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Anuccheda – 86

Theme: Glorification of Bhakti 
and the Process of Hearing



At the end of Çukadeva’s teachings bhakti is glorified, using
hearing as an example:

|| 12.4.40 || 
saàsära-sindhum ati-dustaram uttitérñor

nänyaù plavo bhagavataù puruñottamasya
lélä-kathä-rasa-niñevaëam antareëa

puàso bhaved vividha-duùkha-davärditasya

For a person (puàso) who is suffering in the fire of
countless miseries (vividha-duùkha-davärditasya) and
even for person who desires to cross (uttitérñor) the
insurmountable (ati-dustaram) ocean of material
existence (saàsära-sindhum), there is no suitable boat
(nänyaù plavo) except (antareëa) cultivating
(niñevaëam) the nectar of the narrations (lélä-kathä-rasa)
of the Supreme Lord's pastimes (bhagavataù
puruñottamasya).



Anuccheda – 86

The commentary says, “There is no other boat for
crossing (plavaù) since there is no other method. One
should hear as much as possible.”

No other means is possible because other actions of
bhakti accompany the hearing process.

The remaining chapters also have the same introduction
and conclusion (upakrama and upasaàhära).



The introduction is as follows:

|| 12.5.1 || 
atränuvarëyate ’bhékñëaà  
viçvätmä bhagavän hariù
yasya prasäda-jo brahmä  

rudraù krodha-samudbhavaù

Çrémad-Bhägavatam describes (atra anuvarëyate)
repeatedly (abhékñëaà) the Supreme Lord (bhagavän
hariù), soul of the universe (viçvätmä), from whose
satisfaction Brahmä is born (yasya prasäda-jo brahmä)
and from whose anger Rudra takes birth (rudraù krodha-
samudbhavaù).



The conclusion glorifies hearing since the main method
of bhakti is hearing the Lord’s pastimes, because of its
great power.

|| 12.5.13 || 
etat te kathitaà täta  

yad ätmä påñöavän nåpa
harer viçvätmanaç ceñöäà  

kià bhüyaù çrotum icchasi

Beloved King Parékñit (täta nåpa), I have narrated to you
(etat te kathitaà) the topics you originally inquired
about (yad ätmä påñöavän)—the pastimes of the Hari
(ceñöäà harer), the soul of the universe (viçvätmanah).
Now, what more do you wish to hear (kià bhüyaù
çrotum icchasi)?



Anuccheda – 86

Thus the main topic is bhakti represented by hearing the
Lord’s pastimes since that is indicated in the introductory
and closing remarks.

Teachings of jïäna (SB 12.5.2) in the middle are simply
to show that Parékñit was fixed in bhakti which has
already been understood.

It is like the Lord’s offering of liberation to his devotees.



Anuccheda – 86

By his being fixed in bhakti, he had given up fear of
death already.

After hearing the teachings of jïäna it will be shown that
he remained fixed in bhakti:



|| 1.19.5 || 
atho vihäyemam amuà ca lokaà

vimarçitau heyatayä purastät|
kåñëäìghri-seväm adhimanyamäna
upäviçat präyam amartya-nadyäm ||

Having previously concluded (purastät vimarçitau) that
both were to be rejected (heyatayä), giving up (atho
vihäya) this world and Svarga (imam amuà ca lokaà),
thinking service to Kåñëa’s lotus feet as the highest goal
(kåñëäìghri-seväm adhimanyamäna), he sat down
(upäviçat) with a vow of not eating (präyam) on the
bank of the Gaìgä (amartya-nadyäm).



|| 1.19.7 || 
iti vyavacchidya sa päëòaveyaù

präyopaveçaà prati viñëu-padyäm|
dadhau mukundäìghrim ananya-bhävo

muni-vrato mukta-samasta-saìgaù ||

Making this decision (iti vyavacchidya) to sit without
eating (präyopaveçaà prati) on the bank of the Gaìgä
(viñëu-padyäm), Parékñit (sah päëòaveyaù), without
thoughts of other processes or deities (ananya-bhävo),
peaceful (muni-vrato), and free of all material
attachments (mukta-samasta-saìgaù), concentrated on
the feet of Mukunda (dadhau mukundäìghrim).



He had given up fear:
|| 1.19.15 || 

taà mopayätaà pratiyantu viprä
gaìgä ca devé dhåta-cittam éçe |

dvijopasåñöaù kuhakas takñako vä
daçatv alaà gäyata viñëu-gäthäù ||

The brähmaëas (viprä) and Gaìgä-devé (gaìgä ca devé)
should know that (taà pratiyantu) I am surrendered (mä
upayätaà), and have dedicated my heart to the Lord
(dhåta-cittam éçe). Let the snake released by the
brähmaëa, even if it is an imposter (dvijopasåñöaù
kuhakas takñako vä), bite me (daçatv alaà). Please sing
topics concerning the Lord (gäyata viñëu-gäthäù).



Not caring for the teachings on jïäna, he thought himself
successful by bhakti through hearing:

|| 12.6.2 || 
siddho ’smy anugåhéto ’smi  

bhavatä karuëätmanä
çrävito yac ca me säkñäd  

anädi-nidhano hariù

I have now achieved the purpose of my life (siddho
asmy), because (yat) a great and merciful soul like you
(bhavatä karuëätmanä) has shown such kindness to me
(anugåhéto asmi) since you have spoken to me this
narration of the Supreme Lord (çrävito me hariù) who
has no beginning or end (anädi-nidhano), whom I
directly saw (me säkñäd).



|| 12.6.3 || 
näty-adbhutam ahaà manye  

mahatäm acyutätmanäm
ajïeñu täpa-tapteñu  

bhüteñu yad anugrahaù

I do not find it amazing (näty-adbhutam ahaà manye)
that great souls such as you (mahatäm), whose minds are
always absorbed in the Lord (acyutätmanäm), show
mercy (yad anugrahaù) to the foolish conditioned souls
(ajïeñu bhüteñu) suffering in this world (täpa-tapteñu).



|| 12.6.4 || 
puräëa-saàhitäm etäm  

açrauñma bhavato vayam
yasyäà khalüttamaù-çloko  

bhagavän anuvarëyate

I have heard from you (açrauñma bhavato vayam) this
Çrémad-Bhägavatam (etäm), which is the summary of all
the Puräëas (puräëa-saàhitäm) and which describes
along with other themes (yasyäà khalu anuvarëyate)
the Supreme Lord (bhagavän).



|| 12.6.5 || 
bhagavaàs takñakädibhyo  

måtyubhyo na bibhemy aham
praviñöo brahma nirväëam  
abhayaà darçitaà tvayä

My Lord (bhagavan), I now have no fear (na bibhemy
aham) of Takñaka or any other living being
(takñakädibhyo), or even of repeated deaths
(måtyubhyo), but I fear entering the impersonal Brahman
(praviñöo brahma nirväëam) which destroys fear
(abhayaà), about which you have just taught me
(darçitaà tvayä).



Anuccheda – 86

This one verse speaks of brahma-jïäna being the cause of
destroying fear of Takñaka, but only to show respect for
previous statements made by Kåñëa.

However after that, he prays for permission to meditate
on the Lord and glorify the Lord’s name using words and
mind:



|| 12.6.6 || 
anujänéhi mäà brahman  

väcaà yacchämy adhokñaje
mukta-kämäçayaà cetaù  
praveçya visåjämy asün 

O brähmaëa (brahman), please give me permission
(anujänéhi mäà) to resign my speech to Adhokñaja
(väcaà yacchämy adhokñaje). Absorbing my mind
(cetaù praveçya), purified of desires and impressions
(mukta-kämäçayaà), in the Lord, permit me to give up
my life (visåjämy asün).



Then in the next verse Parékñit shows that jïäna which
destroys ignorance is included in the bliss of seeing the
lotus feet of the Lord:

|| 12.6.7 || 
ajïänaà ca nirastaà me  
jïäna-vijïäna-niñöhayä

bhavatä darçitaà kñemaà  
paraà bhagavataù padam

You have revealed to me (bhavatä darçitaà) the supreme
form of the Lord (paraà bhagavataù padam). By being
fixed (niñöhayä) in knowledge of the Lord (jïäna) and in
realization of his sweetness and powers (vijïäna), my
ignorance has been eradicated (me ajïänaà ca
nirastaà).



The word padam indicates the Lord’s lotus feet since this
was previously stated.

|| 1.18.16 || 
sa vai mahä-bhägavataù parékñid

yenäpavargäkhyam adabhra-buddhiù |
jïänena vaiyäsaki-çabditena

bheje khagendra-dhvaja-päda-mülam ||

Parékñit (parékñid), the great devotee (sa vai mahä-
bhägavataù), with pure intelligence (adabhra-buddhiù),
attained liberation (apavargäkhyam bheje), in the form
of the feet of the Lord having a flag marked with Garuòa
(khagendra-dhvaja-päda-mülam), through knowledge
spoken by Çukadeva (yena jïänena vaiyäsaki-çabditena).



The meaning of the section is made clear by Süta:

|| 1.18.2 || 
brahma-kopotthitäd yas tu 
takñakät präëa-viplavät |
na sammumohorubhayäd 
bhagavaty arpitäçayaù ||

Because he had taken shelter of the Lord (bhagavaty
arpita äçayaù), he did not become bewildered (yah tu na
sammumoha) with great fear (urubhayäd) from the life
threatening snake called Takñaka (takñakät präëa-
viplavät) called by the curse of the brähmaëa (brahma-
kopotthitäd).



|| 1.18.4 || 
nottamaçloka-värtänäà 

juñatäà tat-kathämåtam |
syät sambhramo ’nta-käle ’pi 
smaratäà tat-padämbujam ||

Those who remember the lotus feet of the Lord
(smaratäà tat-padämbujam); those who relish the nectar
of pastimes concerning the Lord (juñatäà tat-
kathämåtam); and those whose very lives are the Lord
(uttamaçloka-värtänäà), do not have confusion (na
sambhramah syät) even at the time of death (anta-käle
api).



The king asks the question:

|| 1.19.37 || 
ataù påcchämi saàsiddhià 
yoginäà paramaà gurum |
puruñasyeha yat käryaà 
mriyamäëasya sarvathä ||

I ask (ataù påcchämi) the supreme guru of the yogés
(yoginäà paramaà gurum) “What is complete
perfection (saàsiddhià) and what is to be done at all
times for attaining that perfection (sarvathä iha yat
käryaà) for a man about to die (mriyamäëasya
puruñasya)?”



Çukadeva instructs chanting and meditating on the Lord:

|| 12.3.49 || 
tasmät sarvätmanä räjan  
hådi-sthaà kuru keçavam
mriyamäëo hy avahitas  
tato yäsi paräà gatim

Therefore (tasmät), O King (räjan), endeavor with all
your might (sarvätmanä kuru) to fix the Supreme Lord
Keçava within your heart (keçavam hådi-sthaà) while
dying (mriyamäëo). You will certainly attain the supreme
destination (tato yäsi paräà gatim) by remembering the
Lord with attention (hy avahitah).



Fix your mind (avahitaù) on Keçava.

|| 12.3.50 || 
mriyamäëair abhidhyeyo  
bhagavän parameçvaraù

ätma-bhävaà nayaty aìga  
sarvätmä sarva-saàçrayaù

O King (aìga)! The Supreme Lord, the ultimate
controller (bhagavän parameçvaraù), the soul of all
beings (sarvätmä) and the supreme shelter of all beings
(sarva-saàçrayaù), the object of meditation for a dying
person (mriyamäëair abhidhyeyah), produces prema for
the Lord (ätma-bhävaà nayaty).



The Lord produces bhäva for himself (ätma-bhävam).
What is the use of jïäna, which takes effort to bring
results?

|| 12.3.51 || 
kaler doña-nidhe räjann  

asti hy eko mahän guëaù
kértanäd eva kåñëasya  

mukta-saìgaù paraà vrajet

O King (räjann)! Although Kali-yuga is an ocean of faults
(kaler doña-nidhe), there is still one good quality about
this age (asti hy eko mahän guëaù). Simply by chanting
about Kåñëa (kértanäd eva kåñëasya), one can become
free from material bondage (mukta-saìgaù) and attain
prema (paraà vrajet).



There is one good quality in Kali-yuga because (hi) from
chanting alone (kértanäd eva), which does not require
effort like jïäna, one attains the supreme Lord.

|| 2.2.33 || 
na hy ato ’nyaù çivaù panthä 

viçataù saàsåtäv iha |
väsudeve bhagavati 

bhakti-yogo yato bhavet ||

There is no other auspicious path (na hy ato anyaù çivaù
panthä) for those suffering in the material world (viçataù
saàsåtäv iha) than that path which produces prema
(yato bhakti-yogo bhavet) for Bhagavän Väsudeva
(väsudeve bhagavati).



This section ends by concluding in bhakti-yoga with its
various aìgas:

|| 2.3.1 || 
evam etan nigaditaà 

påñöavän yad bhavän mama |
nåëäà yan mriyamäëänäà 
manuñyeñu manéñiëäm ||

Çukadeva said: In response to your question (påñöavän
yad bhavän mama) about the activities of a dying man
(nåëäà yad mriyamäëänäà), I have explained the two
paths according to yoga (evam etad nigaditaà), and for
those who are intelligent among men and dying, I have
explained the path of bhakti (manuñyeñu manéñiëäm).



Bhakti culminates in hearing the pastimes of the Lord:

|| 2.2.37 || 
pibanti ye bhagavata ätmanaù satäà

kathämåtaà çravaëa-puöeñu sambhåtam |
punanti te viñaya-vidüñitäçayaà

vrajanti tac-caraëa-saroruhäntikam ||

Those who drink (pibanti ye) the sweet pastimes
(kathämåtaà) of the Lord and his devotees (bhagavata
ätmanaù satäà) held in the cups of their ears (çravaëa-
puöeñu sambhåtam) clean their hearts of all
contamination (punanti te viñaya-vidüñita äçayaà) and
attain the lotus feet of the Lord for service (vrajanti tac-
caraëa-saroruha antikam).



Anuccheda – 86

Therefore it is correctly concluded that Çukadeva’s
instruction on dying starting in SB 12.5.2 which appear
to be jïäna are to show Parékñit’s fixed bhakti only.

The Lord’s instructions indicate bhakti only.

That is the meaning of the following also:



|| 2.8.3 || 
kathayasva mahäbhäga 
yathäham akhilätmani |

kåñëe niveçya niùsaìgaà 
manas tyakñye kalevaram ||

O great soul (mahäbhäga)! Please speak (kathayasva) so
that I can give up the body (yathä aham tyakñye
kalevaram) absorbing my mind (manah niveçya), devoid
of material desires (niùsaìgaà), in Kåñëa (kåñëe) who is
the soul of all beings (akhilätmani).



Anuccheda – 87-91

Theme: Bhakti should be 
respected more than Karma 

and Jnana



Five verses spoken by Süta also indicate bhakti:

|| 12.12.53 || 
naiñkarmyam apy acyuta-bhäva-varjitaà

na çobhate jïänam alaà niraïjanam
kutaù punaù çaçvad abhadram éçvare

na hy arpitaà karma yad apy anuttamam

Even the stage of jïäna without the bondage of karma
(naiñkarmyam jïänam apy) is not glorious (na çobhate) if it is
devoid of bhakti to the Supreme Lord (acyuta-bhäva-varjitaà).
What is the use of having destroyed ignorance (alaà
niraïjanam)? What then to speak of sakäma-karma which causes
suffering, both during practice and at the stage perfection (kutaù
punaù çaçvad abhadram), and niñkäma-karma (yad apy
anuttamam karma), when not offered to the Lord (éçvare na hy
arpitaà)?



Anuccheda – 87-91

The commentary says, “It is necessary to respect kértana
more than jïäna and karma.

That is expressed in this verse.

If jïäna which gives freedom from karma because it
destroys upädhis (niraïjanam) is devoid of bhakti for the
Lord, it will not lead to any realization (na çobhate).”



|| 12.12.54 || 
yaçaù-çriyäm eva pariçramaù paro
varëäçramäcära-tapaù-çrutädiñu

avismåtiù çrédhara-päda-padmayor
guëänuväda-çravaëädarädibhiù

The great endeavor one undergoes (pariçramaù paro) in
executing varëäçrama duties (varëäçramäcära), in
performing austerities (tapaù) and in hearing from the
Vedas (çrutädiñu) culminates only in fame and wealth
(yaçaù-çriyäm eva). But by respecting and attentively
hearing (çravaëa ädara ädibhiù) the recitation of the
Lord’s qualities (guëänuväda), one can remember his
lotus feet (çrédhara-päda-padmayor avismåtiù).



Anuccheda – 87-91

The commentary says, “The great (paraù) endeavor in
performing varëäçrama, austerities and study of the
Vedas ends only in wealth accompanied by fame, and not
the supreme puruñärtha.

By hearing and chanting about the Lord’s qualities
however one remembers the lotus feet of the Lord.”



|| 12.12.55 || 
avismåtiù kåñëa-padäravindayoù
kñiëoty abhadräëi ca çaà tanoti

sattvasya çuddhià paramätma-bhaktià
jïänaà ca vijïäna-viräga-yuktam

Remembrance of Kåñëa’s lotus feet (avismåtiù kåñëa-
padäravindayoù) destroys everything inauspicious
(kñiëoty abhadräëi) and allows one to fix the intelligence
in the Lord (çaà tanoti). It purifies the heart (sattvasya
çuddhià) and bestows devotion for Lord (paramätma-
bhaktià), along with knowledge enriched with
realization and renunciation (jïänaà ca vijïäna-viräga-
yuktam).

The meaning is clear.



|| 12.12.56 || 
yüyaà dvijägryä bata bhüri-bhägä

yac chaçvad ätmany akhilätma-bhütam
näräyaëaà devam adevam éçam

ajasra-bhävä bhajatäviveçya

O most eminent of brähmaëas (dvijägryä)! You are all
indeed extremely fortunate (yüyaà bata bhüri-bhägä),
since you have already placed within your hearts (yac
çaçvad ätmany) Näräyaëa (näräyaëaà devam)—the
supreme controller (éçam) and the ultimate soul of all
existence (akhilätma-bhütam)—beyond whom there is
no other god (adevam). Having undeviating love for him
(ajasra-bhävä äviveçya), please worship him (bhajata).



Anuccheda – 87-91

The commentary says, “He speaks to give joy to the
listeners and himself in two verses.

O best of the brähmaëas! Since (yat) you have placed
Näräyaëa in your antaùkaraëa (ätmani) always I assume
you worship him (bhajata).

Imperative form is used to indicate a supposition.

Therefore you are most fortunate.



Anuccheda – 87-91

The Lord is described.

He is the antaryämé of all beings (akhilätmä-bhütam) and
thus to be worshipped by all (devam).

There is no other deva than him (adevam).

Why?

He is the controller (éçam).



Anuccheda – 87-91

Or, because you are most fortunate, endowed with
austerity and other qualities, worship Näräyaëa.

This is a command.”

Performing austerities and other actions become
successful by worship of Näräyaëa.

That is Çrédhara Svämé’s intended meaning.



|| 12.12.57 || 
ahaà ca saàsmärita ätma-tattvaà
çrutaà purä me paramarñi-vakträt

präyopaveçe nåpateù parékñitaù
sadasy åñéëäà mahatäà ca çåëvatäm

I also now fully remember (ahaà ca saàsmärita) the
nature of God (ätma-tattvaà), which I previously heard
(çrutaà purä me) from the mouth of the great sage
Çukadeva Gosvämé (paramarñi-vakträt) while the great
sages heard him speak (åñéëäà mahatäà ca çåëvatäm) in
the assembly (sadasy) to King Parékñit (nåpateù
parékñitaù) as the monarch sat fasting until death
(präyopaveçe).



Anuccheda – 87-91

Incidentally (besides remembering Kåñëa) I also (ca)
have been made to remember Näräyaëa, the antaryämé of
all beings (ätma-tattvam).

I have developed great longing for him.

That is the meaning.

I heard about the Lord from Çukadeva.

Süta speaks.



Anuccheda – 92-93

Theme: Paro Dharma is Bhakti 
only



Anuccheda – 92-93

Thus it has been proved that the abhidheya or process is
bhakti in the teachings presented by guru instructing
disciple in the Bhägavatam.

Taking First Canto to Seventh Cantos and Eleventh and
Twelfth Cantos, bhakti has been shown to be the
conclusion through discussions between various sages
and in the Eleventh canto between Kåñëa and Uddhava.



|| 1.16.5 || 
tat kathyatäà mahä-bhäga 
yadi kåñëa-kathäçrayam ||
athaväsya padämbhoja-

makaranda-lihäà satäm |

O great soul (mahä-bhäga)! Please tell us (tat kathyatäà)
if it concerns Kåñëa (yadi kåñëa-kathäçrayam), or
(athavä) concerns his devotees (satäm) who lick (lihäà)
the honey from his lotus feet (asya padämbhoja-
makaranda).



Anuccheda – 92-93

According to this, the purport of all histories (itihäsa) is
bhakti alone.

These works are not discussed because the Sandarbha
would become too large.

They should be examined elsewhere.

Related to this it is said:



|| 6.3.22 || 
etävän eva loke ’smin  

puàsäà dharmaù paraù småtaù
bhakti-yogo bhagavati  

tan-näma-grahaëädibhiù

Pure bhakti to the Supreme Lord (bhagavati bhakti-
yogah), beginning with the chanting of the holy name of
the Lord (tad-näma-grahaëa ädibhiù), is the real dharma
(etävän dharmaù småtaù), the supreme object (paraù)
for the human living in this world (asmin loke puàsäà).



Anuccheda – 92-93

The greatest dharma for all human beings (puàsäm) is
bhakti alone (etavän) and nothing more.

This is direct bhakti with chanting the name.

The word eva (only) rejects other methods decisively.

If these types of bhakti are used for producing good
qualities in karma or other processes, they are no longer
parä-dharma since offense is committed by using bhakti
for insignificant material gains.



Anuccheda – 92-93

Bhakti also gives temporary material results.

Yama speaks to his servants.



It is also said:
|| 6.1.17 || 

sadhrécéno hy ayaà loke  
panthäù kñemo ’kuto-bhayaù

suçéläù sädhavo yatra  
näräyaëa-paräyaëäù

The path followed by persons (ayaà loke panthäù) who
are friendly, virtuous (suçéläù sädhavah), and
surrendered to Näräyaëa (näräyaëa-paräyaëäù) is certain
(sadhrécénah), auspicious (kñemah), and without fear of
obstacles (akuto-bhayaù).

The path mentioned is bhakti to Näräyaëa.


