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Anuccheda – 121

Theme: Only Bhakti should be 
Performed



Thus it is established that bhakti is the abhidheya.

Though bhakti is taught in many places with mixture of
karma or other processes, it should be understood that
such statements are spoken to make persons who are
fixed in other processes successful by relating the process
to bhakti and to make them perform pure bhakti alone by
developing a taste for bhakti.

In order to show that bhakti alone is the abhidheya,
though its glory was explained previously, it will be
explained again and again by all sages.



The intention is to show that other than bhakti nothing
should be done.

Thus it is said that bhakti is the supreme dharma and
bestows all desires.



3.25.44
etävän eva loke 'smin

puàsäà niùçreyasodayaù
tévreëa bhakti-yogena

mano mayy arpitaà sthiram

The mind offered to me (mano mayy arpitaà)
with pure bhakti (tévreëa bhakti-yogena) with
steadiness (sthiram) alone (etävän eva) creates
the highest benefit for men (puàsäà niùçreyasa
udayaù) in this world (asmin loke).



|| 2.3.10 ||
akämaù sarva-kämo vä

mokña-käma udära-dhéù |
tévreëa bhakti-yogena

yajeta puruñaà param ||

The person desiring destruction of all desires
(akämaù), the person with all desires (sarva-kämo
vä), and even the person with an intense desire for
liberation (mokña-käma), if he has good
intelligence (udära-dhéù), will worship the
Supreme Lord (yajeta puruñaà param) with pure
bhakti (tévreëa bhakti-yogena).



|| 11.15.35 ||
sarväsäm api siddhénäà

hetuù patir ahaà prabhuù
ahaà yogasya säìkhyasya

dharmasya brahma-vädinäm

I am (ahaà) the cause, the maintainer and the
master (hetuù patir prabhuù) of all siddhis of the
yoga system (yogasya sarväsäm api siddhénäà),
of jïäna (säìkhyasya), of niñkäma-karma
(dharmasya), and of the searchers for Brahman
(brahma-vädinäm).



In Skanda Puräëa in the conversation between Sanat-kumära and
Märkaëòeya it is said:

viçiñöaù sarva-dharmäëäà dharmo viñëv-arcanaà nåëäm |
sarva-yajïa-tapo-homa-tértha-snänaiç ca yat phalam ||
tat-phalaà koöi-guëitaà viñëuà sampüjya cäpnuyät |

tasmät sarva-prayatnena näräyaëam ihärcayet ||

The special dharma (viçiñöaù dharmah) among all dharmas
(sarva-dharmäëäà) for humans (nåëäm) is worship of Viñëu
(viñëv-arcanaà). The results (phalam) of all sacrifices,
austerities, oblations, visits to holy places and baths in holy
places (sarva-yajïa-tapo-homa-tértha-snänaiç ca), if multiplied a
million times (tat-phalaà koöi-guëitaà), are attained by
worshipping Viñëu (viñëuà sampüjya cäpnuyät). Therefore
(tasmät) with all attention (sarva-prayatnena) one should
worship Näräyäna (näräyaëam ihärcayet).



açvamedha-sahasräëäà
sahasraà yaù karoti vai |
na tat phalam aväpnoti

mad-bhaktair yad aväpyate ||

The person who performs (yaù karoti vai) a
million horse sacrifices (açvamedha-sahasräëäà
sahasraà) does not attain (na aväpnoti) the result
(tat phalam) that my devotee attains (yad mad-
bhaktair aväpyate). (Båhan-näradéya Puräëa)



Bhakti destroys all inauspiciousness.

|| 6.1.17 ||
sadhrécéno hy ayaà loke

panthäù kñemo 'kuto-bhayaù
suçéläù sädhavo yatra
näräyaëa-paräyaëäù

The path followed by persons (ayaà loke panthäù) who are
friendly, virtuous (suçéläù sädhavah), and surrendered to
Näräyaëa (näräyaëa-paräyaëäù) is certain (sadhrécénah),
auspicious (kñemah), and without fear of obstacles (akuto-
bhayaù).

The commentary says, “The fear in jïäna caused by loneliness and
the fear in karma caused by envy does not arise in bhakti.”



In Skanda Puräëa, Dvärakä-mähätmya, the Lord says:

mad-bhaktià vahatäà puàsäm
iha loke pare ’pi vä |

näçubhaà vidyate loke 
kula-koöià nayed divam ||

The person who performs bhakti (mad-bhaktià vahatäà
puàsäm) has no inauspiciousness (näçubhaà vidyate)
in this or the next life (iha loke pare ’pi vä loke). He
leads millions of his family members to the spiritual
world (kula-koöià nayed divam).



småte sakala-kalyäëa-
bhäjanaà yatra jäyate |

puruñaà tam ajaà nityaà
vrajämi çaraëaà harim ||

I surrender (vrajämi çaraëaà) to the eternal, unborn
Lord (tam ajaà nityaà puruñaà harim). By
remembering him (yatra småte), one possesses all
auspiciousness (sakala-kalyäëa-bhäjanaà jäyate). (Viñëu
Puräëa 5.17.17)



Bhakti destroys all obstacles:

|| 10.2.33 ||
tathä na te mädhava tävakäù kvacid

bhraçyanti märgät tvayi baddha-sauhådäù
tvayäbhiguptä vicaranti nirbhayä
vinäyakänékapa-mürdhasu prabho

O Mädhava, Supreme Personality of Godhead, Lord of the
goddess of fortune (mädhava prabho), if devotees (tävakäù)
completely in love with You (tvayi baddha-sauhådäù) sometimes
fall from the path of devotion (kvacid bhraçyanti märgät), they
do not fall like nondevotees (na tathä), for You still protect them
(tvayäbhiguptä). Thus they fearlessly traverse (vicaranti
nirbhayä) the heads of their opponents and continue to progress
in devotional service (vinäyakänékapa-mürdhasu).



muktä api prapadyante
punaù saàsära-väsanäm |
yady acintya-mahä-çaktau
bhagavaty aparädhinaù ||

If they offend the Lord (yady bhagavaty aparädhinaù)
endowed with inconceivable çakti (acintya-mahä-çaktau),
the liberated souls (muktä api) are again subject to
impressions of saàsära (punaù saàsära-väsanäm
prapadyante). (Väsanä-bhäñya)



They follow desires in saàsära again.

Or another meaning is as follows.

Just as the persons who without doubt disrespect you fall in the
manner stated in the first verse, and just as without doubt your
devotees do not fall, so both are equal in terms of certainty, of
falling or not falling.

Because they are bound with friendship to you (baddha-
sauhådäù), having great faith as sädhakas, the devotees are
protected by you and wander about traversing the heads of their
opponents. It is thus said:



|| 11.4.10 ||
tväà sevatäà sura-kåtä bahavo 'ntaräyäù

svauko vilaìghya paramaà vrajatäà padaà te
nänyasya barhiñi balén dadataù sva-bhägän

dhatte padaà tvam avitä yadi vighna-mürdhni

The devatäs place many obstacles (sura-kåtä bahavo
antaräyäù) on the path of those who worship you (tväà
sevatäà) and surpass Svarga (svah-okah vilaìghya) and
attain Vaikuëöha (te paramaà padaà vrajatäà), but
those who offer the devatäs their assigned shares in
sacrificial performances (barhiñi balén dadataù sva-
bhägän) encounter no such obstacles (na anyasya). But
because you are the protector of your devotee (yadi tvam
dhatte avitä), he is able to step over the head of whatever
obstacle the devatäs place before him (padaà vighna-
mürdhni).



|| 11.2.35 ||
yän ästhäya naro räjan
na pramädyeta karhicit
dhävan nimélya vä netre
na skhalen na pated iha

O King (räjan)! One who accepts this process of
devotional service (yän ästhäya narah) will never
be affected by pride (na pramädyeta karhicit).
Even while running with eyes closed (dhävan
nimélya vä netre), he will never trip or fall (na
skhalen na pated iha).

Brahmä and others speak to the Lord.



Anuccheda – 122

Theme: Only Bhakti should be 
Performed (Contd….)



3.21.24 
na vai jätu måñaiva syät

prajädhyakña mad-arhaëam
bhavad-vidheñv atitaräà
mayi saìgåbhitätmanäm

Director of the progeny (prajädhyakña)! The
worship (mad-arhaëam) of persons such as you
(bhavad-vidheñv) who fully concentrate on me in
their hearts (mayi saìgåbhitätmanäm) is never
fruitless (na vai jätu måñaiva syät).

Saìgåbhitätmanäm means “persons who are
bound to me” as in the following:



|| 11.14.18 ||
bädhyamäno ’pi mad-bhakto

viñayair ajitendriyaù
präyaù pragalbhayä bhaktyä

viñayair näbhibhüyate

If my devotee (mad-bhaktah) has not fully conquered
his senses (ajitendriyaù), he may be harassed by
material desires (viñayair bädhyamäno ’pi), but because
of his generally strong bhakti (präyaù pragalbhayä
bhaktyä), he will not be defeated by sense gratification
(viñayair näbhibhüyate).

“Being bound” means that sometimes the person
becomes attracted to the Lord by meditation. He is thus
not defeated.



SB 11.20.27-28
jäta-çraddho mat-kathäsu
nirviëëaù sarva-karmasu

veda duùkhätmakaà kämän
parityäge ’py anéçvaraù

tato bhajeta mäà prétaù
çraddhälur dåöha-niçcayaù
juñamäëaç ca tän kämän

duùkhodarkäàç ca garhayan

Having awakened faith in the narrations of My glories (jäta-çraddho mat-kathäsu), being
disgusted with all prescribed activities (varëäçrama) (nirviëëaù sarva-karmasu), knowing
that all sense gratification leads to misery (veda duùkhätmakaà kämän), but still being
unable to renounce all sense enjoyment (parityäge apy anéçvaraù), My devotee should
remain happy (tato prétaù) and worship Me (mäà bhajeta) with great faith and
conviction (çraddhälur dåöha-niçcayaù). Even though he is sometimes engaged in sense
enjoyment (juñamäëaç ca tän kämän), My devotee knows that all sense gratification leads
to a miserable result (duùkha udarkäàç), and he sincerely repents such activities (ca
garhayan).



Classic Symptoms of Vaidhi Sadhaka

• jäta-çraddho mat-kathäsu – Has awakened faith in the process of bhakti

• nirviëëaù sarva-karmasu – Disgusted with all prescribed duties

• veda duùkhätmakaà kämän – Understands that sense gratification leads to
misery

• parityäge ’py anéçvaraù – Still unable to give up sense gratification

• juñamäëaç ca tän kämän duùkhodarkäàç ca garhayan – Unable to give up
sense gratification, he sincerely repents for engaging in such acts

Krsna’s instructions to such Sadhakas

• tato bhajeta mäà prétaù çraddhälur dåöha-niçcayaù - Remain happy and
worship Me with great faith and conviction



It is understood here that the tendency in bhakti is
for the devotee to reveal his miserable condition
to the Lord.

Çukadeva speaks to Kardama.



Anuccheda – 123

Theme: Only Bhakti should be 
Performed (Contd….)



7.5.43-44 
dig-gajair dandaçükendrair abhicärävapätanaiù

mäyäbhiù sannirodhaiç ca  gara-dänair abhojanaiù

hima-väyv-agni-salilaiù parvatäkramaëair api
na çaçäka yadä hantum apäpam asuraù sutam

cintäà dérghatamäà präptas tat-kartuà näbhyapadyata

When Hiraëyakaçipu (yadä asuraù) could not kill (hantum çaçäka na) his
innocent son (apäpam sutam) by throwing him beneath the feet of big
elephants (dig-gajair), throwing him among huge snakes (danda-çüka-
indraih), employing destructive spells (abhicära), hurling him from the
tops of hills (avapätanaiù), conjuring up illusory tricks (mäyäbhiù),
imprisoning him (sannirodhaih ca), administering poison (gara-dänaih),
starving him (abhojanaiù), exposing him to severe cold, winds, fire and
water (hima-väyu-agni-salilaiù), or throwing heavy stones on him to crush
him (parvata äkramaëaih api), he began to contemplate the situation
deeply (cintäà dérghatamäà präptah). He did not succeed (na
abhyapadyata) in killing him (tat-kartuà).



One should also see Viñëu Puräëa descriptions.

The elephant tusks were harder than
thunderbolts, but Prahläda did not feel them.



|| 10.6.3 ||
na yatra çravaëädéni

rakño-ghnäni sva-karmasu
kurvanti sätvatäà bhartur

yätudhänyaç ca tatra hi

My dear King, wherever people in any position perform
their occupational duties of devotional service by
chanting and hearing [çravaëaà kértanaà viñëoù SB
7.5.23] (yatra sätvatäà bhartur rakño-ghnäni
çravaëädéni sva-karmasu kurvanti), there cannot be any
danger from bad elements (na tatra yätudhänyah).
Therefore there was no need for anxiety about Gokula
while the Supreme Personality of Godhead was
personally present (implied).



yatra püjä-paro viñëor vahnis tatra na bädhate |
räjä vä taskaro väpi vyädhayaç ca na santi hi ||

pretäù piçäcäù küñmäëòa-grahä bäla-grahäs tathä |
òäkinyo räkñasäç caiva na bädhante’cyutärcakam ||

When a person worships Viñëu (yatra püjä-paro
viñëoh), there are no obstacles (vahnis tatra na
bädhate), no (na santi hi) wicked kings, no thieves and
no illness (räjä vä taskaro väpi vyädhayaç ca). Pretas,
Piçäcas, Küñmäëòas (pretäù piçäcäù küñmäëòa), Bäla-
grahas, Òäkinis and Räkñasas (bäla-grahäs tathä òäkinyo
räkñasäç caiva) do not obstruct the worshipper of Viñëu
(na bädhante acyuta arcakam). (Närada Puräëa 1.10.8-
9)

Närada speaks to Yudhiñöhira.



Anuccheda – 124

Theme: Only Bhakti should be 
Performed (Contd….)



3.22.37
çärérä mänasä divyä

vaiyäse ye ca mänuñäù
bhautikäç ca kathaà kleçä
bädhante hari-saàçrayam

O Vidura (vaiyäse)! How can miseries (kathaà
kleçä) arising from the body, mind, ghosts (çärérä
mänasä divyä), other humans (mänuñäù), or
natural conditions (bhautikäç ca) bind up a
person who has taken shelter of the Lord
(bädhante ye hari-saàçrayam)?



It is also said:

na ca durväsasaù çäpo
vajraà cäpi çacépateù |

hantuà samarthaà puruñaà
hådisthe madhusüdane ||

When a person’s mind is fixed on Viñëu (puruñaà
hådisthe madhusüdane) the curse of Durväsä
(durväsasaù çäpah) and the thunderbolt of Indra
(vajraà cäpi çacépateù) cannot harm him (na ca
hantuà samarthaà). (Garuòa Puräëa 1.234.33)

Maitreya speaks to Vidura.



Anuccheda – 125

Theme: Destruction of 
aprärabdha sins by bhakti



Since sins are destroyed, even aprärabdha sins are
destroyed.

yathägniù su-samåddhärciù
karoty edhäàsi bhasmasät
tathä mad-viñayä bhaktir
uddhavainäàsi kåtsnaçaù

O Uddhava (uddhava)! Just as a blazing fire (yathägniù
su-samåddhärciù) turns firewood into ashes (karoty
edhäàsi bhasmasät), similarly, devotion to me (tathä
mad-viñayä bhaktir) completely burns to ashes sins
committed by my devotees (enäàsi kåtsnaçaù). (SB
11.14.19)



The commentary says, “Just as blazing fire for cooking
turns wood to ashes, so bhakti to me using words etc.
destroys all sins.

The Lord calls out to Uddhava in astonishment at the
greatness of his own bhakti.

O Uddhava! Hear this with astonishment.”



It is also said:

yathägniù su-samåddhärciù
karoty edhäàsi bhasmasät |

päpäni bhagavad-bhaktis 
tathä dahati tat-kñaëät ||

Just as fire (yathägniù su-samåddhärciù) turns wood to
ashes (karoty edhäàsi bhasmasät), bhakti to the Lord
(tathä bhagavad-bhaktih) burns up sins immediately
(päpäni dahati tat-kñaëät). (Padma Puräëa 5.85.31)



|| 6.2.15 ||
patitaù skhalito bhagnaù
sandañöas tapta ähataù

harir ity avaçenäha
pumän närhati yätanäù

A person (pumän) who chants the name of the Lord
(harih ity avaçena äha) while falling from a cliff
(patitaù), stumbling on the road (skhalitah), receiving
injury in his body (bhagnaù), being bitten by snakes
(sandañöah), being burned with fever (taptah) or being
attacked with sticks (ähataù) will not suffer hellish
punishment (na arhati yätanäù).



Though the potential mood or imperative mood is not
used in the verb, the statement can still be regarded as
an injunction similar to the statement püñäpraviñöa-
bhägo yad ägneyäñöä-kapälo bhavati: the portion of
Püñä should be divided into eight portions of Agni.

This statement is also not expressed as an injunction
but acts as such.



Direct injunctions are also given:

|| 2.1.5 ||
tasmäd bhärata sarvätmä
bhagavän éçvaro hariù |
çrotavyaù kértitavyaç ca 

smartavyaç cecchatäbhayam||

O descendant of King Bharata (bhärata), therefore
(tasmäd), the Lord (hariù) who is Paramätmä, Bhagavän
and Lord of power (sarvätmä bhagavän éçvarah), should
be heard about, glorified and remembered (çrotavyaù
kértitavyaç ca smartavyaç ca) by those desiring freedom
from fear (icchatä abhayam).



The word tasmät indicates a reason and thus indicates
the fault of not hearing and glorifying the Lord.

Just as fire burns by its nature, bhakti also manifests
effect without dependence on rules.



|| 11.2.35 ||
yän ästhäya naro räjan
na pramädyeta karhicit
dhävan nimélya vä netre
na skhalen na pated iha

O King (räjan)! One who accepts this process of
devotional service (yän ästhäya narah) will never
be affected by pride (na pramädyeta karhicit).
Even while running with eyes closed (dhävan
nimélya vä netre), he will never trip or fall (na
skhalen na pated iha).



The word su-samåddhärciù (blazing fire) in the Padma
Puräëa quotation refutes the notions that bhakti is
dependent on other sädhana, that it is hard to perfect,
and that its results are slow.

Thus Padma Puräëa says the effect is immediate (tat-
kñaëät).

The Lord speaks.



Anuccheda – 126

Theme: Destruction of 
aprärabdha sins by bhakti 

(Contd…)



|| 6.1.15 ||
kecit kevalayä bhaktyä

väsudeva-paräyaëäù
aghaà dhunvanti kärtsnyena

néhäram iva bhäskaraù

Some persons (kecit), who surrender to Kåñëa (väsudeva-
paräyaëäù), completely destroy sins (aghaà dhunvanti
kärtsnyena) only by pure bhakti (kevalayä bhaktyä), just
as the sun destroys fog (néhäram iva bhäskaraù).



The commentary says, “The word kecit (some) indicate
that a person performing bhakti as a main item is rare.

Those who surrender to Väsudeva do not depend on
austerity or other practices (kevalayä).

They do not need special qualification.

But because others do not have faith they do not
surrender.



Because the devotees have faith they are called
väsudeva-paräyaëäù.”

The sun by its own rays destroys unlimited fog by its
nature, without effort.

Similarly devotees by bhakti destroy unlimited sins
without effort.



Anuccheda – 127

Theme: Destruction of 
aprärabdha sins by bhakti 

(Contd…)



|| 6.1.16 ||
na tathä hy aghavän räjan

püyeta tapa-ädibhiù
yathä kåñëärpita-präëas

tat-puruña-niñevayä

O King (räjan)! A sinful person (aghavän) cannot
become purified (na tathä hy püyeta) by austerities and
other processes (tapa-ädibhiù) to the extent (yathä) that
the devotees who offer their lives to Kåñëa (kåñëa arpita-
präëah) become purified by service to the Lord (tat-
puruña-niñevayä).



The commentary says, “This verse explains that bhakti
is superior to jïäna.

Jïäna does not purify sin to the same extent that a
person who has offered his life to Kåñëa purifies sins by
serving the Lord.”

Previously jïäna was mentioned as a means of
atonement:



|| 6.1.11 ||
çré-bädaräyaëir uväca

karmaëä karma-nirhäro
na hy ätyantika iñyate
avidvad-adhikäritvät

präyaçcittaà vimarçanam

Çukadeva said: Completely counteracting sin (ätyantika
karma-nirhärah) is not at all possible (na hy iñyate) by
performing atonement (karmaëä), for it is done out of
ignorance (avidvad-adhikäritvät). Real atonement is
attaining jïäna (präyaçcittaà vimarçanam).



Indra’s sin for killing Våtra was cancelled by meditation on the
Lord:

|| 6.13.17 ||
tato gato brahma-giropahüta

åtambhara-dhyäna-niväritäghaù
päpas tu digdevatayä hataujäs

taà näbhyabhüd avitaà viñëu-patnyä

When the reaction to the offense of committing sin on the
strength of atonement was destroyed (tato nivärita aghaù) by
meditation on the Lord (åtambhara-dhyäna), he was invited back
to Svarga by the brähmaëas (brahma-girä upahüta). The sin of
killing a brähmaëa (päpas tu), depleted of its strength by Çiva,
guardian of the northeast (dig devatayä hata ojäh), could not
overcome him (taà na abhyabhüd), since he was also protected
by Lakñmé, who lives in the lotus (avitaà viñëu-patnyä).



|| 6.13.18 ||
taà ca brahmarñayo 'bhyetya

hayamedhena bhärata
yathävad dékñayäà cakruù

puruñärädhanena ha

O King (bhärata)! The brähmaëa sages approached him
(brahmarñayah taà abhyetya) and had him properly perform a
horse sacrifice (hayamedhena yathävad dékñayäà cakruù) with
worship of the Supreme Lord (puruña ärädhanena ha).

The performance of the horse sacrifice was for common people
who believed that the horse sacrifice was the atonement.



“How could the killing of Våtra who was a great devotee of the
Lord, having prema, can be atoned for by worship of the Lord?

A great offense is destroyed only by experiencing its effects or
by mercy of the Lord.”

There was no fault in Indra since he was inspired by the Lord.
Thus worship of the Lord was the atonement.

Våtra’s killing was instructed by the Lord in order to remove his
demonic nature. Thus there is no fault.

Çukadeva speaks.



Anuccheda – 128

Theme: Destruction of 
prärabdha sins by bhakti



Bhakti destroys prärabdha sins sometimes:

3.33.6
yan-näma-dheya-çravaëänukértanäd

yat-prahvaëad yat-smaraëäd api kvacit |
çvädo 'pi sadyaù savanäya kalpate

kutaù punas te bhagavan nu darçanät

To say nothing of the spiritual advancement of persons who see
the Supreme Person face to face (kutaù punas te bhagavan nu
darçanät), even a person born in a family of dog-eaters (çvädah
api) immediately (sadyah) becomes eligible (kalpate) to perform
Vedic sacrifices (savanaya) if he once (kvacit) utters the holy
name of the Supreme Personality of Godhead or chants about
Him (yan-näma-dheya-çravaëa anukértanäd), hears about His
pastimes, offers Him obeisances (yat-prahvaëad) or even
remembers Him (Smaranad).



3.33.7
aho bata çva-paco 'to garéyän

yaj-jihvägre vartate näma tubhyam
tepus tapas te juhuvuù sasnur äryä
brahmänücur näma gåëanti ye te

How astonishing (aho bata)! The outcaste (çva-pacah)
on the tip of whose tongue (yaj-jihvä agre) your name
appears (vartate näma tubhyam) becomes the guru (atah
garéyän)! All those who chant your name (te näma
gåëanti ye), becoming most respectable (äryä), have
completed all austerities (tapas tepuh), all sacrifices, all
bathing (juhuvuù sasnuh) and all study of the Vedas
(brahmänücur).



Çvädaù means a class of people who eat dogs.

In the present tense it refers to a person with such a nature (his
present karma).

For a person who on some occasion ate a dog there is
atonement and the past tense would be used.

Such a usage would be opposed to the maxim that conventional
usage (a low class person) prevails over etymological meaning
(literally a dog eater as explained above).

This is how sages explain the word.



Savana means a soma sacrifice.

From one aìga of bhakti, such as hearing the Lord’s
name, immediately the prärabdha sin which produced
his low birth unfavorable for sacrifice is destroyed
(though other qualities are also necessary for
performing sacrifice).

The Lord also says to Uddhava:



11.14.21
bhaktyäham ekayä grähyaù
çraddhayätmä priyaù satäm
bhaktiù punäti man-niñöhä
çva-päkän api sambhavät

Only by bhakti (bhaktyä ekayä) performed with full
faith (çraddhayä) can the devotees obtain me (satäm
aham grähyaù), Paramätmä (ätmä), the object of love
(priyaù). Bhakti fixed in me (mad-niñöhä bhaktiù)
purifies (punäti) even a dog eater of his low birth (çva-
päkän api sambhavät).



If this takes place for the dog eater, what can be said for
other persons?

However in this verse the qualification is just the
destruction of the prärabdha-karma which made the
person a dog eater.

In order to perform the soma sacrifice there is necessity
of other qualities as well.

Though a young brähmaëa is qualified by his physical
birth, his performance of sacrifice depends on sävitra-
dékñä.



By that second birth, he learns proper conduct and
rules.

His birth alone does not allow him to perform sacrifice.

Thus the former dog eater is to be worshipped like a
performer of sacrifice (but does not perform sacrifices).

This is Çrédhara Svämé’s explanation.

In any case, it is clear that by removing the fault of low
birth, prärabdha-karma was destroyed.



The commentary on the second verse says, “The first
verse is explained.

Aho bata indicates astonishment.

On whose tongues (even a dog eater) exists your name,
or because your name exists on their tongues, those
persons have performed all austerities.

Austerity and other things mentioned are included in
chanting your name. Thus these people are most pure.”



The Lord says to Uddhava that bhakti purifies the dog
eater (SB 11.14.21).

Clearly prärabdha karma is destroyed by bhakti, since
the fault of low birth has been destroyed.



Bhakti also destroys sickness caused by prärabdha
karma:

Skandha Purana
ädhayo vyädhayo yasya

smaraëän näma-kértanät |
tad eva vilayaà yänti

tam anantaà namämy aham ||

I offer respects (namämy aham) to the unlimited Lord
(tam anantaà). By remembering him (yasya smaraëäd)
or chanting his name (näma-kértanät) mental and
physical affliction (ädhayo vyädhayo) is destroyed (tad
eva vilayaà yänti).



prärabdha-päpa-haratvaà ca 
kvacid upäsakecchä-vaçät

By the desire of the worshipper (upäsaka icchä-vaçät),
prärabdha karmas are sometimes destroyed (prärabdha-
päpa-haratvaà kvacid). (Näma-kaumudé.)

Devahüti speaks.



Anuccheda – 129

Theme: Destruction of desires 
(väsanä) causing sins



Desires (väsanä) which cause sin are destroyed by bhakti:

|| 6.2.17 ||
tais täny aghäni püyante
tapo-däna-vratädibhiù

nädharmajaà tad-dhådayaà
tad apéçäìghri-sevayä

Sins are destroyed (täny aghäni püyante) by austerity,
charity and vows (taih tapo-däna-vrata ädibhiù) but the
root of sin is not destroyed (na adharma-jaà tad-
hådayaà). However by bhakti to the Lord, even the root
of sin, namely desire, is destroyed (tad api éçäìghri-
sevayä).



The sinful heart of adharmajaà tad-dhådayam is not
purified by austerity or charity.

It is purified (destroyed) by service to the Lord’s feet.

aprärabdha-phalaà päpaà
küöaà béjaà phalonmukham |

krameëaiva praléyeta
viñëu-bhakti-ratätmanäm ||

Aprärabdha (aprärabdha-phalaà päpaà), küöa, béja and
prärabdhakarmas (küöaà béjaà phalonmukham) are
destroyed (krameëaiva praléyeta) for those absorbed in
Viñëu bhakti (viñëu-bhakti-ratätmanäm). (Padma
Puräëa)



Aprärabdha refers to karmas other than those to be experienced
in this life.

Küöa means a karma which will mature into a béja.

A béja will mature into prärabdha karma (phalonmukham).

The Viñëu-dütas speak to the Yama-dütas.

This verse probably should be placed under a previous heading
of destruction of aprärabdha or prärabdha karmas.



Anuccheda – 130

Theme: Destruction of  
ignorance, the cause of desires



Bhakti destroys ignorance:

|| 4.11.30 ||
tvaà pratyag-ätmani tadä bhagavaty ananta

änanda-mätra upapanna-samasta-çaktau
bhaktià vidhäya paramäà çanakair avidyä-

granthià vibhetsyasi mamäham iti prarüòham

When you were five years old (tadä), by performing pure
devotion to the Lord (bhagavaty paramäà bhaktià vidhäya),
who is the soul within (pratyag-ätmani), unlimited (ananta), full
of bliss (änanda-mätra), and endowed with all energies (samasta-
çaktau-upapanna), you gradually cut (çanakair vibhetsyasi) the
strong knot of ignorance (prarüòham avidyä- granthià)
concerning I and mine (mama aham iti).



kåtänuyäträ-vidyäbhir
hari-bhaktir anuttamä |
avidyäà nirdahaty äçu

däva-jväleva pannagém ||

Incomparable bhakti (hari-bhaktir anuttamä) quickly
destroys (nirdahaty äçu) ignorance (avidyäà) by
knowledge which accompanies the bhakti (kåtänuyäträ-
vidyäbhir), just as a forest fire destroys a snake (däva-
jväleva pannagém). (Padma Puräëa)

Manu speaks to Dhruva.



Anuccheda – 131

Theme: Bhakti pleases everyone



Bhakti pleases everyone:
|| 4.31.14 ||

yathä taror müla-niñecanena
tåpyanti tat-skandha-bhujopaçäkhäù

präëopahäräc ca yathendriyäëäà
tathaiva sarvärhaëam acyutejyä

Just as the branches and twigs are satisfied (yathä
tåpyanti tat-skandha-bhuja-upaçäkhäù) by watering the
root (taror müla-niñecanena), and just as the senses are
satisfied (yathä indriyäëäà) by nourishing the life air
(präëa upahärät), by worshipping the Supreme Lord
(tathä eva acyuta ijyä) all are worship is accomplished
(sarva arhaëam).



|| 4.9.46 ||
surucis taà samutthäpya
pädävanatam arbhakam

pariñvajyäha jéveti
bäñpa-gadgadayä girä

Suruci raised the boy up (surucih arbhakam
samutthäpya) when he fell at her feet (taà päda
avanatam). Embracing him (pariñvajya), she said with
choked voice and tears (äha bäñpa-gadgadayä girä), “May
you live long (jéva iti)!”



|| 4.9.47 ||
yasya prasanno bhagavän

guëair maitry-ädibhir hariù
tasmai namanti bhütäni
nimnam äpa iva svayam

Just as water flows naturally to a lower level (nimnam
äpa iva svayam), all living beings (bhütäni) naturally
offer respect (namanti) to that person (tasmai) with
whom the Lord is pleased (yasya bhagavän hariù
prasannah), because of his qualities and friendliness
(guëair maitry-ädibhir).



Suruci, the step-mother, was inimical previously.

Dhruva was respected by her because of his worship of
the Lord.





Anuccheda – 132

Theme: Bhakti produces good 
qualities



Bhakti is the cause of good qualities like jïäna and vairägya.

|| 5.18.12 ||
yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù
haräv abhaktasya kuto mahad-guëä

manorathenäsati dhävato bahiù

The devatäs constantly dwell (tatra samäsate suräù) with all
good qualities (sarvair guëai) in that person who has pure bhakti
for the Lord (yasyästi bhaktir bhagavaty akiïcanä). There are
no good qualities (kuto mahad-guëä) in the non-devotee (haräv
abhaktasya) who chases after temporary material objects (mano
rathena asati dhävatah) with desire for material pleasure
(bahiù).



Bhakti is the cause of all bliss in Svarga, liberation and the spiritual abodes of
the Lord.

|| 11.20.32-33 ||
yat karmabhir yat tapasä jïäna-vairägyataç ca yat

yogena däna-dharmeëa çreyobhir itarair api

sarvaà mad-bhakti-yogena mad-bhakto labhate 'ïjasä
svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat
karmabhir yat tapasä), knowledge, detachment (jïäna-vairägyataç ca yat),
mystic yoga, charity, religious duties (yogena däna dharmeëa) and all other
means of perfecting life (çreyobhir itarair api) is easily achieved by My
devotee (sarvaà mad-bhaktah labhate ’njasä) through loving service unto
Me (mad-bhakti-yogena). If somehow or other My devotee desires
(kathaïcid mad-bhaktah yadi väïchati) promotion to heaven, liberation, or
residence in My abode (for service) (svargäpavargaà mad-dhäma), he easily
achieves such benedictions (sarvaà anjasä labhate).



Since bhakti gives the highest happiness by its nature, it makes all
practice and results of karma, jïäna and other sädhanas
detestable.

|| 11.14.14 ||
na pärameñöhyaà na mahendra-dhiñëyaà

na särvabhaumaà na rasädhipatyam
na yoga-siddhér apunar-bhavaà vä

mayy arpitätmecchati mad vinänyat

One who has fixed his consciousness on me (mayy arpita ätmä)
desires (icchati) neither the position or abode of Brahmä or Indra
(na pärameñöhyaà na mahendra-dhiñëyaà), nor an empire on
the earth (na särvabhaumaà), nor sovereignty in the lower
planetary systems (na rasädhipatyam), nor the eightfold
perfection of yoga (na yoga-siddhér), nor liberation (apunar-
bhavaà vä). Such a person desires me alone (mad vinänyat).



Rasädhipatyam means ruling the lower planets.

Apunar bhavam is personal liberation.

The devotee who has offered his ätmä to me does not
desire any object produced in these places.

He desires me, the result of sädhana-bhakti, greater than
all puruñärthas.

The Lord speaks.



Anuccheda – 133

Theme: Bhakti is Nirguëa



In order to describe bhakti as nirguëa, it is said that all karma is
endowed with guëa starting with karma offered to the Lord
(being in sattva):

mad-arpaëaà niñphalaà vä
sättvikaà nija-karma tat
räjasaà phala-saìkalpaà
hiàsä-präyädi tämasam

Work performed as an offering to Me (nija-karma mad-
arpaëaà), (occasionally) without consideration of the fruit
(niñphalaà vä), is considered to be in the mode of goodness
(sattvikaà). Work performed with a desire to enjoy the results is
in the mode of passion (räjasaà phala-saìkalpaà). And work
impelled by violence and envy is in the mode of ignorance
(hiàsä-präyädi tämasam).(SB 11.25.23)



Actions offered to me without material desire are in
sattva.

Actions which desire results are in rajoguëa.

Actions with violence, cheating and hatred (hiàsa-
präyädi) are in ignorance.



Anuccheda – 134-135

Theme: Bhakti is Nirguëa
(Contd…)



After speaking of other processes being thoroughly in the three
guëas, direct bhakti is designated as nirguëa.

kaivalyaà sattvikaà jïänaà
rajo vaikalpikaà ca yat

präkåtaà tämasaà jïänaà
man-niñöhaà nirguëaà småtam

Absolute knowledge is in the mode of goodness (kaivalyaà
sattvikaà jïänaà), knowledge based on duality is in the mode
of passion (rajo vaikalpikaà ca yat), and foolish, materialistic
knowledge is in the mode of ignorance (präkåtaà tämasaà
jïänaà). Knowledge based upon Me, however, is understood to
be transcendental (mad-niñöhaà nirguëaà småtam). SB
11.25.24



Tamas has knowledge like that of small children or fools.

Rajas has knowledge with options concerning the body.

Sattva has knowledge of the impersonal Brahman, with
distinction of the pure jéva from the body (kaivalyam).

The realization of kevala is incomplete with knowledge
of only the spiritual identity of the jéva (tvam), since that
knowledge itself is dependent on knowledge of the Lord
(tat).



In consciousness endowed with sattva there is first
realization of the subtle jéva in its pure state.

Complete, pure Brahman is then realized by realizing
jéva’s non-difference from a single form of consciousness.

That knowledge is in sattva because its cause is sattva.

Gétä also says sattvät saïjäyate jïänam: knowledge
arises from sattva-guëa. (BG 14.17)



|| 6.14.2 ||
devänäà çuddha-sattvänäm

åñéëäà cämalätmanäm
bhaktir mukunda-caraëe

na präyeëopajäyate

Bhakti to the Lord’s lotus feet (bhaktir mukunda-caraëe)
rarely develops (na präyeëa upajäyate) even in the
devatäs with minds in sattva-guëa (devänäà çuddha-
sattvänäm) and in pure sages (ca åñéëäà amalätmanäm).



|| 6.14.5 ||
muktänäm api siddhänäà

näräyaëa-paräyaëaù
su-durlabhaù praçäntätmä

koöiñv api mahä-mune

O great sage (mahä-mune)! Greater than those who are
jévanmukta and greater than those who attain liberation
(muktänäm api siddhänäà) is the devotee of Lord
Näräyaëa (näräyaëa-paräyaëaù). Such a devotee, who is
in çänta or other rasas (praçäntätmä), is very rare (su-
durlabhaù), even among ten million people (koöiñv api).



In these verses, it is stated that bhakti does not develop
from sattva-guëa.

|| 6.14.1 ||
çré-parékñid uväca

rajas-tamaù-svabhävasya
brahman våtrasya päpmanaù

näräyaëe bhagavati
katham äséd dåòhä matiù

King Parékñit said: O brähmaëa (brahman)! Since he
was sinful (päpmanaù), with a nature of rajas and tamas
(rajas-tamaù-svabhävasya), how could Våträsura
(katham våtrasya) have firm attachment to Näräyaëa
(näräyaëe bhagavati dåòhä matiù äséd)?



Though sattva-guëa was absent, Våtra had bhakti.

Thus sattva-guëa is not a cause of bhakti.

Later it is explained the cause of his bhakti was
association with Närada in his previous birth.



|| 7.5.32 ||
naiñäà matis tävad urukramäìghrià
spåçaty anarthäpagamo yad-arthaù

mahéyasäà päda-rajo-'bhiñekaà
niñkiïcanänäà na våëéta yävat

As long as their intelligence (yävat matih) does not
accept (na våëéta) the dust from the feet (päda-
rajo-abhiñekaà) of devotees (mahéyasäà) having
no material desires (niñkiïcanänäà), the
intelligence of these people (eñäà matih) will not
realize the lotus feet of the Lord (spåçaty tävad
urukrama aìghrià), whose secondary goal (yad-
arthaù) is destruction of saàsära (anartha
apagamah).



The cause of bhakti is association with a great devotee
who is the pure receptacle of the Lord’s fragrant mercy.

tulayäma lavenäpi
na svargaà näpunar-bhavam |

bhagavat-saìgi-saìgasya
martyänäà kim utäçiñaù ||

Let us not compare (na tulayäma) even a particle of
devotee association (lavenäpi bhagavat-saìgi-saìgasya)
to Svarga or liberation (svargaà apunar-bhavam), what
to speak of any blessings in this world (kim uta
martyänäà äçiñaù). (SB 1.18.13)

Since devotee association is greater than liberation which
is nirguëa, it is the highest type of nirguëa.



The cause of bhakti is association with a great devotee
who is the pure receptacle of the Lord’s fragrant mercy.

tulayäma lavenäpi
na svargaà näpunar-bhavam |

bhagavat-saìgi-saìgasya
martyänäà kim utäçiñaù ||

Let us not compare (na tulayäma) even a particle of
devotee association (lavenäpi bhagavat-saìgi-saìgasya)
to Svarga or liberation (svargaà apunar-bhavam), what
to speak of any blessings in this world (kim uta
martyänäà äçiñaù). (SB 1.18.13)

Since devotee association is greater than liberation which
is nirguëa, it is the highest type of nirguëa.



|| 7.1.1 ||
çré-räjoväca

samaù priyaù suhåd brahman  
bhütänäà bhagavän svayam
indrasyärthe kathaà daityän

avadhéd viñamo yathä

The King said: O brähmaëa (brahman)! How did the
Lord (kathaà bhagavän svayam), the best friend of all
beings (bhütänäà suhåd), who is equal and affectionate
to all beings (samaù priyaù), kill the demons (avadhéd
daityän) for Indra (indrasya arthe) as if partial (viñamo
yathä)?



The Lord does not show real mercy to the devatäs having
guëas but to devotees like Prahläda.

The nirguëa nature of devotee association is shown by
the manifestation of nirguëa nature in the great
devotees.

Bhakti is taken up after destruction of association with
the guëas.

The Lord says to Uddhava:



|| 11.25.33 ||
tasmäd deham imaà labdhvä

jïäna-vijïäna-sambhavam
guëa-saìgaà vinirdhüya

mäà bhajantu vicakñaëäù

Therefore (tasmäd), having achieved this human form of
life (deham imaà labdhvä), which allows one to develop
knowledge and realization through bhakti (jïäna-
vijïäna-sambhavam), those who are intelligent
(vicakñaëäù) should free themselves from all
contamination of the guëas (guëa-saìgaà vinirdhüya)
and worship me (mäà bhajantu).



Since knowledge of the Lord is the cause of being
nirguëa, it is also said to be nirguëa.

However that is not its unique property.

Since impersonal jïäna is a cause of being nirguëa, if the
Lord and bhakti were also merely nirguëa, there would
be no need of distinctions raised in verse SB 11.25.24
between knowledge in sattva and knowledge of the Lord
since they would be indistinguishable.



Thus knowledge of the Lord is by its nature nirguëa
(whereas impersonal jïäna, whose nature is sattva, is a
cause of being nirguëa.)

Jïäna is a method in sattva-guëa.

It causes the nirguëa state of liberation by conjoining
with the Lord’s mercy (by worshipping him).



Therefore it is said that the happiness of bhakti is
nirguëa by nature:

sättvikaà sukham ätmotthaà
viñayotthaà tu räjasam

tämasaà moha-dainyotthaà
nirguëaà mad-apäçrayam

Happiness arising from knowledge of ätmä is in sattva
(sättvikaà sukham ätmotthaà), happiness arising from
sense objects is in rajas (viñayotthaà tu räjasam) and
happiness arising from delusion and degradation is in
tamas (tämasaà moha-dainyotthaà). But that happiness
arising from activities related to me is beyond the guëas
(nirguëaà mad-apäçrayam). (SB 11.25.29)



Bhakti is composed of activities like hearing. These
activities of bhakti, caused by bhakti, are also nirguëa:

çuçrüñoù çraddadhänasya
väsudeva-kathä-ruciù |

syän mahat-sevayä vipräù
puëya-tértha-niñevaëät ||

O brähmaëas (vipräù)! Attraction for topics concerning
Kåñëa (väsudeva-kathä-ruciù) will arise (syät) by service
to the great devotees (mahat-sevayä), followed by faith
(çraddadhänasya), by surrender to the feet of the pure
guru (puëya-tértha-niñevaëät), and by the desire to hear
(çuçrüñoù). (SB 1.2.16)



“According to Matsya, brahma-jïäna arises by the mercy
of the Lord. How then is it in the guëas? It is said:

madéyaà mahimänaà ca  
paraà brahmeti çabditam
vetsyasy anugåhétaà me  
sampraçnair vivåtaà hådi

By my mercy (me anugåhétaà), you will realize
(vetsyasy) my power (madéyaà mahimänaà) known as
the impersonal Brahman (paraà brahmeti çabditam),
which will be disclosed in your heart (hådi vivåtaà)
through questions and answers (sampraçnair). (SB
8.24.38)”



Two types of brahma-jïäna appear.

Brahma-jïäna arises for the worshippers of Bhagavän as
a secondary feature and it appears as the primary feature
for worshippers of Brahman.

The worshippers of the Lord accept it somewhat
differently because of the bhakti component which is the
Lord’s çakti.



Brahma-jïäna is the assistant of para bhakti of the Lord
according to brahma-bhüta-prasannätmä (BG 18.54) and
ätmärämäç ca munayaù.(SB 1.7.10)

Brahma-jïäna is accepted by the worshippers of
Brahman to be non-different from the jévas.

Its result (merging in Brahman), regarded as the highest
by some, is not respected by the wisest persons.



nätyantikaà vigaëayanty api te prasädaà
kimv anyad arpita-bhayaà bhruva unnayais te
ye ’ìga tvad-aìghri-çaraëä bhavataù kathäyäù

kértanya-tértha-yaçasaù kuçalä rasa-jïäù

Persons who have realized you do not regard attainment of
impersonal liberation as your mercy (ätyantikaà te prasädaà na
vigaëayanty), what to speak of (kim u) attaining a material
position like Indra (anyad) which is subject to fear caused by the
Lord raising his eyebrow (arpita-bhayaà bhruva unnayais te). O
Lord (aìga)! Those devotees, surrendered to your lotus feet (ye
tvad-aìghri-çaraëä), are expert knowers of rasa (kuçalä rasa-
jïäù) derived from narrations about your fame (bhavataù
kathäyäù yaçasaù), which should be chanted (kértanya) and
which purify everyone like a tértha (tértha).
(SB 3.15.48)



Since it is contrary to bhakti, this liberation is considered
an äbhäsa of mercy, being despised like hell:

näräyaëa-paräù sarve
na kutaçcana bibhyati

svargäpavarga-narakeñv
api tulyärtha-darçinaù

Devotees solely engaged in the service of Näräyaëa
(näräyaëa-paräù sarve) never fear any condition of life
(na kutaçcana bibhyati). For them the heavenly planets,
liberation and the hellish planets are all the same (svarga
apavarga-narakeñu api tulyärtha-darçinaù). (SB 6.17.28)



Though some think that liberation is the Lord’s mercy, it
is actually arises from sattva-guëa.

The idea comes from the person’s imagination.

Kaivalya-jïäna has this nature: it arises from a
relationship with sattva-guëa.

“The internal and external senses of a human are made
of the guëas. How can bhakti which engages these senses
be nirguëa?”



The jïäna-çakti and kriyä-çakti do not in a principal
manner belong to the guëas, nor to the jéva, since the
jéva is dependent on the Lord and cannot act or know
independently.

The çakti influences a jéva just as a devatä strongly
influences a jéva.

The jïäna and kriyä çaktis are the principal qualities of
Paramätmä.



dehendriya-präëa-mano-dhiyo ’mé
yad-aàça-viddhäù pracaranti karmasu

naivänyadä lauham iväprataptaà
sthäneñu tad drañörapadeçam eti

Only when endowed with consciousness by the Lord
(yad-aàça-viddhäù) do the body, senses, life airs and
intelligence (deha-indriya-präëa-mano-dhiyo amé) move
to their objects (pracaranti karmasu), just as unheated
iron cannot burn (aprataptaà lauham iva). Without the
influence of the Lord they do not move (na eva anyadä).
The Lord allows (tad eti) the jéva, who can see in waking
and dream states, to see him (drañör apadeçam)--by
endowing him with cit-çakti (sthäneñu). (SB 6.16.24)



präëasya präëa uta cakñuñaç cakñur uta çrotrasya
çrotraà manaso mana

The Lord is the präëa of präëa, the eye of the eye, the ear
of the ear and the mind of the mind. (Kena Upaniñad
1.2)

na åte tat kriyate kià ca näre

Without the Lord nothing can be done. (Åg Veda)



The internal and external senses are said to be composed
of the guëas because of prominence of actions in the
three guëas.

By prominence of the Supreme Lord (through jïäna and
kriyä çaktis), the senses are beyond the guëas.

Çukadeva says:



yad yujyate ’su-vasu-karma-mano-vacobhir
dehätmajädiñu nåbhis tad asat påthaktvät
tair eva sad bhavati yat kriyate ’påthaktvät
sarvasya tad bhavati müla-niñecanaà yat

Utilizing one’s präëa, wealth, actions, mind and words
(yad yujyate asu-vasu-karma-mano-vacobhir) for
maintaining one’s body, sons and others (nåbhih
dehätmajädiñu) is not proper (tad asat) since this
endeavor is separate from the Lord (påthaktvät).
Utilizing these same things for service to the Lord is
proper (tair eva yat kriyate sad bhavati), since this
endeavor is not separate from the Lord (apåthaktvät).
This is service to all beings (sarvasya tad bhavati) since
it is watering the root (müla-niñecanaà yat). (SB 8.9.29)



Prthaktvät means taking shelter of someone other than
Paramätmä.

Apåthatkvät means taking shelter of Paramätmä alone.

Thus it is suitable that bhakti is nirguëa since it
functions through the jïäna and kriyä çaktis of the Lord.

Bhakti does not arise from relationship to the guëas but
brahma-jïäna arises from relationship with the guëas.



Bhakti is associated with the Lord’s satisfaction and other
qualities.

Thought Kapila speaks of bhakti within the guëas (tamo guëa
bhakti etc.) and above the guëas, bhakti is so called only because
of the guëas of the person’s mind.

Having described bhakti as nirguëa by its jïäna, it is then
described in Bhägavatam as nirguëa by its kriyä.

Because they are related to the Lord, actions like hearing and
chanting are under the kriyä-çakti.

Living where the Lord resides is given as an example:



vanaà tu sättviko väso
grämyo räjasa ucyate

tämasaà dyüta-sadanaà
man-niketaà tu nirguëam

Residence in the forest is in the mode of goodness
(vanaà tu sättviko väso), residence in a town is in the
mode of passion (grämyo räjasa ucyate), residence in a
gambling house displays the quality of ignorance
(tämasaà dyüta-sadanaà), and residence in a place
where I reside is beyond the guëas (man-niketaà tu
nirguëam). (SB 11.25.25)



Living in the forest refers to the vanaprastha.

Living in the town refers to the gåhastha.

Gambling dens are representative of many such places
where sinful people reside.

The abode of the Lord, where persons perform service to
the Lord, is beyond the guëas.

Vanam is in apposition to vasaù like the phrase “ghee is
life” (meaning ghee causes long life).



The forest composed of trees has a prominence of rajas
and tamas.

Sattva becomes a secondary guëa of the forest, because
of the mixture with the two other guëas which are more
prominent, though living a solitary life there is sattvic.

But since staying in the forest arises from sattva and
increases sattva, living in the forest is regarded as having
a prominence of sattva.



Grämyaù means living in the town.

Gambling means living in places where there is
gambling.

Similarly my abode means a place where the Lord lives.

That place is nirguëa because of the power of being
related to the Lord, like a touchstone.

Thus the eyes and other senses become nirguëa by
contact with the Lord. Thus it is said:



diviñöhäs tatra paçyanti
sarvän eva caturbhujän

The devatäs see that persons living in the Lord’s abode of
Puri have four arms. (Brahma Puräëa)

Çrédhara comments, “The abode of the Lord is nirguëa
because it is the place of his appearance.”



Anuccheda – 136

Theme: Bhakti is Nirguëa
(Contd…)



Having described the Lord’s abode as spiritual, all the
activities related to the Lord are described as spiritual:

sättvikaù kärako ’saìgé
rägändho räjasaù småtaù
tämasaù småti-vibhrañöo
nirguëo mad-apäçrayaù

A performer of action who is free of attachment is in
sattva (sättvikaù kärako asaìgé), a performer of action
overcome by sense objects is in rajas (rägändho räjasaù
småtaù), and a performer of action who is devoid of
inquiry is in tamas (tämasaù småti-vibhrañöo). But a
performer of action who has taken shelter of me alone is
beyond the guëas (nirguëo mad-apäçrayaù). (SB
11.25.26)



The meaning is that the activities take up the guëas by
the mentality of the agent rather than the objects
involved.

The body of the person with a mentality of sattva
develops sattva, transforming the lower guëas.



Anuccheda – 137

Theme: Bhakti is Nirguëa
(Contd…)



After explaining that all actions related to the Lord are
nirguëa, the Lord explains that faith, the cause of action,
is also nirguëa if related to the Lord:

sättviky ädhyätmiké çraddhä
karma-çraddhä tu räjasé

tämasy adharme yä çraddhä
mat-seväyäà tu nirguëä

Faith in ätmä is in sattva (sättviky ädhyätmiké çraddhä),
faith in prescribed karma is in rajas (karma-çraddhä tu
räjasé), faith in irreligious activities is in tamas (tämasy
adharme yä çraddhä), but faith in my devotional service
is beyond the guëas (mat-seväyäà tu nirguëä). (SB
11.25.27)



Anuccheda – 138

Theme: Bhakti is Nirguëa
(Contd…)



Çuddham in the following verse means nirguëa:

|| 6.2.24-25 ||
ajämilo 'py athäkarëya dütänäà yama-kåñëayoù

dharmaà bhägavataà çuddhaà trai-vedyaà ca guëäçrayam

bhaktimän bhagavaty äçu mähätmya-çravaëäd dhareù
anutäpo mahän äsét smarato 'çubham ätmanaù

Hearing (äkarëya) about the pure dharma approved by the Lord
(çuddhaà bhägavataà dharmaà) from the servants of Viñëu
(kåñëa dütänäà) and the impure dharma recommended in the
three Vedas (trai-vedyaà ca guëäçrayam) from the servants of
Yama (yama dütänäà), Ajämila (ajämilah), quickly became
filled with devotion to the Lord (äçu bhagavaty bhaktimän äsét)
from hearing the greatness of the Lord (hareù mähätmya-
çravaëäd), became repentant (mahän anutäpo äsét) on
remembering his sinful actions (ätmanaù açubham smaratah).



The dharma recommended in the three Vedas takes
shelter of the guëas.

The commentary says, “The word Veda means karma-
käëda as in evaà trayé-dharmam (BG 9.21).”



Anuccheda – 139

Theme: Bhakti is Nirguëa
(Contd…)



Bhakti is self revealing (svayam-prakäça), awakening the
svarüpa-çäkti of the Lord:

yajïäya dharma-pataye vidhi-naipuëäya
yogäya säìkhya-çirase prakåtéçvaräya
näräyaëäya haraye nama ity udäraà

häsyan mågatvam api yaù samudäjahära

I offer respects (nama ity) to the personification of sacrifice
(yajïäya), the master of dharma (dharma-pataye), who is skilful
in the rules for sacrifice (vidhi-naipuëäya), to the personification
of yoga (yogäya), to the head of Säìkhya (säìkhya-çirase), to the
Lord of prakåti (prakåtéçvaräya), to Näräyaëa, to Hari
(näräyaëäya haraye). Wanting to give up his deer body (häsyan
mågatvam), he chanted loudly this prayer (yaù udäraà
samudäjahära). (SB 5.14.45)



Bhakti appeared on its own, since it was impossible for
Bharata, son of Åñabha, to express himself in words at
the time of death in the body of a deer.

It took the form of glorifying the Lord.

The same can be seen in Gajendra.

Çukadeva speaks.


