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Anuccheda — 153

Theme: Oftense while
Performing Bhakti Delays the

Result



The abhasa of pure bhakti has such power. Great power is seen even in
offensive chanting. A Raksasa says to a brahmana who chanted a mantra of
the Lord to protect himselt:
tvam attum agatah ksipto
raksaya krtaya tvaya |
tat-samsparsac ca me brahman
sadhv etan manasi sthitam ||

ka sa raksa na tam vedmi

vedmi nasyah parayanam |
kintv asyah sangamasadya
nirvedar prapitah param ||

[ have come to devour you (tvam attum agatah) but have been thwarted
(ksipto) by your protective mantra (raksaya krtaya tvaya). By touching you
(tat-samsparsat) (endowed with the mantra) (sadhu) the mantra has
become situated in my mind (etan me manasi sthitam). I do not know what
kind of protection this mantra gives (ka sa raksa na tarm vedmi). I do not
know its source (vedmi nasyah parayanam). But by contacting it (kintv
asyah sangamasadya), I have become detached from the world (nirvedarm
prapitah param). (Visnu-dharma)



Again, in Visnu-dharma there is another example. A mouse drank
the oil in a lamp in the Lord’s temple. By accident, when the
mouse held the wick in its mouth, the lamp tlared up and burned
the mouse to death.

By becoming a wick himself and illuminating the Lord, with that
bhakti, the mouse attained Vaikuntha.

In Brahmananda Purana it is related that someone attained the
Lord’s abode by association with a prostitute and observing
Janmastami vows.

In Brhan-naradiya Purana it is related that a person cleansed the
temple for some sinful purpose and attained the highest goal. The
same results do not occur for brahma-jnanis.



drstah pasyed aharahah
samsritah pratisamsrayet |

arcitas carcayen nityam

sa devo dvija-pungava ||

O best of the brahmanas (dvija-pungava)! The Lord (sa
devah), being seen by the devotee (drstah), sees that
devotee constantly (pasyed aharahah). Approached for
shelter (samsritah), he takes shelter of the devotee
(pratisamsrayet). Being worshipped by the devotee
(arcitas), he worships the devotee constantly (arcayen
nityar). (Brahma-vaivarta Purana)



Narada says:

tulasi-dala-matrena
jalasya culukena ca |
vikrinite svam atmanar

bhaktebhyo bhakta-vatsalah ||

The Lord, attectionate to the devotees (bhakta-vatsalah),
sells himselt (svam atmanam vikrinite) to the devotees
(bhaktebhyo) for the price of a tulasi leat (tulasi-dala-
matrena) and a drop of water (jalasya culukena ca).
(Visnu-dharma)

Such gloritications of bhakti are not mere praise, since
the attainment of Ajamila is well known. The correctness
of the statements is shown in Bhagavan-nama-kaumudi.



Moreover 1t 1s a fault to think that the glories of the name
are mere praise.

Tathartha-vado hari-namni: it is an offense to think that
the glories of the name of the Lord are mere praise.
(Padma Purana)
artha-vadarm harer namni
sambhavayati yo narah |
sa papistho manusyanam
niraye patati sphutam ||

He who thinks (sambhavayati yo narah) that the glories
of the name are mere praise (artha-vadam harer namni)
is the most sinful among humans (sa papistho
manusyanam) and definitely falls to hell (niraye patati
sphutam). (Katyvavana-samhita)



man-nama-kirtana-phalam vividham nisamya
na sraddadhati manute yad utartha-vadam |
yo manusas tam iha duhkha-caye ksipami
sarsara-ghora-vividharti-nipiditangam ||

If a person (yo manusah) hearing (nisamya) the various
(vividham) results of chanting my name (man-nama-
kirtana-phalam) has no faith (na sraddadhati) and rather
thinks the results are exaggeration (manute yad utartha-
vadam), I throw him in the greatest suffering (tam iha
duhkha-caye ksipami) where his limbs are aftlicted
(nipiditangam) with various pains in frightening sarnsara
(samsara-ghora-vividharti). (Brahma-sarmhita, the Lord
speaks to Bodayana)



The otfense 1s understood to take place also i1n others
forms of worship of the Lord, which includes chanting
the name.

Though bhakti has all powers, it one does not see results
in the worship (namely attraction for the Lord), in some
scriptures it is said the offenses were committed in
previous lives if there are no offenses in this life.

In bhakti, disrespect for the Vaisnavas, discrediting the
powers of the name and other offenses are causes of
obstacles in bhakti.

Thus Saunaka savs (the inference is offense):



tad asma-sararn hrdayam batedam
yad grhyamanair hari-nama-dheyaih |
na vikriyetatha yada vikaro
netre jalam gatra-ruhesu harsah ||

Alas (bata)! That heart (tad hrdayarn) which does not
transtform (na vikriyeta) on hearing the names of the
Lord (yad grhyamanair hari-nama-dheyaih), even
though he shows (yada vikaro) tears in the eyes (netre
jalam) and hair standing on end (gatra-ruhesu harsah), is
made of iron (asma-saram). (SB 2.3.24)

The oftense may be recent.
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brahmanyasya vadanyasya
tava dasasya kesava
smrtir nadyapi vidhvasta
bhavat-sandarsanarthinah

O Kesava (kesava), since I am your servant (tava
dasasya) and am devoted to the brahmanas
(brahmanyasya) and generous to them (vadanyasya), I
always  hankered for your audience (bhavat-
sandarsanarthinah). Therefore even till now (adyapi) I
have not lost my memory (smrtir na vidhvasta). (SB

10.64.25)

From this it is understood that though Nrga had bhakti,
he was subject to Yamaraja who takes only those who do

not practice bhakti. (SB 6.3.29)



He went to Yama’s planet, which is contrary to Yama’s
statement,without his discrediting the powers of bhakti.

He should not have given up eagerness to serve the Lord
like Ambarisa, with bhakti whose power is stated in
scriptures that he had heard and instead become
absorbed in actions of karma.

It is saie H ed b an olfense.

In a stotra concerning nullitying otfenses to the name it is
said:



namaikam yasya vaci smarana-patha-gatam srotra-miilam gatarn
va
Suddham vasuddha-varnam vyavahita-rahitam tarayaty eva
satyam |
tac ced deha-dravina-janata-lobha-pasanda-madhye
niksiptam syan na phala-janakam $ighram evatra vipra ||

Anyone who chants, remembers (yasya vaci smarana-patha-
gatarn) or hears (Srotra-miuilarh gatam va) even one name of the
Lord (namaikam) truly surpasses (tarayaty eva satyam) pure or
impure caste (Suddham vasuddha-varnam) without obstacles
(vyavahita-rahitam). B‘w.fft-heﬂam_e_is_gmen (tac ced niksiptam)
to_offenders among the pasandas greedy for body, objects and
fcwmq.g (deha-dravina-janata-lobha-pasanda-madhye), it does

not give its results quickly (na evatra sighram phala-janakar).




[t is said Dvaraka-mahatmya:

pijito bhagavan visnur
janmantara-$atair api |
prasidati na viSvatma
haris vaisnave cavamanite]|

Though the Lord is worshipped (ptijito bhagavan visnur
visvatma) for a hundred births (janmantara-satair api)
he is not pleased (na prasidati) if one offends a devotee
(harih vaisnave cavamanite). T —




drstva bhagavatar dirat sammukhe nopayati hi
nagrhnati haris tasya ptujam dvadasa-varsikim
drstva bhagavatar vipram namaskarena narcayet |
dehinas tasya papasya na ca vai ksamate harih ||
Lace G veapecs
, N _ (Jefege)
Having seen the Lord from far oft (drst\z;l bhaéavatam
darat drstva bhagavatarh darat), if one does not come
before him (sammukhe nopayati hi), the Tord does not
accept his worship (nagrhnati haris tasya ptijjam) even
performed for twelve years (dvadasa-varsikim). Having
seen the Vaisnava brahmana (drstva bhagavatam viprarm)
if one does not worship him with a respectiul greeting
(namaskarena narcayet), the Lord does not forgive (na

ca vai ksamate harih) that sinful person (tasya papasya
dehinah). (Skanda Purana.)




Many other offenses are seen as well. In Visnu Purana it
is described that a king named Sata-dhanus, skilful in

worship of the Lord, by uttering criticism of the Vedas
and devotees:beecame a dog. (V\Qw Tloeve - . Joey
XL{®' wj

susrusoh sraddadhanasya vasudeva-katha-rucih |
syan mahat-sevaya viprah punya-tirtha-nisevanat ||
modvedr winbde, L&A g 0k s yuc

O brahmanas (viprah)! Attraction for topics concerning
Krsna (vasudevatkatha-rueih) will arise by service to the
great devotees (mahatsevaya syat), followed by faith
(sraddadhanasya), by surrender to the feet of the pure

guru (punya-tirtha-nisevanat), and by the desire to hear
(susrusoh). (SB 1.2.16)



The tollowing stitra which explains that sadhana must be

repeated suggests that this is because of offenses:
/

avrttir asakrd upadesat

Sadhanas should be repeated (avrttir) since the seriptures

teach- (upadesat) that one must engage many times
(asakrd). (Brahma-satras 4.1.1)

This repetition is explained in Padma Purana.

The name is taken to represent all types of bhakti:



namaparadha-yuktanam
namany eva haranty agham |

avisranti-prayuktani _y caineods  Pecice

tany evartha-karani ca ||

Neésvie jo overowe
g cenaey.

For persons who commit offense to the mname
(namaparadha-yuktanam), the names (namany eva), it
chanted tirelessly (avisranti-prayuktani), will have etftect
(tany evartha-karani ca) and destroy sin (haranty

agham).



Repetition of the eighteen-syllable mantra is recommended in
Trailokya-sammohana-tantra:

idanim $srmu devi tvam kevalasya manor vidhim |
dasa-krtvo japen mantram apat-kalpena mucyate ||
sahasra-japtena yatha mucyate mahatainasa |
ayutasya japenaiva maha-pataka-nasanam ||

O goddess (devi)! Now hear (tvam Srnu) the rule (vidhim) for
chanting the pure mantra (idanim kevalasya manoh). If one
chants the mantra ten times (dasa-krtvo japen mantram) one is
free from following rules for avoiding mistortune (apat-kalpena
mucyate). If one chants a thousand times (sahasra-japtena) one
is free of a great sin (yatha mucyate mahatainasa). If one chants
ten thousand times (ayutasya japenaiva) one destroys the greatest
s}i(mahﬁ-pﬁtaka—nééanam). Refertivin T wWith $o¥ a2 la




Taking the name as an example it is said:

hanan brahmanam atyantam
kamato va suram piban |
krsna krsnety ahoratram
sankirtya sucitam iyat ||

If one kills a brahmana (hanan brahmanam) or drinks liquor
(surarh piban) excessively (atyantam) out of desire (kamato), by
chanting (sankirtya) the name of Krsna (krsna krsnety) day and
n/igb_t (ahoratram), one becomes purified (Sucitam iyat).
(Brahma-vaivarta Purana)

The meaning is that persons having sinful desires, which remain
because of offenses, destroy those sins along with the offenses by

chanting.




ragadi-dusitam cittam naspadam madhustdane |
badhnati na ratirh hamsah kadacit kardamambuni ||
na yogya kesavam stoturn vag dusta canrtadina |
tamaso nasanayalam nendor lekha ghanavrta ||

A heart contaminated with passion (ragadi-dasitam
cittarm) does not concentrate on the Lord (naspadam
madhusitidane). A swan never develops attraction
(hamsah na kadacit ratim badhnati) for muddy water
(kardamambuni). A person indulging in lies (vag dusta
canrtadina) cannot praise the Lord (na yogya kesavam
stoturi). The moon covered by clouds (lekha ghanavrta
indoh) does not remove darkness (na alarn nasanaya).
(Visnu-dharma)



Those who are perfect also repeat the names and services to the

Lord. This produces extreme bliss.
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Those who are not perfect make a rule of repetition until they

attain the result because there may be offenses remaining in the

interval till prema. GallanEd DCaFTUIsIS(y  Crioges, fo  ouSng
- dlLewaen

There are faults such as crookedness, lack of faith, failure to

remain_steady-in worshipping the lord, becoming absorbed in

material ohjects, laxity in performing bhakti and pride in one’s
performance of bhakii.

If these faults are Halﬂ_m_mmw_mmhakﬂin the form of

association with great devotees  this is the result of offenses.
There may be traces of offense from previous lives.
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The Lord does not accept various excellent olfterings frrom
a crooked person. An example is Duryodhana. (When
Krsna went as a messenger Duryodhana offered many
items, but Krsna did not appreciate them, because his
heart was crooked.)

Gu—
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People in the present day who hear scriptures and
worship the Lord, guru and devotees externally, while
internally not respecting them because of offense, are

crooked.
Co\d Hiov)
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Thus fools who are not crooked become successtul by an
abhasa of worship b oked people do not become
successiul even bv repeated actions of bhakti.




Parasara says:

na hy apunyavatam loke
mudhanam kutilatmanam |

bhaktir bhavati govinde
kirtanam smaranar tatha ||

Impure tools (apunyavatarn mudhanam loke) who are
crooked (kutilatmanam) do not develop bhakti (na hy
bhaktir bhavati), chanting or remembering of Govinda
(kirtanam smaranam tatha govinde). (Skanda Purana)



Theretfore it is said:

satyam $atena vighnanam
sahasrena tatha tapah |
vighnayutena govinde

ninar bhaktir nivaryate ||

Truth is blocked by a hundred obstacles (satyar Satena
vighnanam). Austerity is blocked by a thousand obstacles
(sahasrena tatha tapah). Bhakti to Govinda (nfnam
bhaktir govinde) is blocked by ten thousand obstacles
(vighnayutena nivaryate) (if one is insincere). (Visnu-

dharma)




Therelore it said:

e,;%ﬁ Q)'of&\\\ ( K) Xt VCQ’\Q
tarh sukharadhyam @

ananya-Saranair nrbhih
krtajiah ko na seveta _ ¢ yoox€d

durara sadhub

QUBLRe G ok B

What grateful person (kah krtajinah) would not worship
(na seveta) the Supreme Lord who is willingly
worshipped (tarh sukharadhyam) by the sincerely
surrendered souls (rjubhir ananya-saranair nrbhih)

while not worshiped by the crooked (duraradhyam
asadhubhih)? (SB 3.19.36)

The meaning is clear. Stita speaks.



Anuccheda — 154

Theme: No mercy to the
Crooked



Thus devotees show mercy to the ignorant who are not
crooked but are not merciful to the persons with
knowledge who are crooked.

dare hari-kathah kecid
duare cacyuta-kirtanah
striyah Suidradayas caiva
te 'nukampya bhavadrsam
Coolizhh DF vy ¢ ¥ootRy,

Persons deyoid ot devotee association (duare hari-kathah
kecid) and\who cannot appreciate glerification of the
Lord (duare \ca acyuta-kirtanah), such as women and
sidras (striyah Suidradayas caiva), deserve your mercy
(te bhavadrsam anukampya). (SB 11.5.4)




VIpro rajanya-vaiSyau va
hareh praptah padantikam
Srautena janmanathapi
muhyanty amnaya-vadinah
@/o(q, bk Saib\,
On the other hand, brahmanas, ksatriyas and vaisyas
(vipra rajanya-vaiSyan va), even after being allowed to
study the Vedas by receiving Vedic initiation (Srautena
janmana athapi), become—bewildered (muhyanty) since
they interpret the meaning of the Vedas (amnaya-
vadinah). (SB 11.5.5)
ji——
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The commentary says, “The ignorant deserve your mercy.

That is expressed in the verse.

However those who are crooked should be ignored, since
they are incurable.

That is expressed in the second verse.”

Camasa talks to Nimi.



Anuccheda - 155

Theme: No mercy to the
Crooked (Contd...)



Those without faith, though seeing the L ord and hearing

the glories of the Lord. h ith in the glories of the
Lord, since they think of the T ord in an opposite way.

For instance Duryodhana saw the universal form, but did

not believe it'q«&os [ CEDONRIIS

-

Saun ada—i ing the les of
Lord, show that they are not of such a crooked nature:




apannah samsrtith ghoram
yan nama vivaso grnan | Coithn &
tatah sadyo vimucyeta } roin-C sos e
yad bibheti svayam bhayam |[ Y

The Lord’s name (yan nama), which fear personitied fears
(yad bibheti svayarn bhayam), immediately liberates
(sadyo vimucyeta) helpless persons (vivaso grnan)
aftlicted by the terrors of material existence (ghoram
samsrtim apannah).(SB 1.1.14)



danta gajanam kulisagra-nisthurah

§irna yad ete na balarh mamaitat |
maha-vipat-pata-vinasano ’yam
janardananusmarananubhavabh ||

Though I do not have the strength (na balam mama) to
counteract the sharp tusks of the elephants (danta
gajanam kulisagra-nisthurah) 1 have the strength to
remember the I ord (janardana anusmarana anubhavah)-
-who destroys_the greatest calamities (maha-vipat-pata-
vinasano 'yar). (Visnu Purana 1.17.44)
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If the pure devotees who desire to proclaim the power of
the Lord explain the secondary results of bhakti (such as
freedom from fear and destroying calamities), this
expression of secondary results is not a plea for their own

protection or for showing their own powers.

Pariksit and others did not desire these results to
manifest:



tarh mopayatarm pratiyantu vipra
ganga ca devi dhrta-cittam 1$e |

dvijopasrstah kuhakas taksako va

dasatv alam gayata visnu-gathah ||

The brahmanas (vipra) and Ganga-devi (ganga ca devi)
should know that I am surrendered (mam upayatam
pratiyantu), and have dedicated my heart to the Lord
(dhrta-cittam 1Se). Let the snake released by the
brahmana (dvija upasrstah), even if it is an imposter
(kuhakah va), bite me (dasatv alam). Please sing topics
concerning the Lord (gayata visnu-gathah). (SB 1.19.15)



Anuccheda - 156

Theme: No mercy to the
Crooked (Contd...)



Among the devotees with great realization, they do not lose faith

it they do not see the L

ord. Sometimes by special worship of the

Lord, great powers manifest as a by-product.

yadaika-padena sa parthivarbhakas
tasthau tad-angustha-nipidita mahi
nanama tatrardham ibhendra-dhisthita

tariva

WWhen the prince (yac
(eka-padena tasthau), t

savyetaratah pade pade

a sa parthiva arbhakah) stood on one leg
ne earth, pressed by his big toe (mahi tad-

angustha-nipidita), san

Kk lower by a half pradesa (nanama tatra

ardham), just as a boat with and elephant (ibhendra-dhisthita
tara iva) rocks from side to side (nanama savya itaratah) with

each of its steps (pade p

ade). (SB 4.8.79)



This result arose by samadhi on Visnu with complete
concentration.

Such worship future attain of a
position (Dhruva-loka) in which he moved the universe
with its planets.

l o

Maitreya speaks.



Anuccheda - 157

Theme: Obstacles caused by
Offense



Q = SN & Lty ™ QxR
Here is an example of

sorption in other objects which makes one fall from steadiness in
the Lord.

evam aghatamana-manorathakula-hrdayo mrga-darakabhasena svarabdha-karmana
yogarambhanato vibhramsitah sa yoga-tapaso bhagavad-aradhana-laksanac ca

His heart afflicted by unfulfilled desire (evam aghatamana-manoratha akula-hrdayah),
Bharata fell from his practice of yoga (sah yoga-arambhanato vibhramsitah), from his
detachment from material enjoyment achieved by bhakti (yoga-tapaso bhagavad-aradhana-
laksanat), and even from his worship of the Lord, by the Lord’s special arrangement of
prarabdha-karma (su-arabdha-karmana) through the appearance of the young deer (mrga-
daraka-abhasena). How else could he develop attachment for the young deer (katham
itaratha jaty-antara ena-kunaka asangah)? While Bharata, who had previously rejected his
own sons (prak-parityakta-dustyaja-hrdaya-abhijatasya) as an obstacle to the highest goal
(saksat nihsreyasa-pratipaksataya), and who now produced an obstacle to his practice of
yoga (tasya evam antaraya-vihata-yoga arambhanasya), forgot himself by petting, showing
affection for, protecting and nourishing the young deer (mrga-arbhaka-posana-palana-
prinana-lalana-anusanga), inevitable death (dur-atikramah kalah) with great speed (karala-

rabhasa) approached him (atmanam apadyata), just as snake approaches a mouse hole (ahir
iva akhu-bilar). (SB 5.8.26)



[t should be understood that it is not possible that

prarabdha-karma could create obstacles to bhakti since
that karma is weak.—4; s too wealc +o afeet o lowsie

Rather it was offense from previous life that caused this

obstacle.
pStach

Such is the case with Indradyumna and others also.

Sukadeva | speaks,




Anuccheda — 158

Theme: Obstacles caused by
Ofttense (Contd...)



Some consider that the Lord himself makes prarabdha-karma
strong in suchrdevotees to increase their longing for him.

ﬁ[’:)‘“’-zkt 6\, (\/cM & Bl/\c.‘fe.j"c ” aaw

Thus in a deer’s body his longing increased. And though Narada
had developed rati_in his previous birth, the contamination

B

remained in him for the same reason:

hantasmin janmani bhavan

ma marh drastum iharhati |
avipakva-kasayanam

durdarso "ham kuyoginam ||

Oh (hanta)! In this body (asmin janmani) you will not be able to
see me again (bhavan ma mam drastum iharhati). But lax
practitioners (kuyoginam) who still have some contamination
(avipakva-kasayanam) cannot see me at all (durdarso ’har). (SB
1.6.21)



Anuccheda — 159-160

Theme: (Lax Bhakti)




@&Sc’f +13 0

An example of absorption in material objects caused by

oftense is the elephant Gajendra when he was absorbed in

material enjoyment with his elephant family.

D (Lecs
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Now laxity in bhakti will be discussed. alkoxeran v Juelity
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By this one develops absorption in happiness and distress
from internal and external causes.

Those who are fixed in bhakti disregard these influences.




Tarerae tapr —> N6¥ Loy affectes by duelitiey

na vasudeva-bhaktana
asubham vidyate kvacit |
janma-mrtyu-jara-vyadhi-
bhayarh capy upajayate ||

There is no inauspiciousness for the devotees of
Vasudeva. Fear of birth, death, old age and disease does
not arise. (Sahasra-nama-stotra)



The practicing devotee’s desire to protect the body does not arise

from the desire to protect the body but from greed to increase
worship of the Lord. This desire daes not harm his bhakti, N/

[

If there is(}axity in bha&whi&h_is_antithetical to bhakti and does

not disappear in a devotee, who is able to make distinctions, even

though he practices bhakdti with great taste, the kcause isoffense)

\Y e eve Yakty —
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However, ‘the person who is incapable of recognizing an offense,

or person who is ignorant, is capable of attaining perfection by a
little bhakii. l/(gvmwr PoARoul (\’@,\o-@wr & 6 (lﬁ@\-se,f)
— Ptx@A by (e blebh

V,

That person gains extra mercy of the T.ord, who is merciful to the

weak.
vear.



The person who [@nmits offensd) though he is capable of

lq' [iscriminatiomMoes so because of \Wickedness.)

et ATt Bat WickRley £ doay (Shidiay)
offewe 4 lack s dnisvimiakisn + FeofALRSS —3 MACY. (route)

The person who cannot recognize offence does so without much
wickedness.

The obstacle for Sata-dhanus (who became a dog) who was
capable of recognizing ottense was suitable for him even though
he constantly worshipped the Lord.

Though ignorant peeple-and the mouse committed offense, their
attai lon i itable, since n—Qvercome
ttense by the strength of worship if one is not wicked in nature.)




Pride in bhakti or other things arises from the offense of

disrespeecting-the-devatees. 5 e ey Lo uskees _)%5-—3

10\,9\Y—\'\

Daksa, because of previously insulting Siva, was born as a son of

the Pracetas. In that life he also offended Narada. ><

Those who attained results by only once worshipping the ord_
did so because they did not have offenses from previous life or
this life. ‘WL

One should somehow or other worship the Lord even once at
death. If one even chants the name of the Lord once at the time of
death, one attains the L ord directly_since the name manifests its

power due to worship of the Lord in this life or previous life.
_——//\ /
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O Arjuna! Whatever one remembers the Lord while giving up his
body, he attains that condition in his nextlife (BG 8.6)

ﬁ one has no offenses) then destruction of karmas does not even
Ele'pE'rrd—OTF

repeated chanting etc.
o AJa “o —) 0 offenaRd — . leaksRy oty
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This is the case troyed all karmas by chanting

once. T wmwiﬁm who had-heard the name of the Lord

many times did not attain the same effect.

a—




athapi me durbhagasya
vibudhottama-darsane

bhavitavyam mangalena
yenatma me prasidati

No oFfevsey
Though most sintul, I must have done|Someauspicions)

acts o see those best of devatas, by which 1 have become
joytul. (SB 6.2.32)

The commentary says, © ne great pious acts

previously (mangalena).”




anyatha mriyamanasya
nasucer vrsali-pateh
vaikuntha-nama-grahanam
jihva vaktum iharhati

Otherwise, it he possible for the tongue of a
sinful, dying man, the keeper of a prostitute, to chant the

name of the T ord. (SB 6.2.33)

The meaning is clear. Ajamila speaks.




Anuccheda - 161

Theme: Lax Bhakti (Contd...)



Bharata, only after giving up the deer body, attained the
Lord in the next body (next life), even though he had
chanted the Lord’s name as a deer, whereas Ajamila
attained the Lord in his existing body by chanting the
Lord’s name at the time of death. How can that be? X

Plexet Moldel = Yal ko cuair 2 | jCetieg
BTSSR =) 1n Ha Ssve (e diime 07

7

But Bharata, a great devotee, had attained the Lord

already, for the Lord was constantly in his heart, even as
a deer.
_deer.

Thus there is no deviation from attaining success after

once worshiping th the time of death.




etavan sankhya-yogabhyam
sva-dharma-parinisthaya |
janma-labhah parah pumsam
ante narayana-smrtih ||

For persons fixed in jiana, yoga and karma, gaining such
a birth, with remembrance of Narayana at the end while
rejecting the other processes, is the best. (SB 2.1.6)



The commentary says, “The real result (labhah) of birth

is remembering Narayana.

Whatever is attained by jiana, yoga and karma is not
attained independently.

s ¥ efc _>e—u—teyio @
Re Wt Radh  Senbie Wi @ Fue e Stdad

Remembering the Lord while dying is the highest Yesim
One cannot describe its glory.”

Remembering the Lord at the end is most honored in
Nama-kaumudi. Sukadeva speaks the verse.



Anuccheda - 162

Theme: Lax Bhakti (Contd...)



Ajamila chanted the I ord’s name not only at death, but at

other times, by chanting his son’s name:

prayane caprayane ca
yan nama smaratam ninam |
sadyo nasyati papaugho
namas tasmai cid-atmane ||

Men who can chant the name while dving or while not

dying destroy all sins. 1 offer respects to you, the form of
consciousness. (Padma Purana)

—




atha kathancit skhalana-ksut-patana-jrmbhana-
duravasthanadisu
vivasanam nah smaranaya jvara-marana-dasayam api
sakala-kasmala-nirasanani tava guna-krta-namadheyani
vacana-gocarani bhavantu.

May we chant your names describing your qualities,
which destroy all sins even at the time of death, in order
to help us remember you, who cannot be remembered
while stumbling, suffering hunger, falling down,
yawning, or sutfering calamity! (SB 5.3.12)



The Iirst time one chants the name, all sins are destroyed
but chanting at death is glorified.

By chanting constantly before death, Ajamila could chant

perfectty white dying:

athainarh mapanayata

krtasesagha-niskrtam
yad asau bhagavan-nama
mriyamanah samagrahit

Therefore, do not take away Ajamila who has performed

unlimited atonement. Because of being sinless, he has

perfectly chanted the name of the Tord while dying. (SB
6.2.13)




Unlimited” means thatr not only was karma destroyed
but material desires also.

Agha means not onb/_mmalm@fenseg) ><

[t should be understood a person who chants many times
when alive, on dying develops qualities like humility by

The servants of Visnu speak to the servants of Yama._




Anuccheda — 163

Theme: Lax Bhakti (Contd...)



Therefore after attaining a particular qualification, the
results appear. This was previously illustrated. Taste

(ruci) is attained:

tava vikriditam krsna
nrnam parama-mangalam
karna-piyiisam asidya — Quo\Fetaun
tyajanty anya-sprharh janah — ReAvl®

O Krsna! Having tasted your pastimes which are maost

auspicious for mankind and are an intoxicating beverage
for the ears, people give up their desires for other things.

(SB 11.6.44)




It is said:

na krodho na ca matsaryam
na lobho nasubha matih |
bhavanti krta-punyanarm
bhaktanam purusottama ||

O Lord! The devotees who have performed great

activities do not develop anger, envy, greed of sinful
minds.

Uddhava speaks.



Anuccheda — 164

Theme: Lax Bhakti (Contd...)



They attain prema:

naisatiduhsaha ksun mam
tyaktodam api badhate
pibantam tvan-mukhambhoja-
cyutam hari-kathamrtam
o Qdc\({ﬁ(«(’(ﬁ‘} .
Because I am drinking thé nectar of topics about Krsna,
which is flowing from your lotus mouth, though I have
given up even drinking water, my hunger and thirst,
which are extremely difficult to bear, cannot hinder me.
(SB 10.1.13) Vo esold-

The meaning is clear. Pariksit speaks.



Anuccheda - 165

Theme: Pure Bhakti



[t is explained that worship should be, as much as
possible, done repeatedly.

Ottering dharma to the Lord culminates in that worship
and without that worship everything becomes
insignificant.

Bhakti by itselt has tull power, enabling a person to
achieve the highest goal by a small particle of bhakti or

an abhasa of bhakti.

Theretore it is prescribed for all varnas.



Thus direct bhakti, becoming favorable to the Lord, is the
abhidheya.

Because it is the only process to be practiced it is called
ananya.

The exclusive process is explained positively and
negatively in the following:



ananyas cintayanto mar ye janah paryupasate |
tesam nityabhiyuktanam yoga-ksemarh vahamy aham ||

But I carry the burden of supply and maintenance of
those who desire constant association with me, and who,
thinking only of me, worship only me.

ye py anya-devata-bhakta yajante sraddhayanvitah |
te ’pi mam eva kaunteya yajanty avidhi-parvakam ||

Those who are devoted to other gods and with faith

worship them, worship me by the wrong method, O son
of Kunti. (BG 9.22-23)



Ananya means the worship of the Lord is done without
any other worship.

This is accepted in the statement api cet suduradcaro
bhajate mam ananya-bhak. (BG 9.30)

Bhakti is said to be ditticult to understand and ditficult to
achieve.



dharmam tu saksad bhagavat-pranitam
na vai vidur rsayo napi devah
na siddha-mukhya asura manusyah
kuto nu vidyadhara-caranadayah

The great sages, the devatas, the chiet Siddhas, the
demons and humans, what to speak of Vidyadharas and
Caranas, cannot ascertain dharma established by the

Lord. (SB 6.3.19)



ye ’bhyarthitam api ca no nr-gatirh prapanna
jiianam ca tattva-visayarh saha-dharmar yatra
naradhanarm bhagavato vitaranty amusya
sammohita vitataya bata mayaya te

Those who have taken human birth, desired even by the
devatas, in which knowledge and dharma are present, are
completely bewildered by the Lord’s extensive maya it
they do not perform worship of the Lord. (SB 3.15.24)



Bhakti with hearing and chanting yields prema as the result along
with destruction of all obstacles.

[t is very rare. It is not the abhidheya if it is performed with
material desires.

tarh duraradhyam aradhya
satam api durapaya
ekanta-bhaktya ko vanchet
pada-muilam vina bahih

Who would desire the happiness of Svarga, devoid of your lotus
tfeet which are difficult to attain, but attained by worshipping you
by pure bhakti, which is also ditficult to attain?(SB 4.24.55)



Pure bhakti has only the desire for bhakti. It is without desire for
anything else. Rsabha says:

matto ’py anantat paratah parasmat
svargapavargadhipater na kincit
yesam kim u syad itarena tesam
akificananarh mayi bhakti-bhajam

The devotees, who worship only me and have given even
themselves to me, who pray for nothing except me, the Lord who
possesses infinite qualities and can award Lordship over Svarga,
need nothing from any other being. (SB 5.5.25)

There is also akamah sarva kamo va. (SB 2.3.10)



Bhakti is also called ekanta. Gajendra says:

ekantino yasya na kaficanartham
vanichanti ye vai bhagavat-prapannah
aty-adbhutam tac-caritarh sumangalam

gayanta ananda-samudra-magnah

[ praise the Lord whose pure devotees do not desire any
material object, since they are surrendered fully to him. I
praise the devotees who, inundated by an ocean of bliss,

sing about his auspicious, astonishing activities. (SB
8.3.20)



Narada says:

evam pralobhyamano ’pi

varair loka-pralobhanaih
ekantitvad bhagavati

naicchat tan asurottamah

Prahlada, the best person in the demonic tamily, though
tempted by the worldly allurements that other people
desire, did not want them, since he was dedicated solely
to the Lord. (SB 7.9.55)



Garuda Purana says:

ekantena sada visnau
yasmad eva parayanah |
tasmad ekantinah proktas
tad-bhagavata-cetasah ||

Because a person is surrendered exclusively to Visnu at
all times, tully absorbed in the Lord, he is called ekanti.
(Garuda Purana 1.231.14)



bhaktya tv ananyaya sakya aham evam-vidho ’rjuna |
jhatum drastum ca tattvena pravestum ca parantapa ||

Only by ananya bhakti is it possible to know me, see me,
or become connected to me, O Arjuna.

mat-karma-krn mat-paramo mad-bhaktah sanga-varjitah
nirvairah sarva-bhiitesu yah sa mam eti pandava ||

He who does work for me, who holds me as supreme,
who is devoted to me, who is without materialistic

association and who is devoid of hatred for any living
being, attains me, O Arjuna. (BG 11.54-55)



Mat-karma means activities like hearing and chanting.

Mat-paramah means “he who takes me as supreme in
sddhana (practice) and sadhya (pertection).”

That person is devoid of other sadhanas or sadhyas.

This bhakti is described in the following:



tasmad arthas ca kamas ca

dharmas ca yad-apasrayah
bhajatanihayatmanam
antham harim iSvaram

Theretore, without material desire, worship the

independent Supreme Lord, Paramatma, who gives
shelter to artha, kama and dharma. (SB 7.7.48)



Artha, kama and dharma are dependent on him (yad
apasrayah).

Worship the Lord while rejecting material desires
(anihaya).

[ha means desire according to Amara-kosa.

Prahlada speaks to the children.



Anuccheda — 166

Theme: Pure Bhakti (Contd...)



The Lord and the devotee are devoid of desires:

asasano na vai bhrtyah

svaminy asisa atmanah
na svami bhrtyatah svamyam

icchan yo rati casisah

He who desires benefit for himself from the master is not
a servant. The person who, desiring to maintain his
position as master, gives benedictions to the servant, is
not a real master.



aham tv akamas tvad-bhaktas
tvam ca svamy anapasrayah
nanyathehavayor artho
raja-sevakayor iva

I am your servant, not desiring benetits, and you are my
master, without dependence on service. Our relationship
should not be anything else--such as that of a material
king and servant. (SB 7.10.5-6)

The meaning is clear. Prahlada speaks to Nrsimhadeva.



