Bhakti-Rasamrta-Sindhu
By Srila Rapa Gosvami
The Southern Section

Defining the Components of
Rasa
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Concerning Vibhava
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II1 — Definition of
Vibhava
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WS o dJLKy t‘;tza vibhava —
/US\_‘JY ¢ &GK\ tatra jiieya vibhavas tu
o\ raty-asvadana-hetavah |
(oY “ te dvidhalambana eke

\ X
gseé" &v‘g“‘) tathawoddlpanah pare |[14]|

In rasa (tatra), the vibhavas (vibhavas tu) should be
known (jiieya) as the causes of relishing rati (raty-
asvadana{Eetavab). They take the form of support
(alambana) of two types (te dvidha alan_z_lg_aﬁmO and stimuli
(uddipana) (tglaiva uddipanah pare).
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The heading tatra vibhavah indicates that in rasa now
vibhavas will be described. (This will be the subject of
the chapter.)

Why? Verse 14 gives the reason.

The causes of tasting rati should be known (jneya).

These are explained in the next line of the verse as the
person who is the object of love (visaya), tl}; subject

experiencing the love (asraya), and the stimuli

awakenirie& the rasa (uddipana).
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tad uktam agni-purane (alankara section, 3.35) —
| vibhavyate hi raty-adir
yatra yena vibhavyate |
vibhavo nama sa dvedha-
lambanoddipanatmakah |[|15||

This is mentioned (tad uktam) in the Agni Puriana (agni-
purine) (Alankara section, 3.35):

Vibhava refers (vibhavo nama) to the two types of alambana
(dvedha alambana)--the person in relation to whom the rati
and other elements are experienced (visaya) (yatra vibhavyate
hi raty-adir), the person in whom the rati and other elements
are_experienced (asraya) (yena vibhavyate) and to uddipana,
the stimuli by which rati is experienced (uddipana atmakah).
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* The devotees and the Lord in relation to whom rati is
tasted (yatra vibhavyate) are called the alambana-

vibhava.

o

* Those elements by which rati is tasted (yena

vibhavyate) are called uddipana-vibhava.
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A. Alambana
tatra alambanah —
krsnas ca krsna-bhaktas ca
budhair alambana matah |
raty-ader visayatvena
tathadharatayapi ca |16

Alambanas are described as follows (tatra alambanah):

The wise consider (budhair matah) the alambanas
(alambana) to be @ (krsnah),’g—the object of lo)ve
experienced in rati” (raty-ader visayatvena), and His
devotees (krsna-bhaktas ca), as the experiencer (subject)

of rati (the fr and seven s sthayi-bhavas)
(tathaadharatayapi ca).
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This verse distinguished the alambana as Krsna and His devotees.

‘ -]

The object which inspires rati is called the (Visaya.!That is Krsna
alone in this context.

The édhéra)(contai_m:_]:) is the foundation of the experience of

rati, the person qualified to experience rati.

—3

Consequently, it refers to devotees--the highly affectionate

devotees, even if they are recent devotees (ot nitya-siddha)

It also refers to the associates eternally situated in the Loxd’s

pastimes (nitya-siddha), the embodiments of profound rasa_who

will be defined later in the text.
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asraya — yoku,

e \That ( 1t) which r ominentl
Subjeqt—(asraya) }ker:p% in

assocliates of the Lord in His pastimes.

istirmes m (visaya) and

$ other than the eternal

* However, even among the 6550c1a@n the Lord’s pastimes, the_
distinc-tion of and(%sayp takes place in all except the most
in-timate assoc?a-t—e§ .

I

* For these most intimate among the intimate associates. there is

no distinction of asraya and visaya. In that case, only Krsna as

alambana is prominent. _
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* Raty-adeh (rati and other items) means the main sthayi-
bhavas (five) and the seven secondary ones such as hasa

(humor), which will be explained later.

* The rati experienced within a person will be that which
is being cultivated by the experi-encer, and should not

—_ . . e f, cl. q .
be dissimilar. *7& 7& * \7k

e It would be considered different if it were not related to
the internal inclinations (sarnskara) of the experiencer.
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