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Anuccheda - 59-60

Theme: Pure Bhakti leads to
Fearlessness



In reply to Nimi’s question Kavi says:

111.2.33 ||
Sri-kavir uvaca
manye 'kutascid-bhayam acyutasya
padambujopasanam atra nityam
udvigna-buddher asad-atma-bhavad
visvatmana yatra nivartate bhih

Kavi said: For one whose intelligence is disturbed (nityam
udvigna-buddher) by falsely identitying himselt with the
temporary material world (asad-atma-bhavad) I consider
(manye) that worship of the Lord’s lotus feet (acyutasya
padambuja upasanam), which produces fearlessness from
the material world (atra akutascid-bhayam), is the highest
goal because Paramatma destroys all fear by that worship
(viSvatmana yatra nivartate bhih).



Anuccheda — 59-60

The commentary says “First he speaks of the highest
benetit.

The king asked about bhagavata-dharma SB 11.2.31.

The answer is also given in SB 11.2.34-36.

In SB 11.2.37 pure bhakti with hearing and chanting
unmixed with jiana or other elements is mentioned

(bhaktya ekaya).



Anuccheda — >9Y-60

The word ekaya indicates steady bhakti, uninterrupted.

The previous verse (SB 11.2.36) speaks of perfecting
bhagavata-dharma by offering material actions to the
Lord.

Thus it does not interrupt the bhakti of hearing and
chanting.

Thus bhakti is performed steadily. Two verses explain
how bhakti can remain steady.



First the method of being steady is explained:

111.2.38 ||
avidyamano 'py avabhati hi dvayo
dhyatur dhiya svapna-manorathau yatha
tat karma-sankalpa-vikalpakam mano
budho nirundhyad abhayam tatah syat

The world of enjoyment, even it is not directly present
(dvayah avidyamano apy), remains an influence (avabhati
hi) on the jiva who meditates on the enjoyment (dhyatur
dhiya), just as he does in a dream or in a desire appearing
in the mind (svapna-manorathau yatha). Therefore the
intelligent person (tat budhah) should control the mind
(manah nirundhyad) which accepts and rejects actions
(karma-sankalpa-vikalpakam). Then he becomes fearless
(tatah abhayam syat).



Anuccheda — 59-60

Dvayah refers to the material world.

Though that world of matter does not exist for the pure
atma, it remains because of the intelligence of the person
meditating on it.

[t is produced for the pure atma just as dreams or desires
appear in the mind.



Anuccheda — 59-60

Therefore one should control the mind which accepts
and rejects actions.

From worship of the Lord by steady bhakti (tatah) one
will be fearless.



Anuccheda - 61

Theme: Pure Bhakti leads to
Fearlessness



Anuccheda - 61

“But by controlling the mind--which is part of yoga, one
deviates from pure bhakti.”

The mind will be controlled automatically by attachment
to the Lord through performance of bhakti alone.

Thus bhakti is the only process.



111.2.39 ||
Srnvan su-bhadrani rathanga-paner
janmani karmani ca yani loke
gitani namani tad-arthakani
gayan vilajjo vicared asangah

Hearing (Srnvan) the most auspicious birth and activities
(su-bhadrani janmani karmani ca) of Krsna (rathanga-
paneh) which are sung by all people (yani loke gitani)
and singing (gayan) his names which describe those
activities (tad-arthakani namani) while having no
attachment to anything else (asangah), a person should
without shame wander in the world (vilajjo vicared).



Anuccheda — 61

Tad arthakani means names which describe his birth and
activities.

“It is impossible to know all the names.”

One should hear and sing the names sung in the world,
the famous names (yaniloke gitani), and wander in the
world without desires (asangah). Kavi speaks to Nimi.



Anuccheda — 62

Theme: Pure Bhakti is
prescribed and Karma is
rejected



Karma is rejected and bhakti is prescribed.

1 11.3.44 ||
paroksa-vado vedo 'yam
balanam anu$asanam
karma-moksaya karmani
vidhatte hy agadam yatha

The Vedas (ayam vedah), speaking indirectly (paroksa-
vadah), prescribe karma-yoga (karmani anusasanam
vidhatte), in order to liberate people from karma (karma-
moksaya), just as a tather promises candy in order to get
children to drink medicine (balanam agadam yatha).



111.3.45 ||
nacared yas tu vedoktam
svayam ajio 'jitendriyah
vikarmana hy adharmena

mrtyor mrtyum upaiti sah

If an ignorant person (ajiah) who has not conquered the
material senses (yas tu svayam ajitendriyah) does not
adhere to the Vedic injunctions (na acared veda uktam),
certainly he will engage in sinful and irreligious activities
(vikarmana hy adharmena) and attain repeated birth and
death (mrtyor mrtyum upaiti sah).



1 11.3.46 |
vedoktam eva kurvano
nihsango 'rpitam iSvare

naiskarmyam labhate siddhim
rocanartha phala-Srutih

A person who performs the karmas mentioned in the Vedas
(veda uktam eva kurvanah) becomes detached from the
results (nihsango), ofters the results to the Lord (arpitam
1svare) and attains destruction of all karmas (naiskarmyam
siddhim labhate). Only for attracting the people are
material results mentioned in the Vedas (rocana-artha
phala-srutih).



1 11.3.47 ||
ya asu hrdaya-granthim
nirjihirsuh paratmanah
vidhinopacared devam
tantroktena ca kesavam

One who desires to cut the knot of false ego, which binds
the spirit soul (yah asu hrdaya-granthim mnirjihirsuh),
should worship the Supreme Lord, Kesava (paratmanah
devam kesavam upacared), by the regulations found in
literatures such as the Pancaratra and the Vedas (tantra
uktena vidhina).



Anuccheda - 62

The commentary says, “Paroksa-vada means doing
something else to hide the real meaning.

Sruti says tarh va etam caturhutarh santam caturhotety
acaksate paroksena paroksa-priya ivadevahhi: the four
oblations are called the four sacrificers by indirect
expression; the devatas are fond of speaking indirectly.
(Gopatha-brahmana)



Anuccheda — 62

This paroksa-vada is explained in the verse above: karma
is advised to free people from material actions.

“But one does karmas for attaining Svarga, not for
becoming free from karma.”

[t is like instructing children.

A tfather makes a child drink medicine by tempting him
with sweets, and then gives him the sweets.



Anuccheda — 62

The goal is not to have the child drink the medicine but to
make the child healthy.

Thus the Vedas lure people with other results and prescribe
karmas in order to free the person from karmas.”

Ajnah means a person whose intelligence has no faith in
hearing topics of the Lord, who does not hear topics of the
Lord.

Consequently he has uncontrolled senses: he does not have
detachment from enjoyment, up to Brahmaloka, and is not
inquisitive about Brahman.



[t is said that one should have faith in the topics of the Lord
and detachment from matter.

1 11.20.9 ||
tavat karmani kurvita

na nirvidyeta yavata
mat-katha-Sravanadau va
Sraddha yavan na jayate

As long as one does not become detached from daily and
periodic duties (na nirvidyeta yavata) or has not awakened
his faith (sraddha yavan na jayate) in hearing topics about
me (mat-katha-sravanadau va), one must perform one’s
prescribed duties of varnasrama (tavat karmani kurvita).



Anuccheda — 62

Such a person attains sufferings equivalent to death after
dying (mrtyoh mrtyum) by not performing prescribed
actions (vikarmana).

He repeatedly dies and suffers.

He cannot become free from suftfering by renouncing
prescribed actions.

Having the Lord as his goal, he can be tree of sutfering by the
Lord’s mercy, by correctly offering actions to the Lord.



Anuccheda — 62

Thus actions prescribed by the Vedas are undertaken, not

forbidden.

They become perfect when they no longer produce the
bondage of karma (naiskarmyam).

“In performing these prescribed actions, one will develop
attachment to the results. Thus it will not lead to
freedom from bondage ot karma.”



Anuccheda — 62

The actions should be performed without attachment
(nihsangah), offered to the Lord, not for material results.

“Because scripture says that even these actions give
results, there should be material results.”

The scriptures describe results only to produce taste in
the performer of the action, just as candy is offered in
order that the child drinks the medicine.



Anuccheda — 62

By developing a taste for the actions, the person will
begin to consider the real meaning ot the Vedas.

yo va etad aksaram aviditva gargy asmal lokat praiti sa
krpana

If a person goes from this world not knowing Brahman,

he is considered to be a miser. (Brhad-aranyaka Upanisad
3.8.10)



Anuccheda - 62

tam etam vedanuvacanena brahmana vividisanti
brahmacaryena

The brahmanas desire to know the Lord by reciting the
Vedas and by brahmacarya. (Brhad-aranyaka Upanisad
4.4.22)

Thus understanding that performing sacrifices should
end in knowledge of the Lord, a person performs the
actions without material desire.



Anuccheda — 62

Though scriptures say svarga-kamo yajeta: one should
perform sacrifice desiring Svarga (Apastamba-Srauta-
stutra 19.10.14), he understands that he will not become
devoid of desire by pursuing Svarga with desire.

Thus he begins to act without desire for material results.

He definitely gets mercy of the Lord by oftering to the
Lord.



Anuccheda — 62

Having described the cause of perfecting freedom from
bondage of karma, a quick method of cutting the knot in
the heart, the goal of all dharmas, is described in the
manner of watering the root to nourish all the leaves (SB

4.31.14).

The person who desires to destroy quickly the ahankara
(hrdaya-granthim) of the jivas (atmanah), superior to the
gross and subtle bodies (para) worships the Lord by
methods prescribed in the Vedas (indicated by the word
ca) and by the Agamas, giving up karma completely.




Anuccheda — 63

Theme: Sastras encourage
Devata worshippers to
worship Visnu by Bhakti



A conclusion is given for having people give up worship of
devatas.

111.3.55 ||
evam agny-arka-toyadav
atithau hrdaye ca yah
yajatiSvaram atmanam
aciran mucyate hi sah

Thus the worshiper of the Supreme Lord should recognize
that the Lord is all-pervading and should worship him (yah
evam yajati iSvaram) through his presence in fire, the sun,
water and other elements (agny-arka-toyadav), in the heart
of the guest one receives in one's home (atithau hrdaye ca),
and also in one's own heart (atmanam). In this way the
worshiper will very soon achieve liberation (acirad
mucyate hi sah).



Anuccheda — 64

Theme: One loses their
position in Varnasrama if they
don’t worship Visnu



Later bhakti is expressed by showing other methods:

111.5.1 ||
Sri-rajovaca
bhagavantam harim prayo
na bhajanty atma-vittamah
tesam asanta-kamanam
ka nisthavijitatmanam

King Nimi said: O sages most perfect in knowledge of the
selt (atma-vittamah)! What is the position (ka nistha) of
those who for the most part (tesam prayo) never worship
the Supreme Lord (bhagavantarh harim na bhajanty), who
are unable to quench their material desires (asanta-
kamanam) and who are not in control of their own selves
(avijitatmanam)?



111.5.2 ]
Sri-camasa uvaca
mukha-baharu-padebhyah
purusasyasramaih saha
catvaro jajiiire varna
gunair vipradayah prthak

Camasa said: Each of the four social orders (catvaro
varna), headed by the brahmanas (vipradayah), was
born (jajiire) through difterent combinations of the
modes of nature (prthak gunair), from the face, arms,
thighs and feet of the Supreme Lord in his universal form
(purusasya mukha-bahu-aru-padebhyah), along with the
asramas (asramaih saha).



1 11.5.3 ||
ya esam purusam saksad
atma-prabhavam isSvaram
na bhajanty avajananti
sthanad bhrastah patanty adhah

If any of the members of the four varnas and four asramas
(yah esam) fail to worship the Lord (iSvaram na
bhajanty) and thus disrespect the Lord (avajananti), who
is the source of their own creation (atma-prabhavam),
they will fall down from their asrama (sthanad bhrastah
patanty adhah).



Previous to this, in the praises of Narayana by the devatas in
Drumila’s teachings, it was said:

111.4.10 ||
tvam sevatar sura-krta bahavo 'ntarayah
svauko vilanghya paramarn vrajatam padarm te
nanyasya barhisi balin dadatah sva-bhagan
dhatte padam tvam avita yadi vighna-mardhni

The devatas place many obstacles (sura-krta bahavo antarayah)
on the path of those who worship you (tvam sevatam) and
surpass Svarga (svah-okah vilanghya) and attain Vaikuntha (te
paramam padam vrajatam), but those who offer the devatas their
assigned shares in sacrificial performances (barhisi balin dadatah
sva-bhagan) encounter no such obstacles (na anyasya). But
because you are the protector of your devotee (yadi tvam dhatte
avita), he is able to step over the head of whatever obstacle the
devatas place betore him (padarn vighna-mardhni).



Anuccheda — 64

The devatas do not create obstacles tor those who give
the devatas their share in sacrifice.

They give obstacles to those who serve you however,
because of their jealousy.

But certainly (yadi) you are their protector (avita).

One who serves you puts his foot on the head of
obstacles. Making the obstacles into steps, he moves
about.



Anuccheda — 64

The king asked the goal of people situated in sarsara
and verses SB 11.5.2 and 3 answer with a remedy.

It the members of varnasrama do not worship the Lord
they fall from their position.

Camasa speaks to Nimi.



Anuccheda - 65

Theme: In all the Yugas Visnu
only is to be worshipped by
Bhakti



Since bhakti will be determined as the abhidheya later, the
particular request asked in SB 11.5.1 is suitable.

The answer to the question about yuga avatiras is given in verse
20 related to bhakti:

1 11.5.20 ||
Sri-karabhajana uvaca
krtam treta dvaparam ca
kalir ity esu kesavah
nana-varnabhidhakaro
nanaiva vidhinejyate

Karabhajana said: In each of the four yugas—Krta, Treta,
Dvapara and Kali (krtam treta dvaparam ca kalir ity esu)—the
Lord (kesavah) appears with various complexions (nana-varna),
names (abhidha) and forms (akarah) and is worshiped by various
processes (nanaiva vidhina ijyate).



Anuccheda — 66

Theme: Bhakti should be one
Pointed



In discussing with Uddhava, Krsna says:

111.7.6 |
tvam tu sarvam parityajya
sneham sva-jana-bandhusu
mayy aveSya manah samyak
sama-drg vicarasva gam

Now you should completely give up all attachment (tvam
tu sarvarn sneham parityajya) to your personal friends
and relatives (sva-jana-bandhusu) and fix your mind on
me (mayy aveSya manah sarmyak). Being always
conscious of me, observing all things with equal vision
(sama-drg), wander throughout the earth (vicarasva
gam).



Anuccheda — 66

Using Uddhava whom Krsna accepted as being as good
as himselt (SB 3.4.31), through him, Krsna gives
instructions to others in this verse.

This should be understood in other situations also.

The order should be interpreted to mean, “The devotee,
tollowing your path, should wander the earth.”

The devotee should have equal vision, seeing nothing
except the Lord.



Anuccheda — 66

Thus he does not see good and bad at all.

The word tu indicates rejection of everything material.

This was indicated previously:



1 11.6.46 ||
tvayopabhukta-srag-gandha-
vaso-"lankara-carcitah
ucchista-bhojino dasas

tava mayarn jayema hi

Simply by decorating ourselves (carcitah) with the
garlands, fragrant oils (srag-gandha), clothes and
ornaments (vaso-lankara) that you have already enjoyed
(tvaya upabhukta), and by eating the remnants of your
meals (ucchista-bhojino), we, your servants (dasas), will
indeed conquer your illusory energy (tava mayam jayema

hi).



1 11.6.47 ||
vata-vasana ya rsayah
Sramana urdhra-manthinah
brahmakhyam dhama te yanti

santah sannyasino 'malah

Naked sages (vata-vasana ya rsayah) who seriously
endeavor in spiritual practice (Sramana), who have raised
their semen upward (ardhra-manthinah), who are peacetul
(santah) and sinless members of the renounced order
(sannyasino amalah), attain the spiritual abode called
Brahman (brahmakhyarm dhama te yanti).



1 11.6.48-49 |||

vayam tv iha maha-yogin bhramantah karma-vartmasu
tvad-vartaya tarisyamas tavakair dustaram tamah
smarantah kirtayantas te krtani gaditani ca
gaty-utsmiteksana-ksveli yan nr-loka-vidambanam

O great yogi (maha-yogin)! We, on the other hand (vayam tu),
though wandering in this world on the path of karma
(bhramantah karma-vartmasu), will overcome (tarisyamah)
insurmountable ignorance (dustaramn tamah) along with your
devotees (tavakair), by talking about you (tvad-vartaya), while
remembering and gloritying (smarantah kirtayantah) your deeds,
words (te krtani gaditani ca), movements, smiling glances (gaty-
utsmiteksana) and amorous joking (ksveli) which appear to be
human (yad nr-loka-vidambanam).



Anuccheda — 67

Theme: Impersonal jiiana is
ditficult to perfect and bhakti
yoga is easy to perfect



Anuccheda — 67

Later it is stated that impersonal jfiana is ditficult to
perfect and bhakti yoga is easy to pertect, and produces
jidna as a by-product and the purusartha (prema) as its

J

main result.

First jidna-yoga is described:



[11.11.17 ||
na kuryan na vadet kificin
na dhyayet sadhv asadhu va
atmaramo ‘'naya vrttya

vicarej jada-van munih

A liberated sage (munih) should not act (na kuryad), speak (na vadet
kificid) or contemplate (na dhyayet) in terms of material good or bad
(sadhv asadhu va). Rather, taking pleasure in the self (atmaramah),
he should wander about (vicaret) with this nature (anaya vrttya),
appearing like a retarded person (jada-vat).

Purport : With this nature, he appears to be a bound up person, not
liberated.



Then bhakti-yoga is described as a necessary element in it:

I 11.11.18 ||

Sabda-brahmani nisnato

na nisnayat pare yadi

Sramas tasya srama-phalo

hy adhenum iva raksatah

If one is skiltul in knowing Vedic scriptures and Brahman

(yadi $abda-brahmani mnisnatah), but not skiltul in

devotion to the Supreme Lord (na nisnayat pare), the result

of one’s efforts is nul
He is like a person d

ified (tasya Sramah srama-phalah).
esiring milk who maintains a cow

which does not bear calves (adhenum iva raksatah).



Anuccheda — 67

Pare means the highest tattva without making distinction
between Brahman and Bhagavan since everywhere the
same one entity is spread.

The goal ot study of sabda-brahma (scriptures) is being
fixed in Parabrahman.

Though in all parts of the Vedas the scriptures indicate
Parabrahman, still steadiness in Parabrahman does not
arise by millions ot deliberations on the Vedas.



Anuccheda — 67

But study of those portions which describe the pastimes
of Parabrahman with the form of Bhagavan produces
steadiness in the form of Bhagavan.

It is said:



1 12.4.40 ||
samsara-sindhum ati-dustaram uttitirsor
nanyah plavo bhagavatah purusottamasya
lila-katha-rasa-nisevanam antarena

puriso bhaved vividha-duhkha-davarditasya

For a person (pumso) who is suffering in the fire of countless
miseries (vividha-duhkha-davarditasya) and even for person who
desires to cross (uttitirsor) the insurmountable (ati-dustaram)
ocean ol material existence (samsara-sindhum), there is no
suitable boat (nanyah plavo) except (antarena) -cultivating
(nisevanam) the nectar of the narrations (lila-katha-rasa) of the
Supreme Lord's pastimes (bhagavatah purusottamasya).



1 10.14.4 ||
Sreyah-srtirh bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
tesam asau klesala eva Sisyate
nanyad yatha sthiila-tusavaghatinam

O Lord (vibho)! If fools (ye kevala-bodha-labdhaye) give
up bhakti (bhaktim wudasya), the all-inclusive path
(Sreyah-srtih), and suffer to attain realization of atma
without bhakti (klisyanti), they simply attain suffering
(tesam asau klesala eva sSisyate) and nothing else
(nanyad). They are like fools who beat empty husks
(yatha sthila-tusa avaghatinam).



Anuccheda — 68-69

Theme: One should not study
Vedic scriptures devoid of the
Lord’s pastimes



One should not study Vedic scriptures devoid of the Lord’s pastimes. This is
expressed in the next two verses.

| 11.11.19 ||
gam dugdha-doham asatim ca bharyam
deham paradhinam asat-prajam ca
vittam tv atirthi-krtam anga vacam
hinam maya raksati duhkha-duhkhi

O Uddhava (anga)! That man is certainly most miserable (duhkha-duhkhi)
who takes care (raksati) of a barren cow (gam dugdha-doham), an unchaste
wite (asatim ca bharyam), a body totally dependent on others (paradhinam
deharn), useless children (asat-prajam) or wealth not utilized for the right
purpose (atirthi-krtam vittarn). Similarly, one who studies Vedic knowledge
devoid of my glories (vacarmm maya hinar ) is also most miserable (duhkha-

duhkhi).



I 11.11.20 ||
yasyam na me pavanam anga karma
sthity-udbhava-prana-nirodham asya
lilavatarepsita-janma va syad
vandhyarn giram tarh bibhryan na dhirah

O Uddhava (anga)! The wise (dhirah) do not accept (na
bibhryad) useless scriptures (vandhyam giramm) in which there
are no descriptions of how I create, maintain and destroy the
universe (yasyam na sthity-udbhava-prana-nirodham asya), and
in which there are no descriptions of my auspicious birth as
Krsna (na 1ipsita-janma syad) among all the lilavataras

(Iilavatara).



Anuccheda — 68-69

The wise man does not accept useless Vedic words
(giram) in which there are no description of my pastimes
(karma) which purity (pavanam) the universe—pastimes
of creation, maintenance and destruction.

Superior to that however are descriptions ot the birth of
Krsna and Rama among the avataras, the shelters of
prema for the universe (ipsitam).

Narada has said:



11.5.22 ]
idam hi pumsas tapasah srutasya va
svistasya stiktasya ca buddhi-dattayoh
avicyuto 'rthah kavibhir nirapito
yad-uttamasloka-gunanuvarnanam

The untfailing cause of perfection (avicyuta arthah) from
men’s austerity, study ot the Vedas (pumsah tapasah
Srutasya va), performance of sacrifices, chanting of
mantras (svistasya suktasya ca), practicing jiana and
giving charity (buddhi-dattayoh) is defined by the wise
(kavibhir nirapitah) as gloritying the qualities of the
Lord (yad-uttamasloka-gunanuvarnanam).



Anuccheda - 68-69
Lord Caitanya, the puritying avatara for Kali-yuga says:

Srutam apy aupanisadam diire hari-kathamrtam |
yan na santi dravac-citta-kampasru-pulakadayam ||

Upanisads which, though heard, do not produce a melted
heart, trembling of the body, tears and hairs standing on
end are far inferior to the nectar of the Lord’s pastimes.

(Padyavali 39)



Anuccheda - 70

Theme: Bhakti is the means to
overcome illusion



Having stated that jiana is perfected by bhakti, jiana is
summarized:

[ 11.11.21 ||
evam jijiasayapohya
nanatva-bhramam atmani
uparameta virajam
mano mayy arpya sarva-ge

Rejecting (apohya) the misconception of variety concerning
atma (atmani nanatva-bhramam) by deliberation (evam
jijhasaya), fixing the mind devoid of maya (virajarh mano
arpya) upon me, who pervade everywhere (mayy sarva-ge),
a person will attain sayujya (uparameta).



The deliberation in this verse was described in the first verse:

[11.11.1 ||
Sri-bhagavan uvaca
baddho mukta iti vyakhya
gunato me na vastutah
gunasya maya-milatvan
na me mokso na bandhanam

The Lord said: One cannot actually say (na vastutah vyakhya)
that there is bondage or liberation (baddho mukta iti) due to the
gunas controlled by me (gunato me). Because the relationship
with the ginas arises only by avidya or ignorance (gunasya maya-
milatvad), there is no real bondage, and consequently no
liberation (na mokso na bandhanam). That is my opinion (me).



Anuccheda - 70

Atmani means “in the pure jiva.”

Rejecting the illusion of variety constituted ot devatas
and humans in the atma, concentrating (arpya) the mind
on me, the all pervading (sarva-ge) Brahman, by hearing
my pastimes, one should become peacetul.



Anuccheda — 71-74

Theme: Krsna rejects the path
of Jnana yoga as ultimate



Having taught jiana-misra-bhakti, he teaches pure bhakti with
jiiana as its by-product in four verses while discarding jnana.

| 11.11.22 ||
yady ani$o dharayitum
mano brahmani niScalam
mayi sarvani karmani

nirapeksah samacara

If you are not able to free your mind from all material
disturbances (yady dharayitum anisah) and cannot absorb it
completely in Brahman (mano brahmani niscalam anisah), then
perform (samacara) all your activities (sarvani karmani) as an
otfering to me (mayi), without enjoying the fruits (nirapeksah).



Anuccheda - 71-74
Yadi means “certainly” as in SB 11.4.10.

The verses are spoken to Uddhava while Krsna thinks
that he is desirous of jiiana (though he is not).

As stated in SB 10.14.4, certainly (yadi) you cannot
concentrate the mind on Brahman steadily.

You should take shelter of bhakti-yoga which is served
by all qualities like jfiana by its nature.

Krsna first describes a gradual method: offer all your
activities to me.



Anuccheda - 71-74

If, because of lack ot strength of previous bhakti, one
desires brahma-jiana, but the mind cannot concentrate
on Brahman, then one should offer one’s actions to the
Lord, without other desires.



| 11.11.23-24 ||

Sraddhalur mat-kathah srnvan
su-bhadra loka-pavanih
gayann anusmaran karma
janma cabhinayan muhuh
mad-arthe dharma-kamarthan
acaran mad-apasrayah
labhate niScalarm bhaktim
mayy uddhava sanatane

A person with natural faith (Sraddhalur) should constantly hear topics about
me (mat-kathah srnvan), should sing and remember (gayann anusmaran)
my topics which purity the world (su-bhadra loka-pavanih), and enact
(abhinayan) my exploits and birth (janma karma). He should perform
dharma, kama and artha as service to me (mad-arthe dharma-kama-arthan
acaran). Having taken shelter of me (mad-apasrayah), he will attain
permanent bhakti (labhate niscalarn bhaktim) to me, whose form is

permanent (mayy sanatane).



Anuccheda - 71-74

The commentary says, “This verse speaks of pure bhakti
by a person purified to the level ot visuddha-sattva by
otfering actions to the Lord.”

One should personally imitate pastimes with devotees
having one’s particular devotional bhava among the
pastimes of the Lord’s birth and activities and have
others enact pastimes of the Lord and pastimes of other
types of devotees.

One should perform acts of dharma like giving cows in
charity for me as part of Janmastami festival.



Anuccheda - 71-74
One should perform acts of kama like building huge
palaces on my behallf.

One can make temples.

One can perform acts of artha such as collecting money,
using it for the Lord’s service. In this way one should
serve (acaran).



Anuccheda - 71-74

Having no other shelter (mad-apasrayah) one attains
bhakti by hearing the Lord’s topics, bhakti which is tixed
in three phases of time (niScalam), since one has no
interest in impersonal liberation because of the happiness

of bhakti.

One should not think that because the object of worship
is temporary, that the bhakti is temporary.

The Lord is permanent (sanatane).



“How does the inclination for the path of bhakti become steady?”
The cause is explained:

1 11.11.25 ||
sat-sanga-labdhaya bhaktya
mayl mar sa upasita
sa vai me darsitam sadbhir
anjasa vindate padam

One who has obtained pure devotional service by association with
my devotees (mayi sat-sanga-labdhaya bhaktya) always worships
me (mam upasita). Thus he easily goes to my abode (sah anjasa
vindate mayi padam), which is revealed by my devotees (sa vai

me sadbhir darsitam).



Anuccheda — 71-74
The devotee (sah) worships me with a taste for bhakti

(bhaktya), attained through association.

Easily he attains all svartpa-jiana of the Lord as
Brahman and Bhagavan (padam).

Anijasa means “as a by product of bhakti.”

Padam means svaraipam.



Anuccheda - 75

Theme: Bhakti is eternal,
directly established by the
Lord and thus is the principal
means



Anuccheda - 75

Later it will be explained that bhakti is eternal, directly
established by the Lord and thus is the principal means.

Other paths are temporary, produced by various persons
according to their inclinations and are thus all useless.

Uddhava says:



| 11.14.1 ||
sri-uddhava uvaca
vadanti krsna Sreyamsi
bahtni brahma-vadinah
tesam vikalpa-pradhanyam
utaho eka-mukhyata

Uddhava said: O Krsna (krsna)! The learned sages
(brahma-vadinah) recommend (vadanti) various excellent
sddhanas for perfecting one’s life (Sreyamsi). Among them
are some superior (tesarn vikalpa-pradhanyam uta)? Is one
among them the best (aho eka-mukhyata)?



1 11.14.2 ||
bhavatodahrtah svamin
bhakti-yogo 'napeksitah
nirasya sarvatah sangarm

yena tvayy avisen manah

O Lord (svamin)! You have explained (bhavata udahrtah)
the process of unalloyed bhakti (bhakti-yogo anapeksitah),
by which (yena) a devotee removes all material association
from his life (nirasya sarvatah sangar) and is able to fix

his mind on you (tvayy avisen manah).



Anuccheda - 75

The commentary says, “There are many sadhanas for
attaining the highest good. Are there principal ones or a
chief one?

The reason he asks about a chief one is because the Lord
has explained bhakti.

Bhakti-yoga is without motive (anapeksitah). You spoke
about bhakti.



Anuccheda - 75

Others speak of other processes.

Among these, which is the chietf for attaining the result,
the cause of all the others?

Or is there equal result by any one of them or is there
some difference?”



Anuccheda — 76

Theme: Only the Process of
Bhakti arises from the Lord’s
Svarupa



Then the Lord says:

1 11.14.3 ||
Sri-bhagavan uvaca
kalena nasta pralaye
vaniyam veda-sarhjiita
mayadau brahmane prokta
dharmo yasyam mad-atmakah

The Supreme Lord said: By the influence of time (kalena), the
Vedic knowledge (iyam veda-samjiita vani) was lost at the time
of annihilation (nasta pralaye). Therefore, when the subsequent
creation took place (adau), I spoke to Brahma (maya brahmane
prokta) the Vedic knowledge in which (yasyam) bhakti is the
essence (dharmo mad-atmakah).



Anuccheda — 76

The commentary says, “Bhakti is the chiet means since it
gives the greatest result.

The other processes were invented according to
individual natures by persons desiring results like Svarga
which are tlowers in the sky and give trifling results.

In order to understand this, the Lord describes many
processes according to ditferent natures in seven verses.



Anuccheda — 76

[ described to Brahma a process by which the
consciousness thinks ot me (mad-atmakah).”

Or, I spoke the process arising from my svartipa (mad-

atmakah), bhakti.

[t is the conclusion of all scriptures.



Anuccheda - 77-80

Theme: No other process
attracts Krsna to the
Practitioner as Bhakti



111.14.9 ||
man-maya-mohita-dhiyah
purusah purusarsabha
Sreyo vadanty anekantam
yatha-karma yatha-ruci

O best among men (purusarsabha)! The intelligence of
human beings (purusah dhiyah) is bewildered by my
illusory potency (man-maya-mohita), and thus, according
to their own activities (yatha-karma) and whims (yatha-
ruci), they speak in innumerable ways (vadanty
anekantarm) about what is actually good for people

(Sreyah).



Anuccheda — 77-80

They are bewildered by the Lord’s maya because their
natures are rooted in maya’s gunas.

They speak a variety (anekantam) of topics concerning
the purusartha and its sadhana (sreyah).

However it is said:



I 11.14.20 ||
na sadhayati mar yogo
na sankhyarm dharma uddhava
na svadhyayas tapas tyago
yatha bhaktir mamorjita

O Uddhava (uddhava)! I am attained by unmixed bhakti (yatha
bhaktir mamorjita). I cannot be attained by mystic yoga (na
sadhayati mam vyogo), Sankhya philosophy, dharma (na
sankhyarm dharma), Vedic study, austerity or renunciation (na
svadhyayas tapas tyago).

Na sadhayati means “does not control me.”

Tapah means jiana. Tyagah means sannyasa.



[ 11.14.22 ||

dharmah satya-dayopeto
vidya va tapasanvita
mad-bhaktyapetam atmanar
na samyak prapunati hi

Neither dharma (na dharmah) endowed with honesty and
mercy (satya-daya upeto) nor knowledge obtained with
great penance (vidya va tapasanvita) can completely purity
one’s consciousness (samyak atmanam prapunati hi) if
they are bereft of loving service to me (mad-bhaktya
apetam).



Anuccheda — 77-80

The dharma mentioned is niskama.

Vidya is brahma-jiana based on scripture.

Tapas is reviewing that knowledge.

By the characteristics of bhakti those
perfected:

sidhanas are



1 11.14.26 ||
yatha yathatma parimrjyate ’sau
mat-punya-gatha-sravanabhidhanaih
tatha tatha pasyati vastu siksmarm

caksur yathaivanjana-samprayuktam

To the degree that the atma becomes purified (yatha yatha
atma parimrjyate) by hearing and chanting my glories
(mat-punya-gatha-sravana abhidhanaih), a person is able to
perceive (asau tatha tatha pasyati) my real form and
qualities and experience their sweetness (vastu stitksmam),
just as the eye (yatha caksuh) when smeared with special
ointment (anjana-samprayuktam) is able to see finer
objects (implied).



Anuccheda — 77-80

The commentary says, “Brahma-vid apnoti param: the
knower of Brahman attains the supreme. (Taittirlya

Upanisad 2.1.1)

Tam eva viditvatimrtum eti: knowing him, one surpasses
death. (Svetasvatara Upanisad 6.15)

[t is said in the $rutis that from jidna, by destroying
ignorance, one attains the Lord.



Anuccheda — 77-80

Why do you say that by bhakti one attains the Lord?”

This verse answers.

The consciousness (atma) is cleansed by hearing my pure
stories and names.

The secondary result of bhakti is jiiana.

It is not practiced separatelv.



Anuccheda — 81-83

Theme: Bhakti is designated as
the abhideya and Jnana is
rejected



Anuccheda — 81-83

After speaking about karma, jiana and bhakti and their
respective qualifications, bhakti is designated as the
abhidheya in five verses with disregard for karma and
jnana.

In order to state that practicing jiiana is not given regard,
disregard for practice of vairdgya, a cause of qualification
for jiiana, is described.



111.20.29 |
proktena bhakti-yogena

bhajato masakrn muneh
kama hrdayya nasyanti
sarve mayi hrdi sthite

When an intelligent person (muneh) engages constantly
in worshiping me (bhajato masakrn) through bhakt
(bhakti-yogena), as previously described by me
(proktena), all material desires within the heart are
destroyed (sarve kama hrdayya nasyanti), since I am
situated in the heart (mayi hrdi sthite).



Jiana is disregarded:

1 11.20.30 ||
bhidyate hrdaya-granthis
chidyante sarva-samsayah

ksiyante casya karmani
mayi drste 'khilatmani

Ahankara is cut (bhidyate hrdaya-granthih) and all
doubts are destroyed (chidyante sarva-samsayah). On
seeing the Lord in the mind and with the eyes (mayi
drste akhilatmani), all karmas are destroyed (ksiyante ca
asya karmani).



Jiiana and vairagya are accomplished by bhakti:

111.20.31 ||
tasman mad-bhakti-yuktasya
yogino vai mad-atmanah
na jhianam na ca vairagyam
prayah sreyo bhaved iha

Theretore (tasmad), for a devotee engaged in bhakti
(mad-bhakti-yuktasya yoginah), with mind fixed on me
(mad-atmanah), the cultivation of knowledge and
renunciation (jianar ca vairagyarm) is generally not

beneticial for bhakti (na prayah sreyo bhaved iha).



Anuccheda — 81-83

The commentary says, “The qualifications for karma,
jnana and bhakti have been stated with their various
conditions.

Now it is concluded in three verses that bhakti is best
because it does not depend on any other process and the
other two depend on bhakti.

For the devotee whose mind is concentrated on me
(mad-atmanah) the best sadhana ($reyah) is not jiiana or
vairagya.”



Anuccheda — 81-83

Prayah means “for most of those who practice bhakti.” The
devotees do not need to practice jiana and vairagya.

Though one can achive direct liberation some persons
develop the desire for gradual liberation (krama-mukti).

Similarly it a devotee develops the desire for gradual bhakti
according to brahma-bhutah prasannatma (BG 18.54), then
let that be.

Thus there is no dependence on jiiana for the attaining the
king of all results. prema. the result of bhakti.



Anuccheda — 84

Theme: Even results of Karma,
Jnana etc. can be most easily
attained by practice of Bhakti



There is no necessity of practicing separately to attain the results of jiiana by

the devotee.
] 11.20.32-33 ||

yat karmabhir yat tapasa jiana-vairagyatas ca yat
yogena dana-dharmena Sreyobhir itarair api

sarvam mad-bhakti-yogena mad-bhakto labhate 'fjasa
svargapavargam mad-dhama kathancid yadi vanchati

Everything that can be achieved by fruitive activities, penance (yat
karmabhir yat tapasa), knowledge, detachment (jiiana-vairagyatas ca yat),
mystic yoga, charity, religious duties (yogena dana dharmena) and all other
means of perfecting life (Sreyobhir itarair api) is easily achieved by My
devotee (sarvam mad-bhaktah labhate 'njasa) through loving service unto
Me (mad-bhakti-yogena). If somehow or other My devotee desires
(kathancid mad-bhaktah yadi vanchati) promotion to heaven, liberation, or
residence in My abode (for service) (svargapavargam mad-dhama), he easily
achieves such benedictions (sarvarm anjasa labhate).



Anuccheda — 84

All things possible by any other means (itaraih) such as
tirtha-yatras and vratas is obtainable by bhakti-yoga
performed by the devotee, without etfort at all.

Svarga and liberation are attainable: all material happiness
and the happiness of liberation by puritying one’s existence.

Happiness surpassing that is available also: Vaikuntha.



Anuccheda — 84

All this is available if, somehow or other, for assisting bhakti,
some devotee desires it.

For instance Citraketu desired Svarga and there chanted the
glories of the Lord. (SB 6.17.3)

Sukadeva desired liberation. He came out the womb of his
mother by his request when Krsna prevented maya from
attacking him extending over time which became like a
mustard seed on the horn ot a cow.

This is narrated in Brahma-vaivarta Purana.



Anuccheda — 84

Liberation can assist bhakti, for Gita says brahma-bhiitah
prasannatma: coming to the level of Brahman one then
attains bhakti.

One who desires Vaikuntha enters a desired group of the
Lord’s attendants.

By prema one attains one’s desired situation by the desire to
serve directly the lotus feet of the Lord.



13.15.25 ||
yac ca vrajanty animisam rsabhanuvrttya
dare yama hy upari nah sprhaniya-silah
bhartur mithah suyasasah kathananuraga-
vaiklavya-baspa-kalaya pulaki-krtangah

Those who are tar above rules (dire yama) by following
the Lord of the demigods (animisam rsabha anuvrttya)
with dedication, who are superior to us (upari nah), and
whose qualities are desirable by us (sprhaniya-silah), and
whose bodies develop goose bumps (pulaki-krtangah)
and uncontrolled tears of ecstasy (vaiklavya-baspa-
kalaya) through attraction to discussions of the Lord
(bhartuh kathana anuraga) possessing most excellent
qualities (mithah suyasasah), enter Vaikuntha (yat ca
vrajanty).



Anuccheda — 85

Theme: Even results of Karma,
Jnana etc. can be most easily
attained by practice of Bhakti



At the end of the instructions Krsna says:

1 11.29.22 |
esa buddhimatam buddhir

manisa ca manisinam
yat satyam anrteneha

martyenapnoti mamrtam

The devotee (esa) is the most intelligent among the
intelligent (buddhimatarn buddhir) and the cleverest
among the clever (manisa ca manisinam), because (yat)
he attains eternity (satyam apnoti) by using his
temporary body (anrtena iha martyena) and attains me,
the sweetest (mam amrtam apnoti).



Anuccheda - 85
The commentary says, “The result of worshipping me for
a person who is clever and discriminating is described.

That intelligence is illustrated.

The intelligence and cleverness attain in this birth (iha)
eternity (satyam) and me (ma), the sweetest, using this
temporary body (anrtena).

Buddhih means discrimination and manisa means
cleverness.”



Anuccheda — 85

Sridhara Svami uses the word atah at the beginning of the
commentary to indicate that this is the conclusion after
the whole discussion ot bhakti.



] 10.72.21 ||
hariscandro rantideva

unichavrttih Sibir balih
vyadhah kapoto bahavo hy
adhruvena dhruvam gatah

Hariscandra, Rantideva, Ufichavrtti Mudgala, Sibi, Bali,
the legendary hunter and pigeon, and many others
(bahavo hy) have attained (gatah) the permanent by
means of the impermanent (adhruvena dhruvam).



