Bhakti-Rasamrta-Sindhu
By Srila Rapa Gosvami
The Southern Section

Defining the Components of
Rasa
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IV — Krsna as the Visaya
Alambana

The Qualities of Krsna as
components of Visaya

23. Sthirah — Persevering




IV — Krsna as the Visaya Alambana
23. Sthirah — Persevering

sthirah —
aphalodayakrt sthirah [[107]|

He is called sthira or persevering (sthirah) who works
steadily until realizing his goals (aphalodayakrt).




IV — Krsna as the Visaya Alambana
23. Sthirah — Persevering

yatha —
nirvedam apa na vana-bhramane murarir
nacintayad vyasanam rksa-vilapravese |
ahrtya hanta manim eva puram prapede
syad udyamah krta-dhiyam hi phalodayantah |[108]|

Krsna (murarih) did not loathe (na nirvedam apa) wandering
in the forest looking for the Syamantaka jewel (vana-
bElamane), and did not consider fear (nacintayad vyasanam)
on entering the cave of Jambavan (rksa-vila pravese). Taking
the jewel (manim eva ahrtya), He returned to Dvaraka (p@
prapede). Those of steady intelligence (krta-dhiyam)
persevere in their work (udyamah syad) until attamlng the

FESTIT (phala wdaya antah).




IV — Krsna as the Visaya
Alambana

The Qualities of Krsna as
components of Visaya

24. @ﬁntah)— Patient

Dhivia — PatialL




IV — Krsna as the Visaya Alambana
24. Dantah — Patient
dantah —
sa danto duhsaham api
yogyam klesah saheta yah [[109]|

——

The person who @s (saheta yah) ditticult
(duhsaham) but necessary sufferifig (yogyam klesah) is

called patient (sah dantji)




IV — Krsna as the Visaya Alambana
24. Dantah — Patient

yatha —
gurum api guru-vasa-kleSam avyaja-bhaktya
harir ajaganad antah komalango ’pi nayam |
prakrtir ati-durttha hanta lokottaranam
kim api manasi citram cintyamana tanoti |[110]|

Though Krsna’s body was very soft (komalango ’pi), He (ayam
harih) did not consider in_His heart (na antah ajaganad) “the
intolerable ditficulties of living at the house ot guru (g___m
api_(guru-vasa¥lesamy, because of His sincere devotion
(avyaja- va). One becomes amazed (kim api manasi
c1tram tanoti) on contemplating (cmtyamana) the inscrutaple
character (ati-duritha _prakrtih) of extraordinary people

(loKottaranam).
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IV — Krsna as the Visaya Alambana
25. Ksamasilah — Tolerant

Wdév/ @O 'yathﬁ magha-kavye —

\ prativacam adatta kesavah
% $apamanava na cedi-bhubhrte |
KS’\Q‘)}‘\ ‘p L -

anuhunkurute ghana-dhvanih
na hi gomayu-rutani kesari [|112]|

cum—

An example from Sisupala-vadha, Magha-kavya (16.25):

Though Sisupala criticized Krsna hundreds of times (cedi-
bhubhrte sapamanaya), Krsna (kesavah) did not give any
response (na pratlwa) Though the lion
(kesar1) replies (anuhunkurute) to_the thunder (ghana—

dhvamh) it dQes not pay attention (na hi) to the howl of

the jackal (gomayu-rutani).



IV — Krsna as the Visaya Alambana
25. Ksamasilah — Tolerant

yatha va yamunacarya-stotre —
raghuvara yad abhus tvarh tadrSo vayasasya
pranata iti dayalur yac ca caidyasya krsna |
pratibhavam aparaddhur mugdha sayujyado ’bhar
vada kim apadam agatas tasya te ’sti ksamayah 1113

Another example from Stotra-ratna of Yamunacarya (60) —

O Ramacandra, best of the Raghu dynas(y (raghuvara)! You were so merciful
(yad davaluh abhuh tvam) to the crow (Vayasasya) which ﬂpﬁecked Sita’s breast
(tadrsah), but which then offered respects to You (Jgranata) O Krsna, so
forgettul of others sins (krsna)' You u_gave attractive_impersonal liberation
(mugdha sayujyadah abhuh) to Slsupala (caidyasya) who offended You
(apara—cfdhuh) for_many life-times (pratl havam). Tell me (V.a_c& what offense
exists_(kim_apadam agatah) in him (tasya) that You would not tolerate (te
ksamayah asti)? il

* Jayanta, son of Indra, took the form of a crow and pecked her breast, and Rama sent His

e ——

arrows after the crow. The crow finally surrendered to Rama, and lost only his right eye.




IV — Krsna as the Visaya Alambana

25. Ksamasilah — Tolerant
Jiva Goswami

* This is a second example of tolerance.

—

]

* There should be a conclusion after all the insults of

Sisupala mentioned in the previous verse, not simply

tolerance. since it _is difficuilt to tolerate

lond hanging

sounds (and thus this verse explains that Krsna

liberated him).

——

* The reference to Coz‘mklttmg oftenses for many lives

(pratibhavam) indicates that Krsna is superior 1o Rama

because Krsna liberated him.
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IV — Krsna as the Visaya Alambana
26. Gambhirah — Inscrutable

gambhirah —
durvibodhasayo vas tu
sa gambhirah itiryate |[114]]

A person (yah tu) whose intentions are difficult to
comprehend (@11* ' )) is called inscrutable

(sah gambhirah iti 1ryate)




IV — Krsna as the Visaya Alambana
26. Gambhirah — Inscrutable

yatha —
vrndavane varabhih stutibhir nitaram upasyamano 'pi |
Sakto na harir vidhina rustas tusto’thava jiatum [|115]|

-

When Brahma (vidhina) worshipped Krsna (nitaram
upasyamanah api) by oifering the best praises (varabhih
stutibhih) in Vrndavana (vrndavane), Krsna re_mamed
silent_(implied). Brahma could not understand (vidhina
na jnatum saktah) if Krsna (harih) was satistied (tustah)
or angry with him (athava rustah).




IV — Krsna as the Visaya Alambana
26. Gambhirah — Inscrutable

Jiva Goswami

* The prayers of Brahma had been clearly stated.

* Brahma could not understand whether Krsna was angry
or satistied with him for oftering those prayers.




IV — Krsna as the Visaya Alambana
26. Gambhirah — Inscrutable

yatha va —
unmado ’pi harir navya-radha-pranaya-sidhuna |
abhijiienapi ramena laksito’yam avikriyah ||116]|

Another example:

Though Krsna (harih), while lifting Govardhana Hill
(implied), was intoxicated (unmadah) with the new
liquor of Radhas love (naL_La-radha-pranaya-51dhunj
even omniscient Balarama (abhijfienapi ramena) could
not notice any indications of change (laksito’ yam
avikriyatr):

e
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IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast

dhrtiman —
purna-sprhas ca dhrtiman
santas ca ksobha-karane [[117||

The person who is fully satistied in his desires (purna-
sprhah), or who is peaceful (santah ca) when_there is

cause for_agitation (ksobha-karane) by control of his
mind (@mpheg), is called steadtfast (dhrtiman).




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast
Jiva Goswami

Dhrti (steadiness) means control of the mind.

One who is satis-fied (g@*ha) because of attaining all
desirable objects (puirna) is called purna-sprha.

A person who is endowed with steadiness of mind

Caused by being fully satisfied in his desires is thus
called dhrtiman

A person is also called dhrtiman_ who is peace-tul
(santa), without agitation, by achieving control of the

S —
——

mind, even in the absence ol achieving all desires.




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast =
—-7?6“'9 o~ S?{,
tatra a —
svikurvann api nitararm yasah-priyatvam
karhsarir magadha-pater vadha-prasiddham |
b_himéya;ayam atulam adatta kirtim

kim lokottara-guna-salinam apeksyam [[118l|

The tully satistied person is illustrated in the following:

Though Krsna is fond of fame (kamsarih nitaram yasah-
priyatvam api), He gave (svayam adatta) that incomparakle
famF_e_zatﬁl-a-a kirtim) to Bhima (bhimaya) in ‘the killing of
Jarasandha ~ (magadha-pater ~ vadha-prasiddham). What
remains_to_be desired (kim apeksyam) hy those of superior

character (lokottara-guna-salinam)?




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast
Jiva Goswami

“Being satistied in all desires” will_be indicated in this verse by

the words—Those—possessing_superior character (lokottara-guna-

alinam).”

Thaugh he is satistied in all His desires, it.should be understood

that Krsna actually gave His fame to Bhima because of His
unconditional affection for Bhima. B

Without this quality of affection, all other qualities become
worthless.

Since a person shows unconditional attection only for those who

surrender,  the Lord shows unconditional affection for the
devotees who surrender umconditonalty .




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast

Jiva Goswami

* The Lord’s fondness for fame arises anly in order to give
hap-piness to those devotees out of His atfection.

* The devotees gain intense bliss by appreciating that
fame of the Lord. Then the Lord transfers His own fame
to the devotees.

* In this way, from His fondness for tame, full satistaction
is accomplished.




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast

dvitiyo, yatha —
ninditasya dama-ghosa-stinuna
sambhramena munibhih stutasya ca |
' rajasitya-sadasi Ksitisvaraih
kapi nasya vikrtir vitarkita [[119]|

An example of being peaceful, in spite of causes of agitation:

In spite of being rebuked (ninditasya) by Sisupala (dama-ghosa-
sinuna) and being praised by the sages (sambhramena munibhih
stutasya ca) in The_assembly of the rajastya sacrifice (rdjasiiya-
sadasi), Krsna showed such steadiness (implied) that the kings

present (ksitisvaraih) could not detect (na_vitarkita) any change
(kapl vikrtih) in Krsna’s appearance (asya)

\




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast
Jiva Goswami

The lack of response on being criticized by Sisupala is an example of
steadiness of mind through peacefulness. -

Krsna’s lack of response also applies to His hearing the > praises by the
sages.

Thus it is not an_example of inscrutability or concealment of feeling,
which has already been discussed.

The sages were devotees_and thus they would be/l-e( internall
ana—extemally with whatever the Lord did. N—

The ditference between inscrutability and steadiness is that in

i 1l ere is concealment of feelings, and in steadiness there is

aLJ_ience of feelin&.




IV — Krsna as the Visaya Alambana
27. Dhrtiman — Steadfast

SVCT

The kings could not detect any change in Krsna either of anger at
the criticisms by Sisupala or of satisfaction at the praises by the
sages.

Prev1ously in descrilgng inscrutability, Krsng

Balarama fould not understa
In this case however neither ¢ , Appeared in Krsna.
Qe — C— —

That is the difference between steadiness and inscrutabilitx.




