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Nature of Pure Bhakti,
the Essence of all
Scriptures



Nature of Pure Bhakti, the Essence of all Scriptures

11.2.6 |
sa vai purnsam paro dharmo
yato bhaktir adhoksaje
ahaituky apratihata
yayatma suprasidati

The supreme dharma for all human beings (sadhana
bhakti) (pumsam paro dharmo) is that (sa vai) by which
(yato) prema-bhakti to the Lord arises (bhaktir
adhoksaje), which is not caused by anything other than
itselt (ahaituky), cannot be obstructed (apratihata), and
which satisties the mind completely (yayatma
suprasidati).



Nature of Pure Bhakti, the Essence of all Scriptures

This verse answers the second question of the sages: what
is the final essence of all the scriptures.

That essence is highest dharma for anyone who is a
human being (purhsam), meaning hearing and chanting

about the Lord.

It is said:
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It is said:
etavan eva loke 'smin
purnsam dharmah parah smrtah
bhakti-yogo bhagavati
tan-nama-grahanadibhih

Pure bhakti to the Supreme Lord (bhagavati bhakti-
yogah), beginning with the chanting ot the holy name ot
the Lord (tad-nama-grahana adibhih), is the real dharma
(etavan dharmah smrtah), the supreme object (parah)
for the human living in this world (asmin loke pumsam).

SB 6.3.22
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By this statement, The word para along with dharma in
the present verse can indicate only bhakti-yoga.

Etavan eva indicates exclusion of other processes as para-
dharma.

The essence of scripture is bhakti-yoga by which prema-

bhakti (yatah bhaktih) appears.

It arises without cause (ahaituki).

Mixed bhakti is excluded in this definition (since it has
cause).
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yam na yogena sankhyena
dana-vrata-tapo-'dhvaraih
vyakhya-svadhyaya-sannyasaih
prapnuyad yatnavan api

Even though one engages with great endeavour
(yatnavan api) in the mystic yoga system, philosophical
speculation  (yogena sankhyena), charity, vows,
penances (dana-vrata-tapo-adhvaraih), etc (vyakhya-
svadhyaya-sannyasaih)., still one cannot achieve Me
(yarh na prapnuyad). (SB 11.12.9)
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dana-vrata-tapo-homa
japa-svadhyaya-sarmmyamaih
Sreyobhir vividhai$ canyaih
krsne bhaktir hi sadhyate

Devotion to Krishna is accomplished (krsne bhaktir hi
sadhyate) by such methods as charity, austerities, homa
(dana-vrata-tapo-homa), japa, study, sense control (japa-
svadhyaya-samyamaih), and other pious activities
(Sreyobhir vividhais canyaih). (SB 10.47.24)
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“But you are really evading the truth here (saying that
prema is not caused by sadhana-bhakti).”

No. Dharma consisting of hearing and chanting about the
Lord is called sadhana-bhakti, and in the mature state it is
called prema.

Both are called bhakti, for it is said bhaktya sanjataya
bhaktya bibhraty utpulakarmn tanum: the devotee

possesses a body with ecstatic symptoms by prema
developed through sidhana-bhakti. (SB 11.3.31)
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In the verse being discussed, the former bhakti (paro
dharmo) is the cause of the later type of bhakti (yato
bhaktir adhoksaje), just as an unripe mango is the cause
of a ripe mango.

Considering one the cause of the other because of the
difference in taste is simply a conception for
understanding the ditferent strengths of bhakti, though
sidhana-bhakti and prema are not actually different
things.
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The various states of intancy, youth and adulthood in one
person are actually not conditions of cause and results of
that cause (since the person remains).

On the other hand, when pots, cloth and cooked rice
arise, the original names and forms of mud, thread and
raw rice disappear.

One cannot compare these examples to bhakti and
prema.
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One also cannot say that the famous cause of bhakti is
association of devotees, for association of devotees is part

of bhakti.

[t is the second stage, as understood from the statement
adau sraddha tatah sadhu-sango ’tha bjajana-kriya. (BRS
1.3.11)

Nor can it even be said that the mercy of the Lord is the
cause of pure bhakti, for it is non-final cause, making one
search out a further cause.
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One cannot say that the Lord’s mercy is absolute, without
turther cause, for then it would mean the Lord is unjust
and prejudiced in choosing to give mercy without reason
to certain individuals and not to others.

However if one says that the cause of bhakti is the mercy
of the devotee, it is not so incorrect.

Though the uttama-bhaktas do not make distinctions and
are thus not prejudiced, one does see the madhyama-
bhakta making distinctions between the Lord, the
devotee, the innocent and the demon.
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Thus because the Lord is dependent on the devotee, the
Lord’s mercy tollows after the mercy ot the devotee. That
is the correct conclusion.

But then how is bhakti said to be without cause
(ahaitukum) in this verse?

Because the Lords mercy is included in the mercy of the
devotee, and because that mercy is included in
association with devotees, and because devotee
association is an anga of bhakti, bhakti is said to be
without cause (since an anga of bhakti causes bhakti).
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Moreover the cause of devotee’s mercy is but the bhakti
present in the heart of the devotee, because without that
bhakti in his heart there is no possibility of his mercy
arising.

In all ways theretore, bhakti is the cause of bhakti.

Therefore bhakti is said to be without cause.

From the point of view of bhakti, the devotee, bhakti, the
Lord, and his mercy are not separate items.
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Even though bhakti appears by bhakti (thus being seli-
manifesting), it does not negate the fact that bhakti’s selt-
manifesting nature comes from the Lord.

This bhakti cannot be prevented by anything (apratihata).
This is mentioned in the following verse:

mad-guna-sruti-matrena mayi sarva-guhasaye
mano-gatir avicchinna yatha gangambhaso 'mbudhau

Just as the water of the Ganges tlows naturally down
towards the ocean, such devotional ecstasy,
uninterrupted by any material condition, tflows towards

the Supreme Lord. SB 3.29.11
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Sri Rapa Gosvami has also said sarvatha dhvarhsa-
rahitam saty api dhvarsa-karane: bhakti is without
destruction, though it is the cause of destruction of
obstacles. (Ujjvala-nila-mani 14.63)

Apratihata can also mean that this prema-bhakti is not
contaminated by jiana or karma.

By that bhakti (yaya) the mind (atma) becomes
completely satisfied (suprasidati).
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Because of the impossibility ot the mind being satistied
with the presence of material desires, it is evident that

this bhakti being discussed is without any material
desires.



yayatma suprasidati

What is the Nature of
Satisfation that comes

through Bhakti?
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11.2.7 ]
vasudeve bhagavati
bhakti-yogah prayojitah
janayaty asu vairagyam
jianarh ca yad ahaitukam

Bhakti dedicated to Lord Krsna, endowed with special
moods (vasudeve bhagavati bhakti-yogah prayojitah),
quickly produces detachment from material goals
(janayaty asu vairagyam) and knowledge of the Lord
devoid of the desire for liberation (jhanam ca yad
ahaitukam).
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What form does that satistaction of the mind take?

This satistaction of the mind is tilled with knowledge and
experience of the form, qualities and sweetness of the
Lord, which cause complete disgust with all inferior
objects.

That is explained in this verse.
This bhakti is endowed (yojitah) in an excellent manner

(pra for prakarsena), with dasya, sakhya and other loving
emotions.
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Another meaning of bhakti-yogah prayojitah is “bhakti-
yoga has been made the only goal (prayojana).”

Separate endeavor for attaining knowledge and
detachment are not necessary in the practice of bhakti,
tor bhakti itselt produces them.

Very quickly (asu) at the time of performing bhakti, they
are attained, for it is said:
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bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo nu-ghasam

Devotion, direct experience of the Supreme Lord (bhaktih
paresanubhavo), and detachment from other things
(anyatra viraktir ca)—these three occur simultaneously
(esa trika eka-kalah syuh) for one who has taken shelter of
Krsna (prapadyamanasya), in the same way (yatha) that
pleasure, fullness of the stomach and reliet from hunger
(tustih pustih ksud-apayo) are experienced
simultaneously, with each bite (anu-ghasam), for a person
engaged in eating (asnatah) (SB 11.2.42).
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There is an objection that if one possesses knowledge,
one attains liberation.

In answer to this, the verse says that this knowledge is
ahaitukam, without motivation tor liberation.

Thus in this verse jnanam ahaitukam means “knowledge
without the goal of liberation.”

Theretore by practicing bhakti in which knowledge also
manifests without the goal of liberation, the liberation of
merging does not take place.
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Knowledge in this case means knowledge and experience
of the Lord’s form, qualities and sweetness.



Why is Varnasrama not
considered to be paro
dharma?
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1 1.2.8 |
dharmah svanusthitah purmsam
visvaksena-kathasu yah
notpadayed yadi ratim
Srama eva hi kevalam

Varnasrama-dharma (svanusthitah dharmah) of the human
being (purnsam), which does mnot produce (yah na
utpadayed) attraction for topics of the Lord (visvaksena-
kathasu ratim), is only wasted effort (srama eva hi
kevalam).
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Why is dharma in the form of varnasrama not considered
to be paro dharma? This verse answers.

The sruti says karmana pirtr-loke: by performance of
varnasrama duties one goes to Pitr-loka in the material
world. (Brhad Aranyaka Upanisad 1.5)

Performance of varnasrama duties does not produce
attraction for the Lord.

Because it does not produce attraction for topics about
the Lord it is merely useless endeavor.
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Because of the temporary nature of the results of
performing varnasrama duties such as attainment of Pitr-
loka, one should give up those duties (sva-dharma) and
perform the paro dharma mentioned in the previous verse
consisting of hearing and chanting about the Lord.

Also, Pure bhakti is independent (yadrcchaya),
inditferent to other processes.

If by good tortune it happens to appear in a person, then
he attains attraction for the Lord’s topics.

The meaning of yadrcchaya is “by itself.”
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Thus even niskama-karma is not the cause of bhakti. That
is said in the present verse.

Paro dharma is understood from verse 1.2.6 (sa vai
purnsam paro dharmah).

All dharmas other than that, undertaken as one’s duties
(svanusthitah), even it they are niskama, and which do
not produce atfection (ratim) for topics about the Lord,
are only useless labor.



The Understanding of
Dharma is Subjective
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Il 1.2.9 ||
dharmasya hy apavargyasya
nartho 'rthayopakalpate
narthasya dharmaikantasya
kamo labhaya hi smrtah

Material results are not suitable as the goal (na arthah
arthayopakalpate) for the person dedicated to higher
spiritual goals (apavargyasya hy dharmasya). Attainment
of material assets is not the desire (na arthasya kamo
labhaya hi smrtah) of the person who is dedicated to the
higher path (dharma ekantasya).
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There are four types of persons in this world: karmis,
jiianis, yogis and bhaktas.

It is said dharmad arthas ca kamas ca sa kim artham na

sevyate: from

(Mahabharata |

performance of dharma comes artha and
kama. Can d

narma not be used for any purpose?

18.5.49)

Thus, the result of performance of dharma is artha,

acquisition of

material results. The result of material

acquisition is desire, kama.
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The result of kama is pleasure of the senses.

When the senses are pleased, for further gain of pleasure,
one executes the sequence starting with dharma again.

This is true for the karmis, but does not apply to the
jianis, yogis and devotees.

That is explained in this verse.
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Dharma in this verse refers to control of mind and senses
($ama, dama etc.) for the jiiani, to yama and niyama etc.
for the yogis and to hearing, chanting and other
devotional processes for the devotee.

Though the material results appear by executing all these
processes, they are not suitable as the goal (arthaya na
kalpate), for after examining the nature of material gain,
one becomes detached from it.

That is indicated in text by the word apavargyasya.
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[t should be understood that by these processes apavarga
is the concomitant result of practice.

That apavarga is liberation for the jiani and yogi, and
prema-bhakti for the devotee.

Theretore the desire of the avid practitioner should not be
for attaining material results (arthasya kamo labhaya na).
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This is because, for the avid practitioner of apavarga-
dharma, the practice itselt has its own results.

In certain actions the jianis use material assets which are
favorable for sama and dama and the yogis uses material

assets which are favorable for yama and niyama.

The devotee uses material assets for service to the Lord
and his devotees.

This is clear.



Theretore, the Devotee
should strive only for
Pertection of his Bhakti



Nature of Pure Bhakti, the Essence of all Scriptures

1 1.2.10 ||
kamasya nendriya-pritir
labho jiveta yavata
jivasya tattva-jijiasa
nartho yas ceha karmabhih

For one who desires apavarga (kamasya), sense pleasure
attained from enjoying sense objects (indriya-pritir) is not
the goal (na labhah) as long as one lives (yavata jiveta).
The goal of life (jivasya) is inquiry into the highest truth
(tattva-jijhasa). What is accomplished by prescribed duties
(yas ca iha karmabhih) is not the goal (na arthah).
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The pleasure of the senses (indriya-pritih) arising from
enjoying senses objects is not the goal (1abhah).

Rather, as long as one lives (yavata jiveta) one should
work for the tultillment of life (apavarga).

The pleasure of the senses from enjoyment for the jiianis
or the yogis consisting of the secondary results that
appear along with the desired results is designated as
“results of action.”

Since jhana and yoga are transformations of niskama-
karma, they perceive whatever happiness and distress
thev experience as results of karma.
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For the devotees, the pleasure of the senses from sense
objects which accompany bhakti however are not called
fruits of action (karma) since bhakti is not a
transformation of karma.

The devotees, however, perceive happiness to be the
result of bhakti only.

They regard suttering as the mercy of the Lord:
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yasyaham anugrhnami
harisye tad-dhanam sanaih
tato 'dhanam tyajanty asya
svajana duhkha-duhkhitam

It T especially tavor someone (yasya aham anugrhnami), I
gradually deprive him of his wealth (harisye tad-dhanam
Sanaih). Then the relatives and friends of such a poverty-
stricken man abandon him (tato adhanar tyajanty asya
svajana). In this way he suffers one distress atter another

(duhkha-duhkhitam).
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Taking this statement of the Lord into consideration,
according to the particular case, the devotee’s suftfering
should be regarded as direct action of the Lord or a result
of devotional oftenses.

The goal of lite (jivasya) is inquiry into the highest truth
(tattva-jijiiasa).

What is accomlished (iha) by performance ot karmas,
such as attaining Svarga, is not the goal.



What is tattva-jijiasa ?
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11.2.11 |
vadanti tat tattva-vidas
tattvarh yaj jianam advayam
brahmeti paramatmeti
bhagavan iti sabdyate

The knowers of truth (tattva-vidah) call this truth
(vadanti tat tattvarn) advayam-jidnam, the supreme
conscious being (yaj advayam jnanam), who is called
brahman by the jnanis (brahmeti sabdyate), Paramatma
by the yogis (paramatmeti) and Bhagavan by the
devotees (bhagavan iti).



The means of

understanding that
Absolute Truth is Bhakti?
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11.2.12 |
tac chraddadhana munayo
jiana-vairagya-yuktaya
pasyanty atmani catmanam
bhaktya $ruta-grhitaya

The seriously inquisitive student or sage (tat
sraddadhana munayo), well equipped with knowledge
and detachment (jiana-vairagya-yuktaya), realizes that
Absolute Truth (pasSyanty atmani ca atmanam) by
rendering devotional service (bhaktya) atter hearing from
guru (Sruta-grhitaya).
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This verse describes the practice to realize that tattva.

The sages (munayah) — the jfanis cultivating
contemplation, the yogis and the devotees — see that
jnana of three forms by bhakti.

Those who conceive of jiana as brahman realize
(pasyanti) the jiva (atmanam) as the Lord (atmani). (tat
tvam asi: You, jiva, are that, the Lord.)

Those who conceive of the Lord as Paramatma see
through meditation the lord in the heart (atmanam) in
their heart (atmani).
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Those who conceive of Bhagavan see Bhagavan
(atmanam) in the mind (atmani) and also directly in
front of them (ca), and taste the sweetness of the Lord
with their very eyes.

The sages realize their form of the Lord by bhakti, which
is first heard from the guru (Sruta) and then practiced
(grhitaya).

The word bhaktya is used with its conventional meaning,
indicating hearing and chanting about the Supreme Lord,
Bhagavan.
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The worshippers of brahman and Paramatma must also
perform bhakti directed to Bhagavan in order to perfect
their own sadhanas.

Jiana and vairdgya mentioned in this verse are the two
sadhanas for the jianis and yogis only.

For the devotee these two arise only from bhakti and
indicate the loving nature of bhakti (because he loves the
Lord he strives to know the Lord and shows distaste for
everything else), since separate cultivation of jiana and
vairagya are forbidden in pure bhakti:
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tasman mad-bhakti-yuktasya
yogino vai mad-atmanah
na jhianam na ca vairagyam
prayah sreyo bhaved iha

Theretore (tasmad), for a devotee engaged in bhakti
(mad-bhakti-yuktasya yoginah), with mind fixed on me
(mad-atmanah), the cultivation of knowledge and
renunciation (jhianarn ca vairagyarm) is generally not
beneficial for bhakti (na prayah sreyo bhaved iha). (SB
11.20.31)
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Or by mentioning jidna, vairagya and bhakti, the verse
can express the idea that the devotees can realize through
bhakti all the three aspects of the Lord: brahman,
Paramatma and Bhagavan.

Some who have that particular faith (tac craddhadhanah)
develop the desire to realize all the three forms.

Then, by bhakti, they can see all the three forms.
Thus the goals of the sadhanas of jfidna and yoga for

realizing brahman and Paramatma will be accomplished

only by bhakti.



For a Devotee, is there not
some worry in giving up
karma, jiana and yoga?
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11.2.13 |
atah pumbhir dvija-Srestha
varnasrama-vibhagasah
svanusthitasya dharmasya
samsiddhir hari-tosanam

O best of the brahmanas (dvija-srestha)! The complete
perfection (samsiddhih) of dharma (svanusthitasya
dharmasya), according to divisions of varnasrama
(varnasrama-vibhagasah) by men (pumbhih), is pleasing
the Lord (hari-tosanam).
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Verse 1.2.8 has already stated that varnasrama duties
(dharmah svanusthitah) are wasted endeavor.

And even jnana and yoga, devoid of bhakti, are wasted
endeavor.

From this chapter it has already been understood that
only by pure bhakti, unmixed with karma, jAana or yoga,
the mind becomes satisfied.

A doubt arises.
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Is there not some worry in giving up jiiana and yoga?

And in not doing nitya-karmas, is there not the calamity of
great sin in omission of action, and ending up in hell?

This verse answers.

Though jfiana and yoga have some attraction, they
depend on getting their results by performance of bhakti.

But bhakti gives its results without the assistance of jfiana
or yoga at all.
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Theretore it one pleases the Lord by bhakti only, that is
the pertection of dharma.

The person who does not get for the most part perfection
even though performing all the rules and regulations of
karma attains perfection directly through bhakti, even
though he does not perform the karmas.

This is understood from the Lord’s own words:
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yat karmabhir yat tapasa jhana-vairagyatas ca yat
yogena dana-dharmena Sreyobhir itarair api

sarvam mad-bhakti-yogena mad-bhakto labhate fjasa
svargapavargam mad-dhama kathancid yadi vanchati

Everything that can be achieved by fruitive activities, penance (yat
karmabhir yat tapasa), knowledge, detachment (jiiana-vairagyatas ca yat),
mystic yoga, charity, religious duties (yogena dana dharmena) and all other
means of perfecting life (Sreyobhir itarair api) is easily achieved by My
devotee (sarvarn mad-bhaktah labhate 'mjasa) through loving service unto
Me (mad-bhakti-yogena). If somehow or other My devotee desires
(kathancid mad-bhaktah yadi vanchati) promotion to heaven, liberation, or
residence in My abode (for service) (svargapavargam mad-dhama), he easily
achieves such benedictions (sarvam anjasa labhate). (SB 11.20.32-33)
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Thus the idea that the devotee incurs sin by not performing
karmas is discarded.

If dharma is pertected by bhakti, will the performer of
dharma still obtain the results of dharma?

Yes.

If one performs dharma with material desires, one will attain
those desires, but if one performs dharma without material
desires, one will not attain material results.

According to the following verse, since all dharmas are
perfected by bhakti, the necessity ot the devotees performing
dharma is rejected.
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yatha taror mila-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanam
tathaiva sarvarhanam acyutejya

Just as the branches and twigs are satistied (yatha
trpyanti tat-skandha-bhuja-upasakhah) by watering the
root (taror miuila-nisecanena), and just as the senses are
satistied (yatha indriyanam) by nourishing the life air
(prana upaharat), by worshipping the Supreme Lord
(tatha eva acyuta ijya) all are worship is accomplished
(sarva arhanam). (SB 4.31.14)
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tavat karmani kurvita

na nirvidyeta yavata
mat-katha-sravanadau va
Sraddha yavan na jayate

As long as one does not become detached from daily and
periodic duties (na nirvidyeta yavata) or has not
awakened his faith (Sraddha yavan na jayate) in hearing
topics about me (mat-katha-sravanadau va), one must

perform one’s prescribed duties of varnasrama (tavat
karmani kurvita). (SB 11.20.9)
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sarva-dharman parityajya
mam ekarh Saranam vraja

Give up all dharma and just surrender to me. (BG 18.66)

Based on these verses, the meaning of the verse yatha
toror mila-nisecanena is as follows.
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Just as worship of the Lord takes the place of worshiping
all devatas, and satisfaction of the Lord is the perfection
of performance of varnasrama duties, when the Lord is
satistied with his worship, the goal of performing one’s
duties including worship of devatas is automatically
achieved.

In the example, by watering the root of the tree the
watering of the branches and leaves takes place
automatically.
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When the pure devotees of Bengal or other places perform a
few karmas out of obligation because of pressure from family
traditions, this is actually not pertormance of karmas, and

does not give karmic results, because they do not have faith
in the worship of devatas.

The Lord says:
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asraddhaya hutam dattam

tapas taptarn krtam ca yat
asad ity ucyate partha
na ca tat pretya no iha

O son of Prtha (partha), whatever is oftered in the fire
(hutarm), whatever is given in charity (dattam), whatever
else is undertaken (krtarn ca yat), but which is done
without faith (asraddhaya), is called asat (asad ity
ucyate) since it bears no result now or in the next life (na
ca tat pretya no iha). (BG 17.28)



Theretore, one should
perform Bhakti with one-
pointed attention
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I11.2.14 ||
tasmad ekena manasa
bhagavan satvatarm patih
Srotavyah kirtitavyas ca
dhyeyah piijyas ca nityada

Therefore (tasmad), with mind dedicated only to bhakti,
devoid of karma and jinana (ekena manasa), one should
constantly (nityada) hear about, glority (Srotavyah
kirtitavyas ca) and meditate upon (dhyeyah ptjyas ca) the
Supreme Lord (bhagavan) — the master of the devotees
(satvatam patih).

Because of this, one should worship the Supreme Lord with
the mind devoid of the desire to perform karma and jiiana
(ekena manasa).



How one gets faith?



1 1.2.15 ||

yad-anudhyasina yuktah
karma-granthi-nibandhanam |
chindanti kovidas tasya
ko na kuryat katha-ratim ||

Who will not develop attraction for topics of the Lord
(kah  kovidah na kuryat tasya katha-ratim),
remembrance of whom, like a sword (yad-anudhya asina
yuktah), will cut (chindanti) the knots of karma (karma-

granthi-nibandhanam)?
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The qualification for bhakti is faith in topics of the Lord. This
is illustrated in the following verses:

tavat karmani kurvita

na nirvidyeta yavata
mat-katha-Sravanadau va
Sraddha yavan na jayate

As long as one is not satiated by fruitive activity and has not
awakened his taste for devotional service by $ravanam
kirtanarm visnoh [SB 7.5.23] one has to act according to the
regulative principles of the Vedic injunctions. SB 11.20.9
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Sraddhalur mat-kathah srmvan su-bhadra loka-pavanih
gayann anusmaran karma janma cabhinayan muhuh

mad-arthe dharma-kamarthan acaran mad-apasrayah
labhate niscalarn bhaktim mayy uddhava sanatane

A person with natural faith should constantly hear topics
about me, should sing and remember my topics which purity
the world, and enact my exploits and birth. He should
perform dharma, kdma and artha as service to me. Having
taken shelter of me, he will attain permanent bhakti to me,
whose form is permanent. SB 11.11.23-24
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jata-Sraddho mat-kathasu nirvinnah sarva-karmasu
veda duhkhatmakan kaman parityage ’py aniSvarah

tato bhajeta mam pritah sraddhalur drdha-niscayah
jusamanas ca tan kaman duhkhodarkams ca garhayan

Having developed faith in topics about me and being
disgusted with all karmas, he knows that all enjoyments are
filled with misery. But he is unable to given them up. Still,
with affection for me, with faith and determination, he will
continue worshipping me, at the same time SB 11.20.27-28
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How does that faith arise?

This verse answers.

Remembrance of the Lord is a sword.

Equipped with that sword (asina), persons cut the bondage
caused by the knot of false ego which ties one up with karma.
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Or another meaning is as follows.
People tie up small amounts of money in knots of their

clothing for the purpose of daily eating by dividing up their
savings and spending a little each day.

This knot of money for enjoyment is compared to the karmas
allotted in this life for enjoyment.

Thus the sword of remembering the Lord cuts this knot of
prarabdha-karma.
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Who will not have attraction for topics concerning the Lord,

whose remembrance cuts the knots of karma?

Attraction for those topics arises suddenly (in all people,
before having faith)!

The verse indicates that a person who is more qualitied, who
has taith, will be even more attracted.



Hear how attraction for
topics of the Lord arises ?



1 1.2.16 ||

Susrisoh sraddadhanasya
vasudeva-katha-rucih
syan mahat-sevaya viprah
punya-tirtha-nisevanat

O brahmanas (viprah)! Attraction for topics concerning
Krsna (vasudeva-katha-rucih) will arise (syat) by service
to the great devotees (mahat-sevaya), followed by taith
(sraddadhanasya), by surrender to the feet of the pure
guru (punya-tirtha-nisevanat), and by the desire to hear
(Susrasoh).



Nature of Pure Bhakti, the Essence of all Scriptures

Hear how attraction for topics of the Lord arises!

[t arises by service to the great devotees, caused by the good
fortune of mercy of those great devotees.

By that one develops faith (sraddadhanasya).

By taith one takes shelter of the feet of pure guru (punya-
tirtha-nisevanat).

Being eager to hear those topics (Susrtisoh), he develops taste
for those topics.



Bhajana Kriya and Anartha
Nivrtti



11.2.17 ||

Srnvatam sva-kathah krsnah
punya-sravana-kirtanah
hrdy antah stho hy abhadrani
vidhunoti suhrt satam

Krsna (krsnah), who purities by the processes of hearing
and chanting (punya-Sravana-kirtanah), who is the
benetactor ot the devotees (suhrt satam) who hear about
him (Srnvatamn sva-kathah), enters the hearts ot the
devotees (hrdy antah stho) and destroys their sins
(abhadrani vidhunoti).



Nature of Pure Bhakti, the Essence of all Scriptures

Then from hearing with taste, one begins to hear and chant.

Then Krsna, being situated within, destroys the sins
(abhadrani) in the heart.

[Note: This is the stage of anartha-nivrtti.]

Krsna being situated within refers to the process of
smaranam, remembering.



Nistha



1 1.2.18 ||

nasta-prayesv abhadresu
nityam bhagavata-sevaya
bhagavaty uttama-sloke
bhaktir bhavati naisthiki

As the impediments to bhakti (abhadresu) become
generally destroyed (nasta-prayesu) by constant service
to the devotees and Bhagavatam (mnityam bhagavata-
sevaya), the stage of nisthita bhakti to Bhagavan
(bhagavaty naisthiki bhaktih), who is praised by the
greatest sages (uttama-sloke), becomes established
(bhavati).



Nature of Pure Bhakti, the Essence of all Scriptures

=

hagavata-sevaya means by service to the devotees of
hagavan and service to (such as hearing) the Srimad-
hagavatam.

S &

By serving the devotees and Bhagavatam, the major portion of
namaparadhas (abhadresu) becomes weak.

[Note: In Madhurya-kadambini Visvanath analyzes the
abhadra or anarthas into four types: arising from sin, arising
from piety, arising from aparadha and arising from
performance of bhakti. The effects ot aparadha take longer to
destroy and continue in the stage of bhava.]
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This weakening of aparadhas continues till the stage of rati

(bhava).

Naisthiki refers to nistha, where the mind can easily
concentrate on the Lord.

When the anarthas are for the most part destroyed, the
devotee attains the stage of nistha.



Ruci and Asakti



11.2.19 ||

tada rajas-tamo-bhavah
kama-lobhadayas ca ye
ceta etair anaviddham
sthitarh sattve prasidati

The mind (tada cetah) becomes unatfected
(anaviddham) by lust, greed, anger, hatred and illusion
(etair kama-lobhadayas ca ye) which arise form rajas
and tamas (rajas-tamo-bhavah). Then the mind becomes
fixed in the form of the Lord at the stage of asakti
(sthitam sattve) and becomes satistied (prasidati).
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The mind is not transformed (anaviddham) by the agitations
of lust, greed and other qualities such as anger, illusion, and
hatred, which arise from (bhavah) rajas and tamas.

This means that by lack of taste for material objects, the state
of ruci — the appearance of relishing of hearing, chanting
and other processes — arises.

In the previous state, the mind was pierced by the sharp
arrows of lust and greed etc.

How could the mind be satisfied in that state?
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How could the mind attain real taste for chanting in that
state?

A person aftlicted with pain cannot relish food.

After this, the mind becomes fixed (sthitam) in the suddha-
sattva deity of the Lord (sattve).

This is the stage of asakti.



Bhava and Prema



1 1.2.20 ||

evam prasanna-manaso
bhagavad-bhakti-yogatah
bhagavat-tattva-vijianam

mukta-sangasya jayate

Then the mind becomes joytul and satistied on attaining
rati (evarn prasanna-manaso). Finally prema develops
(bhagavad-bhakti-yogatah),  accompanied by the
appearance of complete detachment (mukta-sangasya).
The devotee then experiences the Lord’s form, qualities,
pastimes, powers and sweetness (bhagavat-tattva-
vijiianarn jayate).
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By this method, with the development of asakti, with worship
of Krsna at every moment, rati then appears (prasanna-
manasah).

Without rati, there could never be constant detachment from
objects of material enjoyment, and without constant
detachment, there could never be satistaction of the mind.

Then prema to Bhagavan appears (bhagavad-bhakti-yogatah).
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From that arises realization (vijianam) of the Lord’s form,
qualities, pastimes, powers and sweetness.

The desired result of bhakti has thus been explained.
Accompanying results were previously mentioned with
janayaty asu variagyam jianam ca yad ahaitukam.

Here also they are mentioned with the phrase “appearance of
vairdgya” (mukta-sangasya).



Destruction of ignorance



[ 1.2.21 ||

bhidyate hrdaya-granthis
chidyante sarva-sams$ayah
ksiyante casya karmani
drsta evatmanisvare

Ignorance is cut (bhidyate hrdaya-granthih) and all
doubts are destroyed (chidyante sarva-samsayah). On
seeing the Lord in the mind and with the eyes (drsta eva
atmani iSvare), all karmas are destroyed (ksiyante ca
asya karmani).
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The knot in the heart, ignorance, is cut.

This is a retlexive verb form (karma-kartari) which indicates
that destruction of ignorance is not the main result sought in

bhakti.

All doubts, such as thinking that the attainment is
impossible, are destroyed.

Having seen the Lord, who is the soul (atmani), all karmas
are destroyed.
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Or the Lord, being in the mind (atmani), and then being

seen directly, all karmas are destroyed.

Thus both the sphurti of the Lord in the mind and direct
appearance to the eyes are indicated.
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satam krpa mahat-seva sraddha guru-padasrayah |
bhajanesu sprha bhaktir anarthapagamas tatah |
nistha rucir athasakti ratih prematha darsanam |

harer madhuryanubhava ity arthah syus caturdase

The fourteen steps are as follows: mercy of devotees,
service to devotees, faith, surrender to guru, desire for
worship (or hearing), bhakti, clearance of anarthas,
nistha, ruci, asakti, rati, prema, seeing the Lord, and
experiencing the Lord’s sweetness



Even Sadhana Bhakti is
Blisstul



11.2.22 |

ato vai kavayo nityam
bhaktirm paramaya muda
vasudeve bhagavati
kurvanty atma-prasadanim

Thus the wise (ato vai kavayah) constantly perform
(nityarnh kurvanty) bhakti (bhaktim) - which gives joy to
the mind (atma-prasadanim) - to Lord Krsna (vasudeve
bhagavati) with great joy (paramaya muda).
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By saying “with great joy” it is indicated that even at the
stage of saidhana-bhakti there are no ditficulties.



One Should worship
Bhagavan alone and not
Devatas



1 1.2.23 ||

sattvarn rajas tama iti prakrter gunas tair
yuktah parama-purusa eka ihasya dhatte |
sthity-adaye hari-virifici-hareti samjnah
Sreyamsi tatra khalu sattva-tanor ninam syubh ||

The one supreme purusa (parama-purusa ekah),
accepting the gunas of prakrti (dhatte prakrter gunah)
known as sattva, rajas and tamas (sattvarn rajas tama
iti), for creation, maintenance and destruction (sthity-
adaye), is called Visnu, Brahma and Siva (hari-virifici-
hareti samjnah). The best results for the devotees (tatra
ninam Sreyarisi) will come from Visnu with Suddha-
sattva-Sakti (khalu sattva-tanor syuh).



Nature of Pure Bhakti, the Essence of all Scriptures
It has just been explained that one should perform bhakti

alone rather than karma or jfiana.

Similarly one should worship Bhagavan alone, giving up
worship of the devatas.

That Lord, though one, appears in many forms as avatara
for pastimes.
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Thus the Tenth Canto says bahu-murty-eka-murtikam:

he is one form and many forms. (SB 10.40.7)

The avataras are of two types: those which are related to
the cit-Sakti and those related to the maya-sakti.

Those which are related to the cit-sakti, such as Matsya
and Karma are to be worshipped.
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Those which are related to the maya-sakti, through
sattva, rajas and tamas, are Visnu, Brahma and Siva.
Among them, Visnu is to be worshipped.

That is stated in this verse.

Even though there is only one purusa or adi-purusa in
this universe, for creation, maintenance and destruction
(sthity-adaye) of the universe (asya), the Lord, joined
with sattva, rajas and tamas, accepts the names Visnu,
Brahma and Siva.
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The Lord is described as parama (beyond) because though he is

linked with the gunas, by his inconceivable energy he is situated
separately from them, untouched by them.

Among those forms, Visnu will bestow the desired results to the
devotees (Sreyamsi).

Visnu is addressed as sattva-tanoh.

By seeing verse 25 in this chapter this can only mean that Visnu
possesses a body of visSuddha-sattva, not material sattva.
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Otherwise there would be a contradiction to other
statements in $ruti and smrti :

Saksi ceta kevalo nirgunas ca

Visnu is the one conscious witness, beyond the gunas.
Svetasvatara Upanisad 6.11

Sattvadayo na santiSe yatra ca prakrta guna

In Visnu there are no material gunas. Visnu Purana
1.9.44
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Harir hi nirgunah saksat purusah prakrteh parah

Visnu is devoid of the gunas; he is the person beyond
matter. SB 10.88.5

Though Visnu is involved with the material sattva-guna,
he is not at all contaminated by it.

Visnu would not take up a material body of sattva, since
sattva has the qualities of revelation or knowledge and
inditference to enjoyment.
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Sattva should not eclipse the spiritual manifestation of
eternity, knowledge and bliss.

Rajas is agitating and causes addition (creation); and
tamas is obscuring and causes subtraction (destruction).

Thus rajas and tamas will disturb and cover bliss.
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Thus Brahma and Siva accept bodies of rajas and tamas
because those gunas eclipse bliss.

They have bodies composed of gunas, whereas Visnu
does not.

This is the logical explanation.
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Visnu is without gunas since by being the manifest form
of sattva, he accepts proximity to sattva.

Thus he carries the function of protecting the universe
but does this with no contamination of the qualities ot
material sattva.

One cannot say that his existence beyond the gunas is
negated by his participation in the world, because he does
not possess material sattva by relationship of contact or
inherence.
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He is situated in sattva only by being next to it.

[t should be understood however that his protection of the
devotees does not arise from sattva but from suddha-sattva of his
svarupa.

Brahma is a jiva, since he is Hiranyagarbha (with a material body
made of mahat-tattva).

The distinction between the supreme brahman and Brahma is
based on the context of descriptions of Brahma, just as the
identity of brahman is confirmed the context.
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Netaro nupapatter: the supreme brahman is not a jiva by
the context of the discussion in Upanisads.

Only because ot the powers conferred by the supreme
Lord on Brahma situated in rajas, he is considered an
avatara.
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bhasvan yathasma-$akalesu nijesu tejah
sviyam kiyat prakatayaty api tadvad atra |
brahma ya esa jagad-anda-vidhana-karta
govindam adi-purusam tam aham bhajami ||

[ worship the supreme lord Govinda who becomes
Brahma, the creator of the universe (by bestowing his
powers to that jiva), just as the sun displays a small
portion of its powers of heat and light in all the sun
stones which represent it. Brahma-sarmhita 5.49



Nature of Pure Bhakti, the Essence of all Scriptures

Because Siva is not a jiva, he is considered to be the Supreme Lord
associated with the gunas. Thus it is said:

ksiram yatha dadhi vikara-visesa-yogat

safijjayate na hi tatah prthag asti hetoh |
yah sambhutam api tatha samupaiti karyad
govindam adi-purusam tam aharh bhajami ||

I worship the supreme lord Govinda who becomes the form of
Siva who is said to be non-ditterent from Govinda, but who is also
ditferent because of his contact with the transtormations of

prakrti, just as milk becomes yogurt, w!

hich can be said to be non-

different from its cause, but acts in a d
sarhhita 5.45

ifferent manner. Brahma-
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Some say that, of Brahma and Siva, Siva is iévara or the supreme

lord.

Others say that he is connected with the gunas. They explain as
tollows.

[t should be wunderstood that yoga means connection by
proximity, by contact and by supervision.

The purusa, connected with the gunas only as the supervisor, is
devoid of gunas, being situated in his svartipa.
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Brahma and Siva however are connected to rajas and
tamas by contact, and therefore called sa-guna, endowed
with the gunas.

[Note: Rapa Gosvami explains in Laghu-bhagavatamrta
that Siva appears to be covered by tamas, but actually is
not. |

Being related to sattva-guna only by proximity, the
purusa in the form of Ksirodakasayi-visnu is devoid of
gunas, being situated in his svartpa.
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Thus it is said:

yogo niyamakataya
gunaih sambandha ucyate |
atah sa tair na yujyate
tatra svarn$ah parasya yah ||

The relationship of the purusa with the gunas is that of
being their controller. Among the three, he who is the
svamséa of svayam-riipa Krsna, is not bound by the gunas.
Laghu-bhagavatamrta 1.2.18



Sattva 1s Superior to rajas
and Tamas in Realizing

the Lord



1 1.2.24 ||

parthivad daruno dhimas
tasmad agnis trayimayah |
tamasas tu rajas tasmat
sattvar yad brahma-darsanam ||

Smoke is superior to dull wood (parthivad daruno
dhitimah), and fire, sacred to the Vedas, is superior to
smoke (tasmad agnis trayimayah). Similarly rajas is
superior to tamas (tamasas tu rajas), and sattva is
superior to rajas (tasmat sattvarn), since sattva is
tavorable for realizing the Lord (yad brahma-darsanam).
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Tamas, rajas and sattva have the respective qualities of obscuring,

agitating and revealing knowledge.

Of these sattva is the best because it is not unfavorable for
suddha-sattva.

This is shown through an example.

Superior to wood — which is devoid ot the quality of action and
unable to reveal its nature (being unconscious) — is smoke.
Smoke has an active nature.
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Superior to smoke however is fire, which has the qualities of
action and revelation.

[t is called trayimayah (related to the Vedas) because it is used in
rituals mentioned in the Vedas.

Rajas, which is agitating, is superior to tamas which is inert.

Sattva, being devoid of inertia and agitation, is superior since it
gives a vision of brahman.



1 14.17 ||
sattvat sanjayate jnanam
rajaso lobha eva ca
pramada-mohau tamaso
bhavato 'jianam eva ca

Knowledge arises from sattva (sattvat sanjayate jianam).
Greed arises from rajas (rajaso lobha eva ca). Inattention,
confusion and ignorance (pramada-mohau ajianam eva
ca) arise from tamas (tamaso bhavatah).
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It is not obstructive to Suddha-sattva and does not cover it.

[t does not interfere with seeing brahman.

[t is thus an assistant in spiritual life.

Without bhakti however, seeing the Lord (or even impersonal
brahman) is impossible.

This is confirmed later in the Bhagavatam.
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[t is said of the Lord’s form anando brahmano rapam: the

supreme lord has a form of bliss.

The gunas of maya - tamas, rajas and sattva - cannot act
independently of him.

Maya paraity abhimukhe ca vilajjamana: maya tlees from
the Lord, being ashamed. (SB 2.7.47)
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Thus it is by the will of the lord, by his touch alone, that ananda

becomes qualified by agitation in the form of Brahma.

Being qualified by revelation, ananda becomes Visnu and being
qualified with obscuration, ananda becomes Siva.

Since there is no damage when ananda is combined with
revelation (sattva), Visnu is worthy of worship.

Because one can realize fire through wood but not through
smoke, tamas should be considered superior to rajas.



Nature of Pure Bhakti, the Essence of all Scriptures
In deep sleep (tamas) one has realization of oneness with

atma.

Thus some persons argue that between Brahma and Siva,
Siva is better.

These three are equal in that they are all avataras of the
Lord.
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They are unequal in that Visnu is not covered by the

gunas, whereas Brahma and Siva are.

This is how the contrary statements of ditference and
non-ditterence ot the Puranas can be harmonized.
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The sruti says asango hy ayarn purusah: the atma is not
contaminated by the gunas. (Brhad Aranyaka Upanisad
4.3.15)

Though both Paramatma and jivatma are by their
constitution devoid of the gunas, because Paramatma is
the supreme lord, an ocean of cit, because he is
independent in his actions, he remains atmarama, selt
enjoying, not subject to birth in the world, without
diminution of his knowledge of himself, even though, by
his will, he contacts the gunas and thus is in possession
the effects of the gunas such as anger.
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However the jiva, because he is only a particle of cit,
having very little ability of knowledge and because he is
controlled by the Lord and not independent, and has very
little power, he loses his knowledge of his real nature and
takes birth in this world by contacting the gunas where
the gunas act upon him.



Therefore the Sages
worshipped the Supreme
Lord



1 1.2.25 ||

bhejire munayo 'thagre
bhagavantam adhoksajam |
sattvam visSuddham ksemaya
kalpante ye 'nu tan iha ||

Theretore (atha) the ancient sages (agre munayah)
worshipped (bhejire) the Supreme Lord, beyond the
material senses (bhagavantam adhoksajam), composed
of visuddha-sattva (sattvarmm visuddham). Those who
follow the sages (ye anu tan) attain liberation (ksemaya
kalpante) in this world (iha).



Nature of Pure Bhakti, the Essence of all Scriptures

Thus (atah), the sages in ancient times worshipped the
Supreme Lord, who is viSuddha-sattva.

Visuddha-sattva means having a body composed of the
cit-sakti arising from his svariipa (not material sattva),
because the sruti says vidyavidyabhyam bhinnam: the
Lord is mneither material knowledge (sattva) nor
ignorance. (Gopala-tapani Upanisad 2.20)
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Furthermore the smrti says chayatapau yatra na grdhra-
paksau: in the Lord there is no ignorance or knowledge
which causes prejudice towards the jiva. (SB 8.5.27)

satya-jiananantananda-matraika-rasa-mirtayah: the
visnu-maurtis all had eternal, unlimited torms, full of

knowledge and bliss and existing beyond the influence ot
time. (SB 10.13.54)
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Because the body of Visnu is beyond maya, one cannot
say that visuddha-sattva means the vidya arising from
maya-sakti.

The persons who follow after (anu) these sages are
qualified for liberation (ksemaya) in this world (iha).



One should even give up
worship of Lord Siva



1 1.2.26 ||

mumuksavo ghora-ripan
hitva bhuta-patin atha |
narayana-kalah santa
bhajanti hy anastiyavah ||

Rejecting (hitva) the frighttul forms (ghora-rapan) of
Siva or others devatas (atha bhiita-patin), persons
desirous of liberation (what to speak of the devotees)
(mumuksavah), without criticizing those devatas

(anastiyavah), worship (bhajanti hy) the avataras of
Narayana (narayana-kalah santa).



Nature of Pure Bhakti, the Essence of all Scriptures

Bhiita-patin as well as meaning forms of Siva, also
indicates Pitrs, Brahma and others.

Anastiyavah means they do not criticize those devatas.



Why do people worship
the Demigods?



11.2.27 ||
rajas-tamah-prakrtayah
sama-$ila bhajanti vai |

pitr-bhiita-prajesadin
Sriyaisvarya-prajepsavah ||

Desirers of progeny and power along with wealth (Sriya
aiSvarya-praja ipsavah), having natures of rajas and
tamas (rajas-tamah-prakrtayah), corresponding to the
natures of their deities (sama-$ila), worship (bhajanti
vai) the Pitrs, Siva, Brahma and others (pitr-bhiita-
prajesa adin). (SB 1.2.27)



The Conclusion of all the
Vedas is Vasudeva



I 1.2.28-29 ||

vasudeva-para veda vasudeva-para makhah |

vasudeva-para yoga vasudeva-parah kriyah ||
vasudeva-param jianam vasudeva-param tapah |

vasudeva-paro dharmo vasudeva-para gatih ||

Vasudeva is the purport of the Vedas (vasudeva-para
veda). Vasudeva is the object of all sacrifices (vasudeva-
para makhah). Yoga, varnasrama, knowledge and
austerities are all dependent on Vasudeva (vasudeva-para
yoga vasudeva-parah kriyah vasudeva-param jianam
vasudeva-param tapah). Bhakti is dependent on
Vasudeva (vasudeva-paro dharmo). Prema and liberation
are dependent on Vasudeva (vasudeva-para gatih).



Nature of Pure Bhakti, the Essence of all Scriptures

“But Pitrs and devatas are said to worshippable by the
Vedas. What is wrong with them?”

The Vedas have as their purport Vasudeva.
kalena nasta pralaye
vaniyam veda-samjiita
mayadau brahmane prokta
dharmo yasyam mad-atmakah

By the influence of time, the Vedic knowledge was lost at
the time of annihilation. Therefore, when the subsequent
creation took place, 1 spoke to Brahma the Vedic
knowledge in which bhakti is the essence. SB 11.14.3



Nature of Pure Bhakti, the Essence of all Scriptures

kim vidhatte kim acaste
kim anudya vikalpayet
ity asya hrdayam loke

nanyo mad veda kascana

What do the Vedas instruct as action? What is the final
meaning of the Vedas? What alternatives do the Vedas
raise? No one except me or my dear devotee knows the
intended meaning of the Vedas. SB 11.21.42



Nature of Pure Bhakti, the Essence of all Scriptures

marh vidhatte ’bhidhatte mam vikalpyapohyate tv aham
etavan sarva-vedarthah sabda asthaya mam bhidam
maya-matram anudyante pratisidhya prasidati

The Vedas indicate bhakti as the action, and indicate me
as the meaning. I am the meaning of all the Vedas. I, as
karma and jnana, am proposed and rejected as
alternatives. The Vedas, taking shelter of me, proposing
karma and jnadna and then rejecting them as maya,
become happy by giving the devotees bliss. SB 11.21.43

Thus these people, not knowing the purport ot the Vedas,
worship the Pitrs and others.



Nature of Pure Bhakti, the Essence of all Scriptures

“But it is clearly seen that the Vedas are concerned with
sacrifice and yoga.” That is true.

svam lokarn na vidus te vai yatra devo janardanah
ahur dhumra-dhiyo vedam sakarmakam atad-vidah

Those who are less intelligent accept the Vedic ritualistic
ceremonies as all in all. They do not know that the
purpose of the Vedas is to understand one’s own home,
where the Supreme Personality of Godhead lives. Not
being interested in their real home, they are illusioned

and search after other homes. SB 4.29 .48



Nature of Pure Bhakti, the Essence of all Scriptures

Thus according to the words of Narada, sacrifice and yoga are not
meaning of the Vedas.

The Lord himself says dharmo yasyarh mad-atmakah: I Myselt am
the religious principles enunciated in the Vedas. (SB 11.14.3)
Devahiiti says

aho bata $va-paco ’to gariyan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya
brahmanticur nama grnanti ye te

How astonishing! The outcaste on the tip of whose tongue is
your name is the guru! All those who chant your name, most
respectable, have completed all austerities, all sacrifices, all

bathing and all study of the Vedas. SB 3.33.7



Nature of Pure Bhakti, the Essence of all Scriptures

Narada, in saying yatha taror muila-nisecanena (SB 4.31.14), has
indicated that Vasudeva is the conclusion of the Vedas.

Thus it is clear that the meaning of all the Vedas is simply
devotion to Bhagavan alone.

Or, all sacrifices are dedicated to Vasudeva can mean that the
sacrifices worship Indra and others as the limbs of Vasudeva.

This is well known in the story of Bharata.



Nature of Pure Bhakti, the Essence of all Scriptures

[Note: Mahardja Bharata expertly understood how the oftfering

made to ditferent demigods was simply an ottering to the ditferent
limbs of the Lord.

For instance, Indra is the arm of the Supreme Personality of
Godhead, and Starya [the sun] is His eye.

Thus Maharaja Bharata considered that the oblations oftered to

ditferent demigods were actually offered unto the ditterent limbs
of Lord Vasudeva. (SB5 7.6)]



Nature of Pure Bhakti, the Essence of all Scriptures

Yoga is dedicated to meditation of the Lord.

This is well known from the story of Kapila.

All karmas are dependent on the Lord since they cannot
bestow results without including worship of the Lord.

Jiana and tapas are also dependent on the Lord for
results.



Nature of Pure Bhakti, the Essence of all Scriptures

Since karma-yoga has already been mentioned by the
words vasudeva-para kriyah, vasudeva-paro dharmah
means parama-dharma, the actions of bhakti such as
hearing and chanting.

These are all dedicated to Vasudeva.

Paro dharma and the goal (gati), prema and liberation,
are dependent on Vasudeva alone for results.



All Scriptures are
Consistent in establishing
Bhagavan as the Supreme



11.2.30 |
sa evedarh sasarjagre
bhagavan atma-mayaya |
sad-asad-rupaya casau
gunamayaguno vibhuh ||

The powertul Lord alone (sah vibhuh bhagavan eva),
devoid of material gunas (agunah), previously created
this universe (idam sasarja agre) by his material energy
(atma-mayaya) composed of material gunas (gunamaya)
and endowed with cause and etfect (sad-asad-rapaya).



Nature of Pure Bhakti, the Essence of all Scriptures

The creator of all those who are recommended for
worship such as Pitrs, Siva and Brahma is Vasudeva
alone.

Thus he is worthy of worship.

The Lord is without gunas, but he creates the universe
using matter composed of gunas and material cause and
etfect (sad-asad-rapaya).



Karma is useless unless it
leads to bhakti and jinana
is useless if not performed
along with bhakti



11.5.12 ||
naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alam nirafijanam
kutah punah sasvad abhadram i$vare
na carpitam karma yad apy akaranam

Even the stage of jnana without the bondage of karma
(naiskarmyam jianam apy) is not glorious (na sobhate)
it it is devoid of bhakti to the Supreme Lord (acyuta-
bhava-varjitarn). What is the use of having destroyed
ignorance (alam nirafijanam)? What then to speak of
sakama-karma which causes suffering, both during
practice and at the stage perfection (kutah punah sasvad
abhadram), and niskdma-karma (yad apy akaranam

karma), when not offered to the Lord (isvare na ca
arpitam )?



Not only are the words important.

If there is no bhakti, the work is useless.

The realization coming from the words of the Vedas is useless without
bhakti, what to speak of mere scriptural knowledge, and what to speak of
niskama-karma.

And so much more, sakama-karma is useless without bhakti.

Even knowledge devoid of fruitive intentions does not appear wondertul
without bhakti, in which one thinks of the Lord who has a form of

knowledge and bliss (acyuta-bhava).

Even if bhakti is present in jiana and one thinks that the Lord and bhakti
are mixed with maya, then that does not produce liberation.

Though devoid of ignorance (nirafijanam), though one has realized
knowledge, what is the use of that knowledge (alam)?



* What then to speak of unrealized scriptural knowledge!

* One should not say that you can achieve liberation just by destroying
ignorance. By the inconceivable energy of the Lord, the destroyed
ignorance again arises.

* The Parisista-vacanam of the Vasana-bhasya says:
jivan-mukta api punar
bandhanam yanti karmabhih |
yady acintya-maha-Saktau
bhagavaty aparadhinah |

Even the liberated persons again get bound by karma if they commit offense
against the Lord, possessor of great, inconceivable powers.

jivan-mukta prapadyante kvacit samsara-vasanam |
yogino na vilipyante karmabhir bhagavat-parah ||

Liberated souls sometimes are subjected to birth and death, but the yogis
who surrender to the Lord are not touched by karma.



* Thus the effect of jnana is destruction of karma. jianagnih sarva-karmani
bhasmasat kurute 'rjuna: O Arjuna, by the fire of knowledge all karmas
are burned to ashes. (BG 4.33)

* But that is not so wonderful because it is also said concerning rathayatra
in Visnu-bhakti-candrodaya of another Purana:

nanuvrajati yo mohad vrajantam jagad-iSvaram |
jhanagni-dagdha-karmapi sa bhaved brahma-raksasah ||

He who does not follow the Lord in his chariot when he moves becomes a
brahma-raksasa even though he has destroyed all karmas with the fire of
knowledge.

* It will also be said later aruhya krcchrena param padam tatah patanty
adho ’'nadrta-yusmad-anghrayah: after reaching the height ot liberation
with great difficulty, again they fall down because they do not worship
the lotus feet of the Lord. (SB 10.2.32)



* Since jnana is devoid of real bhakti to the Lord, the offense
caused by thinking that the Lord is material is unavoidable.

 If such jnana devoid of bhakti is useless, what then to speak of
karma which is filled with desires for enjoyment and which
causes suffering (abhadram) at all times ($asvat)--during
practice and at the time of receiving the result.

* And even it the karma is without the goal of enjoyment
(akaranam), because it is not offered to the Lord it is not
successtul.



1 1.5.15 ||
jugupsitam dharma-krte 'nusasatah
svabhava-raktasya mahan vyatikramah
yad-vakyato dharma ititarah sthito
na manyate tasya nivaranar janah

You have created a great disturbance (mahan
vyatikramah) by teaching a condemned subject
(jugupsitam anusasatah) to people (itarah janah)
attached to material enjoyment (svabhava-raktasya) in
order to make them accept dharma (dharma-krte).
Thinking that what you have taught is real dharma (yad-
vakyato dharma iti sthitah), they do not consider giving
it up (na manyate tasya nivaranar).



13.5.12 ||
munir vivaksur bhagavad-gunanam
sakhapi te bharatam aha krsnah
yasmin nrnam gramya-sukhanuvadair
matir grhita nu hareh kathayam

O sage! Your friend Vedavyasa (te sakhapi munih krsnah),
desiring to describe (vivaksuh) the qualities of the Lord
(bhagavad-gunanam), wrote Mahabharata (bharatam aha). In
that work (yasmin) he attracted men’s attention (grhita nrnam
matih) to topics of the Lord (hareh kathayam) through topics
about material happiness (gramya-sukha anuvadaih).




As Vidura said, in order to make people accept worship of the Lord
(dharma-krte) you have taught what is condemned, karma (jugupsitam).

A great disturbance has come about for materialistic people who are
attached to enjoy from impressions arising for sense objects (svabhava-
raktasya) because you have taught material dharma.

But though your intention was to help them, you have actually injured
them. How?

Because materially minded men ascertaining what you explained to be the
correct path (dharma iti)—thinking that it is not a fault to otfer meat to
the devatas and pitrs, do not consider giving up that path, and do not
consider what is actually to be done: sarva-dharman parityajya mam ekam
Saranam vraja.

They think that this statement is not part of the path you have outlined
for enjoyment.



11.5.17 |
tyaktva sva-dharmar caranambujarm harer
bhajann apakvo 'tha patet tato yadi
yatra kva vabhadram abhud amusya kim
ko vartha apto 'bhajatam sva-dharmatah

If a person having given up his duties in varnasrama
(tyaktva sva-dharmam), begins the worship ot the Lord’s
lotus feet (hareh caranambujam bhajann), and happens
to deviate or not reach perfection (apakvo va atha patet
tato yadi), there is no misfortune for him at all in the
future (amusya kimm kva abhadram abhud). But what
does (kah va arthah) the person who tollows all duties of
varnasrama (sva-dharmatah) but does not worship the
Lord (abhajatam) gain (aptah)?



“But Bhagavad-gita says “na buddhi-bhedam janayed” - Thus
it is forbidden to give up karma.”

That is true.

This instruction is given to one who is teaching jidna to
another person. Practicing jnana depends on inner
purification, and that puritfication depends on niskama-karma.

This is not an instruction for one teaching another person
about bhakti, for bhakti is independently powertul, not
depending on prior inner purification.



16.9.50 ||
svayarh nihsreyasam vidvan
na vakty ajiaya karma hi
na rati rogino 'pathyam
vanchato 'pi bhisaktamah

One who knows the highest good (svayarn nihsreyasam vidvan)
will never instruct a foolish person (na vakty ajiaya) to engage in
material enjoyment (karma hi), just as an experienced physician
(bhisaktamah) does not give his patient (na rogino rati) food
injurious to his health (apathyar), even if the patient desires it
(vanchatah api).

* Theretore the Lord says sarva-dharman parityajya mam ekam
saranari vraja (BG 18.66) and as well:

* dharman santyajya yah sarvan mam bhajeta sa tu sattamah
(11.11.32)



From the strength of these statements one should teach only
bhakti to the Lord, while giving up attachment to daily and
periodic duties in varnasrama.

With this intention the verse is spoken.

Even in the beginning stage of bhakti, practice of karma is

forbidden.

Having given up ones dharma (tyaktvad svadharman) even at
the beginning stages of bhakti, a person who worships the
lotus feet of the Lord will incur no sin by giving up that
dharma.

This is understood also from - devarsi-bhutapta-nrnam



And it the person dies without being qualified to attain the
Lord, or (va), if while alive falls down because of sinful acts,
being attached to material pleasures, even then, there is no
misfortune incurred by having given up karmas, because the
impressions created by bhakti are indestructible, and remain in
subtle form.

In such a state one should not revert to performance of karma.
[s there any mistortune somewhere (yatra kva), in his next life?
No there is no misfortune at all.

Va indicates a remote possibility of falling.

His talling after leaving the present body is actually not a fall—
one does not take a low body because of omitting karmas.



