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[ have repeatedly examined the original work, which was
written by Gopala Bhatta, who greatly pleased Rapa and
Sanatana, and found that parts of it (original work) were
in order, parts of it were not in order and parts of it were
incomplete.

Putting his work in a systematic order, I have written this
work.



Anuccheda -1

Theme: The root cause of the
Jiva’s suttering is his Krsna-
Bahirmukhata. He can
overcome it by becoming
Krsna-unmukha by practice of

Bhakti



Anuccheda - 1

In the {four previous Sandarbhas relationships
(sambandha) were discussed.

In those Sandarbhas, that supreme principle endowed
with the complete, eternal, supreme bliss was described
by the designations Brahman, Paramatma and Bhagavan
which were factors in those relationships, and the
highest manifestation was said to be Bhagavan.

In relation to that, forms like Visnu and the Kumaras
were discussed. And the highest form of Bhagavan was
concluded to be Krsna.



Anuccheda - 1

In enumerating the powers of Paramatma, the jivas--forms of the
tatastha sakti, whose unchanging nature is consciousness--were

described.

The jiva’s essential knowledge is covered by mayd, by the
misfortune of being opposed to the Lord, which means that the
jiva has, without beginning (samsargabhava), possessed no
knowledge of the beginningless supreme entity.

The jiva consequently believes he is made of dull matter
composed of sattva, rajas and tamas.



Foot note explaining Samsargabhava
Samsargabhava has three categories.

There is atyantabhava which means absolute non-
existence--not ever existing in past, present or future.

There is pradhvamsabhava (absence by destruction),
which describes something which existed but was then
destroyed.

And there is prag-abhava (previous non-existence),
which describes something which did not exist but
appears at a later time.



Foot note explaining Samsargabhava

Of these, jiva’s non-existence of knowledge of the Lord is
not atyantabhava, since the jiva can obtain knowledge at
some point in time.

[t is not pradhvamsabhava since if the jiva had
knowledge of the Lord it could not be destroyed.

A nitya-siddha cannot have his knowledge of the Lord
destroyed.

Even a sadhana-siddha cannot have his knowledge
destroyed.



Foot note explaining Samsargabhava

[t is stated in Priti Sandarbha that knowledge of the Lord,
it established in the jiva, should be eternal.

“The destruction of ignorance concerning atma is eternal
because that knowledge which destroys the ignorance is
a manifestation of the supreme entity’s nature of self-
revelation. The absolute destruction of suftfering is
eternal because that ignorance existed but was destroyed

(is it pradhvamsabhava--the ignorance)”  Priti
Sandarbha 1



Foot note explaining Samsargabhava

If it is argued that the knowledge is simply unmanifested
but still present in the jiva, then it is not classed as
abhava at all.

The jiva’s lack of knowledge is thus prag-abhiava among
the forms of samsargabhidva-- not having previously
existed in the jiva.

This does not exclude the possibility of obtaining
knowledge of the Lord in the future, which, on
attainment, becomes the eternal possession of the jiva.



Anuccheda - 1

Thus it is said in the Eleventh Canto:
atmaparijiana-mayo vivado
hy astiti nastiti bhidartha-nisthah
vyartho ’pi naivoparameta pumsam
mattah paravrtta-dhiyam sva-lokat

Those who do not know Paramatma (atma aparijiana-mayo),
who are fixed in goals other than me (bhidartha-nisthah), engage
in arguments concerning the reality or unreality of the world
(astiti mnastiti vivado), and do not cease to argue (na eva
uparameta), though they achieve no results (vyartho api). They
have turned their thoughts from me (mattah paravrtta-dhiyam),
the Lord, who gives regard only to the devotees (sva-lokat).

(SB 11.22.34)



Anuccheda - 1

For the benetfit of the jivas, the Lord teaches scripture,
which is filled with the highest mercy.

Some jivas, accumulating impressions (sarnskara) for
understanding the Lord (anubhava) over many births, or
jivas who have attained only great mercy, become
tavorable to the Lord and gain understanding of the Lord
at the very instant of hearing teachings about the
supreme Lord.



Anuccheda - 1

[t is said kim va parair iSvarah sadyo
'tra krtibhih Susrtisubhis tat-ksanat: t

hrdy avarudhyate

ne Supreme Lord

becomes immediately captured in t

he heart of the

accomplished devotees by hearing Bhagavatam and even

by those who have suddenly developed a desire to hear

it. (SB1.1.2)

These persons then give no regard to other teachings.



Anuccheda - 1

If by chance they hear other teachings, those teachings
act as stimuli (uddipana) for their own rasa, as it they are
hearing pastimes of the Lord.

An example is Prahlada.

On hearing teachings about materialism from his
teachers, he preached the glories ot Visnu.



Anuccheda - 1

However, disguising themselves like ordinary people out of humility, they
speak as if they are overcome by illusion or overcome by kama:

naitan manas tava kathasu vikuntha-natha
sampriyate durita-dustam asadhu tivram
kamaturam harsa-$oka-bhayaisanartam

tasmin katharh tava gatim vimrsami dinah

O Lord of Vaikuntha (vikuntha-natha)! This mind (etad manah),
contaminated with sin (durita-dustam), wicked and uncontrollable (asadhu
tivram), is not pleased (na sampriyate) with topics about you (tava
kathasu). It is afflicted by lust (kamaturarm) and disturbed by joy, sorrow,
fear and desire for wealth (harsa-Soka-bhaya-esana-artarn). How can this

wretch (kathar dinah) think of the truth (tava gatim vimrsami) about you
in his mind (tasmin)? (SB 7.9.39)



Anuccheda - 1

The attainment from hearing scriptures is described:
yavat papais tu malinar hrdayam tavad eva hi |
na Sastre satya-buddhih syat sad-buddhih sad-gurau tatha ||
aneka-janma-janita-punya-rasi-phalar mahat |

sat-sanga-Sastra-sravanad eva premadi jayate ||

As long as the heart is contaminated with sins, the intelligence
will not accept scripture as true and will not accept the guru as a
spiritual teacher. The result of accumulated pious acts over many
births is great. However prema arises only from hearing the
scriptures in association of devotees. (Brahma-vaivarta Purana)




Anuccheda -1

Favorability to the
Lord



Anuccheda - 1
Favorability to the Lord

Though the final conclusion is the existence of the Supreme
Lord, what is the method of attainment (abhidheya) and what is
the final goal of the devotee (prayojana), after accepting the
teachings about the Lord?

These two should be respectively taught as conclusions.

The actions to be performed (abhidheya) are actions producing
favorableness to the Lord, since that is the opposite of the jiva’s
aversion to the Lord.



Anuccheda - 1
Favorability to the Lord

This means worship ot the Lord, from which knowledge
(jidnam) of the Lord arises.

The goal (prayojanam) is realization (anubhava) of the
Lord.

Realization means internal and external perception of the
Lord (sdksat-kara) from which all suftering will be
destroyed.



Anuccheda - 1
Favorability to the Lord

These two topics were previously indicated in the
teachings presented.

When presenting the teachings, it is like when, hearing
that there is treasure in his house, a poor man
immediately attempts to find it.

However in order to prevent negligence in the
attainment, the teachings are again given (specifically
describine the means and goal).



Anuccheda - 1
Favorability to the Lord

After explaining the jiva’s cause of suffering as aversion
to the Lord with beginningless ignorance of his eternal
existence (tad-jiana-samsargabhava), the scriptures
teach favorability to the Lord (tat saimmukhyam), which
is like a cure for the cause of illness.



Anuccheda - 1
Favorability to the Lord

bhayam dvitiyabhinivesatah syad
1sad apetasya viparyayo ’smrtih
tan-mayayato budha abhajet tam

bhaktyaikayesam guru-devatatma

For the jiva averse to the Lord (isad apetasya), there will be samsara
(bhayam syad) consisting of identity with body (viparyayo) and lack of
identity with the soul (asmrtih), because of his absorption in the material
coverings on the soul (dvitiya abhinivesatah), arising from the Lord’s maya
(tan-mayayato). Therefore, the intelligent person (budhah), taking guru as
his Lord and very selt (guru-devatatma), should tully worship the Lord (tarn
1sarm abhajet) with pure bhakti (bhaktyaikaya).

(SB 11.2.37)



Anuccheda - 1
Favorability to the Lord

The commentary of Sridhara Svami says, “One should
worship the Lord since fear arises from the Lord’s maya.

Fear arises from identity with the body.

This identification arises from ahankara, and ahankara
arises from lack of vision of the svartipa of the jiva.

Why does maya act in this way?



Anuccheda - 1
Favorability to the Lord

By aversion to the Lord (isat apetasya), non-appearance
of the svartipa of the jiva (asmrti) arises and the opposite
awareness “I am this body” arises.

By absorption in this body, fear arises.

This is well known as illusion.



Anuccheda - 1
Favorability to the Lord

daivi hy esa guna-mayi

mama maya duratyaya |
mam eva ye prapadyante
mayam etarn taranti te ||

My maya made of the gunas (esa mama guna-mayl
maya), fit for jivas’ pleasure (daivi), is hard to surpass
(duratyaya), but those who surrender to Me alone (mam
eva ye prapadyante) can cross over maya (mayam etam
taranti te). (BG 7.14)



Anuccheda - 1
Favorability to the Lord

One should worship the Lord without deviation (ekaya).

Thinking of the guru as the Lord, dearest to the selt
(guru-devatatma), one should worship the Lord.”

Kavi speaks to Videha.



Essence of Anuccheda — 1

The root cause of the Jiva’s sultering
is his Krsna-Bahirmukhata. He can
overcome it by becoming Krsna-

unmukha by practice of Bhakti



Anuccheda - 2

Theme: Proof for how by
bhakti one actually
overcomes samsara



Anuccheda - 2

Moreover it is said:
evarh sva-citte svata eva siddha
atma priyo ‘rtho bhagavan anantah |
tarh nirvrto niyatartho bhajeta
sarsara-hettiparamas ca yatra ||

Thus being situated (evam), the Lord (atma), who is filled with
prema (priyah), who is most valued (arthah), who is tull of all
qualities (bhagavan) and who is everywhere (anantah), appears
spontaneously in his heart (svatah sva-citte eva siddha). The
yogi, filled with bliss (nirvrtah) and aiming for prema (niyata
arthah), should worship him (tam bhajeta). By this worship
(yatra), ignorance, the cause of repeated births (samsara-hetu), is
destroyed (uparamah). (SB 2.2.6)



Anuccheda - 2
The commentary says, “What should the yogi do?
He should serve the Lord. That is described in this verse.

Becoming detached (evam), he should worship the Lord
(bhajeta).

The reasons that the Lord should be worshipped are then
given.

That Lord is present independently in the heart (svatah
siddhah) since he is atma (a spiritual entity).



Anuccheda - 2

He is a form of happiness which can be experienced by
service to him (priyah).

He is actually existing (arthah), not false like objects
which are not atma.

He is Bhagavan, tull of all qualities and eternal (anantah).

Because he has these qualities, one should worship the
Lord.

Having determined his form (niyatarthah), the person
becomes joytul with bliss on realizing the Lord(nirvrtah).



Anuccheda - 2

The verse indicates that the Lord is joytul by his very
nature.

When one worships the Lord (yatra), destruction of
ignorance, the cause of sarhsara, takes place.”

The word ca indicates that (besides destruction of
ignorance) one also achieves the Lord.

Sukadeva speaks.



Essence of Anuccheda -2

Proot for how by bhakti one
actually overcomes
samsara



Anuccheda - 3

First Canto Proofs

Theme: Understanding the

nature of Pure Bhakti



Anuccheda - 3
First Canto Proofis

Though hearing and contemplation are methods of
jiiana, they also produce favorableness to the Lord.

Because they produce realization o

' the form of Brahman

and are thus suitable for gradual development of

realization of the Lord, even sank

ya, astanga-yoga and

karma are classed as being tavorable.

To some degree they produce bhakti.



Anuccheda - 3
First Canto Proofis

Thus, karma is a cause ot bhakti because it is a form of

following the Lord’s order and involves offering to the
Lord.

Jfiana is an attendant to bhakti by causing detachment to
material objects.

However the previous verse quoted stated that one
should worship the Lord with bhakti.



Anuccheda - 3
First Canto Proofis

Karma and jiidna were not given any regard.

One should worship by direct bhakti, consisting of
hearing and chanting about the Lord.

The reasons are shown in the introductory part of the
teachings of Sta.



Anuccheda - 3
First Canto Proofis

ato vai kavayo nityam
bhaktirm paramaya muda |
vasudeve bhagavati
kurvanty atma-prasadanim ||

Thus the wise (ato vai kavayah) constantly (nityam),
with great joy (paramaya muda), perform bhakt
(bhaktim kurvanty) to Lord Krsna (vasudeve
bhagavati)--which gives joy to the mind (atma-
prasadanim). (SB 1.2.22)



Anuccheda - 3
First Canto Proofs

sa vai purnsam paro dharmo
yato bhaktir adhoksaje |
ahaituky apratihata
yayatma suprasidati ||

The supreme dharma for all human beings (sadhana
bhakti) (pumsam paro dharmo) is that (sa vai) by which
(yato) prema-bhakti to the Lord arises (bhaktir
adhoksaje), which is not caused by anything other than
itselt (ahaituky), cannot be obstructed (apratihata), and
which satisties the mind completely (yayatma
suprasidati). (SB 1.2.6)



Anuccheda - 3
First Canto Proofis

At the beginning of the great Purana the question was
asked: please declare the final essence of all scriptures.

In answer to this Siita spoke the above verse.

From this dharma, taste for hearing the topics of the
Lord (adhoksaje bhaktih) arises.

That is the meaning, since later in verse 8 this will be
shown by a negative statement:



Anuccheda - 3
First Canto Proofis

dharmah svanusthitah pumsam
visvaksena-kathasu yah |
notpadayed yadi ratim
Srama eva hi kevalam ||

Varnasrama-dharma (svanusthitah dharmah) of the
human being (pumsam), which does not produce (yah
na utpadayed) attraction for topics of the Lord

(visvaksena-kathasu ratim), is only wasted effort (Srama
eva hi kevalam). (1.2.8)



Anuccheda - 3
First Canto Proofis

That dharma is undertaken in order to please the Lord
(SB 1.2.13).

[t is the best of all (parah) since it not only concerned
with renouncing.

[t does not distinguish whether one is averse to matter.

Narada says:



Anuccheda - 3
First Canto Proofs

naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh nirafijanam |
kutah punah sasvad abhadram isvare

na carpitam karma yad apy akaranam ||

Even the stage of jnana without the bondage of karma
(naiskarmyam jhanam apy) is not glorious (na sobhate) it it is
devoid of bhakti to the Supreme Lord (acyuta-bhava-varjitam).
What is the use of having destroyed ignorance (alam
nirafijanam)? What then to speak of sakama-karma which causes
sutfering, both during practice and at the stage perfection (kutah
punah sasvad abhadram), and niskama-karma (yad apy
akaranam karma), when not oftered to the Lord (i$vare na ca

arpitarn)? (SB 1.5.12)



Anuccheda - 3
First Canto Proofis

atah pumbhir dvija Srestha
varnasrama vibhagasah |

svanusthitasya dharmasya

samsiddhir hari tosanam ||

O best of the brahmanas (dvija-sSrestha)! The complete
perfection (samsiddhih) of dharma (svanusthitasya
dharmasya), according to divisions of varnasrama
(varnasrama-vibhagasah) by men (pumbhih), is pleasing
the Lord (hari-tosanam). (SB 1.2.13)



Anuccheda - 3
First Canto Proofis

Sah means “this alone is the best”.

Bhakti is distinct from dharma described in the text.

The svartipa qualities of bhakti are described.

[t is causeless (ahaituki), devoid of other goals or

motives, since it is by its nature the very form of
happiness (sought by other methods).



Anuccheda - 3
First Canto Proofis

[t is impossible to obstruct this bhakti since no other
object exists which gives higher bliss.

When a taste for bhakti develops, by that bhakti, bhakti-
yoga characterized by hearing and chanting, begins.



Anuccheda — 4

First Canto Proofs

Theme: Bhakti is independent,
whereas other paths are

dependant on Bhakti



Anuccheda - 4
First Canto Proofs

As is stated in SB 5.18.12 (yasyasti bhaktir bhagavaty
akificana), by bhakti one develops knowledge of the
Lord’s svartipa. Detachment from all else follows after
this.
vasudeve bhagavati bhakti-yogah prayojitah |
janayaty asu vairagyam jihanam ca yad ahaitukam ||

Bhakti dedicated to Lord Krsna, endowed with special
moods (vasudeve bhagavati bhakti-yogah prayojitah),
quickly produces detachment from material goals
(Jjanayaty asu vairagyam) and knowledge of the Lord

devoid of the desire for liberation (jianam ca yad
ahaitukam) (SB12 7)



Anuccheda - 4
First Canto Proofs

Bhakti quickly (asu)—just by hearing slightly--produces
knowledge which is beyond dry logic (ahaitukam) as stated in
the Upanisads. This is stated in the negative:

dharmah svanusthitah pursam
visvaksena-kathasu yah |
notpadayed yadi ratim
Srama eva hi kevalam ||

Varnasrama-dharma (svanusthitah dharmah) of the human
being (purnsam), which does not produce (yah na utpadayed)
attraction for topics of the Lord (visvaksena-kathasu ratim), is
only wasted effort (Srama eva hi kevalam). (SB 1.2.8)



Anuccheda - 4
First Canto Proofis

If dharma, by not taking support of Vasudeva, does not
produce taste for descriptions of the Lord’s pastimes
(kathasu), it will not produce results (sramah).

This is stated because taste for the Lord’s topics is best
and, in every case, the first result.

Taste for other types of worship of the Lord is also
indicated by this.



Anuccheda - 4
First Canto Proofs

The word eva indicates the temporary nature of Svarga
and other results of karma for enjoyment.

The word hi indicates that there is suitable proof in sruti.

For instance it is said tad yatheha karma-jito lokah
ksiyate: the results of karma are temporary. (Chiandogya
Upanisad 8.1.6)

The word kevala indicates that the results of dharma
which produce detachment and liberation are also not to

be attained and as well indicate the temporary nature of
siddhis



Anuccheda - 4
First Canto Proofis

Some proofs indicated by the word hi are as follows:

yasya deva parabhaktih
yatha deva tatha gurau
tasyaite kathitah hy arthah
prakasante mahatmanah

One who has devotion to the guru as much as he has for
the Lord manifests knowledge of the scriptures.
(Svetasvatara Upanisad 6. 23 )



Anuccheda - 4
First Canto Proofis

Sreyah-srtirnh bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
tesam asau klesala eva Sisyate
nanyad yatha sthiila-tusavaghatinam

O Lord! If tools give up bhakti, the all-inclusive path,
and suffer to attain realization of atma without bhakti,
they simply attain suffering and nothing else. They are

like fools who beat empty husks. (SB 10.14.4)



Anuccheda - 4
First Canto Proofs

ye nye ‘ravindaksa vimukta-maninas
tvayy asta-bhavad avisuddha-buddhayah

aruhya krcchrena param padam tatah
patanty adho 'nadrta-yusmad-anghrayah

O lotus-eyed Lord (aravindaksa), although nondevotees (ye
anye) who accept severe austerities and penances to achieve the
highest position (aruhya krcchrena param padam) may think
themselves liberated (vimukta-maninah), their intelligence is
impure (avisuddha-buddhayah). They fall down from their
position of imagined superiority (tatah asta-bhavad patanty
adhah) because they have no regard for Your lotus feet (anadrta-
yusmad-anghrayah). (SB 10.2.32)



Anuccheda - 4
First Canto Proofis

The above two verses indicate that bhakti is independent
and jnana and vairagya are dependent.

Thus what is stated is: dharma which results in bhakti is
successiul.



Anuccheda - 5-6

First Canto Proofs

Theme: The true goal of

Dharma is Tattva Jijnasa



Anuccheda - 5-6
First Canto Proofis

Others think that the goal of dharma is material objects.

The result of these objects is fulfillment of desire and the
result of fultillment of desire is pleasure of the senses.

That pleasure gives rise to more acts ot dharma.

That is rejected in the next two verses.



Anuccheda — 5-6
First Canto Proofs

dharmasya hy apavargyasya
nartho 'rthayopakalpate |

narthasya dharmaikantasya
kamo labhaya hi smrtah ||

Material results are not suitable as the goal (na arthah
arthayopakalpate) for the person dedicated to higher
spiritual  goals  (apavargyasya hy dharmasya).
Attainment of material assets is not the desire (na
arthasya kamo labhaya hi smrtah) of the person who is
dedicated to the higher path (dharma ekantasya).



Anuccheda — 5-6
First Canto Proofs

kamasya nendriya-pritir
labho jiveta yavata |
jivasya tattva-jijnasa
nartho yas ceha karmabhih ||

For one who desires apavarga (kamasya), sense pleasure
attained from enjoying sense objects (indriya-pritir) is
not the goal (na labhah) as long as one lives (yavata
jiveta). The goal of life (jivasya) is inquiry into the
highest truth (tattva-jijhasa). What is accomplished by
prescribed duties (yas ca iha karmabhih) is not the goal
(na arthah). (SB 1.2.9-10)



Anuccheda - 5-6
First Canto Proofis

Apavarga means bhakti according to SB 5.19.19-20:

apavarga$ capi bhavati. yo 'sau bhagavati sarva-
bhiitatmany anatmye 'nirukte 'nilayane paramatmani
vasudeve manya-nimitta-bhakti-yoga-laksano nana-gati-
nimittavidya-granthi-randhana-dvarena yada hi maha-
purusa-purusa-prasangah



Anuccheda - 5-6
First Canto Proofs

Liberation is then achieved (apavargah capi bhavati). That
liberation (yah), whose essential nature is unmotivated bhakti-
yoga (ananya-nimitta-bhakti-yoga-laksanah) to the Lord full of
qualities (bhagavati), who attracts the minds of all beings (sarva-
bhiita atmany), who is not the object of merging (anatmye), who
is not described by material words (anirukte), who remains
beyond destruction of the universe (anilayane), who is the most
excellent atma (paramatmani), who is the son of Vasudeva
(vasudeve), takes place by destruction of the knot ot ignorance
(avidya-granthi-randhana-dvarena) which  causes various
material goals (nana-gati-nimitta), when there is association with
devotees of the Lord (yada hi maha-purusa-purusa-prasangah).



Anuccheda — 5-6
First Canto Proofs

Skanda Purana says:

niscala tvayi bhaktir ya

saiva muktir janardana |

mukta eva hi bhaktas te
tava visno yato hare ||

O Janardana (janardana)! O Lord (hare)! Unswerving
bhakti to you (niscala tvayi bhaktir ya) is liberation
(mukti or apavarga) (sa eva muktih) since those who are
liberated (te mukta) are devotees of Visnu (tava visnoh

bhaktah eva hi).



Anuccheda — 5-6
First Canto Proofis

Thus apavarga means “that which produces bhakti.”
Arthaya means “for producing results.”

The knowers of truth do not consider that the goal of
real dharma is for producing material results (arthaya).

Sense pleasure from enjoying objects is not the goal as
long as one lives.



Anuccheda - 5-6
First Canto Proofis

The goal is not Svarga through performance of karmas.
Rather, it is inquire about the truth only (tattva-jijiiasa).

Knowledge of this truth, which is a secondary result of
bhakti, is the highest result of karma.



Anuccheda - 7

First Canto Proofis

Theme: That Tattva is
Absolute Truth in 3 phases. It
is realized by Bhakti



Anuccheda — 7/
First Canto Proofs

What is that knowledge of truth (tattva-jiana)? One
verse illustrates this.
vadanti tat tattva-vidas
tattvarh yaj jianam advayam |
brahmeti paramatmeti
bhagavan iti sabdyate ||

The knowers of truth (tattva-vidah) call this truth
(vadanti tat tattvamh) advayam-jianam (yaj jhanam
advayam), the supreme conscious being, who is called
Brahman by the jianis (brahmeti), Paramatma by the

yogis (paramatmeti) and Bhagavan by the devotees
(bhacavan iti Séabdvate) (SB12 11)



Anuccheda - 7
First Canto Proofis

In pointing out that this highest truth is indivisible
(advayam) with the three elements being in oneness, it is
accepted that this highest principle possesses sakti.

Brahman refers to pure knowledge (kevala-jianam)
without manifestation of saktis.

Paramatma refers to a portion of the Lord endowed with
cit-cakti and maya-sakti and functioning as antaryami.



Anuccheda - 7
First Canto Proofis

Bhagavan refers to the form that manifests all Saktis
completely.

This was described in the previous three Sandarbhas.

This entity with three types of manifestation is produced

directly by bhakti.



Anuccheda - 7
First Canto Proofis

tac chraddadhana munayo
jiiana-vairagya-yuktaya |

pasyanty atmani catmanam
bhaktya sruta-grhitaya ||

The seriously inquisitive student or sage (tat
sraddadhana munayo), well equipped with knowledge
and detachment (jiana-vairagya-yuktaya), realizes that
Absolute Truth (pasyanty atmani catmanarm) by
rendering devotional service (bhaktya) after hearing
from guru (Sruta-grhitaya). (SB 1.2.12)



Anuccheda - 7
First Canto Proofis

By bhakti, in the form of prema--the culmination ot
having a taste for topics ot the Lord--the devotees see this
truth in his pure consciousness (atmani).

What to speak of knowing it, they directly perceive or
realize it.

This truth is the shelter of the svartpa-sakti, jiva-sakti
and maya-saktis (Atmanam).



Anuccheda - 7
First Canto Proofis

This bhakti is served by jiiana and vairagya, which arise
from it.

The sages see and attain this entity in either of two ways:
without manifestation of its saktis or with manifestation
ol its Saktis.

The words sruta-grthitaya, munayah and sraddadhana
show that bhakti is hard to attain.



Anuccheda - 7
First Canto Proofis

By hearing the conclusions of all scriptures from an

authorized guru, one attains it.

Thus, hearing from the guru is understood to be the
most necessary practice for the individual.



Anuccheda - 7
First Canto Proofs

bhagavan brahma kartsnyena
trir anviksya manisaya |
tad adhyavasyat kiaita-stho
ratir atman yato bhavet ||

The unchanging Brahma (kata-stho bhagavan) reviewed three
times (trir anviksya) the Vedas (brahma) completely
(kartsnyena) with his intelligence (manana) (manisaya), and
determined that process (tad adhyavasyat) which produces
prema in the self (yato ratir atman bhavet). (SB 2.2.34)

If there is qualification for contemplation (manana) and then
absorption in contemplation, which make one give up all other
contlicting thoughts, then those with faith can develop bhakti
through worship.



Anuccheda - 8

First Canto Proofs

Theme: That Bhakti alone is
the real dharma



Anuccheda — 8
First Canto Proofs

Sruti explains the same fact. Atma vare drastavyah
Srotavyo mantavyo nididhyasitavya: the Lord should be

seen, heard, thought of (manana) and worshipped.
(Brhad-aranyaka Upanisad 2.4.4.6)

Nididhyasanam means worship, and seeing means
meeting directly.

That rare bhakti is attained even from performing one’s
dharma it dharma is endowed with pleasing the Lord.

Pleasing the Lord is the highest result of dharma.



Anuccheda - 8
First Canto Proofs

atah pumbhir dvija srestha
varnasrama vibhagasah |

svanusthitasya dharmasya

samsiddhir hari tosanam ||

O best of the brahmanas (dvija-srestha)! The complete perfection
(sarhsiddhih) of dharma (svanusthitasya dharmasya), according
to divisions of varnasrama (varnasrama-vibhagasah) by men
(pumbhih), is pleasing the Lord (hari-tosanam).(SB 1.2.13)

The goal of dharma which is undertaken faultlessly with great
etfort (su anusthitasya) is ultimately to please the Lord. Using
dharma to gain Svarga is most unsuitable.



Anuccheda - 8
First Canto Proofis

If the result of dharma consisting of pleasing the Lord is
bhakti with taste for hearing, which brings about jfiana
and vairagya, which follow after the practice ot bhakti,
then, it should be concluded that bhakti alone consisting
of hearing etc. must be performed.



Anuccheda - 9

First Canto Proofs

Theme: Therefore that Bhakti
(characterized by Hearing and
Chanting) should be performed
without the covering of Karma
and Jnana



Anuccheda — 9
First Canto Proofs

What is the use of involving oneself in karma?
tasmad ekena manasa
bhagavan satvatam patih |
Srotavyah Kkirtitavyas ca
dhyeyah pijyas ca nityada

Theretore (tasmad), with mind dedicated only to bhakti,
devoid of karma and jidna (ekena manasa), one should
constantly hear about (nityada srotavyah), glority
(kirtitavyas ca) and meditate upon (dhyeyah) the
Supreme Lord — the master of the devotees (bhagavan
satvatam patih). (SB 1.2.14)



Anuccheda - 9
First Canto Proofis

Ekena means “with mind devoid of enthusiasm for

karma or other processes.”

“Hearing and chanting” means hearing and chanting the
Lord’s names and qualities.



Anuccheda - 10

First Canto Proofs

Theme: Glorification of the
Process of Hearing



Anuccheda - 10
First Canto Proofs

A glorification of hearing is given to develop a taste for
hearing the Lord’s topics.

This is the first step---with inditference to the
performance of karma and other processes which are
ditficult-- described in order to show the easy stages of
bhakti up to the final stage (prema).



Anuccheda - 10
First Canto Proofis

yad-anudhyasina yuktah
karma-granthi-nibandhanam |
chindanti kovidas tasya
ko na kuryat katha-ratim ||

Who will not develop attraction for topics of the Lord
(kah  kovidah na kuryat tasya katha-ratim),
remembrance of whom, like a sword (yad-anudhya asina
yuktah), will cut (chindanti) the knots of karma (karma-

granthi-nibandhanam)? (SB 1.2.15)



Anuccheda - 10
First Canto Proofs

By the sword of remembrance of the Lord persons with
discrimination (kovidah), with controlled minds, cut the
knot of karma and ahankara which binds one to various

bodies.

Who would not develop attraction for topics of this Lord,
which deliver one from the greatest sutfering?



Anuccheda-11

First Canto Proofs

Theme: How Sraddha
develops?



Anuccheda - 11
First Canto Proofis

“But those who are unfortunate cannot develop taste for

the Lord’s topics.”

Five verses, explaining an easy method, teach bhakti up
to the stage of nistha after starting the process.



1 1.2.16 ||

Susrisoh sraddadhanasya
vasudeva-katha-rucih
syan mahat-sevaya viprah
punya-tirtha-nisevanat

O brahmanas (viprah)! Attraction for topics concerning
Krsna (vasudeva-katha-rucih) will arise (syat) by service
to the great devotees (mahat-sevaya), followed by taith
(sraddadhanasya), by surrender to the feet of the pure
guru (punya-tirtha-nisevanat), and by the desire to hear
(Susrasoh).



Anuccheda - 11
First Canto Proofs

[t is said:
bhuvi puru-punya-tirtha-sadanany rsayo vimadas
ta uta bhavat-padambuja-hrdo ’gha-bhid-anghri-jalah
dadhati sakrn manas tvayi ya atmani nitya-sukhe
na punar upasate purusa-sara-haravasathan

Sages free from false pride live on this earth by frequenting the
sacred pilgrimage sites. Because such devotees keep your lotus
teet within their hearts, the water that washes their feet destroys
all sins. Having turned their minds toward you, the ever-blisstul
soul of all existence, they no longer dedicate themselves to
serving family life at home, which simply robs a man of his good

qualities. (SB 10.87.35)



Anuccheda - 11
First Canto Proofis

Generally taste develops by association with great
devotees (mahat-sangah).

By serving holy tirthas one can serve great devotees.

By serving great devotees, taste for the Lord’s topics
develops.



Anuccheda - 11
First Canto Proofs

If one goes to a holy place for other purposes, one may
meet devotees who wander to holy tirthas or who live
there, and one may perform service in the form of seeing,
touching and conversing.

By that, one develops taith in worshipping the Lord.

One then develops the desire to hear what these devotees
are discussing together when they spontaneously speak
about the Lord.



Anuccheda - 11
First Canto Proofs

From hearing, taste for the topics develops.

Hearing from great devotees has immediate etfect.

Thus it is said:



3.25.25
satam prasangan mama virya-samvido
bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
Sraddha ratir bhaktir anukramisyati

From association with the best devotees (satam prasangan),
topics of my glorious pastimes become directly realized
(mama virya-samvido), bringing the devotee to nistha
(implied). Then the topics become an elixir for the heart and
ears at the stage of ruci (kathah hrt-karna-rasayanah
bhavanti). By taste (tad-josanad) for these topics, dsakti,
bhava and then prema for the Lord (sraddha ratih bhaktih)
who is the destroyer of material life (apavarga-vartmani),
quickly develop in sequence (asu anukramisyati).



Anuccheda - 12

First Canto Proofs

Theme: Bhajana Kriya and
Anartha Nivrtti



11.2.17 ||

Srnvatam sva-kathah krsnah
punya-sravana-kirtanah
hrdy antah stho hy abhadrani
vidhunoti suhrt satam

Krsna (krsnah), who purities by the processes of hearing
and chanting (punya-Sravana-kirtanah), who is the
benetactor ot the devotees (suhrt satam) who hear about
him (Srnvatamn sva-kathah), enters the hearts ot the
devotees (hrdy antah stho) and destroys their sins
(abhadrani vidhunoti).



Anuccheda - 12
First Canto Proofis

The Lord, entering by the topics, and remaining in the
thoughts (antahsthah), destroys desires (abhadrani).



Anuccheda - 13

First Canto Proofs

Theme: Nistha



1 1.2.18 ||

nasta-prayesv abhadresu
nityam bhagavata-sevaya
bhagavaty uttama-sloke
bhaktir bhavati naisthiki

As the impediments to bhakti (abhadresu) become
generally destroyed (nasta-prayesu) by constant service
to the devotees and Bhagavatam (mnityam bhagavata-
sevaya), the stage of nisthita bhakti to Bhagavan
(bhagavaty naisthiki bhaktih), who is praised by the
greatest sages (uttama-sloke), becomes established
(bhavati).



Anuccheda - 13
First Canto Proofs

Even though impurities are not completely destroyed (nasta-
prayesu), bhakti can be performed steadily.

In the process of jiana however, steady performance requires
complete destruction of impurities.

This shows the unimpeded nature of bhakti.

Bhakti in the form of meditation becomes constant (naistiki)
by service to the devotees or to Bhagavatam.



Anuccheda — 14

First Canto Proofs

Theme: Ruci and Asakti



111.2.53 |
tri-bhuvana-vibhava-hetave 'py akuntha-
smrtir ajitatma-suradibhir vimrgyat
na calati bhagavat-padaravindal
lava-nimisardham api yah sa vaisnavagryah

He (yah), whose remembrance is not lured (akuntha-

smrtih) by dominion over t
vibhava-hetave apy), and w]

he three worlds (tri-bhuvana-
ho does move (na calati) for

half a minute or half a second

| (lava-nimisardham api) from

the Lord’s lotus feet (bhagavat-padaravindat) which are
sought by the devatas who also meditate on the Lord
(ajitatma-suradibhir vimrgyat), is the best of devotees (sah

vaisnava agryah).



Anuccheda - 14
First Canto Proofs

By destruction of all desires, ones heart becomes merged

in suddha-sattva and is thus suitable for direct perception
(saksatkara) of the Lord.



11.2.19 ||

tada rajas-tamo-bhavah
kama-lobhadayas ca ye
ceta etair anaviddham
sthitarh sattve prasidati

The mind (tada cetah) becomes unatfected
(anaviddham) by lust, greed, anger, hatred and illusion
(etair kama-lobhadayas ca ye) which arise form rajas
and tamas (rajas-tamo-bhavah). Then the mind becomes
fixed in the form of the Lord at the stage of asakti
(sthitam sattve) and becomes satistied (prasidati).



Anuccheda - 14
First Canto Proofs

The mind, uncontaminated by rajas and tamas, by kama
and lobha, becomes situated in Suddha-sattva and is
satistied.



Anuccheda - 15

First Canto Proofs

Theme: Bhava and Prema



1 1.2.20 ||

evam prasanna-manaso
bhagavad-bhakti-yogatah
bhagavat-tattva-vijianam

mukta-sangasya jayate

Then the mind becomes joytul and satistied on attaining
rati (evarn prasanna-manaso). Finally prema develops
(bhagavad-bhakti-yogatah),  accompanied by the
appearance of complete detachment (mukta-sangasya).
The devotee then experiences the Lord’s form, qualities,
pastimes, powers and sweetness (bhagavat-tattva-
vijiianarn jayate).



Anuccheda - 15
First Canto Proofs

From the previously mentioned method one develops a
satistied mind.

From performing bhakti-yoga in which one is detached
from all desires (mukta-sangasya) one develops
realization (vijianam) of the Lord internally or
externally, without having to meditate.



Anuccheda - 16

First Canto Proofis

Theme: Destruction of
Ignorance



[ 1.2.21 ||

bhidyate hrdaya-granthis
chidyante sarva-sams$ayah
ksiyante casya karmani
drsta evatmanisvare

Ignorance is cut (bhidyate hrdaya-granthih) and all
doubts are destroyed (chidyante sarva-samsayah). On
seeing the Lord in the mind and with the eyes (drsta eva
atmani iSvare), all karmas are destroyed (ksiyante ca
asya karmani).



Anuccheda — 16
First Canto Proofis

Ahankara (hrdaya-granthih) is destroyed.

All doubts about seeing the Lord are destroyed for those
who hear about him and meditate on him.

By hearing, thoughts about the non-existence ot the Lord
are destroyed.

By meditation, mistaken thoughts concerning the Lord
are destroved



Anuccheda - 16
First Canto Proofs

However, by direct perception of the Lord, thoughts

about non-existence of the Lord and contrary thoughts
are both destroyed.

Karmas are diminished (ksiyante).

A shadow (abhasa) of karma remains by the will of the
Lord.



Anuccheda - 17

First Canto Proofis

Theme: Bhakti is blisstul in
Sadhana and in Perfection



11.2.22 |

ato vai kavayo nityam
bhaktirm paramaya muda
vasudeve bhagavati
kurvanty atma-prasadanim

Thus the wise (ato vai kavayah) constantly perform
(nityarnh kurvanty) bhakti (bhaktim) - which gives joy to
the mind (atma-prasadanim) - to Lord Krsna (vasudeve
bhagavati) with great joy (paramaya muda).



Anuccheda — 1/
First Canto Proofis

The wise pertorm bhakti which purities the mind (atma-
prasidanim).
That is not the only quality of bhakti.

[t is performed with the greatest joy (paramaya muda).

The performance of bhakti does not give suftering either
during sadhana or perfection as in the case of
nerformance karmas



Anuccheda-17
First Canto Proofs

Rather it gives happiness in sadhana and pertection.

Thus the wise perform bhakti at all times, during
sidhana and in perfection.

Stuta speaks the verses.



Anuccheda - 18

First Canto Proofis

Theme: One should not
worship the Demigods



Anuccheda — 18
First Canto Proofs

In this way, it is concluded that one should give up ettorts in
karma, jiana and vairagya and perform bhakti to the Lord.

One should also not worship devatas, which is part of karma,
what to speak of worshipping other living entities.

This is explained in seven verses.

Brahma and Siva should not be worshipped by persons desiring
the highest goal.



Anuccheda - 18
First Canto Proofs

Though they are gunavataras of the Lord, they are not
directly Parabrahman like Visnu.

They lack the advantage of pure sattva, and have a
prominence of rajas and tamas.

The following is also quoted in Paramatma Sandarbha:



1 1.2.23 ||

sattvarn rajas tama iti prakrter gunas tair
yuktah parama-purusa eka ihasya dhatte |
sthity-adaye hari-virifici-hareti samjnah
Sreyamsi tatra khalu sattva-tanor nirnam syubh ||

The one supreme purusa (parama-purusa ekah),
accepting the gunas of prakrti (dhatte prakrter gunah)
known as sattva, rajas and tamas (sattvarn rajas tama
iti), for creation, maintenance and destruction (sthity-
adaye), is called Visnu, Brahma and Siva (hari-virifici-
hareti samjnah). The best results for the devotees (tatra
ninam Sreyarisi) will come from Visnu with Suddha-
sattva-Sakti (khalu sattva-tanor syuh).



1 1.2.24 ||

parthivad daruno dhamas
tasmad agnis trayimayah |
tamasas tu rajas tasmat
sattvar yad brahma-darsanam ||

Smoke is superior to dull wood (parthivad daruno
dhitimah), and fire, sacred to the Vedas, is superior to
smoke (tasmad agnis trayimayah). Similarly rajas is
superior to tamas (tamasas tu rajas), and sattva is
superior to rajas (tasmat sattvarn), since sattva is
tavorable for realizing the Lord (yad brahma-darsanam).



Anuccheda - 18
First Canto Proofs
Sattva-tanoh means “having sattva-sakti.”

Fire is used in karma (trayimayah).

Wood represents tamas. Smoke represents rajas. Fire
represents sattva.

The activities of karma (trayimayah) represent Brahman.



Anuccheda — 1o
First Canto Proofs

Smoke has a portion of fire in it, and consequently a portion

of Vedic action, unlike wood, which has no portion of fire.

Rajas is next to sattva, and tamas is not, and rajas has a small
portion of realization of the Lord.

Just as Vedic actions are directly performed with fire and not
with smoke or wood, so the Lord appears in sattva.

One should perform bhakti properly by giving up devata
worship.



1 1.2.25 ||

bhejire munayo 'thagre
bhagavantam adhoksajam |
sattvam visSuddham ksemaya
kalpante ye 'nu tan iha ||

Theretore (atha) the ancient sages (agre munayah)
worshipped (bhejire) the Supreme Lord, beyond the
material senses (bhagavantam adhoksajam), composed
of visuddha-sattva (sattvarmm visuddham). Those who
follow the sages (ye anu tan) attain liberation (ksemaya
kalpante) in this world (iha).



Anuccheda — 18
First Canto Proofs

Thus (atah) in ancient times (agre) the sages worshipped the

Lord who is composed of viSuddha-sattva.

Bhagavat Sandarbha explains how the Lord is beyond
material sattva.

Those who follow the sages (tan) attain the highest benefit in
this world (iha).



Anuccheda - 19

First Canto Proofis

Theme: One should even give
up worship of Lord Siva



Anuccheda - 19
First Canto Proofs
Some persons worship devatas such as Siva.
This is because they have material desires.

But persons desiring liberation do not worship them.

What to speak of persons dedicated solely to the highest
goal through bhakti.



1 1.2.26 ||

mumuksavo ghora-ripan
hitva bhita-patin atha |
narayana-kalah santa
bhajanti hy anastiyavah ||

Rejecting (hitva) the frighttul forms (ghora-rapan) of
Siva or others devatas (atha bhiita-patin), persons
desirous of liberation (what to speak of the devotees)
(mumuksavah), without criticizing those devatas

(anastiyavah), worship (bhajanti hy) the avataras of
Narayana (narayana-kalah santa).



Anuccheda - 19
First Canto Proofs

As well as worship of Siva, Pitrs and Brahma are also

rejected.

However, worshippers of Visnu do not criticize the
devatas.



Anuccheda - 20

First Canto Proofis

Theme: Why do people
worship the Demigods?



Anuccheda — 20
First Canto Proofs

“A person with material desires can worship Visnu. Why
does he worship the devatas?”
I11.2.27 ||
rajas-tamah-prakrtayah
sama-$ila bhajanti vai |
pitr-bhuita-prajesadin
SriyaiSvarya-prajepsavah ||

Desirers of progeny and power along with wealth (Sriya
aiSvarya-praja ipsavah), having natures of rajas and tamas
(rajas-tamah-prakrtayah), corresponding to the natures of
their deities (sama-sila), worship (bhajanti vai) the Pitrs,
Siva, Brahma and others (pitr-bhuita-prajesa adin). (SB
1.2.27)



Anuccheda - 20
First Canto Proofs

They have natures similar to the Pitrs etc, since they have

natures of rajas and tamas.

Because of similar natures they are inclined to worship
those devatas.



Anuccheda - 21

First Canto Proofis

Theme: The Conclusion of all
the Vedas is Vasudeva



Anuccheda - 21
First Canto Proofs

It was already stated that Vasudeva should be

worshipped.

The conclusion of all scriptures is this alone. That is
expressed in two verses.



I 1.2.28-29 ||

vasudeva-para veda vasudeva-para makhah |

vasudeva-para yoga vasudeva-parah kriyah ||
vasudeva-param jianam vasudeva-param tapah |

vasudeva-paro dharmo vasudeva-para gatih ||

Vasudeva is the purport of the Vedas (vasudeva-para
veda). Vasudeva is the object of all sacrifices (vasudeva-
para makhah). Yoga, varnasrama, knowledge and
austerities are all dependent on Vasudeva (vasudeva-para
yoga vasudeva-parah kriyah vasudeva-param jianam
vasudeva-param tapah). Bhakti is dependent on
Vasudeva (vasudeva-paro dharmo). Prema and liberation
are dependent on Vasudeva (vasudeva-para gatih).



Anuccheda — 21
First Canto Proofis

The commentary of Sridhara Svami says, “The
conclusion of the Vedas is Vasudeva.

Though it is seen that the Vedas indicate sacrifices,
sacrifices themselves indicate worship of Vasudeva.

Yoga scriptures indicate Vasudeva.

Though those scriptures describe asana and prandyama,
thev are methods of attainine Vasudeva.



Anuccheda - 21
First Canto Proofis

Scriptures of jiidna also indicate Vasudeva.

Though the subject of those scriptures is jiana, the
object of that jiana is Vasudeva (vasudeva-param tapah).

Tapah means jfiana in the verse.

The scriptures concerning dharma, involving charity and
vows is Vasudeva.



Anuccheda — 21
First Canto Proofs

Though those scriptures speak of Svarga, the final result of Svarga
(gatih) indicates Vasudeva since Svarga is a portion of his bliss.

Or all the Vedas indicate Vasudeva since he is the root of the
scriptures.

A person may object that the scriptures indicate sacrifices, yoga,
asanas etc, not only Vasudeva, but even sacrifices, yoga and
asanas indicate Vasudeva.”

Since yoga and other processes are to some degree assistants of
bhakti, they mainly indicate bhakti.



Anuccheda - 22

First Canto Proofs

Theme: All Scriptures are
Consistent in establishing
Bhagavan as the Supreme



Anuccheda - 22
First Canto Proofs

It is understood that the Vedas deal with karma-kanda.
But some parts are dedicated directly to bhakti.

yasya deve para bhaktih

yatha deve tatha gurau |
tasyaite kathita hyarthah
prakasante mahatmanabh ||

For the person who has bhakti for the Lord and bhakti
for guru as much as the Lord, the meaning of scripture is
revealed. (Svetasvatara Upanisad 6.23)



Anuccheda - 22
First Canto Proofs

Having shown that bhakti is the means, Suta establishes the
consistency of all scriptures which were previously explained
(Bhagavan is supreme):
11.2.30 |
sa evedarh sasarjagre
bhagavan atma-mayaya |
sad-asad-riipaya casau
gunamayaguno vibhuh ||

The powertul Lord alone (sah vibhuh bhagavan eva), devoid of
material gunas (agunah), previously created this universe (idam
sasarja agre) by his material energy (atma-mayaya) composed of
material gunas (gunamaya) and endowed with cause and eftect
(sad-asad-rapaya).



Anuccheda - 22
First Canto Proofis

Sridhara Svami’s commentary says, “It is seen in all
scriptures that the supreme principle is engaged in
creating the material world, entering it and regulating it.
How can all scriptures indicate Vasudeva? Four verses
explain.”

This creation means processes starting from the

manifestation of mahat-tattva up to Brahma.

The Lord’s entrance into the world is described in later
verses. Siita speaks to Saunaka.



Anuccheda - 23

First Canto Proofs

Theme: Karma is useless
unless it leads to bhakti and
jiana is useless if not
performed along with bhakti



Anuccheda - 23
First Canto Proofs

In describing the appearance of Bhigavatam during the
discussion between Narada and Vyasa, bhakti is
indicated as the process:



11.5.12 ]
naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh nirafijanam
kutah punah $sasvad abhadram isvare
na carpitamm karma yad apy akaranam

Even the stage of jiana without the bondage of karma
(naiskarmyam jhanam apy) is not glorious (na sobhate)
it it is devoid of bhakti to the Supreme Lord (acyuta-
bhava-varjitam). What is the use of having destroyed
ignorance (alam nirafjanam)? What then to speak of
sakama-karma which causes suffering, both during
practice and at the stage perfection (kutah punah sasvad
abhadram), and niskdma-karma (yad apy akaranam

karma), when not offered to the Lord (isvare na ca
Aarpitam )?



Anuccheda - 23
First Canto Proofs

Sridhara Svami says, “Naiskarmyam means Brahman
which is devoid of karma.

Brahman’s nature is absence of karma because it alone
exists. (Actions are related with other objects. It there is
one object in existence, there is no need of action.)

Jiana is described as niranjanam (spotless) since it is
devoid of upadhis.



Anuccheda — 25>
First Canto Proofis

Anjana means that by which something is covered.

If jnana whose goal is Brahman, devoid of upadhis, is

devoid of bhakti (bhava) it has no value at all (alam na
Sobhate).

[t does not produce spiritual benetfit.

Then what is the use of kamya-karma (abhadram) during
sadhana and verfection ($asvat).



Anuccheda - 23
First Canto Proofls

And what is the use of niskama-karma (akaranam) if it is
not offered to the Lord, since it is material, devoid of
purification of existence?”

Karma is useless unless it leads to bhakti and jiana is
useless it not performed along with bhakti.



1 1.5.15 ||
jugupsitarmn dharma-krte 'musasatah
svabhava-raktasya mahan vyatikramah
yad-vakyato dharma ititarah sthito
na manyate tasya nivaranam janah

You have created a great disturbance (mahan
vyatikramah) by teaching a condemned subject
(jugupsitam anusasatah) to people (itarah janah)
attached to material enjoyment (svabhava-raktasya) in
order to make them accept dharma (dharma-krte).
Thinking that what you have taught is real dharma (yad-
vakyato dharma iti sthitah), they do not consider giving
it up (na manyate tasya nivaranar).



11.5.17 |
tyaktva sva-dharmarnh caranambujari harer
bhajann apakvo 'tha patet tato yadi
yatra kva vabhadram abhtid amusya kim
ko vartha apto 'bhajatam sva-dharmatah

If a person having given up his duties in varnasrama
(tyaktva sva-dharmam), begins the worship ot the Lord’s
lotus feet (hareh caranambujam bhajann), and happens
to deviate or not reach perfection (apakvo va atha patet
tato yadi), there is no misfortune for him at all in the
future (amusya kimm kva abhadram abhud). But what
does (kah va arthah) the person who tollows all duties of
varnasrama (sva-dharmatah) but does not worship the
Lord (abhajatam) gain (aptah)?



Anuccheda — 23
First Canto Proofs

The commentary says, “Now, only bhakti to the Lord, without
caring for steady practice in one’s dharma with nitya and
naimittika activities, is taught.

That is expressed in this verse.

A person may argue that if one perfects bhakti by worshiping and
giving up one’s dharma, there is no worry.

However it one does not perfect bhakti and dies or falls from
bhakti, then one will be worthless because of giving up one’s
dharma.



Anuccheda - 23
First Canto Proofs

However, one should not worry that one will become
worthless it one falls from the path or dies without
completing the process, since the person with a taste for
bhakti is no longer qualified for karma.

Even it he tfalls or does not complete bhakti, will he have
the misfortune (abhadram) of taking a low birth?

He will not.



Anuccheda — 23
First Canto Proofs
The word va indicates that it is impossible.

That is because he has impressions of bhakti.

On the other hand what is attained by those who perform
only their dharma and do not worship the Lord?”

Narada speaks to Vyasa.



