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Assorted Bhakti
lopics - 111



Anuccheda - 121

Theme: Only Bhakti should be
Pertformed



Thus it is established that bhakti is the abhidheya.

Though bhakti is taught in many places with mixture of

karma or other processes,

it should be understood that

such statements are spoken to make persons who are

fixed in other processes su

ccesstul by relating the process

to bhakti and to make them perform pure bhakti alone by
developing a taste for bhakti.

In order to show that bhakti alone is the abhidheya,

though its glory was ex

vlained previously, it will be

explained again and again

by all sages.



The intention is to show that other than bhakti nothing
should be done.

Thus it is said that bhakti is the supreme dharma and
bestows all desires.



3.25.44
etavan eva loke 'smin
purisarh nihsreyasodayah
tivrena bhakti-yogena
mano mayy arpitam sthiram

The mind oftered to me (mano mayy arpitam)
with pure bhakti (tivrena bhakti-yogena) with
steadiness (sthiram) alone (etavan eva) creates
the highest benefit for men (purmsam nihsreyasa
udayah) in this world (asmin loke).



12.3.10 ||
akamah sarva-kamo va
moksa-kama udara-dhih |
tivrena bhakti-yogena
yajeta purusarin param ||

The person desiring destruction of all desires
(akamah), the person with all desires (sarva-kamo
va), and even the person with an intense desire for
liberation (moksa-kama), it he has good
intelligence (udara-dhih), will worship the
Supreme Lord (yajeta purusam param) with pure
bhakti (tivrena bhakti-yogena).



111.15.35 ||
sarvasam api siddhinam
hetuh patir aharn prabhuh
aharh yogasya sankhyasya
dharmasya brahma-vadinam

[ am (aham) the cause, the maintainer and the
master (hetuh patir prabhuh) of all siddhis of the
yoga system (yogasya sarvasam api siddhinam),
of jnana (sankhyasya), of niskama-karma
(dharmasya), and of the searchers for Brahman
(brahma-vadinam).



In Skanda Purana in the conversation between Sanat-kumara and
Markandeya it is said:

visistah sarva-dharmanam dharmo visnv-arcanarm nrnam |
sarva-yajia-tapo-homa-tirtha-snanais ca yat phalam ||
tat-phalam koti-gunitam visnurm sampijya capnuyat |
tasmat sarva-prayatnena narayanam iharcayet ||

The special dharma (visistah dharmah) among all dharmas
(sarva-dharmanam) for humans (nrnam) is worship of Visnu
(visnv-arcanar). The results (phalam) of all sacrifices,
austerities, oblations, visits to holy places and baths in holy
places (sarva-yajia-tapo-homa-tirtha-snanais ca), it multiplied a
million times (tat-phalam koti-gunitamm), are attained by
worshipping Visnu (visnurm sampijya capnuyat). Therefore
(tasmat) with all attention (sarva-prayatnena) one should
worship Narayana (narayanam iharcayet).



asvamedha-sahasranam
sahasram yah karoti vai |
na tat phalam avapnoti
mad-bhaktair yad avapyate ||

The person who performs (yah karoti vai) a
million horse sacritfices (asvamedha-sahasranam
sahasram) does not attain (na avapnoti) the result
(tat phalam) that my devotee attains (yad mad-
bhaktair avapyate). (Brhan-naradiya Purana)



Bhakti destroys all inauspiciousness.

1 6.1.17 ||
sadhricino hy ayam loke
panthah ksemo 'kuto-bhayah
susilah sadhavo yatra
narayana-parayanah

The path followed by persons (ayarm loke panthah) who are
friendly, virtuous (susilah sadhavah), and surrendered to
Narayana (narayana-parayanah) is certain (sadhricinah),
auspicious (ksemah), and without fear of obstacles (akuto-

bhayah).

The commentary says, “The fear in jiana caused by loneliness and
the fear in karma caused by envy does not arise in bhakti.”



In Skanda Purana, Dvaraka-mahatmya, the Lord says:

mad-bhaktimh vahatam purnsam
iha loke pare ’pi va |
nasubham vidyate loke
kula-kotim nayed divam ||

The person who pertforms bhakti (mad-bhaktim vahatam
purnsam) has no inauspiciousness (nasubham vidyate)
in this or the next life (iha loke pare ’pi va loke). He
leads millions of his family members to the spiritual
world (kula-kotim nayed divam).



smrte sakala-kalyana-
bhajanam yatra jayate |
purusam tam ajam nityar
vrajami $aranari harim ||

[ surrender (vrajami Saranam) to the eternal, unborn
Lord (tam ajam nityarn purusam harim). By
remembering him (yatra smrte), one possesses all
auspiciousness (sakala-kalyana-bhajanam jayate). (Visnu
Purana 5.17.17)



Bhakti destroys all obstacles:

110.2.33 ||
tatha na te madhava tavakah kvacid
bhrasyanti margat tvayi baddha-sauhrdah
tvayabhigupta vicaranti nirbhaya
vinayakanikapa-miurdhasu prabho

O Madhava, Supreme Personality of Godhead, Lord of the
goddess of fortune (madhava prabho), it devotees (tavakah)
completely in love with You (tvayi baddha-sauhrdah) sometimes
fall from the path of devotion (kvacid bhrasyanti margat), they
do not fall like nondevotees (na tatha), for You still protect them
(tvayabhigupta). Thus they fearlessly traverse (vicaranti
nirbhaya) the heads of their opponents and continue to progress
in devotional service (vinayakanikapa-murdhasu).



mukta api prapadyante
punah samsara-vasanam |
yady acintya-maha-saktau
bhagavaty aparadhinah ||

If they oftend the Lord (yady bhagavaty aparadhinah)
endowed with inconceivable sakti (acintya-maha-saktau),
the liberated souls (mukta api) are again subject to
impressions of samsara (punah samsara-vasanam
prapadyante). (Vasana-bhasya)



They tollow desires in samsara again.

Or another meaning is as follows.

Just as the persons who without doubt disrespect you fall in the
manner stated in the first verse, and just as without doubt your
devotees do not fall, so both are equal in terms of certainty, of
talling or not falling.

Because they are bound with friendship to you (baddha-
sauhrdah), having great faith as sadhakas, the devotees are
protected by you and wander about traversing the heads of their
opponents. It is thus said:



1 11.4.10 ||
tvam sevatam sura-krta bahavo 'ntarayah
svauko vilanghya paramam vrajatam padam te
nanyasya barhisi balin dadatah sva-bhagan
dhatte padarm tvam avita yadi vighna-mardhni

The devatas place many obstacles (sura-krta bahavo
antarayah) on the path of those who worship you (tvam
sevatam) and surpass Svarga (svah-okah vilanghya) and
attain Vaikuntha (te paramam padarn vrajatam), but
those who offer the devatas their assigned shares in
sacrificial performances (barhisi balin dadatah sva-
bhagan) encounter no such obstacles (na anyasya). But
because you are the protector of your devotee (yadi tvam
dhatte avita), he is able to step over the head of whatever
obstacle the devatas place before him (padam vighna-
miurdhni).



111.2.35 ||
yan asthaya naro rajan
na pramadyeta karhicit
dhavan nimilya va netre
na skhalen na pated iha

O King (rajan)! One who accepts this process ot
devotional service (yan asthaya narah) will never
be aftected by pride (na pramadyeta karhicit).
Even while running with eyes closed (dhavan
nimilya va netre), he will never trip or fall (na
skhalen na pated iha).

Brahma and others speak to the Lord.



Anuccheda - 122

Theme: Only Bhakti should be
Performed (Contd....)



3.21.24
na vail jatu mrsaiva syat
prajadhyaksa mad-arhanam
bhavad-vidhesv atitaram
mayi sangrbhitatmanam

Director of the progeny (prajadhyaksa)! The
worship (mad-arhanam) of persons such as you
(bhavad-vidhesv) who tully concentrate on me in
their hearts (mayi sangrbhitatmanam) is never
fruitless (na vai jatu mrsaiva syat).

Sangrbhitaitmanam means “persons who are
bound to me” as in the following:



1 11.14.18 ||
badhyamano ’pi mad-bhakto
visayair ajitendriyah
prayah pragalbhaya bhaktya
visayair nabhibhuyate

If my devotee (mad-bhaktah) has not tully conquered
his senses (ajitendriyah), he may be harassed by
material desires (visayair badhyamano ’pi), but because
of his generally strong bhakti (prayah pragalbhaya
bhaktya), he will not be defeated by sense gratification
(visayair nabhibhuyate).

“Being bound” means that sometimes the person
becomes attracted to the Lord by meditation. He is thus
not defeated.



SB 11.20.27-28
jata-sraddho mat-kathasu
nirvinnah sarva-karmasu

veda duhkhatmakam kaman

parityage 'py ani$varah

tato bhajeta mam pritah
Sraddhalur drtha-niscayah
jusamanas ca tan kaman

duhkhodarkams ca garhayan

Having awakened faith in the narrations of My glories (jata-sraddho mat-kathasu), being
disgusted with all prescribed activities (varnasrama) (nirvinnah sarva-karmasu), knowing
that all sense gratification leads to misery (veda duhkhatmakam kaman), but still being
unable to renounce all sense enjoyment (parityage apy anisvarah), My devotee should
remain happy (tato pritah) and worship Me (marn bhajeta) with great faith and
conviction (Sraddhalur drtha-niscayah). Even though he is sometimes engaged in sense
enjoyment (jusamanas ca tan kaman), My devotee knows that all sense gratification leads
to a miserable result (duhkha udarkams), and he sincerely repents such activities (ca
garhayan).



Classic Symptoms of Vaidhi Sadhaka
jata-Sraddho mat-kathasu — Has awakened faith in the process of bhakti
nirvinnah sarva-karmasu — Disgusted with all prescribed duties

veda duhkhatmakam kaman — Understands that sense gratification leads to
misery

parityage 'py anisvarah — Still unable to give up sense gratification

jusamanas ca tan kaman duhkhodarkams ca garhayan — Unable to give up
sense gratification, he sincerely repents for engaging in such acts

Krsna’s instructions to such Sadhakas

tato bhajeta mam pritah Sraddhalur drtha-niscayah - Remain happy and
worship Me with great faith and conviction



[t is understood here that the tendency in bhakti is

for the devotee to reveal his miserable condition
to the Lord.

Sukadeva speaks to Kardama.



Anuccheda - 123

Theme: Only Bhakti should be
Performed (Contd....)



7.5.43-44
dig-gajair dandasukendrair abhicaravapatanaih
mayabhih sannirodhais ca gara-danair abhojanaih

hima-vayv-agni-salilaih parvatakramanair api
na Sasaka yada hantum apapam asurah sutam
cintarh dirghatamam praptas tat-karturnh nabhyapadyata

When Hiranyakasipu (yada asurah) could not kill (hantum sasaka na) his
innocent son (apapam sutam) by throwing him beneath the feet of big
elephants (dig-gajair), throwing him among huge snakes (danda-suka-
indraih), employing destructive spells (abhicara), hurling him from the
tops of hills (avapatanaih), conjuring up illusory tricks (mayabhih),
imprisoning him (sannirodhaih ca), administering poison (gara-danaih),
starving him (abhojanaih), exposing him to severe cold, winds, tire and
water (hima-vayu-agni-salilaih), or throwing heavy stones on him to crush
him (parvata akramanaih api), he began to contemplate the situation
deeply (cintarn dirghatamarn praptah). He did not succeed (na
abhyapadyata) in killing him (tat-kartum).



One should also see Visnu Purana descriptions.

The elephant tusks were harder than
thunderbolts, but Prahlada did not teel them.



110.6.3 ||
na yatra Sravanadini
rakso-ghnani sva-karmasu
kurvanti satvatam bhartur
yatudhanyas ca tatra hi

My dear King, wherever people in any position perform
their occupational duties of devotional service by
chanting and hearing [$ravanam kirtanam visnoh SB
7.5.23] (yatra satvatam bhartur rakso-ghnani
Sravanadini sva-karmasu kurvanti), there cannot be any
danger from bad elements (na tatra yatudhanyah).
Theretore there was no need for anxiety about Gokula
while the Supreme Personality of Godhead was
personally present (implied).



yatra puja-paro visnor vahnis tatra na badhate |

raja va taskaro vapi vyadhayas ca na santi hi ||
pretah pisacah kiismanda-graha bala-grahas tatha |
dakinyo raksasas caiva na badhante’cyutarcakam ||

When a person worships Visnu (yatra puja-paro
visnoh), there are no obstacles (vahnis tatra na
badhate), no (na santi hi) wicked kings, no thieves and
no illness (raja va taskaro vapi vyadhayas ca). Pretas,
Pisacas, Kasmandas (pretah pisacah kasmanda), Bala-
grahas, Dakinis and Raksasas (bala-grahas tatha dakinyo
raksasas caiva) do not obstruct the worshipper of Visnu

(na badhante acyuta arcakam). (Narada Purana 1.10.8-
9)

Narada speaks to Yudhisthira.



Anuccheda — 124

Theme: Only Bhakti should be
Performed (Contd....)



3.22.37
sarira manasa divya
vaiyase ye ca manusah
bhautikas ca katharm klesa
badhante hari-sarn$§rayam

O Vidura (vaiyase)! How can miseries (katham
klesa) arising from the body, mind, ghosts (Sarira
manasa divya), other humans (manusah), or
natural conditions (bhautikas ca) bind up a
person who has taken shelter of the Lord
(badhante ye hari-samsrayam)?



It is also said:

na ca durvasasah sapo
vajram capi Sacipateh |
hanturm samartharm purusam
hrdisthe madhusuadane ||

When a person’s mind is fixed on Visnu (purusam
hrdisthe madhustdane) the curse ot Durvasa
(durvasasah $apah) and the thunderbolt of Indra
(vajrarn capi Sacipateh) cannot harm him (na ca
hantum samartharm). (Garuda Purana 1.234.33)

Maitreya speaks to Vidura.



Anuccheda - 125

Theme: Destruction of
aprarabdha sins by bhakti



Since sins are destroyed, even aprarabdha sins are
destroyed.

yathagnih su-samrddharcih
karoty edhamsi bhasmasat
tatha mad-visaya bhaktir
uddhavainamsi krtsnasah

O Uddhava (uddhava)! Just as a blazing fire (yathagnih
su-samrddharcih) turns firewood into ashes (karoty
edhamsi bhasmasat), similarly, devotion to me (tatha
mad-visaya bhaktir) completely burns to ashes sins

committed by my devotees (enarmsi krtsnasah). (SB
11.14.19)



The commentary says, “Just as blazing tire for cooking
turns wood to ashes, so bhakti to me using words etc.
destroys all sins.

The Lord calls out to Uddhava in astonishment at the
greatness of his own bhakti.

O Uddhava! Hear this with astonishment.”



It is also said:

yathagnih su-samrddharcih

karoty edharnsi bhasmasat |
papani bhagavad-bhaktis
tatha dahati tat-ksanat ||

Just as fire (yathagnih su-samrddharcih) turns wood to
ashes (karoty edhamsi bhasmasat), bhakti to the Lord
(tatha bhagavad-bhaktih) burns up sins immediately
(papani dahati tat-ksanat). (Padma Purdna 5.85.31)



1 6.2.15 ||
patitah skhalito bhagnah
sandastas tapta ahatah
harir ity avasenaha
puman narhati yatanah

A person (puman) who chants the name of the Lord
(harih ity avasena aha) while falling from a clift
(patitah), stumbling on the road (skhalitah), receiving
injury in his body (bhagnah), being bitten by snakes
(sandastah), being burned with fever (taptah) or being
attacked with sticks (ahatah) will not sutter hellish
punishment (na arhati yatanah).



Though the potential mood or imperative mood is not
used in the verb, the statement can still be regarded as
an injunction similar to the statement piusapravista-
bhago yad agneyasta-kapalo bhavati: the portion of
Psa should be divided into eight portions ot Agni.

This statement is also not expressed as an injunction
but acts as such.



Direct injunctions are also given:

12.1.5 ]
tasmad bharata sarvatma
bhagavan isvaro harih |
Srotavyah Kkirtitavya$ ca
smartavyas cecchatabhayaml]|

O descendant of King Bharata (bharata), therefore
(tasmad), the Lord (harih) who is Paramatma, Bhagavan
and Lord of power (sarvatma bhagavan isvarah), should
be heard about, glorified and remembered (Srotavyah
kirtitavyas ca smartavyas ca) by those desiring freedom
from fear (icchata abhayam).



The word tasmat indicates a reason and thus indicates
the fault of not hearing and gloritying the Lord.

Just as fire burns by its nature, bhakti also manifests
etfect without dependence on rules.



111.2.35 ]
yan asthaya naro rajan
na pramadyeta karhicit
dhavan nimilya va netre
na skhalen na pated iha

O King (rajan)! One who accepts this process of
devotional service (yan asthaya narah) will never
be aftected by pride (na pramadyeta karhicit).
Even while running with eyes closed (dhavan
nimilya va netre), he will never trip or fall (na

skhalen na pated iha).



The word su-samrddharcih (blazing tire) in the Padma
Purana quotation refutes the notions that bhakti is
dependent on other sidhana, that it is hard to pertfect,
and that its results are slow.

Thus Padma Purdna says the effect is immediate (tat-
ksanat).

The Lord speaks.



Anuccheda — 126

Theme: Destruction of
aprarabdha sins by bhakti
(Contd...)



1 6.1.15 ||
kecit kevalaya bhaktya
vasudeva-parayanah
agham dhunvanti kartsnyena
nitharam iva bhaskarah

Some persons (kecit), who surrender to Krsna (vasudeva-
parayanah), completely destroy sins (agham dhunvanti
kartsnyena) only by pure bhakti (kevalaya bhaktya), just
as the sun destroys fog (ntharam iva bhaskarah).



The commentary says, “The word kecit (some) indicate
that a person performing bhakti as a main item is rare.

Those who surrender to Vasudeva do not depend on
austerity or other practices (kevalaya).

They do not need special qualification.

But because others do not have faith they do not
surrender.



Because the devotees have faith they are -called
vasudeva-parayanah.”

The sun by its own rays destroys unlimited fog by its
nature, without etfort.

Similarly devotees by bhakti destroy unlimited sins
without etfort.



Anuccheda - 127

Theme: Destruction of
aprarabdha sins by bhakti
(Contd...)



16.1.16 ||
na tatha hy aghavan rajan
puyeta tapa-adibhih
yatha krsnarpita-pranas
tat-purusa-nisevaya

O King (rajan)! A sinful person (aghavan) cannot
become purified (na tatha hy puyeta) by austerities and
other processes (tapa-adibhih) to the extent (yatha) that
the devotees who ofter their lives to Krsna (krsna arpita-
pranah) become puritied by service to the Lord (tat-
purusa-nisevaya).



The commentary says, “This verse explains that bhakti
1S superior to jhana.

Jiiana does not purity sin to the same extent that a
person who has otfered his life to Krsna puritfies sins by
serving the Lord.”

Previously jfiana was mentioned as a means of
atonement:



16.1.11 ||
Sri-badarayanir uvaca
karmana karma-nirharo
na hy atyantika isyate
avidvad-adhikaritvat
prayascittam vimarsanam

Sukadeva said: Completely counteracting sin (atyantika
karma-nirharah) is not at all possible (na hy isyate) by
performing atonement (karmana), for it is done out of
ignorance (avidvad-adhikaritvat). Real atonement is
attaining jiiana (prayascittam vimarsanam).



Indra’s sin for killing Vrtra was cancelled by meditation on the
Lord:
16.13.17 ||
tato gato brahma-giropahtta
rtambhara-dhyana-nivaritaghah
papas tu digdevataya hataujas
tarh nabhyabhud avitam visnu-patnya

When the reaction to the offense of committing sin on the
strength of atonement was destroyed (tato nivarita aghah) by
meditation on the Lord (rtambhara-dhyana), he was invited back
to Svarga by the brahmanas (brahma-gira upahuita). The sin of
killing a brahmana (papas tu), depleted of its strength by Siva,
guardian of the northeast (dig devataya hata ojah), could not
overcome him (tarm na abhyabhud), since he was also protected
by Laksmi, who lives in the lotus (avitarn visnu-patnya).




1 6.13.18 ||
tarh ca brahmarsayo 'bhyetya
hayamedhena bharata
yathavad diksayam cakruh
purusaradhanena ha

O King (bharata)! The brahmana sages approached him
(brahmarsayah tar abhyetya) and had him properly perform a
horse sacrifice (hayamedhena yathavad diksayam cakruh) with
worship of the Supreme Lord (purusa aradhanena ha).

The performance ot the horse sacrifice was for common people
who believed that the horse sacrifice was the atonement.



“How could the killing of Vrtra who was a great devotee of the
Lord, having prema, can be atoned tor by worship of the Lord?

A great offense is destroyed only by experiencing its eftects or
by mercy of the Lord.”

There was no fault in Indra since he was inspired by the Lord.
Thus worship of the Lord was the atonement.

Vrtra’s killing was instructed by the Lord in order to remove his
demonic nature. Thus there is no fault.

Sukadeva speaks.



Anuccheda — 128

Theme: Destruction of
prarabdha sins by bhakti



Bhakti destroys prarabdha sins sometimes:

3.33.6
yan-nama-dheya-sravananukirtanad
yat-prahvanad yat-smaranad api kvacit |
$vado 'pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsanat

To say nothing of the spiritual advancement of persons who see
the Supreme Person face to face (kutah punas te bhagavan nu
darsanat), even a person born in a family of dog-eaters ($vadah
api) immediately (sadyah) becomes eligible (kalpate) to perform
Vedic sacrifices (savanaya) if he once (kvacit) utters the holy
name of the Supreme Personality of Godhead or chants about
Him (yan-nama-dheya-sravana anukirtanad), hears about His
pastimes, offers Him obeisances (yat-prahvanad) or even
remembers Him (Smaranad).



3.33.7
aho bata Sva-paco 'to gariyan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya
brahmanticur nama grnanti ye te

How astonishing (aho bata)! The outcaste ($va-pacah)
on the tip of whose tongue (yaj-jihva agre) your name
appears (vartate nama tubhyam) becomes the guru (atah
gariyan)! All those who chant your name (te nama
grnanti ye), becoming most respectable (arya), have
completed all austerities (tapas tepuh), all sacrifices, all
bathing (juhuvuh sasnuh) and all study of the Vedas
(brahmanucur).



Svadah means a class of people who eat dogs.

In the present tense it refers to a person with such a nature (his
present karma).

For a person who on some occasion ate a dog there is
atonement and the past tense would be used.

Such a usage would be opposed to the maxim that conventional
usage (a low class person) prevails over etymological meaning
(literally a dog eater as explained above).

This is how sages explain the word.



Savana means a soma sacrifice.

From one anga of bhakti, such as hearing the Lord’s
name, immediately the prarabdha sin which produced
his low birth unfavorable for sacrifice is destroyed
(though other qualities are also mnecessary for
performing sacrifice).

The Lord also says to Uddhava:



11.14.21
bhaktyaham ekaya grahyah
Sraddhayatma priyah satam
bhaktih punati man-nistha

Sva-pakan api sambhavat

Only by bhakti (bhaktya ekaya) performed with tull
faith (sraddhaya) can the devotees obtain me (satam
aham grahyah), Paramatma (atma), the object of love
(priyah). Bhakti fixed in me (mad-nistha bhaktih)
purifies (punati) even a dog eater of his low birth (sva-
pakan api sambhavat).



11 this takes place Ior the dog eater, what can be said Ior
other persons?

However in this verse the qualification is just the
destruction of the prarabdha-karma which made the
person a dog eater.

In order to perform the soma sacrifice there is necessity
of other qualities as well.

Though a young brahmana is qualified by his physical
birth, his performance of sacrifice depends on savitra-
diksa



By that second birth, he learns proper conduct and
rules.

His birth alone does not allow him to pertorm sacrifice.

Thus the former dog eater is to be worshipped like a
performer of sacrifice (but does not perform sacrifices).
This is Sridhara Svami’s explanation.

In any case, it is clear that by removing the fault of low
birth, prarabdha-karma was destroyed.



The commentary on the second verse says, “The first
verse is explained.

Aho bata indicates astonishment.

On whose tongues (even a dog eater) exists your name,
or because your name exists on their tongues, those
persons have performed all austerities.

Austerity and other things mentioned are included in
chanting your name. Thus these people are most pure.”



The Lord says to Uddhava that bhakti purities the dog
eater (SB11.14.21).

Clearly prarabdha karma is destroyed by bhakti, since
the tfault of low birth has been destroyed.



Bhakti also destroys sickness caused by prarabdha
karma:

Skandha Purana
adhayo vyadhayo yasya
smaranan nama-kirtanat |
tad eva vilayar yanti

tam anantarn namamy aham ||

[ offer respects (namamy aham) to the unlimited Lord
(tam anantam). By remembering him (yasya smaranad)
or chanting his name (nama-kirtanat) mental and
physical atfliction (adhayo vyadhayo) is destroyed (tad
eva vilayar yanti).



prarabdha-papa-haratvam ca
kvacid upasakeccha-vasat

By the desire of the worshipper (upasaka iccha-vasat),
prarabdha karmas are sometimes destroyed (prarabdha-

papa-haratvam kvacid). (Nama-kaumudi.)

Devahiiti speaks.



Anuccheda — 129

Theme: Destruction of desires
(vasana) causing sins



Desires (vasana) which cause sin are destroyed by bhakti:

1 6.2.17 ||
tais tany aghani puyante
tapo-dana-vratadibhih
nadharmajam tad-dhrdayar
tad apisanghri-sevaya

Sins are destroyed (tany aghani puyante) by austerity,
charity and vows (taih tapo-dana-vrata adibhih) but the
root of sin is not destroyed (na adharma-jam tad-
hrdayar). However by bhakti to the Lord, even the root
of sin, namely desire, is destroyed (tad api isanghri-
sevaya).



The sinful heart of adharmajarm tad-dhrdayam is not
purified by austerity or charity.

[t is purified (destroyed) by service to the Lord’s feet.

aprarabdha-phalam papam
katarh bijam phalonmukham |
kramenaiva praliyeta
visnu-bhakti-ratatmanam ||

Aprarabdha (aprarabdha-phalam papam), kaita, bija and
prarabdhakarmas (kaitarn bijarn phalonmukham) are
destroyed (kramenaiva praliyeta) for those absorbed in
Visnu bhakti (visnu-bhakti-ratatmanam). (Padma
Purana)



Aprarabdha refers to karmas other than those to be experienced
in this life.

Kiata means a karma which will mature into a bija.

A bija will mature into prarabdha karma (phalonmukham).

The Visnu-diitas speak to the Yama-ditas.

This verse probably should be placed under a previous heading
of destruction of aprarabdha or prarabdha karmas.



Anuccheda - 130

Theme: Destruction of
ignorance, the cause of desires



Bhakti destroys ignorance:

14.11.30 |
tvam pratyag-atmani tada bhagavaty ananta
ananda-matra upapanna-samasta-Saktau
bhaktimm vidhaya paramar sanakair avidya-
granthim vibhetsyasi mamaham iti praradham

When you were five years old (tada), by performing pure
devotion to the Lord (bhagavaty paramam bhaktim vidhaya),
who is the soul within (pratyag-atmani), unlimited (ananta), full
of bliss (ananda-matra), and endowed with all energies (samasta-
Saktau-upapanna), you gradually cut (sanakair vibhetsyasi) the
strong knot of ignorance (praradham avidya- granthim)
concerning I and mine (mama aham iti).



krtanuyatra-vidyabhir
hari-bhaktir anuttama |
avidyarm nirdahaty asu
dava-jvaleva pannagim ||

Incomparable bhakti (hari-bhaktir anuttama) quickly
destroys (nirdahaty asu) ignorance (avidyarm) by
knowledge which accompanies the bhakti (krtanuyatra-
vidyabhir), just as a forest fire destroys a snake (dava-
jvaleva pannagim). (Padma Purana)

Manu speaks to Dhruva.



Anuccheda — 131

Theme: Bhakti pleases everyone



Bhakti pleases everyone:
14.31.14 ||
yatha taror miilla-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanam
tathaiva sarvarhanam acyutejya

Just as the branches and twigs are satistied (yatha
trpyanti tat-skandha-bhuja-upasakhah) by watering the
root (taror miila-nisecanena), and just as the senses are
satistied (yatha indriyanam) by nourishing the life air
(prana upaharat), by worshipping the Supreme Lord
(tatha eva acyuta ijya) all are worship is accomplished
(sarva arhanam).



1 4.9.46 |
surucis tam samutthapya
padavanatam arbhakam
parisvajyaha jiveti
baspa-gadgadaya gira

Suruci raised the boy up (surucih arbhakam
samutthapya) when he fell at her feet (tarn pada
avanatam). Embracing him (parisvajya), she said with
choked voice and tears (aha baspa-gadgadaya gira), “May
you live long (jiva iti)!”



14.9.47 ||
yasya prasanno bhagavan
gunair maitry-adibhir harih
tasmai namanti bhitani
nimnam apa iva svayam

Just as water tlows naturally to a lower level (nimnam
apa iva svayam), all living beings (bhutani) naturally
offer respect (namanti) to that person (tasmai) with
whom the Lord is pleased (yasya bhagavan harih
prasannah), because of his qualities and {friendliness
(gunair maitry-adibhir).



Suruci, the step-mother, was inimical previously.

Dhruva was respected by her because of his worship ot
the Lord.



Jagat Prinanam and Jagatam Anurakta (Padma Purana)

yenarcito haris tena
tarpitani jaganty api |
rajyanti jantavas tatra
jangamah sthavara api ||

He who worships the Lord (yena harih arcitah) is
pleasing to all living entities (tarpitani jaganty api); and
all the inhabitants of the world (jantavah tatra), both
moving and non-moving (jangamah sthavara api), are
pleasing to him (tena rajyanti).



Anuccheda - 132

Theme: Bhakti produces good
qualities



Bhakti is the cause of good qualities like jidna and vairagya.

15.18.12 ||
yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samasate surah
harav abhaktasya kuto mahad-guna
manorathenasati dhavato bahih

The devatas constantly dwell (tatra samasate surah) with all
good qualities (sarvair gunai) in that person who has pure bhakti
for the Lord (yasyasti bhaktir bhagavaty akificana). There are
no good qualities (kuto mahad-guna) in the non-devotee (harav
abhaktasya) who chases after temporary material objects (mano
rathena asati dhavatah) with desire for material pleasure

(bahih).



bhakti 1s the cause ot all bliss 1n Svarga, liberation and the spiritual abodes ot
the Lord.

1 11.20.32-33 ||
yat karmabhir yat tapasa jhana-vairagyatas ca yat
yogena dana-dharmena Sreyobhir itarair api

sarvam mad-bhakti-yogena mad-bhakto labhate 'fjasa
svargapavargam mad-dhama kathancid yadi vanchati

Everything that can be achieved by f{ruitive activities, penance (yat
karmabhir yat tapasa), knowledge, detachment (jiana-vairagyatas ca yat),
mystic yoga, charity, religious duties (yogena dana dharmena) and all other
means of perfecting life (Sreyobhir itarair api) is easily achieved by My
devotee (sarvarn mad-bhaktah labhate mjasa) through loving service unto
Me (mad-bhakti-yogena). If somehow or other My devotee desires
(kathancid mad-bhaktah yadi vanchati) promotion to heaven, liberation, or
residence in My abode (for service) (svargapavargam mad-dhama), he easily
achieves such benedictions (sarvam anjasa labhate).



Since bhaktl gives the highest happiness by 1ts nature, 1t makes all
practice and results of karma, jndna and other sadhanas
detestable.

1 11.14.14 |
na paramesthyarn na mahendra-dhisnyarm
na sarvabhaumam na rasadhipatyam
na yoga-siddhir apunar-bhavam va
mayy arpitatmecchati mad vinanyat

One who has fixed his consciousness on me (mayy arpita atma)
desires (icchati) neither the position or abode of Brahma or Indra
(na paramesthyarn na mahendra-dhisnyarn), nor an empire on
the earth (na sarvabhaumarn), nor sovereignty in the lower
planetary systems (na rasadhipatyam), nor the eightfold
perfection of yoga (na yoga-siddhir), nor liberation (apunar-
bhavam va) Such a nerson desires me alone (mad vinanvat)



Rasadhipatyam means ruling the lower planets.

Apunar bhavam is personal liberation.

The devotee who has oftered his atma to me does not
desire any object produced in these places.

He desires me, the result of sadhana-bhakti, greater than
all purusarthas.

The Lord speaks.



Anuccheda - 133

Theme: Bhakti is Nirguna



In order to describe bhakti as nirguna, it is said that all karma is
endowed with guna starting with karma offered to the Lord
(being in sattva):

mad-arpanar nisphalam va
sattvikam nija-karma tat
rajasam phala-sankalpam
himsa-prayadi tamasam

Work performed as an offering to Me (nija-karma mad-
arpanam), (occasionally) without consideration of the fruit
(nisphalamm va), is considered to be in the mode of goodness
(sattvikam). Work performed with a desire to enjoy the results is
in the mode of passion (rajasam phala-sankalpam). And work
impelled by violence and envy is in the mode of ignorance
(himsa-prayadi tamasam).(SB 11.25.23)



Actions offered to me without material desire are in
sattva.

Actions which desire results are in rajoguna.

Actions with violence, cheating and hatred (himsa-
prayadi) are in ignorance.



Anuccheda - 134-135

Theme: Bhakti is Nirguna
(Contd...)



After speaking of other processes being thoroughly in the three
gunas, direct bhakti is designated as nirguna.

kaivalyam sattvikam jhianarn
rajo vaikalpikam ca yat
prakrtam tamasam jianam
man-nistham nirgunam smrtam

Absolute knowledge is in the mode of goodness (kaivalyarn
sattvikam jhanar), knowledge based on duality is in the mode
of passion (rajo vaikalpikar ca yat), and foolish, materialistic
knowledge is in the mode of ignorance (prakrtam tamasam
jnanarm). Knowledge based upon Me, however, is understood to

be transcendental (mad-nistharn nirgunarm smrtam). SB
11.25.24



Tamas has knowledge like that of small children or fools.

Rajas has knowledge with options concerning the body.

Sattva has knowledge of the impersonal Brahman, with
distinction of the pure jiva from the body (kaivalyam).

The realization of kevala is incomplete with knowledge
of only the spiritual identity of the jiva (tvam), since that
knowledge itselt is dependent on knowledge of the Lord
(tat).



In consciousness endowed with sattva there is first
realization of the subtle jiva in its pure state.

Complete, pure Brahman is then realized by realizing
jiva’s non-difference from a single form of consciousness.

That knowledge is in sattva because its cause is sattva.

Gita also says sattvat safjayate jidnam: knowledge
arises from sattva-guna. (BG 14.17)



| 6.14.2 ||
devanam Suddha-sattvanam
rsinam camalatmanam
bhaktir mukunda-carane
na prayenopajayate

Bhakti to the Lord’s lotus teet (bhaktir mukunda-carane)
rarely develops (na prayena upajayate) even in the
devatds with minds in sattva-guna (devanam Suddha-
sattvanam) and in pure sages (ca rsinam amalatmanam).



16.14.5 ||
muktanam api siddhanam
narayana-parayanah
su-durlabhah prasantatma
kotisv api maha-mune

O great sage (maha-mune)! Greater than those who are
jivanmukta and greater than those who attain liberation
(muktanam api siddhanam) is the devotee of Lord
Narayana (narayana-parayanah). Such a devotee, who is
in santa or other rasas (prasantatma), is very rare (su-
durlabhah), even among ten million people (kotisv api).



In these verses, it is stated that bhakti does not develop
from sattva-guna.
1 6.14.1 ||
Sri-pariksid uvaca
rajas-tamah-svabhavasya
brahman vrtrasya papmanah
narayane bhagavati
katham asid drdha matih

King Pariksit said: O brdhmana (brahman)! Since he
was sinful (papmanah), with a nature of rajas and tamas
(rajas-tamah-svabhavasya), how could Vrtrasura
(katham vrtrasya) have firm attachment to Narayana
(narayane bhagavati drdha matih asid)?



Though sattva-guna was absent, Vrtra had bhakti.

Thus sattva-guna is not a cause of bhakti.

Later it is explained the cause of his bhakti was
association with Narada in his previous birth.



17.5.32 |
naisam matis tavad urukramanghrim
sprsaty anarthapagamo yad-arthah
mahiyasarm pada-rajo-'bhisekam
niskificananarh na vrnita yavat

As long as their intelligence (yavat matih) does not
accept (na vrnita) the dust from the feet (pada-
rajo-abhisekam) ot devotees (mahiyasam) having
no material desires (niskincananam), the
intelligence ot these people (esarm matih) will not
realize the lotus teet of the Lord (sprsaty tavad
urukrama anghrim), whose secondary goal (yad-
arthah) is destruction of samsara (anartha
abacamah).



lhe cause o1 bhaktl 1s association with a great devotee
who is the pure receptacle of the Lord’s fragrant mercy.

tulayama lavenapi
na svargam napunar-bhavam |
bhagavat-sangi-sangasya
martyanam kim utasisah ||

Let us not compare (na tulayama) even a particle of
devotee association (lavenapi bhagavat-sangi-sangasya)
to Svarga or liberation (svargarm apunar-bhavam), what
to speak of any blessings in this world (kim uta
martyanar asisah). (SB 1.18.13)

Since devotee association is greater than liberation which
is nircuna it is the hichest tvne of nirecuina



lhe cause o1 bhaktl 1s association with a great devotee
who is the pure receptacle of the Lord’s fragrant mercy.

tulayama lavenapi
na svargam napunar-bhavam |
bhagavat-sangi-sangasya
martyanam kim utasisah ||

Let us not compare (na tulayama) even a particle of
devotee association (lavenapi bhagavat-sangi-sangasya)
to Svarga or liberation (svargarm apunar-bhavam), what
to speak of any blessings in this world (kim uta
martyanar asisah). (SB 1.18.13)

Since devotee association is greater than liberation which
is nircuna it is the hichest tvne of nirecuina



1 7.1.1 ]
Sri-rajovaca
samah priyah suhrd brahman
bhiitanam bhagavan svayam
indrasyarthe katharm daityan
avadhid visamo yatha

The King said: O brahmana (brahman)! How did the
Lord (katharh bhagavan svayam), the best friend of all
beings (bhutanam suhrd), who is equal and affectionate
to all beings (samah priyah), kill the demons (avadhid
daityan) for Indra (indrasya arthe) as it partial (visamo
yatha)?



The Lord does not show real mercy to the devatas having
gunas but to devotees like Prahlada.

The nirguna nature of devotee association is shown by
the manifestation of nirguna nature in the great
devotees.

Bhakti is taken up after destruction of association with
the gunas.

The Lord says to Uddhava:



1 11.25.33 ||
tasmad deham imarh labdhva
jiiana-vijiana-sambhavam
guna-sangarm vinirdhiiya
marh bhajantu vicaksanah

Therefore (tasmad), having achieved this human form of
life (deham imarn labdhva), which allows one to develop
knowledge and realization through bhakti (jiana-
vijiana-sambhavam), those who are intelligent
(vicaksanah) should free themselves from all
contamination of the gunas (guna-sangam vinirdhiya)
and worship me (marn bhajantu).



Since knowledge of the Lord is the cause of being
nirguna, it is also said to be nirguna.

However that is not its unique property.

Since impersonal jiidna is a cause of being nirguna, it the
Lord and bhakti were also merely nirguna, there would
be no need ot distinctions raised in verse SB 11.25.24
between knowledge in sattva and knowledge ot the Lord
since they would be indistinguishable.




Thus knowledge of the Lord is by its nature nirguna
(whereas impersonal jiana, whose nature is sattva, is a
cause of being nirguna.)

Jfiana is a method in sattva-guna.

[t causes the nirguna state of liberation by conjoining
with the Lord’s mercy (by worshipping him).



Therefore it is said that the happiness of bhakti is
nirguna by nature:

sattvikam sukham atmottham
visayottham tu rajasam
tamasam moha-dainyottham
nirgunarn mad-apasrayam

Happiness arising from knowledge of atma is in sattva
(sattvikam sukham atmottham), happiness arising from
sense objects is in rajas (visayottham tu rajasam) and
happiness arising from delusion and degradation is in
tamas (tamasam moha-dainyottham). But that happiness
arising from activities related to me is beyond the gunas
(nirgunam mad-apasrayam). (SB 11.25.29)



Bhakti is composed of activities like hearing. These
activities of bhakti, caused by bhakti, are also nirguna:

Susriisoh sraddadhanasya
vasudeva-katha-rucih |
syan mahat-sevaya viprah
punya-tirtha-nisevanat ||

O brahmanas (viprah)! Attraction for topics concerning
Krsna (vasudeva-katha-rucih) will arise (syat) by service
to the great devotees (mahat-sevaya), followed by faith
(sraddadhanasya), by surrender to the teet of the pure
guru (punya-tirtha-nisevanat), and by the desire to hear
(susrusoh). (SB1.2.16)



“According to Matsya, brahma-jiana arises by the mercy
of the Lord. How then is it in the gunas? It is said:

madiyarh mahimanam ca
pararih brahmeti sabditam
vetsyasy anugrhitarn me

samprasnair vivrtam hrdi

By my mercy (me anugrhitarh), you will realize
(vetsyasy) my power (madiyarn mahimanar) known as
the impersonal Brahman (param brahmeti sabditam),
which will be disclosed in your heart (hrdi vivrtam)
through questions and answers (samprasnair). (SB

8.24.38)”



Two types of brahma-jiiana appear.

Brahma-jfiana arises for the worshippers ot Bhagavan as
a secondary feature and it appears as the primary feature
tor worshippers of Brahman.

The worshippers of the Lord accept it somewhat
ditterently because of the bhakti component which is the
Lord’s sakti.



Brahma-jfiana is the assistant of para bhakti of the Lord
according to brahma-bhata-prasannatma (BG 18.54) and
atmaramas ca munayah.(SB 1.7.10)

Brahma-jfiana is accepted by the worshippers ot
Brahman to be non-ditferent from the jivas.

[ts result (merging in Brahman), regarded as the highest
by some, is not respected by the wisest persons.



natyantikam viganayanty api te prasadam
kimv anyad arpita-bhayam bhruva unnayais te
ye nga tvad-anghri-sarana bhavatah kathayah
kirtanya-tirtha-yasasah kusala rasa-jiah

Persons who have realized you do not regard attainment of
impersonal liberation as your mercy (atyantikam te prasadam na
viganayanty), what to speak of (kim u) attaining a material
position like Indra (anyad) which is subject to fear caused by the
Lord raising his eyebrow (arpita-bhayarn bhruva unnayais te). O
Lord (anga)! Those devotees, surrendered to your lotus feet (ye
tvad-anghri-Sarana), are expert knowers of rasa (kusala rasa-
jnah) derived from narrations about your fame (bhavatah
kathayah yasasah), which should be chanted (kirtanya) and
which purity everyone like a tirtha (tirtha).

(SB 3.15.48)



Since it is contrary to bhakti, this liberation is considered
an dbhasa of mercy, being despised like hell:

narayana-parah sarve
na kutascana bibhyati
svargapavarga-narakesv
api tulyartha-darsinah

Devotees solely engaged in the service of Nardyana
(narayana-parah sarve) never fear any condition of life
(na kutascana bibhyati). For them the heavenly planets,
liberation and the hellish planets are all the same (svarga
apavarga-narakesu api tulyartha-darsinah). (SB 6.17.28)



Though some think that liberation is the Lord’s mercy, it
is actually arises from sattva-guna.

The idea comes from the person’s imagination.

Kaivalya-jiana has this nature: it arises from a
relationship with sattva-guna.

“The internal and external senses of a human are made
of the gunas. How can bhakti which engages these senses
be nirguna?”



The jnana-sakti and kriya-sakti do not in a principal
manner belong to the gunas, nor to the jiva, since the
jiva is dependent on the Lord and cannot act or know
independently.

The sakti intfluences a jiva just as a devata strongly
influences a jiva.

The jiiana and kriya $aktis are the principal qualities ot
Paramatma.



dehendriya-prana-mano-dhiyo 'mi
yad-ams$a-viddhah pracaranti karmasu
naivanyada lauham ivaprataptam
sthanesu tad drastrapadesam eti

Only when endowed with consciousness by the Lord
(yad-amsa-viddhah) do the body, senses, life airs and
intelligence (deha-indriya-prana-mano-dhiyo ami) move
to their objects (pracaranti karmasu), just as unheated
iron cannot burn (aprataptam lauham iva). Without the
influence of the Lord they do not move (na eva anyada).
The Lord allows (tad eti) the jiva, who can see in waking
and dream states, to see him (drastr apadesam)--by
endowing him with cit-sakti (sthanesu). (SB 6.16.24)



pranasya prana uta caksusas caksur uta Srotrasya
Srotram manaso mana

The Lord is the prana of prana, the eye of the eye, the ear

of the ear and the mind of the mind. (Kena Upanisad
1.2)

na rte tat kriyate kim ca nare

Without the Lord nothing can be done. (Rg Veda)



The internal and external senses are said to be composed
of the gunas because of prominence of actions in the
three gunas.

By prominence of the Supreme Lord (through jiana and
kriya saktis), the senses are beyond the gunas.

Sukadeva says:



yad yujyate ’su-vasu-karma-mano-vacobhir
dehatmajadisu nrbhis tad asat prthaktvat

tair eva sad bhavati yat kriyate ’prthaktvat
sarvasya tad bhavati miaila-nisecanam yat

Utilizing one’s prana, wealth, actions, mind and words
(yad yujyate asu-vasu-karma-mano-vacobhir) for
maintaining one’s body, sons and others (nrbhih
dehatmajadisu) is not proper (tad asat) since this
endeavor is separate from the Lord (prthaktvat).
Utilizing these same things for service to the Lord is
proper (tair eva yat kriyate sad bhavati), since this
endeavor is not separate from the Lord (aprthaktvat).
This is service to all beings (sarvasya tad bhavati) since
it is watering the root (miila-nisecanam yat). (SB 8.9.29)



Prthaktvat means taking shelter of someone other than
Paramatma.

Aprthatkvat means taking shelter of Paramatma alone.

Thus it is suitable that bhakti is nirguna since it
functions through the jiana and kriya Saktis of the Lord.

Bhakti does not arise from relationship to the gunas but
brahma-jiiana arises from relationship with the gunas.



Bhakti is associated with the Lord’s satisfaction and other
qualities.

Thought Kapila speaks ot bhakti within the gunas (tamo guna
bhakti etc.) and above the gunas, bhakti is so called only because
of the gunas of the person’s mind.

Having described bhakti as nirguna by its jiana, it is then
described in Bhagavatam as nirguna by its kriya.

Because they are related to the Lord, actions like hearing and
chanting are under the kriya-sakti.

Living where the Lord resides is given as an exampble:



vanarh tu sattviko vaso
gramyo rajasa ucyate
tamasam dytita-sadanam
man-niketam tu nirgunam

Residence in the forest is in the mode of goodness
(vanam tu sattviko vaso), residence in a town is in the
mode of passion (gramyo rajasa ucyate), residence in a
gambling house displays the quality of ignorance
(tamasam dyuta-sadanam), and residence in a place

where 1 reside is beyond the gunas (man-niketam tu
nirgunam). (SB 11.25.25)



Living in the forest refers to the vanaprastha.

Living in the town refers to the grhastha.

Gambling dens are representative of many such places
where sinful people reside.

The abode of the Lord, where persons perform service to
the Lord, is beyond the gunas.

Vanam is in apposition to vasah like the phrase “ghee is
life” (meaning ghee causes long lite).



The torest composed of trees has a prominence of rajas
and tamas.

Sattva becomes a secondary guna of the forest, because
of the mixture with the two other gunas which are more
prominent, though living a solitary life there is sattvic.

But since staying in the forest arises from sattva and
increases sattva, living in the forest is regarded as having
a prominence of sattva.



Gramyah means living 1n the town.

Gambling means living in places where there is
gambling.

Similarly my abode means a place where the Lord lives.

That place is nirguna because of the power of being
related to the Lord, like a touchstone.

Thus the eyes and other senses become nirguna by
contact with the I ord Thus it is said:



divisthas tatra pasyanti
sarvan eva caturbhujan

The devatas see that persons living in the Lord’s abode ot

Puri have four arms. (Brahma Purana)

Sridhara comments, “The abode of the Lord is nirguna
because it is the place of his appearance.”



Anuccheda - 136

Theme: Bhakti is Nirguna
(Contd...)



raving described the Lords abode as spiritual, all the
activities related to the Lord are described as spiritual:

sattvikah karako ’sangi
ragandho rajasah smrtah
tamasah smrti-vibhrasto
nirguno mad-apasrayah

A performer of action who is free of attachment is in
sattva (sattvikah karako asangi), a performer of action
overcome by sense objects is in rajas (ragandho rajasah
smrtah), and a performer of action who is devoid of
inquiry is in tamas (tamasah smrti-vibhrasto). But a
performer of action who has taken shelter of me alone is
beyond the gunas (nirguno mad-apasrayah). (SB
11 25 26)



The meaning is that the activities take up the gunas by
the mentality of the agent rather than the objects
involved.

The body of the person with a mentality of sattva
develops sattva, transtorming the lower gunas.
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Theme: Bhakti is Nirguna
(Contd...)



After explaining that all actions related to the Lord are
nirguna, the Lord explains that faith, the cause of action,
is also nirguna if related to the Lord:

sattviky adhyatmiki sraddha
karma-Sraddha tu rajasi

tamasy adharme ya sraddha
mat-sevayarm tu nirguna

Faith in atma is in sattva (sattviky adhyatmiki sraddha),
faith in prescribed karma is in rajas (karma-sraddha tu
rajasi), faith in irreligious activities is in tamas (tamasy
adharme ya sraddha), but faith in my devotional service
is beyond the gunas (mat-sevayarn tu nirguna). (SB
11.25.27)
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Theme: Bhakti is Nirguna
(Contd...)



Suddham in the following verse means nirguna:

| 6.2.24-25 ||
ajamilo 'py athakarnya datanam yama-krsnayoh
dharmam bhagavatam Ssuddham trai-vedyam ca gunasrayam

bhaktiman bhagavaty asu mahatmya-sravanad dhareh
anutapo mahan asit smarato 'subham atmanah

Hearing (akarnya) about the pure dharma approved by the Lord
(Suddham bhagavatam dharmam) from the servants of Visnu
(krsna datanam) and the impure dharma recommended in the
three Vedas (trai-vedyarn ca gunasrayam) from the servants of
Yama (yama dutanam), Ajamila (ajamilah), quickly became
filled with devotion to the Lord (asu bhagavaty bhaktiman asit)
from hearing the greatness of the Lord (hareh mahatmya-
Sravanad), became repentant (mahan anutapo asit) on
remembering his sintul actions (atmanah asubham smaratah).



The dharma recommended in the three Vedas takes
shelter of the gunas.

The commentary says, “The word Veda means karma-
kanda as in evam trayi-dharmam (BG 9.21).”
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Theme: Bhakti is Nirguna
(Contd...)



Bhakti is self revealing (svayam-prakasa), awakening the
svariipa-sakti of the Lord:

yajiiaya dharma-pataye vidhi-naipunaya
yogaya sankhya-sirase prakrtisvaraya
narayanaya haraye nama ity udaram

hasyan mrgatvam api yah samudajahara

[ offer respects (nama ity) to the personification of sacrifice
(yajiaya), the master of dharma (dharma-pataye), who is skiltul
in the rules for sacrifice (vidhi-naipunaya), to the personification
of yoga (yogaya), to the head of Sankhya (sankhya-Sirase), to the
Lord of prakrti (prakrtiSvaraya), to Narayana, to Hari
(narayanaya haraye). Wanting to give up his deer body (hasyan
mrgatvam), he chanted loudly this prayer (yah wudaram
samudajahara). (SB 5.14.45)



Bhakti appeared on its own, since it was impossible for
Bharata, son of Rsabha, to express himselt in words at
the time of death in the body of a deer.

[t took the form of gloritying the Lord.

The same can be seen in Gajendra.

Sukadeva speaks.



