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Anuccheda - 140

Theme: Results of Bhakti



Bhakti is the highest form of happiness.

ato vai kavayo nityam
bhaktirm paramaya muda |
vasudeve bhagavati
kurvanty atma-prasadanim ||

Thus (atah) with great joy (paramaya muda) the wise
(kavayah) constantly perform bhakti (nityarn bhaktim
kurvanty) - which gives joy to the mind (atma-
prasadanim) - to Lord Krsna (vasudeve bhagavati). (SB
1.2.22)



karmany asminn anasvase
dhiima-dhimratmanam bhavan |
apayayati govinda-
pada-padmasavarm madhu ||

You (bhavan) let us, blackened by the smoke (dhtima-
dhaumratmanam) at this uncertain sacritice (asminn
anasvase karmany), drink (apayayati) the intoxicating
nectar of the lotus feet of Govinda (govinda-pada-
padmasavam madhu). (SB 1.18.12)

Having shown the happiness in the state of sadhana, the
happiness in perfection is shown.



mat-sevaya pratitam te

salokyadi-catustayam
necchanti sevaya purnah
kuto 'nyat kala-viplutam

My devotees (te), who are always satistied to be engaged
in my service (sevaya purnah), are not interested (na
icchanti) even in the four principles of liberation
|salokya, sartpya, samipya and sarsti] (salokyadi-
catustayam), although these are automatically achieved
by their service (mat-sevaya pratitarn). What then is to
be said of any perishable happiness (kuto anyat kala-
viplutam)? (SB 9.4.67)



Other types of happiness are impermanent (kala-
viplutam).

Since bhakti is permanent, it is nirguna.

But it is greater than sialokya etc. which are also
permanent.

Visnu speaks to Durvasa.



Anuccheda - 141

Theme: Results of Bhakti
(Contd...)



Bhakti gives rati for the Lord.

evam nirjita-sad-vargaih
kriyate bhaktir iSvare
vasudeve bhagavati
yaya samlabhyate ratih

Bhakti (bhaktih isvare) is performed by these methods
(kriyate evam), devoid of lust, anger, greed, illusion,
pride and hatred (nirjita-sad-vargaih). By this method
(yaya), rati to Vasudeva (ratih vasudeve bhagavati) is
obtained (samlabhyate). (SB 7.7.33)



rajan patir gurur alarh bhavatam
daivam priyah kula-patih kva ca k

yadiinam
inkaro vah

astv evam anga bhagavan bhajatarn mukundo
muktirh dadati karhicit sma na bhakti-yogam

O King Pariksit (rajan)! Krsna (bhagavan mukundo)
was the protector, instructor (patih guruh), object of
worship, giver of affection (daivam priyah), and the
protector (kula-patih) of both the Yadus and Pandavas

(bhavatam yadtnam). But he was

sometimes your

servant (kva ca kinkaro vah). The Lord gives liberation

(muktim dadati karhicit) but not even |

bhava-bhakti (na

bhakti-yogam) to those who worship him (bhajatam).

(SB 5.6.18)



One may worry that the Lord will never give rati, but
worry arises from lack of proper discrimination.

The word karhicit in this case means “he does not give
rati (bhakti-yoga) all the time.”

The phrase karhicit api is not used.

The attix cit indicates “not constantly.”

If one repeats bhakti for a long time, then the Lord gives
rati. This is understood from the followine:



satyam diSaty arthitam arthito nrnam
naivarthado yat punar arthita yatah

svayarn vidhatte bhajatam anicchatam
icchapidhanam nija-pada-pallavam

The Lord certainly gives (satyarnh disaty) desired objects
to devotees who request them (arthitam arthito nrnam),
but he does not give those objects (na eva arthadah) in
such a way that the devotee will ask again after finishing
his enjoyment (yat punar arthita yatah). In other words,
he gives his lotus feet (svayarn vidhatte nija-pada-
pallavam), which include all desirables (icchapidhanam),

to those worshippers (bhajatam) who do not even desire
them (anicchatam). (SB 5.19.27)



Bhakti is also the only cause of pleasing the Lord.

nalar dvijatvam devatvam rsitvam vasuratmajah
prinanaya mukundasya na vrttarh na bahu-jhata

na danam na tapo nejya na $aucari na vratani ca
priyate ‘'malaya bhaktya harir anyad vidambanam

O sons of demons (asura atma jah)! Being a brahmana
(dvijatvam), devata (devatvam) or sage (rsitvam va), good
conduct ( vrttamm), learning (bahu-jnata), charity (danam),
austerity (tapah), worship (ijya), cleanliness (Saucarm) and vows
(vratani ca) cannot please the Lord (na alarh mukundasya
prinanaya). The Lord is pleased (priyate harih) by pure bhakti
(amalaya bhaktya). Other than bhakti, everything else is a cause
of mockery (anyat vidambanam). (SB 7.7.51-52)



manye dhanabhijana-rapa-tapah-$rutaujas-

tejah-prabhava-bala-paurusa-buddhi-yogah
naradhanaya hi bhavanti parasya pumso
bhaktya tutosa bhagavan gaja-yutha-paya

[ think that (manye) wealth, tamily, beauty, austerity,
learning, power of the senses (dhana-abhijana-riapa-
tapah-sruta-ojas), splendor, power, strength of the body,
effort, intelligence, karma, jiana or astanga-yoga (tejah-
prabhava-bala-paurusa-buddhi-yogah) cannot satisty the
Lord (naradhanaya hi bhavanti parasya pumso). The
Lord was satistied with the king of the elephants
(bhagavan gaja-yutha-paya tutosa) by his devotion to the
Lord (bhaktya). (SB 7.9.9)



Anuccheda — 142

Theme: Bhakti Pleases the
Lord



“Why does bhakti give happiness to the Lord who already
has eternal, unsurpassed bliss? It would contradict his
eternity and unsurpassed nature.”

[t is said in scriptures that the Lord is eternal and has
unsurpassed bliss.

Scripture also says that bhakti pleases the Lord.

Thus it is understood that the Lord composed of the
highest bliss has his svartipa-sakti named hladini which
gives bliss to himself and others, just as light manifests
itself and others as well.



Its highest function is bhakti. Bhagavan bestows this sakti
to his associates.

[t remains there eternally.

By relationship with that sakti, the Lord is highly pleased.

Bhakti (full of his hladini-sakti) thus pleases the Lord
who is the form ot joy (priti).



yat-prinanad barhisi deva-tiryan-
manusya-virut-trnam avirincat
priyeta sadyah sa ha visva-jivah
pritah svayam pritim agad gayasya

When the Lord is pleased (yat-prinanad), immediately
(sadyah) all devatas, animals (deva-tiryag), humans,
plants, grass (manusya-virut-trnam), and all beings up to
Brahma (avirincat) become satistied (priyeta). The Lord,
the life of the universe (sah visva-jivah), the very form of
satistaction (pritah svayarm), became satistied (pritim
agad) at the sacrifice of King Gaya (gayasya barhisi). (SB
5.15.13)



Anuccheda - 143

Theme: Bhakti Pleases the
Lord (Contd...)



Though the Lord is satistied in himselt and always complete, an
insignificant object can give him pleasure.

tatropanita-balayo raver dipam ivadrtah |
atmaramarn purna-kamar nija-labhena nityada ||
prity-utphulla-mukhah procur harsa-gadgadaya gira |
pitaram sarva-suhrdam avitaram ivarbhakah ||

Oftering him gifts (tatra upanita-balayo) like offering a lamp to
the sun (raver dipam iva), faces blossoming in affection (prity-
utphulla-mukhah), they began to speak with words choked up
with joy (procur harsa-gadgadaya gira) to Krsna, who is always
satistied with his own qualities (nija-labhena nityada purna-
kamam), who is satisfied with himself (atmaramam), and who is
always their friend and protector (sarva-suhrdam avitaram), like
a father protecting his children (pitaram ivarbhakah). (SB 1.11.4-
5)



The people of Dvaraka offered items as if offering a lamp to the
sun.

Their praises were for pleasing him. They were like children and
Krsna was like a father.

The Lord’s quality of being pleased is mentioned: he was the
friend ot all (sarva-suhrdam).

The quality of a friend is that he gives protection (avitaram).

Though he was satistied in himselt, he was pleased with the
people just as a father is pleased with his son who shows attection
in his relationship with the father.



There is the example of the kalpa-taru.

The mercy of the Lord, expressed because ot their bhakti,
is given to those persons who pray for his priti and
worship him, since it is necessary that he respond to
them.

The Lord rejoices in bhakti though he is the form of bliss.

Stita speaks.



Anuccheda — 144

Theme: Lord is the cause of
Bhakti in the jiva



The Lord is the cause of manitfesting his bhakti-sakti in
the jiva.

He is the cause of engaging their senses.

The jiva is an abhasa or an assistant in this matter.

The strong mercy of the Lord is the cause of the devotee’s
attraction to the Lord.

Expressing this, the previous meaning is established:



kim varnaye tava vibho yad-udirito ’suh
sarmhspandate tam anu van-mana-indriyani
spandanti vai tanu-bhrtam aja-sarvayos ca
svasyapy athapi bhajatam asi bhava-bandhuh

O Almighty Lord (vibho), how can I possibly describe
you (tava ki varnaye)? You awaken the vital air (yad-
udirito asuh), which then impels (tam anu
samspandate) the mind, senses and power of speech to
act (van-mana-indriyani). This is true for all ordinary
conditioned souls (spandanti vai tanu-bhrtam) and even
Brahma and Siva (aja-Sarvayos ca). So it is certainly true
for me (svasyapy). Nevertheless (athapi), you become
the intimate triend (bhava-bandhuh asi) ot those who
worship you (bhajatam). (SB 12.8.40)



O Lord! How can I describe you? How much of your
mercy can [ describe?

Because by you the prana, being inspired, carries out its
functions and after that (anu), speech, mind and senses
act. The word vai expresses that this is well known.

The sruti also expresses this positively and negatively
with $rotrasya Srotram: you are the ear of the ear. (Kena
Upanisad 1.2)



This is so not only tor ordinary living entities but also for
Brahma and Siva.

Theretfore it is also true for me.

No one is independent.

For the person who worships you by speech and mind
inspired by you, you are the friend (bandhuh), because ot
bhakti (bhava) given by you.

Markandeva speaks to Nara-naravana.



Anuccheda - 145

Theme: Bhakti is the only
cause of Realizing and
Attaining the Lord



Bhakti is the only cause of realizing the Lord:

Srnvanti gayanti grnanty abhiksnasah
smaranti nandanti tavehitam janah |
ta eva pasyanty acirena tavakam
bhava-pravahoparamam padambujam ||

Persons (janah) who constantly (abhiksnasah) hear, sing,
speak (Srnvanti gayanti grnanty), remember and sing to
others about your activities (smaranti nandanti tava
thitarn)—they alone (ta eva), without delay (acirena), are
able to see (pasyanty) your lotus feet (tavakam
padambujam) which destroy the influence of material
existence (bhava-pravaha uparamarm). (SB 1.8.36)



Anuccheda — 146

Theme: Bhakti is the only
cause of Realizing and
Attaining the Lord (Contd...)



Bhakti is the means of attaining the Lord:

bhaktyoddhavanapayinya
sarva-loka-mahesvaram
sarvotpatty-apyayarm brahma
karanam mopayati sah

O Uddhava (uddhava)! One who worships me with
unfailing bhakti (anapayinya bhaktya) attains me (sah
mam upayati) as the Lord of all worlds (sarva-loka-
mahesvaram), the cause (karanam) of creation and

destruction (sarva utpatty-apyayarm), and Brahman
(brahma). (SB 11.18.45)



The commentary says, "I am the great Lord. That is
because from me comes all creation and destruction.

Therefore 1 am the cause of creation of the world

(karanam), the form ot Brahman (brahma) who lives in
Vaikuntha.

Or I am the cause of the Vedas (brahma karanam). One
attains (upa yati) me with closeness by bhakti.”

Gita says purusah sa parah partha bhaktya labhyas tv
ananyaya: the Lord can only be attained by bhakti. (BG
8.22) The Lord speaks.



Anuccheda — 147

Theme: Bhakti is the only
cause of Realizing and
Attaining the Lord (Contd...)



The story of Dhruva shows how bhakti bestows results
inaccessible to the mind.

He attained the Lord’s planet with the highest bhakti.

Bhakti also brings the Lord under control.



na sadhayati mam yogo
na sankhyar dharma uddhava
na svadhyayas tapas tyago
yatha bhaktir mamorjita

O Uddhava (uddhava)! I am attained by unmixed
bhakti (yatha bhaktir mamorjita). 1 cannot be
attained (na sadhayati mam) by mystic yoga
(yogo), Sankhya philosophy, dharma (na
sankhyarm dharma), Vedic study, austerity or
renunciation (na svadhyayas tapas tyago). (SB
11.14.20)



bhaktyaham ekaya grahyah

Sraddhayatma priyah satam

bhaktih punati man-nistha
Sva-pakan api sambhavat

Only by bhakti (ekaya bhaktya) with full faith
(sraddhaya) can the devotees (satam) obtain me
(aham grahyah), Paramatma (atma), the object of
love (priyah). Bhakti fixed in me (mad-nistha
bhaktih) purifies (punati) even a dog eater (Sva-
pakan api) of his low birth (sambhavat). (SB
11.14.21)



The tollowing should be considered in these verses.

In the tfourteenth chapter of the Eleventh Canto (21-41)
the power of sadhana and sadhya bhakti are described
without distinguishing between them, and thus it is hard
to distinguish what is sadhana.

However, even then, the greatness of sadhana can be
understood by the greatness of the results.

Starting with SB 11.14.1, Uddhava asks particularly about
sadhana. The conclusion comes in SB 11.14.26:



yatha yathatma parimrjyate ’sau
mat-punya-gatha-sravanabhidhanaih
tatha tatha pasyati vastu sitksmam
caksur yathaivafjana-samprayuktam

To the degree that the atma (yatha yatha atma) becomes
purified (parimrjyate) by hearing and chanting my
glories (mat-punya-gatha-sravana abhidhanaih), a person
(tatha tatha asau) is able to perceive my real form and
qualities and experience their sweetness (pasyati vastu
sitksmarn), just as the eye when smeared with special
ointment is able to see finer objects (caksur yatha eva
anjana-samprayuktam). (SB 11.14.26)



In verses 18-22 generally sadhana is indicated, since in
sadhya-bhakti there can be no obstacles:

badhyamano ’pi mad-bhakto
visayair ajitendriyah

prayah pragalbhaya bhaktya
visayair nabhibhuyate

If my devotee (mad-bhaktah) has not fully conquered his
senses (ajitendriyah), he may be harassed by material
desires (visayair badhyamano api), but because of his
generally strong bhakti (prayah pragalbhaya bhaktya),
he will not be defeated by sense gratification (visayair
nabhibhuayate). (SB 11.14.18)



dharmah satya-dayopeto
vidya va tapasanvita
mad-bhaktyapetam atmanam
na samyak prapunati hi

Neither dharma (na dharmah) endowed with honesty
and mercy (satya-daya upeto) nor knowledge obtained
with great penance (vidya va tapasanvita) can completely
purity one’s consciousness (atmanarm samyak prapunati
hi) it they are bereft of loving service to me (mad-

bhaktya apetam). (SB 11.14.22)

The following verse also glority sidhana:



bhuvi puru-punya-tirtha-sadanany rsayo vimadas
ta uta bhavat-padambuja-hrdo ’gha-bhid-anghri-jalah
dadhati sakrn manas tvayi ya atmani nitya-sukhe
na punar upasate purusa-sara-haravasathan

Sages free from false pride (rsayo vimadah) live on this
earth (bhuvi) by frequenting the sacred pilgrimage sites
(puru-punya-tirtha-sadanany). Because such devotees
keep your lotus feet within their hearts (te uta bhavat-
padambuja-hrdo), the water that washes their feet
destroys all sins (agha-bhid-anghri-jalah). Having turned
their minds toward you (manas tvayi), the ever-blisstul
soul of all existence (ya atmani nitya-sukhe), they no
longer dedicate themselves (na punar upasate) to serving
tamily life at home, which simply robs a man of his good
qualities (purusa-sara-haravasathan). (SB 10.87.35)




visayavista-cittanam
visnv-avesah suduaratah |
varuni-dig-gatam vastu
vrajann aindrim kim apnuyat ||

For persons absorbed in material enjoyment (visayavista-
cittanam) absorption in Visnu is most ditficult (visnv-
avesah suduratah). A person going east (vrajann
aindrim) cannot catch (kim apnuyat) an object going
west (varuni-dig-gatam vastu). (Visnu Purana)

This shows the power of sadhana bhakti to draw the
mind from material attractions.

The result is described later in chapter fourteen:



katharh vina roma-harsam
dravata cetasa vina
vinanandasru-kalaya
Sudhyed bhaktya vinasayah

Without bhakti (bhaktya vina) how can the heart melt
(katham dravata cetasa)? Without melting of the heart
(dravata cetasa vina), how can one’s hairs stand on end
(katham roma-harsam) and tears come to the eyes
(kathamm anandasru-kalaya)? Without hair standing on
end and tears in the eyes (vina) how can the
consciousness become purified (katham Sudhyed
asayah)? (SB 11.14.23)



The tollowing shows sadhya-bhakti. It goes without
saying that all impurities are destroyed:

vag gadgada dravate yasya cittam
rudaty abhiksnam hasati kvacic ca
vilajja udgayati nrtyate ca
mad-bhakti-yukto bhuvanam punati

A devotee whose speech is choked up (yasya vag
gadgada), whose heart is melted (dravate yasya cittarm),
who cries continually (rudaty abhiksnam) and
sometimes laughs (hasati kvacic ca), sometimes feels
ashamed (vilajja), sometimes sings loudly (udgayati) and
sometimes dances (nrtyate ca)—a devotee thus fixed in
loving service to me (mad-bhakti-yukto) purities the
entire universe (bhuvanam punati). (SB 11.14.24)



Thus, though the person performing saidhana may be troubled by
material desire, these desires do not stop his progress. (Sadhana
destroys them.)

yathagnih su-samrddharcih
karoty edhamsi bhasmasat
tatha mad-visaya bhaktir
uddhavainamsi krtsnasah

O Uddhava (uddhava)! Just as a blazing fire (yathagnih su-
samrddharcih) turns firewood into ashes (karoty edharmsi
bhasmasat), similarly (tatha), devotion to me (mad-visaya
bhaktir) completely burns to ashes (krtsnasah) sins committed
by my devotees (enamsi). (SB 11.14.19)

This reters to sadhana, for even namabhasa destroys all sins.



na sadhayati mam yogo
na sankhyar dharma uddhava
na svadhyayas tapas tyago
yatha bhaktir mamorjita

O Uddhava (uddhava)! I am attained by unmixed
bhakti (yatha bhaktir mamorjita). 1 cannot be
attained (na sadhayati mam) by mystic yoga
(yogo), Sankhya philosophy, dharma (na
sankhyarm dharma), Vedic study, austerity or
renunciation (na svadhyayas tapas tyago). (SB
11.14.20)



bhaktyaham ekaya grahyah

Sraddhayatma priyah satam

bhaktih punati man-nistha
Sva-pakan api sambhavat

Only by bhakti (ekaya bhaktya) with full faith
(sraddhaya) can the devotees (satam) obtain me
(aham grahyah), Paramatma (atma), the object of
love (priyah). Bhakti fixed in me (mad-nistha
bhaktih) purifies (punati) even a dog eater (Sva-
pakan api) of his low birth (sambhavat). (SB
11.14.21)



These verses refer to sadhana-bhakti, since it is compared
to other sidhanas and sraddha is also mentioned.

Mentioning faith in the sadhya would be redundant.

Though the Lord is controlled by sadhya-bhakti (prema),
examples are given of the Lord being controlled by
sidhana also, since prema is generally attained by a
person performing sadhana.

Moreover it is said it the Lord is not controlled, he does
not give prema:



rajan patir gurur alam bhavatam yadtnam
daivam priyah kula-patih kva ca kinkaro vah
astv evam anga bhagavan bhajatam mukundo
muktim dadati karhicit sma na bhakti-yogam

O King Pariksit (rajan)! Krsna (bhagavan mukundo) was the
protector, instructor (patih guruh), object of worship, giver of
atfection (daivam priyah), and the protector (kula-patih) ot both
the Yadus and Pandavas (bhavatam yaditnam). But he was
sometimes your servant (kva ca kinkaro vah). The Lord gives
liberation (muktimm dadati karhicit) but not even bhava-bhakti
(na bhakti-yogam) to those who worship him (bhajatarn). (SB
5.6.18)

The meaning is that sadhana bhakti directly brings about control
of the Lord.



dharmah satya-dayopeto
vidya va tapasanvita
mad-bhaktyapetam atmanar
na samyak prapunati hi

Neither dharma (na dharmah) endowed with
honesty and mercy (satya-daya upeto) nor
knowledge obtained with great penance (vidya va
tapasanvita) can completely purily one’s
consciousness (atmanar samyak prapunati hi) if
they are bereft of loving service to me (mad-
bhaktya apetam). (SB 11.14.22)



This verse indicates sadhana since it shows that dharma
and other sadhanas are inetfective and since purification
of consciousness is shown to manitest in sadhya-bhakti
elsewhere.

Verse 23 indicates sadhana since it shows the great
purification which results from sadhana bhakti:



katham vina roma-harsam
dravata cetasa vina
vinanandasru-kalaya
Sudhyed bhaktya vinasayah

Without bhakti (bhaktya vina) how can the heart melt
(katham dravata cetasa)? Without melting of the heart
(dravata cetasa vina), how can one’s hairs stand on end
(kathamh roma-harsam) and tears come to the eyes
(katham anandasru-kalaya)? Without hair standing on
end and tears in the eyes (vina) how can the
consciousness become purified (katham sudhyed
asayah)? (SB 11.14.23)

Thus verse 17 and others also refter to sidhana:



badhyamano ’pi mad-bhakto
visayair ajitendriyah

prayah pragalbhaya bhaktya
visayair nabhibhuyate

If my devotee (mad-bhaktah) has not fully conquered his
senses (ajitendriyah), he may be harassed by material
desires (visayair badhyamano api), but because of his
generally strong bhakti (prayah pragalbhaya bhaktya),
he will not be defeated by sense gratification (visayair
nabhibhuyate). (SB 11.14.18)

The Lord speaks.



Anuccheda — 148

Theme: Bhakti is the Highest
Dharma



[t should be accepted that direct bhakti is the highest dharma.

Even offering ordinary material activities to the Lord perfects
those actions. This is also called the highest dharma.

yo yo mayi pare dharmah
kalpyate nisphalaya cet
tad-ayaso nirarthah syad
bhayader iva sattama

O Uddhava, greatest of saints (sattama)! If dharma is offered to
me (yo yo mayi pare dharmah kalpyate cet) without personal
motivation (nisphalaya), endeavoring for results (tad-ayaso)
becomes meaningless (nirarthah syad) just as expressions of fear

or lamentation are useless in dangerous situations (bhayader iva).
(SB 11.29.21)




Dharma in the form of direct bhakti, hearing and
chanting, destroys all sins:

Sruto 'nupathito dhyata
adrto vanumoditah
sadyah punati sad-dharmo
deva-visva-druho ’pi hi

Pure devotional service rendered to the Supreme Lord
(sad-dharmah), consisting of hearing, chanting,
meditating (sruto anupathito dhyata), accepting it with
faith (adrtah), or praising others who perform it (va
anumoditah), immediately purifies (sadyah punati) even

those who are envious of the Lord and the universe
(deva-visva-druho 'pi hi). (SB 11.2.12)



prahasman yamuna-bhrata sadararm hi punah punah |
bhavadbhir vaisnavas tyajyo visnurh ced bhajate narah ||
vaisnavo yad-grhe bhunkte yesarm vaisnava-sangatih |
te’pi vah pariharyah syus tat-sanga-hata-kilbisah ||

Yamardja (yamuna-bhrata) repeatedly (punah punah)
says with respect (sadaram prahasman), “You should
avoid (bhavadbhir tyajyo) a man (narah) it he worships
Visnu (visnurih ced bhajate vaisnavah). You should not
punish persons (te’pi vah pariharyah syuh) who teed
devotees (vaisnavo yad-grhe bhunkte) or associate with
devotees (yesam vaisnava-sangatih). All their sins have
been destroyed by that association (tat-sanga-hata-
kilbisah).” (Padma Purana)



hari-bhakti-paranam tu
sanginar sanga-matratah |
mucyate sarva-papebhyo
maha-patakavan api ||

By association (sanga-matratah) with the devotees (hari-
bhakti-paranam tu sanginam) even the most sinful
person (maha-patakavan api) is freed of all sins (mucyate
sarva-papebhyo). (Narada Purana 1.36.61)

Thus it follows that Yama orders in this way:



jihva na vakti bhagavad-guna-namadheyam
ceta$ ca na smarati tac-caranaravindam
krsnaya no namati yac-chira ekadapi
tan anayadhvam asato ’krta-visnu-krtyan

Bring to me the non-devotees (tan asato anayadhvam)
who have mnever served Visnu (akrta-visnu-krtyan),
whose heads (yad-sirah) have never once bowed (ekada
api no namati) to Krsna (krsnaya), whose tongues have
never pronounced (jihva na vakti) the name and qualities
of the Lord (bhagavad-guna-namadheyarn), whose minds
have never remembered (cetah na smarati) his lotus feet
(tat-caranaravindam). (SB 6.3.29)



Sathenapi namaskaram
kurvatah sarngadhanvine |
Sata-janmarjitam papam
tat-ksanad eva nasyati ||

Those who offer respects (namaskaram kurvatah) to the Lord
(sarngadhanvine) even with deception (Sathenapi) instantly
destroy (tat-ksanad eva nasyati) the sins of a hundred births
(Sata-janmarjitam paparn). (Skanda Purana)

Bring those who do not offer respects. The reason they do not
otfer respects is that they are materialists (asatah).

They are materialists because they have never done activities for
the Lord.



Brahma says:

sa karta sarva-dharmanam bhakto yas tava kesava |
sa karta sarva-papanam yo na bhaktas tavacyuta ||

papam bhavati dharmo ’pi tavabhaktaih krto hare |
nihSesa-dharma-karta vapy abhakto narake hare |
sada tisthati bhaktas te brahmahapi vimucyate ||

O Kesava (kesava)! Your devotee (yah tava bhaktah) has
performed all dharma (sah sarva-dharmanam karta). He who is
not your devotee (yah mna tava bhaktah) has pertformed all sin
(sah sarva-papanam karta). O Lord (hare)! Dharma performed
by the non-devotee (tava abhaktaih krto dharmah api) is sin
(papam bhavati). O Lord (hare)! Though the mnon-devotee
(abhaktah) does unlimited dharma (nihsesa-dharma-karta vapy)
he remains eternally in hell (narake sada tisthati). The devotee
(te bhaktah), though he kills a brdhmana (brahmahapi), is

liberated (vimucyate). (Skanda Purana)



man-nimittam krtarn papam
api ksemaya kalpate |
mam anadrtya dharmo ’pi
papar syan mat-prabhavatah ||

One who has done sin by acts for me (man-nimittarm krtam
papam api) is liberated (ksemaya kalpate). One who performs
dharma (dharmo ’pi) but disrespects me (mam anadrtya)
commits sin (paparm syat) by my influence (mat-prabhavatah).
(Padma Purana)

Theretfore it was rightly said in SB 7.11.10 that acts of bhakti must
be included in dharma (destroyers of sin).

It was also said that the varnasrama system originates from the
limbs ot the Lord. (SB 11.5.2)



Bhakti must always be performed as per the rule sarva-
vidhi nisedah syuh: all rules and prohibitions are
servants of always remembering the Lord and never
forgetting him.

This is the highest nitya-karma or dharmic rule.
In the absence of chanting, remembering and offering

respects all other devotional actions would also be absent.

Thus the verse under discussion says the person is devoid
of activities for the Lord (akrta-visnu-kryan).



By mentioning the various organs as agents, the order is
given for chanting, remembering and oftering respects
even if the person is unwilling.

The lotus feet are particularly mentioned to indicate
Yamaraja’'s bhakti, not to make a rule of only
remembering the Lord’s feet.

By ordering his servants to bring the non-devotees he also
orders them not to bring devotees since the order to take
the non-devotees is final. Vaivasvatam sarmyamanam
prajanam: Yama punishes his citizens. (Rg Veda 10.14.1)



sakrn manah krsna-padaravindayor
niveSitam tad-guna-ragi yair iha
na te yamarn pasa-bhrtas ca tad-bhatan
svapne 'pi pasyanti hi cirna-niskrtah

Persons (yaih) who only once absorb their mind (sakrd manah
nivesitam) in Krsna’s lotus feet (krsna-padaravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guna-ragi), do not see (na pasyanti) the servants
of Yama (yamam pasa-bhrtah tad-bhatan) since they have
accomplished all atonement (cirna-niskrtah) by that
remembrance (implied). (SB 6.1.19)

The power of remembering the Lord is such that it destroys all
attraction to objects that may appear to the person (tad-guna-

ragi).



Similarly it is said:

aham amara-ganarcitena dhatra
yama iti loka-hitahite niyuktah |
hari-guru-vimukhan prasasmi martyan
hari-carana-pranatan namaskaromi ||

[ am Yama (aham yama), engaged (niyuktah) by the Lord
who is worshipped by the devatas (amara-gana arcitena
dhatra), for punishing or rewarding people (loka-
hitahite). I punish (prasasmi) those who are averse to
the Lord (hari-guru-vimukhan martyan) and offer
respects (namaskaromi) to those who respect the Lord’s
teet (hari-carana-pranatan). (Nrsirnha Purana 9.2)



na brahma na Sivagnindra

nahar nanye divaukasah |

Saktas tu nigraharm karturm
vaisnavanam mahatmanam ||

Brahma, Siva, Agni, Indra (brahma Sivagnindra), myself
(Skanda) or any devata (aharh anye divaukasah) cannot
punish (na $aktas tu nigraham kartum) the great
devotees of the Lord (vaisnavanarmmn mahatmanam).

(Skanda Purana)

Yama speaks to his servants.



Anuccheda - 149

Theme: Bhakti is the Highest
Dharma (Contd...)



By once worshipping the Lord, life becomes completely
successful. Saunaka says:

ayur harati vai purhsam
udyann astarh ca yann asau |

tasyarte yat-ksano nita

uttama-Sloka-vartaya ||

Both by rising and by setting (yad udyann astarn ca), the sun
(asau) decreases the duration of life of everyone (ayur harati vai
purnsam), except one (tasya rte) who utilizes the time (yat-ksano
nita) by discussing topics of the Supreme Lord (uttama-sloka-

vartaya). (SB 2.3.17)

By bhakti-abhasa alone Ajamila destroyed sin. Bhakti is the cause
of attaining the supreme goal while destroying all karmas.



vartamanam ca yat papam
yad bhutam yad bhavisyati |
tat sarvam nirdahaty asu
govindanala-kirtanat ||

All sins past, present and future (vartamanarn ca yat
papam yad bhutarh yad bhavisyati) are burned up (tat
sarvam nirdahaty asu) by the fire ot chanting Govinda’s
name (govindanala-kirtanat). (Laghu-bhagavatamrta)

Even by some relationship with bhakti, there is
destruction of sin:



sa samaradhito devo
muktikrt syad yatha tatha |
anicchayapi huta-bhuk
samsprsto dahati dvija ||

The Lord (sah devah) gives liberation (muktikrt syad) by
being worshipped (samaradhito) just as fire (yatha huta-
bhuk) by contact (samsprsto) destroys (dahati) even it
not desired (anicchayapi). (Brahma-vaivarta Purana)

In a discussion between Uma and Siva it is said:



diksa-matrena krsnasya
nara moksam labhanti vai |
kim punar ye sada bhaktya
pijayanty acyutarh narah ||

By initiation with Krsna mantra (diksa-matrena krsnasya) any man
attains liberation (nara moksam labhanti vai). What then to speak of
(kih punar) those who worship Acyuta with bhakti (ye sada bhaktya
pujayanty acyutar)? (Skanda Purana)

akamad api ye visnoh
sakrt pijam prakurvate |
na tesarn bhava-bandhas tu
kadacid api jayate ||

Those who worship Visnu (ye visnoh pujam prakurvate) once (sakrt)
without material desires (akamad api) are no longer (na tesam
kadacid) subject to material bondage (bhava-bandhah jayate). (Narada
Purana 36.58)



sakrd uccarayed yas tu

narayanam atandritah |
Suddhantahkarano bhatva

nirvanam adhigacchati ||

The person who utters (uccarayed yas tu) the name of Narayana
(narayanam) only once (sakrd) with attention (atandritah) becomes pure in
heart (Suddhantahkarano bhuatva) and attains liberation (nirvanam
adhigacchati). (Padma Purana)

Elsewhere it is said:
samparkad yadi va mohad
yas tu pujayate harim |
sarva-papa-vinirmuktah
prayati paramarin padam ||

If one worships the Lord (yas tu pujayate harim) by mixing with others who
are worshipping (samparkad) or by mistake (va mohad), one becomes free
of all sin (sarva-papa-vinirmuktah) and goes to Vaikuntha (prayati
paramarin padam).



In Itihasa-samuccaya, in a discussion between Narada and Pundarika it is said:

ye nrsarsa duracarah papacara-ratah sada |
te 'pi yanti param dhama narayana-padasrayah ||
lipyante na ca papena vaisnava vita-kalmasah |
punanti sakalan lokan sahasramsur ivoditah ||
janmantara-sahasresu yasya syan matir 1drsi |
daso ’harh vasudevasya sarvan lokan samuddharet ||
sa yati visnu-salokyam puruso natra samsayah |
kirh punas tad-gata-pranah purusah samyatendriyah ||

Those who are cruel, of bad conduct (ye nrsamsa duracarah) and most sinful (papacara-
ratah sada), attain Vaikuntha (te ’pi yanti param dhama) by surrender to Narayana
(narayana-padasrayah). The devotees of Visnu (vaisnava), cleansed of contamination (vita-
kalmasah), are not touched by sin (lipyante na ca papena). They purify all the worlds
(punanti sakalan lokan) like the rising sun (sahasramsur ivoditah). He who thinks (yasya
syat matir 1drsi) “I am the servant of Vasudeva” (daso 'ham vasudevasya) delivers all people
(sarvan lokan samuddharet) for a thousand births (janmantara-sahasresu) and goes to the
planet of Visnu (sa yati visnu-salokyarm) without doubt (natra sarmsayah). What to speak of
(kih punah) those who dedicate themselves completely to the Lord (tad-gata-pranah
purusah) with controlled senses (samyatendriyah).



Therefore it is said:

sakrd eva prapanno yas
tavasmiti ca yacate |
abhayar sarvada tasmai
dadamy etad vratarn mama ||

I make the vow (etad vratarn mama) that he who
surrenders once (yah sakrd eva prapannah) and declares
“I am yours” (tava asmi iti ca yacate) will be forever
without fear (sarvada tasmai abhayam dadamy).
(Garuda Purana)



It is also said:

apannah samsrtirh ghoram
yan nama vivaso grnan |
tatah sadyo vimucyeta
yad bibheti svayam bhayam ||

The Lord’s name (yan nama), which fear personified fears
(yad bibheti svayarn bhayam), immediately liberates
(sadyo vimucyeta) helpless persons (vivaso grnan)
aftlicted by the terrors of material existence (ghoram
sarsrtim apannah). (SB 1.1.14)

The meaning is clear. Saunaka speaks.



Anuccheda - 150

Theme: Bhakti is the Highest
Dharma (Contd...)



1hus 1t 1s said:

na hi bhagavann aghatitam idam
tvad-darsanan nrnam akhila-papa-ksayah
yan-nama sakrc chravanat
pukkaso ’pi vimucyate samsarat

O Lord (bhagavann)! Nothing is impossible for you (na
hi aghatitam idam). Just from seeing you, all my sins
have been destroyed (tvad-darsanad nrnam akhila-papa-
ksayah). By hearing one of your names once (yan-nama
sakrt sravanat), even the outcaste is delivered from the
material world (pukkaso api vimucyate samsarat). (SB

6.16.44)

The meaning is clear. Citraketu speaks to Sankarsana.



Anuccheda - 151

Theme: Bhakti is the Highest
Dharma (Contd...)



Theretore it is also said:
jivitam visnu-bhaktasya
varam pafica dinani vai |
na tu kalpa-sahasrani
bhakti-hinasya kesave ||

[t is better to live (varam jivitam) five days (pafnca dinani
vai) as a devotee of Visnu (visnu-bhaktasya) than a
thousand kalpas (na tu kalpa-sahasrani) without
devotion to Visnu (kesave bhakti-hinasya). (Visnu-
dharmottara)

In the Third Canto there is a prayer to the Lord while the
jiva is in the womb. However, later the jiva becomes
absorbed in sarhsara.



Two types of jivas are described as one in this
description.

One type, very fortunate, praises the Lord and is
delivered.

However, not all jivas have this knowledge of the Lord.

In the ninth month the limbs are complete and the child
(the unfortunate one) thinks, “I have died and am again
born. Having being born, I will again die.”



His condition is described as follows:
avanmukhah pidyamano
jantu$ caivarh samanvitah
sankhyar yogarm samabhyasyet
purusam va pafncaviméakam
tatas ca dasame masi prajayata

The suffering embryo (pidyamano jantuh) facing forward
(avanmukhah), endowed with sankhya-yoga (in some cases)
(sankhyarm yoga samanvitah), should worship (samabhyasyet)
the twenty-fifth person, the Supreme Lord (purusarn va
pancavimsakam). In the tenth month he is born (tatas ca dasame
masi prajayata). (Garbopanisad)

Purusam va indicates that some jivas have knowledge of the Lord.
Thus bhakti can be successtul in any condition.



Though other jivas are ditferent, such descriptions where
ditfering types are described in one statement are seen.

Thus the Third Canto in describing the creation during
the Padma-kalpa, the creation of the Kumaras is
described (which took place in Brahma-kalpa).

The commentary says, “This description of the present
kalpa is merged with the description of the Brahma-kalpa
because it speaks of Brahma’s creation also.



The description of Varaha is similar.

[t is described that during the first Manvantara when the
earth was submerged, Varaha appeared from Brahma’s
nostril, rescued the earth and tought with Hiranyaksa.

However Hiranyaksa was born of Diti, the daughter of
Daksa, who was born at the end of the sixth Manvantara.

The descriptions are merged because of the common
elements of the earth getting submerged and Varaha
appearing.



Thus the description of the embryo praying concerns is
one type of jiva (who becomes liberated), and the jiva
that takes repeated births is another type.

As previously described in that description, bhakti is
again the cause of attaining the supreme destination.

yatinarm visnu-bhaktanarm paricarya-parayanah |
te dutah sahasa yanti papino ’pi param gatim ||

Those servants absorbed in service to the devotees of
Visnu (visnu-bhaktanam paricarya-parayanah duatah)
and who are sannyasis (yatinam), even if sintul (papino
pi) go to the Lord’s abode quickly (te sahasa yanti
param gatim). (Narada Purana 1.20.73)



kulanam satam agami samatitarn tatha satam |
karayan bhagavad-dhama nayaty acyuta-lokatam ||
ye bhavisyanti ye ’tita akalpat purusah kule |
tars tarayati samsthapya devasya pratimarn hareh ||

The person who builds the Lord’s temple (karayan
bhagavad-dhama) goes to Vaikuntha (nayaty acyuta-
lokatam) along with hundreds of his family members of
the past and future (kulanam satam agami samatitam
tatha Satam). Though they should remain (ye
bhavisyanti) in the family (purusah kule) for the day of
Brahma (atita akalpat), the Lord delivers them (hareh
tarns tarayati) after they install a deity of the Lord
(samsthapya devasya pratimam). (Visnu-dharma)



Yama’s order to his servant is this:

yenarca bhagavad-bhaktya
vasudevasya karita |
navayutam tat-kulajarm
bhavatarm Sasanatigam ||

Whoever worships (yena arca) Vasudeva (vasudevasya)
with bhakti (bhagavad-bhaktya karita) are not subject to
your punishment (bhavatam sasana atigam) along with

ninety thousand relatives (navayutarn tat-kulajarm).
(Visnu-dharma)



trih-saptabhih pita patah
pitrbhih saha te 'nagha
yat sadho ’sya kule jato

bhavan vai kula-pavanah

O sinless Prahlada (anagha)! Your tather has been purified (pita
te putah), along with twenty-one forefathers in your family
(pitrbhih trih-saptabhih saha). As a devotee (sadho), you purity
the tamily (bhavan). Because you were born in this family (yat
asya kule jatah), the entire dynasty has been puritied (kula-
pavanah). (SB 7.10.18)

Your father along with twenty-one generations of relatives
extending to the previous kalpa will be purified. In this life,
Prahlada’s father’s line included Hiranyakasipu, Marici and
Brahma. Nrsimha speaks to Prahlada.



Anuccheda — 152

Theme: Results of Bhakty-
abhasa



Even by bhakty-abhasa one can destroy all sins and attain
the feet of Visnu.

In Narada Purana it is related that two drunkards
imitating cuckoo birds, took pieces of cloth (as wings)
and danced in the Lord’s temple.

As a result of acting as flag poles in the temple they
attained spiritual bodies.

A bird caught by a hunter, escaping from a dog’s mouth,
flew around the Lord’s temple. As a result the bird
attained a spiritual body.



Sometimes such persons attain great bhakti from the

abhasa of bhakti.

For instance it is related in Narada Purana that Prahlada
in his previous birth in quarrelling with a prostitute on
Nrsimha-caturdasi tasted and stayed up all night.

(As a result of that accidental devotion he became

Prahlada.)



yasyavatara-guna-karma-vidambanani
namani ye ‘su-vigame vivasa grnanti
te 'naika-janma-Samalam sahasaiva hitva
samyanty apavrtamrtam tam ajam prapadye

[ surrender to the Lord without birth (tam ajam
prapadye), whose names (yasya namani), invested with
the powers of the Lord’s qualities and activities (avatara-
guna-karma-vidambanani), chanted at the point of death
(asu-vigame grnanti) even without attention (vivasa),
immediately destroys (sahasa eva hitva) lifetimes of sins
(aneka-janma-samalam) and allow men to achieve
(sammyanty) the uncovered, true form of the Lord
(apavrta amrtam). (SB 3.9.15)



“At the point of death” indicates chanting only at that time, by a
person of impure condition.

Vivasa means without intentionally desiring to do so, by some
other cause. Amara-kosa says that vasa means desire.

The cause of the power is given: the name has equal power
whether it refers to the avatara or the description of the Lord’s
activities (karma-vidambanani), such as Giridhari, lifter of
Govardhana.

What to speak of the power in the direct names like Krsna and
Govinda. Brahma speaks to Garbhodasayi.



