually applied only in
relationship with the Personality of Godhead.

• In the material world, love is not applicable at all.

• What goes on under the name of love in the material
world is nothing but lust.

• There is a gulf of difference between love and lust, like
the difference between gold and iron.



Part – 16 

Proof for Definition 
of Prema -Bhakti



Proof for Definition of Prema-Bhakti

ananya-mamatä viñëau
mamatä prema saìgatä |

bhaktir ity ucyate bhéñma-
prahlädoddhava-näradaiù ||

Prema is defined (prema ity ucyate) by Bhéñma,
Prahläda, Uddhava and Närada (bhéñma-prahläda-
uddhava-näradaiù) as that bhäva (bhaktih) which
has possessiveness related to Viñëu (or any other
form of the Lord) (viñëau saìgatä mamatä) and to
no one else (ananya-mamatä). (Païcarätra)



Proof for Definition of Prema-Bhakti

• It should be understood that starting from verse
6 (evaà-vrata...), the author will give examples
to support his own definition.

• Here he quotes a different definition of prema, in
order to show its agreement with his definition
by consideration of the grammar.

• Bhaktiù means bhävaù in the verse.



Proof for Definition of Prema-Bhakti

bhaktiù premocyate bhéñma-
mukhyair yatra tu saìgatä |

mamatänya-mamatvena
varjitety atra yojanä ||

The analysis of the grammar of the above verse is
as follows (ity atra yojanä): Bhäva is called prema
(bhaktiù prema ucyate) by Bhéñma and others
(bhéñma-mukhyair) where there is possessiveness
related to Viñëu (yatra tu saìgatä mamatä) and
where possessiveness of other things is absent
(änya-mamatvena varjita). (BRS)



Srila Prabhupada on this Verse

• In the Närada Païcarätra it is clearly stated that
when lust is completely transferred to the
Supreme Godhead and the concept of kinship is
completely reposed in Him, such is accepted as
pure love of God by great authorities like
Bhéñma, Prahläda, Uddhava and Närada.

• Great authorities like Bhéñma have explained
that love of Godhead means completely giving
up all so-called love for any other person.



Srila Prabhupada on this Verse

• According to Bhéñma, love means reposing one's
affection completely upon one person,
withdrawing all affinities for any other person.

• This pure love can be transferred to the Supreme
Personality of Godhead under two conditions—
out of ecstasy and out of the causeless mercy of
the Supreme Personality of Godhead Himself.



Part – 17 

Ways in which 
Prema-Bhakti appears



Ways in which Prema-Bhakti appears

bhävottho ’ti-prasädotthaù
çré-harer iti sa dvidhä ||

This prema for the Lord has two types (çré-harer
sah dvidhä): that arising from bhäva (bhävottho)
and that arising from mercy (ati-prasädotthaù iti).
(BRS)



Part – 17 

Ways in which Prema-
Bhakti appears

1) Prema arising from 
Bhava



Ways in which Prema-Bhakti appears (bhävottha)

bhäva eväntar-aìgäëam
aìgänäm anusevayä |

ärüòhaù parama-utkarñam
bhäva-uttaù parikértitaù ||

That bhäva (bhäva eva) which reaches the highest
excellence (ärüòhaù parama-utkarñam) by
continual service using all essential aìgas (antar-
aìgäëam aìgänäm anusevayä) is called “prema
arising from bhäva. (bhäva-uttaù parikértitaù)”
(BRS)



Ways in which Prema-Bhakti appears (bhävottha)

• The aìgas were defined in relation to sädhana-
bhakti, but the same activities continue in bhäva
and prema, though they are called anubhävas
after sädhana is finished.



Ways in which Prema-Bhakti appears (bhävottha)
Proof for Prema appearing from Vaidhi-Bhäva Bhakti

evaà-vrataù sva-priya-näma-kértyä
jätänurägo druta-citta uccaiù |
hasaty atho roditi rauti gäyaty

unmäda-van nåtyati loka-bähyaù ||

Having performed his vows according to vaidhi-bhakti (evaà-
vrataù), chanting the holy name of his beloved Lord (sva-
priya-näma-kértyä), he develops great attachment
(jätänurägo). As his heart melts with ecstatic love (druta-
citta), he laughs very loudly (uccaiù hasaty), cries, or shouts
(roditi rauti). Sometimes he sings and dances like a madman
(gäyaty nåtyati unmäda-vat), for he is indifferent to public
opinion (loka-bähyaù). (SB 11.2.40)



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva 

Bhakti

• Vaidhah means “produced from vaidhi.”

• By following the rules of vaidhi-sädhana-bhakti,
vaidha-bhäva appears.

• From that vaidha-bhäva, appears a
corresponding prema.

• That is the meaning of vaidha-bhävottaù.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva 

Bhakti

• Evaà vrataù (performing vows) indicates that
the prema arose from vaidha-bhäva.

• The word priya (dear) indicates the attainment
of bhäva.

• Sva indicates the devotee’s possessiveness of the
Lord.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva 

Bhakti

• Jätänuräga indicates extreme possessiveness.

• The words priya-näma-kértyä indicate that bhäva
has appeared from chanting Kåñëa’s name—
because the word priya in this verse indicates
that the Lord has become very dear to the
chanter.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Vaidhi-Bhäva 

Bhakti

• Rauti means to make sounds loudly other than
crying (which has already been described by the
word roditi).

• Loka-bähyaù means “he is beyond ordinary
humans or extraordinary.”



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Rägänuga-Bhäva 

Bhakti

na patià kämayet kaïcid
brahmacarya-sthitä sadä |
tam eva mürtià dhyäyanté
candrakäntir varänanä ||

çré-kåñëa-gäthäà gäyanté
romäëcodbheda-lakñaëä |

asmin-manvantare snigdhä
çré-kåñëa-priya-vartayä ||



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Rägänuga-Bhäva 

Bhakti

In this manvantara period (asmin-manvantare), the
beautiful-faced Candrakänti (candrakäntir varänanä)
observed continuous celibacy (brahmacarya-sthitä
sadä), and continuously meditated only on the form
of Kåñëa (tam eva mürtià dhyäyanté), thinking, “One
should not desire anyone else as a husband. (na
kaïcid patià kämayet)” She sang songs about Him
(çré-kåñëa-gäthäà gäyanté) with hairs standing on end
(romäëca udbheda-lakñaëä). She developed complete
affection for Kåñëa (snigdhä) by hearing stories about
Kåñëa (çré-kåñëa-priya-vartayä). (Padma Puräëa)



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Rägänuga-Bhäva 

Bhakti

• It is understood that because she meditated only
on the deity of Kåñëa, she had already achieved
bhäva for that deity.

• She did not desire anyone else as her husband.

• This indicates a feeling of deep possessiveness of
Kåñëa.



Ways in which Prema-Bhakti appears (bhävottho)
Proof for Prema appearing from Rägänuga-Bhäva 

Bhakti

• Thus, prema is indicated as per the definition (of
prema) given in verse 1.



Srila Prabhupada on this Verse

• Ecstatic love of Godhead can be potently
invoked simply by following the rules and
regulations of devotional service as they are
prescribed in scriptures, under the direction of a
bona fide spiritual master.

• In the Eleventh Canto, Second Chapter, verse
40, of Çrémad-Bhägavatam, this ecstatic love,
born of the execution of regulative devotional
service, is explained:



Srila Prabhupada on this Verse

• "A devotee, in the course of executing the
regulative principles of devotional service,
develops his natural Kåñëa consciousness, and
being thus softened at heart he chants and
dances like a madman. While performing
chanting of the holy name of the Lord, he
sometimes cries, sometimes talks wildly,
sometimes sings and sometimes—without caring
for any outsider—dances like a madman."



Srila Prabhupada on this Verse

• In the Padma Puräëa there is a statement about ecstatic
love born of spontaneous affection.

• Candrakänti, a celebrated fair-faced girl, rigidly
observed celibacy in order to obtain Kåñëa as her
husband.

• She always engaged herself in meditating on the
transcendental form of the Lord and always chanted the
glories of the Lord.

• She did not desire to accept anyone else as her husband.
She had firmly decided that only Lord Kåñëa would be
her husband.



Part – 17 

Ways in which Prema-
Bhakti appears

2) Prema arising from 
Mercy



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of 
the Lord

harer atiprasädo ’yaà
saìga-dänädir ätmanaù ||

The great mercy of the Lord (harer ati prasädah)
includes such things as the Lord giving His
association to the devotee (ayaà saìga-dänädir
ätmanaù). (BRS)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of 
the Lord

• The Lord giving His personal association to the
devotee is called atiprasäda or extreme mercy,
because that is the result of the Lord’s mercy.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of the Lord

te nädhéta-çruti-gaëä
nopäsita-mahattamäù |

avratätapta-tapasaù
mat-saìgän mäm upägatäù ||

The persons I have mentioned (te) did not undergo
serious studies of the Vedic literature (na adhéta-çruti-
gaëä), nor did they worship great saintly persons (na
upäsita-mahattamäù), nor did they execute severe vows
or austerities (avrata atapta-tapasaù). Simply by
association with My devotees and Me (mat-saìgän), they
achieved Me (mäm upägatäù). (11.12.7)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of the Lord

• The persons who achieved the Lord and who are
mentioned here are Bali and others (mentioned in the
previous verse of the Bhägavatam.)

• They did not study the Vedas (na adhéta-çruti-gaëä) in
order to attain Me.

• They did not worship the great masters (mahattamäù)
in order to learn the Vedas.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of 
the Lord

• Mat-saìgät (which can mean “from association
with my devotees or association with Me”) in
this case, means, “Attaining prema from
association with Me principally, among all the
types of association that one may attain.”

• They then attained Me.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema appearing from great mercy of the Lord

• Though the Lord is in an independent position, out of
humility, He counts Himself among the devotees.

• That is why it is expressed in this way.

• Thus, the verse may be quoted to show that one can
achieve prema from the mercy of the Lord.



Srila Prabhupada on this Verse

• When a devotee is found to be always associated with
the Lord in ecstatic love, it is to be understood that
such a position has been awarded by the Lord Himself
out of His causeless extraordinary mercy.

• An example of such extraordinary mercy is given in the
Eleventh Canto, Twelfth Chapter, verse 7, of Çrémad-
Bhägavatam, wherein Lord Kåñëa tells Uddhava, "The
gopés in Våndävana did not study the Vedas to achieve
Me. Nor had they ever been in holy places of
pilgrimage. Nor did they devoutly execute any
regulative principle. Nor did they undergo any kind of
austerity. It is simply by My association that they have
attained the highest perfection of devotional service."



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Prema appearing from great mercy of the Lord

mähätmya-jïäna-yuktaç ca
kevalaç ceti sa dvidhä ||

Prema arising from the Lord’s mercy has two types
(sah dvidhä): that endowed with knowledge of the
Lord’s powers (mähätmya-jïäna-yuktah), and that
endowed with only knowledge of the Lord’s
sweetness (kevalah). (BRS)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Prema appearing from great mercy of the Lord

• Here it is explained that this prema has two
types (just as prema arising from bhäva had two
types).

• Kevala (only) indicates knowledge only of the
sweetness of the Lord (with no mixture at all).



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Prema appearing from great mercy of the Lord

• Realizing only sweetness takes place exclusively
in the form of Vraja Kåñëa, not even in Mathurä
or Dvärakä Kåñëa, where sweetness is mixed
with awareness of Kåñëa as God.

• Realization of Vaikuëöha Viñëu produces a
predominance of mähätmya-jïäna-yukta-prema.



Ways in which Prema-Bhakti appears (ati prasäda utthaù)
Proof for mähätmya-jïäna-yuktah Prema

mähätmya-jïäna-yuktas tu
sudåòhaù sarvato ’dhikaù |
sneho bhaktir iti proktas
tayä särñöyädinänyathä ||

Affection for the Lord more than anyone else (sarvato adhikaù
snehah), which is very firm (sudåòhaù), and includes
knowledge of the Lord’s powers (mähätmya-jïäna-yuktah), is
called bhakti (bhaktir iti proktah). By that bhakti, a person
attains powers in the spiritual world as well as other rewards
(tayä särñöyädinä). There is no other way of attaining such
things (na anyathä). (Païcarätra)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for mähätmya-jïäna-yuktah Prema

• Two verses (this and the next one) from
païcarätra now show prema with knowledge of
the Lord’s powers and without knowledge of the
Lord’s powers.

• Mähätmya-jïänam—knowledge of the Lord’s
powers—means awareness that “He is God.”



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for mähätmya-jïäna-yuktah Prema

• This awareness, with particular respect for the
Lord, restricts feelings of sakhya, vatsala and
madhura.

• Though there is also awareness of the Lord’s
powers in persons practicing rägänuga-bhakti,
that awareness does not restrict their feelings of
sakhya, vatsala and madhura-bhakti.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for mähätmya-jïäna-yuktah Prema

• For both vaidhi-bhaktas and rägänuga-bhaktas,
sambandha-jïäna, which includes knowledge of the
difference between God and jéva and their respective
qualities, is a prerequisite for proper sädhana.

• In rägänuga-bhakti, however, this knowledge does not
restrict their feelings of intimacy with the Lord and
awareness of Kåñëa as God is not part of his emotional
cultivation.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for mähätmya-jïäna-yuktah Prema

• This knowledge of the Lord’s greatness and (tu)
complete affection for the Lord is called bhakti.

• By that type of bhakti (tayä), the person attains
särñti and other blessings.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema with knowledge of the Lord’s sweetness

mano-gatir avicchinnä
harau prema-pariplutä |
abhisandhi-vinirmuktä

bhaktir viñëu-vaçaìkaré ||

That bhakti inundated with prema (prema-pariplutä
bhaktir), with continuous, spontaneous desires to please
the Lord (harau mano-gatir avicchinnä), free of desires
for other results (even the desire to see His powers)
(abhisandhi-vinirmuktä), brings even Viñëu under
control (viñëu-vaçaìkaré). (Païcarätra)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema with knowledge of the Lord’s 
sweetness

• Actually, kevala-prema is prema for Vraja Kåñëa,
though the text says viñëu-vaçaìkaré, which
means literally “bringing Viñëu under control.”

• In this context it must mean that bhakti for Vraja
Kåñëa is so attractive that even Viñëu becomes
attracted.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema with knowledge of the Lord’s 
sweetness

• An example is Mahä-viñëu calling Kåñëa and
Arjuna to His abode to see them.

• In Arjuna’s bhakti however there is a mixture of
awareness of Kåñëa as God along with sweetness.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

Proof for Prema with knowledge of the Lord’s 
sweetness

• Viñëu’s attraction to kevala-prema would be the
Viñëu expansions as cowherd boys and calves
serving Vraja Kåñëa for one year.

• In this verse, the distinguishing factor in kevala-
prema is mano-gatir avicchinnä—spontaneous
service, without the impediment of conceiving of
the Lord as God.



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

mahima-jïäna-yuktaù syäd
vidhi-märgänusäriëäm |

rägänugäçritänäà tu
präyaçaù kevalo bhavet ||

Those who have practiced vaidhi-bhakti (and then get the
great mercy of the Lord) (vidhi-märga anusäriëäm) attain
prema with knowledge of the Lord’s powers (mahima-
jïäna-yuktaù syäd). Those who have practiced rägänuga-
bhakti (and then get the great mercy of the Lord)
(rägänuga äçritänäà tu) usually attain prema with
knowledge of the Lord’s sweetness (präyaçaù kevalo
bhavet). (BRS)



Ways in which Prema-Bhakti appears (ati prasäda 
utthaù)

• Generally (präyaçaù) from rägänuga-sädhana,
one will attain kevala-prema.

• If a person practicing rägänuga-sädhana
performs arcana which includes meditation on
Rukmiëé and others of Dvärakä, which are part
of vaidhi-bhakti, then the Lord will not bestow
kevala-prema.



Srila Prabhupada on this Verse

• Spontaneous attraction to Kåñëa, which is said to
be due to the extraordinary mercy of the Lord,
can be placed under two headings: one is
profound veneration for the greatness of the
Lord, and the other is one's being automatically
attracted to Kåñëa without any extraneous
consideration.



Srila Prabhupada on this Verse

• In the Närada Païcarätra it is said that if on account of
profound veneration for the greatness of the Supreme
Lord one attains a great affection and steady love for
Him, one is certainly assured of attaining the four kinds
of Vaiñëava liberation—namely achieving the same
bodily features as the Lord, achieving the same
opulence as the Lord, dwelling on the planet where the
Lord is residing, and attaining eternal association with
the Lord.

• The Vaiñëava liberation is completely different from the
Mäyäväda liberation, which is simply a matter of being
merged into the effulgence of the Lord.



Srila Prabhupada on this Verse

• In the Närada Païcarätra pure, unalloyed devotional
service is explained as being without any motive for
personal benefit.

• If a devotee is continuously in love with Lord Kåñëa and
his mind is always fixed upon Him, that devotional
attitude will prove to be the only means of attracting
the attention of the Lord.

• In other words, a Vaiñëava who is incessantly thinking
of the form of Lord Kåñëa is to be known as a pure
Vaiñëava.



Srila Prabhupada on this Verse

• Generally, a devotee who has achieved the causeless
mercy of the Lord on account of following the strict
rules and regulations of devotional service becomes
attracted by the supreme greatness of the Lord, by the
transcendental beauty of the Lord and by the
spontaneous execution of devotional service.

• To be more clear, by executing the regulative principles
of devotional service one can fully appreciate the
transcendental beauty of the Lord.

• In any case, such exalted positions are possible only by
the extraordinary mercy of the Lord upon the devotee.



Part – 18 

Stages leading to 
Prema-Bhakti



Stages leading to Prema-Bhakti

ädau çraddhä tataù sadhu
saìgo ’tha bhajanakriyä |
tato ’narthanivåttiù syät
tato niñöhä rucis tataù ||

tathäsaktis tato bhävas
tataù premäbhyudaïcati |

sädhakänäm ayaà premëaù
prädurbhävaù bhavet kramaù ||



Stages leading to Prema-Bhakti

First, there is association with devotees, by which one
gains faith (ädau çraddhä). Then, one associates with the
devotees (tataù sadhu saìgah) to learn the scriptures, and
then practices bhakti (atha bhajanakriyä). The anarthas
are then destroyed (tato anarthanivåttiù syät). Steady
bhakti without confusion follows (tato niñöhä). Desire for
the Lord (ruci) appears (rucis tataù). This is followed by
spontaneous desire for the Lord (äsakti) (tathä äsaktih).
This becomes bhäva (tato bhävah) and then prema (tataù
prema abhyudaïcati). This is the progression (ayaà
kramaù bhavet) for manifesting prema (premëaù
prädurbhävaù) for those performing sädhana-bhakti
(sädhakänäm). (BRS)



Stages leading to Prema-Bhakti

• Though there are many steps in the progression
of bhakti, the most common sequence is stated
in two verses.

• In the beginning (ädau), by hearing the
scriptures in association with the devotees, one
attains faith (çraddhä).

• Çraddhä means trust or confidence.



Stages leading to Prema-Bhakti

• Then, after faith appears, again association with
devotees takes place (sadhu-saìga), for learning how to
practice bhakti.

• Niñöhä means continuous bhakti without confusion.

• Ruci means desire for the Lord, but with direction by
the intellect.

• Äsakti means desire, which is natural or spontaneous
(without intellectual direction).



Srila Prabhupada on this Verse

• Although many different processes for developing love
of Godhead have been explained so far, Çréla Rüpa
Gosvämé now gives us a general description of how one
can best achieve such a high position.

• The beginning of ecstatic love of Godhead is basically
faith.

• There are many societies and associations of pure
devotees, and if someone with just a little faith begins to
associate with such societies, his advancement to pure
devotional service is rapid.



Srila Prabhupada on this Verse

• The influence of a pure devotee is such that if someone
comes to associate with him with a little faith, one gets
the chance of hearing about the Lord from authoritative
scriptures like Bhagavad-gétä and Çrémad-Bhägavatam.

• Thus, by the mercy of the Lord, who is situated in
everyone's heart, one gradually develops his faith in the
descriptions of such authoritative scriptures.

• This is the first stage of association with pure devotees.



Srila Prabhupada on this Verse

• In the second stage, after one becomes a little
advanced and mature, he automatically offers to
follow the principles of devotional service under
the guidance of the pure devotee and accepts
him as the spiritual master.

• In the next stage, under the guidance of the
spiritual master, the devotee executes regulative
devotional service, and as a result of such
activities, he becomes freed from all unwanted
occupations.



Srila Prabhupada on this Verse

• When he is freed from unwanted occupations,
his faith becomes steadily fixed, and he develops
a transcendental taste for devotional service,
then attachment, then ecstasies, and in the last
stage there is pure love of Godhead.

• These are the different stages of the development
of pure love.
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It is difficult to understand a person in Prema-Bhakti

dhanyasyäyaà navaù premä
yasyonmélati cetasi |

antarväëébhir apy asya
mudrä suñöhu sudurgamä ||

This ever fresh prema (navaù premä) arises in the
heart of a person who is very fortunate
(dhanyasyäyaà cetasi unmélati). That person’s
behavior (yasya mudrä) is very difficult to
comprehend (suñöhu sudurgamä) even for those
knowledgeable of scriptures (antarväëébhir apy).
(BRS)



It is difficult to understand a person in Prema-Bhakti

bhävonmatto hareù kiïcin
na veda sukham ätmanaù |

dukhaà ceti maheçäni
paramänanda äplutaù ||

O goddess Pärvaté (maheçäni), the person who is mad
with love of the Lord (hareù bhäva unmattah), being
absorbed in the highest bliss (paramänanda äplutaù),
does not know at all (na kiïcid veda) his own
happiness or distress (ätmanaù sukham ca dukhaà).
(Närada-païcarätra)



It is difficult to understand a person in Prema-
Bhakti

• This verse shows the difficulty in understanding
a person with prema. (Even he cannot
understand what is happening.)

• Here is the meaning.

• Those learned in scriptures define the goals of
life as the destruction of suffering and
attainment of happiness.



It is difficult to understand a person in Prema-
Bhakti

• They try to understand if the prema-bhaktas
have achieved these two goals of life by looking
at their external appearance.

• But these prema-bhaktas internally experience
happiness and distress only from achieving or
not achieving the Lord. (Thus, others cannot
understand the prema-bhakta’s behavior.)



It is difficult to understand a person in Prema-Bhakti

• Thus it is said:
nätyantikaà vigaëayanty api te prasädaà

kimv anyad arpita-bhayaà bhruva unnayais te
ye ’ìga tvad-aìghri-çaraëä bhavataù kathäyäù

kértanya-tértha-yaçasaù kuçalä rasa-jïäù

Persons who have realized you do not regard attainment of
impersonal liberation as your mercy (ätyantikaà na prasädaà
vigaëayanty), what to speak of (kim u) attaining a material position
like Indra (anyad) which is subject to fear caused by the Lord
raising his eyebrow (arpita-bhayaà bhruva unnayais te). O Lord
(aìga)! Those devotees, surrendered to your lotus feet (ye tvad-
aìghri-çaraëä), are expert knowers of rasa (kuçalä rasa-jïäù)
derived from narrations about your fame (bhavataù kathäyäù
yaçasaù), which should be chanted (kértanya) and which purify
everyone like a tértha (tértha).



It is difficult to understand a person in Prema-Bhakti

kämaà bhavaù sva-våjinair nirayeñu naù stäc
ceto ’livad yadi nu te padayo rameta

väcaç ca nas tulasivad yadi te ’ìghri-çobhäù
püryeta te guëa-gaëair yadi karëa-randhraù ||

Let us remain in hellish existence (kämaà bhavaù
nirayeñu naù stät) because of sinful actions (sva-våjinair),
if our minds can achieve prema at your lotus feet (ceto
yadi nu te padayo rameta) like bees which are not injured
by the thorns as they taste the honey (alivad), if our
words can remain glorious at your lotus feet like tulasé
leaves (väcaç ca nas tulasivad yadi te aìghri-çobhäù),
and if our ear holes can remain filled with hearing your
qualities (püryeta te guëa-gaëair yadi karëa-randhraù).



Srila Prabhupada on this Verse

• Only the most fortunate persons can achieve such
success in life.

• Those who are simply academic students of the Vedic
scriptures cannot appreciate how such a development
takes place.

• In the Närada Païcarätra Lord Çiva therefore tells
Pärvaté, "My dear supreme goddess, you may know
from me that any person who has developed the ecstasy
of love for the Supreme Personality of Godhead, and
who is always merged in transcendental bliss on
account of this love, cannot even perceive the material
distress or happiness coming from the body or mind."
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Higher stages of Prema are not discussed here

premëa eva viläsatväd
vairalyät sädhakeñv api |

atra snehädayo bhedä
vivicya na hi çaàsitäù ||

Sneha and other advanced stages (snehädayo) are
the manifestations of prema (premëa eva
viläsatväd), but because they are rare (vairalyät),
even in those who have practiced bhakti
(sädhakeñv api), the distinctions will not be
described here (atra bhedäh na hi vivicya
çaàsitäù). (BRS)



Srila Prabhupada on this Verse

• The affection and the dealings of love that are different
branches of the original tree of love precede many
varieties of affectionate manifestations that will not be
discussed here.

• These different manifestations have been described by
Sanätana Gosvämé in his Bhägavatämåta.

• Although the subject of such affections and dealings of
love is very confidential, Sanätana Gosvämé has
described them very explicitly.
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May the Lord be pleased with this Eastern Section

gopäla-rüpa-çobhäà dadhad api raghunätha-bhäva-
vistäré |

tuñyatu sanätanätmä prathama-vibhäge sudhämbu-
nidheù |

May the eternal Lord (sanätanätmä) in the beautiful
form of a cowherd boy (gopäla-rüpa-çobhäà dadhad),
who distributes his mood of love to Räma and other
forms (raghunätha-bhäva-vistäré), be pleased
(tuñyatu) with this first part of the Bhakti-rasämåta-
sindhu (sudhämbu-nidheù prathama-vibhäge).



May the Lord be pleased with this Eastern Section

gopäla-rüpa-çobhäà dadhad api raghunätha-bhäva-
vistäré |

tuñyatu sanätanätmä prathama-vibhäge sudhämbu-
nidheù |

May the person named Sanätana Gosvämé (sanätanätmä),
who glorified Gopäla Bhaööa Gosvämé and Rüpa Gosvämé
(gopäla-rüpa-çobhäà dadhad) and bestowed kåñëa-prema
to Raghunätha däsa Gosvämé (raghunätha-bhäva-vistäré),
be pleased (tuñyatu) with this first section of the ocean of
nectar (sudhämbu-nidheù prathama-vibhäge)! (BRS)



May the Lord be pleased with this Eastern 
Section

• This verse has two meanings.

• The first meaning expresses the great mercy of
Kåñëa.

• Taking another meaning, the author mentions
four contemporaries.



May the Lord be pleased with this Eastern 
Section

• The second name mentioned is Çré Rüpa
Gosvämé, the writer of the Bhakti-rasämåta-
sindhu.

• The first and third mentioned, Gopäla Bhaööa
and Raghunätha däsa, are Rüpa’s friends.

• The fourth, Çré Sanätana Gosvämé, is the elder
brother of the author of this work.



Srila Prabhupada on this Verse

• Çré Rüpa Gosvämé thus concludes the first division of
the Bhakti-rasämåta-sindhu, offering up his treatise for
the transcendental pleasure of Sanätana Gosvämé, who
has established the transcendental beauty, and of
Gopäla Bhaööa Gosvämé, Çré Raghunätha Bhaööa
Gosvämé and Raghunätha däsa Gosvämé.

• It appears from this statement that the great Çréla Jéva
Gosvämé was not yet active when Bhakti-rasämåta-
sindhu was written.


