Bhakti-Rasamrta-Sindhu
By Srila Rapa Gosvami
The Southern Section

Defining the Components of
Rasa
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IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows

sudrdha-vratah —

pratijha-niyamau yasya
satyau sa sudrdha-vratah [|94/|

—

A person who is true (yasya satyau) to his promises
(pratijna) and to his perpetual vows (niyamau) is called
“fixed in vows (sah sudrdha-vratah)”.

—_—




IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows

ta}tra@ya-pratij @atha hari-vamse —
na deva-gandharva-gana na raksasa
na casura naiva ca yaksa-pannagah |
mama pratijiam apahantum udyata
mune samarthah khalu satyam astu te |[95]|

Being true to His promises is illustrated in Hari-vamsa (2.68.38) —

O Narada (mune)' All of the devas, Gandharvas (deva—gandharva—
gana), Raksasas (raksasa) asuras (asura) Yaksas “and Pannagas
(yaksa-pannagah) are trying (udxata) to make Me break My
promise (mama pratijiam apahantum) but they cannot do so (na,
khalu samarthah) ~May My promise to you be fruitful (satyam astu

te)' o -

_




IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows

e Mune (O muni) in the verse is an address to Narada.

* Satyam means a vow, according to -kosa: am

Sapatha-tathyayoh: satya means a vow or the truth.




IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows

yatha va —
sa-helam akhandala-pandu-putrau_
Vldhaya kamsarir aparijatau |
nija-pratijiarn saphalam dadhanah
satyam ca krsnam ca sukham akarsit [|96||

Another example:

Very easily (sa-helam) Krsna, the enemy of Kamsa (kamsa
arih), made Indra bereft of the Parijata tree (aparijatau) and
pleased Satyabhama (satyam ca). He_also made Yudhisthira
devoid of enemies (akhandala-pandu-putrau aparijatau
vidhaya) and pleased Draupadi (krsnar ca sukham akarsit).
In this way He fulfilled (saphalam dadhanah) His promises
(nija-pratjnam).




IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows
Jiva Goswami

In the case of Indra the word aparijata means “devoid of
the parijata tree.”

In the case of Yudhisthira, aparijata means “without any
enemies.”

Why is sukham declined in the feminine singular?

Amara-kosa says atha trisu dravye papam punyain

sukhadi ca: such words as papa, punya and sukha
should be declined in the singular in all genders.




IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows

satya-nivamo yatha —

girer uddharanam krsna
duskaram karma kurvata |
mad-bhaktah syan na duhkhltl

sva-vratam vivrtam tvaya ||97||

An example of being true to perpetual vows:
O Krsna (krsna)! You vowed (sva-vratam) that Your

devotee will never suffer (mad-bhaktah syat na_duhkhij
iti). You have illustrated that (tvaya vivrtam) by

performmg (kurvata) the difficult task (duskaram karma)
of liftig& Govardhana Hill (girer uddharanam).




IV — Krsna as the Visaya Alambana
18. Sudrdha-vratah — Fixed in Vows

Jiva Goswami

* The difference between satya-niyama and pratijia is
that satya-niyama is a constant vow whereas pratijia is

an occasional promise.

 This verse is the statement of Indra.

<«
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IV — Krsna as the Visaya Alambana
19. Desa-kala-supatrajinah — The knower of place, time
and person

desa-kala-supatrajiah —
desa-kala-supatrajnas tat-
tad-yogya-kriya-krtih |[98]]

The knower of place, time and person (desa-kala-supatra-
jhah) is one who performs actions suitable to the time,
place and person (tat-tad-yogya-kriya-krtih).




IV — Krsna as the Visaya Alambana
19. Desa-kala-supatrajinah — The knower of place, time and person

Jiva Goswami

* The suitability of time and place is based on the suitable person.

* Here the suitability of the person (supatra) is specifically
mentioned to show_that it is the major element, because if the
persons are unqualified, then place and time are of little value.

* Thus, the word supatra is used instead of patra to emphasizethe

1mportance of quatiticatior of the candidate.

-




IV — Krsna as the Visaya Alambana
19. Desa-kala-supatrajinah — The knower of place, time
and person

Jiva Goswami

* Only one quality is mentioned (su, well qualified), but
this_in-dicates all gqualities which make the candidate

suitable.

* One should also understand that the expert person will

understand all the qualities of place and time which
make them suitable.




IV — Krsna as the Visaya Alambana
19. Desa-kala-supatrajinah — The knower of place, time and person

yatha —
saraj-jyotsna-tulyah katham api paro nasti samayas
trilokyam akridah kvacid api na vindavana-samah |
na kapy ambhojaksi vraja-yuvati-kalpeti vimrsan
mano me sotkantham muhur ajani rasotsava-rase [[99]|

-

There is no time compared (@m&l—lm@éﬁi) to the

autumn_season_in the moon-light (Saraj-jyotsna-tulyah). There_is
not. place of amusement (na kvacid api akridah) equal_to
Vrndavana (vindavana-samah) in_the three worlds (trilokyam).
There are no lotus-eyed women (na _kapy ambhojaksi) like the

young women of Vraja (Vrg]a-vuvatl-ka peti). Considering this

(vimrsan), My heart (me_manah) longs (sa utkantham m11411’ur
ajani) tor the taste of the rasa dance (rasotsava-rase).

Sy,
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* This verse illustrates how Krsna is expert at judging

suitable time, place and person for the rasa dance.

 This statement occurs in a discussion when Krsna
speaks to Uddhava in Mathura.
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IV — Krsna as the Visaya Alambana
20. sastra-caksuh — A Person with the Eyes of Scriptures

Sastra-caksuh —
S§astranusari-karma yah
sastra-caksuh sa kathyate |[100]|

A person with “the eyes of scripture” (Sastra-caksuh sah
kathyate) is the person who (¥ performs his actions
according to the rules of scripturé (3astra anusari-karma).

g—



IV — Krsna as the Visaya Alambana
20. sastra-caksuh — A Person with the Eyes of Scriptures

yatha —
abhiit kamsa-ripor netram
Sastram evartha-drstaye |
netrambujam tu yuvati-
vrndan madaya kevalam [|101]|

The eyes ol scripture (sastram netram) which belong to
Krsna, the enemy of Karhsa (karhsa-ripoh), exist only to
se¢ the practical action in a given situation (artha-drstaye
eva abhut), and His lotus eyes exist (netrambujam tu)
only to bewilder (madaya kevalam) the young women

(yavat-vrmdam).
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* This is a statement made by someone in a joking mood.

* To see what is practical (artha-drstaye)-seans-tosee_the

auspicious _and inauspicious elements of a given
situation.
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IV — Krsna as the Visaya Alambana
21. Sucih — Purity

Sucih —
pavanas ca viSuddhas cety

ucyate dvividhah Sucih |
pavanah papa-nasi syad
visuddhas tyakta-daisanah [|102]|

There are two types of purity (dvividhah sucih ucvate):
pavana and visuddha (pavanas ca visuddhas ca ity).
Pavana means he who destroys sin (pavanah papa-nasi
s_\@_cl) and visuddha means he who is without faults

(viSuddhas tyakta—glu§anah)




1V — Krsna as the Visaya Alambana
21. sucih — Purity

tatra pavano. vatha padme —

tam nirvyajari bhaja guna-nidhim pavanarh pavananar

Sraddha-rajyan-matir atitaram uttamah-$loka-maulim |

prodyann antah-karana-kuhare hanta yan-nama-bhanor

abhaso 'pi ksapayati maha-pataka-dhvanta-rasim [[103||

Puritication of sin (pavana) is illustrated in the Padma Purana:--

With_intellect purified by faith (sraddha-jyatinatih) and_all

sincerity (nirvyajam), please intently worship (atitaram bhaja)

Krsna, an ocean of good qualities (tarh guna-nidhira ), whose glory

destroys all darkness (ttam

ka-maulim), who purifies those

who purity others (pavanam Pz‘wanéném). Wh‘_e_gj_u_s_];_[h_e_s_emblame

of His name (yan-nama-bhanor abhaso 'pi) appears (prodyann) in

the

heart (antah-karana-kuhare),

it _destroys (ksa

hayati) the

ngat1on of sins (maha-pataka-dhvanta-rasim), just as
the light prior to the rising of the sun destroys all darkness.



IV — Krsna as the Visaya Alambana
21. sucih — Purity

Jiva Goswami

e This is an instruction of Vidura+te-Bhrtarastra—

* One should understand the semblance of the name of the Lord
(namabhasa) from the following verse from the Padma Purana:

namaikam yasya vaci smarana-patha-gatam Srotra-miilam gatam va
Suddham va ’Suddha-varnam vyavahita-rahitam tarayaty eva satyam

Even chanting purely or impurely (Suddham va asuddha-varnam) one
name of the Lord (yasya vaci nama_ekarh) completely (vyavahita-
rahitamh), entering the ear (Srotra-mulam gatarh ya) and penetrating-the
mind (smarana-patha-gat__)_,mll certamly deliver a person (tilfLyaty eva

CEEEE——

satyam).

<



IV — Krsna as the Visaya Alambana
21. sucih — Purity

visSuddho, yatha —
kapatar'ri ca hathas ca nacyute
bata satrajiti napy adinata |
katham adya vrtha syamantaka
prasabham kaustubha-sakhyam icchasi ||104]|

‘ (faultlessness) is illustrated as follows:

iiimantaka jewel (syamantaka)! There is m)_dﬁml_.@

apatan)) in_Krsna ((’ to_try to take you from Satrajit
(hz ), and there is y_of miserliness (na apy adinata) in
Satra]1t (satrajiti) to keep you. Then why do you desire (katham
icchasi) so forcibly (prasabham) to make a friendship with the
Kaustubha (kaustubha-sakhyam) jewel today (adya)?




IV — Krsna as the Visaya Alambana
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Jiva Goswami

This a derisive statement made by Uddhava to Satrajit.

Amara-kosa says prasabhas tu balatkaro hatha: prasabha
means force or violence (hatha).

Hatha is in the masculine.

Prasabham here means “with force or violence”
according to the rule ar-sadibhyo ’c.
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IV — Krsna as the Visaya Alambana
22. Vasi — Subjugator

vasi
vasi jitendriyah proktah [[105]|

A subjugator is one (vasi_proktah) who controls his

senses (jitendriyah).
-— —_—

—




IV — Krsna as the Visaya Alambana
22. Vasi — Subjugator

yatha prathame —
uddama-bhava-piSunamala-valgu-hasa-
vridavaloka-nihato madano ’pi yasam |
sarthmuhya capam ajahat pramadottamas ta
yasyendriyam vimathiturm kuhakair na sekuh [|106]|

This is illustrated in the First Canto:-

Although the queens’ (yasam pramada uttama) beautiful smiles
(valgu-hasa) and turtive glances (vrida avaloka) were all spotless
(amala) and exciting (piSuna), and signified deep love
(uddamabhava), and although they could conquer Cupid himselt
(madanah nihato 'pi) by making him give up (ajahat) his bow
(capam) in frustration (sammuhya), those who approached him
with false smiles and glances (kuhakair) could not agitate

(vimathitum na Sekuh) the senses of the Lord (yasya indriyam).
SB1.11.37



IV — Krsna as the Visaya Alambana
22. Vasi — Subjugator
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* Cupid (madanah) was smitten hy the queens’ smiles
and_bash-ful glances (hasa-vridavaloka), indicating
(pisuna) deep love (uddama-bhava), which were pure
and attractive (amala-valgu).

* The strength of Cupid’s weapons which cause desire
disap-peared on seeing the queens’ intense love.

* This means that, being bewildered, he_did not use his
bow for firing arrows to inflame passion (sammuhya
capam ajahat).




IV — Krsna as the Visaya Alambana
22. Vasi — Subjugator
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* Thus, it is also said bhra-pallavarh dhanur apanga-
tarangitani vanah: their brows were bows and their
glances were the arrows. (Gita-govinda 3.13)

gum—

* This is an image to show the great attractiveness of the
queens.

* Such queens had reached the most excellent position by
their display of bliss arising from their exalted prema
(pramadottamah).




IV — Krsna as the Visaya Alambana
22. Vasi — Subjugator

Jiva Goswami

* In their group, some women, desiring a position similar
to those queens who had a high level of spontaneous
prema, could not bewilder the senses of Krsna to the
same degree as the queens did, with their smiles and
glances, which were some-what false because of lacking
th:e prema of the exalted queens (kuhakaih).

* However, they could bewilder the senses of Krsna
accordlng to their level of prema.

L



