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Anuccheda – 94

Theme: Bhakti is the Final 
Result in all Scriptures



Bhakti is the final fruit of all scriptures:

|| 3.13.4 || 
çrutasya puàsäà sucira-çramasya
nanv aïjasä süribhir éòito ’rthaù

tat-tad-guëänuçravaëaà mukunda-
pädäravindaà hådayeñu yeñäm

The goal (arthaù) of a person (puàsäà) engaged in
hearing scripture from the guru for a long time
(çrutasya sucira-çramasya), elaborately praised by the
great devotees (aïjasä süribhir éòitah), is hearing the
glories of those (tat-tad-guëänuçravaëaà) in whose
hearts Mukunda resides (yeñäm hådayeñu mukunda-
pädäravindaà).



Anuccheda – 94

The goal (arthaù) of a person engaged in understanding
the Vedas (çrutasya), praised (édétaù) by devotees, is
hearing the qualities of devotees in whose hearts the
lotus feet of the Lord reside.

Thus one should hear about Mukunda.

Thus it is said:



|| 1.2.28-29 || 
väsudeva-parä vedä väsudeva-parä makhäù |
väsudeva-parä yoga väsudeva-paräù kriyäù ||

väsudeva-paraà jïänaà väsudeva-paraà tapaù |
väsudeva-paro dharmo väsudeva-parä gatiù ||

Väsudeva is the purport of the Vedas. Väsudeva is the
object of all sacrifices. Yoga, varëäçrama, knowledge and
austerities are all dependent on Väsudeva. Bhakti is
dependent on Väsudeva. Prema and liberation are
dependent on Väsudeva.



|| 2.2.34 || 
bhagavän brahma kärtsnyena

trir anvékñya manéñayä |
tad adhyavasyat küöa-stho
ratir ätman yato bhavet ||

The unchanging Lord (küöa-sthah bhagavän) reviewed
three times (trir anvékñya) the Vedas (brahma)
completely (kärtsnyena) with his intelligence
(manéñayä), and determined that process (tad
adhyavasyat) which produces prema in the self (ratir
ätman yato bhavet).



|| Padma Purana || 
smartavyaù satataà viñëur 

vismartavyo na jätucit |
sarve vidhi-niñedhäù syur 

etayor eva kiìkaräù ||

One should always remember Viñëu (smartavyaù
satataà viñëur) and never forget him (vismartavyo na
jätucit). All positive and negative injunctions (sarve
vidhi-niñedhäù) are servants of these two (etayor eva
kiìkaräù syuh).



|| Skanda Puräëa || 
äloòya sarva-çästräëi 

vicärya ca punaù punaù |
idam eva suniñpannaà 

dhyeyo näräyaëaù sadä ||

Reviewing all scriptures again and again (äloòya sarva-
çästräëi vicärya ca punaù punaù), it is definitely
concluded (idam eva suniñpannaà) that Näräyaëa
should be the object of meditation (dhyeyo näräyaëaù
sadä).



|| Mahabharata || 
vidyä-tapo-dhyäna-yonir 

ayonir viñëur éòitaù |
brahma-jïas tapate devaù 
préyatäà me janärdanaù ||

Viñëu, who is without cause (ayonir viñëuh), is praised
(éòitaù) as the cause of knowledge, austerity and
meditation (vidyä-tapo-dhyäna-yonir). Knower of
Brahman (brahma-jïah) performs austerities for him
(tapate devaù). May the Lord be pleased with me
(préyatäà me janärdanaù).

Vidura speaks the verse.



Anuccheda – 95

Theme: Results of All 
Sädhanas is Bhakti



The greatest result of varëäçrama conduct prescribed in
scriptures is bhakti.

|| 10.47.24 || 
däna-vrata-tapo-homa  

japa-svädhyäya-saàyamaiù
çreyobhir vividhaiç cänyaiù  
kåñëe bhaktir hi sädhyate

Devotion to Krishna is accomplished (kåñëe bhaktir hi
sädhyate) by such methods as charity, austerities, homa
(däna-vrata-tapo-homa), japa, study, sense control (japa-
svädhyäya-saàyamaiù), and other pious activities
(çreyobhir vividhaiç cänyaiù).



These acts should be understood to be performed for
satisfying Kåñëa for it is said:

|| 4.31.9 || 
närada uväca

taj janma täni karmäëi
tad äyus tan mano vacaù
nåëäà yena hi viçvätmä

sevyate harir éçvaraù

Närada said: The birth, activities (taj janma täni
karmäëi), lifespan, mind and words (tad äyus tan mano
vacaù) of humans (nåëäà) takes on real value by service
to the Supreme Lord (yena hi sevyate harir), the soul of
the universe (viçva ätmä ).



|| Båhan-näradéya Puräëa || 
janma-koöi-sahasreñu 

puëyaà yaiù samupärjitam |
teñäà bhaktir bhavec chuddhä 

deva-deve janärdane ||

Those who perform pious acts (puëyaà yaiù
samupärjitam) for thousands of lives (janma-koöi-
sahasreñu) should develop bhakti (teñäà bhaktir bhavec
chuddhä) to the Lord of all controllers, Janärdana (deva-
deve janärdane).



|| Agastya-saàhitä || 
vratopaväsa-niyama-

janma-koöyäpy anuñöhitaiù |
yajïaiç ca vividhaiù samyag 
bhaktir bhavati mädhave ||

Direct bhakti to Mädhava (mädhave samyag bhaktih)
arises (bhavati) by various sacrifices (yajïaiç ca
vividhaiù) undertaken for thousands of births (janma-
koöyäpy anuñöhitaiù), regulated by fasting and vows
(vratopaväsa-niyama).

This is also stated in an opposite way in the following:



|| 1.2.8 || 
dharmaù svanuñöhitaù puàsäà

viñvaksena-kathäsu yaù
notpädayed yadi ratià
çrama eva hi kevalam

Varëäçrama-dharma (svanuñöhitaù dharmaù) of the
human being (puàsäà), which does not produce (yaù
na utpädayed) attraction for topics of the Lord
(viñvaksena-kathäsu ratià), is only wasted effort (çrama
eva hi kevalam).



|| 12.12.54 || 
yaçaù-çriyäm eva pariçramaù paro
varëäçramäcära-tapaù-çrutädiñu

avismåtiù çrédhara-päda-padmayor
guëänuväda-çravaëädarädibhiù

The great endeavor one undergoes (pariçramaù paro) in
executing varëäçrama duties (varëäçramäcära), in
performing austerities (tapaù) and in hearing from the
Vedas (çrutädiñu) culminates only in fame and wealth
(yaçaù-çriyäm eva). But by respecting and attentively
hearing (çravaëa ädara ädibhiù) the recitation of the
Lord’s qualities (guëänuväda), one can remember his
lotus feet (çrédhara-päda-padmayor avismåtiù).

Uddhava speaks to the gopés.



Anuccheda – 96

Theme: Results of All 
Sädhanas is Bhakti (contd…)



When jïäna is described, it should be understood to be included
in bhakti. For instance it is said:

|| 10.14.5 || 
pureha bhüman bahavo ’pi yoginas
tvad-arpitehä nija-karma-labdhayä

vibudhya bhaktyaiva kathopanétayä
prapedire ’ïjo ’cyuta te gatià paräm

O Lord possessing unlimited glory (bhüman)! O Lord who does
not fail his devotee (acyuta)! Many yogés (iha bahavo api
yoginah) in the past (purä), offering their activities to you (tvad-
arpita éhä nija-karma) and developing realization (vibudhya
labdhayä) through devotional activities (bhaktyaiva
kathopanétayä), easily attained (aïjah prapedire) your
association (te gatià paräm).



Anuccheda – 96

O great Lord! Previously in this world many yogés, not
attaining knowledge by yoga processes, later offered their
actions (éha), even material actions, to you.

Then by bhakti, which provided attainment of you by
your topics (kathopanétayä), which was attained by
offering their actions, easily performed, they realized
ätmä and then Bhagavän (vibudhya), and attained the
supreme spiritual goal.

In Bhagavad-gétä also pure bhakti is taught:



|| 10.8 || 
ahaà sarvasya prabhavo
mattaù sarvaà pravartate
iti matvä bhajante mäà
budhä bhäva-samanvitäù

I am the source of everything (ahaà sarvasya
prabhavah). Due to Me everything operates (mattaù
sarvaà pravartate). Convinced by this knowledge (iti
matvä), the intelligent persons (budhäh), endowed with
love (bhäva-samanvitäù), worship Me (mäà bhajante).



|| 10.11 || 
teñäm evänukampärtham
aham ajïäna-jaà tamaù

näçayämy ätma-bhäva-stho
jïäna-dépena bhäsvatä

To show favor to them (teñäm eva anukampä artham), I
(aham), by Myself, situated within them (ätma-bhäva-
stho), extinguish (näçayämy) the darkness born of
ignorance (ajïäna-jaà tamaù) with the shining lamp of
knowledge (bhäsvatä jïäna-dépena).



Anuccheda – 97

Theme: All Processes depend 
on Bhakti



All the other sädhanas for the puruñärtha have their root
in bhakti:

|| 10.81.19 || 
svargäpavargayoù puàsäà  
rasäyäà bhuvi sampadäm
sarväsäm api siddhénäà  
mülaà tac-caraëärcanam

Devotional service to his lotus feet (tac-caraëärcanam) is
the root cause (mülaà) of all the perfections (sarväsäm
api siddhénäà) a person can find (puàsäà) in heaven,
in liberation (svargäpavargayoù), in the subterranean
regions and on earth (rasäyäà bhuvi sampadäm).



The following principles are stated:

|| 8.23.16 || 
mantratas tantrataç chidraà

deça-kälärha-vastutaù
sarvaà karoti niçchidram

anusaìkértanaà tava

All faults (sarvaà chidraà) in mantras, rules (mantratah
tantratah ), in articles, participants, time and place (deça-
käla arha-vastutaù) are nullified (niçchidram karoti) by
chanting your glories (anusaìkértanaà tava).



|| 11.5.2 || 
mukha-bähüru-pädebhyaù

puruñasyäçramaiù saha
catväro jajïire varëä

guëair viprädayaù påthak

Each of the four social orders (catväro varëä), headed by
the brähmaëas (viprädayaù), was born (jajïire) through
different combinations of the modes of nature (påthak
guëair), from the face, arms, thighs and feet of the
Supreme Lord in his universal form (puruñasya mukha-
bähu-üru-pädebhyaù), along with the äçramas (äçramaiù
saha).



According to these principles, without bhakti the
processes cannot attain their intended goal:

|| Skanda Puräëa || 
viñëu-bhakti-vihénänäà 

çrautäù smärtäç ca yäù kriyäù |
käya-kleçaù phalaà täsäà 

svairiëé-vyabhicäravat ||

The actions of the Vedas or småtis (çrautäù smärtäç ca
yäù kriyäù) performed without bhakti to Viñëu (viñëu-
bhakti-vihénänäà) give only suffering to the body (käya-
kleçaù phalaà täsäà) like the actions of prostitute
(svairiëé-vyabhicäravat).



|| 10.72.4 || 
tvat-päduke avirataà pari ye caranti

dhyäyanty abhadra-naçane çucayo gåëanti
vindanti te kamala-näbha bhaväpavargam

äçäsate yadi ta äçiña éça nänye

Purified persons (çucayah) who constantly serve (avirataà pari
ye caranti), meditate upon (dhyäyanty) and glorify (gåëanti)
your shoes (tvat-päduke), which destroy everything inauspicious
(abhadra-naçane), are sure to obtain freedom from material
existence (vindanti te bhaväpavargam), O lotus-naveled Lord
(kamala-näbha)! Even if they desire something in this world
(äçäsate yadi te), they obtain it (äçiña), whereas others—those
who do not take shelter of you—are never satisfied (nänye), O
Lord (éça).



It is also said:

|| Båhan-näradéya Puräëa 1.4.4 || 
yathä samasta-lokänäà 

jévanaà salilaà småtam |
tathä samasta-siddhénäà 
jévanaà bhaktir iñyate ||

Just as water is known to be life for all people, so (tathä)
bhakti (bhaktih) is life (jévanaà iñyate) for all perfected
beings (samasta-siddhénäà).

Çrédäma speaks the verse.



Anuccheda – 98

Theme: Bhakti gives Results 
Independent of all other 

Sädhanas



Thus bhakti is the life of these sädhanas. Bhakti is the
abhidheya in all cases. But without other sädhanas, bhakti
gives its results:

|| Viñëu Puräëa || 
yo yajïa-puruño yajïe 

yoge ca paramaù pumän |
tasmiàs tuñöe yad apräpyaà 

kià tad asti janärdane ||

If one satisfies to the supreme Lord (tasmin janärdane
tuñöe) who is the Lord of sacrifice (yo yajïa-puruño) and
the Lord of yoga (yoge ca paramaù pumän), what cannot
be attained (yad apräpyaà kià tad asti)?



|| Mokña-dharma || 
yä vai sädhana-sampattiù 

puruñärtha-catuñöaye |
tayä vinä tad äpnoti 

naro näräyaëäçrayaù ||

He who takes shelter of Viñëu (naro näräyaëa äçrayaù)
attains the Lord (tad äpnoti) without a wealth of practice
(vinä yä vai sädhana-sampattiù) for artha, dharma, käma
and mokña (puruñärtha-catuñöaye).

Thus it was rightly said that bhakti is the abhidheya,
since it is said to be the result after hearing all scriptures.
And it is said that the Lord himself first promoted bhakti:



And it is said that the Lord himself first promoted bhakti:

|| 11.14.3  || 
çré-bhagavän uväca

kälena nañöä pralaye
väëéyaà veda-saàjïitä

mayädau brahmaëe proktä
dharmo yasyäà mad-ätmakaù

The Supreme Lord said: By the influence of time (kälena), the
Vedic knowledge (iyaà veda-saàjïitä väëi) was lost at the time
of annihilation (nañöä pralaye). Therefore, when the subsequent
creation took place (ädau), I spoke to Brahmä (mayä brahmaëe
proktä) the Vedic knowledge in which (yasyäà) bhakti is the
essence (dharmo mad-ätmakaù).



Those who are not intelligent make worship of Viñëu a
subsidiary element of karma, performed for its purposes.

By that offense, bhakti only gives results of what the
person desires materially: it gives impermanent results.

If the same person does bhakti independent of karma for
attaining material desires, bhakti certainly gives the
results desired.

But it does not end in giving only those results.



It also gives the highest result.

Thus bhakti is the abhidheya because it gives the highest
benefit.



|| 5.19.27  || 
satyaà diçaty arthitam arthito nåëäà
naivärthado yat punar arthitä yataù

svayaà vidhatte bhajatäm anicchatäm
icchäpidhänaà nija-päda-pallavam

The Lord certainly gives (satyaà diçaty) desired objects
to devotees who request them (arthitam arthito nåëäà),
but he does not give those objects (na eva arthadah) in
such a way that the devotee will ask again after finishing
his enjoyment (yat punar arthitä yataù). In other words,
he gives his lotus feet (svayaà vidhatte nija-päda-
pallavam), which include all desirables (icchäpidhänaà),
to those worshippers (bhajatäm) who do not even desire
them (anicchatäm).



Being requested, the Lord gives what humans ask.

The Lord never fails in this regard (satyam).

But the Lord does not just give, for by just giving,
material desire will not be extinguished since when the
enjoyment is finished without being fully satisfying, the
person again will request the desired object (yataù punar
arthitä).



|| Manu-saàhitä || 
na jätu kämaù kämänäà

upabhogena çäàyati
haviñä kåñna-vartmäeva
bhuya eväbhivarddhate

Desires (kämaù) are not extinguished (na jätu çäàyati)
by enjoying the objects of desire (kämänäà
upabhogena), just as fire (kåñna-vartma iva) increases
(bhuya eva abhivarddhate) by adding ghee (haviñä).



The supremely merciful Lord gives these people his lotus
feet, just as a mother takes chewed dirt from the mouth
of her child and gives him sugar candy.

This is because their bhakti is intense, as expressed in the
following:



|| 2.3.10 || 
akämaù sarva-kämo vä

mokña-käma udära-dhéù |
tévreëa bhakti-yogena

yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù),
the person with all desires (sarva-kämo vä), and even the
person with an intense desire for liberation (mokña-
käma), if he has good intelligence (udära-dhéù), will
worship the Supreme Lord (yajeta puruñaà param) with
pure bhakti (tévreëa bhakti-yogena).



|| Garuòa Puräëa 2.234.12 || 
yad durlabhaà yad apräptaà

manaso yan na gocaram |
tad apy aprärthitaà dhyäto

dadäti madhusüdanaù ||

Though the worshipper does not ask (dhyäto tad aprärthitaà
apy), the Lord gives him (dadäti madhusüdanaù) what is most
rare (yad durlabhaà), unattainable (yad apräptaà) by the mind
and senses (manaso yan na gocaram).

It is understood that the Kumäras, though brahma-jïänés,
attained the lotus feet of the Lord by performance of bhakti. The
devatäs speak among themselves.



Anuccheda – 99

Theme: Karma and Yoga are 
given scant Respect



In contrast, karma is described without respect.

It is uncertain one will attain results from karma.

It gives suffering ultimately, and bhakti is also required in
its performance.

Bhakti is easily performed even during sädhana.



|| 1.18.12 || 
karmaëy asminn anäçväse 

dhüma-dhümrätmanäà bhavän |
äpäyayati govinda-

päda-padmäsavaà madhu ||

You let us (bhavän), blackened by the smoke
(dhüma-dhümrätmanäà) at this uncertain
sacrifice (asminn anäçväse karmaëy), drink
(äpäyayati) the intoxicating nectar of the lotus feet
of Govinda (govinda-päda-padmäsavaà madhu).



Anuccheda – 99

The sacrifice is uncertain, since there were many faults in
performance, just as results are uncertain in farming.

This infers that bhakti’s results are certain.

You let us whose hearts and bodies are blackened by
smoke, drink the nectar, in the form of his famous
qualities, contained in the Lord’s feet.



Anuccheda – 99

The genitive (ätmänäm) expresses the accusative.

Just as sacrifices are included in karma, so hearing the
fame of the Lord is included in bhakti.

By this statement one should reach the conclusion that
the sacrificers suffer by performance of karmas which are
devoid of bhakti.



|| 12.12.54 || 
yaçaù-çriyäm eva pariçramaù paro
varëäçramäcära-tapaù-çrutädiñu

avismåtiù çrédhara-päda-padmayor
guëänuväda-çravaëädarädibhiù

The great endeavor one undergoes (pariçramaù paro) in
executing varëäçrama duties (varëäçramäcära), in
performing austerities (tapaù) and in hearing from the
Vedas (çrutädiñu) culminates only in fame and wealth
(yaçaù-çriyäm eva). But by respecting and attentively
hearing (çravaëa ädara ädibhiù) the recitation of the
Lord’s qualities (guëänuväda), one can remember his
lotus feet (çrédhara-päda-padmayor avismåtiù).



|| 1.2.22 || 
ato vai kavayo nityaà 

bhaktià paramayä mudä |
väsudeve bhagavati 

kurvanty ätma-prasädaném ||

Thus (atah) with great joy (paramayä mudä) the wise
(kavayah) constantly perform (nityaà kurvanty) bhakti
(väsudeve bhagavati bhaktià), which gives joy to the
mind (ätma-prasädaném).



Viñëu says to Çiva:
|| Brahma-vaivarta Puräëa || 
yadi mäà präptum icchanti 
präpunvanty eva nänyathä |

kalau kaluña-cittänäà 
våthäyuù-prabhåténi ca |

bhavanti varëäçramiëäà na 
tu mac-charaëärthinäm ||

If they desire to attain me (yadi mäà präptum icchanti), they
cannot attain me by other means (präpunvanty eva na anyathä).
The lives (äyuù) of those whose hearts are contaminated by Kali-
yuga (kalau kaluña-cittänäà) and who practice varëäçrama
(varëäçramiëäà) are useless (våthä bhavanti). Lives of those who
desire to surrender to me are not useless (na tu mat-
çaraëärthinäm).

The sages speak to Süta.



Anuccheda – 100

Theme: Karma and Yoga are 
given scant Respect (contd…)



Anuccheda – 100

One should examine the verse tyatkvä svadharmam (SB
1.5.17).

One attains useless results like Svarga by actions of
karma performed with great difficulty and expense, but
one attains the highest result by a shadow of bhakti
performed with very little difficulty and expense.



Anuccheda – 100

Thus one should conclude that the purport of scriptures
is bhakti alone.

These scriptures are not useless since they promote
bhakti by repeatedly recommending its performance.



|| 7.9.10 || 
vipräd dvi-ñaò-guëa-yutäd aravinda-näbha-
pädäravinda-vimukhät çvapacaà variñöham

manye tad-arpita-mano-vacanehitärtha-
präëaà punäti sa kulaà na tu bhürimänaù

I consider (manye) a dog-eater (çvapacaà) who has
dedicated everything—mind, words, activities, wealth
and life—to the Supreme Lord (tad-arpita-mano-vacana-
éhita-artha-präëaà) superior (variñöham) to a brähmaëa
who has all twelve items of the previous verse (vipräd
dvi-ñaò-guëa-yutäd) but who is averse to the lotus feet of
the Lord (aravinda-näbha-pädäravinda-vimukhät). He
purifies his whole family (sah kulaà punäti), whereas
the so-called respectable person does not (na tu
bhürimänaù).



Anuccheda – 100

The commentary says, “It was stated that the Lord is
satisfied by pure bhakti.

Now it is stated that without bhakti other methods do
not please the Lord.



|| 7.9.9 || 
manye dhanäbhijana-rüpa-tapaù-çrutaujas-
tejaù-prabhäva-bala-pauruña-buddhi-yogäù
närädhanäya hi bhavanti parasya puàso
bhaktyä tutoña bhagavän gaja-yütha-päya

I think that (manye) wealth, family, beauty, austerity,
learning, power of the senses (dhana-abhijana-rüpa-
tapaù-çruta-ojas), splendor, power, strength of the body,
effort, intelligence, karma, jïäna or añöäìga-yoga (tejaù-
prabhäva-bala-pauruña-buddhi-yogäù) cannot satisfy the
Lord (närädhanäya hi bhavanti parasya puàso). The
Lord was satisfied with the king of the elephants
(bhagavän gaja-yütha-päya tutoña) by his devotion to the
Lord (bhaktyä).
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The dog eater who has dedicated everything to the Lord
is superior to persons endowed with the above
mentioned twelve items.

Or the twelve items are the qualities mentioned by Sanat-
sujäta in the following:



|| Mahäbhärata 5.43.12 || 
dharmaà ca satyaà ca damas tapaç ca

vimatsaraà hrés titikñänasüyä |
yajïaç ca dänaà ca dhåtiù çrutaà ca
vratäni vai dvädaça brähmaëasya ||

The twelve vows of the brähmaëa (brähmaëasya dvädaça
vratäni) are dharma, truth, sense control, austerity
(dharmaà ca satyaà ca damas tapaç ca), lack of
selfishness, shyness, tolerance, lack of envy (vimatsaraà
hréh titikñä anasüyä), sacrifice, charity, determination
and knowledge of scripture (yajïaç ca dänaà ca dhåtiù
çrutaà ca).
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The dog eater is described: he has offered his mind,
words, actions (éhita), wealth and life to the lotus-
naveled Lord.

The cause of his superiority is that he purifies the whole
dynasty.

The proud brähmaëa does not even purify himself, what
to speak of his dynasty.
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All these qualities without bhakti lead only to pride, not
purification.

Thus such a person is inferior.

The Muktä-phala commentary says “The twelve qualities
are wealth, family etc. or the following:



|| Muktä-phala commentary || 
çamo damas tapaù çaucaà 
kñänty-ärjava-viraktayaù |

jïäna-vijïäna-santoñaù 
satyästikyaà  dviñaò-guëäù ||

Control of mind, control of senses, austerity, cleanliness
(çamo damas tapaù çaucaà), tolerance, honesty,
detachment (kñänty-ärjava-viraktayaù), knowledge,
vijïäna, satisfaction (jïäna-vijïäna-santoñaù), truth and
belief in scriptures (satya-ästikyaà) are the twelve
qualities (dviñaò-guëäù).”



|| Skanda Puräëa|| 
kuläcära-vihéno ’pi 

dåòha-bhaktir jitendriyaù |
praçastaà sarva-lokänäà 
na tv añöädaça-vidyakaù |
bhakti-héno dvijaù çäntaù 
saj-jäti-dharmikas tathä ||

The person with firm bhakti (dåòha-bhaktih) and
controlled senses (jitendriyaù), though without proper
family conduct (kuläcära-vihéno ’pi), is the best of all
people (praçastaà sarva-lokänäà), not the peaceful
brähmaëa (na tu dvijaù çäntaù) without bhakti (bhakti-
hénah) who possesses eighteen types of knowledge
(añöädaça-vidyakaù) and is born in a good family (saj-
jäti-dharmikas tathä).



|| Käçé-khaëòa, Skanda Puräëa || 
brähmaëaù kñatriyo vaiçyaù 

çüdro vä yadi vetaraù |
viñëu-bhakti-samäyukto 

jïeyaù sarvottamottamaù ||

The brähmaëa, kñatriya, vaiçya (brähmaëaù kñatriyo
vaiçyaù) or çüdra or anyone else (çüdro vä yadi vetaraù),
endowed with bhakti to Viñëu (viñëu-bhakti-samäyukto),
is supreme among all people (jïeyaù sarvottamottamaù).



|| Närada Puräëa 1.37.12|| 
viñëu-bhakti-vihénä ye 
caëòäläù parikértitäù |
caëòälä api vai çreñöhä 
hari-bhakti-paräyaëäù |

Persons without bhakti to Viñëu (viñëu-bhakti-vihénä ye)
are considered outcastes (caëòäläù parikértitäù) and
outcastes (caëòälä api) who engage in bhakti (hari-
bhakti-paräyaëäù) are considered the best (vai çreñöhä).



|| Närada Puräëa 1.33.41 || 
çvapaco ’pi mahé-päla 

viñëor bhakto dvijädhikaù |
viñëu-bhakti-vihéno yo 

dvijätiù çvapacädhamaù ||

The dog-eater (çvapaco api) with bhakti (viñëor
bhaktah) is superior to the brähmaëa (dvijädhikaù). The
brähmaëa (yah dvijätiù) without bhakti (viñëu-bhakti-
vihénah) is lower than the dog-eater (çvapaca adhamaù).

In the verse under discussion, since the person purified
his family, he must have purified himself for it is said:



|| 2.4.18 ||
kiräta-hüëändhra-pulinda-pulkaçä

äbhéra-çumbhä yavanäù khasädayaù |
ye ’nye ca päpä yad-apäçrayäçrayäù

çudhyanti tasmai prabhaviñëave namaù ||

I offer respects to the Lord of inconceivable power
(tasmai prabhaviñëave namaù). The Kirätas, Hüëas,
Andhras, Pulindas, Pulkaças (kiräta hüëa ändhra
pulinda pulkaçä), Abhéras, Çumbhas, Yavanas, Khasas
(äbhéra çumbhä yavanäù khasa ädayaù) and others of
low birth, and those sinful by actions (ye anye ca päpä),
by taking shelter of the devotees who take shelter of the
powerful Lord (yad-apäçraya äçrayäù), become purified
of their prärabdha-karmas (çudhyanti).



Anuccheda – 101

Theme: Karma and Yoga are 
given scant Respect (contd…)



Therefore the brähmaëas say:
|| 10.23.40 ||

dhig janma nas tri-våd yat tad
dhig vrataà dhig bahu-jïatäm

dhik kulaà dhik kriyä-däkñyaà
vimukhä ye tv adhokñaje

To hell (dhig) with our threefold birth (nah yat tad tri-
våd janma), our vow of celibacy (dhig vrataà) and our
extensive learning (dhig bahu-jïatäm)! To hell with our
aristocratic background (dhik kulaà) and our expertise
in the rituals of sacrifice (dhik kriyä-däkñyaà)! These
are all condemned because we were inimical to the Lord
who has appeared many times (vimukhä ye tv
adhokñaje).



Anuccheda – 101

The commentary of Çrédhara Svämé says, “Trivåt means
the three births according to semen, gäyatré and dékñä.
Vratam means brahmacärya.

Kriya means prescribed duties.



|| 4.31.10 ||
kià janmabhis tribhir veha

çaukra-sävitra-yäjïikaiù
karmabhir vä trayé-proktaiù

puàso 'pi vibudhäyuñä

Without that service (implied), what is the use (kià vä)
of taking three births (tribhir janmabhih) by semen,
upanayanam and initiation (çaukra-sävitra-yäjïikaiù).
What is the use of ritual acts mentioned in the Vedas
(karmabhir vä trayé-proktaiù)? What is the use of the
lifespan of a devatä for a human (puàsah api vibudha
äyuñä)?



Anuccheda – 102

Theme: Karma and Yoga are 
given scant Respect (contd…)



Section-II Progressive Stages of Devotion (8-12)

|| 12.8 ||
mayy eva mana ädhatsva
mayi buddhià niveçaya

nivasiñyasi mayy eva
ata ürdhvaà na saàçayaù

Concentrate your mind only on Me (mayy eva mana ädhatsva).
Fix your intelligence on Me (mayi buddhià niveçaya). You will
attain residence with Me (nivasiñyasi mayy eva) after leaving the
body (ata ürdhvaà), without doubt (na saàçayaù).



Section-II Progressive Stages of Devotion (8-12)

|| 12.9 ||
atha cittaà samädhätuà
na çaknoñi mayi sthiram

abhyäsa-yogena tato
mäm icchäptuà dhanaïjaya

Otherwise (atha), if you are not able (na çaknoñi) to concentrate
your mind (cittaà samädhätuà) on Me steadily (mayi sthiram),
then seek to attain Me (tato mäm icchäptuà) by the method of
withdrawing the mind from sense objects and fixing it on Me
(abhyäsa-yogena), O conqueror of wealth (dhanaïjaya).



Section-II Progressive Stages of Devotion (8-12)

|| 12.10 ||
abhyäse 'py asamartho 'si
mat-karma-paramo bhava
mad-artham api karmäëi

kurvan siddhim aväpsyasi

If you are unable to practice in this manner (abhyäse apy
asamarthah asi), then perform transcendental services for Me
(mat-karma-paramo bhava). Performing activities for My pleasure
(mad-artham api karmäëi kurvan), you will attain perfection
(siddhim aväpsyasi).



Section-II Progressive Stages of Devotion (8-12)

|| 12.11 ||
athaitad apy açakto 'si

kartuà mad-yogam äçritaù
sarva-karma-phala-tyägaà

tataù kuru yatätmavän

If you cannot do this (atha etad kartuà apy açakto asi), take
shelter of dedicating all prescribed actions to Me (mad-yogam
äçritaù). While controlling your mind (yata ätmavän), act with
detachment from the results of the work (tataù kuru sarva-
karma-phala-tyägaà).

If you cannot do this (atha etad kartuà apy açakto asi), take
shelter of My protective nature (mad-yogam äçritaù). While
controlling your mind (yata ätmavän), act with detachment from
the results of the work (tataù kuru sarva-karma-phala-tyägaà).



Anuccheda – 102

One should also see the story in Padma Puräëa. Viñëu-
däsa performed pure worship.

The king of Cola, who performed many sacrifices offered
to the Lord, challenged him, saying “I will attain the
Lord before you.”

But he did not attain the Lord.

Seeing the brähmaëa’s attainment, the king gave up his
sacrifices. He said to Mudgala:



|| Padma Puräëa ||
yat spardhayä mayä caitad yajïa-dänädikaà kåtam |
sa viñëu-rüpa-dhåg vipro yäti vaikuëöha-mandiram ||

tasmäd dänaiç ca yajïaiç ca naiva viñëuù prasédati |
bhaktir eva paraà tasya nidänaà darçane vibhoù ||

The brähmaëa (sah viprah) with whom I competed (yat
spardhayä mayä) by doing sacrifices and charity (etad
yajïa-dänädikaà kåtam), seeing the form of Viñëu
(viñëu-rüpa-dhåg), went to the abode of Vaikuëöha (yäti
vaikuëöha-mandiram). Thus (tasmäd) Viñëu is not
pleased (naiva viñëuù prasédati) with charity and
sacrifice (dänaiç ca yajïaiç ca). Pure bhakti is (bhaktir
eva) the cause (paraà nidänaà) of seeing (darçane) the
powerful Lord (tasya vibhoù).



|| Padma Puräëa ||
viñëo bhaktià sthiräà dehi mano-väk-käya-karmabhiù |

ity uktvä so ’patad vahnau sarveñäm eva paçyatäm ||

O Viñëu (viñëo)! Give me steady bhakti (bhaktià
sthiräà dehi) performed with mind, words, body and
actions (mano-väk-käya-karmabhiù). Saying this (ity
uktvä), he fell (sah apatad) into the fire (vahnau) while
everyone watched (sarveñäm eva paçyatäm).

The king, surrendering with pure bhakti and showing
constant humility, attained the Lord after throwing his
body in the sacrificial fire.



Yoga is also not respected:

|| 10.51.60 ||
yuïjänänäm abhaktänäà präëäyämädibhir manaù

akñéëa-väsanaà räjan dåçyate punar utthitam

The minds of non-devotees (abhaktänäà manaù) who
attain samädhi using practices as präëäyäma
(präëäyämädibhir yuïjänänäm) are not fully cleansed of
material desires (akñéëa-väsanaà). Thus, O King (räjan),
material desires are again seen to arise in their minds
(dåçyate punar utthitam).

The Lord speaks to Mucukunda.



Anuccheda – 103

Theme: Karma and Yoga are 
given scant Respect (contd…)



|| 1.6.35 ||
yamädibhir yoga-pathaiù käma-lobha-hato muhuù
mukunda-sevayä yadvat tathätmäddhä na çämyati

The ätmä (ätmä) constantly afflicted by lust and greed
(käma-lobha-hato muhuù) will not be satisfied (na
çämyati) by añöäìga-yoga and other paths (yamädibhir
yoga-pathaiù) as much as by direct service to Mukunda
(yadvat addhä mukunda-sevayä).



Thus it is said:
|| 11.14.20 ||

na sädhayati mäà yogo
na säìkhyaà dharma uddhava

na svädhyäyas tapas tyägo
yathä bhaktir mamorjitä

O Uddhava (uddhava)! I am attained by unmixed bhakti
(yathä bhaktir). I cannot be attained by mystic yoga (na
sädhayati mäà yogo), Säìkhya philosophy (na
säìkhyaà), dharma (dharma), Vedic study, austerity or
renunciation (na svädhyäyas tapas tyägo).



Anuccheda – 104-5

Theme: Jïäna is given scant 
Respect



Bhakti’s superiority is shown by disrespect for jïäna. Jïäna is
difficult to perform:

|| 3.5.46 ||
pänena te deva kathä-sudhäyäù

pravåddha-bhaktyä viçadäçayä ye
vairägya-säraà pratilabhya bodhaà
yathäïjasänvéyur akuëöha-dhiñëyam

O Lord (deva)! Those materialists (ye) who attain (pratilabhya)
strength and realization of the Lord’s sweetness (vairägya-säraà
bodhaà) by pure bhakti (viçada-äçayä bhaktyä), increased
(pravåddha) through drinking the nectar of your pastimes (te
kathä-sudhäyäù pänena), quickly attain (aïjasa anvéyuh)
Vaikuëöha (akuëöha-dhiñëyam).



In Gétä it is said:
|| 12.1 ||

arjuna uväca
evaà satata-yuktä ye

bhaktäs tväà paryupäsate
ye cäpy akñaram avyaktaà

teñäà ke yoga-vittamäù

Arjuna said: Who are the best knowers of yoga (teñäà ke yoga-
vittamäù)— those devotees (ye bhaktäh) who worship You as
just described (tväà evaà paryupäsate), with desire to
constantly associate with You (satata-yuktä), or those who
worship the un-manifest Brahman (ye cäpy akñaram avyaktaà)?

Arjuna said: Who are the best knowers of yoga (teñäà ke yoga-
vittamäù)— those devotees (ye bhaktäh) who worship You as
just described (tväà evaà paryupäsate) with desire to constantly
associate with You (satata-yuktä), or those who first worship the
ätmä (ye cäpy akñaram avyaktaà)?



Section-I Bhakti is Superior to Impersonalism (1-7)

|| 12.2 ||
çré-bhagavän uväca

mayy äveçya mano ye mäà
nitya-yuktä upäsate

çraddhayä parayopetäs
te me yuktatamä matäù

The Lord said: I consider (me matäù) those who worship Me (ye mäà
upäsate), desiring to associate with Me constantly (nitya-yuktä),
absorbing their minds in Me (mayy äveçya manah), endowed faith
beyond the guëas (çraddhayä parayä upetäh), to be the best knowers
of yoga (te yuktatamäh).

The Lord said: I consider (me matäù) those who absorb their minds in
Me (ye mayy äveçya manah), who desire to associate with Me
constantly (nitya-yuktä), and who with firm faith worship Me (ye
çraddhayä parayä upetäh mäà upäsate), to be the quickest attainers
of Me (te yuktatamäh).



Section-I Bhakti is Superior to Impersonalism (1-7)
|| 12.3-4 ||

ye tv akñaram anirdeçyam
avyaktaà paryupäsate

sarvatra-gam acintyaà ca
küöa-stham acalaà dhruvam

sanniyamyendriya-grämaà
sarvatra sama-buddhayaù
te präpnuvanti mäm eva
sarva-bhüta-hite ratäù

But those who (ye tv) worship (paryupäsate) the unnamed (anirdeçyam), formless entity
(avyaktaà), all-pervading in space and time, the inconceivable (sarvatra-gam acintyaà ca),
unchanging, eternal Brahman (küöa-stham acalaà dhruvam akñaram), completely subduing
their senses (sanniyamya indriya-grämaà), looking on all things equally (sarvatra sama-
buddhayaù), intent on the welfare of all (sarva-bhüta-hite ratäù), attain Me alone— in the
form of impersonal Brahman (te präpnuvanti mäm eva).

But those who (ye tv) worship (paryupäsate) the ätmä, unnamable (akñaram anirdeçyam),
beyond the senses (avyaktaà), pervading the body (sarvatra-gam), inconceivable
(acintyaà), unchanging, unmoving and fixed (küöa-stham acalaà dhruvam), completely
subduing their senses (sanniyamya indriya-grämaà), looking on all things equally (sarvatra
sama-buddhayaù), intent on the welfare of all (sarva-bhüta-hite ratäù), attain Me alone (te
präpnuvanti mäm eva).



Section-I Bhakti is Superior to Impersonalism (1-7)

|| 12.5 ||
kleço 'dhikataras teñäm
avyaktäsakta-cetasäm

avyaktä hi gatir duùkhaà
dehavadbhir aväpyate

Those who are attached to the impersonal realization (avyakta
äsakta-cetasäm) encounter extreme difficulties (kleço
adhikataras teñäm). The unmanifest goal (avyaktä hi gatir)
brings suffering (duùkhaà aväpyate) to those who have bodies
(dehavadbhir).

Those who are attached to the ätmä (avyakta äsakta-cetasäm)
encounter extreme difficulties (kleço adhikataras teñäm).
Concentrating on the invisible ätmä (avyaktä hi gatir) brings
suffering (duùkhaà aväpyate) to those who have bodies
(dehavadbhir).



In bhakti, there is no fatigue. The astonishing result, controlling
the Lord, is described:

|| 10.14.3 ||
jïäne prayäsam udapäsya namanta eva

jévanti san-mukharitäà bhavadéya-värtäm
sthäne sthitäù çruti-gatäà tanu-väì-manobhir

ye präyaço ’jita jito ’py asi tais tri-lokyäm

Those who give up attempts to understand your powers (jïäne
prayäsam udapäsya), who live constantly in devotional
association (san-mukharitäà), and who pass their lives (jévanti)
respecting topics about you and your associates (bhavadéya-
värtäm namanta eva) with the ear (çruti-gatäà), by body, mind
and words (tanu-väì-manobhir), which they proclaim loudly,
bring you under control (ye taih präyaço jito asi), though you
cannot be controlled by anyone in the three worlds (tri-lokyäm
ajitah apy).



Anuccheda – 104-5

Though not making even slight efforts at jïäna, situated
in his house, the devotees respect (namantaù) your
topics which they always proclaim spontaneously from
chance association with devotees, using body, words and
mind.

In this way they pass their lives.

Even if they do nothing else, they control you, who
cannot be controlled by others in the three worlds.



It is said in Nåsiàha Puräëa:

|| Nåsiàha Puräëa ||
patreñu puñpeñu phaleñu toyeñv
akréta-labhyeñu sadaiva satsu |

bhaktyä sulabhye puruñe puräëe
muktau kim arthaà kriyate prayatnaù ||

Since the supreme Lord (puruñe puräëe) is easily attained by
bhakti (bhaktyä sulabhye) always performed by devotees
(sadaiva satsu) with leaves, flowers, fruits and water (patreñu
puñpeñu phaleñu toyeñv) attained without price (akréta-
labhyeñu), what is the use of endeavoring for liberation (kim
arthaà kriyate muktau prayatnaù)?



It is said in Nåsiàha Puräëa:

|| 10.14.4 ||
çreyaù-såtià bhaktim udasya te vibho

kliçyanti ye kevala-bodha-labdhaye
teñäm asau kleçala eva çiñyate

nänyad yathä sthüla-tuñävaghätinäm

O Lord (vibho)! If fools give up bhakti (ye bhaktim udasya), the
all-inclusive path (çreyaù-såtià), and suffer (kliçyanti) to attain
realization of ätmä without bhakti (kevala-bodha-labdhaye), they
simply attain suffering (teñäm asau kleçala eva çiñyate) and
nothing else (na anyad). They are like fools who beat empty
husks (yathä sthüla-tuñä avaghätinäm).



Anuccheda – 104-5

The commentary says, “This verse explained that, without bhakti,
jïäna cannot give its results.

Giving up (udasya) bhakti to you, who are like a lake for many
rivers, being the shelter of liberation (çreya-såtim), the jïänés
only suffer.

The meaning is this.

It is like giving up a small quantity of grains and beating chaff
with no grains within, though the chaff looks like grains.



Anuccheda – 104-5

There is no result from this.

Those who minimize bhakti and strive for impersonal
realization attain only suffering.”



Anuccheda – 104-5

The word vibho is a vocative, indicating the Lord who is purity
itself.

“Suffering” means such things as sannyäsa. The Gétä, after
describing the path of jïäna with words like “being without
pride,”“without cheating,” and “keeping the goal of liberation in
mind (tattva-jïänärtha-darçaëam)” concludes with “all of these
are declared to be the method for gaining knowledge and what is
otherwise is ignorance.”

This means that without bhakti, jïäna does not take place (since
bhakti is mentioned the description also with mayi cänanya-
yogena bhaktir avyabhicäriëé).



|| 13.19 ||
iti kñetraà tathä jïänaà

jïeyaà coktaà samäsataù
mad-bhakta etad vijïäya
mad-bhäväyopapadyate

Thus I have described concisely (iti uktaà samäsataù)
the field, the process of knowing (kñetraà tathä
jïänaà), and the object of knowledge (jïeyaà). My
devotee (mad-bhaktah), understanding this (etad
vijïäya), attains prema (mad-bhäväya upapadyate).



Also it is said:
|| 9.3 ||

açraddadhänäù puruñä
dharmasyäsya parantapa
apräpya mäà nivartante
måtyu-saàsära-vartmani

O afflicter of enemies (parantapa), those who do not
have faith in this bhakti (asya dharmasya açraddadhänäù
puruñä) do not attain Me (apräpya mäà) and remain
fixed on the path of transmigration and death (måtyu-
saàsära-vartmani nivartante).



The bhakti mentioned in chapter 13 is that described previously in the Gétä:

|| 9.14 ||
satataà kértayanto mäà
yatantaç ca dåòha-vratäù

namasyantaç ca mäà bhaktyä
nitya-yuktä upäsate

They worship Me at all times (satataà mäà upäsate) with devotion
(bhaktyä), in the form of singing about Me (kértayanto), having strict vows
(dåòha-vratäù), desiring to be My associates (nitya-yuktä), wandering about
to gain association (yatantah), and offering unto Me respects as well as other
devotional acts (namasyantaç ca mäà bhaktyä).

They, having strict vows (dåòha-vratäù), desiring to be My associates (nitya-
yuktä), diligent to understand My Nature (yatantah), worship Me at all
times (satataà mäà upäsate) in the form of singing (kértayanto), offering
respects as well as other devotional acts with devotion (namasyantaç ca mäà
bhaktyä).

One should also see the bhakti of Mudgala and others who had weak bhakti.



Anuccheda – 106

Theme: Bhakti is affirmed by 
not respecting processes 

which do not take shelter of 
bhakti



|| 6.9.22 ||
avismitaà taà paripürëa-kämaà

svenaiva läbhena samaà praçäntam
vinopasarpaty aparaà hi bäliçaù
çva-läìgulenätititarti sindhum

The great fool (bäliçaù) who is trying to cross the ocean
of saàsära (atititarti sindhum) by holding onto a dog’s
tail (çva-läìgulena) approaches anyone (upasarpaty
aparaà) except (vinä) the Lord, for whom nothing is
astonishing to accomplish (avismitaà), who is full in his
desires (taà paripürëa-kämaà) with (samaà) a perfect
form (läbhena), and who is gentle with his devotees
(svenaiva praçäntam).



Anuccheda – 106

The Lord is without astonishment (avismitam) because there is
no other astonishing object.

He is full in his desires, by what he attains through his own
actions (svena läbhena).

He is equal to all (samam) and without any faults in his heart
(praçäntam).

The fool who does not surrender to this Lord desires to cross the
ocean with a dog’s tail.



|| 1.2.27 ||
rajas-tamaù-prakåtayaù
sama-çélä bhajanti vai |
pitå-bhüta-prajeçädén

çriyaiçvarya-prajepsavaù ||

Desirers of progeny and power along with wealth (çriya-
aiçvarya-prajä épsavaù), having natures of rajas and
tamas (rajas-tamaù-prakåtayaù), corresponding to the
natures of their deities (sama-çélä), worship (bhajanti
vai) the Pitås, Çiva, Brahmä and others (pitå-bhüta-
prajeçädén).



|| Skanda Puräëa ||
väsudevaà parityajya

yo ’nyaà devam upäsate |
sva-mätaraà parityajya

çvapacéà vandate hi saù ||

A person who gives up Väsudeva (yo väsudevaà
parityajya) and worships a devata (anyaà devam
upäsate) is like a person (saù) who gives up his mother
(sva-mätaraà parityajya) and enjoys a low caste woman
(çvapacéà vandate hi).



Elsewhere it is said:

väsudevaà parityajya
yo ’nyaà devam upäsate |

tyaktvämåtaà sa müòhätmä
bhuìkte halähalaà viñam ||

One who gives up Väsudeva (yah väsudevaà parityajya)
and worships someone else (anyaà devam upäsate) is a
fool (sah müòhätmä) who gives up nectar (tyaktvä
amåtaà) and enjoys halähala poison (bhuìkte
halähalaà viñam).



|| Mahäbhärata ||
yas tu viñëuà parityajya
mohäd anyam upäsate |
sa hema-räçim utsåjya

päàçu-räçià jighåkñati ||

One who gives up Viñëu (yas tu viñëuà parityajya) and
out of illusion (mohäd) worships someone else (anyam
upäsate) is like a person who gives up a pile of gold (sa
hema-räçim utsåjya) and accepts a pile of dust (päàçu-
räçià jighåkñati).



Therefore Satyavrata says:

|| 8.24.49 ||
na yat-prasädäyuta-bhäga-leçam

anye ca devä guravo janäù svayam
kartuà sametäù prabhavanti puàsas
tam éçvaraà tväà çaraëaà prapadye

Neither the devatäs (na devä), parents nor kings (guravo
janäù), independently or together (svayam sametäù),
can offer (kartuà prabhavanti) mercy that equals even
one ten-thousandth of your mercy (yat-prasäda ayuta-
bhäga-leçam). Therefore I wish to take shelter of the
Supreme Lord (tam éçvaraà tväà çaraëaà prapadye).



One should worship Brahmä and Çiva as devotees of
Viñëu.

|| 2.9.5 ||
sa ädi-devo jagatäà paro guruù

svadhiñëyam ästhäya sisåkñayaikñata|
täà nädhyagacchad dåçam atra sammatäà

prapaïca-nirmäëa-vidhir yayä bhavet ||

Brahmä, the original devatä (sa ädi-devah), the
instructor of bhakti for the world (jagatäà paro guruù),
situated on his lotus (sva dhiñëyam ästhäya), considered
how to carry out creation (sisåkñayä aikñata). He could
not attain (na adhyagacchad) the proper knowledge
(sammatäà dåçam) by which (yayä) the universe could
be created (prapaïca-nirmäëa-vidhir bhavet).



Thus Märkaëòeya speaks to Çiva:

|| 12.10.34 ||
varam ekaà våëe ’thäpi
pürëät kämäbhivarñaëät

bhagavaty acyutäà bhaktià
tat-pareñu tathä tvayi

I request one benediction from you (varam ekaà våëe), who are
full of all perfection (athäpi pürëät) and able to shower down the
fulfillment of all desires (käma abhivarñaëät). I ask to have
unfailing devotion for the Supreme Lord (bhagavaty acyutäà
bhaktià) and for his devotees (tat-pareñu), especially you (tathä
tvayi).

I ask for devotion to you (tvayi), since you are dedicated to the
Lord.



|| 8.7.33 ||
ye tv ätma-räma-gurubhir hådi cintitäìghri-
dvandvaà carantam umayä tapasäbhitaptam

katthanta ugra-paruñaà nirataà çmaçäne
te nünam ütim avidaàs tava häta-lajjäù

Persons criticize you (ye tu katthanta) as a ferocious,
violent person (ugra-paruñaà) obsessed with the
cremation grounds (nirataà çmaçäne) and engaged in
flirting with Umä (carantam umayä), though you are
engaged in intense austerity (tapasäbhitaptam) and your
feet are the object of meditation by the best of ätmärämas
(ätma-räma-gurubhir hådi cintitäìghri-dvandvaà).
Devoid of shame (häta-lajjäù), they do not know (te
nünam avidaàs) your pastimes (tava ütim).



|| 4.30.38 ||
vayaà tu säkñäd bhagavan bhavasya
priyasya sakhyuù kñaëa-saìgamena
suduçcikitsyasya bhavasya måtyor

bhiñaktamaà tvädya gatià gatäù sma

O Lord (bhagavan)! By association (kñaëa-saìgamena)
with your dear friend Çiva (priyasya sakhyuù bhavasya),
we have today attained you (adya säkñäd tvam gatià
gatäù sma), the best remedy for birth and death
(bhavasya måtyoh bhiñak-tamaà), which are difficult to
cure (su duçcikitsyasya).



If one thinks that Çiva, the devotee, is equal to Viñëu, one does
not attain bhakti. It is a sin. In Vaiñëava-tantra it is said:

na labheyuù punar bhaktià harer aikäntikéà jaòäù |
ekägra-manasaç cäpi viñëu-sämänya-darçinaù ||

yas tu näräyaëaà devaà brahma-rudrädi-daivataiù |
samatvenaiva vékñeta sa päñaëòé bhaved dhruvam ||

Fools (jaòäù) who concentrate their minds (ekägra-manasaç
cäpi) and see Viñëu on the same level as other persons (viñëu-
sämänya-darçinaù) do not attain (na punar labheyuù) pure
bhakti to the Lord (harer aikäntikéà bhaktià). He who sees (yah
tu vékñeta) Viñëu (näräyaëaà devaà) to be equal to (samatvena
eva) Brahmä and Çiva (brahma-rudrädi-daivataiù) is certainly a
päçäëòi (sa päñaëòé bhaved dhruvam).



The statements explaining non-difference with Viñëu are for
çänta-bhakti-jïänés. For instance, Çiva states in the story of
Märkaëòeya:

|| 12.10.20-21 ||
brähmaëäù sädhavaù çäntä niùsaìgä bhüta-vatsaläù

ekänta-bhaktä asmäsu nirvairäù sama-darçinaù

sa-lokä loka-päläs tän vandanty arcanty upäsate
ahaà ca bhagavän brahmä svayaà ca harir éçvaraù

The inhabitants, the ruling devatäs of all planets (sa-lokä loka-
päläh), Brahmä, the Supreme Lord and I (ahaà ca bhagavän
brahmä svayaà ca harir éçvaraù), glorify, worship and assist
(vandanty arcanty upäsate) the saintly brähmaëas (brähmaëäù
sädhavaù), who are peaceful (çäntä), free of material attachment
(niùsaìgä), compassionate to all living beings (bhüta-vatsaläù),
purely devoted to us (asmäsu ekänta-bhaktä), devoid of hatred
(nirvairäù) and endowed with equal vision (sama-darçinaù).



|| 12.10.22 ||
na te mayy acyute ’je ca  
bhidäm aëv api cakñate
nätmanaç ca janasyäpi

tad yuñmän vayam émahi

These devotees (te) do not differentiate (na aëv api
bhidäm cakñate) between Viñëu, Brahmä and me (mayy
acyute aje ca), nor do they differentiate between
themselves and other living beings (na ätmanaç ca
janasyäpi). But surpassing that conception (tad) we
worship you pure Vaiñëavas (yuñmän vayam émahi).

Surpassing them (tat), we worship you--Märkaëòeya and
others, who are pure Vaiñëavas.



Çiva speaks to the Pracetas:

|| 4.24.30 ||
atha bhägavatä yüyaà

priyäù stha bhagavän yathä
na mad bhägavatänäà ca
preyän anyo 'sti karhicit

You devotees (atha bhägavatä yüyaà) are dear to me
(priyäù stha) just as the Supreme lord is dear to me
(bhagavän yathä). The devotees also (bhägavatänäà ca)
hold me dear, just as they hold the Lord dear (na mad
preyän anyo asti karhicit).



|| 8.7.40 ||
puàsaù kåpayato bhadre sarvätmä préyate hariù

préte harau bhagavati préye ’haà sacaräcaraù
tasmäd idaà garaà bhuïje prajänäà svastir astu me

O gentle Bhaväné (bhadre)! When one performs
benevolent activities for others (puàsaù kåpayato), the
Supreme Lord is very pleased (sarvätmä hariù préyate).
And when the Lord is pleased (préte harau bhagavati), I
am also pleased, along with all other living creatures
(préye ahaà sacaräcaraù). Therefore, let me drink this
poison (tasmäd idaà garaà bhuïje). May all the living
entities have auspicious existence because of me
(prajänäà svastir astu me)!



Çiva describes Märkaëòeya as a pure Vaiñëava:

|| 12.10.6 ||
naivecchaty äçiñaù kväpi

brahmarñir mokñam apy uta
bhaktià paräà bhagavati
labdhavän puruñe ’vyaye

Surely this saintly brähmaëa (brahmarñir) does not desire (na eva
icchaty) any benediction (äçiñaù kväpi), not even liberation (mokñam
apy uta), for he has attained (labdhavän) pure devotional service unto
the inexhaustible Lord (paräà bhaktià bhagavati avyaye puruñe).

Because Çiva appeared in his heart, Märkaëòeya speaks of Çiva as non-
different from the Lord when his samädhi breaks. (SB 12.10.13)

In the end Çiva distinguishes the Lord from himself.(SB 12.10.20)



Difference of the Lord from Çiva is also stated in SB
1.2.24.

|| 1.2.24 ||
pärthiväd däruëo dhümas
tasmäd agnis trayémayaù |

tamasas tu rajas tasmät
sattvaà yad brahma-darçanam ||

Smoke is superior to dull wood (pärthiväd däruëo
dhümah), and fire, sacred to the Vedas, is superior to
smoke (tasmäd agnih trayémayaù). Similarly rajas is
superior to tamas (tamasas tu rajas tasmät), and sattva is
superior to rajas (sattvaà yad), since it is favorable for
realizing the Lord (brahma-darçanam).



Çiva also says:
|| Brahma Puräëa 226.46 ||
yo hi mäà drañöum iccheta
brahmäëaà vä pitämaham |
drañöavyas tena bhagavän
väsudevaù pratäpavän ||

The person who desires to see me (Çiva) (yo hi mäà drañöum
iccheta) or Brahmä (brahmäëaà vä pitämaham) should first see
(drañöavyah tena) powerful Väsudeva (bhagavän väsudevaù
pratäpavän).

This means that by knowing the Lord all others are known.

Çiva should be worshipped as a Vaiñëava.

If one has to worship Çiva in some circumstance, some Vaiñëavas
say that one should worship the Lord within Çiva’s form.



Anuccheda – 106

There is a story in Viñëu-dharmottara.

A great devotee brähmaëa named Viçvaksena wandered about the
earth. One day he entered the edge of a forest.

The son of the village leader came and said to him, “Who are
you?”

When the brähmaëa identified himself, the son said, “Today my
head hurts. I cannot worship Çiva, my worshipable deity. You do
the worship in my place.”



|| Viñëu-dharma ||
etad uktaà pratyuväca

vayam ekäntinaù çrutäù |
caturätmä hariù püjyaù
prädurbhäva-gato’thavä |
püjayämaç ca naivänyaà

tasmät tvaà gaccha mä ciram ||

The brähmaëa answered (etad uktaà pratyuväca). I am a
brähmaëa (vayam çrutäù caturätmä) dedicated to Viñëu
(ekäntinaù). I should worship only Viñëu (athavä hariù
püjyaù). I worship no one else (püjayämaç ca na eva
anyaà). Therefore go away quickly (tasmät tvaà gaccha
mä ciram).



Anuccheda – 106

When he said this, the son raised his sword to cut off his head.

The brähmaëa, considered it not desirable to die by his hand
said, “I will go there.”

Going there, he thought in his mind, “Because he increases
ignorance, for this reason, Çiva is in tamo guëa. Nåsiàha should
appear here to stop the worship of Çiva, since he will remove
ignorance along with desctruction of Çiva’s associates, just as the
sun rises and with its rays destroys ignorance. I will worship
Nåsiàha in the Çiva deity since Çiva’s worshippers have
worshipped him in this form.”



Anuccheda – 106

Taking a handful of flowers he said “I offer respects to Nåsiàha.”

The son of the village leader raised his sword in anger.

Suddenly the liìga split and Nåsiàha appeared and killed the son
with his followers.

There is a Nåsiàha deity in the south named Liìga-sphoöa
(exploding liìga).

Thus the devotees worship Çiva as a Vaiñëava and some worship
Viñëu in the Çiva deity. It is said:



janmäntara-sahasreñu
samärädhya våña-dhvajam |

vaiñëavatvaà labhed dhémän
sarva-päpa-kñaye sati ||

After worshipping Çiva (samärädhya våña-dhvajam) for
thousands of births (janmäntara-sahasreñu), destroying
all sins (sarva-päpa-kñaye), the intelligent person
(dhémän) becomes a Vaiñëava (vaiñëavatvaà labhed
sati).

The difference between the devotees of Nåsiàha and Çiva
is great.



|| Nåsiàha-täpané Upaniñad 5.8||

anupanéta-çatam ekam ekenopanétena tat-samam | 
upanéta-çatam ekam ekena gåhasthena tat-samam | 

gåhastha-çatam ekam ekena vänaprasthena tat samaà | 
vänaprastha-çatam ekam ekena yatinä tat samaà | 

yaténäà tu çataà pürëam ekam ekena rudra-jäpakena
tat-samam | 

rudra-jäpaka-çatam ekam ekena atharva-çiraù-
çikhädhyäpakena tat-samam | 

atharvaçiraù-çikhädhyäpaka-çatam ekam ekena
täpanéyopaniñad-adhyäpakena tat-samam | 

täpanéyopaniñad-adhyäpaka-çatam ekam ekena mantra-
räjädhyäpakena tat-samam |



A person with a sacred thread is worth one hundred
without a thread. One householder is equal to a hundred
persons with threads. One vanaprastha is equal to a
hundred householders. One sannyäsé is equal to a
hundred vanaprasthas. One worshipper of Çiva is equal to
a hundred sannyäsés. One knower of the atharva-çira is
equal to a hundred Çiva worshippers. One who studies
the Nåsiàha-täpané Upaniñad is equal to a hundred
persons who study the atharva-çiras. One who chants the
Nåsiàha mantra is equal to a hundred students of the
Upaniñad.



Worshipping Çiva independently brings the curse of
Bhågu.

|| 4.2.27 ||
tasyaivaà vadataù çäpaà

çrutvä dvija-kuläya vai
bhåguù pratyasåjac chäpaà

brahma-daëòaà duratyayam

When Nandéçvara had spoken (tasyaivaà vadataù),
Bhågu (bhåguù), hearing the curse (çäpaà çrutvä),
uttered a brähmaëa’s curse in response (pratyasåjat
brahma-daëòaà çäpaà), on behalf of the brähmaëas
(dvija-kuläya vai), which was difficult to avoid
(duratyayam).



|| 4.2.28 ||
bhava-vrata-dharä ye ca  
ye ca tän samanuvratäù
päñaëòinas te bhavantu

sac-chästra-paripanthinaù

Let those (ye) who take vows to satisfy Lord Çiva (bhava-
vrata-dharä) and who follows such persons (ye ca tän
samanuvratäù) become heretics (päñaëòinas te
bhavantu) and become obstacles to the genuine
scriptures (sac-chästra-paripanthinaù).



Anuccheda – 106

Bhava-vrata means those who worship Çiva according to the
Vedas.

The word päñaëòa already has been applied to those not
following the Vedas.

The curse applies to even those following the Vedas.

These people are called obstacles to authorized scriptures like
Bhägavatam.

Unauthorized scriptures are scriptures like Süta-saàhitä (in the
Skanda Puräëa).



Thus it is a fault to worship Çiva independently since
Bhägavatam mentions in the same section that the Lord is
the root of the Vedas:

|| 4.2.31 ||
eña eva hi lokänäà

çivaù panthäù sanätanaù
yaà pürve cänusantasthur
yat-pramäëaà janärdanaù

The Vedas (eña eva hi) which were followed previously
(yaà pürve cänusantasthuh) and in which the root is
Janärdana (yat-pramäëaà janärdanaù), are the
auspicious, eternal path for humanity (lokänäà çivaù
panthäù sanätanaù).



Viñëu bhakti is confirmed by reasoning in verses like the
following:

|| 1.2.23 ||
sattvaà rajas tama iti prakåter guëäs tair
yuktaù parama-puruña eka ihäsya dhatte |
sthity-ädaye hari-viriïci-hareti saàjïäù

çreyäàsi tatra khalu sattva-tanor nèëäà syuù ||

The one supreme puruña (parama-puruña eka), accepting
(dhatte) the guëas of prakåti (prakåter guëäh) known as
sattva, rajas and tamas (sattvaà rajas tama iti), for
creation, maintenance and destruction (ihäsya sthity-
ädaye), is called Viñëu, Brahmä and Çiva (hari-viriïci-
hara iti saàjïäù). The best results for the devotees will
come (tatra nèëäà khalu çreyäàsi syuù) from Viñëu
with çuddha-sattva body (sattva-tanoh).



Çiva says in Hari-vaàça:

|| Hari-vaàça ||
harir eva sadä dhyeyo

bhavadbhiù sattva-saàsthitaiù |
viñëu-mantraà sadä vipräù

paöhadhvaà dhyäta keçavam ||

You who are situated in sattva (bhavadbhiù sattva-
saàsthitaiù) should always meditate on Viñëu (harir eva
sadä dhyeyo). O brähmaëas (vipräù)! Always recite
Viñëu mantra (viñëu-mantraà sadä paöhadhvaà).
Meditate on Keçava (dhyäta keçavam).



Anuccheda – 106

Though devotion to Çiva has been explained in this way,
in the Vaiñëava scriptures, there are prescriptions for
worshipping devatäs with spiritual forms as servants in
the ävaraëas around the Lord. (Around the Lord’s abode
are four walls. Around that are concentric walls. On each
wall in the eight directions different sets of personalities
are situated. Each set is called an ävaraëa.)

Others should be regarded as vibhütis of the Lord, either
as the groups of the Lord’s Vaikuëöha followers or
followers assisting his human pastimes, just as many
persons gathered at Yudhiñöhira’s Räjasüya sacrifice to
please the Lord.



|| 7.10.32 ||
tataù sampüjya çirasä

vavande parameñöhinam
bhavaà prajäpatén devän
prahrädo bhagavat-kaläù

Prahläda (prahrädah), a portion of the Lord (bhagavat-
kaläù), then worshiped (tataù sampüjya) the Prajäpatis,
Brahmä, and Çiva (prajäpatén bhavaà parameñöhinam),
and bowed down with his head (çirasä vavande).



Yudhiñöhira said:
|| 10.72.3 ||

kratu-räjena govinda
räjasüyena pävanéù

yakñye vibhütér bhavatas
tat sampädaya naù prabho

O Govinda (govinda), I desire to worship (yakñye) your
auspicious, opulent expansions (bhavatah pävanéù
vibhütéh) by the Räjasüya sacrifice (räjasüyena), the king
of Vedic ceremonies (kratu-räjena). Please make our
endeavor a success (tat sampädaya naù), my Lord
(prabho).



The Lord explains these vibhütis to Satyabhämä in Padma Puräëa,
Kärttika-mähätmya:

|| Padma Puräëa 6.88.43-44 ||
çaiväù sauräç ca gäëeçä vaiñëaväù çakti-püjakäù |

mäm eva präpnuvantéha varñämbhaù sägaraà yathä ||
eko ’haà païcadhä jätaù kréòayan nämabhiù kila |
deva-datto yathä kaçcit puträdy-ähväna-nämabhiù ||

Worshippers of Çiva, the sun, Ganeça (çaiväù sauräç ca gäëeçä),
Viñëu and Durgä (vaiñëaväù çakti-püjakäù) attain me alone
(mäm eva präpnuvanti), just as the monsoon waters go to the sea
(varñämbhaù sägaraà yathä). Though one (ekah), I have five
forms (ahaà païcadhä jätaù) and perform pastimes with those
names (kréòayan nämabhiù kila), just as a person named
Devadatta (deva-datto yathä kaçcit) is called with various names
as his son and other relatives (puträdy-ähväna-nämabhiù).



Anuccheda – 106

Actually however the Vaiñëava is the best of all these
worshippers.

In Skanda Puräëa, in discussions between Brahmä and
Närada, and in Prahläda-saàhitä concerning staying
awake on Ekädasé, it is said:



|| Skanda Puräëa ||
na sauro na ca çaivo vä

na brähmo na ca çäktikaù |
na cänya-devatä-bhakteù

bhaved bhägavatopamaù ||

The worshippers of the sun, Çiva, Brahmä, Durgä (sauro
ca çaivo vä brähmo ca çäktikaù) or any devata (ca anya-
devatä-bhakteù) cannot compare with the devotee of the
Lord (na bhaved bhägavatopamaù).



Anuccheda – 106

When it is said that the worshippers of the sun and other
devatäs attain the Lord it is not because of that worship.

Rather, they attain the Lord by pure bhakti arising from
japa and austerity performed to please the Lord or by the
power of dying at a Viñëu-kñetra.

An example is Devaçarma and Candraçarma worshipping
the sun. The Lord says:



|| Padma Puräëa||
tat-kñetrasya prabhäveëa dharma-çélatayä punaù |

vaikuëöha-bhavanaà nétau mat-parau mat-samépagaiù ||
yävaj jévantu yat täbhyäà sürya-püjädikaà kåtam |

tenähaà karmaëä täbhyäà supréto hy abhavaà kila ||

By the power of the holy place (tat-kñetrasya
prabhäveëa), by their qualities of dharma (dharma-
çélatayä), the two, surrendering to me (mat-parau), were
brought to Vaikuëöha (vaikuëöha-bhavanaà nétau) by
my followers (mat-samépagaiù). I have been pleased by
these two (ahaà suprétah täbhyäà) since for their whole
life (yävaj jévantu) they worshipped the sun (sürya-
püjädikaà kåtam tena karmaëä) (and also performed
bhakti).



Anuccheda – 106

The holy place was Mäyäpuré.

When Kåñëa appeared they became Saträjit and Akrüra.

Similarly the devotee named Pundaréka attained the Lord
by serving his father.

Attaining the Lord by independent worship of devatäs is
denied in the Gétä:



|| 9.23 ||
ye 'py anya-devatä-bhaktä
yajante çraddhayänvitäù
te 'pi mäm eva kaunteya
yajanty avidhi-pürvakam

Those who are devoted to other gods (ye apy anya-
devatä-bhaktä) and with faith worship them
(yajante çraddhayänvitäù)—they also worship Me
(te api mäm eva yajanty), but by the wrong
method (avidhi-pürvakam), O son of Kunté
(kaunteya).



|| 9.24 ||
ahaà hi sarva-yajïänäà
bhoktä ca prabhur eva ca
na tu mäm abhijänanti
tattvenätaç cyavanti te

I am the enjoyer and master of all sacrifices (ahaà
hi sarva-yajïänäà bhoktä ca prabhur eva ca).
Those who do not know Me (na tu mäm
abhijänanti) in truth fall down (tattvenätaç
cyavanti te).



|| 9.25 ||
yänti deva-vratä devän
pitèn yänti pitå-vratäù
bhütäni yänti bhütejyä

yänti mad-yäjino 'pi mäm

The worshippers of the devas go to the devas
(yänti deva-vratä devän), and the worshippers of
the Pitås go to the Pitås (pitèn yänti pitå-vratäù).
The worshippers of ghosts go to the ghosts
(bhütäni yänti bhüta ijyä), and worshippers of Me
go to Me (yänti mad-yäjino 'pi mäm).



Some good qualities arise by worshipping the followers of
the Lord (devatäs). It is also an offense to disrespect
them.

|| 11.3.26 ||
çraddhäà bhägavate çästre

'nindäm anyatra cäpi hi
mano-väk-karma-daëòaà ca

satyaà çama-damäv api

The disciple should learn to have faith in the Bhägavatam
(çraddhäà bhägavate çästre), without criticizing other
scriptures (anindäm anyatra cäpi hi). He should learn to
avoid sinful acts of mind, speech and body (mano-väk-
karma-daëòaà ca), to speak the truth and to control the
mind and external senses (satyaà çama-damäv api).



Padma Puräëa says:

harir eva sadärädhyaù 
sarva-deveçvareçvaraù |
itare brahma-rudrädyä 
nävajïeyäù kadäcana ||

The supreme Lord (sarva-deveçvareçvaraù harir eva)
should always be worshipped (sadä ärädhyaù). One
should not disrespect Brahmä, Çiva and others (itare
brahma-rudrädyä nävajïeyäù kadäcana).



Gautaméya-tantra says:

gopälaà püjayed yas tu 
nindayed anya-devatäm |
astu tävat paro dharmaù 

pürva-dharmo’pi naçyati ||

If a person who worships Kåñëa (gopälaà püjayed yas
tu) criticizes the devatäs (nindayed anya-devatäm)
whatever dharma he has accomplished is destroyed
(pürva-dharmo’pi naçyati), what to speak of attaining
dharma in the future (astu tävat paro dharmaù).



|| 6.8.17 ||
hayaçérñä mäà pathi deva-helanät

May Hayagréva protect me from disrespecting the devatäs
when going on a path (hayaçérñä mäà pathi deva-
helanät).
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There is the following story in Viñëu-dharma.

Ambaréña worshipped the Lord for many days.

After that, the Lord in the form of Indra mounted Garuòa
in the form of Airävata and appeared before him, offering
a boon.

Seeing the form of Indra, Ambaréña offered respects but
did not want a benediction.
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He said, “He whom I worship and no other should give
me blessings.”

When Indra said “I will give you benedictions given by
the Lord” Ambaréña still did not want the blessings.

Indra then raised his thunderbolt to strike him.

Being pleased that his devotee did not accept blessings
from Indra, the Lord made that form disappear and
appeared in his real form. He gave mercy to his devotee.



It is a great fault to disrespect Çiva. Nandéçvara gave a
curse in the Fourth Canto:

|| SB 4.2.24 ||
vidyä-buddhir avidyäyäà
karmamayyäm asau jaòaù
saàsarantv iha ye cämum

anu çarvävamäninam

The curses are suitable because he takes ignorance
(avidyäyäà) in the form of karma (karmamayyäm) as
knowledge (vidyä-buddhir), and he is foolish (asau
jaòaù). Let those who follow Dakña (ye ca amum anu),
who insulted Çiva (çarva avamäninam), take repeated
birth and death in this world (iha saàsarantu).



Disrespecting Çiva is an offense because Çiva is a
great devotee of the Lord.

|| SB 4.11.33 ||
helanaà giriça-bhrätur

dhanadasya tvayä kåtam
yaj jaghnivän puëya-janän
bhrätå-ghnän ity amarñitaù

Because you have in anger killed many Yakñas (yad
amarñitaù jaghnivän puëya-janän), killers your
brother (bhrätå-ghnän), you have offended Kuvera
(tvayä dhanadasya helanaà kåtam), the brother of
Çiva (giriça-bhrätur).



Remembering Kuvera’s friendship with Çiva (devotee of the Lord),
Dhruva prayed to Kuvera for bhakti, since he desired the
devotee’s nature of being respectful to all beings and desired
bhakti. Thus it is said:

yo mäà samarcayen nityam
ekäntaà bhävam äçritaù |
vinindan devam éçänaà

sa yäti narakaà dhruvam ||

He who worships me constantly (yo mäà samarcayen nityam)
with pure devotion (ekäntaà bhävam äçritaù) but criticizes Çiva
(vinindan devam éçänaà) goes to hell for certain (sa yäti
narakaà dhruvam). (Kürma Puräëa )

This principle is also seen in the story of Citraketu.



Kapila condemned disrespecting ordinary living beings,
what to speak of Çiva.

3.29.21
ahaà sarveñu bhüteñu

bhütätmävasthitaù sadä
tam avajïäya mäà martyaù

kurute 'rcä-viòambanam

I (ahaà), the soul of all beings (bhütätmä), am always
(sadä) situated in all beings (sarveñu bhüteñu
avasthitaù). He (martyaù) who disrespects me
(avajïäya mäà) in all beings (tam) performs false
worship of my deity form (kurute arcä-viòambanam).
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The Lord is the antaryämé (bhütämä) of all beings
(sarveñu bhüteñu), from ordinary living beings up to the
jévas who offer themselves to the Lord.

By disrespecting living beings one disrespects the Lord
since the Lord resides in them.

A person who disrespects living beings and worships a
deity form does false worship.

He disrespects the deity.



3.29.22
yo mäà sarveñu bhüteñu
santam ätmänam éçvaram

hitvärcäà bhajate mauòhyäd
bhasmany eva juhoti saù

He who worships the deity (yah arcäà bhajate) while
rejecting me (mäà hitvä), the Lord being present in all
beings (sarveñu bhüteñu santam ätmänam éçvaram), out
of ignorance (mauòhyäd), simply makes oblations into
ashes (instead of fire) (bhasmany eva juhoti saù).
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Out of foolishness (mauòhyät) a person who rejects me,
the Paramätmä present in all beings, and worships my
deity form of stone or wood, not understanding that the
form is non-different from me, simply offers water and
other items from a material viewpoint.

In Agni Puräëa a sage laments for his son killed by
Daçaratha:



Agni Puräëa
çilä-buddhiù kåtä kià vä pratimäyäà harer mayä |
kià mayä pathi dåñöasya viñëu-bhaktasya karhicit ||

tan-mudräìkita-dehasya cetasänädaraù kåtaù |
yena karma-vipäkena putra-çoko mamedåçaù ||

I thought (mayä kåtä) the deity of the Lord (ayäà harer
pratimä) was merely stone (çilä-buddhiù). On seeing
the devotee of the Lord (pathi dåñöasya viñëu-
bhaktasya) marked with symbols of the Lord (tad-
mudräìkita-dehasya), I did not show respect to them in
my mind (mayä cetasä anädaraù kåtaù). Because of that
(yena karma-vipäkena), I must now lament for my son
(putra-çoko mama édåçaù).



Agni Puräëa
viñëv-arcäyäà çilä dhér guruñu nara matir vaiñëave jäti buddhir

viñëor vä vaiñëavänäà kali mala mathane päda térthe ’mbu buddhiù |
çré viñëor nämni mantre sakala kaluña he çabda sämänya buddhir

viñëau sarveçvareçe tad itara sama dhér yasya vä näraké saù ||

A person who thinks the deity of Viñëu is stone (viñëv-arcäyäà çilä dhér),
who thinks the guru is a human (guruñu nara matir), who considers a
Vaiñëava according to his caste (vaiñëave jäti buddhir), who thinks that
Viñëu and the Vaiñëavas are contaminated by Kali-yuga (viñëor vä
vaiñëavänäà kali mala mathane), who thinks caraëämåta is ordinary water
(päda térthe ambu buddhiù), who thinks that the name and mantra of
Viñëu (çré viñëor nämni mantre) which destroys all sin (sakala kaluña hä)
is ordinary sound (çabda sämänya buddhir) and who thinks that Viñëu, the
Lord of all beings (viñëau sarveçvareçe) is on the level of other beings (tad
itara sama dhér), goes to hell (yasya vä näraké saù).
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Since the fool does not see me, he disrespects all beings.

By that fault, his worship is like offering ghee into ashes.

There is no result for a person devoid of proper faith.

The kaniñöha devotee has some faith, generated by
popular tradition.

That is described in the following:



|| 17.1 ||
arjuna uväca

ye çästra-vidhim utsåjya
yajante çraddhayänvitäù
teñäà niñöhä tu kä kåñëa
sattvam äho rajas tamaù

Arjuna said: O Kåñëa (kåñëa), what is the position
of those (teñäà niñöhä tu kä) who give up the rules
of scripture (ye çästra-vidhim utsåjya) but worship
with faith (yajante çraddhayänvitäù). Is this a
sattva, or rajas and tamas condition (sattvam äho
rajas tamaù)?



It is said:

|| 11.2.47 ||
arcäyäm eva haraye

püjäà yaù çraddhayehate
na tad-bhakteñu cänyeñu

sa bhaktaù präkåtaù småtaù

A devotee who faithfully engages in the worship (yaù
çraddhayä püjäà éhate) of the deity in the temple
(haraye arcäyäm eva) but does not behave properly
toward other devotees (na tad-bhakteñu) or people in
general (ca anyeñu) is called an unrefined devotee (sa
bhaktaù präkåtaù småtaù).



Though any type of worship of the Lord must give
results, this type of worship does not give results
quickly. However results arise:

3.29.25
arcädäv arcayet tävad

éçvaraà mäà sva-karma-kåt
yävan na veda sva-hådi

sarva-bhüteñv avasthitam

When a person does not know (yävan na veda) that the
Lord is situated in all beings (sarva-bhüteñv avasthitam)
and within his own heart (sva-hådi), that person should
worship me in the deity form (tävad éçvaraà mäà
arcayet arcädäv) along with prescribed duties without
attachment (sva-karma-kåt).



Disrespect for others is described as follows:

3.29.23
dviñataù para-käye mäà
mänino bhinna-darçinaù
bhüteñu baddha-vairasya
na manaù çäntim åcchati

If a person offers respects to me (mäà mäninah) but is
inimical to other beings (bhüteñu baddha-vairasya),
hating other bodies (para-käye dviñataù), not seeing
others’ suffering as equal to his own (bhinna-darçinaù),
his mind does not attain peace (na manaù çäntim
åcchati).



A person devoid of seeing the Lord in all beings (bhinna-
darçinaù), who is proud and who has strong hatred of
living beings, does not attain a peaceful mind:

Mahabharata
piteva putraà karuëo
nodvejayati yo janaù |
viçuddhasya håñékeças

tasya türëaà prasédati ||

The pure person (viçuddhasya) who does not disturb
others (nodvejayati yo janaù) just as a father is
compassionate to his son (piteva putraà karuëo)
quickly gains the mercy of the Lord (tasya türëaà
håñékeças prasédati).



3.29.24
aham uccävacair dravyaiù

kriyayotpannayänaghe
naiva tuñye 'rcito 'rcäyäà
bhüta-grämävamäninaù

O mother (anaghe)! I am not pleased (aham na eva
tuñye) with the person who criticizes other beings
(bhüta-gräma avamäninaù) while worshipping my deity
form (arcito arcäyäà) with rites (kriyayä utpannayä)
using various materials (uccävacair dravyaiù).

Avamäninaù means a person who criticizes. This is the
equivalent of hatred.



|| 11.23.3 ||
na tathä tapyate viddhaù

pumän bäëais tu marma-gaiù
yathä tudanti marma-sthä

hy asatäà paruñeñavaù

Sharp arrows (bäëaih) which pierce one’s chest and reach
the heart (pumän viddhaù marma-gaiù) do not cause as
much suffering (na tathä tapyate) as the arrows of harsh,
insulting words spoken by materialists (yathä tudanti
asatäà paruña iñavaù) that become lodged within the heart
(marma-sthä).
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Harsh words are worse than arrows, not the opposite. Thus
Kapila mentions criticism after the arrows.

Thus it is a fault if one does not have faith in bhakti because of
ignorance of the Lord.

However, Kapila accepts the usefulness of deity worship even if
performed with ignorance (since it produces knowledge).

He teaches that deity worship along with prescribed duties is a
cause of a person developing knowledge of the Lord’s presence
everywhere, which causes faith:



3.29.25
arcädäv arcayet tävad

éçvaraà mäà sva-karma-kåt
yävan na veda sva-hådi

sarva-bhüteñv avasthitam

When a person does not know (yävan na veda) that the
Lord is situated in all beings (sarva-bhüteñv avasthitam)
and within his own heart (sva-hådi), that person should
worship me in the deity form (tävad éçvaraà mäà
arcayet arcädäv) along with prescribed duties without
attachment (sva-karma-kåt).
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While doings his prescribed duties he should worship the deity,
as long has he does not know that the Lord is situated in all
beings.

Performance of duties is an assistant, since a person without faith
is not qualified for pure bhakti.

Qualification for pure bhakti is jäta-çraddho mat-kathäsu: he has
developed faith in my topics. (SB 11.20.27)

Having developed faith from knowledge of the Lord, that person
does not worship the Lord while performing duties of dharma.
He performs pure worship only.



|| 11.20.9 ||
tävat karmäëi kurvéta
na nirvidyeta yävatä

mat-kathä-çravaëädau vä
çraddhä yävan na jäyate

As long as one does not become detached from daily and
periodic duties (na nirvidyeta yävatä) or has not awakened
his faith (çraddhä yävan na jäyate) in hearing topics about
me (mat-kathä-çravaëädau vä), one must perform one’s
prescribed duties of varëäçrama (tävat karmäëi kurvéta).



This person however does not give up deity worship, for
it is said:

Hayaçérña-paëcarätra
pratiñöhitärcä na tyäjyä
yävaj-jévaà samarcayet |
varaà präëa-parityägaù
çiraso väpi kartanam ||

One should not give up (na tyäjyä) worship (pratiñöhitä
arcä samarcayet) for one’s whole life (yävaj-jévaà). It is
better to give up one’s life (varaà präëa-parityägaù) or
cut off one’s head (çiraso väpi kartanam).



Performing deity worship along with dharma, one
cannot attain perfection without being merciful to living
entities:

3.29.26
ätmanaç ca parasyäpi

yaù karoty antarodaram
tasya bhinna-dåço måtyur
vidadhe bhayam ulbaëam

In the form of death (måtyuh), I give great fear (vidadhe
ulbaëam bhayam) to the person who makes (yaù
karoty) distinction between his own belly and the bellies
of others (antara udaram ätmanah ca parasya api).
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The person sees difference between his own and others bellies.

He does not see equally with the Lord in every being.

He thinks only of his own stomach when he feels hunger.

For the person who sees difference I, as death, give frightening
saàsära (bhayam).

This is further explained:



3.29.27
atha mäà sarva-bhüteñu
bhütätmänaà kåtälayam

arhayed däna-mänäbhyäà
maitryäbhinnena cakñuñä

On the other hand (atha), they should worship me
(mäà arhayed), the soul in all beings (bhütätmänaà),
who have taken shelter in all beings (sarva-bhüteñu kåta
älayam), with gifts and respect (däna-mänäbhyäà),
treating all beings as equal friends (maitryä abhinnena
cakñuñä).
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For this reason (atha), to the best of one’s ability, by
giving, and if that is not possible by respecting, while
seeing non-difference (abhinnena cakñuñä), they should
worship me.

Thus the Lord says to Sanaka:



3.16.10
ye me tanür dvija-varän duhatér madéyä

bhütäny alabdha-çaraëäni ca bheda-buddhyä
drakñyanty agha-kñata-dåço hy ahi-manyavas tän

gådhrä ruñä mama kuñanty adhidaëòa-netuù

The enraged servants of Yama (ahi-manyavas tän adhidaëòa-
netuù), with forms like vultures (gådhrä), tear out the eyes (ruñä
kuñanty) of those who (ye), with vision destroyed by sin (agha-
kñata-dåço), see difference (bheda-buddhyä drakñyanty)
between my forms (me tanür) and the brähmaëas (dvija-varän),
cows (duhatér) and shelterless beings (madéyä alabdha-çaraëäni
bhütäny).

Seeing with eyes of non-difference everywhere is the best vision.

Worship while seeing all beings as equal is described while
making some distinctions:



3.29.28
jéväù çreñöhä hy ajévänäà
tataù präëa-bhåtaù çubhe
tataù sa-cittäù pravaräs
tataç cendriya-våttayaù

O Mother (çubhe)! Living immovable entities are
superior to withered ones (jéväù çreñöhä hy ajévänäà).
Superior to them are entities with greater life symptoms
(tataù präëa-bhåtaù). Superior to them are the entities
with higher consciousness and movement (tataù
pravaräh sa-cittäù). Superior than them are entities
with senses, such as trees (tatah ca indriya-våttayaù).



3.29.29
taträpi sparça-vedibhyaù

pravarä rasa-vedinaù
tebhyo gandha-vidaù çreñöhäs

tataù çabda-vido varäù

Superior to the trees with touch sensation (tatra api
sparça-vedibhyaù pravarä) are beings with taste
sensation (rasa-vedinaù). Superior to them are living
entities with a sense of smell (tebhyo gandha-vidaù
çreñöhäh), and superior to them are living entities that
can hear (tataù çabda-vido varäù).



3.29.30
rüpa-bheda-vidas tatra
tataç cobhayato-dataù

teñäà bahu-padäù çreñöhäç
catuñ-pädas tato dvi-pät

Entities which can distinguish form are superior (rüpa-
bheda-vidah tatra). Superior to them are entities with
two sets of teeth (tatah ca ubhayato-dataù). Superior to
them are beings with many legs (teñäà bahu-padäù
çreñöhäh). Superior to them are animals with four legs
(catuñ-pädas tatah). Superior to them are humans with
two legs (dvi-pät).



3.29.31
tato varëäç ca catväras

teñäà brähmaëa uttamaù
brähmaëeñv api veda-jïo

hy artha-jïo 'bhyadhikas tataù

Among the humans, those within the varëäçrama are
superior (tatah varëäh ca catväras). Among the varëas,
the båahmaëas are the best (teñäà brähmaëa uttamaù).
Among the brähmaëas, one who knows the Vedas is
superior (brähmaëeñv api veda-jïo). Among the
knowledgeable brähmaëas, one who knows the meaning
of the Vedas is superior (tataù artha-jïo abhyadhikah).



3.29.32
artha-jïät saàçaya-cchettä
tataù çreyän sva-karma-kåt
mukta-saìgas tato bhüyän

adogdhä dharmam ätmanaù

Better than the knower of the meaning of the Vedas
(artha-jïät) is the brähmaëa who can cut doubts
(saàçaya-cchettä). Better than the one who cuts doubts
(tataù çreyän) is the brähmaëa who also performs his
duties completely (sva-karma-kåt). Better still (tato
bhüyät) is the jïäné (mukta-saìgah) who does not enjoy
the results of his previous actions of dharma (adogdhä
ätmanaù dharmam).



3.29.33
tasmän mayy arpitäçeña-
kriyärthätmä nirantaraù

mayy arpitätmanaù puàso
mayi sannyasta-karmaëaù
na paçyämi paraà bhütam

akartuù sama-darçanät

Superior to the jïäné (tasmät) is the person (puàsah) who fully
dedicates (nirantaraù arpita açeña) his activities such hearing
and chanting (kriyä), his wealth (artha), his identity (ätmä), his
mind and his intelligence (ätmanaù) to me (mayy). I do not see
a greater living entity (na paçyämi paraà bhütam) than this
person who has offered himself to me (mayy arpita ätmanaù),
giving up all varëäçrama actions (mayi sannyasta-karmaëaù),
who thinks that the Lord alone inspires his bhakti (akartuù), and
who identifies with others’ happiness and distress (sama-
darçanät).
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The later living entities are superior to the previous by
the addition of an extra quality.

Adogdhä dharma means a person performing niñkäma-
karma.

Nirantaraù means bhakti without obstacles of jïäna.

This person is called a non-doer (akartuù) since he does
not think of karma as his responsibility, having offered
himself to the Lord.
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He is devoid of identity as an independent agent, understanding
that his activities of bhakti are dependent on the Lord.

He sees the Lord in all beings as also in himself (sama-darçanät).

Thus he thinks of benefiting others. Living beings are superior to
nonliving entities since they can perform actions like hearing.

Highest respect should be given to the devotees.

Respect is given to others as much as possible and when
available.



3.29.34
manasaitäni bhütäni

praëamed bahu-mänayan
éçvaro jéva-kalayä

praviñöo bhagavän iti

He should offer great respects with the mind (manasä
praëamed bahu-mänayan) to all living entities (etäni
bhütäni), thinking that the Supreme Lord (bhagavän)
has entered that entity (praviñöah) along with his
portion (kalayä) in the form of the jéva (éçvaro jéva-
kalayä).
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Jéva-kalayä means as the cause of the jéva, antaryämé.

Thus respect for all beings is prescribed for initial
worshippers.

Worshippers with faith however see the manifestation of
Lord’s quality (of compassion) spread everywhere.

Thus it is said in Skanda Puräëa:



Skanda Puräëa
etena hy adbhutä vyädha
tavähiàsädayo guëäù |

hari-bhaktau pravåttä ye 
na te syuù para-täpinaù ||

Your quality of non-violence (tava ete ähiàsädayo
guëäù) is not astonishing (na hy adbhutä vyädha).
Those who worship the Lord with bhakti (hari-bhaktau
pravåttä ye) do not disturb other beings (na te syuù
para-täpinaù).
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The quality of being friendly to all beings manifests in
the devotees by remembering this quality in the Lord,
following the conduct of the people of Gokula who have
perfect, pure friendship.

Those with bhäva naturally have non-violence and
detachment.

That is shown in the following:



1.18.22
yatränuraktäù sahasaiva dhérä

vyapohya dehädiñu saìgam üòham |
vrajanti tat pärama-haàsyam antyaà

yasminn ahiàsopaçamaù sva-dharmaù ||

The devotees who are attracted to Kåñëa (yatra
anuraktäù dhérä), immediately (sahasaiva) giving up
(vyapohya) strong attachment (üòham saìgam) to body
and other material objects (dehädiñu), attain (vrajanti)
the highest stage of life, pärama-haàsa (tat pärama-
haàsyam antyaà), in which (yasminn) lack of hatred
and absorption in Kåñëa (ahiàsä-upaçamaù) are the
natural qualities (sva-dharmaù).



This quality is also noted in the highest devotees:

|| 11.2.45 ||
çré-havir uväca

sarva-bhüteñu yaù paçyed
bhagavad-bhävam ätmanaù
bhütäni bhagavaty ätmany

eña bhägavatottamaù

Çré Havis said: The most advanced devotee (eña
bhägavatottamaù) sees (yaù paçyed) Supreme Lord,
one’s object of worship (bhagavad-bhävam ätmanaù),
within everything (sarva-bhüteñu), and sees everything in
the Supreme Lord (bhütäni bhagavaty ätmany).
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According to SB 4.31.12, worship of devatäs, while
thinking they are independent, is redundant, since
watering the root accomplishes everything.

One should worship the Lord within the devatäs.

The devatäs should be respected since they are related to
the Lord.

This is done in order to quickly destroy attachment and
hatred towards other beings.
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Compassion for living entities alone however became an
obstacle for Bharata, who gave up worship of the Lord.

Thus the idea that compassion for living entities is the
main part of bhakti and worship of the Lord is not the
main part is hereby refuted.

Verse 3.29.15 says that there should not be excessive
violence.
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This indicates that there is some violence in picking
flowers and leaves, as part of the activity of Païcarätrika
worship.

One should not disrespect the devatäs and should respect
them in their relationship with the Lord.

Independent worship is condemned.

Thus it was rightly said that those who do not worship
the Lord are fools.



|| 6.9.22 ||
avismitaà taà paripürëa-kämaà

svenaiva läbhena samaà praçäntam
vinopasarpaty aparaà hi bäliçaù
çva-läìgulenätititarti sindhum

The great fool (bäliçaù) who is trying to cross the ocean of
saàsära (atititarti sindhum) by holding onto a dog’s tail (çva-
läìgulena) approaches anyone (upasarpaty aparaà) except
(vinä) the Lord, for whom nothing is astonishing to accomplish
(avismitaà), who is full in his desires (taà paripürëa-kämaà)
with (samaà) a perfect form (läbhena), and who is gentle with
his devotees (svenaiva praçäntam).

The devatäs speak to the Lord.



Anuccheda – 107

Theme: Bhakti is affirmed by 
not respecting processes 

which do not take shelter of 
bhakti (contd…)



|| 10.48.26 ||
kaù paëòitas tvad aparaà çaraëaà saméyäd

bhakta-priyäd åta-giraù suhådaù kåta-jïät
sarvän dadäti suhådo bhajato ’bhikämän
ätmänam apy upacayäpacayau na yasya

What learned person (kaù paëòitah) would approach (saméyäd)
anyone but you (tvad aparaà) for shelter (çaraëaà), when you
are the affectionate (suhådaù), grateful (kåta-jïät) and truthful
(åta-giraù) well-wisher of your devotees (bhakta-priyäd)? To
those who worship you in sincere friendship (suhådo bhajatah)
you reward everything they desire (sarvän abhikämän dadäti),
even your own self (ätmänam apy), yet you never increase or
diminish (na yasya upacaya apacayau).



Anuccheda – 107

The Lord has a nature of benefiting others (suhådaù) and
shows great gratitude even if the person helps very little.

The Lord gives all desired things (kämän) completely
(abhi) to the person who worships him.

But there is no decrease when the Lord gives everything
or gives to many persons.

Akrüra speaks to the Lord.


