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Assorted Bhakti
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Anuccheda — 94

Theme: Bhakti is the Final
Result in all Scriptures



Bhakti is the final fruit of all scriptures:

1 3.13.4 |
Srutasya pumsam sucira-Sramasya
nanv anjasa suribhir idito 'rthah
tat-tad-gunanusravanam mukunda-
padaravindarin hrdayesu yesam

The goal (arthah) of a person (pumsam) engaged in
hearing scripture from the guru for a long time
(Srutasya sucira-Sramasya), elaborately praised by the
great devotees (anjasa suribhir iditah), is hearing the
glories of those (tat-tad-gunanusravanam) in whose
hearts Mukunda resides (yesam hrdayesu mukunda-
padaravindam).



Anuccheda — 94

The goal (arthah) of a person engaged in understanding
the Vedas (Srutasya), praised (iditah) by devotees, is
hearing the qualities of devotees in whose hearts the
lotus feet of the Lord reside.

Thus one should hear about Mukunda.

Thus it is said:



I 1.2.28-29 ||
vasudeva-para veda vasudeva-para makhah |
vasudeva-para yoga vasudeva-parah kriyah ||
vasudeva-param jianam vasudeva-param tapah |
vasudeva-paro dharmo vasudeva-para gatih ||

Vasudeva is the purport of the Vedas. Vasudeva is the
object of all sacrifices. Yoga, varnasrama, knowledge and
austerities are all dependent on Vasudeva. Bhakti is
dependent on Vasudeva. Prema and liberation are
dependent on Vasudeva.




12.2.34 |
bhagavan brahma kartsnyena
trir anviksya manisaya |
tad adhyavasyat kiita-stho
ratir atman yato bhavet ||

The unchanging Lord (kita-sthah bhagavan) reviewed
three times (trir anviksya) the Vedas (brahma)
completely  (kartsnyena) with  his intelligence
(manisaya), and determined that process (tad
adhyavasyat) which produces prema in the selt (ratir
atman yato bhavet).



|| Padma Purana ||
smartavyah satatam visnur
vismartavyo na jatucit |
sarve vidhi-nisedhah syur
etayor eva kinkarah ||

One should always remember Visnu (smartavyah
satatarn visnur) and never forget him (vismartavyo na
jatucit). All positive and negative injunctions (sarve
vidhi-nisedhah) are servants of these two (etayor eva

kinkarah syuh).



|| Skanda Purana ||
alodya sarva-sastrani
vicarya ca punah punah |
idam eva sunispannam
dhyeyo narayanah sada ||

Reviewing all scriptures again and again (alodya sarva-
sastrani vicarya ca punah punah), it is definitely
concluded (idam eva sunispannam) that Narayana
should be the object of meditation (dhyeyo narayanah

sada).



| Mahabharata ||
vidya-tapo-dhyana-yonir
ayonir visnur iditah |
brahma-jiias tapate devah
priyatarh me janardanah ||

Visnu, who is without cause (ayonir visnuh), is praised
(iditah) as the cause of knowledge, austerity and
meditation  (vidya-tapo-dhyana-yonir). = Knower of
Brahman (brahma-jiah) performs austerities for him
(tapate devah). May the Lord be pleased with me

(priyatam me janardanah).

Vidura speaks the verse.



Anuccheda - 95

Theme: Results of All
Sadhanas is Bhakti



The greatest result of varnasrama conduct prescribed in
scriptures is bhakti.

1 10.47.24 ||
dana-vrata-tapo-homa
japa-svadhyaya-sarmyamaih
Sreyobhir vividhais$ canyaih
krsne bhaktir hi sadhyate

Devotion to Krishna is accomplished (krsne bhaktir hi
sadhyate) by such methods as charity, austerities, homa
(dana-vrata-tapo-homa), japa, study, sense control (japa-
svadhyaya-samyamaih), and other pious activities
(Sreyobhir vividhai$ canyaih).



These acts should be understood to be performed for
satistying Krsna for it is said:

1 4.31.9 |
narada uvaca
taj janma tani karmani
tad ayus tan mano vacah
nrnarm yena hi visvatma
sevyate harir 1§varah

Narada said: The birth, activities (taj janma tani
karmani), lifespan, mind and words (tad ayus tan mano
vacah) of humans (nrnam) takes on real value by service
to the Supreme Lord (yena hi sevyate harir), the soul of
the universe (visva atma ).



| Brhan-naradiya Purana ||
janma-koti-sahasresu
punyam yaih samuparjitam |
tesam bhaktir bhavec chuddha
deva-deve janardane ||

Those who perform pious acts (punyarn vyaih
samuparjitam) for thousands of lives (janma-koti-
sahasresu) should develop bhakti (tesarn bhaktir bhavec
chuddha) to the Lord ot all controllers, Janardana (deva-
deve janardane).



| Agastya-sarnhita ||

vratopavasa-niyama-
janma-kotyapy anusthitaih |
yajfiais ca vividhaih samyag

bhaktir bhavati madhave ||

Direct bhakti to Madhava (madhave samyag bhaktih)
arises (bhavati) by various sacrifices (yajnais ca
vividhaih) undertaken for thousands of births (janma-
kotyapy anusthitaih), regulated by fasting and vows
(vratopavasa-niyama).

This is also stated in an opposite way in the tollowing:



11.2.8 ||
dharmah svanusthitah pursam
visvaksena-kathasu yah
notpadayed yadi ratim
Srama eva hi kevalam

Varnasrama-dharma (svanusthitah dharmah) ot the
human being (pumsam), which does not produce (yah
na utpadayed) attraction for topics of the Lord
(visvaksena-kathasu ratim), is only wasted etfort (Srama
eva hi kevalam).



I112.12.54 ||
yasah-Sriyam eva parisramah paro
varnasramacara-tapah-srutadisu
avismrtih sridhara-pada-padmayor
gunanuvada-sravanadaradibhih

The great endeavor one undergoes (parisramah paro) in
executing varnasrama duties (varnasramacara), in
performing austerities (tapah) and in hearing from the
Vedas (Srutadisu) culminates only in fame and wealth
(yasah-sriyam eva). But by respecting and attentively
hearing (Sravana adara adibhih) the recitation of the
Lord’s qualities (gunanuvada), one can remember his
lotus teet (sridhara-pada-padmayor avismrtih).

Uddhava speaks to the gopis.



Anuccheda — 96

Theme: Results of All
Sadhanas is Bhakti (contd...)



When jiana is described, it should be understood to be included
in bhakti. For instance it is said:

110.14.5 ||
pureha bhiiman bahavo ’pi yoginas
tvad-arpiteha nija-karma-labdhaya
vibudhya bhaktyaiva kathopanitaya
prapedire 'fijo ’cyuta te gatimm param

O Lord possessing unlimited glory (bhtiman)! O Lord who does
not fail his devotee (acyuta)! Many yogis (iha bahavo api
yoginah) in the past (pura), offering their activities to you (tvad-
arpita 1ha nija-karma) and developing realization (vibudhya
labdhaya)  through  devotional  activities  (bhaktyaiva
kathopanitaya), easily attained (anjah prapedire) vyour
association (te gatim param).



Anuccheda — 96

O great Lord! Previously in this world many yogis, not
attaining knowledge by yoga processes, later otfered their
actions (1ha), even material actions, to you.

Then by bhakti, which provided attainment of you by
your topics (kathopanitaya), which was attained by
offering their actions, easily performed, they realized
atma and then Bhagavan (vibudhya), and attained the
supreme spiritual goal.

In Bhagavad-gita also pure bhakti is taught:



110.8 ||
aharn sarvasya prabhavo
mattah sarvarm pravartate
iti matva bhajante mam
budha bhava-samanvitah

I am the source of everything (aharm sarvasya
prabhavah). Due to Me everything operates (mattah
sarvam pravartate). Convinced by this knowledge (iti
matva), the intelligent persons (budhah), endowed with
love (bhava-samanvitah), worship Me (mar bhajante).



110.11 |
tesam evanukampartham
aham ajfiana-jarn tamah
nasayamy atma-bhava-stho
jiana-dipena bhasvata

To show favor to them (tesam eva anukampa artham), I
(aham), by Myself, situated within them (atma-bhava-
stho), extinguish (nasayamy) the darkness born of
ignorance (ajiiana-jam tamah) with the shining lamp of
knowledge (bhasvata jiana-dipena).



Anuccheda - 97

Theme: All Processes depend
on Bhakti



All the other sadhanas for the purusartha have their root

in bhakti:

1 10.81.19 ||
svargapavargayoh purmsam
rasayar bhuvi sampadam

sarvasam api siddhinam
mulam tac-caranarcanam

Devotional service to his lotus feet (tac-caranarcanam) is
the root cause (milam) of all the perfections (sarvasam
api siddhinam) a person can find (purhsam) in heaven,
in liberation (svargapavargayoh), in the subterranean
regions and on earth (rasayarm bhuvi sampadam).



The following principles are stated:

1 8.23.16 ||
mantratas tantratas$ chidram
desa-kalarha-vastutah
sarvam karoti nischidram
anusankirtanam tava

All faults (sarvam chidram) in mantras, rules (mantratah
tantratah ), in articles, participants, time and place (desa-
kala arha-vastutah) are nullified (nischidram karoti) by
chanting your glories (anusankirtanar tava).



111.5.2 ]
mukha-baharu-padebhyah
purusasyasramaih saha
catvaro jajiire varna
gunair vipradayah prthak

Each of the four social orders (catvaro varna), headed by
the brahmanas (vipradayah), was born (jajiiire) through
different combinations of the modes of nature (prthak
gunair), from the face, arms, thighs and feet of the
Supreme Lord in his universal form (purusasya mukha-
bahu-uru-padebhyah), along with the asramas (asramaih

saha).



According to these principles, without bhakti the
processes cannot attain their intended goal:

|| Skanda Purana ||
visnu-bhakti-vihinanam
Srautah smartas ca yah kriyah |
kaya-klesah phalam tasam
svairini-vyabhicaravat ||

The actions of the Vedas or smrtis (srautah smartas ca
yah kriyah) performed without bhakti to Visnu (visnu-
bhakti-vihinanarm) give only sutfering to the body (kaya-
klesah phalam tasam) like the actions of prostitute
(svairini-vyabhicaravat).



110.72.4 ||
tvat-paduke aviratarh pari ye caranti
dhyayanty abhadra-nasane sucayo grnanti
vindanti te kamala-nabha bhavapavargam
asasate yadi ta asisa iSa nanye

Puritied persons (Sucayah) who constantly serve (aviratam pari
ye caranti), meditate upon (dhyayanty) and glority (grnanti)
your shoes (tvat-paduke), which destroy everything inauspicious
(abhadra-nasane), are sure to obtain freedom from material
existence (vindanti te bhavapavargam), O lotus-naveled Lord
(kamala-nabha)! Even it they desire something in this world
(asasate yadi te), they obtain it (asisa), whereas others—those
who do not take shelter of you—are never satistied (nanye), O
Lord (isa).




It is also said:

| Brhan-naradiya Purana 1.4.4 ||
yatha samasta-lokanam
jivanarm salilamh smrtam |
tatha samasta-siddhinar
jivanam bhaktir isyate ||

Just as water is known to be lite for all people, so (tatha)

v

bhakti (bhaktih) is life (jivanar isyate) for all perfected
beings (samasta-siddhinam).

Sridama speaks the verse.



Anuccheda — 98

Theme: Bhakti gives Results

Independent of all other
Sadhanas



Thus bhakti is the life of these sadhanas. Bhakti is the
abhidheya in all cases. But without other sidhanas, bhakti
gives its results:
| Visnu Purana ||
yO yajia-puruso yajne
yoge ca paramah puman |
tasmirhs tuste yad aprapyar
kim tad asti janardane ||

If one satisties to the supreme Lord (tasmin janardane
tuste) who is the Lord of sacrifice (yo yajha-puruso) and
the Lord of yoga (yoge ca paramah puman), what cannot
be attained (yad aprapyam kim tad asti)?



| Moksa-dharma ||
ya vai saddhana-sampattih
purusartha-catustaye |
taya vina tad apnoti
naro narayanasrayah ||

He who takes shelter of Visnu (naro narayana asrayah)
attains the Lord (tad apnoti) without a wealth of practice
(vina ya vai sadhana-sampattih) for artha, dharma, kama
and moksa (purusartha-catustaye).

Thus it was rightly said that bhakti is the abhidheya,
since it is said to be the result after hearing all scriptures.
And it is said that the Lord himself first promoted bhakti:



And it is said that the Lord himselt first promoted bhakti:

111.14.3 ||
Sri-bhagavan uvaca
kalena nasta pralaye
vaniyarh veda-sarmjiita
mayadau brahmane prokta
dharmo yasyam mad-atmakah

The Supreme Lord said: By the intluence of time (kalena), the
Vedic knowledge (iyam veda-samjiita vani) was lost at the time
of annihilation (nasta pralaye). Therefore, when the subsequent
creation took place (adau), I spoke to Brahma (maya brahmane
prokta) the Vedic knowledge in which (yasyam) bhakti is the
essence (dharmo mad-atmakah).



Those who are not intelligent make worship of Visnu a
subsidiary element of karma, performed for its purposes.

By that offense, bhakti only gives results of what the
person desires materially: it gives impermanent results.

If the same person does bhakti independent of karma for
attaining material desires, bhakti certainly gives the
results desired.

But it does not end in giving only those results.



[t also gives the highest result.

Thus bhakti is the abhidheya because it gives the highest
benetit.



15.19.27 ||
satyam disaty arthitam arthito nrnam
naivarthado yat punar arthita yatah
svayarn vidhatte bhajatam anicchatam
icchapidhanam nija-pada-pallavam

The Lord certainly gives (satyarh disaty) desired objects
to devotees who request them (arthitam arthito nrnam),
but he does not give those objects (na eva arthadah) in
such a way that the devotee will ask again after finishing
his enjoyment (yat punar arthita yatah). In other words,
he gives his lotus feet (svayam vidhatte nija-pada-
pallavam), which include all desirables (icchapidhanam),
to those worshippers (bhajatam) who do not even desire
them (anicchatam).



Being requested, the Lord gives what humans ask.

The Lord never fails in this regard (satyam).

But the Lord does not just give, for by just giving,
material desire will not be extinguished since when the
enjoyment is finished without being fully satistying, the
person again will request the desired object (yatah punar
arthita).



| Manu-sarhhita ||
na jatu kamah kamanam
upabhogena Samyati
havisa krsna-vartmaeva
bhuya evabhivarddhate

Desires (kamah) are not extinguished (na jatu samyati)
by enjoying the objects of desire (kamanam
upabhogena), just as fire (krsna-vartma iva) increases

(bhuya eva abhivarddhate) by adding ghee (havisa).



The supremely merciful Lord gives these people his lotus
feet, just as a mother takes chewed dirt from the mouth
of her child and gives him sugar candy.

This is because their bhakti is intense, as expressed in the
tollowing:



12.3.10 ||
akamah sarva-kamo va
moksa-kama udara-dhih |
tivrena bhakti-yogena
yajeta purusam param ||

The person desiring destruction of all desires (akamah),
the person with all desires (sarva-kamo va), and even the
person with an intense desire for liberation (moksa-
kama), it he has good intelligence (udara-dhih), will
worship the Supreme Lord (yajeta purusam param) with
pure bhakti (tivrena bhakti-yogena).



|| Garuda Purana 2.234.12 ||
yad durlabham yad apraptam
manaso yan na gocaram |
tad apy aprarthitarh dhyato
dadati madhusuadanah ||

Though the worshipper does not ask (dhyato tad aprarthitam
apy), the Lord gives him (dadati madhusiidanah) what is most
rare (yad durlabham), unattainable (yad apraptam) by the mind
and senses (manaso yan na gocaram).

[t is understood that the Kumaras, though brahma-jianis,
attained the lotus feet of the Lord by performance of bhakti. The
devatas speak among themselves.



Anuccheda — 99

Theme: Karma and Yoga are
given scant Respect



In contrast, karma is described without respect.

It is uncertain one will attain results from karma.

[t gives sutfering ultimately, and bhakti is also required in
its performance.

Bhakti is easily performed even during sadhana.



11.18.12 ||
karmany asminn anasvase
dhiima-dhtmratmanam bhavan |
apayayati govinda-
pada-padmasavam madhu ||

You let us (bhavan), blackened by the smoke
(dhuma-dhtmratmanam) at this uncertain
sacrifice (asminn anasvase karmany), drink
(apayayati) the intoxicating nectar of the lotus feet
of Govinda (govinda-pada-padmasavam madhu).



Anuccheda — 99

The sacrifice is uncertain, since there were many faults in
performance, just as results are uncertain in farming.

This infers that bhakti’s results are certain.

You let us whose hearts and bodies are blackened by
smoke, drink the nectar, in the form of his famous
qualities, contained in the Lord’s feet.



Anuccheda — 99

The genitive (atmanam) expresses the accusative.

Just as sacrifices are included in karma, so hearing the
fame of the Lord is included in bhakti.

By this statement one should reach the conclusion that
the sacrificers sutter by performance ot karmas which are

devoid of bhakti.



112.12.54 ||
yasah-Sriyam eva pariSramah paro
varnasramacara-tapah-srutadisu
avismrtih sridhara-pada-padmayor
gunanuvada-sravanadaradibhih

The great endeavor one undergoes (parisSramah paro) in
executing varnasrama duties (varnasramacara), in
performing austerities (tapah) and in hearing from the
Vedas (srutadisu) culminates only in fame and wealth
(yasah-sriyam eva). But by respecting and attentively
hearing (Sravana adara adibhih) the recitation of the
Lord’s qualities (gunanuvada), one can remember his
lotus feet (sSridhara-pada-padmayor avismrtih).




11.2.22 ||
ato vai kavayo nityarn
bhaktim paramaya muda |
vasudeve bhagavati
kurvanty atma-prasadanim ||

Thus (atah) with great joy (paramaya muda) the wise
(kavayah) constantly perform (nityam kurvanty) bhakti
(vasudeve bhagavati bhaktim), which gives joy to the
mind (atma-prasadanim).



Visnu says to Siva:

|| Brahma-vaivarta Purana ||

yadi mam praptum icchanti

prapunvanty eva nanyatha |

kalau kalusa-cittanam

vrthayuh-prabhrtini ca |

bhavanti varnasraminar na
tu mac-charanarthinam ||

It they desire to attain me (yadi marh praptum icchanti), they
cannot attain me by other means (prapunvanty eva na anyatha).
The lives (ayuh) of those whose hearts are contaminated by Kali-
yuga (kalau kalusa-cittanam) and who practice varnasrama
(varnasraminarm) are useless (vrtha bhavanti). Lives of those who
desire to surrender to me are not useless (na tu mat-
Saranarthinam).

The sages speak to Suta.



Anuccheda - 100

Theme: Karma and Yoga are
given scant Respect (contd...)



Anuccheda — 100

One should examine the verse tyatkva svadharmam (SB
1.5.17).

One attains useless results like Svarga by actions of
karma performed with great difficulty and expense, but
one attains the highest result by a shadow of bhakti
performed with very little ditficulty and expense.




Anuccheda — 100

Thus one should conclude that the purport of scriptures
is bhakti alone.

These scriptures are not useless since they promote
bhakti by repeatedly recommending its performance.



1 7.9.10 ||
viprad dvi-sad-guna-yutad aravinda-nabha-
padaravinda-vimukhat §vapacam varistham
manye tad-arpita-mano-vacanehitartha-
pranarh punati sa kularh na tu bhiirimanah

[ consider (manye) a dog-eater (Svapacarn) who has
dedicated everything—mind, words, activities, wealth
and life—to the Supreme Lord (tad-arpita-mano-vacana-
thita-artha-pranarm) superior (varistham) to a brahmana
who has all twelve items of the previous verse (viprad
dvi-sad-guna-yutad) but who is averse to the lotus feet of
the Lord (aravinda-nabha-padaravinda-vimukhat). He
purifies his whole family (sah kularm punati), whereas
the so-called respectable person does mnot (na tu
bhurimanah).



Anuccheda — 100

The commentary says, “It was stated that the Lord is
satistied by pure bhakti.

Now it is stated that without bhakti other methods do
not please the Lord.



17.9.9
manye dhanabhijana-rapa-tapah-srutaujas-
tejah-prabhava-bala-paurusa-buddhi-yogah
naradhanaya hi bhavanti parasya pumso
bhaktya tutosa bhagavan gaja-yutha-paya

[ think that (manye) wealth, tamily, beauty, austerity,
learning, power of the senses (dhana-abhijana-rapa-
tapah-sSruta-ojas), splendor, power, strength of the body,
etfort, intelligence, karma, jiana or astanga-yoga (tejah-
prabhava-bala-paurusa-buddhi-yogah) cannot satisty the
Lord (naradhanaya hi bhavanti parasya pumso). The
Lord was satistied with the king of the elephants
(bhagavan gaja-yutha-paya tutosa) by his devotion to the
Lord (bhaktya).



Anuccheda — 100

The dog eater who has dedicated everything to the Lord
is superior to persons endowed with the above
mentioned twelve items.

Or the twelve items are the qualities mentioned by Sanat-
sujata in the following:



| Mahabharata 5.43.12 ||
dharmam ca satyam ca damas tapas ca
vimatsarar hris titiksanasiiya |
yajias ca danam ca dhrtih srutarm ca
vratani vai dvadasa brahmanasya ||

The twelve vows of the brahmana (brahmanasya dvadasa
vratani) are dharma, truth, sense control, austerity
(dharmam ca satyam ca damas tapas ca), lack of
selfishness, shyness, tolerance, lack of envy (vimatsaram
hrih titiksa anastiya), sacrifice, charity, determination
and knowledge of scripture (yajnas ca danam ca dhrtih
Srutam ca).



Anuccheda - 100

The dog eater is described: he has offered his mind,
words, actions (1thita), wealth and life to the lotus-
naveled Lord.

The cause of his superiority is that he purities the whole
dynasty.

The proud brahmana does not even purity himself, what
to speak of his dynasty.



Anuccheda — 100

All these qualities without bhakti lead only to pride, not
purification.

Thus such a person is inferior.

The Mukta-phala commentary says “The twelve qualities
are wealth, family etc. or the following:



| Mukta-phala commentary ||
Samo damas tapah Saucam
ksanty-arjava-viraktayah |
jiiana-vijiana-santosah
satyastikyarn dvisad-gunah ||

Control of mind, control of senses, austerity, cleanliness
(jamo damas tapah Saucam), tolerance, honesty,
detachment  (ksanty-arjava-viraktayah), knowledge,
vijiidna, satistaction (jiana-vijiana-santosah), truth and
beliet in scriptures (satya-astikyam) are the twelve
qualities (dvisad-gunah).”



| Skanda Puranal|
kulacara-vihino ’pi
drdha-bhaktir jitendriyah |
prasastari sarva-lokanam
na tv astadasa-vidyakah |
bhakti-hino dvijah santah
saj-jati-dharmikas tatha ||

The person with firm bhakti (drdha-bhaktih) and
controlled senses (jitendriyah), though without proper
family conduct (kulacara-vihino ’pi), is the best of all
people (prasastarn sarva-lokanam), not the peacetul
brahmana (na tu dvijah santah) without bhakti (bhakti-
hinah) who possesses eighteen types of knowledge
(astadasa-vidyakah) and is born in a good family (saj-
jati-dharmikas tatha).




|| Kasi-khanda, Skanda Purana ||
brahmanah ksatriyo vaisyah
Sudro va yadi vetarah |
visnu-bhakti-samayukto
jiieyah sarvottamottamah ||

The brahmana, ksatriya, vaisSya (brahmanah ksatriyo
vaiSyah) or stdra or anyone else (sidro va yadi vetarah),
endowed with bhakti to Visnu (visnu-bhakti-samayukto),
is supreme among all people (jiieyah sarvottamottamah).



|| Narada Purana 1.37.12||
visnu-bhakti-vihina ye
candalah parikirtitah |
candala api vai srestha
hari-bhakti-parayanah |

Persons without bhakti to Visnu (visnu-bhakti-vihina ye)
are considered outcastes (candalah parikirtitah) and
outcastes (candala api) who engage in bhakti (hari-
bhakti-parayanah) are considered the best (vai srestha).



|| Narada Purana 1.33.41 ||
Svapaco ’pi mahi-pala
visnor bhakto dvijadhikah |
visnu-bhakti-vihino yo
dvijatih svapacadhamabh ||

The dog-eater (Svapaco api) with bhakti (visnor
bhaktah) is superior to the brahmana (dvijadhikah). The
brahmana (yah dvijatih) without bhakti (visnu-bhakti-
vihinah) is lower than the dog-eater (Svapaca adhamah).

In the verse under discussion, since the person purified
his family, he must have purified himself for it is said:



12.4.18 ||
kirata-htiinandhra-pulinda-pulkasa
abhira-Sumbha yavanah khasadayah |
ye nye ca papa yad-apasrayasrayah
Sudhyanti tasmai prabhavisnave namabh ||

[ offer respects to the Lord of inconceivable power
(tasmai prabhavisnave namah). The Kiratas, Hiunas,
Andhras, Pulindas, Pulkasas (kirata huna andhra
pulinda pulkasa), Abhiras, Sumbhas, Yavanas, Khasas
(abhira Sumbha yavanah khasa adayah) and others of
low birth, and those sinful by actions (ye anye ca papa),
by taking shelter of the devotees who take shelter of the
powerful Lord (yad-apasraya asrayah), become puritied
of their prarabdha-karmas (Sudhyanti).




Anuccheda - 101

Theme: Karma and Yoga are
given scant Respect (contd...)



Therefore the brahmanas say:
1 10.23.40 ||
dhig janma nas tri-vrd yat tad
dhig vratam dhig bahu-jhatam
dhik kulam dhik kriya-daksyam
vimukha ye tv adhoksaje

To hell (dhig) with our threetold birth (nah yat tad tri-
vrd janma), our vow of celibacy (dhig vratarn) and our
extensive learning (dhig bahu-jiatam)! To hell with our
aristocratic background (dhik kulam) and our expertise
in the rituals of sacrifice (dhik kriya-daksyarm)! These
are all condemned because we were inimical to the Lord
who has appeared many times (vimukha vye tv

adhoksaje).



Anuccheda - 101

The commentary of Sridhara Svami says, “Trivrt means
the three births according to semen, gayatri and diksa.
Vratam means brahmacarya.

Kriya means prescribed duties.



14.31.10 |
kim janmabhis tribhir veha
Saukra-savitra-yajnikaih
karmabhir va trayi-proktaih
puriso 'pi vibudhayusa

Without that service (implied), what is the use (kim va)
of taking three births (tribhir janmabhih) by semen,
upanayanam and initiation ($Saukra-savitra-yajiikaih).
What is the use of ritual acts mentioned in the Vedas
(karmabhir va trayi-proktaih)? What is the use of the

lifespan of a devata for a human (purnsah api vibudha
ayusa)?



Anuccheda — 102

Theme: Karma and Yoga are
given scant Respect (contd...)



Section-I1 Progressive Stages of Devotion (8-12)

112.8 |
mayy eva mana adhatsva
mayi buddhirh niveSaya
nivasisyasli mayy eva
ata irdhvarn na sarmsayah

Concentrate your mind only on Me (mayy eva mana adhatsva).
Fix your intelligence on Me (mayi buddhim nivesaya). You will
attain residence with Me (nivasisyasi mayy eva) after leaving the
body (ata irdhvam), without doubt (na samsayah).



Section-II Progressive Stages of Devotion (8-12)

I112.9 ||
atha cittamh samadhatum
na saknosi mayi sthiram
abhyasa-yogena tato
mam icchapturm dhanafnjaya

Otherwise (atha), if you are not able (na saknosi) to concentrate
your mind (cittarn samadhatur) on Me steadily (mayi sthiram),
then seek to attain Me (tato mam icchapturm) by the method of
withdrawing the mind from sense objects and fixing it on Me
(abhyasa-yogena), O conqueror of wealth (dhananjaya).



Section-II Progressive Stages of Devotion (8-12)

112.10 ||
abhyase 'py asamartho 'si
mat-karma-paramo bhava
mad-artham api karmani
kurvan siddhim avapsyasi

It you are unable to practice in this manner (abhyase apy
asamarthah asi), then perform transcendental services for Me
(mat-karma-paramo bhava). Performing activities for My pleasure
(mad-artham api karmani kurvan), you will attain perfection
(siddhim avapsyasi).



Section-II Progressive Stages of Devotion (8-12)

[ 12.11 ||
athaitad apy asakto 'si
karturh mad-yogam asritah
sarva-karma-phala-tyagam
tatah kuru yatatmavan

If you cannot do this (atha etad karturn apy asakto asi), take
shelter of dedicating all prescribed actions to Me (mad-yogam
asritah). While controlling your mind (yata atmavan), act with
detachment from the results of the work (tatah kuru sarva-
karma-phala-tyagam).

If you cannot do this (atha etad karturn apy asakto asi), take
shelter of My protective nature (mad-yogam asritah). While
controlling your mind (yata atmavan), act with detachment from
the results of the work (tatah kuru sarva-karma-phala-tyagam).



Anuccheda — 102

One should also see the story in Padma Purana. Visnu-
dasa performed pure worship.

The king ot Cola, who performed many sacritices ottered
to the Lord, challenged him, saying “I will attain the
Lord before you.”

But he did not attain the Lord.

Seeing the brdhmana’s attainment, the king gave up his
sacrifices. He said to Mudgala:



|| Padma Purana ||
yat spardhaya maya caitad yajia-danadikam krtam |
sa visnu-ripa-dhrg vipro yati vaikuntha-mandiram ||

tasmad danais$ ca yajiai$ ca naiva visnuh prasidati |
bhaktir eva param tasya nidanam darsane vibhoh ||

The brahmana (sah viprah) with whom I competed (yat
spardhaya maya) by doing sacrifices and charity (etad
yajiia-danadikam krtam), seeing the form of Visnu
(visnu-riapa-dhrg), went to the abode of Vaikuntha (yati
vaikuntha-mandiram). Thus (tasmad) Visnu is not
pleased (naiva visnuh prasidati) with charity and
sacrifice (danais ca yajnai$ ca). Pure bhakti is (bhaktir
eva) the cause (parar nidanam) of seeing (darsane) the
powerful Lord (tasva vibhoh).



|| Padma Purana ||
visno bhaktim sthirarn dehi mano-vak-kaya-karmabhih |
ity uktva so patad vahnau sarvesam eva pasyatam ||

O Visnu (visno)! Give me steady bhakti (bhaktim
sthiramm dehi) performed with mind, words, body and
actions (mano-vak-kaya-karmabhih). Saying this (ity
uktva), he fell (sah apatad) into the fire (vahnau) while
everyone watched (sarvesam eva pasyatam).

The king, surrendering with pure bhakti and showing
constant humility, attained the Lord after throwing his
body in the sacrificial fire.



Yoga is also not respected:

110.51.60 ||
yuiijjananam abhaktanam pranayamadibhir manah
aksina-vasanam rajan drSyate punar utthitam

The minds ot non-devotees (abhaktanarh manah) who
attain samadhi using practices as pranayama
(pranayamadibhir yunijananam) are not tully cleansed of
material desires (aksina-vasanam). Thus, O King (rajan),
material desires are again seen to arise in their minds
(drSyate punar utthitam).

The Lord speaks to Mucukunda.



Anuccheda - 103

Theme: Karma and Yoga are
given scant Respect (contd...)



11.6.35 ||
yamadibhir yoga-pathaih kama-lobha-hato muhuh
mukunda-sevaya yadvat tathatmaddha na samyati

The atma (atma) constantly atflicted by lust and greed
(kama-lobha-hato muhuh) will not be satistied (na
samyati) by astanga-yoga and other paths (yamadibhir
yoga-pathaih) as much as by direct service to Mukunda
(yadvat addha mukunda-sevaya).



Thus it is said:
1 11.14.20 ||
na sadhayati mam yogo
na sankhyarh dharma uddhava
na svadhyayas tapas tyago
yatha bhaktir mamorjita

O Uddhava (uddhava)! I am attained by unmixed bhakti
(yatha bhaktir). I cannot be attained by mystic yoga (na
sadhayati mam yogo), Sankhya philosophy (na
sankhyam), dharma (dharma), Vedic study, austerity or
renunciation (na svadhyayas tapas tyago).



Anuccheda — 104-5

Theme: Jiana is given scant
Respect



Bhakti’s superiority is shown by disrespect for jiana. Jiidna is
ditficult to perform:

13.5.46 ||
panena te deva katha-sudhayah
pravrddha-bhaktya visadasaya ye
vairagya-saram pratilabhya bodham
yathanjasanviyur akuntha-dhisnyam

O Lord (deva)! Those materialists (ye) who attain (pratilabhya)
strength and realization of the Lord’s sweetness (vairagya-saram
bodham) by pure bhakti (visada-asaya bhaktya), increased
(pravrddha) through drinking the nectar of your pastimes (te
katha-sudhayah panena), quickly attain (afnjasa anviyuh)
Vaikuntha (akuntha-dhisnyam).



In Gita it is said:
112.1 ]
arjuna uvaca
evarh satata-yukta ye
bhaktas tvam paryupasate
ye capy aksaram avyaktam
tesam ke yoga-vittamah

Arjuna said: Who are the best knowers of yoga (tesam ke yoga-
vittamah)— those devotees (ye bhaktah) who worship You as
just described (tvam evarn paryupasate), with desire to
constantly associate with You (satata-yukta), or those who
worship the un-manifest Brahman (ye capy aksaram avyaktam)?

Arjuna said: Who are the best knowers of yoga (tesam ke yoga-
vittamah)— those devotees (ye bhaktah) who worship You as
just described (tvam evam paryupasate) with desire to constantly
associate with You (satata-yukta), or those who first worship the
atma (ye capy aksaram avyaktar)?



Section-I Bhakti is Superior to Impersonalism (1-7)

I112.2 ||
Sri-bhagavan uvaca
mayy avesya mano ye mam
nitya-yukta upasate
sraddhaya parayopetas
te me yuktatama matah

The Lord said: I consider (me matah) those who worship Me (ye mam
upasate), desiring to associate with Me constantly (nitya-yukta),
absorbing their minds in Me (mayy avesya manah), endowed {faith
beyond the gunas (sraddhaya paraya upetah), to be the best knowers
of yoga (te yuktatamah).

The Lord said: I consider (me matah) those who absorb their minds in
Me (ye mayy avesya manah), who desire to associate with Me
constantly (nitya-yukta), and who with firm faith worship Me (ye
sSraddhaya paraya upetah marm upasate), to be the quickest attainers
of Me (te yuktatamah).



Section-1 Bhakti is Superior to Impersonalism (1-7)
112.3-4 ||
ye tv aksaram anirdesyam
avyaktarh paryupasate
sarvatra-gam acintyarm ca
kuta-stham acalamm dhruvam

sanniyamyendriya-gramam
sarvatra sama-buddhayah
te prapnuvanti mam eva
sarva-bhuta-hite ratah

But those who (ye tv) worship (paryupasate) the unnamed (anirdesyam), formless entity
(avyaktam), all-pervading in space and time, the inconceivable (sarvatra-gam acintyar ca),
unchanging, eternal Brahman (kaita-stham acalam dhruvam aksaram), completely subduing
their senses (sanniyamya indriya-gramam), looking on all things equally (sarvatra sama-
buddhayah), intent on the welfare of all (sarva-bhuta-hite ratah), attain Me alone— in the
form of impersonal Brahman (te prapnuvanti mam eva).

But those who (ye tv) worship (paryupasate) the atma, unnamable (aksaram anirdesyam),
beyond the senses (avyaktarn), pervading the body (sarvatra-gam), inconceivable
(acintyam), unchanging, unmoving and fixed (kata-stham acalarh dhruvam), completely
subduing their senses (sanniyamya indriya-gramarm), looking on all things equally (sarvatra
sama-buddhayah), intent on the welfare of all (sarva-bhuita-hite ratah), attain Me alone (te
prapnuvanti mam eva).



Section-I Bhakti is Superior to Impersonalism (1-7)

112.5 |
kleso 'dhikataras tesam
avyaktasakta-cetasam
avyakta hi gatir duhkham
dehavadbhir avapyate

Those who are attached to the impersonal realization (avyakta
asakta-cetasam) encounter extreme  difficulties (kleso
adhikataras tesam). The unmanifest goal (avyakta hi gatir)

brings sutfering (duhkham avapyate) to those who have bodies
(dehavadbhir).

Those who are attached to the atma (avyakta asakta-cetasam)
encounter extreme ditficulties (kleso adhikataras tesam).
Concentrating on the invisible atma (avyakta hi gatir) brings

sutfering (duhkharm avapyate) to those who have bodies
(dehavadbhir).



In bhakti, there is no fatigue. The astonishing result, controlling
the Lord, is described:
1 10.14.3 ||
jiiane prayasam udapasya namanta eva
jivanti san-mukharitam bhavadiya-vartam
sthane sthitah Sruti-gatarh tanu-van-manobhir
ye prayaso ’jita jito py asi tais tri-lokyam

Those who give up attempts to understand your powers (jiiane
prayasam udapasya), who live constantly in devotional
association (san-mukharitam), and who pass their lives (jivanti)
respecting topics about you and your associates (bhavadiya-
vartam namanta eva) with the ear (Sruti-gatarn), by body, mind
and words (tanu-van-manobhir), which they proclaim loudly,
bring you under control (ye taih prayaso jito asi), though you
cannot be controlled by anyone in the three worlds (tri-lokyam
ajitah apy).



Anuccheda - 104-5

Though not making even slight etforts at jfiana, situated
in his house, the devotees respect (namantah) your
topics which they always proclaim spontaneously from
chance association with devotees, using body, words and
mind.

In this way they pass their lives.

Even if they do nothing else, they control you, who
cannot be controlled by others in the three worlds.



It is said in Nrsimha Purana:

|| Nrsimha Purana ||
patresu puspesu phalesu toyesv
akrita-labhyesu sadaiva satsu |
bhaktya sulabhye puruse purane
muktau kim artham kriyate prayatnah ||

Since the supreme Lord (puruse purane) is easily attained by
bhakti (bhaktya sulabhye) always performed by devotees
(sadaiva satsu) with leaves, flowers, fruits and water (patresu
puspesu phalesu toyesv) attained without price (akrita-
labhyesu), what is the use of endeavoring for liberation (kim
artham kriyate muktau prayatnah)?




It is said in Nrsimha Purana:

| 10.14.4 ||
Sreyah-srtim bhaktim udasya te vibho
klisSyanti ye kevala-bodha-labdhaye
tesam asau klesala eva Sisyate
nanyad yatha sthiila-tusavaghatinam

O Lord (vibho)! If fools give up bhakti (ye bhaktim udasya), the
all-inclusive path (Sreyah-srtim), and sutfer (kliSyanti) to attain
realization of atma without bhakti (kevala-bodha-labdhaye), they
simply attain suffering (tesam asau klesala eva Sisyate) and
nothing else (na anyad). They are like fools who beat empty
husks (yatha sthiila-tusa avaghatinam).



Anuccheda — 104-5

The commentary says, “This verse explained that, without bhakti,
jiiana cannot give its results.

Giving up (udasya) bhakti to you, who are like a lake for many
rivers, being the shelter of liberation (Sreya-srtim), the jfianis
only suffer.

The meaning is this.

It is like giving up a small quantity of grains and beating chaft
with no grains within, though the chatt looks like grains.



Anuccheda — 104-5

There is no result from this.

Those who minimize bhakti and strive for impersonal
realization attain only sutfering.”



Anuccheda — 104-5

The word vibho is a vocative, indicating the Lord who is purity
itself.

“Suttering” means such things as sannyasa. The Gita, after
describing the path of jnana with words like “being without
pride,”“without cheating,” and “keeping the goal of liberation in
mind (tattva-jianartha-darsanam)” concludes with “all of these
are declared to be the method for gaining knowledge and what is
otherwise is ignorance.”

This means that without bhakti, jiana does not take place (since
bhakti is mentioned the description also with mayi cananya-
yogena bhaktir avyabhicarini).



113.19 |
iti ksetrarn tatha jhianam
jiieyam coktam samasatah
mad-bhakta etad vijiaya
mad-bhavayopapadyate

Thus 1 have described concisely (iti uktarmn samasatah)
the field, the process of knowing (ksetram tatha
jhanam), and the object of knowledge (jhieyarn). My
devotee (mad-bhaktah), understanding this (etad
vijiiaya), attains prema (mad-bhavaya upapadyate).



Also it is said:

19.3 1|
asraddadhanah purusa
dharmasyasya parantapa
aprapya mam nivartante
mrtyu-samsara-vartmani

O aftlicter of enemies (parantapa), those who do not
have faith in this bhakti (asya dharmasya asraddadhanah
purusa) do not attain Me (aprapya mam) and remain
fixed on the path of transmigration and death (mrtyu-
sarnsara-vartmani nivartante).



The bhakti mentioned in chapter 13 is that described previously in the Gita:

19.14 ||
satatam Kkirtayanto mam
yatanta$ ca drdha-vratah
namasyantas ca mam bhaktya
nitya-yukta upasate

They worship Me at all times (satatarn mam upasate) with devotion
(bhaktya), in the form of singing about Me (kirtayanto), having strict vows
(drdha-vratah), desiring to be My associates (nitya-yukta), wandering about
to gain association (yatantah), and offering unto Me respects as well as other
devotional acts (namasyantas ca mam bhaktya).

They, having strict vows (drdha-vratah), desiring to be My associates (nitya-
yukta), diligent to understand My Nature (yatantah), worship Me at all
times (satatarn mam upasate) in the form of singing (kirtayanto), offering

respects as well as other devotional acts with devotion (namasyantas ca mam
bhaktya).

One should also see the bhakti of Mudgala and others who had weak bhakti.



Anuccheda - 106

Theme: Bhakti is attirmed by

not respecting processes
which do not take shelter of
bhakti



16.9.22 ||
avismitam tam paripiirna-kamam
svenaiva labhena samarm prasantam
vinopasarpaty aparam hi balisah
Sva-langulenatititarti sindhum

The great fool (balisah) who is trying to cross the ocean
of samsara (atititarti sindhum) by holding onto a dog’s
tail (sva-langulena) approaches anyone (upasarpaty
aparam) except (vina) the Lord, for whom nothing is
astonishing to accomplish (avismitam), who is full in his
desires (tam pariptirna-kamar) with (samam) a perfect
form (labhena), and who is gentle with his devotees
(svenaiva prasantam).



Anuccheda — 106

The Lord is without astonishment (avismitam) because there is
no other astonishing object.

He is full in his desires, by what he attains through his own
actions (svena labhena).

He is equal to all (samam) and without any faults in his heart
(prasantam).

The fool who does not surrender to this Lord desires to cross the
ocean with a dog’s tail.



11.2.27 |
rajas-tamah-prakrtayah
sama-$ila bhajanti vai |

pitr-bhiita-prajesadin
SriyaiSvarya-prajepsavah ||

Desirers of progeny and power along with wealth (Sriya-
aiSvarya-praja ipsavah), having natures of rajas and
tamas (rajas-tamah-prakrtayah), corresponding to the
natures of their deities (sama-sila), worship (bhajanti
vai) the Pitrs, Siva, Brahma and others (pitr-bhiita-
prajesadin).



| Skanda Purana ||
vasudevam parityajya
yo ‘'nyam devam upasate |
sva-mataram parityajya
Svapacim vandate hi sah ||

A person who gives up Vasudeva (yo vasudevam
parityajya) and worships a devata (anyam devam
upasate) is like a person (sah) who gives up his mother
(sva-matararn parityajya) and enjoys a low caste woman
(Svapacim vandate hi).



Elsewhere it is said:

vasudevam parityajya
yo 'nyam devam upasate |
tyaktvamrtam sa muadhatma
bhunkte halahalam visam ||

One who gives up Vasudeva (yah vasudevam parityajya)
and worships someone else (anyarn devam upasate) is a
fool (sah mudhatma) who gives up nectar (tyaktva

amrtam) and enjoys halahala poison (bhunkte
halahalam visam).



| Mahabharata ||
yas tu visnur parityajya
mohad anyam upasate |
sa hema-rasim utsrjya
pamsu-rasim jighrksati ||

One who gives up Visnu (yas tu visnurh parityajya) and
out of illusion (mohad) worships someone else (anyam
upasate) is like a person who gives up a pile ot gold (sa
hema-rasim utsrjya) and accepts a pile of dust (parmsu-
rasim jighrksati).



Therefore Satyavrata says:

| 8.24.49 ||
na yat-prasadayuta-bhaga-lesam
anye ca deva guravo janah svayam
karturh sametah prabhavanti pumsas
tam iSvaram tvam saranam prapadye

Neither the devatas (na deva), parents nor kings (guravo
janah), independently or together (svayam sametah),
can ofter (kartum prabhavanti) mercy that equals even
one ten-thousandth of your mercy (yat-prasada ayuta-
bhaga-leSam). Therefore 1 wish to take shelter of the
Supreme Lord (tam i$varam tvarh $aranam prapadye).



One should worship Brahma and Siva as devotees of
Visnu.
12.9.5 ||
sa adi-devo jagatam paro guruh
svadhisnyam asthaya sisrksayaiksatal
tamh nadhyagacchad drsam atra sammatam
prapafnca-nirmana-vidhir yaya bhavet ||

Brahma, the original devata (sa adi-devah), the
instructor of bhakti for the world (jagatarm paro guruh),
situated on his lotus (sva dhisnyam asthaya), considered
how to carry out creation (sisrksaya aiksata). He could
not attain (na adhyagacchad) the proper knowledge
(sammatarm drsam) by which (yaya) the universe could
be created (prapanca-nirmana-vidhir bhavet).



Thus Markandeya speaks to Siva:

I 12.10.34 ||
varam ekam vrne ’thapi
purnat kamabhivarsanat
bhagavaty acyutam bhaktim
tat-paresu tatha tvayi

[ request one benediction from you (varam ekarm vrne), who are
tull of all pertection (athapi parnat) and able to shower down the
fultillment of all desires (kama abhivarsanat). I ask to have
unfailing devotion for the Supreme Lord (bhagavaty acyutam
bhaktim) and for his devotees (tat-paresu), especially you (tatha
tvayi).

[ ask for devotion to you (tvayi), since you are dedicated to the
Lord.



18.7.33 |
ye tv atma-rama-gurubhir hrdi cintitanghri-
dvandvarh carantam umaya tapasabhitaptam
katthanta ugra-parusam niratarmh $masane
te ninam utim avidarhs tava hata-lajjah

Persons criticize you (ye tu katthanta) as a ferocious,
violent person (ugra-parusam) obsessed with the
cremation grounds (niratarn $masane) and engaged in
flirting with Uma (carantam umaya), though you are
engaged in intense austerity (tapasabhitaptam) and your
teet are the object of meditation by the best of atmaramas
(atma-rama-gurubhir  hrdi  cintitanghri-dvandvam).
Devoid of shame (hata-lajjah), they do not know (te
nunam avidams) vour pastimes (tava ttim).



1 4.30.38 |
vayam tu saksad bhagavan bhavasya
priyasya sakhyuh ksana-sangamena
suduscikitsyasya bhavasya mrtyor
bhisaktamam tvadya gatirn gatah sma

O Lord (bhagavan)! By association (ksana-sangamena)
with your dear friend Siva (priyasya sakhyuh bhavasya),
we have today attained you (adya saksad tvam gatim
gatah sma), the best remedy for birth and death
(bhavasya mrtyoh bhisak-tamarn), which are difficult to

cure (su duscikitsyasya).



If one thinks that Siva, the devotee, is equal to Visnu, one does
not attain bhakti. It is a sin. In Vaisnava-tantra it is said:

na labheyuh punar bhaktim harer aikantikim jadah |
ekagra-manasas$ capi visnu-samanya-darsinah ||

yas tu narayanarm devam brahma-rudradi-daivataih |

samatvenaiva vikseta sa pasandi bhaved dhruvam ||

Fools (jadah) who concentrate their minds (ekagra-manasas
capi) and see Visnu on the same level as other persons (visnu-
samanya-darsinah) do not attain (na punar labheyuh) pure
bhakti to the Lord (harer aikantikirn bhaktim). He who sees (yah
tu vikseta) Visnu (narayanam devar) to be equal to (samatvena
eva) Brahma and Siva (brahma-rudradi-daivataih) is certainly a
pasandi (sa pasandi bhaved dhruvam).



The statements explaining non-difference with Visnu are for
santa-bhakti-jianis. For instance, Siva states in the story of
Markandeya:
112.10.20-21 ||
brahmanah sadhavah santa nihsanga bhiuita-vatsalah
ekanta-bhakta asmasu nirvairah sama-darsinah

sa-loka loka-palas tan vandanty arcanty upasate
aharm ca bhagavan brahma svayam ca harir iSvarah

The inhabitants, the ruling devatas of all planets (sa-loka loka-
palah), Brahma, the Supreme Lord and I (ahar ca bhagavan
brahma svayar ca harir isvarah), glority, worship and assist
(vandanty arcanty upasate) the saintly brahmanas (brahmanah
sadhavah), who are peaceful (santa), free of material attachment
(nihsanga), compassionate to all living beings (bhuita-vatsalah),
purely devoted to us (asmasu ekanta-bhakta), devoid of hatred
(nirvairah) and endowed with equal vision (sama-darsinah).



112.10.22 ||
na te mayy acyute ’je ca
bhidam anv api caksate
natmanas ca janasyapli
tad yusman vayam imahi

These devotees (te) do not differentiate (na anv api
bhidam caksate) between Visnu, Brahma and me (mayy
acyute aje ca), nor do they ditterentiate between
themselves and other living beings (na atmanas ca
janasyapi). But surpassing that conception (tad) we
worship you pure Vaisnavas (yusman vayam imabhi).

Surpassing them (tat), we worship you--Markandeya and
others, who are pure Vaisnavas.



Siva speaks to the Pracetas:

Il 4.24.30 ||
atha bhagavata yayarm
priyah stha bhagavan yatha
na mad bhagavatanam ca
preyan anyo 'sti karhicit

You devotees (atha bhagavata yuyam) are dear to me
(priyah stha) just as the Supreme lord is dear to me
(bhagavan yatha). The devotees also (bhagavatanam ca)
hold me dear, just as they hold the Lord dear (na mad

preyan anyo asti karhicit).



1 8.7.40 ||
purnsah krpayato bhadre sarvatma priyate harih
prite harau bhagavati priye ’ham sacaracarah
tasmad idam garam bhufije prajanam svastir astu me

O gentle Bhavani (bhadre)! When one performs
benevolent activities for others (purnsah krpayato), the
Supreme Lord is very pleased (sarvatma harih priyate).
And when the Lord is pleased (prite harau bhagavati), I
am also pleased, along with all other living creatures
(priye aharm sacaracarah). Therefore, let me drink this
poison (tasmad idam garam bhunje). May all the living
entities have auspicious existence because of me
(prajanam svastir astu me)!



Siva describes Markandeya as a pure Vaisnava:

112.10.6 |
naivecchaty asisah kvapi
brahmarsir moksam apy uta
bhaktim param bhagavati
labdhavan puruse *vyaye

Surely this saintly brahmana (brahmarsir) does not desire (na eva
icchaty) any benediction (asisah kvapi), not even liberation (moksam
apy uta), for he has attained (labdhavan) pure devotional service unto
the inexhaustible Lord (param bhaktim bhagavati avyaye puruse).

Because Siva appeared in his heart, Markandeya speaks of Siva as non-
different from the Lord when his samadhi breaks. (SB 12.10.13)

In the end Siva distinguishes the Lord from himself.(SB 12.10.20)



Difference of the Lord from Siva is also stated in SB
1.2.24.

11.2.24 |
parthivad daruno dhiimas
tasmad agnis trayimayah |
tamasas tu rajas tasmat
sattvarn yad brahma-darsanam ||

Smoke is superior to dull wood (parthivad daruno
dhitimah), and fire, sacred to the Vedas, is superior to
smoke (tasmad agnih trayimayah). Similarly rajas is
superior to tamas (tamasas tu rajas tasmat), and sattva is
superior to rajas (sattvam yad), since it is favorable for
realizing the Lord (brahma-darsanam).



Siva also says:
| Brahma Purana 226.46 ||
yo hi mam drastum iccheta
brahmanar va pitamaham |
drastavyas tena bhagavan
vasudevah pratapavan ||

The person who desires to see me (Siva) (yo hi mam drastum
iccheta) or Brahma (brahmanarh va pitamaham) should first see
(drastavyah tena) powerful Vasudeva (bhagavan vasudevah
pratapavan).

This means that by knowing the Lord all others are known.

Siva should be worshipped as a Vaisnava.

If one has to worship Siva in some circumstance, some Vaisnavas
say that one should worship the Lord within Siva’s form.
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There is a story in Visnu-dharmottara.

A great devotee brahmana named Visvaksena wandered about the
earth. One day he entered the edge of a forest.

The son of the village leader came and said to him, “Who are
you?”

When the brahmana identified himself, the son said, “Today my
head hurts. I cannot worship Siva, my worshipable deity. You do
the worship in my place.”



| Visnu-dharma ||
etad uktam pratyuvaca
vayam ekantinah srutah |
caturatma harih ptujyah
pradurbhava-gato’thava |
pljayamas ca naivanyarn
tasmat tvarh gaccha ma ciram ||

The brahmana answered (etad uktarn pratyuvaca). [ am a
brahmana (vayam srutah caturatma) dedicated to Visnu
(ekantinah). T should worship only Visnu (athava harih
pijyah). 1T worship no one else (piijayamas ca na eva
anyam). Theretore go away quickly (tasmat tvarh gaccha
ma ciram).
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When he said this, the son raised his sword to cut oft his head.

The brahmana, considered it not desirable to die by his hand
said, “I will go there.”

Going there, he thought in his mind, “Because he increases
ignorance, for this reason, Siva is in tamo guna. Nrsirhha should
appear here to stop the worship of Siva, since he will remove
ignorance along with desctruction of Siva’s associates, just as the
sun rises and with its rays destroys ignorance. I will worship
Nrsimha in the Siva deity since Siva’s worshippers have
worshipped him in this form.”
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Taking a handftul of flowers he said “I offer respects to Nrsimha.”

The son of the village leader raised his sword in anger.

Suddenly the linga split and Nrsithha appeared and killed the son
with his followers.

There is a Nrsimhha deity in the south named Linga-sphota
(exploding linga).

Thus the devotees worship Siva as a Vaisnava and some worship
Visnu in the Siva deity. It is said:



janmantara-sahasresu
samaradhya vrsa-dhvajam |
vaisnavatvam labhed dhiman
sarva-papa-ksaye sati ||

After worshipping Siva (samaradhya vrsa-dhvajam) for
thousands of births (janmantara-sahasresu), destroying
all sins (sarva-papa-ksaye), the intelligent person
(dhiman) becomes a Vaisnava (vaisnavatvar labhed
sati).

The difference between the devotees of Nrsirhha and Siva
1S great.



| Nrsimha-tapani Upanisad 5.8l

anupanita-satam ekam ekenopanitena tat-samam |
upanita-Satam ekam ekena grhasthena tat-samam |
grhastha-satam ekam ekena vanaprasthena tat samam |
vanaprastha-Satam ekam ekena yatina tat samam |
yatinam tu Satam purnam ekam ekena rudra-japakena
tat-samam |
rudra-japaka-satam ekam ekena atharva-Sirah-
Sikhadhyapakena tat-samam |
atharvasirah-sikhadhyapaka-satam ekam ekena
tapaniyopanisad-adhyapakena tat-samam |
tapaniyopanisad-adhyapaka-satam ekam ekena mantra-
raijadhyapakena tat-samam |



A person with a sacred thread is worth one hundred
without a thread. One householder is equal to a hundred
persons with threads. One vanaprastha is equal to a
hundred householders. One sannyasi is equal to a
hundred vanaprasthas. One worshipper of Siva is equal to
a hundred sannyasis. One knower of the atharva-Sira is
equal to a hundred Siva worshippers. One who studies
the Nrsimha-tapani Upanisad is equal to a hundred
persons who study the atharva-siras. One who chants the
Nrsihha mantra is equal to a hundred students of the
Upanisad.




Worshipping Siva independently brings the curse of
Bhrgu.
1 4.2.27 ||
tasyaivam vadatah Sapam
Srutva dvija-kulaya vai
bhrguh pratyasrjac chapam
brahma-dandam duratyayam

When Nandisvara had spoken (tasyaivarn vadatah),
Bhrgu (bhrguh), hearing the curse (Sapam Srutva),
uttered a brdahmana’s curse in response (pratyasrjat
brahma-dandam s$apam), on behalt of the brahmanas

(dvija-kulaya wvai), which was difficult to avoid
(duratyayam).



[ 4.2.28 ||
bhava-vrata-dhara ye ca
ye ca tan samanuvratah
pasandinas te bhavantu

sac-chastra-paripanthinah

Let those (ye) who take vows to satisty Lord Siva (bhava-
vrata-dhara) and who follows such persons (ye ca tan
samanuvratah) become heretics (pasandinas te
bhavantu) and become obstacles to the genuine
scriptures (sac-chastra-paripanthinah).
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Bhava-vrata means those who worship Siva according to the
Vedas.

The word pasanda already has been applied to those not
tfollowing the Vedas.

The curse applies to even those following the Vedas.

These people are called obstacles to authorized scriptures like
Bhagavatam.

Unauthorized scriptures are scriptures like Staita-sarnhita (in the
Skanda Purana).



Thus it is a fault to worship Siva independently since
Bhagavatam mentions in the same section that the Lord is
the root of the Vedas:

1 4.2.31 ||
esa eva hi lokanam
Sivah panthah sanatanah
yam plrve canusantasthur
yat-pramanam janardanah

The Vedas (esa eva hi) which were followed previously
(yamh purve canusantasthuh) and in which the root is
Janardana  (yat-pramanam  janardanah), are the
auspicious, eternal path for humanity (lokanarm sivah
panthah sanatanah).



visnu bhaktl 1s coniirmed by reasoning in verses like the
following:
11.2.23 |
sattvarn rajas tama iti prakrter gunas tair
yuktah parama-purusa eka ihasya dhatte |
sthity-adaye hari-virifici-hareti samjnah
Sreyamsi tatra khalu sattva-tanor ninam syubh ||

The one supreme purusa (parama-purusa eka), accepting
(dhatte) the gunas of prakrti (prakrter gunah) known as
sattva, rajas and tamas (sattvam rajas tama iti), for
creation, maintenance and destruction (ihasya sthity-
adaye), is called Visnu, Brahma and Siva (hari-virifici-
hara iti samjnah). The best results for the devotees will
come (tatra ninam khalu sreyamsi syuh) from Visnu
with suddha-sattva body (sattva-tanoh).



Siva says in Hari-vamsa:

| Hari-vamsa ||
harir eva sada dhyeyo
bhavadbhih sattva-sarmsthitaih |
visnu-mantram sada viprah
pathadhvarm dhyata kesavam ||

You who are situated in sattva (bhavadbhih sattva-
samsthitaih) should always meditate on Visnu (harir eva
sada dhyeyo). O brahmanas (viprah)! Always recite
Visnu mantra (visnu-mantramn sada pathadhvam).
Meditate on Kesava (dhyata kesavam).
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Though devotion to Siva has been explained in this way,
in the Vaisnava scriptures, there are prescriptions for
worshipping devatas with spiritual forms as servants in
the avaranas around the Lord. (Around the Lord’s abode
are four walls. Around that are concentric walls. On each
wall in the eight directions ditferent sets of personalities
are situated. Each set is called an avarana.)

Others should be regarded as vibhitis of the Lord, either
as the groups of the Lord’s Vaikuntha followers or
followers assisting his human pastimes, just as many
persons gathered at Yudhisthira’s Rajastiya sacrifice to
please the Lord.




I 7.10.32 ||
tatah sampujya Sirasa
vavande paramesthinam
bhavam prajapatin devan

prahrado bhagavat-kalah

Prahlada (prahradah), a portion of the Lord (bhagavat-
kalah), then worshiped (tatah samptjya) the Prajapatis,
Brahma, and Siva (prajapatin bhavarh paramesthinam),
and bowed down with his head (Sirasa vavande).



Yudhisthira said:
110.72.3 ||
kratu-rajena govinda
rajasityena pavanih
yaksye vibhiitir bhavatas
tat sampadaya nah prabho

O Govinda (govinda), I desire to worship (yaksye) your
auspicious, opulent expansions (bhavatah pavanih
vibhutih) by the Rajastiya sacrifice (rajastiyena), the king
of Vedic ceremonies (kratu-rajena). Please make our

endeavor a success (tat sampadaya nah), my Lord
(prabho).



The Lord explains these vibhiitis to Satyabhama in Padma Purana,
Karttika-mahatmya:

| Padma Purana 6.88.43-44 ||
Saivah sauras ca ganesa vaisnavah Sakti-pajakah |
mam eva prapnuvantiha varsambhah sagarar yatha ||
eko ’ham parnicadha jatah kridayan namabhih kila |
deva-datto yatha kascit putrady-ahvana-namabhih ||

Worshippers of Siva, the sun, Ganesa (saivah sauras ca ganesa),
Visnu and Durga (vaisnavah sakti-ptijakah) attain me alone
(mam eva prapnuvanti), just as the monsoon waters go to the sea
(varsambhah sagaram yatha). Though one (ekah), I have five
forms (aham pancadha jatah) and perform pastimes with those
names (kridayan mnamabhih kila), just as a person named
Devadatta (deva-datto yatha kascit) is called with various names
as his son and other relatives (putrady-ahvana-namabhih).
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Actually however the Vaisnava is the best of all these
worshippers.

In Skanda Purana, in discussions between Brahma and
Narada, and in Prahlada-samhita concerning staying
awake on Ekadasi, it is said:



|| Skanda Purana ||
na sauro na ca saivo va
na brahmo na ca saktikah |
na canya-devata-bhakteh
bhaved bhagavatopamabh ||

The worshippers of the sun, Siva, Brahma, Durga (sauro
ca Saivo va brahmo ca saktikah) or any devata (ca anya-
devata-bhakteh) cannot compare with the devotee of the
Lord (na bhaved bhagavatopamah).
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When it is said that the worshippers of the sun and other
devatas attain the Lord it is not because of that worship.

Rather, they attain the Lord by pure bhakti arising from
japa and austerity performed to please the Lord or by the
power of dying at a Visnu-ksetra.

An example is Devasarma and Candrasarma worshipping
the sun. The Lord says:



|| Padma Puranal|
tat-ksetrasya prabhavena dharma-silataya punah |
vaikuntha-bhavanam nitau mat-parau mat-samipagaih ||
yavaj jivantu yat tabhyam sarya-pajadikam krtam |
tenaharm karmana tabhyarm suprito hy abhavam kila ||

By the power of the holy place (tat-ksetrasya
prabhavena), by their qualities of dharma (dharma-
silataya), the two, surrendering to me (mat-parau), were
brought to Vaikuntha (vaikuntha-bhavanam nitau) by
my followers (mat-samipagaih). I have been pleased by
these two (aham supritah tabhyam) since for their whole
lite (yavaj jivantu) they worshipped the sun (strya-
pujadikarn krtam tena karmana) (and also performed

bhakti).
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The holy place was Mayapuri.

When Krsna appeared they became Satrajit and Akrara.

Similarly the devotee named Pundarika attained the Lord
by serving his father.

Attaining the Lord by independent worship of devatas is
denied in the Gita:



19.23 |
ye 'py anya-devata-bhakta
yajante Sraddhayanvitah
te 'pi mam eva kaunteya
yajanty avidhi-pturvakam

Those who are devoted to other gods (ye apy anya-
devata-bhakta) and with faith worship them
(vajante sraddhayanvitah)—they also worship Me
(te api mam eva yajanty), but by the wrong
method (avidhi-parvakam), O son of Kunti
(kaunteya).



19.24 ||
aham hi sarva-yajiianam
bhokta ca prabhur eva ca
na tu mam abhijananti
tattvenatas cyavanti te

[ am the enjoyer and master of all sacrifices (aham
hi sarva-yajianam bhokta ca prabhur eva ca).
Those who do not know Me (na tu mam
abhijananti) in truth fall down (tattvenatas
cyavanti te).



19.25 |
yanti deva-vrata devan
pitin yanti pitr-vratah
bhutani yanti bhutejya
yanti mad-yajino 'pi mam

The worshippers of the devas go to the devas
(yanti deva-vrata devan), and the worshippers of
the Pitrs go to the Pitrs (pitin yanti pitr-vratah).
The worshippers of ghosts go to the ghosts
(bhutani yanti bhuta ijya), and worshippers of Me
go to Me (yanti mad-yajino 'pi mam).




Some good qualities arise by worshipping the followers of
the Lord (devatas). It is also an offense to disrespect

them.
111.3.26 |
Sraddharm bhagavate Sastre
'nindam anyatra capi hi
mano-vak-karma-dandam ca
satyam sama-damav api

The disciple should learn to have faith in the Bhagavatam
(sraddham bhagavate sastre), without criticizing other
scriptures (anindam anyatra capi hi). He should learn to
avoid sinful acts of mind, speech and body (mano-vak-
karma-dandarm ca), to speak the truth and to control the
mind and external senses (satyam $ama-damav api).



Padma Purana says:

harir eva sadaradhyah
sarva-devesvaresvarah |
itare brahma-rudradya
navajiieyah kadacana ||

The supreme Lord (sarva-devesvaresvarah harir eva)
should always be worshipped (sada aradhyah). One
should not disrespect Brahma, Siva and others (itare
brahma-rudradya navajneyah kadacana).



Gautamilya-tantra says:

gopalam piijayed yas tu
nindayed anya-devatam |
astu tavat paro dharmah
purva-dharmo’pi nasyati ||

If a person who worships Krsna (gopalarn pijayed yas
tu) criticizes the devatas (nindayed anya-devatam)
whatever dharma he has accomplished is destroyed
(purva-dharmo’pi nasyati), what to speak of attaining
dharma in the future (astu tavat paro dharmah).



16.8.17 |
hayasirsa mam pathi deva-helanat

May Hayagriva protect me from disrespecting the devatas
when going on a path (hayasirsa mam pathi deva-
helanat).
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There is the following story in Visnu-dharma.

Ambarisa worshipped the Lord for many days.

After that, the Lord in the form of Indra mounted Garuda
in the form of Airavata and appeared before him, offering
a boon.

Seeing the form of Indra, Ambarisa oftered respects but
did not want a benediction.
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He said, “He whom I worship and no other should give
me blessings.”

When Indra said “I will give you benedictions given by
the Lord” Ambarisa still did not want the blessings.

Indra then raised his thunderbolt to strike him.

Being pleased that his devotee did not accept blessings
from Indra, the Lord made that form disappear and
appeared in his real form. He gave mercy to his devotee.



It is a great fault to disrespect Siva. Nandisvara gave a
curse in the Fourth Canto:

| SB 4.2.24 ||
vidya-buddhir avidyayam
karmamayyam asau jadah
samsarantv iha ye camum
anu sarvavamaninam

The curses are suitable because he takes ignorance
(avidyayam) in the form of karma (karmamayyam) as
knowledge (vidya-buddhir), and he is foolish (asau
jadah). Let those who follow Daksa (ye ca amum anu),
who insulted Siva ($éarva avamaninam), take repeated
birth and death in this world (iha samsarantu).



Disrespecting Siva is an offense because Siva is a
great devotee of the Lord.

I SB 4.11.33 ||
helanam girisa-bhratur
dhanadasya tvaya krtam
yaj jaghnivan punya-janan
bhratr-ghnan ity amarsitah

Because you have in anger killed many Yaksas (yad
amarsitah jaghnivan punya-janan), killers your
brother (bhratr-ghnan), you have oftended Kuvera
(tvaya dhanadasya helanam krtam), the brother of
Siva (girisa-bhratur).



Remembering Kuvera’s friendship with Siva (devotee of the Lord),
Dhruva prayed to Kuvera for bhakti, since he desired the
devotee’s nature of being respecttul to all beings and desired
bhakti. Thus it is said:

yO mam samarcayen nityam
ekantam bhavam asritah |
vinindan devam 1$anam
sa yati narakarm dhruvam ||

He who worships me constantly (yo marh samarcayen nityam)
with pure devotion (ekantarn bhavam asritah) but criticizes Siva
(vinindan devam 1isanam) goes to hell for certain (sa yati
narakam dhruvam). (Karma Purana )

This principle is also seen in the story of Citraketu.



Kapila condemned disrespecting ordinary living beings,
what to speak of Siva.

3.29.21
aham sarvesu bhuitesu
bhatatmavasthitah sada
tam avajiaya marh martyah
kurute 'rca-vidambanam

[ (ahar), the soul of all beings (bhuitatma), am always
(sada) situated in all beings (sarvesu bhiitesu
avasthitah). He (martyah) who disrespects me
(avajiaya mam) in all beings (tam) performs false
worship of my deity form (kurute arca-vidambanam).
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The Lord is the antaryami (bhautama) of all beings
(sarvesu bhitesu), from ordinary living beings up to the
jivas who offer themselves to the Lord.

By disrespecting living beings one disrespects the Lord
since the Lord resides in them.

A person who disrespects living beings and worships a
deity form does false worship.

He disrespects the deity.



3.29.22
yo mam sarvesu bhiitesu
santam atmanam isvaram
hitvarcam bhajate maudhyad
bhasmany eva juhoti sah

He who worships the deity (yah arcam bhajate) while
rejecting me (marn hitva), the Lord being present in all
beings (sarvesu bhiitesu santam atmanam i$varam), out
of ignorance (maudhyad), simply makes oblations into
ashes (instead of tire) (bhasmany eva juhoti sah).
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Out of foolishness (maudhyat) a person who rejects me,
the Paramatma present in all beings, and worships my
deity form of stone or wood, not understanding that the
form is non-different from me, simply otfters water and
other items from a material viewpoint.

In Agni Purana a sage laments for his son killed by
Dasaratha:



Agni Purana
Sila-buddhih krta kim va pratimayam harer maya |
kim maya pathi drstasya visnu-bhaktasya karhicit ||
tan-mudrankita-dehasya cetasanadarah krtah |
yena karma-vipakena putra-Soko mamedrsah ||

[ thought (maya krta) the deity ot the Lord (ayam harer
pratima) was merely stone (Sila-buddhih). On seeing
the devotee of the Lord (pathi drstasya visnu-
bhaktasya) marked with symbols of the Lord (tad-
mudrankita-dehasya), I did not show respect to them in
my mind (maya cetasa anadarah krtah). Because of that
(yena karma-vipakena), I must now lament for my son
(putra-Soko mama idrsah).



Agni Purana
visnv-arcayam $ila dhir gurusu nara matir vaisnave jati buddhir
visnor va vaisnavanam kali mala mathane pada tirthe 'mbu buddhih |
$r1 visnor namni mantre sakala kalusa he sabda samanya buddhir
visnau sarvesvareSe tad itara sama dhir yasya va naraki sah ||

A person who thinks the deity of Visnu is stone (visnv-arcayam $ila dhir),
who thinks the guru is a human (gurusu nara matir), who considers a
Vaisnava according to his caste (vaisnave jati buddhir), who thinks that
Visnu and the Vaisnavas are contaminated by Kali-yuga (visnor va
vaisnavanam kali mala mathane), who thinks caranamrta is ordinary water
(pada tirthe ambu buddhih), who thinks that the name and mantra of
Visnu ($r1 visnor namni mantre) which destroys all sin (sakala kalusa ha)
is ordinary sound (sabda samanya buddhir) and who thinks that Visnu, the
Lord of all beings (visnau sarvesvarese) is on the level of other beings (tad
itara sama dhir), goes to hell (yasya va naraki sah).
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Since the fool does not see me, he disrespects all beings.

By that tault, his worship is like otfering ghee into ashes.

There is no result for a person devoid of proper faith.

The kanistha devotee has some faith, generated by
popular tradition.

That is described in the following:



117.1 ]
arjuna uvaca
ye sastra-vidhim utsrjya
yajante Sraddhayanvitah
tesam nistha tu ka krsna
sattvam aho rajas tamah

Arjuna said: O Krsna (krsna), what is the position
of those (tesam nistha tu ka) who give up the rules
of scripture (ye sastra-vidhim utsrjya) but worship
with faith (yajante Sraddhayanvitah). Is this a
sattva, or rajas and tamas condition (sattvam aho
rajas tamah)?



It is said:

111.2.47 ||
arcayam eva haraye
pijam yah Sraddhayehate
na tad-bhaktesu canyesu
sa bhaktah prakrtah smrtah

A devotee who faithfully engages in the worship (yah
sraddhaya pujam 1hate) of the deity in the temple
(haraye arcayam eva) but does not behave properly
toward other devotees (na tad-bhaktesu) or people in
general (ca anyesu) is called an unrefined devotee (sa
bhaktah prakrtah smrtah).



Though any type of worship of the Lord must give
results, this type of worship does not give results
quickly. However results arise:

3.29.25
arcadav arcayet tavad
1Svaram mam sva-karma-krt
yavan na veda sva-hrdi
sarva-bhutesv avasthitam

When a person does not know (yavan na veda) that the
Lord is situated in all beings (sarva-bhiitesv avasthitam)
and within his own heart (sva-hrdi), that person should
worship me in the deity form (tavad iSvararm marm
arcayet arcadav) along with prescribed duties without
attachment (sva-karma-krt).



Disrespect for others is described as follows:

3.29.23
dvisatah para-kaye mam
manino bhinna-darsinah
bhiitesu baddha-vairasya
na manah santim rcchati

It a person offers respects to me (marn maninah) but is
inimical to other beings (bhitesu baddha-vairasya),
hating other bodies (para-kaye dvisatah), not seeing
others’ sutfering as equal to his own (bhinna-darsinah),
his mind does not attain peace (na manah $antim
rcchati).



A person devoid of seeing the Lord in all beings (bhinna-
darsinah), who is proud and who has strong hatred ot
living beings, does not attain a peacetul mind:

Mahabharata
piteva putram karuno
nodvejayati yo janah |
visuddhasya hrsikesas

tasya tiirnam prasidati ||

The pure person (visuddhasya) who does not disturb
others (nodvejayati yo janah) just as a father is
compassionate to his son (piteva putram karuno)
quickly gains the mercy of the Lord (tasya tarnam
hrsikeéas prasidati).



3.29.24
aham uccavacair dravyaih
kriyayotpannayanaghe
naiva tusye 'rcito 'rcayam
bhiita-gramavamaninah

O mother (anaghe)! I am not pleased (aham na eva
tusye) with the person who criticizes other beings
(bhuita-grama avamaninah) while worshipping my deity
form (arcito arcayam) with rites (kriyaya utpannaya)
using various materials (uccavacair dravyaih).

Avamaninah means a person who criticizes. This is the
equivalent of hatred.



111.23.3 ||
na tatha tapyate viddhah

puman banais tu marma-gaih
yatha tudanti marma-stha
hy asatarh parusesavah

Sharp arrows (banaih) which pierce one’s chest and reach
the heart (puman viddhah marma-gaih) do not cause as
much suffering (na tatha tapyate) as the arrows of harsh,

insulting words spoken by materialists (yatha tudanti
asatarn parusa isavah) that become lodged within the heart
(marma-stha).



Anuccheda — 106

Harsh words are worse than arrows, not the opposite. Thus
Kapila mentions criticism after the arrows.

Thus it is a fault if one does not have faith in bhakti because of
ignorance of the Lord.

However, Kapila accepts the usetulness of deity worship even it
performed with ignorance (since it produces knowledge).

He teaches that deity worship along with prescribed duties is a
cause of a person developing knowledge of the Lord’s presence
everywhere, which causes faith:



3.29.25
arcadav arcayet tavad
1Svaram mam sva-karma-krt
yavan na veda sva-hrdi
sarva-bhutesv avasthitam

When a person does not know (yavan na veda) that the
Lord is situated in all beings (sarva-bhiitesv avasthitam)
and within his own heart (sva-hrdi), that person should
worship me in the deity form (tavad iSvaram mar
arcayet arcadav) along with prescribed duties without
attachment (sva-karma-krt).



Anuccheda — 106

While doings his prescribed duties he should worship the deity,
as long has he does not know that the Lord is situated in all
beings.

Performance of duties is an assistant, since a person without faith
is not qualified for pure bhakti.

Qualification for pure bhakti is jata-sraddho mat-kathasu: he has
developed faith in my topics. (SB 11.20.27)

Having developed faith from knowledge ot the Lord, that person
does not worship the Lord while performing duties of dharma.
He performs pure worship only.



| 11.20.9 ||
tavat karmani kurvita

na nirvidyeta yavata
mat-katha-sravanadau va
sSraddha yavan na jayate

As long as one does not become detached from daily and
periodic duties (na nirvidyeta yavata) or has not awakened
his faith (sraddha yavan na jayate) in hearing topics about
me (mat-katha-sravanadau va), one must perform one’s
prescribed duties of varnasrama (tavat karmani kurvita).



This person however does not give up deity worship, for
it is said:

Hayasirsa-pancaratra
pratisthitarca na tyajya
yavaj-jivam samarcayet |
varam prana-parityagah
Siraso vapi kartanam ||

One should not give up (na tyajya) worship (pratisthita
arca samarcayet) for one’s whole life (yavaj-jivam). It is
better to give up one’s life (varam prana-parityagah) or
cut otf one’s head (Siraso vapi kartanam).



Performing deity worship along with dharma, one
cannot attain perfection without being mercitul to living
entities:
3.29.26
atmanas ca parasyapl
yah karoty antarodaram
tasya bhinna-drso mrtyur
vidadhe bhayam ulbanam

In the form of death (mrtyuh), I give great tear (vidadhe
ulbanam bhayam) to the person who makes (yah
karoty) distinction between his own belly and the bellies
of others (antara udaram atmanah ca parasya api).



Anuccheda — 106

The person sees difterence between his own and others bellies.

He does not see equally with the Lord in every being.

He thinks only of his own stomach when he feels hunger.

For the person who sees difference I, as death, give frightening
samsara (bhayam).

This is further explained:



3.29.27
atha mam sarva-bhuitesu
bhiitatmanam krtalayam
arhayed dana-manabhyam
maitryabhinnena caksusa

On the other hand (atha), they should worship me
(mam arhayed), the soul in all beings (bhtitatmanam),
who have taken shelter in all beings (sarva-bhiitesu krta
alayam), with gifts and respect (dana-manabhyam),
treating all beings as equal friends (maitrya abhinnena
caksusa).



Anuccheda — 106

For this reason (atha), to the best of one’s ability, by
giving, and if that is not possible by respecting, while
seeing non-difference (abhinnena caksusa), they should
worship me.

Thus the Lord says to Sanaka:



3.16.10
ye me tanur dvija-varan duhatir madiya
bhatany alabdha-Saranani ca bheda-buddhya
draksyanty agha-ksata-drso hy ahi-manyavas tan
grdhra rusa mama kusanty adhidanda-netuh

The enraged servants of Yama (ahi-manyavas tan adhidanda-
netuh), with forms like vultures (grdhra), tear out the eyes (rusa
kusanty) of those who (ye), with vision destroyed by sin (agha-
ksata-drso), see ditterence (bheda-buddhya draksyanty)
between my forms (me tantir) and the brahmanas (dvija-varan),
cows (duhatir) and shelterless beings (madiya alabdha-saranani
bhutany).

Seeing with eyes of non-difterence everywhere is the best vision.

Worship while seeing all beings as equal is described while
making some distinctions:



3.29.28
jivah srestha hy ajivanam
tatah prana-bhrtah subhe
tatah sa-cittah pravaras
tatas cendriya-vrttayah

O Mother (subhe)! Living immovable entities are
superior to withered ones (jivah Srestha hy ajivanam).
Superior to them are entities with greater life symptoms
(tatah prana-bhrtah). Superior to them are the entities
with higher consciousness and movement (tatah
pravarah sa-cittah). Superior than them are entities
with senses, such as trees (tatah ca indriya-vrttayah).



3.29.29
tatrapi sparsa-vedibhyah
pravara rasa-vedinah
tebhyo gandha-vidah sresthas
tatah Sabda-vido varah

Superior to the trees with touch sensation (tatra api
sparsa-vedibhyah pravara) are beings with taste
sensation (rasa-vedinah). Superior to them are living
entities with a sense of smell (tebhyo gandha-vidah
Sresthah), and superior to them are living entities that
can hear (tatah sabda-vido varah).



3.29.30
riapa-bheda-vidas tatra
tatas cobhayato-datah

tesarh bahu-padah Sresthas
catus-padas tato dvi-pat

Entities which can distinguish form are superior (riipa-
bheda-vidah tatra). Superior to them are entities with
two sets of teeth (tatah ca ubhayato-datah). Superior to
them are beings with many legs (tesamm bahu-padah
Sresthah). Superior to them are animals with four legs
(catus-padas tatah). Superior to them are humans with
two legs (dvi-pat).



3.29.31
tato varnas ca catvaras
tesam brahmana uttamah
brahmanesv api veda-jiio
hy artha-jiio 'bhyadhikas tatah

Among the humans, those within the varnasrama are
superior (tatah varnah ca catvaras). Among the varnas,
the brahmanas are the best (tesarh brahmana uttamah).
Among the brahmanas, one who knows the Vedas is
superior (brahmanesv api veda-jio). Among the
knowledgeable bradhmanas, one who knows the meaning
of the Vedas is superior (tatah artha-jiio abhyadhikah).



3.29.32
artha-jiat samsaya-cchetta
tatah sSreyan sva-karma-krt
mukta-sangas tato bhityan

adogdha dharmam atmanah

Better than the knower of the meaning of the Vedas
(artha-jiat) is the brahmana who can cut doubts
(sarms$aya-cchetta). Better than the one who cuts doubts
(tatah Sreyan) is the brahmana who also performs his
duties completely (sva-karma-krt). Better still (tato
bhiyat) is the jiani (mukta-sangah) who does not enjoy
the results of his previous actions ot dharma (adogdha
atmanah dharmam).




3.29.33
tasman mayy arpitasesa-
kriyarthatma nirantarah
mayy arpitaitmanah purmso
mayi sannyasta-karmanah
na pasyami param bhiitam
akartuh sama-darsanat

Superior to the jiiani (tasmat) is the person (purmsah) who fully
dedicates (nirantarah arpita asesa) his activities such hearing
and chanting (kriya), his wealth (artha), his identity (atma), his
mind and his intelligence (atmanah) to me (mayy). I do not see

a greater living entity (na pasyami param bhiuitam) than t
has offered himselt to me (mayy arpita atmana
varnasrama actions (mayi sannyasta-karmanah),
nat the Lord alone inspires his bhakti (akartuh), and

happiness and distress (sama-

person who

giving up all
who thinks tl
who identifies with others’

darsanat).

1S

h),




Anuccheda — 106

The later living entities are superior to the previous by
the addition of an extra quality.

Adogdha dharma means a person performing niskama-
karma.

Nirantarah means bhakti without obstacles of jiiana.

This person is called a non-doer (akartuh) since he does

not think of karma as his responsibility, having ottered
himself to the Lord.



Anuccheda — 106

He is devoid of identity as an independent agent, understanding
that his activities of bhakti are dependent on the Lord.

He sees the Lord in all beings as also in himself (sama-darsanat).

Thus he thinks of benetiting others. Living beings are superior to
nonliving entities since they can perform actions like hearing.

Highest respect should be given to the devotees.

Respect is given to others as much as possible and when
available.



3.29.34
manasaitani bhutani
pranamed bahu-manayan
i1Svaro jiva-kalaya
pravisto bhagavan iti

He should offer great respects with the mind (manasa
pranamed bahu-manayan) to all living entities (etani
bhiitani), thinking that the Supreme Lord (bhagavan)
has entered that entity (pravistah) along with his
portion (kalaya) in the form of the jiva (iSvaro jiva-
kalaya).



Anuccheda — 106

Jiva-kalaya means as the cause of the jiva, antaryami.

Thus respect for all beings is prescribed for initial
worshippers.

Worshippers with faith however see the manifestation ot
Lord’s quality (of compassion) spread everywhere.

Thus it is said in Skanda Purana:



Skanda Purana
etena hy adbhuta vyadha
tavahirhsadayo gunah |
hari-bhaktau pravrtta ye
na te syuh para-tapinah ||

Your quality of non-violence (tava ete ahirsadayo
gunah) is not astonishing (na hy adbhuta vyadha).
Those who worship the Lord with bhakti (hari-bhaktau
pravrtta ye) do not disturb other beings (na te syuh
para-tapinah).



Anuccheda - 106

The quality of being friendly to all beings manifests in
the devotees by remembering this quality in the Lord,
following the conduct of the people of Gokula who have
perfect, pure friendship.

Those with bhava naturally have non-violence and
detachment.

That is shown in the following:



1.18.22
yatranuraktah sahasaiva dhira
vyapohya dehadisu sangam tidham |
vrajanti tat parama-hamsyam antyam
yasminn ahimsopasamah sva-dharmabh ||

The devotees who are attracted to Krsna (yatra
anuraktah dhira), immediately (sahasaiva) giving up
(vyapohya) strong attachment (idham sangam) to body
and other material objects (dehadisu), attain (vrajanti)
the highest stage of life, parama-hamsa (tat parama-
hamsyam antyam), in which (yasminn) lack of hatred
and absorption in Krsna (ahimsa-upasamah) are the
natural qualities (sva-dharmah).



This quality is also noted in the highest devotees:

111.2.45 ||
Sri-havir uvaca
sarva-bhiitesu yah pasyed
bhagavad-bhavam atmanah
bhiitani bhagavaty atmany
esa bhagavatottamah

Sri Havis said: The most advanced devotee (esa
bhagavatottamah) sees (yah pasyed) Supreme Lord,
one’s object of worship (bhagavad-bhavam atmanah),
within everything (sarva-bhiitesu), and sees everything in
the Supreme Lord (bhuitani bhagavaty atmany).



Anuccheda — 106

According to SB 4.31.12, worship of devatas, while
thinking they are independent, is redundant, since
watering the root accomplishes everything.

One should worship the Lord within the devatas.

The devatas should be respected since they are related to
the Lord.

This is done in order to quickly destroy attachment and
hatred towards other beings.



Anuccheda - 106

Compassion for living entities alone however became an
obstacle for Bharata, who gave up worship of the Lord.

Thus the idea that compassion for living entities is the
main part of bhakti and worship of the Lord is not the
main part is hereby refuted.

Verse 3.29.15 says that there should not be excessive
violence.



Anuccheda — 106

This indicates that there is some violence in picking
tflowers and leaves, as part of the activity of Paricaratrika
worship.

One should not disrespect the devatas and should respect
them in their relationship with the Lord.

Independent worship is condemned.

Thus it was rightly said that those who do not worship
the Lord are fools.



1 6.9.22 ||
avismitam tarh paripiirna-kamam
svenaiva labhena samam prasantam
vinopasarpaty aparam hi balisah
$va-langulenatititarti sindhum

The great fool (balisah) who is trying to cross the ocean of
samsara (atititarti sindhum) by holding onto a dog’s tail (Sva-
langulena) approaches anyone (upasarpaty aparam) except
(vina) the Lord, for whom nothing is astonishing to accomplish
(avismitarn), who is full in his desires (tarh pariptirna-kamarm)
with (samarn) a perfect form (labhena), and who is gentle with
his devotees (svenaiva prasantam).

The devatas speak to the Lord.



Anuccheda - 107

Theme: Bhakti is attirmed by

not respecting processes
which do not take shelter of
bhakti (contd...)



I 10.48.26 ||
kah panditas tvad aparam Saranarn samiyad
bhakta-priyad rta-girah suhrdah krta-jnat
sarvan dadati suhrdo bhajato ’bhikaman
atmanam apy upacayapacayau na yasya

What learned person (kah panditah) would approach (samiyad)
anyone but you (tvad aparam) for shelter (Saranam), when you
are the affectionate (suhrdah), grateful (krta-jnat) and truthful
(rta-girah) well-wisher of your devotees (bhakta-priyad)? To
those who worship you in sincere friendship (suhrdo bhajatah)
you reward everything they desire (sarvan abhikaman dadati),
even your own self (atmanam apy), yet you never increase or
diminish (na yasya upacaya apacayau).



Anuccheda — 107

The Lord has a nature of benefiting others (suhrdah) and
shows great gratitude even if the person helps very little.

The Lord gives all desired things (kdman) completely
(abhi) to the person who worships him.

But there is no decrease when the Lord gives everything
Or gives to many persons.

Akriira speaks to the Lord.



