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Part-7

Assorted Bhakti
lopics - 11



Anuccheda - 108

Theme: Disregard for the Non-
devotee



Excellence of bhakti is shown by disregarding the
nondevotee.
I 3.15.24 ||
ye ’bhyarthitam api ca no nr-gatimm prapanna
jiianarh ca tattva-visayarn saha-dharmam yatra
naradhanam bhagavato vitaranty amusya
sammohita vitataya bata mayaya te

Those who have taken human birth (nr-gatim prapanna),
desired even by the devatas (ye abhyarthitam api ca nah), in
which knowledge and dharma are present (jianam ca tattva-
visayam saha-dharmam yatra), are completely bewildered by
the Lord’s extensive maya (sammohita vitataya bata mayaya
te) it they do not perform worship (naradhanam vitaranty)
of the Lord (bhagavato amusya).



Anuccheda — 108

Persons of human birth, qualified with dharma
including worship of the Lord and knowledge of truth up
to knowledge of the Lord (jndnarn tattva-visayam), who,
even having these attributes, do not (na vitaranti)
worship the Lord, which is the root of all dharmas and
all knowledge, are bewildered by maya.



12.3.20 |
bile batorukrama-vikraman ye
na srnvatah karna-pute narasya |
jihvasati dardurikeva stuta
na copagayaty urugaya-gathah ||

Sata (suta)! How lamentable (bata)! The ears of a person
(narasya karna-pute) who has mnot heard (ye na
sSrnvatah) the glories of the Lord (ukrama-vikraman) are
like snake holes (bile). The tongue (jihva) which does
not chant the glories of the Lord (na ca upagayaty
urugaya-gathah) is as offensive (asati) as a frog’s tongue
(dardurika iva).



|| Brahma-vaivarta Purana ||
prapyapi durlabhataram
manusyam vibudhepsitam |
yair asrito na govindas
tair atma vancitas ciram ||

asiti-caturas caiva
laksams tan jiva-jatisu |
bhramadbhih purusaih prapya
manusyam janma-paryayat ||

tad apy aphalatarn jatam

tesam atmabhimaninam |
varakanam anasritya

govinda-carana-dvayam ||



Persons who have attained (prapyapi) rare human life
(durlabhataram manusyam) desired by the devatas
(vibudhepsitam) but who do not take shelter ot Govinda
(yair asrito na govindas) have cheated themselves (tair
atma vancitas ciram). Attaining human lite (prapya
manusyarn janma) after wandering (paryayat) in eight
hundred and forty thousand species (asiti-caturas caiva
laksarths tan  jiva-jatisu), if a foolish person
(bhramadbhih purusaih), thinking his body to be his selt
(atmabhimaninam), does not take shelter of Govinda’s
feet (govinda-carana-dvayam anasritya), his birth is
useless (tad apy aphalatarm jatam).



Anuccheda - 109

Theme: Disregard for the Non-
devotee (contd...)



I15.18.12 ||
yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samasate surah
harav abhaktasya kuto mahad-guna
manorathenasati dhavato bahih

The devatas constantly dwell (tatra samasate surah) with
all good qualities (sarvair gunai) in that person who has
pure bhakti for the Lord (yasyasti bhaktir bhagavaty
akificana). There are no good qualities (kuto mahad-
guna) in the non-devotee (harav abhaktasya) who chases
after temporary material objects (mano rathena asati
dhavatah) with desire for material pleasure (bahih).



Anuccheda - 109

Akifncana means “without desire.”

The devatas with all qualities like jiana and vairagya
reside completely (sam asate) in the devotee.

Bhadrasrava speaks to Hayasirsa.



Anuccheda-110

Theme: Followers of ditferent
paths are disregarded



1 3.9.10 ||
ahny aprtarta-karana nisi nihsayana
nana-manoratha-dhiya ksana-bhagna-nidrah
daivahatartha-racana rsayo 'pi deva
yusmat-prasanga-vimukha iha sarmsaranti

O Lord (deva)! The jianis (rsayah api), having disturbed
senses (arta-karana), engage them during the day (ahny
aprta), and, sleeping at night (nisi nihsayana), have their
sleep broken (ksana-bhagna-nidrah) by various desires
represented in dreams (nana-manoratha-dhiya). They
thus obtain (ahata) objects of enjoyment (artha-racana)
by karma (daiva). They continue to be reborn in this
material world (iha samsaranti), since they are averse to
your association (yusmat-prasanga-vimukha).



Anuccheda - 110

People of this nature, who are averse to worshipping the
Lord, end up in samsara.

What to speak of sages who have perfected their method,
it they are averse to things related to you.

They also enter samsara.

That is expressed in this verse.



110.2.32 ||
ye nye ‘ravindaksa vimukta-maninas
tvayy asta-bhavad avisuddha-buddhayah
aruhya krcchrena param padam tatah
patanty adho 'nadrta-yusmad-anghrayah

[Someone may say that aside from devotees, who always seek
shelter at the Lord's lotus feet, there are those who are not
devotees but who have accepted ditferent processes for attaining
salvation. What happens to them? In answer to this question,
Lord Brahma and the other demigods said:] O lotus-eyed Lord
(aravindaksa), although nondevotees (ye anye) who accept
severe austerities and penances to achieve the highest position
(aruhya krcchrena param padar) may think themselves liberated
(vimukta-maninah), their intelligence is impure (avisuddha-
buddhayah). They fall down from their position of imagined
superiority (tatah asta-bhavad patanty adhah) because they have
no regard for Your lotus feet (anadrta-yusmad-anghrayah).




16.3.19 ||

dharmam tu saksad bhagavat-pranitam
na vai vidur rsayo napi devah
na siddha-mukhya asura manusyah
kuto nu vidyadhara-caranadayah

The great sages (rsayah), the devatas (devah), the chiet
Siddhas (siddha-mukhyah), the demons and humans
(asura manusyah), what to speak of Vidyadharas and
Caranas (kuto nu vidyadhara-caranadayah), cannot
ascertain (na vai viduh) dharma established by the Lord
(saksad bhagavat-pranitamm dharmar).



I 6.3.20-21 ||

svayambhiir naradah sambhuh kumarah kapilo manuh

prahlado janako bhismo balir vaiyasakir vayam

dvadasaite vijanimo dharmam bhagavatar bhatah
guhyam visSuddham durbodham yar jhiatvamrtam asnute

My dea

r servants (bhatah)! Lord Brahma, Narada, Lord Siva

(svayambhuir naradah sambhuh), the four Kumaras, Lord Kapila,

Svayaml

Maharaj

bhuva Manu (kumarah kapilo manuh), Prahlada
a, Janaka Maharaja, Bhisma (prahlado janako bhismo),

Bali Maharaja, Sukadeva Gosvami and I myself (balir vaiyasakir

vayam)

know (dvadasa ete vijanimo) bhagavata-dharma

(dharmarn bhagavatar), which is confidential, pure, and ditficult
to comprehend (guhyam visuddham durbodham). Knowing
this, one attains immortality (yam jhatva amrtam asnute).




Anuccheda - 110

We twelve persons, instituting dharma, investigate the
Lord’s dharma rather than teaching in general from our
own works, because this dharma is invisible (guhyam),
impossible to comprehend by others.

It should be accepted because, on knowing it, one attains
the highest result (amrtam).



IBRS 1.1.38]||
brahmanando bhaved esa
cet pararddha-gunikrtah
naiti bhakti-sukhambhodheh

paramanu-tulam api

The bliss of brahman realization (brahmanandah)
accumulated by samadhi lasting for halt of Brahma’s lite
(pararddha-guni krtah) cannot compare (na tulam

bhaved) to one drop (paramanu api) of the ocean of the
happiness of bhakti (bhakti-sukha ambhodheh).



110.33.39]|
vikriditam vraja-vadhabhir idam ca visnoh
Sraddhanvito 'nusrnuyad atha varnayed yah
bhaktim pararh bhagavati pratilabhya kamam
hrd-rogam asv apahinoty acirena dhirah

Anyone who (yah) faithtully and continually hears
(sraddhanvito anusrnuyad) or describes (atha
varnayed) the Lord’s playtul atfairs with the young
gopis of Vrndavana (vikriditam vraja-vadhubhir idam)
will attain (pratilabhya) the highest type of prema to
the Lord (bhaktith param bhagavati), will quickly
destroy lust (asu kamarm apahinoty), the disease of the
heart (hrd-rogam), and will immediately become steady
(acirena dhirah).



1 heretore 1t 1s said:

16.3.25 |
prayena veda tad idarh na mahajano 'yar
devya vimohita-matir bata mayayalam
trayyam jadi-krta-matir madhu-puspitayam
vaitanike mahati karmani yujyamanah

Other persons (na ayam mahajanah), bewildered in
intelligence (vimohita-matih) by very powertul maya
(devya mayaya), having material intelligence (jadi-krta-
matih), engaging in great rituals (mahati karmani
yujyamanah) with elaborate arrangements (vaitanike)
mentioned in the Vedas (trayyam) with tlowery language
(madhu-puspitayam), generally do not know (prayena
na veda) this dharma (idam).



Anuccheda - 110

“Mahajanas” refers to other persons with great qualities,
received from sampradayas receiving knowledge from
these twelve devotees.

Thus it was correctly said that the jianis continue rebirth
in this world.

Brahma speaks to Garbhodasayi Visnu.



Anuccheda - 111

Theme: Bhakti is the Highest
Abhideya



1 6.46 |
tapasvibhyo 'dhiko yogi
jianibhyo 'pi mato 'dhikah
karmibhyas cadhiko yogi
tasmad yogi bhavarjuna

According to Me (matah), the yogi is better than
the tapasvi (tapasvibhyo adhikah vyogi), better
than the jaani (jhanibhyo api adhikah), and better
than the karma yogi (karmibhyas cadhiko yogi).
Therefore, be a yogi, Arjuna (tasmad yogi
bhavarjuna).




1 6.47 ||
yoginam api sarvesam
mad-gatenantar-atmana
Sraddhavan bhajate yo mam
sa me yuktatamo matah

But I consider (me matah) he who worships Me
with faith (yah sraddhavan marm bhajate), with
mind attached to Me (mad-gatena antar-atmana),
to be greater than all types of yogis (yoginam api
sarvesam yukta tamah).



Anuccheda — 111

The person who worships me with faith is greater than the
yogi or the others.

Possessive case (yoginam) expresses the ablative case
(yogibhyah).

The devotee is greater than all those mentioned.

The word sarvesaim means all the previously mentioned
practitions, not just yogis, for it is said daivam evapare
yajiiarh yoginah paryupasate: Others however, karma-yogis,
engage in worship of devatas. (BG 4.25)



Anuccheda -111

Theretore it is proved that bhakti to the Lord is necessary for
all people, since those who are not devotees are condemned.

The Lord says to Uddhava:



111.18.42 |
bhiksor dharmah s$amo 'himsa
tapa 1ksa vanaukasah
grhino bhiita-raksejya
dvijasyacarya-sevanam

The main duties of a sannyasi (bhiksor dharmah) are
equanimity and nonviolence ($amo 'hirhsa), whereas the
duties of the vanaprastha are austerity and philosophical
understanding of the ditference between the body and
soul (tapa 1ksa vanaukasah). The main duties of a
householder (grhino) are to give shelter to all living
entities (bhuta-raksa) and to perform sacrifices (ijya),
and the main duty of the brahmacari is serving the guru
(dvijasya acarya-sevanam).



1 11.18.43 ||
brahmacaryarn tapah Saucam
santoso bhuta-sauhrdam
grhasthasyapy rtau gantuh
sarvesam mad-upasanam

As well, the householder may approach his wite for sex
only at the time prescribed for begetting children
(grhasthasyapy  rtau  gantuh).  Otherwise, the
householder should practice celibacy, austerity,
cleanliness of mind and body (brahmacaryam tapah
Saucarn), satisfaction, and friendship toward all living
entities (santoso bhuita-sauhrdam). Worship of me is to
be practiced by all human beings, regardless of social or
occupational divisions (sarvesam mad-upasanam).



Anuccheda - 111

Narada includes bhakti while discussing the duties of all
varnas (SB 7.11.10).

Mahabharata says:
matrvat pariraksantam
srsti-sammhara-karakam |
yo narcayati devesam
tarh vidyad brahma-ghatakam ||

The person who does not worship the Lord (yo na arcayati
devesam), who protects the universe like a mother (matrvat
pariraksantam) and creates and destroys it (srsti-sarnhara-
karakam), should be known as a killer of a brahmana (tam
vidyad brahma-ghatakam).



I BG 7.15 ||
na mam duskrtino muadhah
prapadyante naradhamah
mayayapahrta-jiana
asuram bhavam asritah

The falsely intelligent (duskrtinah), consisting of the
animalistic humans engrossed solely in material pleasure
(mudhah), the condemned humans who give up bhakti
after practicing it (naradhamah), the deluded theists who
think My body is material (mayaya apahrta-jiana), and
the demons who attack My form (asuram bhavam
asritah), do not surrender to Me (na marn prapadyante).



| Visnu-dharma ||
dvividho bhiita-sargo’yam
daiva asura eva ca |
visnu-bhakti-paro daiva
asuaras tad-viparyayabh ||

There are two types of beings (dvividho bhuta-
sargo’yam): devotees and demons (daiva asura eva ca).
The devotees are dedicated to Visnu (visnu-bhakti-paro
daiva). The demons are the opposite (asuaras tad-
viparyayah).



1 7.9.10 ||
viprad dvi-sad-guna-yutad aravinda-nabha-
padaravinda-vimukhat svapacam varistham
manye tad-arpita-mano-vacanehitartha-
pranam punati sa kularh na tu bhiirimanah

[ consider (manye) a dog-eater (Svapacam) who has
dedicated everything—mind, words, activities, wealth
and life—to the Supreme Lord (tad-arpita-mano-vacana-
thita-artha-pranam) superior (varistham) to a brahmana
who has all twelve items of the previous verse (viprad
dvi-sad-guna-yutad) but who is averse to the lotus feet of
the Lord (aravinda-nabha-padaravinda-vimukhat). He
purifies his whole family (sah kularh punati), whereas
the so-called respectable person does not (na tu
bharimanah).



| Narada Purana ||
Svapaco ’pi mahi-pala
visnu-bhakto dvijadhikah |
visnu-bhakti-vihinas tu
dvijo ’pi Svapacadhikah ||

O king (mahi-pala)! The dog eater (Svapaco api) who is a
devotee of Visnu (visnu-bhakto) is greater than the
brahmana (dvijadhikah). The brahmana (dvijo ’pi)
without bhakti to Visnu (visnu-bhakti-vihinas tu) is
worse than a dog eater (Svapacadhikah).



| Garuda Purana 1.231.17 ||
antar gato 'pi vedanam
sarva-sastrartha-vedy api |
yo na sarvesvare bhaktas
tarh vidyat purusadhamam ||

The person who has studied all the Vedas (antarh gato ’pi
vedanam) and other scriptures (sarva-sastrartha-vedy
api) is the worst of men (tam vidyat purusadhamam) if
he is not a devotee of the Lord (yo na sarvesvare

bhaktas).



| Narada Purana 1.37.5||
hari-pija-vihinas ca
veda-vidvesinas tatha |
go-dvija-dvesa-nirata
raksasah parikirtita ||

The persons who do not worship the Lord (hari-paja-
vihinas ca), the persons who hate the Vedas (veda-
vidvesinas tatha) and the persons who hate cows and
brahmanas (go-dvija-dvesa-nirata) are known as demons
(raksasah parikirtita).



110.2.32 ||
ye nye ‘ravindaksa vimukta-maninas
tvayy asta-bhavad avisuddha-buddhayah
aruhya krcchrena param padam tatah
patanty adho 'nadrta-yusmad-anghrayah

[Someone may say that aside from devotees, who always seek
shelter at the Lord's lotus feet, there are those who are not
devotees but who have accepted ditferent processes for attaining
salvation. What happens to them? In answer to this question,
Lord Brahma and the other demigods said:] O lotus-eyed Lord
(aravindaksa), although nondevotees (ye anye) who accept
severe austerities and penances to achieve the highest position
(aruhya krcchrena param padar) may think themselves liberated
(vimukta-maninah), their intelligence is impure (avisuddha-
buddhayah). They fall down from their position of imagined
superiority (tatah asta-bhavad patanty adhah) because they have
no regard for Your lotus feet (anadrta-yusmad-anghrayah).




Anuccheda - 111

They have impure intelligence because of rejecting you (asta-
bhavat) for it is said:
11.14.22
dharmah satya-dayopeto
vidya va tapasanvita
mad-bhaktyapetam atmanam
na samyak prapunati hi

Neither dharma endowed with honesty and mercy (na
dharmah satya-dayopeto) nor knowledge obtained with
great penance (na vidya va tapasanvita) can completely
purity (samyak prapunati hi) one’s consciousness
(atmanam) if they are bereft of loving service to me (mad-
bhaktya apetam).



Anuccheda - 111

Taking shelter of jiana, they think themselves separate from
gross and subtle bodies.

With great difficulty as expressed in BG 12.5 (kleso
‘dhikataras tesam) they attain the status of jivan-muktas and
then fall down.

When?

They fall it (understood but not stated) they do not eradicate
their disrespect for the Lord’s feet.



Anuccheda - 111

They fall it (understood but not stated) they do not eradicate
their disrespect for the Lord’s feet.

They are not aware of the Lord since they lack the power ot
bhakti.

They again cause burned up sinful karmas to sprout because
of disrespecting the lotus feet of the Lord which are endowed
with great power.



Anuccheda-111

Bhagavat-parisista, from Vasana-bhasya
jivan-mukta api punar
bandhanam yanti karmabhih |
yady acintya-maha-saktau
bhagavaty aparadhinah ||

The jivanmukta (jivan-mukta api) again is subject to
bondage of karma (punar bandhanam yanti karmabhih)
it he offends the Lord (yady bhagavaty aparadhinah)
endowed with inconceivable great powers (acintya-
maha-saktau).



Anuccheda-111

Bhagavat-pariSista
jivan-muktah prapadyante
kvacit samsara-vasanam |
yogino vai no lipyante
karmabhir bhagavat-parah ||

The jivanmuktas (jivan-muktah) sometimes (kvacit) are
subject to impressions of samsara (sarisara-vasanam
prapadyante). The yogis surrendered to the Lord

(yogino vai bhagavat-parah) are not touched by karmas
(na karmabhir lipyante).



Anuccheda - 111

In Visnu-bhakti-candrodaya section of another Purana, it is
said concerning rathayatra:

nanuvrajati yo mohad
vrajantam paramesvaram |
jhianagni-dagdha-karmapi
sa bhaved brahma-raksasah ||

He who out of ignorance (yo mohad) does not follow
(nanuvrajati) the supreme Lord (paramesvaram) when he
goes on the chariot (vrajantarn) becomes a brahma-raksasa
(sa bhaved brahma-raksasah), even though his karmas have
been burned up by jiiana (jianagni-dagdha-karmapi).



13.9.4]]
tad va idarh bhuvana-mangala mangalaya
dhyane sma no darsSitam ta upasakanam
tasmai namo bhagavate 'nuvidhema tubhyarm
yo 'nadrto naraka-bhagbhir asat-prasangaih

O lord of auspiciousness for the whole world (bhuvana-mangala)!
This personal form is for the benefit of the world (tad va idam
mangalaya), and it was shown to me (nah darsitam), your
worshipper (ta upasakanam), by meditation (dhyane sma).
Therefore 1 offer respects to that personal form (tasmai namo
bhagavate). Let me only serve you (anuvidhema tubhyam), who are
not respected (yah anadrtah) by those who will go to hell (naraka-
bhagbhir), proclaiming that your personal form is false (asat-
prasangaih).



111.19.5]|
jiatva svatmanam uddhava
jiiana-vijhiana-sampanno

bhaja marm bhakti-bhavatah

Theretore (tasmad), O Uddhava (uddhava), knowing
your atma through jiana (jianena sahitam jhatva sva
atmanam), endowed with knowledge and realization
(jiana-vijidna-sampanno), worship me with devotion

(bhaja mam bhakti-bhavatah).

This means that bhakti must be performed by all people,
no matter what sidhana they practice.

The devatas speak to the Lord.



Anuccheda-112

Theme: Bhakti is Eternal



After having been puritied of all influence of karma by
prema, bhakti continues.

111.14.25]|
yathagnina hema malam jahati
dhmatam punah svarh bhajate ca riapam
atma ca karmanusayam vidhiiya
mad-bhakti-yogena bhajaty atho mam

Just as gold (yatha hema), when smelted in fire (agnina
dhmatam), gives up its impurities (imalam jahati) and attains
its pure state (bhajate ca svam rapam), similarly the atma
(atma ca) becomes puritied (vidhiiya) ot all contamination
caused by impressions of karma (karmanusayam) by bhakti-
yoga (mad-bhakti-yogena) and then serves me directly (atho
mam bhajaty).



The jiva, puritying himselt of the stock ot karmas by
prema and then attaining a pure svariipa, worships me. It
is said:

mukta api lilaya vigraham krtva bhagavantam bhajante

The liberated person (mukta api), making a deity form
endowed with beauty (lilaya vigraham krtva), worships
the Lord (bhagavantam bhajante). (Sridhara Svami,
quoting Sarvajha-muni.)

The Lord speaks.



Anuccheda-113

Theme: Bhakti is Eternal
(Contd...)



Thus it is said in Skanda Purana, Reva-khanda:

indro mahesvaro brahma param brahma tadaiva hi |
Svapaco ’pi bhavaty eva yada tusto ’si kesava ||
Svapacad apakrstatvarn brahmesanadayah surah |
tadaivacyuta yanty ete yadaiva tvar paranmukhabh ||

A dog eater (Svapacah api) who satisties you (yada tusto
'si), O Kesava (kesava), becomes (bhavaty) Indra, Siva,
and Brahma (indro mahesvaro brahma), and attains the
Lord (param brahma tadaiva hi). If Brahma and others
(yadaiva brahmesanadayah surah) are averse to you
(tvamm paranmukhah) they become lower than the dog
eater (tadaiva $vapacad apakrstatvam yanty).



3.28.22
yac-chauca-nihsrta-sarit-pravarodakena
tirthena mardhny adhikrtena sivah sivo ’bhuit
dhyatur manah-$amala-Saila-nisrsta-vajram
dhyayec ciram bhagavatas caranaravindam

One should meditate continually upon the Lord’s lotus feet
(dhyayet cirarmm bhagavatas caranaravindam), the water washing
which (yat-sauca-udakena), the Ganga (sarit-pravara), tlows
(nihsrta) and makes (abhuit) the auspicious Lord Siva (sivah) |,
who holds this Ganga on his head (tirthena murdhny
adhikrtena), more auspicious (sivah). The Lotus feet acts as
thunderbolt (vajrarm) which is released amongst mountain of sins
(samala-saila nisrsta) in the meditator’s mind (dhyatur manah).

The meaning is clear. Thus bhakti is the abhidheya since it must
alwavs be nerformed



10.87.20
sva-krta-puresv amisv abahir-antara-s

amvaranam

tava purusarn vadanty akhila-sakti-dhrto 'msa-krtam
iti nr-gatim vivicya kavayo nigamavapanar
bhavata upasate 'nghrim abhavam bhuvi visvasitah

The individual living entity (purusam), while inhabiting the

material bodies he has created for himselt by
puresv), actually remains uncovered by eitl

his karma (sva-krta-
her gross or subtle

matter (amisv abahir-antara-samvaranam). T
the Vedas describe (vadanty), he is part and

his is so because, as
parcel of you (tava

amsa-krtam), the possessor of all potencies (akhila-sakti-dhrto).

Having determined this to be the status of the

living entity (iti nr-

gatith vivicya), learned sages (kavayo) become imbued with faith

(visvasitah) and worship your lotus feet

(bhavata anghrim

upasate), to which all the Vedas testity (nigamavapanam) and

which are beyond birth (abhavam).



Anuccheda - 114

Theme: Bhakti is illustrated by
Six Functional Statements



Anuccheda — 114

In this manner, bhakti is said to be the abhidheya by the six
types ot proot.

The introductory (upakrama) and concluding statements
(upasamhara) are the same.

For instances, the first verse has janmady asya yatah as the

opening statement and satyarh paramm dhimahi as its
conclusion. (SB1.1.1)

The Lord is said to be the most suitable for the meditator
(dhimahi) since one can meditate on the Lord without
difficulty.



Anuccheda — 114

Gita says: evam satata-yuktd ye bhaktas tvarn paryupasate:
the devotees, constantly thinking of you, worship you. (BG
12.1)

The supreme entity is ultimately Bhagavan. Brahmano hi
pratistaham: I am the basis of Brahman. (BG 14.7)

Bhagavan is the object of meditation because he is the source
of the universe by his omniscience and endowment of all
saktis (janmady asya yatah).

This verse has been explained in Paramatma Sandarbha.



Anuccheda - 114

The conclusion at the end of the Bhagavatam is stated in the
following: kasmai yena vibhasito 'yam atulo jiiana-pradipah
pura: the Lord previously revealed the incomparable lamp ot
knowledge to Brahma. (SB 12.13.9)

This is the same as the meaning in the first verse expressed

in satyam pararh dhimahi: I meditate on the supreme Lord.
(SB1.1.1)

Bhagavan as the subject is clear, since the speaker of
Bhagavatam himself testifies.



Anuccheda - 114

Kasmai yena....is equivalent to tene brahma hrda ya adi-
kavaye: the Lord imparted this knowledge to the heart of
Brahma.

Abhyasa (repetition) was illustrated with examples
previously.

There are also many examples not shown.

Apturvata (uniqueness) and phala (result) are shown in
Vyasa’s samadhi:



1.7.6
anarthopasamam saksad
bhakti-yogam adhoksaje |

lokasya janato vidvams
cakre satvata-samhitam ||

Vyasa (vidvan) saw bhakti-yoga to the Lord (bhakti-yogam
adhoksaje)  which  effectively  destroys jiva’s sarmsara
(anarthopasamam saksad). Learned Vyasa then wrote the
Bhagavatam (cakre satvata-samhitam) for ignorant people
(ajanato lokasya).

There are many other examples of artha-vada as in the case of
abhyasa.

There are many examples of upapatti (reasoning) such as the
tollowing:



111.2.37 ||
bhayam dvitiyabhinivesatah syad
1sad apetasya viparyayo 'smrtih
tan-mayayato budha abhajet tam
bhaktyaikayesam guru-devatatma

For the jiva averse to the Lord (1sad apetasya), there will
be sarmhsara (bhayam syad) consisting of identity with
body (viparyayo) and lack of identity with the soul
(asmrtih), because of his absorption in the material
coverings on the soul (dvitiya abhinivesatah), arising
from the Lord’s maya (tan-mayayato). Theretore, the
intelligent person (budhah), taking guru as his Lord and
very self (guru-devatatma), should tully worship the Lord
(tarh 1sam abhajet) with pure bhakti (bhaktyaikaya).



11.5.22 ]
idam hi pumsas tapasah srutasya va
svistasya stiktasya ca buddhi-dattayoh
avicyuto 'rthah kavibhir nirapito
yad-uttamasloka-gunanuvarnanam

The untfailing cause of perfection (avicyuta arthah) from
men’s austerity, study ot the Vedas (pumsah tapasah
Srutasya va), performance of sacrifices, chanting of
mantras (svistasya suktasya ca), practicing jiana and
giving charity (buddhi-dattayoh) is defined by the wise
(kavibhir nirapitah) as gloritying the qualities of the
Lord (yad-uttamasloka-gunanuvarnanam).



13.5.12 ||
munir vivaksur bhagavad-gunanam
sakhapi te bharatam aha krsnah
yasmin nrnam gramya-sukhanuvadair
matir grhita nu hareh kathayam

O sage! Your friend Vedavyasa (te sakhapi munih
krsnah), desiring to describe (vivaksuh) the qualities of
the Lord (bhagavad-gunanam), wrote Mahabharata
(bharatam aha). In that work (yasmin) he attracted
men’s attention (grhita nrnam matih) to topics of the
Lord (hareh kathayam) through topics about material
happiness (gramya-sukha anuvadaih).

The meaning is clear. Vidura speaks.



Anuccheda-115

Theme: Bhakti in Catuhsloki



Anuccheda — 115>

The means is bhakti.

Dharmah projjhita-kaitavo ’tra paramo nirmatsaranar satam:
in the Bhagavatam alone is presented the process for

attaining that highest object, devoid of all material goals and
liberation. (SB 1.1.2)

In the ten qualities of a Purana mentioned in SB 2.10.1, it is
said manvantarani sad-dharma: Manvantaras means sad-
dharma (bhakti) enacted by the dynasties of kings. (SB
2.10.4)

Bhakti as the abhidheya is also described in the catuhsloki,
the seed ot the Bhagavatam.



12.9.36 ||
etavad eva jijiiasyarn
tattva-jijiasunatmanah |
anvaya-vyatirekabhyam
yat syat sarvatra sarvada ||

The person desiring to know the best sidhana and the
goal of that sadhana (tattva-jijiasuna atmanah) must
(etavad eva) which is determined as the best by obtaining
positive results through performance (anvaya) and by
lack of results through non-performance
(vyatirekabhyam), and by performance at all times and
all places (yat syat sarvatra sarvada).



Previously the four parts of the secret jiana and vijiiana
were promised.
12.9.31 ]
$ri-bhagavan uvaca—
jiianam parama-guhyam me
yad vijiana-samanvitam |
sa-rahasyam tad-angam ca
grhana gaditar maya ||

The Lord said: Please understand (grhana) the most
secret knowledge of my form (jianarn parama-guhyam
me), along with realization of that form (yad vijiana-
samanvitam), and also understand about prema-bhakti
(sa-rahasyam) and sadhana-bhakti (tad-angam ca) which
will be spoken by me (gaditarh maya).



Anuccheda - 115

The first three parts are explained in the first three verses.
Rahasyam (secret) means prema and its part (anga) is
sadhana.

The commentary says rahasyarn bhaktis tad-angam
sidhanam: rahasya means bhakti and tad-angam means
sadhana.

[ater it is said:



111.14.3 ||
kalena nasta pralaye
vaniyam veda-samjiita
mayadau brahmane prokta
dharmo yasyarh mad-atmakah

By the influence of time (kalena), the Vedic knowledge
(iyam veda-samjiita vani) was lost at the time of
annihilation (nasta pralaye). Theretore, when the
subsequent creation took place (adau), I spoke to Brahma
(maya brahmane prokta) the Vedic knowledge (dharmo)
in which (yasyam) bhakti is the essence (mad-atmakah).



Anuccheda - 115

Thus according to the Lord, sadhana-bhakti is explained
in the fourth verse.

The point is raised in the verse in order to explain that
fourth verse.

The person who is inquisitive about the Lord’s (dtmanah)
truth (tattva-jijnasuna), who desires to realize the secret,
prema, should inquire this much only (jijiasyam).



Anuccheda - 115

This means he should learn from the feet of sri-guru.

How will the guru do this?

It will be accomplished by positive rules and negative
statements (anvayena vyatirekena).

An example of direct rule is as tollows:



1 6.3.22 ||
etavan eva loke 'smin
purnsam dharmah parah smrtah
bhakti-yogo bhagavati
tan-nama-grahanadibhih

Pure bhakti to the Supreme Lord (bhagavati bhakti-
yvogah), beginning with the chanting of the holy name ot
the Lord (tad-nama-grahana adibhih), is the real dharma
(etavan dharmah smrtah), the supreme object (parah)
for the human living in this world (asmin loke
purhsam).



111.5.2 |
Sri-camasa uvaca
mukha-bahairu-padebhyah
purusasyasramaih saha
catvaro jajiire varna
gunair vipradayah prthak

Camasa said: Each of the four social orders (catvaro
varna), headed by the brahmanas (vipradayah), was born
(jajiire) through ditterent combinations of the modes of
nature (prthak gunair), from the face, arms, thighs and feet
of the Supreme Lord in his universal form (purusasya
mukha-bahu-tru-padebhyah), along with the asramas
(asramaih saha).



| 11.5.3 ||
ya esam purusam saksad
atma-prabhavam isvaram
na bhajanty avajananti
sthanad bhrastah patanty adhah

If any of the members of the four varnas and four asramas
(yah esam) fail to worship the Lord (iSvaram na bhajanty)
and thus disrespect the Lord (avajananti), who is the
source of their own creation (atma-prabhavam), they will
fall down from their asrama (sthanad bhrastah patanty

adhah).



| 7.15 ||
na mam duskrtino madhah
prapadyante naradhamah
mayayapahrta-jiana
asuram bhavam asritah

The falsely intelligent (duskrtinah), consisting of the
animalistic humans engrossed solely in material pleasure
(mtudhah), the condemned humans who give up bhakti
after practicing it (naradhamah), the deluded theists who
think My body is material (mayaya apahrta-jinana), and
the demons who attack My form (asuramm bhavam
asritah), do not surrender to Me (na mar prapadyante).



| Padma Purana 5.85.33 ||
yavaj jano bhajati no bhuvi visnu-bhakti-
varta-sudha-rasam asesa-rasaika-saram |
tavaj jara-marana-janma-satabhighata-

duhkhani tani labhate bahu-dehajani ||

If a person on earth (yavaj jano bhuvi) does not partake
(na bhajati) of the essence of unlimited rasa (asesa-
rasaika-saram), the sweet rasa of messages of bhakti to
Visnu (visnu-bhakti-varta-sudha-rasam) he will attain
(tavad labhate) many births (bahu-dehajani) of suttering
(duhkhani) old age, death, birth (jara-marana-janma),
and hundreds of injuries (satabhighata).



Anuccheda - 115

Where is this performed?

[t is performed in all scriptures, by all agents, in all
places, by all senses, using all objects, in all actions, in all
religious rites and with all results (sarvatra sarvada).

“All scriptures” is illustrated in Skanda Purana in the
discussion between Brahma and Narada:



Anuccheda - 115

samsare 'smin maha-ghore
janma-mrtyu-samakule |
plijanar vasudevasya
tarakam vadibhih smrtam ||

In this frightening sarhsara (samsare asmin maha-ghore)
filled with birth and death (janma-mrtyu-samakule),
worship of Vasudeva (pujanam vasudevasya) is known
as the means of deliverance (tarakam smrtam) by the

wise (vadibhih).

This is contirmed positively with the tfollowing:



12.2.34 ||
bhagavan brahma kartsnyena
trir anviksya manisaya |
tad adhyavasyat kiita-stho
ratir atman yato bhavet ||

The great personality Brahma (bhagavan brahma), with
great attention and concentration of the mind
(kartsnyena manisaya), studied the Vedas three times
(trir anviksya), and after scrutinizingly examining them,
he ascertained that (tad adhyavasyat) attraction for the
Supreme Personality of Godhead Sri Krsna is the highest
perfection of religion (yato kiuita-stho atmany ratir

bhavet).



|| Skanda Purana ||
alodya sarva-Sastrani
vicarya ca punah punah |
idam ekam sanispannam
dhyeyo narayanah sada ||

Reviewing all scriptures (alodya sarva-Sastrani vicarya)
again and again (punah punah), it is definitely concluded
(idam ekarn sanispannam) that Narayana should be the
object of meditation (dhyeyo narayanah sada).



Anuccheda — 115>

[t is confirmed by negative statements:

parar gato ’'pi vedanam
sarva-Sastrartha-vedy api |
yo na sarvesvare bhaktas
tarh vidyat purusadhamam ||

The person who has studied all the Vedas (param gato ’pi
vedanam) and other scriptures (sarva-sastrartha-vedy api) is
the worst of men (tarh vidyat purusadhamam) it he is not a

devotee of the Lord (yo na sarvesvare bhaktah). (Garuda
Purana 1.231.17)

From this, everything is understood. This will be explained
at the end.



Here are examples of ditferent performers of bhakti:

I12.7.46 ||
te vai vidanty atitaranti ca deva-mayarm
stri-Stdra-htina-Sabara api papa-jivah |
yady adbhuta-krama-parayana-sila-Siksas
tiryag-jana api kim u sruta-dharana ye ||

Women, $udras, Hanas, Sabaras (stri-éudra-hiina-éabara) and
other sinfully born persons also (papa-jivah api) certainly cross
over the material world (te vai atitaranti deva-mayam) and
know the Lord (vidanty) it they learn (yady Siksah) about the
qualities of the devotees of the Lord (adbhuta-krama-parayana-
sila). If even animals can understand (tiryag-jana api), how
much more quickly can humans, who hear from the mouth ot
guru, understand the Lord (kim u sruta-dharana ye)?



|| Garuda Purana 1.234.31]|
kita-paksi-mrganam ca
harau sannyasta-cetasam |
tirdhvam eva gatith manye
kim punar jianinam nfnam ||

[ think (manye) that insects, birds and animals (kita-
paksi-mrganam ca) which give their lives to the Lord
(harau sannyasta-cetasam) have a superior destination
(irdhvam eva gatirh). What then is the destination of
men with knowledge (kirh punar jiianinam ninam)?



Anuccheda - 115

Bhakti can be performed by anyone since it is seen that a
person of good or bad conduct, possessing or not
possessing knowledge, being detached or attached,
desiring liberation or having achieved liberation, having
not perfected bhakti or having pertected bhakti, by a
person who has become an associate ot the Lord, and by
an eternal associate of the Lord—all of them attain
success in bhakti.

Bad conduct or good conduct is illustrated in the
following:



19.30 ||
api cet su-duracaro
bhajate mam ananya-bhak
sadhur eva sa mantavyah
samyag vyavasito hi sah

Even it (api cet) the most sinful person (su-duracaro) worships
Me (bhajate mam) with no other desire than to please Me
(ananya-bhak), I consider that person to be My devotee (sadhur
eva sa mantavyah), as he has fixed himself completely in Me
(samyag vyavasito hi sah).

The meaning here is that if a person with bad conduct can attain
the Lord, what can be said of a person with good conduct?

Persons with knowledge or without knowledge attain success in

bhakti:



11.11.33 ||
jhatvajhatvatha ye vai mam
yavan yas casmi yadrsah
bhajanty ananya-bhavena
te me bhaktatama matah

Those who (ye vai) may or may not know (jhatva
ajnatva) the extent of my powers, my forms and my
nature (yavan yas casmi yadrsah), but who worship me
with great possessiveness (mam bhajanty ananya-
bhavena), I consider to be the best of devotees (te me
bhaktatama matah).



| Narada Purana ||
harir harati papani dusta-cittair api smrtah

[t is said (smrtah) that the Lord destroys sins (harir
harati papani) of people with sinful hearts (dusta-cittair
api).



bhakil 1s periormed by the detached and the attached:

1 11.14.18 ||
badhyamano 'pi mad-bhakto visayair ajitendriyah
prayah pragalbhaya bhaktya visayair nabhibhuyate

If my devotee (mad-bhaktah) has not tully conquered
his senses (ajitendriyah), he may be harassed by
material desires (visayair badhyamano ’pi), but because
of his generally strong bhakti (prayah pragalbhaya
bhaktya), he will not be defeated by sense gratification
(visayair nabhibhuyate).

The word api indicates that the person not tempted by
material objects will definitely not be defeated by sense
enjoyment.



Persons desiring liberation and liberated persons
perform bhakti:

mumuksavo ghora-ripan
hitva bhiuta-patin atha |
narayana-kalah santa
bhajanti hy anasayavah ||

Rejecting (hitva) the frightful forms (ghora-riipan) Siva
or others devatas (bhiita-patin atha), persons desirous of
liberation (what to speak of the devotees) (mumuksavo),
without criticizing those devatas (anasityavah), worship
the avataras of Narayana (narayana-kalah santa bhajanti
hy). (SB 1.2.26)



atmaramas ca munayo
nirgrantha apy urukrame |
kurvanty ahaitukim bhaktim
ittham-bhuita-guno harih||

Some sages who are atmaramas (atmaramas ca
munayo), beyond the scriptures, false ego and rules
(nirgrantha apy), also practice unmotivated, pure bhakti
(kurvanty ahaitukirn bhaktim) to the master of pure
bhakti, Krsna (urukrame harih), since he possesses

qualities attractive to even them (ittham-bhiita-guno).
(SB 1.7.10)



Those who have not perfected bhakti and those who have
perfected bhakti perform bhakti:

16.1.15 |
kecit kevalaya bhaktya
vasudeva-parayanah
agham dhunvanti kartsnyena
niharam iva bhaskarah

Some persons (kecit), who surrender to Krsna (vasudeva-
parayanah), completely destroy sins (agham dhunvanti
kartsnyena) only by pure bhakti (kevalaya bhaktya), just
as the sun destroys fog (ntharam iva bhaskarah).



111.2.53 |
tri-bhuvana-vibhava-hetave 'py akuntha-
smrtir ajitatma-suradibhir vimrgyat
na calati bhagavat-padaravindal
lava-nimisardham api yah sa vaisnavagryah

He (yah), whose remembrance is not lured (akuntha-

smrtih) by dominion over t
vibhava-hetave apy), and w]

he three worlds (tri-bhuvana-
ho does move (na calati) for

half a minute or half a second

| (lava-nimisardham api) from

the Lord’s lotus feet (bhagavat-padaravindat) which are
sought by the devatas who also meditate on the Lord
(ajitatma-suradibhir vimrgyat), is the best of devotees (sah

vaisnava agryah).



Those who have become associates ot the Lord perform

bhakti:

1 9.4.67 ||
mat-sevaya pratitam te
salokyadi-catustayam
necchanti sevaya purnah
kuto 'myat kala-viplutam

My devotees (te), who are always satistied to be engaged
in my service (sevaya purnah), are not interested (na
icchanti) even in the four principles of liberation
|salokya, sartipya, samipya and sarsti] (salokyadi-
catustayam), although these are automatically achieved
by their service (mat-sevaya pratitarn). What then is to
be said of any perishable happiness (kuto anyat kala-
viplutam)?



The eternal associates perform bhakti:

I 3.15.22 ||
vapisu vidruma-tatasv amalamrtapsu
presyanvita nija-vane tulasibhir isam
abhyarcati svalakam unnasam iksya vaktram
ucchesitarh bhagavatety amatanga yac-chrih

My dear sons (anga)! Before worshipping the Lord with tulasi
leaves (tulasibhir isam abhyarcati) from her garden (nija-vane),
surrounded by servants (presyanvita), she gazes at her tace (iksya
vaktram) with beautiful locks and raised nose (su alakam
unnasam), reflected in the water ot a pond filled with pure, sweet
water (vapisu amala amrta apsu) whose banks are made of coral
(vidruma-tatasu). She considers (amata) that this beautiful face
(yat-$rih) has been kissed by the Lord (ucchesitarn bhagavata

ity).



All the senses are used in bhakti:

| Quoted in BRS 1.2.182 from a Purana ||
manasenopacarena
paricarya harim muda |
pare ‘'van-manasagamyari
tarn saksat pratipedire ||

Serving the Lord joytully (paricarya harim muda) by mind and
articles of worship (manasena upacarena) fortunate persons
(pare) directly meet the Lord (tam saksat pratipedire) who is
beyond words and mind (avak-manasa gamyam).

[t is well known that one can reach perfection in bhakti by using
external senses, mind or words.



An example of using all materials in bhakti is given:

patrarh pusparm phalam toyam
yo me bhaktya prayacchati |
tad aham bhakty-upahrtam
asnami prayatatmanabh ||

[ accept (tad aham asnami) that which is offered with
love (bhakty-upahrtam) from the genuine devotee,
having pure body and mind (prayatatmanah), who gives
(yo me bhaktya prayacchati) just a leat, tlower, fruit or
water (patram puspari phalam toyarm). (BG 9.26 )




Bhakti involves all types of activity:

Sruto 'nupathito dhyata
adrto vanumoditah
sadyah punati sad-dharmo
deva-visva-druho ’pi hi

Pure devotional service rendered to the Supreme Lord
(sad-dharmah), consisting of hearing, chanting,
meditating (Sruto anupathito dhyata), accepting it with
faith (adrtah), or praising others who perform it (va
anumoditah), immediately purifies (sadyah punati) even

those who are envious of the Lord and the universe
(deva-visva-druho 'pi hi). (SB 11.2.12)



yat karosi yad asnasi
yaj juhosi dadasi yat |
yat tapasyasi kaunteya
tat kurusva mad-arpanam ||

Whatever you do, whatever you eat (yat karosi yad
asnasi), whatever you sacrifice, whatever you give (yaj
juhosi dadasi yat), whatever austerity you perform (yat

tapasyasi), ofter it to Me (tat kurusva mad-arpanam), O
son of Kunti (kaunteya). (BG 9.27)

Examples of Ajamila and the mouse (who nibbled on a
ghee wick which then lit up the deity) indicate that
activities even of bhakty-abhasa or aparadha caused by
bhakty-abhasa have good eftect.



Bhakti should be performed in all religious acts:

yasya smrtya ca namoktya
tapo-yajha-kriyadisu |
nuanam sampurnatam yati
sadyo vande tam acyutam ||

[ ofter respects to the Lord (vande tam acyutam). By
remembering him or his name (yasya smrtya ca
namoktya) all austerities, sacrifices and duties (tapo-
yajiia-kriyadisu) become complete (sadyo nunarm
sampurnatam yati). (Skanda Purana)



All results are achieved:

akamah sarva-kamo va
moksa-kama udara-dhih |

tivrena bhakti-yogena
yajeta purusam param ||

The person desiring destruction ot all desires (akamah),
the person with all desires (sarva-kamo va), and even the
person with an intense desire for liberation (moksa-
kama), it he has good intelligence (udara-dhih), will
worship the Supreme Lord (yajeta purusar param) with
pure bhakti (tivrena bhakti-yogena). (SB 2.3.10)



yatha taror miilla-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanar
tathaiva sarvarhanam acyutejya

Just as the branches and twigs are satistied (yatha
trpyanti tat-skandha-bhuja-upasakhah) by watering the
root (taror milla-nisecanena), and just as the senses are
satistied (yatha indriyanarm) by nourishing the life air
(prana upaharat), by worshipping the Supreme Lord
(tatha eva acyuta ijya) all are worship is accomplished
(sarva arhanam). (SB 4.31.14)



[t is said in this verse that by performing worship of the Lord the
worship of all devatas is also accomplished.

Thus bhakti includes all results.

In Skanda Purana in the discussion between Brahma and Narada
it is said:
arcite deva-devesa
Sankha-cakra-gadadhare |
arcitah sarva-devah syur
yatah sarva-gato harih ||

In worshipping the Lord (arcite deva-devesa), holder of the
conch and cakra ($ankha-cakra-gadadhare), worship of all the
devatas is accomplished (sarva-devah arcitah syur) since the Lord
is all-pervading (yatah sarva-gato harih).



[t is seen in the Puranas that anyone who performs bhakti is
successtul.

As well, the object like a cow which is given to the Lord becomes
successtul.

The person who becomes a means for another person to perform
bhakti, or who accepts an object to please the Lord or who gives
something which is then otfered to the Lord becomes successtul.

The place or tamily in which a person performs bhakti becomes
successtul.



A person related to bhakti as agent, object, instrument, receiver,
giver or place becomes successtul.

Thus bhakti is effective in all cases (sarvatra in SB 2.9.36).



Bhakti should be performed at all times (sarvada in SB
2.9.36).

kalena nasta pralaye
vaniyam veda-samjiita
mayadau brahmane prokta
dharmo yasyarn mad-atmakah

By the influence of time (kalena), the Vedic knowledge
(iyam veda-samjnita vani) was lost at the time of
annihilation (nasta pralaye). Therefore, when the
subsequent creation took place (adau), I spoke to Brahma
(maya brahmane prokta) the Vedic knowledge (dharmo)
in which (yasyam) bhakti is the essence (mad-atmakah).
(SB11.14.3)



[t is performed in all yugas:

krte yad dhyayato visnum
tretayarn yajato makhaih
dvapare paricaryayam
kalau tad dhari-kirtanat

Whatever result was obtained in Satya-yuga by meditating on
Visnu (krte yad dhyayato visnum), in Treta-yuga by performing
sacrifices (tretayam yajato makhaih), and in Dvapara-yuga by
deity worship (dvapare paricaryayam), can be obtained in Kali-
yuga simply by chanting about the Lord (kalau tad dhari-
kirtanat). (SB 12.3.52)



sa hanis tan mahac chidram

sa mohah sa ca vibhramah |

yan-muhuirtam ksanam vapi
vasudevo na cintyate ||

The moment (muhtrtam ksanam vapi) that one
does not think of Vasudeva (yad vasudevo na
cintyate), that moment becomes destructive (sa
hanih), full of fault (tad mahac chidram), illusion
(sa mohah) and mistakes (sa ca vibhramah).
(Visnu Purana)



Bhakti occurs in all conditions of time.

Prahlada hearing from Narada in the womb is famous.

Dhruva performed bhakti in his childhood.

Ambarisa performed bhakti in his youth.



Dhrtarastra performed bhakti in old age.

Ajamila performed bhakti (abhasa) when dying.

Citraketu performed bhakti in Svarga.



Bhakti can be performed in hellish condition:

yatha yatha harer nama

kirtayanti sma narakah |
tatha tatha harau bhaktim
udvahanto divam yayubh ||

Those who chant (yatha yatha kirtayanti sma) the name
of the Lord (harer nama) in hell (narakah), developing
bhakti (tatha tatha harau bhaktim udvahanto), attain the
spiritual world (divarm yayuh). (Nrsimha Purana 8.31)



Durvasa says:
ajanata te paramanubhavarm
krtarh mayagharm bhavatah priyanam
vidhehi tasyapacitim vidhatar
mucyeta yan-namny udite narako ’pi

O supreme controller (vidhatar)! Without knowledge of
your unlimited prowess (ajanata te paramanubhavam), I
have oftended your most dear devotees (krtam
mayagham bhavatah priyanam). O Lord by whose name
(yan-namny udite) a person in hell becomes liberated
(narako api mucyeta)! Please do something to nullity
this offense (vidhehi tasya apacitirn). (SB 9.4.62)



Also it is said:
etan nirvidyamananam
icchatam akuto-bhayam |
yoginam nrpa nirnitam
harer namanukirtanam ||

O King (nrpa)! Continuous chanting of the name of the
Lord (harer nama anukirtanam) has been prescribed
(nirnitam) for devotees (nirvidyamananam), for those
with desires for liberation and material elevation
(icchatam akuto-bhayam), and for those satistied with
the selt (yoginam). (SB 2.1.11)



Negative examples are also seen:

kim vedaih kim u $astrair va
kim va tirtha-nisevanaih |
visnu-bhakti-vihinanam kim

tapobhih kim adhvaraih ||

That is the use of the Vedas, other scriptures (kim vedaih
kim u Sastrair va), serving holy places (kim va tirtha-
nisevanaih), performing austerities or sacrifices (kim
tapobhih kim adhvaraih) it one is devoid of bhakti to
Visnu  (visnu-bhakti-vihinanam)? (Narada Purana
1.30.111)



kim tasya bahubhih $astraih
kim tapobhih kim adhvaraih |
vajapeya-sahasrair va
bhaktir yasya janardane ||

What is the use of many scriptures (kim tasya bahubhih
Sastraih), austerities or thousands of horse sacrifices
(kim tapobhih kim adhvaraih vajapeya-sahasrair va) for
a person who has bhakti to Visnu (bhaktir yasya
janardane)? (Brhan-naradiya Purana)



tapasvino dana-para yasasvino
manasvino mantra-vidah sumangalah |
ksemarn na vindanti vina yad-arpanam
tasmai subhadra-Sravase namo namah ||

[ offer continual respects to the Lord full of auspicious
qualities (tasmai subhadra-Sravase namo mnamah).
Without worshipping him (vina yad-arpanam), the jianis
(tapasvinah), karmis (dana-para), specialized karmis
(yasasvinah), yogis (manasvinah), scholars of the Vedas
(mantra-vidah) and {followers of proper conduct
(sumangalah) cannot attain any benefit (ksemarnh na

vindanti). (SB 2.4.17)




na yatra vaikuntha-katha-sudhapaga
na sadhavo bhagavatas tadasrayah

na yatra yajiesa-makha mahotsavah
suresa-loko ’pi na vai sa sevyatam

Even Brahmaloka should not be accepted as a residence
(sura 1sa-loko api na vai sah sevyatam) if there are no
rivers of sweet topics about the Lord (na yatra vaikuntha-
katha-sudha apaga), no devotees who take shelter of
those topics (na sadhavo bhagavatah tad asrayah), and
no great festivals or sacrifices of chanting the name of the
Lord (na yatra yajha isa-makha mahotsavah). (SB
5.19.24)



yayaca anamya kirita-kotibhih
padau sprsann acyutam artha-sadhanam
siddhartha etena vigrhyate mahan
aho suranam ca tamo dhig adhyatam

Even after Indra had bowed down to Acyuta (acyutam
anamya), touched his feet with the tips of his crown
(kirita-kotibhih padau sprsann) and begged the Lord to
tultill his desire (yayaca artha-sadhanam), that exalted
devata (mahan), having achieved his purpose
(siddhartha), chose to fight with the Supreme Lord
(etena vigrhyate). What ignorance there is among the
gods (aho suranam ca tamo)! To hell with their opulence

(dhig adhyatam)! (SB 10.59.41)



salokya-sarsti-samipya-
sartipyaikatvam apy uta
diyamanam na grhnanti
vina mat-sevanam janah

The devotees (janah) do not accept (na grhnanti) living
on my planet (salokya), having similar powers (sarsti),
staying close to me (samipya), or having a similar form
(sariipya), what to speak of merging into me (ekatvam
apy uta), when these things are offered (diyamanam),

unless it involves service to me (vina mat-sevanam).
(SB 3.29.13)



nalam dvijatvam devatvam rsitvam vasuratmajah
prinanaya mukundasya na vrttarn na bahu-jiata

na danarh na tapo nejya na $aucarh na vratani ca
priyate ‘'malaya bhaktya harir anyad vidambanam

O sons of demons (asura atma jah)! Being a brahmana
(dvijatvam), devata (devatvam) or sage (rsitvamm va), good
conduct ( vrttam), learning (bahu-jnata), charity (danam),
austerity (tapah), worship (ijya), cleanliness (Saucarn) and vows
(vratani ca) cannot please the Lord (na alam mukundasya
prinanaya). The Lord is pleased (priyate harih) by pure bhakti
(amalaya bhaktya). Other than bhakti, everything else is a cause
of mockery (anyat vidambanam). (SB 7.7.51-52)



naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh nirafijjanam |
kutah punah $sasvad abhadram isSvare

na carpitam karma yad apy akaranam ||

Even the stage of jiana without the bondage of karma
(naiskarmyam jhanam apy) is not glorious (na Sobhate)
it it is devoid of bhakti to the Supreme Lord (acyuta-
bhava-varjitarn). What is the use of having destroyed
ignorance (alarn nirafjanam)? What then to speak of
sakama-karma which causes suffering, both during
practice and at the stage perfection (kutah punah sasvad
abhadram), and niskdma-karma (yad apy akaranam

karma), when not offered to the Lord (isvare na ca
arpitam)? (SB 1.5.12)



natyantikar viganayanty api te prasadam
kimv anyad arpita-bhayam bhruva unnayais te
ye ‘nga tvad-anghri-sarana bhavatah kathayah
kirtanya-tirtha-yasasah kusala rasa-jiah

Persons who have realized you do not regard attainment of
impersonal liberation as your mercy (atyantikarm te prasadam na
viganayanty), what to speak of (kim u) attaining a material
position like Indra (anyad) which is subject to fear caused by the
Lord raising his eyebrow (arpita-bhayarm bhruva unnayais te). O
Lord (anga)! Those devotees, surrendered to your lotus feet (ye
tvad-anghri-sarana), are expert knowers of rasa (kusala rasa-
jnah) derived from narrations about your fame (bhavatah
kathayah yasasah), which should be chanted (kirtanya) and
which purity everyone like a tirtha (tirtha). (SB 3.15.48)



The words sarvatra and sarvada in SB 2.9.36 should also
be taken together as in the following:

tasmat sarvatmana rajan

harih sarvatra sarvada |

Srotavyah Kkirtitavyas ca
smartavyo bhagavan nrnam ||

O King (rajan)! Therefore (tasmat), at all times (sarvada)
and all places without restriction (sarvatra) men (nrnam)
should hear about, glority and remember (Srotavyah
kirtitavyas ca smartavyah) the Supreme Lord (bhagavan
harih) with tull concentration of mind (sarvatmana). (SB

2.2.36)



Sarvatra and sarvada are also linked to positive and
negative statements:

smartavyah satatam visnur
vismartavyo na jatucit |

sarve vidhi-nisedhah syur
etasyaiva vidhinkarah ||

One should always remember Visnu (smartavyah
satatarn visnur) and never forget him (vismartavyo na
jatucit). All rules and negative injunctions (sarve vidhi-

nisedhah) are servants of this rule (etasyaiva
vidhinkarah syuh). (Padma Purdna 6.71.100)



This covers all conditions. The introduction is as follows:

na hy ato 'nyah sivah pantha
visatah samsrtav iha |
vasudeve bhagavati
bhakti-yogo yato bhavet ||

There is no other auspicious path (na hy ato anyah sivah
pantha) for those suffering in the material world (visatah
samhsrtav iha) than that path which produces prema
(yato bhakti-yogo bhavet) for Bhagavan Vasudeva
(vasudeve bhagavati). (SB 2.2.33)



The conclusion is as follows:

tasmat sarvatmana rajan

harih sarvatra sarvada |

Srotavyah kirtitavyas ca
smartavyo bhagavan nrnam ||

O King (rajan)! Therefore (tasmat), at all times (sarvada)
and all places without restriction (sarvatra) men (nrnam)
should hear about, glority and remember (Srotavyah
kirtitavyas ca smartavyah) the Supreme Lord (bhagavan
harih) with tull concentration of mind (sarvatmana). (SB
2.2.36)



Nrnam means all jivas in this verse for it is said:

1tl nr-gatim vivicya
kavayo nigamavapanam
bhavata upasate 'nghrim
abhavam bhuyvi visvasitah

Having determined this to be the status of the living
entity (iti nr-gatimm vivicya), learned sages (kavayah)
become imbued with faith (visvasitah) and worship your
lotus teet (upasate bhavata anghrim), to which all Vedic
sacrifices in this world are offered (nigamavapanar), and
which are the source of liberation (abhavam bhuvi). (SB
10.87.20)



The tollowing should be said.

Karma lasts till one renounces the body as a source of
enjoyment.

Yoga culminates in siddhis.

Sankhya culminates in knowledge of atma.



Jnana culminates in liberation.

These are the respective qualitications.

All these processes involve limits, with transgression it
one goes beyond the limit, according to scripture.

Since bhakti is recommended at all times and places by
positive and negative statements, because of its greatness,
it is suitable to speak of it as a limb of prema, which is the
secret (rahasya) mentioned in the catuhsloki.



Thus, since it is limb of prema (which is confidential), it
is covered up by the form of jiana in the verse.

jiianam parama-guhyam me
yad vijiana-samanvitam |
sa-rahasyam tad-angam ca
grhana gaditarm maya ||

Please understand (grhana) the most secret knowledge of
my form (jiianam parama-guhyarn me), along with
realization of that form (yad vijiana-samanvitam), and
also understand about prema-bhakti (sa-rahasyarm) and
sadhana-bhakti (tad-angam ca) which will be spoken by
me (gaditarnh maya). (SB 2.9.31)



Brahma who taught the Bhagavatam in summary to
Narada made Narada take this vow:

yatha harau bhagavati
nrnar bhaktir bhavisyati |
sarvatmany akhiladhare
iti sankalpya varnaya ||

After making a sankalpa (iti sankalpya), you should
speak the Bhagavatam (varnaya) in such a way that
devotion (yatha bhaktih) to Hari, attractor of the mind
(harau), Bhagavan, the blisstul object of worship
(bhagavati), the essence of all worship (sarvatmany) and
the fultiller of all desires (akhiladhare), will appear in the
people of Kali-yuga (nrnam bhavisyati). (SB 2.7.52)



Making a vow, accepting a principle, that bhakti will
definitely appear in all beings, you should speak it.

Brahma speaks to Narada.



Anuccheda-116

Theme: Bhakti in Catuhsloki
(contd...)



Narada teaches Vyasa in order that the great Purana
makes its appearance:

atho maha-bhaga bhavan amogha-drk
Suci-sravah satya-rato dhrta-vratah |
urukramasyakhila-bandha-muktaye
samadhinanusmara tad-vicestitam ||

Fortunate one (maha-bhaga)! Theretore (athah), since
you have usetul knowledge (bhavan amogha-drk),
spotless character (Suci-sravah), dedication to truth
(satya-rato) and determined vows (dhrta-vratah),
remember with attention (samadhina anusmara) the
pastimes of the Lord (urukramasya tad-vicestitam)
which bring about liberation from all bondage (akhila-

bandha-muktave). (SB1.5.13)



Athah means “therefore” since it was just said:

naiskarmyam apy acyuta-bhava-varjitam
na Sobhate jianam alarh nirafijanam
kutah punah sasvad abhadram isvare
na carpitam karma yad apy akaranam

Even the stage of jnana without the bondage of karma
(naiskarmyam jiianam apy) is not glorious (na sobhate) if it
is devoid of bhakti to the Supreme Lord (acyuta-bhava-
varjitarm). What is the use of having destroyed ignorance
(alarh nirafijanam)? What then to speak of sakdma-karma
which causes suffering, both during practice and at the stage
perfection (kutah punah sasvad abhadram), and niskama-
karma (yad apy akaranam karma), when not offered to the
Lord (isvare na ca arpitam)? (SB 1.5.12)




Anuccheda -117

Theme: Bhakti in Catuhsloki
(contd...)



atho maha-bhaga bhavan amogha-drk
Suci-sravah satya-rato dhrta-vratah |
urukramasyakhila-bandha-muktaye
samadhinanusmara tad-vicestitam ||

O omniscient Vyasa (adabhra-sruta)! Explain the glories
of Krsna (tvam prakhyahi vibhoh visrutam), by which
(yena) the curiosity of persons already having so much
knowledge (vidam bubhutsitam) will be satistied
(samapyate). The wise do not consider that there is any
other way (na anyatha usanti) to destroy the aftlictions

(sanklesa-nirvanam) of the jivas tormented by suffering
(duhkhair muhur arditatmanam). (SB 1.5.40)

Vidam means persons with knowledge. Narada speaks to
Vvasa.



Anuccheda - 118

Theme: Bhakti in Catuhsloki
(contd...)



In starting to preach the great Purdna, Vyasa realized in
samadhi that bhakti was the highest good.

This is shown in the first Sandarbha in explaining the
verse bhakti-yogena manasi (SB 1.7.4).

This is approved by the Lord in answer to the question
asked in SB 11.19.30, “What is gain?”



bhago ma aisvaro bhavo
labho mad-bhaktir uttamah

vidyatmani bhida-badho

jugupsa hrir akarmasu

Lordship means my controlling power (bhagah me
aisvaro bhavo). Gain means gaining bhakti (Iabho mad-
bhaktir uttamah). Knowledge is nullitying what is not
atma in the jiva (vidya atmani bhida-badho). Real
modesty is dislike of sinful activities (jugupsa hrir
akarmasu). (SB 11.19.40)

The meaning is clear. The Lord speaks.



Anuccheda-119

Theme: Bhakti in Catuhsloki
(contd...)



Vyasa considers to himselt:

kim va bhagavata dharma
na prayena nirapitah |

priyah paramaharsanam

ta eva hy acyuta-priyah ||

Perhaps the path of bhakti (kirn va bhagavata dharma)
pleasing to the most elevated devotees (priyah
paramahamsanam) has not been sufficiently described
(na prayena nirapitah). And the elevated devotees alone

are dear to the Lord (ta eva hy acyuta-priyah). (SB
1.4.31)

Vyasa speaks the verse.



Anuccheda - 120

Theme: Bhakti in Catuhsloki
(contd...)



Many speakers teach the outstanding feature of Bhagavan.

jitam ajita tada bhavata
yadaha bhagavatam dharmam anavadyam
niskificana ye munaya
atmarama yam upasate ‘pavargaya

O unconquered Lord (ajita)! When you spoke (yad aha) about
pure bhakti (anavadyam bhagavatarmm dharmam), the path which
(yam) the devotees who meditate on you (niskificana vye
munayah) and enjoy in you (atmarama) follow (upasate) for
attaining prema (apavargaya), the devotees were conquered by
you (tada bhavata jitam). (SB 6.16.40)

The devotee is conquered by you when you explain pure
bhagavata-dharma. Citraketu speaks to Sankarsana.



