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Assorted Bhakti 
Topics - II



Anuccheda – 108

Theme: Disregard for the Non-
devotee



Excellence of bhakti is shown by disregarding the
nondevotee.

|| 3.15.24 || 
ye ’bhyarthitäm api ca no nå-gatià prapannä

jïänaà ca tattva-viñayaà saha-dharmaà yatra
närädhanaà bhagavato vitaranty amuñya

sammohitä vitatayä bata mäyayä te

Those who have taken human birth (nå-gatià prapannä),
desired even by the devatäs (ye abhyarthitäm api ca nah), in
which knowledge and dharma are present (jïänaà ca tattva-
viñayaà saha-dharmaà yatra), are completely bewildered by
the Lord’s extensive mäyä (sammohitä vitatayä bata mäyayä
te) if they do not perform worship (närädhanaà vitaranty)
of the Lord (bhagavato amuñya).



Anuccheda – 108

Persons of human birth, qualified with dharma
including worship of the Lord and knowledge of truth up
to knowledge of the Lord (jïänaà tattva-viñayam), who,
even having these attributes, do not (na vitaranti)
worship the Lord, which is the root of all dharmas and
all knowledge, are bewildered by mäyä.



|| 2.3.20 || 
bile batorukrama-vikramän ye

na çåëvataù karëa-puöe narasya |
jihväsaté därdurikeva süta

na copagäyaty urugäya-gäthäù ||

Süta (süta)! How lamentable (bata)! The ears of a person
(narasya karëa-puöe) who has not heard (ye na
çåëvataù) the glories of the Lord (ukrama-vikramän) are
like snake holes (bile). The tongue (jihvä) which does
not chant the glories of the Lord (na ca upagäyaty
urugäya-gäthäù) is as offensive (asaté) as a frog’s tongue
(därdurikä iva).



|| Brahma-vaivarta Puräëa || 
präpyäpi durlabhataraà 

mänuñyaà vibudhepsitam |
yair äçrito na govindas 

tair ätmä vaïcitaç ciram ||

açéti-caturaç caiva 
lakñäàs tän jéva-jätiñu |

bhramadbhiù puruñaiù präpya 
mänuñyaà janma-paryayät ||

tad apy aphalatäà jätaà 
teñäm ätmäbhimäninäm |

varäkänäm anäçritya 
govinda-caraëa-dvayam ||



Persons who have attained (präpyäpi) rare human life
(durlabhataraà mänuñyaà) desired by the devatäs
(vibudhepsitam) but who do not take shelter of Govinda
(yair äçrito na govindas) have cheated themselves (tair
ätmä vaïcitaç ciram). Attaining human life (präpya
mänuñyaà janma) after wandering (paryayät) in eight
hundred and forty thousand species (açéti-caturaç caiva
lakñäàs tän jéva-jätiñu), if a foolish person
(bhramadbhiù puruñaiù), thinking his body to be his self
(ätmäbhimäninäm), does not take shelter of Govinda’s
feet (govinda-caraëa-dvayam anäçritya), his birth is
useless (tad apy aphalatäà jätaà).



Anuccheda – 109

Theme: Disregard for the Non-
devotee (contd…)



|| 5.18.12 || 
yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù
haräv abhaktasya kuto mahad-guëä

manorathenäsati dhävato bahiù

The devatäs constantly dwell (tatra samäsate suräù) with
all good qualities (sarvair guëai) in that person who has
pure bhakti for the Lord (yasyästi bhaktir bhagavaty
akiïcanä). There are no good qualities (kuto mahad-
guëä) in the non-devotee (haräv abhaktasya) who chases
after temporary material objects (mano rathena asati
dhävatah) with desire for material pleasure (bahiù).



Anuccheda – 109

Akiïcanä means “without desire.”

The devatäs with all qualities like jïäna and vairägya
reside completely (sam äsate) in the devotee.

Bhadraçravä speaks to Hayaçérña.



Anuccheda – 110

Theme: Followers of different 
paths are disregarded



|| 3.9.10 || 
ahny äpåtärta-karaëä niçi niùçayänä

nänä-manoratha-dhiyä kñaëa-bhagna-nidräù
daivähatärtha-racanä åñayo ’pi deva

yuñmat-prasaìga-vimukhä iha saàsaranti

O Lord (deva)! The jïänés (åñayah api), having disturbed
senses (ärta-karaëä), engage them during the day (ahny
äpåta), and, sleeping at night (niçi niùçayänä), have their
sleep broken (kñaëa-bhagna-nidräù) by various desires
represented in dreams (nänä-manoratha-dhiyä). They
thus obtain (ähata) objects of enjoyment (artha-racanä)
by karma (daiva). They continue to be reborn in this
material world (iha saàsaranti), since they are averse to
your association (yuñmat-prasaìga-vimukhä).



Anuccheda – 110

People of this nature, who are averse to worshipping the
Lord, end up in saàsära.

What to speak of sages who have perfected their method,
if they are averse to things related to you.

They also enter saàsära.

That is expressed in this verse.



|| 10.2.32 || 
ye ’nye ’ravindäkña vimukta-mäninas

tvayy asta-bhäväd aviçuddha-buddhayaù
äruhya kåcchreëa paraà padaà tataù

patanty adho ’nädåta-yuñmad-aìghrayaù

[Someone may say that aside from devotees, who always seek
shelter at the Lord's lotus feet, there are those who are not
devotees but who have accepted different processes for attaining
salvation. What happens to them? In answer to this question,
Lord Brahmä and the other demigods said:] O lotus-eyed Lord
(aravindäkña), although nondevotees (ye anye) who accept
severe austerities and penances to achieve the highest position
(äruhya kåcchreëa paraà padaà) may think themselves liberated
(vimukta-mäninah), their intelligence is impure (aviçuddha-
buddhayaù). They fall down from their position of imagined
superiority (tataù asta-bhäväd patanty adhah) because they have
no regard for Your lotus feet (anädåta-yuñmad-aìghrayaù).



|| 6.3.19 ||

dharmaà tu säkñäd bhagavat-praëétaà
na vai vidur åñayo näpi deväù

na siddha-mukhyä asurä manuñyäù
kuto nu vidyädhara-cäraëädayaù

The great sages (åñayah), the devatäs (deväù), the chief
Siddhas (siddha-mukhyäh), the demons and humans
(asurä manuñyäù), what to speak of Vidyädharas and
Cäraëas (kuto nu vidyädhara-cäraëädayaù), cannot
ascertain (na vai viduh) dharma established by the Lord
(säkñäd bhagavat-praëétaà dharmaà).



|| 6.3.20-21 ||
svayambhür näradaù çambhuù kumäraù kapilo manuù

prahlädo janako bhéñmo balir vaiyäsakir vayam

dvädaçaite vijänémo dharmaà bhägavataà bhaöäù
guhyaà viçuddhaà durbodhaà yaà jïätvämåtam açnute

My dear servants (bhaöäù)! Lord Brahmä, Närada, Lord Çiva
(svayambhür näradaù çambhuù), the four Kumäras, Lord Kapila,
Sväyambhuva Manu (kumäraù kapilo manuù), Prahläda
Mahäräja, Janaka Mahäräja, Bhéñma (prahlädo janako bhéñmo),
Bali Mahäräja, Çukadeva Gosvämé and I myself (balir vaiyäsakir
vayam) know (dvädaça ete vijänémo) bhägavata-dharma
(dharmaà bhägavataà), which is confidential, pure, and difficult
to comprehend (guhyaà viçuddhaà durbodhaà). Knowing
this, one attains immortality (yaà jïätvä amåtam açnute).



Anuccheda – 110

We twelve persons, instituting dharma, investigate the
Lord’s dharma rather than teaching in general from our
own works, because this dharma is invisible (guhyam),
impossible to comprehend by others.

It should be accepted because, on knowing it, one attains
the highest result (amåtam).



||BRS 1.1.38||
brahmänando bhaved eña
cet parärddha-guëékåtaù

naiti bhakti-sukhämbhodheù
paramäëu-tuläm api

The bliss of brahman realization (brahmänandah)
accumulated by samädhi lasting for half of Brahmä’s life
(parärddha-guëé kåtaù) cannot compare (na tuläm
bhaved) to one drop (paramäëu api) of the ocean of the
happiness of bhakti (bhakti-sukha ambhodheù).



||10.33.39||
vikréòitaà vraja-vadhübhir idaà ca viñëoù
çraddhänvito ’nuçåëuyäd atha varëayed yaù

bhaktià paräà bhagavati pratilabhya kämaà
håd-rogam äçv apahinoty acireëa dhéraù

Anyone who (yaù) faithfully and continually hears
(çraddhänvito anuçåëuyäd) or describes (atha
varëayed) the Lord’s playful affairs with the young
gopés of Våndävana (vikréòitaà vraja-vadhübhir idaà)
will attain (pratilabhya) the highest type of prema to
the Lord (bhaktià paräà bhagavati), will quickly
destroy lust (äçu kämaà apahinoty), the disease of the
heart (håd-rogam), and will immediately become steady
(acireëa dhéraù).



Therefore it is said:

|| 6.3.25 ||
präyeëa veda tad idaà na mahäjano 'yaà

devyä vimohita-matir bata mäyayälam
trayyäà jaòé-kåta-matir madhu-puñpitäyäà

vaitänike mahati karmaëi yujyamänaù

Other persons (na ayaà mahäjanah), bewildered in
intelligence (vimohita-matih) by very powerful mäyä
(devyä mäyayä), having material intelligence (jaòé-kåta-
matih), engaging in great rituals (mahati karmaëi
yujyamänaù) with elaborate arrangements (vaitänike)
mentioned in the Vedas (trayyäà) with flowery language
(madhu-puñpitäyäà), generally do not know (präyeëa
na veda) this dharma (idaà).



Anuccheda – 110

“Mahäjanas” refers to other persons with great qualities,
received from sampradäyas receiving knowledge from
these twelve devotees.

Thus it was correctly said that the jïänés continue rebirth
in this world.

Brahmä speaks to Garbhodaçäyé Viñëu.



Anuccheda – 111

Theme: Bhakti is the Highest 
Abhideya



|| 6.46 ||
tapasvibhyo 'dhiko yogé

jïänibhyo 'pi mato 'dhikaù
karmibhyaç cädhiko yogé
tasmäd yogé bhavärjuna

According to Me (matah), the yogé is better than
the tapasvé (tapasvibhyo adhikah yogé), better
than the jïäné (jïänibhyo api adhikaù), and better
than the karma yogé (karmibhyaç cädhiko yogé).
Therefore, be a yogé, Arjuna (tasmäd yogé
bhavärjuna).



|| 6.47 ||
yoginäm api sarveñäà

mad-gatenäntar-ätmanä
çraddhävän bhajate yo mäà

sa me yuktatamo mataù

But I consider (me mataù) he who worships Me
with faith (yah çraddhävän mäà bhajate), with
mind attached to Me (mad-gatena antar-ätmanä),
to be greater than all types of yogés (yoginäm api
sarveñäà yukta tamah).



Anuccheda – 111

The person who worships me with faith is greater than the
yogi or the others.

Possessive case (yogénäm) expresses the ablative case
(yogébhyaù).

The devotee is greater than all those mentioned.

The word sarveñäm means all the previously mentioned
practitions, not just yogés, for it is said daivam eväpare
yajïaà yoginaù paryupäsate: Others however, karma-yogés,
engage in worship of devatäs. (BG 4.25)



Anuccheda – 111

Therefore it is proved that bhakti to the Lord is necessary for
all people, since those who are not devotees are condemned.

The Lord says to Uddhava:



|| 11.18.42 ||
bhikñor dharmaù çamo 'hiàsä

tapa ékñä vanaukasaù
gåhiëo bhüta-rakñejyä
dvijasyäcärya-sevanam

The main duties of a sannyäsé (bhikñor dharmaù) are
equanimity and nonviolence (çamo 'hiàsä), whereas the
duties of the vanaprastha are austerity and philosophical
understanding of the difference between the body and
soul (tapa ékñä vanaukasaù). The main duties of a
householder (gåhiëo) are to give shelter to all living
entities (bhüta-rakñä) and to perform sacrifices (ijyä),
and the main duty of the brahmacäré is serving the guru
(dvijasya äcärya-sevanam).



|| 11.18.43 ||
brahmacaryaà tapaù çaucaà

santoño bhüta-sauhådam
gåhasthasyäpy åtau gantuù
sarveñäà mad-upäsanam

As well, the householder may approach his wife for sex
only at the time prescribed for begetting children
(gåhasthasyäpy åtau gantuù). Otherwise, the
householder should practice celibacy, austerity,
cleanliness of mind and body (brahmacaryaà tapaù
çaucaà), satisfaction, and friendship toward all living
entities (santoño bhüta-sauhådam). Worship of me is to
be practiced by all human beings, regardless of social or
occupational divisions (sarveñäà mad-upäsanam).



Anuccheda – 111

Närada includes bhakti while discussing the duties of all
varëas (SB 7.11.10).

Mahäbhärata says:
mätåvat parirakñantaà
såñöi-saàhära-kärakam |
yo närcayati deveçaà

taà vidyäd brahma-ghätakam ||

The person who does not worship the Lord (yo na arcayati
deveçaà), who protects the universe like a mother (mätåvat
parirakñantaà) and creates and destroys it (såñöi-saàhära-
kärakam), should be known as a killer of a brähmaëa (taà
vidyäd brahma-ghätakam).



|| BG 7.15 ||
na mäà duñkåtino müòhäù
prapadyante narädhamäù

mäyayäpahåta-jïänä
äsuraà bhävam äçritäù

The falsely intelligent (duñkåtinah), consisting of the
animalistic humans engrossed solely in material pleasure
(müòhäù), the condemned humans who give up bhakti
after practicing it (narädhamäù), the deluded theists who
think My body is material (mäyayä apahåta-jïänä), and
the demons who attack My form (äsuraà bhävam
äçritäù), do not surrender to Me (na mäà prapadyante).



|| Viñëu-dharma ||
dvividho bhüta-sargo’yaà

daiva äsura eva ca |
viñëu-bhakti-paro daiva
äsuaras tad-viparyayaù ||

There are two types of beings (dvividho bhüta-
sargo’yaà): devotees and demons (daiva äsura eva ca).
The devotees are dedicated to Viñëu (viñëu-bhakti-paro
daiva). The demons are the opposite (äsuaras tad-
viparyayaù).



|| 7.9.10 ||
vipräd dvi-ñaò-guëa-yutäd aravinda-näbha-
pädäravinda-vimukhät çvapacaà variñöham

manye tad-arpita-mano-vacanehitärtha-
präëaà punäti sa kulaà na tu bhürimänaù

I consider (manye) a dog-eater (çvapacaà) who has
dedicated everything—mind, words, activities, wealth
and life—to the Supreme Lord (tad-arpita-mano-vacana-
éhita-artha-präëaà) superior (variñöham) to a brähmaëa
who has all twelve items of the previous verse (vipräd
dvi-ñaò-guëa-yutäd) but who is averse to the lotus feet of
the Lord (aravinda-näbha-pädäravinda-vimukhät). He
purifies his whole family (sah kulaà punäti), whereas
the so-called respectable person does not (na tu
bhürimänaù).



|| Närada Puräëa ||
çvapaco ’pi mahé-päla

viñëu-bhakto dvijädhikaù |
viñëu-bhakti-vihénas tu

dvijo ’pi çvapacädhikaù || 

O king (mahé-päla)! The dog eater (çvapaco api) who is a
devotee of Viñëu (viñëu-bhakto) is greater than the
brähmaëa (dvijädhikaù). The brähmaëa (dvijo ’pi)
without bhakti to Viñëu (viñëu-bhakti-vihénas tu) is
worse than a dog eater (çvapacädhikaù).



|| Garuòa Puräëa 1.231.17 ||
antaà gato ’pi vedänäà

sarva-çästrärtha-vedy api |
yo na sarveçvare bhaktas 

taà vidyät puruñädhamam ||

The person who has studied all the Vedas (antaà gato ’pi
vedänäà) and other scriptures (sarva-çästrärtha-vedy
api) is the worst of men (taà vidyät puruñädhamam) if
he is not a devotee of the Lord (yo na sarveçvare
bhaktas).



|| Närada Puräëa 1.37.5||
hari-püjä-vihénäç ca 

veda-vidveñiëas tathä |
go-dvija-dveña-niratä
räkñasäù parikértitä ||

The persons who do not worship the Lord (hari-püjä-
vihénäç ca), the persons who hate the Vedas (veda-
vidveñiëas tathä) and the persons who hate cows and
brähmaëas (go-dvija-dveña-niratä) are known as demons
(räkñasäù parikértitä).



|| 10.2.32 || 
ye ’nye ’ravindäkña vimukta-mäninas

tvayy asta-bhäväd aviçuddha-buddhayaù
äruhya kåcchreëa paraà padaà tataù

patanty adho ’nädåta-yuñmad-aìghrayaù

[Someone may say that aside from devotees, who always seek
shelter at the Lord's lotus feet, there are those who are not
devotees but who have accepted different processes for attaining
salvation. What happens to them? In answer to this question,
Lord Brahmä and the other demigods said:] O lotus-eyed Lord
(aravindäkña), although nondevotees (ye anye) who accept
severe austerities and penances to achieve the highest position
(äruhya kåcchreëa paraà padaà) may think themselves liberated
(vimukta-mäninah), their intelligence is impure (aviçuddha-
buddhayaù). They fall down from their position of imagined
superiority (tataù asta-bhäväd patanty adhah) because they have
no regard for Your lotus feet (anädåta-yuñmad-aìghrayaù).



Anuccheda – 111

They have impure intelligence because of rejecting you (asta-
bhävät) for it is said:

11.14.22
dharmaù satya-dayopeto

vidyä vä tapasänvitä
mad-bhaktyäpetam ätmänaà

na samyak prapunäti hi

Neither dharma endowed with honesty and mercy (na
dharmaù satya-dayopeto) nor knowledge obtained with
great penance (na vidyä vä tapasänvitä) can completely
purify (samyak prapunäti hi) one’s consciousness
(ätmänaà) if they are bereft of loving service to me (mad-
bhaktyä apetam).



Anuccheda – 111

Taking shelter of jïäna, they think themselves separate from
gross and subtle bodies.

With great difficulty as expressed in BG 12.5 (kleço
’dhikataras teñäm) they attain the status of jévan-muktas and
then fall down.

When?

They fall if (understood but not stated) they do not eradicate
their disrespect for the Lord’s feet.



Anuccheda – 111

They fall if (understood but not stated) they do not eradicate
their disrespect for the Lord’s feet.

They are not aware of the Lord since they lack the power of
bhakti.

They again cause burned up sinful karmas to sprout because
of disrespecting the lotus feet of the Lord which are endowed
with great power.



Anuccheda – 111

Bhagavat-pariçiñöa, from Väsanä-bhäñya
jévan-muktä api punar

bandhanaà yänti karmabhiù |
yady acintya-mahä-çaktau
bhagavaty aparädhinaù ||

The jévanmukta (jévan-muktä api) again is subject to
bondage of karma (punar bandhanaà yänti karmabhiù)
if he offends the Lord (yady bhagavaty aparädhinaù)
endowed with inconceivable great powers (acintya-
mahä-çaktau).



Anuccheda – 111

Bhagavat-pariçiñöa
jévan-muktäù prapadyante
kvacit saàsära-väsanäm |

yogino vai no lipyante
karmabhir bhagavat-paräù ||

The jévanmuktas (jévan-muktäù) sometimes (kvacit) are
subject to impressions of saàsära (saàsära-väsanäm
prapadyante). The yogés surrendered to the Lord
(yogino vai bhagavat-paräù) are not touched by karmas
(na karmabhir lipyante).



Anuccheda – 111

In Viñëu-bhakti-candrodaya section of another Puräëa, it is
said concerning rathayatra:

nänuvrajati yo mohäd
vrajantaà parameçvaram |
jïänägni-dagdha-karmäpi

sa bhaved brahma-räkñasaù ||

He who out of ignorance (yo mohäd) does not follow
(nänuvrajati) the supreme Lord (parameçvaram) when he
goes on the chariot (vrajantaà) becomes a brahma-räkñasa
(sa bhaved brahma-räkñasaù), even though his karmas have
been burned up by jïäna (jïänägni-dagdha-karmäpi).



||3.9.4||
tad vä idaà bhuvana-maìgala maìgaläya
dhyäne sma no darçitaà ta upäsakänäm

tasmai namo bhagavate ’nuvidhema tubhyaà
yo ’nädåto naraka-bhägbhir asat-prasaìgaiù

O lord of auspiciousness for the whole world (bhuvana-maìgala)!
This personal form is for the benefit of the world (tad vä idaà
maìgaläya), and it was shown to me (nah darçitaà), your
worshipper (ta upäsakänäm), by meditation (dhyäne sma).
Therefore I offer respects to that personal form (tasmai namo
bhagavate). Let me only serve you (anuvidhema tubhyaà), who are
not respected (yah anädåtah) by those who will go to hell (naraka-
bhägbhir), proclaiming that your personal form is false (asat-
prasaìgaiù).



||11.19.5||
tasmäj jïänena sahitaà

jïätvä svätmänam uddhava
jïäna-vijïäna-sampanno

bhaja mäà bhakti-bhävataù

Therefore (tasmäd), O Uddhava (uddhava), knowing
your ätmä through jïäna (jïänena sahitaà jïätvä sva
ätmänam), endowed with knowledge and realization
(jïäna-vijïäna-sampanno), worship me with devotion
(bhaja mäà bhakti-bhävataù).

This means that bhakti must be performed by all people,
no matter what sädhana they practice.

The devatäs speak to the Lord.



Anuccheda – 112

Theme: Bhakti is Eternal



After having been purified of all influence of karma by
prema, bhakti continues.

||11.14.25||
yathägninä hema malaà jahäti

dhmätaà punaù svaà bhajate ca rüpam
ätmä ca karmänuçayaà vidhüya

mad-bhakti-yogena bhajaty atho mäm

Just as gold (yathä hema), when smelted in fire (agninä
dhmätaà), gives up its impurities (malaà jahäti) and attains
its pure state (bhajate ca svaà rüpam), similarly the ätmä
(ätmä ca) becomes purified (vidhüya) of all contamination
caused by impressions of karma (karmänuçayaà) by bhakti-
yoga (mad-bhakti-yogena) and then serves me directly (atho
mäm bhajaty).



The jéva, purifying himself of the stock of karmas by
prema and then attaining a pure svarüpa, worships me. It
is said:

muktä api lélayä vigrahaà kåtvä bhagavantaà bhajante

The liberated person (muktä api), making a deity form
endowed with beauty (lélayä vigrahaà kåtvä), worships
the Lord (bhagavantaà bhajante). (Çrédhara Svämé,
quoting Sarvajïa-muni.)

The Lord speaks.



Anuccheda – 113

Theme: Bhakti is Eternal 
(Contd…)



Thus it is said in Skanda Puräëa, Revä-khaëòa:

indro maheçvaro brahmä paraà brahma tadaiva hi |
çvapaco ’pi bhavaty eva yadä tuñöo ’si keçava ||

çvapacäd apakåñöatvaà brahmeçänädayaù suräù |
tadaiväcyuta yänty ete yadaiva tvaà paräìmukhaù ||

A dog eater (çvapacah api) who satisfies you (yadä tuñöo
’si), O Keçava (keçava), becomes (bhavaty) Indra, Çiva,
and Brahmä (indro maheçvaro brahmä), and attains the
Lord (paraà brahma tadaiva hi). If Brahmä and others
(yadaiva brahmeçänädayaù suräù) are averse to you
(tvaà paräìmukhaù) they become lower than the dog
eater (tadaiva çvapacäd apakåñöatvaà yänty).



3.28.22
yac-chauca-niùsåta-sarit-pravarodakena

térthena mürdhny adhikåtena çivaù çivo ’bhüt
dhyätur manaù-çamala-çaila-nisåñöa-vajraà
dhyäyec ciraà bhagavataç caraëäravindam

One should meditate continually upon the Lord’s lotus feet
(dhyäyet ciraà bhagavataç caraëäravindam), the water washing
which (yat-çauca-udakena), the Ganga (sarit-pravara), flows
(niùsåta) and makes (abhüt) the auspicious Lord Siva (çivaù) ,
who holds this Ganga on his head (térthena mürdhny
adhikåtena), more auspicious (çivaù). The Lotus feet acts as
thunderbolt (vajraà) which is released amongst mountain of sins
(çamala-çaila nisåñöa) in the meditator’s mind (dhyätur manaù).

The meaning is clear. Thus bhakti is the abhidheya since it must
always be performed.



10.87.20
sva-kåta-pureñv améñv abahir-antara-saàvaraëaà

tava puruñaà vadanty akhila-çakti-dhåto ’àça-kåtam
iti nå-gatià vivicya kavayo nigamävapanaà

bhavata upäsate ’ìghrim abhavam bhuvi viçvasitäù

The individual living entity (puruñaà), while inhabiting the
material bodies he has created for himself by his karma (sva-kåta-
pureñv), actually remains uncovered by either gross or subtle
matter (améñv abahir-antara-saàvaraëaà). This is so because, as
the Vedas describe (vadanty), he is part and parcel of you (tava
aàça-kåtam), the possessor of all potencies (akhila-çakti-dhåto).
Having determined this to be the status of the living entity (iti nå-
gatià vivicya), learned sages (kavayo) become imbued with faith
(viçvasitäù) and worship your lotus feet (bhavata aìghrim
upäsate), to which all the Vedas testify (nigamävapanaà) and
which are beyond birth (abhavam).
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Theme: Bhakti is illustrated by 
Six Functional Statements
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In this manner, bhakti is said to be the abhidheya by the six
types of proof.

The introductory (upakrama) and concluding statements
(upasaàhära) are the same.

For instances, the first verse has janmädy asya yataù as the
opening statement and satyaà paraà dhémahi as its
conclusion. (SB 1.1.1)

The Lord is said to be the most suitable for the meditator
(dhémahi) since one can meditate on the Lord without
difficulty.
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Gétä says: evaà satata-yuktä ye bhaktäs tväà paryupäsate:
the devotees, constantly thinking of you, worship you. (BG
12.1)

The supreme entity is ultimately Bhagavän. Brahmaëo hi
pratiñöäham: I am the basis of Brahman. (BG 14.7)

Bhagavän is the object of meditation because he is the source
of the universe by his omniscience and endowment of all
çaktis (janmädy asya yatah).

This verse has been explained in Paramätmä Sandarbha.
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The conclusion at the end of the Bhägavatam is stated in the
following: kasmai yena vibhäñito ’yam atulo jïäna-pradépaù
purä: the Lord previously revealed the incomparable lamp of
knowledge to Brahmä. (SB 12.13.9)

This is the same as the meaning in the first verse expressed
in satyaà paraà dhémahi: I meditate on the supreme Lord.
(SB 1.1.1)

Bhagavän as the subject is clear, since the speaker of
Bhägavatam himself testifies.
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Kasmai yena....is equivalent to tene brahma hròä yä ädi-
kavaye: the Lord imparted this knowledge to the heart of
Brahmä.

Abhyäsa (repetition) was illustrated with examples
previously.

There are also many examples not shown.

Apürvatä (uniqueness) and phala (result) are shown in
Vyäsa’s samädhi:



1.7.6
anarthopaçamaà säkñäd
bhakti-yogam adhokñaje |
lokasyä jänato vidväàç

cakre sätvata-saàhitäm ||

Vyäsa (vidvän) saw bhakti-yoga to the Lord (bhakti-yogam
adhokñaje) which effectively destroys jéva’s saàsära
(anarthopaçamaà säkñäd). Learned Vyäsa then wrote the
Bhägavatam (cakre sätvata-saàhitäm) for ignorant people
(ajänato lokasya).

There are many other examples of artha-väda as in the case of
abhyäsa.

There are many examples of upapatti (reasoning) such as the
following:



|| 11.2.37 ||
bhayaà dvitéyäbhiniveçataù syäd
éçäd apetasya viparyayo 'småtiù
tan-mäyayäto budha äbhajet taà
bhaktyaikayeçaà guru-devatätmä

For the jéva averse to the Lord (éçäd apetasya), there will
be saàsära (bhayaà syäd) consisting of identity with
body (viparyayo) and lack of identity with the soul
(asmåtiù), because of his absorption in the material
coverings on the soul (dvitéyä abhiniveçataù), arising
from the Lord’s mäyä (tan-mäyayäto). Therefore, the
intelligent person (budhah), taking guru as his Lord and
very self (guru-devatätmä), should fully worship the Lord
(taà éçaà äbhajet) with pure bhakti (bhaktyaikayä).



|| 1.5.22 ||
idaà hi puàsas tapasaù çrutasya vä

sviñöasya süktasya ca buddhi-dattayoù
avicyuto 'rthaù kavibhir nirüpito

yad-uttamaçloka-guëänuvarëanam

The unfailing cause of perfection (avicyuta arthaù) from
men’s austerity, study of the Vedas (puàsah tapasaù
çrutasya vä), performance of sacrifices, chanting of
mantras (sviñöasya süktasya ca), practicing jïäna and
giving charity (buddhi-dattayoù) is defined by the wise
(kavibhir nirüpitah) as glorifying the qualities of the
Lord (yad-uttamaçloka-guëänuvarëanam).



|| 3.5.12 ||
munir vivakñur bhagavad-guëänäà

sakhäpi te bhäratam äha kåñëaù
yasmin nåëäà grämya-sukhänuvädair

matir gåhétä nu hareù kathäyäm

O sage! Your friend Vedavyäsa (te sakhäpi munih
kåñëaù), desiring to describe (vivakñuh) the qualities of
the Lord (bhagavad-guëänäà), wrote Mahäbhärata
(bhäratam äha). In that work (yasmin) he attracted
men’s attention (gåhétä nåëäà matih) to topics of the
Lord (hareù kathäyäm) through topics about material
happiness (grämya-sukha anuvädaih).

The meaning is clear. Vidura speaks.
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Theme: Bhakti in Catuùçloké
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The means is bhakti.

Dharmaù projjhita-kaitavo ’tra paramo nirmatsaräëäà satäm:
in the Bhägavatam alone is presented the process for
attaining that highest object, devoid of all material goals and
liberation. (SB 1.1.2)

In the ten qualities of a Puräëa mentioned in SB 2.10.1, it is
said manvantaräëi sad-dharma: Manvantaras means sad-
dharma (bhakti) enacted by the dynasties of kings. (SB
2.10.4)

Bhakti as the abhidheya is also described in the catuùçloké,
the seed of the Bhägavatam.



|| 2.9.36 ||
etävad eva jijïäsyaà

tattva-jijïäsunätmanaù |
anvaya-vyatirekäbhyäà

yat syät sarvatra sarvadä ||

The person desiring to know the best sädhana and the
goal of that sädhana (tattva-jijïäsunä ätmanaù) must
learn by surrender to guru (jijïäsyaà) about this truth
(etävad eva) which is determined as the best by obtaining
positive results through performance (anvaya) and by
lack of results through non-performance
(vyatirekäbhyäà), and by performance at all times and
all places (yat syät sarvatra sarvadä).



Previously the four parts of the secret jïäna and vijïäna
were promised.

|| 2.9.31 ||
çré-bhagavän uväca—

jïänaà parama-guhyaà me 
yad vijïäna-samanvitam |
sa-rahasyaà tad-aìgaà ca 

gåhäëa gaditaà mayä ||

The Lord said: Please understand (gåhäëa) the most
secret knowledge of my form (jïänaà parama-guhyaà
me), along with realization of that form (yad vijïäna-
samanvitam), and also understand about prema-bhakti
(sa-rahasyaà) and sädhana-bhakti (tad-aìgaà ca) which
will be spoken by me (gaditaà mayä).
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The first three parts are explained in the first three verses.
Rahasyam (secret) means prema and its part (aìga) is
sädhana.

The commentary says rahasyaà bhaktis tad-aìgam
sädhanam: rahasya means bhakti and tad-aìgam means
sädhana.

Later it is said:



|| 11.14.3 ||
kälena nañöä pralaye

väëéyaà veda-saàjïitä
mayädau brahmaëe proktä

dharmo yasyäà mad-ätmakaù

By the influence of time (kälena), the Vedic knowledge
(iyaà veda-saàjïitä väëi) was lost at the time of
annihilation (nañöä pralaye). Therefore, when the
subsequent creation took place (ädau), I spoke to Brahmä
(mayä brahmaëe proktä) the Vedic knowledge (dharmo)
in which (yasyäà) bhakti is the essence (mad-ätmakaù).
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Thus according to the Lord, sädhana-bhakti is explained
in the fourth verse.

The point is raised in the verse in order to explain that
fourth verse.

The person who is inquisitive about the Lord’s (ätmanaù)
truth (tattva-jijïäsunä), who desires to realize the secret,
prema, should inquire this much only (jijïäsyam).
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This means he should learn from the feet of çré-guru.

How will the guru do this?

It will be accomplished by positive rules and negative
statements (anvayena vyatirekena).

An example of direct rule is as follows:



|| 6.3.22 ||
etävän eva loke 'smin

puàsäà dharmaù paraù småtaù
bhakti-yogo bhagavati

tan-näma-grahaëädibhiù

Pure bhakti to the Supreme Lord (bhagavati bhakti-
yogah), beginning with the chanting of the holy name of
the Lord (tad-näma-grahaëa ädibhiù), is the real dharma
(etävän dharmaù småtaù), the supreme object (paraù)
for the human living in this world (asmin loke
puàsäà).



|| 11.5.2 ||
çré-camasa uväca

mukha-bähüru-pädebhyaù
puruñasyäçramaiù saha

catväro jajïire varëä
guëair viprädayaù påthak

Camasa said: Each of the four social orders (catväro
varëä), headed by the brähmaëas (viprädayaù), was born
(jajïire) through different combinations of the modes of
nature (påthak guëair), from the face, arms, thighs and feet
of the Supreme Lord in his universal form (puruñasya
mukha-bähu-üru-pädebhyaù), along with the äçramas
(äçramaiù saha).



|| 11.5.3 ||
ya eñäà puruñaà säkñäd
ätma-prabhavam éçvaram
na bhajanty avajänanti

sthänäd bhrañöäù patanty adhaù

If any of the members of the four varëas and four äçramas
(yah eñäà) fail to worship the Lord (éçvaram na bhajanty)
and thus disrespect the Lord (avajänanti), who is the
source of their own creation (ätma-prabhavam), they will
fall down from their äçrama (sthänäd bhrañöäù patanty
adhaù).



|| 7.15 ||
na mäà duñkåtino müòhäù
prapadyante narädhamäù

mäyayäpahåta-jïänä
äsuraà bhävam äçritäù

The falsely intelligent (duñkåtinah), consisting of the
animalistic humans engrossed solely in material pleasure
(müòhäù), the condemned humans who give up bhakti
after practicing it (narädhamäù), the deluded theists who
think My body is material (mäyayä apahåta-jïänä), and
the demons who attack My form (äsuraà bhävam
äçritäù), do not surrender to Me (na mäà prapadyante).



|| Padma Puräëa 5.85.33 ||
yävaj jano bhajati no bhuvi viñëu-bhakti-
värtä-sudhä-rasam açeña-rasaika-säram |
tävaj jarä-maraëa-janma-çatäbhighäta-
duùkhäni täni labhate bahu-dehajäni ||

If a person on earth (yävaj jano bhuvi) does not partake
(na bhajati) of the essence of unlimited rasa (açeña-
rasaika-säram), the sweet rasa of messages of bhakti to
Viñëu (viñëu-bhakti-värtä-sudhä-rasam) he will attain
(tävad labhate) many births (bahu-dehajäni) of suffering
(duùkhäni) old age, death, birth (jarä-maraëa-janma),
and hundreds of injuries (çatäbhighäta).
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Where is this performed?

It is performed in all scriptures, by all agents, in all
places, by all senses, using all objects, in all actions, in all
religious rites and with all results (sarvatra sarvadä).

“All scriptures” is illustrated in Skanda Puräëa in the
discussion between Brahmä and Närada:
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saàsäre ’smin mahä-ghore
janma-måtyu-samäkule |
püjanaà väsudevasya

tärakaà vädibhiù småtam ||

In this frightening saàsära (saàsäre asmin mahä-ghore)
filled with birth and death (janma-måtyu-samäkule),
worship of Väsudeva (püjanaà väsudevasya) is known
as the means of deliverance (tärakaà småtam) by the
wise (vädibhiù).

This is confirmed positively with the following:



|| 2.2.34 ||
bhagavän brahma kärtsnyena

trir anvékñya manéñayä |
tad adhyavasyat küöa-stho
ratir ätman yato bhavet ||

The great personality Brahmä (bhagavän brahma), with
great attention and concentration of the mind
(kärtsnyena manéñayä), studied the Vedas three times
(trir anvékñya), and after scrutinizingly examining them,
he ascertained that (tad adhyavasyat) attraction for the
Supreme Personality of Godhead Çré Kåñëa is the highest
perfection of religion (yato küöa-stho ätmany ratir
bhavet).



|| Skanda Puräëa ||
äloòya sarva-çästräëi

vicärya ca punaù punaù |
idam ekaà saniñpannaà
dhyeyo näräyaëaù sadä ||

Reviewing all scriptures (äloòya sarva-çästräëi vicärya)
again and again (punaù punaù), it is definitely concluded
(idam ekaà saniñpannaà) that Näräyaëa should be the
object of meditation (dhyeyo näräyaëaù sadä).
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It is confirmed by negative statements:

päraà gato ’pi vedänäà
sarva-çästrärtha-vedy api |
yo na sarveçvare bhaktas 

taà vidyät puruñädhamam ||

The person who has studied all the Vedas (päraà gato ’pi
vedänäà) and other scriptures (sarva-çästrärtha-vedy api) is
the worst of men (taà vidyät puruñädhamam) if he is not a
devotee of the Lord (yo na sarveçvare bhaktah). (Garuòa
Puräëa 1.231.17)

From this, everything is understood. This will be explained
at the end.



Here are examples of different performers of bhakti:

|| 2.7.46 ||
te vai vidanty atitaranti ca deva-mäyäà
stré-çüdra-hüëa-çabarä api päpa-jéväù |

yady adbhuta-krama-paräyaëa-çéla-çikñäs
tiryag-janä api kim u çruta-dhäraëä ye ||

Women, çüdras, Hüëas, Çabaras (stré-çüdra-hüëa-çabarä) and
other sinfully born persons also (päpa-jéväù api) certainly cross
over the material world (te vai atitaranti deva-mäyäà) and
know the Lord (vidanty) if they learn (yady çikñäh) about the
qualities of the devotees of the Lord (adbhuta-krama-paräyaëa-
çéla). If even animals can understand (tiryag-janä api), how
much more quickly can humans, who hear from the mouth of
guru, understand the Lord (kim u çruta-dhäraëä ye)?



|| Garuòa Puräëa 1.234.31||
kéöa-pakñi-mågäëäà ca  

harau sannyasta-cetasäm |
ürdhvam eva gatià manye

kià punar jïäninäà nèëäm ||

I think (manye) that insects, birds and animals (kéöa-
pakñi-mågäëäà ca) which give their lives to the Lord
(harau sannyasta-cetasäm) have a superior destination
(ürdhvam eva gatià). What then is the destination of
men with knowledge (kià punar jïäninäà nèëäm)?
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Bhakti can be performed by anyone since it is seen that a
person of good or bad conduct, possessing or not
possessing knowledge, being detached or attached,
desiring liberation or having achieved liberation, having
not perfected bhakti or having perfected bhakti, by a
person who has become an associate of the Lord, and by
an eternal associate of the Lord—all of them attain
success in bhakti.

Bad conduct or good conduct is illustrated in the
following:



|| 9.30 ||
api cet su-duräcäro

bhajate mäm ananya-bhäk
sädhur eva sa mantavyaù
samyag vyavasito hi saù

Even if (api cet) the most sinful person (su-duräcäro) worships
Me (bhajate mäm) with no other desire than to please Me
(ananya-bhäk), I consider that person to be My devotee (sädhur
eva sa mantavyaù), as he has fixed himself completely in Me
(samyag vyavasito hi saù).

The meaning here is that if a person with bad conduct can attain
the Lord, what can be said of a person with good conduct?

Persons with knowledge or without knowledge attain success in
bhakti:



|| 11.11.33 ||
jïätväjïätvätha ye vai mäà

yävän yaç cäsmi yädåçaù
bhajanty ananya-bhävena
te me bhaktatamä matäù

Those who (ye vai) may or may not know (jïätvä
ajïätvä) the extent of my powers, my forms and my
nature (yävän yaç cäsmi yädåçaù), but who worship me
with great possessiveness (mäà bhajanty ananya-
bhävena), I consider to be the best of devotees (te me
bhaktatamä matäù).



|| Närada Puräëa ||
harir harati päpäni duñöa-cittair api småtaù

It is said (småtaù) that the Lord destroys sins (harir
harati päpäni) of people with sinful hearts (duñöa-cittair
api).



Bhakti is performed by the detached and the attached:

|| 11.14.18 ||
bädhyamäno ’pi mad-bhakto viñayair ajitendriyaù

präyaù pragalbhayä bhaktyä viñayair näbhibhüyate

If my devotee (mad-bhaktah) has not fully conquered
his senses (ajitendriyaù), he may be harassed by
material desires (viñayair bädhyamäno ’pi), but because
of his generally strong bhakti (präyaù pragalbhayä
bhaktyä), he will not be defeated by sense gratification
(viñayair näbhibhüyate).

The word api indicates that the person not tempted by
material objects will definitely not be defeated by sense
enjoyment.



Persons desiring liberation and liberated persons
perform bhakti:

mumukñavo ghora-rüpän
hitvä bhüta-patén atha |
näräyaëa-kaläù çäntä

bhajanti hy anasüyavaù ||

Rejecting (hitvä) the frightful forms (ghora-rüpän) Çiva
or others devatäs (bhüta-patén atha), persons desirous of
liberation (what to speak of the devotees) (mumukñavo),
without criticizing those devatäs (anasüyavaù), worship
the avatäras of Näräyaëa (näräyaëa-kaläù çäntä bhajanti
hy). (SB 1.2.26)



ätmärämäç ca munayo
nirgranthä apy urukrame |

kurvanty ahaitukéà bhaktim
ittham-bhüta-guëo hariù||

Some sages who are ätmärämas (ätmärämäç ca
munayo), beyond the scriptures, false ego and rules
(nirgranthä apy), also practice unmotivated, pure bhakti
(kurvanty ahaitukéà bhaktim) to the master of pure
bhakti, Kåñëa (urukrame hariù), since he possesses
qualities attractive to even them (ittham-bhüta-guëo).
(SB 1.7.10)



Those who have not perfected bhakti and those who have
perfected bhakti perform bhakti:

|| 6.1.15 ||
kecit kevalayä bhaktyä

väsudeva-paräyaëäù
aghaà dhunvanti kärtsnyena

néhäram iva bhäskaraù

Some persons (kecit), who surrender to Kåñëa (väsudeva-
paräyaëäù), completely destroy sins (aghaà dhunvanti
kärtsnyena) only by pure bhakti (kevalayä bhaktyä), just
as the sun destroys fog (néhäram iva bhäskaraù).



|| 11.2.53 ||
tri-bhuvana-vibhava-hetave 'py akuëöha-

småtir ajitätma-surädibhir vimågyät
na calati bhagavat-padäravindäl

lava-nimiñärdham api yaù sa vaiñëavägryaù

He (yaù), whose remembrance is not lured (akuëöha-
småtih) by dominion over the three worlds (tri-bhuvana-
vibhava-hetave apy), and who does move (na calati) for
half a minute or half a second (lava-nimiñärdham api) from
the Lord’s lotus feet (bhagavat-padäravindät) which are
sought by the devatäs who also meditate on the Lord
(ajitätma-surädibhir vimågyät), is the best of devotees (sah
vaiñëava agryaù).



Those who have become associates of the Lord perform
bhakti:

|| 9.4.67 ||
mat-sevayä pratétaà te
sälokyädi-catuñöayam

necchanti sevayä pürëäù
kuto 'nyat käla-viplutam

My devotees (te), who are always satisfied to be engaged
in my service (sevayä pürëäù), are not interested (na
icchanti) even in the four principles of liberation
[sälokya, särüpya, sämépya and särñöi] (sälokyädi-
catuñöayam), although these are automatically achieved
by their service (mat-sevayä pratétaà). What then is to
be said of any perishable happiness (kuto anyat käla-
viplutam)?



The eternal associates perform bhakti:

|| 3.15.22 ||
väpéñu vidruma-taöäsv amalämåtäpsu
preñyänvitä nija-vane tulasébhir éçam

abhyarcaté svalakam unnasam ékñya vaktram
uccheñitaà bhagavatety amatäìga yac-chréù

My dear sons (aìga)! Before worshipping the Lord with tulasé
leaves (tulasébhir éçam abhyarcaté) from her garden (nija-vane),
surrounded by servants (preñyänvitä), she gazes at her face (ékñya
vaktram) with beautiful locks and raised nose (su alakam
unnasam), reflected in the water of a pond filled with pure, sweet
water (väpéñu amala amåta apsu) whose banks are made of coral
(vidruma-taöäsu). She considers (amatä) that this beautiful face
(yat-çréù) has been kissed by the Lord (uccheñitaà bhagavatä
ity).



All the senses are used in bhakti:

|| Quoted in BRS 1.2.182 from a Puräëa ||
mänasenopacäreëa

paricarya harià mudä |
pare ’väì-manasägamyaà
taà säkñät pratipedire ||

Serving the Lord joyfully (paricarya harià mudä) by mind and
articles of worship (mänasena upacäreëa) fortunate persons
(pare) directly meet the Lord (taà säkñät pratipedire) who is
beyond words and mind (aväk-manasä gamyaà).

It is well known that one can reach perfection in bhakti by using
external senses, mind or words.



An example of using all materials in bhakti is given:

patraà puñpaà phalaà toyaà
yo me bhaktyä prayacchati |
tad ahaà bhakty-upahåtam

açnämi prayatätmanaù ||

I accept (tad ahaà açnämi) that which is offered with
love (bhakty-upahåtam) from the genuine devotee,
having pure body and mind (prayatätmanaù), who gives
(yo me bhaktyä prayacchati) just a leaf, flower, fruit or
water (patraà puñpaà phalaà toyaà). (BG 9.26 )



Bhakti involves all types of activity:

çruto ’nupaöhito dhyäta
ädåto vänumoditaù

sadyaù punäti sad-dharmo
deva-viçva-druho ’pi hi

Pure devotional service rendered to the Supreme Lord
(sad-dharmah), consisting of hearing, chanting,
meditating (çruto anupaöhito dhyäta), accepting it with
faith (ädåtah), or praising others who perform it (vä
anumoditaù), immediately purifies (sadyaù punäti) even
those who are envious of the Lord and the universe
(deva-viçva-druho 'pi hi). (SB 11.2.12)



yat karoñi yad açnäsi
yaj juhoñi dadäsi yat |
yat tapasyasi kaunteya

tat kuruñva mad-arpaëam ||

Whatever you do, whatever you eat (yat karoñi yad
açnäsi), whatever you sacrifice, whatever you give (yaj
juhoñi dadäsi yat), whatever austerity you perform (yat
tapasyasi), offer it to Me (tat kuruñva mad-arpaëam), O
son of Kunté (kaunteya). (BG 9.27)

Examples of Ajämila and the mouse (who nibbled on a
ghee wick which then lit up the deity) indicate that
activities even of bhakty-äbhäsa or aparädha caused by
bhakty-äbhäsa have good effect.



Bhakti should be performed in all religious acts:

yasya småtyä ca nämoktyä
tapo-yajïa-kriyädiñu |

nünaà sampürëatäà yäti
sadyo vande tam acyutam ||

I offer respects to the Lord (vande tam acyutam). By
remembering him or his name (yasya småtyä ca
nämoktyä) all austerities, sacrifices and duties (tapo-
yajïa-kriyädiñu) become complete (sadyo nünaà
sampürëatäà yäti). (Skanda Puräëa)



All results are achieved:

akämaù sarva-kämo vä
mokña-käma udära-dhéù |

tévreëa bhakti-yogena
yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù),
the person with all desires (sarva-kämo vä), and even the
person with an intense desire for liberation (mokña-
käma), if he has good intelligence (udära-dhéù), will
worship the Supreme Lord (yajeta puruñaà param) with
pure bhakti (tévreëa bhakti-yogena). (SB 2.3.10)



yathä taror müla-niñecanena
tåpyanti tat-skandha-bhujopaçäkhäù

präëopahäräc ca yathendriyäëäà
tathaiva sarvärhaëam acyutejyä

Just as the branches and twigs are satisfied (yathä
tåpyanti tat-skandha-bhuja-upaçäkhäù) by watering the
root (taror müla-niñecanena), and just as the senses are
satisfied (yathä indriyäëäà) by nourishing the life air
(präëa upahärät), by worshipping the Supreme Lord
(tathä eva acyuta ijyä) all are worship is accomplished
(sarva arhaëam). (SB 4.31.14)



It is said in this verse that by performing worship of the Lord the
worship of all devatäs is also accomplished.

Thus bhakti includes all results.

In Skanda Puräëa in the discussion between Brahmä and Närada
it is said:

arcite deva-deveça
çaìkha-cakra-gadädhare |
arcitäù sarva-deväù syur
yataù sarva-gato hariù ||

In worshipping the Lord (arcite deva-deveça), holder of the
conch and cakra (çaìkha-cakra-gadädhare), worship of all the
devatäs is accomplished (sarva-deväù arcitäù syur) since the Lord
is all-pervading (yataù sarva-gato hariù).



It is seen in the Puräëas that anyone who performs bhakti is
successful.

As well, the object like a cow which is given to the Lord becomes
successful.

The person who becomes a means for another person to perform
bhakti, or who accepts an object to please the Lord or who gives
something which is then offered to the Lord becomes successful.

The place or family in which a person performs bhakti becomes
successful.



A person related to bhakti as agent, object, instrument, receiver,
giver or place becomes successful.

Thus bhakti is effective in all cases (sarvatra in SB 2.9.36).



Bhakti should be performed at all times (sarvadä in SB
2.9.36).

kälena nañöä pralaye
väëéyaà veda-saàjïitä

mayädau brahmaëe proktä
dharmo yasyäà mad-ätmakaù

By the influence of time (kälena), the Vedic knowledge
(iyaà veda-saàjïitä väëi) was lost at the time of
annihilation (nañöä pralaye). Therefore, when the
subsequent creation took place (ädau), I spoke to Brahmä
(mayä brahmaëe proktä) the Vedic knowledge (dharmo)
in which (yasyäà) bhakti is the essence (mad-ätmakaù).
(SB 11.14.3)



It is performed in all yugas:

kåte yad dhyäyato viñëuà
tretäyäà yajato makhaiù

dväpare paricaryäyäà
kalau tad dhari-kértanät

Whatever result was obtained in Satya-yuga by meditating on
Viñëu (kåte yad dhyäyato viñëuà), in Tretä-yuga by performing
sacrifices (tretäyäà yajato makhaiù), and in Dväpara-yuga by
deity worship (dväpare paricaryäyäà), can be obtained in Kali-
yuga simply by chanting about the Lord (kalau tad dhari-
kértanät). (SB 12.3.52)



sä hänis tan mahac chidraà
sa mohaù sa ca vibhramaù |
yan-muhürtaà kñaëaà väpi

väsudevo na cintyate ||

The moment (muhürtaà kñaëaà väpi) that one
does not think of Väsudeva (yad väsudevo na
cintyate), that moment becomes destructive (sä
hänih), full of fault (tad mahac chidraà), illusion
(sa mohaù) and mistakes (sa ca vibhramaù).
(Viñëu Puräëa)



Bhakti occurs in all conditions of time.

Prahläda hearing from Närada in the womb is famous.

Dhruva performed bhakti in his childhood.

Ambaréña performed bhakti in his youth.



Dhåtaräñöra performed bhakti in old age.

Ajämila performed bhakti (äbhäsa) when dying.

Citraketu performed bhakti in Svarga.



Bhakti can be performed in hellish condition:

yathä yathä harer näma
kértayanti sma närakäù |

tathä tathä harau bhaktim
udvahanto divaà yayuù ||

Those who chant (yathä yathä kértayanti sma) the name
of the Lord (harer näma) in hell (närakäù), developing
bhakti (tathä tathä harau bhaktim udvahanto), attain the
spiritual world (divaà yayuù). (Nåsiàha Puräëa 8.31)



Durväsä says:
ajänatä te paramänubhävaà

kåtaà mayäghaà bhavataù priyäëäm
vidhehi tasyäpacitià vidhätar

mucyeta yan-nämny udite närako ’pi

O supreme controller (vidhätar)! Without knowledge of
your unlimited prowess (ajänatä te paramänubhävaà), I
have offended your most dear devotees (kåtaà
mayäghaà bhavataù priyäëäm). O Lord by whose name
(yan-nämny udite) a person in hell becomes liberated
(närako api mucyeta)! Please do something to nullify
this offense (vidhehi tasya apacitià). (SB 9.4.62)



Also it is said:
etan nirvidyamänänäm

icchatäm akuto-bhayam |
yoginäà nåpa nirëétaà

harer nämänukértanam ||

O King (nåpa)! Continuous chanting of the name of the
Lord (harer näma anukértanam) has been prescribed
(nirëétaà) for devotees (nirvidyamänänäm), for those
with desires for liberation and material elevation
(icchatäm akuto-bhayam), and for those satisfied with
the self (yoginäà). (SB 2.1.11)



Negative examples are also seen:

kià vedaiù kim u çästrair vä
kià vä tértha-niñevaëaiù |

viñëu-bhakti-vihénänäà kià
tapobhiù kim adhvaraiù ||

That is the use of the Vedas, other scriptures (kià vedaiù
kim u çästrair vä), serving holy places (kià vä tértha-
niñevaëaiù), performing austerities or sacrifices (kià
tapobhiù kim adhvaraiù) if one is devoid of bhakti to
Viñëu (viñëu-bhakti-vihénänäà)? (Närada Puräëa
1.30.111)



kià tasya bahubhiù çästraiù
kià tapobhiù kim adhvaraiù |

väjapeya-sahasrair vä
bhaktir yasya janärdane ||

What is the use of many scriptures (kià tasya bahubhiù
çästraiù), austerities or thousands of horse sacrifices
(kià tapobhiù kim adhvaraiù väjapeya-sahasrair vä) for
a person who has bhakti to Viñëu (bhaktir yasya
janärdane)? (Båhan-näradéya Puräëa)



tapasvino däna-parä yaçasvino
manasvino mantra-vidaù sumaìgaläù |
kñemaà na vindanti vinä yad-arpaëaà
tasmai subhadra-çravase namo namaù ||

I offer continual respects to the Lord full of auspicious
qualities (tasmai subhadra-çravase namo namaù).
Without worshipping him (vinä yad-arpaëaà), the jïänés
(tapasvinah), karmés (däna-parä), specialized karmés
(yaçasvinah), yogés (manasvinah), scholars of the Vedas
(mantra-vidaù) and followers of proper conduct
(sumaìgaläù) cannot attain any benefit (kñemaà na
vindanti). (SB 2.4.17)



na yatra vaikuëöha-kathä-sudhäpagä
na sädhavo bhägavatäs tadäçrayäù

na yatra yajïeça-makhä mahotsaväù
sureça-loko ’pi na vai sa sevyatäm

Even Brahmaloka should not be accepted as a residence
(sura éça-loko api na vai sah sevyatäm) if there are no
rivers of sweet topics about the Lord (na yatra vaikuëöha-
kathä-sudhä äpagä), no devotees who take shelter of
those topics (na sädhavo bhägavatäh tad äçrayäù), and
no great festivals or sacrifices of chanting the name of the
Lord (na yatra yajïa éça-makhä mahotsaväù). (SB
5.19.24)



yayäca änamya kiréöa-koöibhiù
pädau spåçann acyutam artha-sädhanam

siddhärtha etena vigåhyate mahän
aho suräëäà ca tamo dhig äòhyatäm

Even after Indra had bowed down to Acyuta (acyutam
änamya), touched his feet with the tips of his crown
(kiréöa-koöibhiù pädau spåçann) and begged the Lord to
fulfill his desire (yayäca artha-sädhanam), that exalted
devata (mahän), having achieved his purpose
(siddhärtha), chose to fight with the Supreme Lord
(etena vigåhyate). What ignorance there is among the
gods (aho suräëäà ca tamo)! To hell with their opulence
(dhig äòhyatäm)! (SB 10.59.41)



sälokya-särñöi-sämépya-
särüpyaikatvam apy uta
déyamänaà na gåhëanti
vinä mat-sevanaà janäù

The devotees (janäù) do not accept (na gåhëanti) living
on my planet (sälokya), having similar powers (särñöi),
staying close to me (sämépya), or having a similar form
(särüpya), what to speak of merging into me (ekatvam
apy uta), when these things are offered (déyamänaà),
unless it involves service to me (vinä mat-sevanaà).
(SB 3.29.13)



nälaà dvijatvaà devatvam åñitvaà väsurätmajäù
préëanäya mukundasya na våttaà na bahu-jïatä

na dänaà na tapo nejyä na çaucaà na vratäni ca
préyate ’malayä bhaktyä harir anyad viòambanam

O sons of demons (asura atma jäù)! Being a brähmaëa
(dvijatvaà), devatä (devatvam) or sage (åñitvaà vä), good
conduct ( våttaà), learning (bahu-jïatä), charity (dänaà),
austerity (tapah), worship (ijyä), cleanliness (çaucaà) and vows
(vratäni ca) cannot please the Lord (na alaà mukundasya
préëanäya). The Lord is pleased (préyate harih) by pure bhakti
(amalayä bhaktyä). Other than bhakti, everything else is a cause
of mockery (anyat viòambanam). (SB 7.7.51-52)



naiñkarmyam apy acyuta-bhäva-varjitaà
na çobhate jïänam alaà niraïjanam |
kutaù punaù çaçvad abhadram éçvare

na cärpitaà karma yad apy akäraëam ||

Even the stage of jïäna without the bondage of karma
(naiñkarmyam jïänam apy) is not glorious (na çobhate)
if it is devoid of bhakti to the Supreme Lord (acyuta-
bhäva-varjitaà). What is the use of having destroyed
ignorance (alaà niraïjanam)? What then to speak of
sakäma-karma which causes suffering, both during
practice and at the stage perfection (kutaù punaù çaçvad
abhadram), and niñkäma-karma (yad apy akäraëam
karma), when not offered to the Lord (éçvare na ca
arpitaà)? (SB 1.5.12)



nätyantikaà vigaëayanty api te prasädaà
kimv anyad arpita-bhayaà bhruva unnayais te
ye ’ìga tvad-aìghri-çaraëä bhavataù kathäyäù

kértanya-tértha-yaçasaù kuçalä rasa-jïäù

Persons who have realized you do not regard attainment of
impersonal liberation as your mercy (ätyantikaà te prasädaà na
vigaëayanty), what to speak of (kim u) attaining a material
position like Indra (anyad) which is subject to fear caused by the
Lord raising his eyebrow (arpita-bhayaà bhruva unnayais te). O
Lord (aìga)! Those devotees, surrendered to your lotus feet (ye
tvad-aìghri-çaraëä), are expert knowers of rasa (kuçalä rasa-
jïäù) derived from narrations about your fame (bhavataù
kathäyäù yaçasaù), which should be chanted (kértanya) and
which purify everyone like a tértha (tértha). (SB 3.15.48)



The words sarvatra and sarvadä in SB 2.9.36 should also
be taken together as in the following:

tasmät sarvätmanä räjan
hariù sarvatra sarvadä |
çrotavyaù kértitavyaç ca 

smartavyo bhagavän nåëäm ||

O King (räjan)! Therefore (tasmät), at all times (sarvadä)
and all places without restriction (sarvatra) men (nåëäm)
should hear about, glorify and remember (çrotavyaù
kértitavyaç ca smartavyah) the Supreme Lord (bhagavän
hariù) with full concentration of mind (sarvätmanä). (SB
2.2.36)



Sarvatra and sarvadä are also linked to positive and
negative statements:

smartavyaù satataà viñëur
vismartavyo na jätucit |

sarve vidhi-niñedhäù syur
etasyaiva vidhiìkaräù ||

One should always remember Viñëu (smartavyaù
satataà viñëur) and never forget him (vismartavyo na
jätucit). All rules and negative injunctions (sarve vidhi-
niñedhäù) are servants of this rule (etasyaiva
vidhiìkaräù syuh). (Padma Puräëa 6.71.100)



This covers all conditions. The introduction is as follows:

na hy ato ’nyaù çivaù panthä
viçataù saàsåtäv iha |
väsudeve bhagavati

bhakti-yogo yato bhavet ||

There is no other auspicious path (na hy ato anyaù çivaù
panthä) for those suffering in the material world (viçataù
saàsåtäv iha) than that path which produces prema
(yato bhakti-yogo bhavet) for Bhagavän Väsudeva
(väsudeve bhagavati). (SB 2.2.33)



The conclusion is as follows:

tasmät sarvätmanä räjan
hariù sarvatra sarvadä |
çrotavyaù kértitavyaç ca 

smartavyo bhagavän nåëäm ||

O King (räjan)! Therefore (tasmät), at all times (sarvadä)
and all places without restriction (sarvatra) men (nåëäm)
should hear about, glorify and remember (çrotavyaù
kértitavyaç ca smartavyah) the Supreme Lord (bhagavän
hariù) with full concentration of mind (sarvätmanä). (SB
2.2.36)



Nåëäm means all jévas in this verse for it is said:

iti nå-gatià vivicya
kavayo nigamävapanaà
bhavata upäsate ’ìghrim

abhavam bhuvi viçvasitäù

Having determined this to be the status of the living
entity (iti nå-gatià vivicya), learned sages (kavayah)
become imbued with faith (viçvasitäù) and worship your
lotus feet (upäsate bhavata aìghrim), to which all Vedic
sacrifices in this world are offered (nigamävapanaà), and
which are the source of liberation (abhavam bhuvi). (SB
10.87.20)



The following should be said.

Karma lasts till one renounces the body as a source of
enjoyment.

Yoga culminates in siddhis.

Säìkhya culminates in knowledge of ätmä.



Jïäna culminates in liberation.

These are the respective qualifications.

All these processes involve limits, with transgression if
one goes beyond the limit, according to scripture.

Since bhakti is recommended at all times and places by
positive and negative statements, because of its greatness,
it is suitable to speak of it as a limb of prema, which is the
secret (rahasya) mentioned in the catuùçloké.



Thus, since it is limb of prema (which is confidential), it
is covered up by the form of jïäna in the verse.

jïänaà parama-guhyaà me 
yad vijïäna-samanvitam |
sa-rahasyaà tad-aìgaà ca 

gåhäëa gaditaà mayä ||

Please understand (gåhäëa) the most secret knowledge of
my form (jïänaà parama-guhyaà me), along with
realization of that form (yad vijïäna-samanvitam), and
also understand about prema-bhakti (sa-rahasyaà) and
sädhana-bhakti (tad-aìgaà ca) which will be spoken by
me (gaditaà mayä). (SB 2.9.31)



Brahmä who taught the Bhägavatam in summary to
Närada made Närada take this vow:

yathä harau bhagavati
nåëäà bhaktir bhaviñyati |
sarvätmany akhilädhäre
iti saìkalpya varëaya ||

After making a saìkalpa (iti saìkalpya), you should
speak the Bhägavatam (varëaya) in such a way that
devotion (yathä bhaktih) to Hari, attractor of the mind
(harau), Bhagavän, the blissful object of worship
(bhagavati), the essence of all worship (sarvätmany) and
the fulfiller of all desires (akhilädhäre), will appear in the
people of Kali-yuga (nåëäà bhaviñyati). (SB 2.7.52)



Making a vow, accepting a principle, that bhakti will
definitely appear in all beings, you should speak it.

Brahmä speaks to Närada.



Anuccheda – 116

Theme: Bhakti in Catuùçloké
(contd…)



Närada teaches Vyäsa in order that the great Puräëa
makes its appearance:

atho mahä-bhäga bhavän amogha-dåk
çuci-çraväù satya-rato dhåta-vrataù |
urukramasyäkhila-bandha-muktaye
samädhinänusmara tad-viceñöitam ||

Fortunate one (mahä-bhäga)! Therefore (athah), since
you have useful knowledge (bhavän amogha-dåk),
spotless character (çuci-çraväù), dedication to truth
(satya-rato) and determined vows (dhåta-vrataù),
remember with attention (samädhinä anusmara) the
pastimes of the Lord (urukramasya tad-viceñöitam)
which bring about liberation from all bondage (akhila-
bandha-muktaye). (SB 1.5.13)



Athaù means “therefore” since it was just said:

naiñkarmyam apy acyuta-bhäva-varjitaà
na çobhate jïänam alaà niraïjanam
kutaù punaù çaçvad abhadram éçvare
na cärpitaà karma yad apy akäraëam

Even the stage of jïäna without the bondage of karma
(naiñkarmyam jïänam apy) is not glorious (na çobhate) if it
is devoid of bhakti to the Supreme Lord (acyuta-bhäva-
varjitaà). What is the use of having destroyed ignorance
(alaà niraïjanam)? What then to speak of sakäma-karma
which causes suffering, both during practice and at the stage
perfection (kutaù punaù çaçvad abhadram), and niñkäma-
karma (yad apy akäraëam karma), when not offered to the
Lord (éçvare na ca arpitaà)? (SB 1.5.12)



Anuccheda – 117

Theme: Bhakti in Catuùçloké
(contd…)



atho mahä-bhäga bhavän amogha-dåk
çuci-çraväù satya-rato dhåta-vrataù |
urukramasyäkhila-bandha-muktaye
samädhinänusmara tad-viceñöitam ||

O omniscient Vyäsa (adabhra-çruta)! Explain the glories
of Kåñëa (tvam präkhyähi vibhoù viçrutaà), by which
(yena) the curiosity of persons already having so much
knowledge (vidäà bubhutsitam) will be satisfied
(samäpyate). The wise do not consider that there is any
other way (na anyathä uçanti) to destroy the afflictions
(saìkleça-nirväëam) of the jévas tormented by suffering
(duùkhair muhur arditätmanäà). (SB 1.5.40)

Vidäm means persons with knowledge. Närada speaks to
Vyäsa.



Anuccheda – 118

Theme: Bhakti in Catuùçloké
(contd…)



In starting to preach the great Puräëa, Vyäsa realized in
samädhi that bhakti was the highest good.

This is shown in the first Sandarbha in explaining the
verse bhakti-yogena manasi (SB 1.7.4).

This is approved by the Lord in answer to the question
asked in SB 11.19.30, “What is gain?”



bhago ma aiçvaro bhävo
läbho mad-bhaktir uttamaù

vidyätmani bhidä-bädho
jugupsä hrér akarmasu

Lordship means my controlling power (bhagah me
aiçvaro bhävo). Gain means gaining bhakti (läbho mad-
bhaktir uttamaù). Knowledge is nullifying what is not
ätmä in the jéva (vidyä ätmani bhidä-bädho). Real
modesty is dislike of sinful activities (jugupsä hrér
akarmasu). (SB 11.19.40)

The meaning is clear. The Lord speaks.



Anuccheda – 119

Theme: Bhakti in Catuùçloké
(contd…)



Vyäsa considers to himself:

kià vä bhägavatä dharmä
na präyeëa nirüpitäù |

priyäù paramahaàsänäà
ta eva hy acyuta-priyäù ||

Perhaps the path of bhakti (kià vä bhägavatä dharmä)
pleasing to the most elevated devotees (priyäù
paramahaàsänäà) has not been sufficiently described
(na präyeëa nirüpitäù). And the elevated devotees alone
are dear to the Lord (ta eva hy acyuta-priyäù). (SB
1.4.31)

Vyäsa speaks the verse.



Anuccheda – 120

Theme: Bhakti in Catuùçloké
(contd…)



Many speakers teach the outstanding feature of Bhagavän.

jitam ajita tadä bhavatä
yadäha bhägavataà dharmam anavadyam

niñkiïcanä ye munaya
ätmärämä yam upäsate ’pavargäya

O unconquered Lord (ajita)! When you spoke (yad äha) about
pure bhakti (anavadyam bhägavataà dharmam), the path which
(yam) the devotees who meditate on you (niñkiïcanä ye
munayah) and enjoy in you (ätmärämä) follow (upäsate) for
attaining prema (apavargäya), the devotees were conquered by
you (tadä bhavatä jitam). (SB 6.16.40)

The devotee is conquered by you when you explain pure
bhägavata-dharma. Citraketu speaks to Saìkarñaëa.


