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Anuccheda – 140

Theme: Results of Bhakti



Bhakti is the highest form of happiness.

ato vai kavayo nityaà
bhaktià paramayä mudä |

väsudeve bhagavati
kurvanty ätma-prasädaném ||

Thus (atah) with great joy (paramayä mudä) the wise
(kavayah) constantly perform bhakti (nityaà bhaktià
kurvanty) - which gives joy to the mind (ätma-
prasädaném) - to Lord Kåñëa (väsudeve bhagavati). (SB
1.2.22)



karmaëy asminn anäçväse
dhüma-dhümrätmanäà bhavän |

äpäyayati govinda-
päda-padmäsavaà madhu ||

You (bhavän) let us, blackened by the smoke (dhüma-
dhümrätmanäà) at this uncertain sacrifice (asminn
anäçväse karmaëy), drink (äpäyayati) the intoxicating
nectar of the lotus feet of Govinda (govinda-päda-
padmäsavaà madhu). (SB 1.18.12)

Having shown the happiness in the state of sädhana, the
happiness in perfection is shown.



mat-sevayä pratétaà te
sälokyädi-catuñöayam

necchanti sevayä pürëäù
kuto ’nyat käla-viplutam

My devotees (te), who are always satisfied to be engaged
in my service (sevayä pürëäù), are not interested (na
icchanti) even in the four principles of liberation
[sälokya, särüpya, sämépya and särñöi] (sälokyädi-
catuñöayam), although these are automatically achieved
by their service (mat-sevayä pratétaà). What then is to
be said of any perishable happiness (kuto anyat käla-
viplutam)? (SB 9.4.67)



Other types of happiness are impermanent (käla-
viplutam).

Since bhakti is permanent, it is nirguëa.

But it is greater than sälokya etc. which are also
permanent.

Viñëu speaks to Durväsä.



Anuccheda – 141

Theme: Results of Bhakti 
(Contd…)



Bhakti gives rati for the Lord.

evaà nirjita-ñaò-vargaiù
kriyate bhaktir éçvare
väsudeve bhagavati

yayä saàlabhyate ratiù

Bhakti (bhaktih éçvare) is performed by these methods
(kriyate evaà), devoid of lust, anger, greed, illusion,
pride and hatred (nirjita-ñaò-vargaiù). By this method
(yayä), rati to Väsudeva (ratiù väsudeve bhagavati) is
obtained (saàlabhyate). (SB 7.7.33)



räjan patir gurur alaà bhavatäà yadünäà
daivaà priyaù kula-patiù kva ca kiìkaro vaù
astv evam aìga bhagavän bhajatäà mukundo
muktià dadäti karhicit sma na bhakti-yogam

O King Parékñit (räjan)! Kåñëa (bhagavän mukundo)
was the protector, instructor (patih guruh), object of
worship, giver of affection (daivaà priyaù), and the
protector (kula-patiù) of both the Yadus and Päëòavas
(bhavatäà yadünäà). But he was sometimes your
servant (kva ca kiìkaro vaù). The Lord gives liberation
(muktià dadäti karhicit) but not even bhäva-bhakti (na
bhakti-yogam) to those who worship him (bhajatäà).
(SB 5.6.18)



One may worry that the Lord will never give rati, but
worry arises from lack of proper discrimination.

The word karhicit in this case means “he does not give
rati (bhakti-yoga) all the time.”

The phrase karhicit api is not used.

The affix cit indicates “not constantly.”

If one repeats bhakti for a long time, then the Lord gives
rati. This is understood from the following:



satyaà diçaty arthitam arthito nåëäà
naivärthado yat punar arthitä yataù

svayaà vidhatte bhajatäm anicchatäm
icchäpidhänaà nija-päda-pallavam

The Lord certainly gives (satyaà diçaty) desired objects
to devotees who request them (arthitam arthito nåëäà),
but he does not give those objects (na eva arthadah) in
such a way that the devotee will ask again after finishing
his enjoyment (yat punar arthitä yataù). In other words,
he gives his lotus feet (svayaà vidhatte nija-päda-
pallavam), which include all desirables (icchäpidhänaà),
to those worshippers (bhajatäm) who do not even desire
them (anicchatäm). (SB 5.19.27)



Bhakti is also the only cause of pleasing the Lord.

nälaà dvijatvaà devatvam åñitvaà väsurätmajäù
préëanäya mukundasya na våttaà na bahu-jïatä

na dänaà na tapo nejyä na çaucaà na vratäni ca
préyate ’malayä bhaktyä harir anyad viòambanam

O sons of demons (asura atma jäù)! Being a brähmaëa
(dvijatvaà), devatä (devatvam) or sage (åñitvaà vä), good
conduct ( våttaà), learning (bahu-jïatä), charity (dänaà),
austerity (tapah), worship (ijyä), cleanliness (çaucaà) and vows
(vratäni ca) cannot please the Lord (na alaà mukundasya
préëanäya). The Lord is pleased (préyate harih) by pure bhakti
(amalayä bhaktyä). Other than bhakti, everything else is a cause
of mockery (anyat viòambanam). (SB 7.7.51-52)



manye dhanäbhijana-rüpa-tapaù-çrutaujas-
tejaù-prabhäva-bala-pauruña-buddhi-yogäù
närädhanäya hi bhavanti parasya puàso
bhaktyä tutoña bhagavän gaja-yütha-päya

I think that (manye) wealth, family, beauty, austerity,
learning, power of the senses (dhana-abhijana-rüpa-
tapaù-çruta-ojas), splendor, power, strength of the body,
effort, intelligence, karma, jïäna or añöäìga-yoga (tejaù-
prabhäva-bala-pauruña-buddhi-yogäù) cannot satisfy the
Lord (närädhanäya hi bhavanti parasya puàso). The
Lord was satisfied with the king of the elephants
(bhagavän gaja-yütha-päya tutoña) by his devotion to the
Lord (bhaktyä). (SB 7.9.9)



Anuccheda – 142

Theme: Bhakti Pleases the 
Lord



“Why does bhakti give happiness to the Lord who already
has eternal, unsurpassed bliss? It would contradict his
eternity and unsurpassed nature.”

It is said in scriptures that the Lord is eternal and has
unsurpassed bliss.

Scripture also says that bhakti pleases the Lord.

Thus it is understood that the Lord composed of the
highest bliss has his svarüpa-çakti named hlädiné which
gives bliss to himself and others, just as light manifests
itself and others as well.



Its highest function is bhakti. Bhagavän bestows this çakti
to his associates.

It remains there eternally.

By relationship with that çakti, the Lord is highly pleased.

Bhakti (full of his hlädiné-çakti) thus pleases the Lord
who is the form of joy (préti).



yat-préëanäd barhiñi deva-tiryaì-
manuñya-vérut-tåëam äviriïcät
préyeta sadyaù sa ha viçva-jévaù

prétaù svayaà prétim agäd gayasya

When the Lord is pleased (yat-préëanäd), immediately
(sadyaù) all devatäs, animals (deva-tiryag), humans,
plants, grass (manuñya-vérut-tåëam), and all beings up to
Brahmä (äviriïcät) become satisfied (préyeta). The Lord,
the life of the universe (sah viçva-jévaù), the very form of
satisfaction (prétaù svayaà), became satisfied (prétim
agäd) at the sacrifice of King Gaya (gayasya barhiñi). (SB
5.15.13)



Anuccheda – 143

Theme: Bhakti Pleases the 
Lord (Contd…)



Though the Lord is satisfied in himself and always complete, an
insignificant object can give him pleasure.

tatropanéta-balayo raver dépam ivädåtäù |
ätmärämaà pürëa-kämaà nija-läbhena nityadä ||

préty-utphulla-mukhäù procur harña-gadgadayä girä |
pitaraà sarva-suhådam avitäram ivärbhakäù ||

Offering him gifts (tatra upanéta-balayo) like offering a lamp to
the sun (raver dépam iva), faces blossoming in affection (préty-
utphulla-mukhäù), they began to speak with words choked up
with joy (procur harña-gadgadayä girä) to Kåñëa, who is always
satisfied with his own qualities (nija-läbhena nityadä pürëa-
kämaà), who is satisfied with himself (ätmärämaà), and who is
always their friend and protector (sarva-suhådam avitäram), like
a father protecting his children (pitaraà ivärbhakäù). (SB 1.11.4-
5)



The people of Dvärakä offered items as if offering a lamp to the
sun.

Their praises were for pleasing him. They were like children and
Kåñëa was like a father.

The Lord’s quality of being pleased is mentioned: he was the
friend of all (sarva-suhådam).

The quality of a friend is that he gives protection (avitäram).

Though he was satisfied in himself, he was pleased with the
people just as a father is pleased with his son who shows affection
in his relationship with the father.



There is the example of the kalpa-taru.

The mercy of the Lord, expressed because of their bhakti,
is given to those persons who pray for his préti and
worship him, since it is necessary that he respond to
them.

The Lord rejoices in bhakti though he is the form of bliss.

Süta speaks.



Anuccheda – 144 

Theme: Lord is the cause of 
Bhakti in the jéva



The Lord is the cause of manifesting his bhakti-çakti in
the jéva.

He is the cause of engaging their senses.

The jéva is an äbhäsa or an assistant in this matter.

The strong mercy of the Lord is the cause of the devotee’s
attraction to the Lord.

Expressing this, the previous meaning is established:



kià varëaye tava vibho yad-udérito ’suù
saàspandate tam anu väì-mana-indriyäëi
spandanti vai tanu-bhåtäm aja-çarvayoç ca

svasyäpy athäpi bhajatäm asi bhäva-bandhuù

O Almighty Lord (vibho), how can I possibly describe
you (tava kià varëaye)? You awaken the vital air (yad-
udérito asuù), which then impels (tam anu
saàspandate) the mind, senses and power of speech to
act (väì-mana-indriyäëi). This is true for all ordinary
conditioned souls (spandanti vai tanu-bhåtäm) and even
Brahmä and Çiva (aja-çarvayoç ca). So it is certainly true
for me (svasyäpy). Nevertheless (athäpi), you become
the intimate friend (bhäva-bandhuù asi) of those who
worship you (bhajatäm). (SB 12.8.40)



O Lord! How can I describe you? How much of your
mercy can I describe?

Because by you the präëa, being inspired, carries out its
functions and after that (anu), speech, mind and senses
act. The word vai expresses that this is well known.

The çruti also expresses this positively and negatively
with çrotrasya çrotram: you are the ear of the ear. (Kena
Upaniñad 1.2)



This is so not only for ordinary living entities but also for
Brahmä and Çiva.

Therefore it is also true for me.

No one is independent.

For the person who worships you by speech and mind
inspired by you, you are the friend (bandhuù), because of
bhakti (bhäva) given by you.

Märkaëòeya speaks to Nara-näräyaëa.



Anuccheda – 145 

Theme: Bhakti is the only 
cause of Realizing and 

Attaining the Lord



Bhakti is the only cause of realizing the Lord:

çåëvanti gäyanti gåëanty abhékñëaçaù
smaranti nandanti tavehitaà janäù |

ta eva paçyanty acireëa tävakaà
bhava-pravähoparamaà padämbujam ||

Persons (janäù) who constantly (abhékñëaçaù) hear, sing,
speak (çåëvanti gäyanti gåëanty), remember and sing to
others about your activities (smaranti nandanti tava
éhitaà)—they alone (ta eva), without delay (acireëa), are
able to see (paçyanty) your lotus feet (tävakaà
padämbujam) which destroy the influence of material
existence (bhava-praväha uparamaà). (SB 1.8.36)



Anuccheda – 146 

Theme: Bhakti is the only 
cause of Realizing and 

Attaining the Lord (Contd…)



Bhakti is the means of attaining the Lord:

bhaktyoddhavänapäyinyä
sarva-loka-maheçvaram

sarvotpatty-apyayaà brahma  
käraëaà mopayäti saù

O Uddhava (uddhavä)! One who worships me with
unfailing bhakti (anapäyinyä bhaktyä) attains me (saù
mäm upayäti) as the Lord of all worlds (sarva-loka-
maheçvaram), the cause (käraëaà) of creation and
destruction (sarva utpatty-apyayaà), and Brahman
(brahma). (SB 11.18.45)



The commentary says, “I am the great Lord. That is
because from me comes all creation and destruction.

Therefore I am the cause of creation of the world
(käraëam), the form of Brahman (brahma) who lives in
Vaikuëöha.

Or I am the cause of the Vedas (brahma käraëam). One
attains (upa yäti) me with closeness by bhakti.”

Gétä says puruñaù sa paraù pärtha bhaktyä labhyas tv
ananyayä: the Lord can only be attained by bhakti. (BG
8.22) The Lord speaks.



Anuccheda – 147 

Theme: Bhakti is the only 
cause of Realizing and 

Attaining the Lord (Contd…)



The story of Dhruva shows how bhakti bestows results
inaccessible to the mind.

He attained the Lord’s planet with the highest bhakti.

Bhakti also brings the Lord under control.



na sädhayati mäà yogo
na säìkhyaà dharma uddhava

na svädhyäyas tapas tyägo
yathä bhaktir mamorjitä

O Uddhava (uddhava)! I am attained by unmixed
bhakti (yathä bhaktir mamorjitä). I cannot be
attained (na sädhayati mäà) by mystic yoga
(yogo), Säìkhya philosophy, dharma (na
säìkhyaà dharma), Vedic study, austerity or
renunciation (na svädhyäyas tapas tyägo). (SB
11.14.20)



bhaktyäham ekayä grähyaù
çraddhayätmä priyaù satäm
bhaktiù punäti man-niñöhä
çva-päkän api sambhavät

Only by bhakti (ekayä bhaktyä) with full faith
(çraddhayä) can the devotees (satäm) obtain me
(aham grähyaù), Paramätmä (ätmä), the object of
love (priyaù). Bhakti fixed in me (mad-niñöhä
bhaktiù) purifies (punäti) even a dog eater (çva-
päkän api) of his low birth (sambhavät). (SB
11.14.21)



The following should be considered in these verses.

In the fourteenth chapter of the Eleventh Canto (21-41)
the power of sädhana and sädhya bhakti are described
without distinguishing between them, and thus it is hard
to distinguish what is sädhana.

However, even then, the greatness of sädhana can be
understood by the greatness of the results.

Starting with SB 11.14.1, Uddhava asks particularly about
sädhana. The conclusion comes in SB 11.14.26:



yathä yathätmä parimåjyate ’sau
mat-puëya-gäthä-çravaëäbhidhänaiù
tathä tathä paçyati vastu sükñmaà

cakñur yathaiväïjana-samprayuktam

To the degree that the ätmä (yathä yathä ätmä) becomes
purified (parimåjyate) by hearing and chanting my
glories (mat-puëya-gäthä-çravaëa abhidhänaiù), a person
(tathä tathä asau) is able to perceive my real form and
qualities and experience their sweetness (paçyati vastu
sükñmaà), just as the eye when smeared with special
ointment is able to see finer objects (cakñur yathä eva
aïjana-samprayuktam). (SB 11.14.26)



In verses 18-22 generally sädhana is indicated, since in
sädhya-bhakti there can be no obstacles:

bädhyamäno ’pi mad-bhakto
viñayair ajitendriyaù

präyaù pragalbhayä bhaktyä
viñayair näbhibhüyate

If my devotee (mad-bhaktah) has not fully conquered his
senses (ajitendriyaù), he may be harassed by material
desires (viñayair bädhyamäno api), but because of his
generally strong bhakti (präyaù pragalbhayä bhaktyä),
he will not be defeated by sense gratification (viñayair
näbhibhüyate). (SB 11.14.18)



dharmaù satya-dayopeto
vidyä vä tapasänvitä

mad-bhaktyäpetam ätmänaà
na samyak prapunäti hi

Neither dharma (na dharmaù) endowed with honesty
and mercy (satya-dayä upeto) nor knowledge obtained
with great penance (vidyä vä tapasänvitä) can completely
purify one’s consciousness (ätmänaà samyak prapunäti
hi) if they are bereft of loving service to me (mad-
bhaktyä apetam). (SB 11.14.22)

The following verse also glorify sädhana:



bhuvi puru-puëya-tértha-sadanäny åñayo vimadäs
ta uta bhavat-padämbuja-hådo ’gha-bhid-aìghri-jaläù

dadhati sakån manas tvayi ya ätmani nitya-sukhe
na punar upäsate puruña-sära-harävasathän

Sages free from false pride (åñayo vimadäh) live on this
earth (bhuvi) by frequenting the sacred pilgrimage sites
(puru-puëya-tértha-sadanäny). Because such devotees
keep your lotus feet within their hearts (te uta bhavat-
padämbuja-hådo), the water that washes their feet
destroys all sins (agha-bhid-aìghri-jaläù). Having turned
their minds toward you (manas tvayi), the ever-blissful
soul of all existence (ya ätmani nitya-sukhe), they no
longer dedicate themselves (na punar upäsate) to serving
family life at home, which simply robs a man of his good
qualities (puruña-sära-harävasathän). (SB 10.87.35)



viñayäviñöa-cittänäà
viñëv-äveçaù sudürataù |
väruëé-dig-gataà vastu

vrajann aindréà kim äpnuyät ||

For persons absorbed in material enjoyment (viñayäviñöa-
cittänäà) absorption in Viñëu is most difficult (viñëv-
äveçaù sudürataù). A person going east (vrajann
aindréà) cannot catch (kim äpnuyät) an object going
west (väruëé-dig-gataà vastu). (Viñëu Puräëa)

This shows the power of sädhana bhakti to draw the
mind from material attractions.

The result is described later in chapter fourteen:



kathaà vinä roma-harñaà
dravatä cetasä vinä

vinänandäçru-kalayä
çudhyed bhaktyä vinäçayaù

Without bhakti (bhaktyä vinä) how can the heart melt
(kathaà dravatä cetasä)? Without melting of the heart
(dravatä cetasä vinä), how can one’s hairs stand on end
(kathaà roma-harñaà) and tears come to the eyes
(kathaà änandäçru-kalayä)? Without hair standing on
end and tears in the eyes (vinä) how can the
consciousness become purified (kathaà çudhyed
äçayaù)? (SB 11.14.23)



The following shows sädhya-bhakti. It goes without
saying that all impurities are destroyed:

väg gadgadä dravate yasya cittaà
rudaty abhékñëaà hasati kvacic ca

vilajja udgäyati nåtyate ca
mad-bhakti-yukto bhuvanaà punäti

A devotee whose speech is choked up (yasya väg
gadgadä), whose heart is melted (dravate yasya cittaà),
who cries continually (rudaty abhékñëaà) and
sometimes laughs (hasati kvacic ca), sometimes feels
ashamed (vilajja), sometimes sings loudly (udgäyati) and
sometimes dances (nåtyate ca)—a devotee thus fixed in
loving service to me (mad-bhakti-yukto) purifies the
entire universe (bhuvanaà punäti). (SB 11.14.24)



Thus, though the person performing sädhana may be troubled by
material desire, these desires do not stop his progress. (Sädhana
destroys them.)

yathägniù su-samåddhärciù
karoty edhäàsi bhasmasät
tathä mad-viñayä bhaktir
uddhavainäàsi kåtsnaçaù

O Uddhava (uddhava)! Just as a blazing fire (yathägniù su-
samåddhärciù) turns firewood into ashes (karoty edhäàsi
bhasmasät), similarly (tathä), devotion to me (mad-viñayä
bhaktir) completely burns to ashes (kåtsnaçaù) sins committed
by my devotees (enäàsi). (SB 11.14.19)

This refers to sädhana, for even nämäbhäsa destroys all sins.



na sädhayati mäà yogo
na säìkhyaà dharma uddhava

na svädhyäyas tapas tyägo
yathä bhaktir mamorjitä

O Uddhava (uddhava)! I am attained by unmixed
bhakti (yathä bhaktir mamorjitä). I cannot be
attained (na sädhayati mäà) by mystic yoga
(yogo), Säìkhya philosophy, dharma (na
säìkhyaà dharma), Vedic study, austerity or
renunciation (na svädhyäyas tapas tyägo). (SB
11.14.20)



bhaktyäham ekayä grähyaù
çraddhayätmä priyaù satäm
bhaktiù punäti man-niñöhä
çva-päkän api sambhavät

Only by bhakti (ekayä bhaktyä) with full faith
(çraddhayä) can the devotees (satäm) obtain me
(aham grähyaù), Paramätmä (ätmä), the object of
love (priyaù). Bhakti fixed in me (mad-niñöhä
bhaktiù) purifies (punäti) even a dog eater (çva-
päkän api) of his low birth (sambhavät). (SB
11.14.21)



These verses refer to sädhana-bhakti, since it is compared
to other sädhanas and çraddhä is also mentioned.

Mentioning faith in the sädhya would be redundant.

Though the Lord is controlled by sädhya-bhakti (prema),
examples are given of the Lord being controlled by
sädhana also, since prema is generally attained by a
person performing sädhana.

Moreover it is said if the Lord is not controlled, he does
not give prema:



räjan patir gurur alaà bhavatäà yadünäà
daivaà priyaù kula-patiù kva ca kiìkaro vaù
astv evam aìga bhagavän bhajatäà mukundo
muktià dadäti karhicit sma na bhakti-yogam

O King Parékñit (räjan)! Kåñëa (bhagavän mukundo) was the
protector, instructor (patih guruh), object of worship, giver of
affection (daivaà priyaù), and the protector (kula-patiù) of both
the Yadus and Päëòavas (bhavatäà yadünäà). But he was
sometimes your servant (kva ca kiìkaro vaù). The Lord gives
liberation (muktià dadäti karhicit) but not even bhäva-bhakti
(na bhakti-yogam) to those who worship him (bhajatäà). (SB
5.6.18)

The meaning is that sädhana bhakti directly brings about control
of the Lord.



dharmaù satya-dayopeto
vidyä vä tapasänvitä

mad-bhaktyäpetam ätmänaà
na samyak prapunäti hi

Neither dharma (na dharmaù) endowed with
honesty and mercy (satya-dayä upeto) nor
knowledge obtained with great penance (vidyä vä
tapasänvitä) can completely purify one’s
consciousness (ätmänaà samyak prapunäti hi) if
they are bereft of loving service to me (mad-
bhaktyä apetam). (SB 11.14.22)



This verse indicates sädhana since it shows that dharma
and other sädhanas are ineffective and since purification
of consciousness is shown to manifest in sädhya-bhakti
elsewhere.

Verse 23 indicates sädhana since it shows the great
purification which results from sädhana bhakti:



kathaà vinä roma-harñaà
dravatä cetasä vinä

vinänandäçru-kalayä
çudhyed bhaktyä vinäçayaù

Without bhakti (bhaktyä vinä) how can the heart melt
(kathaà dravatä cetasä)? Without melting of the heart
(dravatä cetasä vinä), how can one’s hairs stand on end
(kathaà roma-harñaà) and tears come to the eyes
(kathaà änandäçru-kalayä)? Without hair standing on
end and tears in the eyes (vinä) how can the
consciousness become purified (kathaà çudhyed
äçayaù)? (SB 11.14.23)

Thus verse 17 and others also refer to sädhana:



bädhyamäno ’pi mad-bhakto
viñayair ajitendriyaù

präyaù pragalbhayä bhaktyä
viñayair näbhibhüyate

If my devotee (mad-bhaktah) has not fully conquered his
senses (ajitendriyaù), he may be harassed by material
desires (viñayair bädhyamäno api), but because of his
generally strong bhakti (präyaù pragalbhayä bhaktyä),
he will not be defeated by sense gratification (viñayair
näbhibhüyate). (SB 11.14.18)

The Lord speaks.



Anuccheda – 148 

Theme: Bhakti is the Highest 
Dharma



It should be accepted that direct bhakti is the highest dharma.

Even offering ordinary material activities to the Lord perfects
those actions. This is also called the highest dharma.

yo yo mayi pare dharmaù
kalpyate niñphaläya cet
tad-äyäso nirarthaù syäd

bhayäder iva sattama

O Uddhava, greatest of saints (sattama)! If dharma is offered to
me (yo yo mayi pare dharmaù kalpyate cet) without personal
motivation (niñphaläya), endeavoring for results (tad-äyäso)
becomes meaningless (nirarthaù syäd) just as expressions of fear
or lamentation are useless in dangerous situations (bhayäder iva).
(SB 11.29.21)



Dharma in the form of direct bhakti, hearing and
chanting, destroys all sins:

çruto ’nupaöhito dhyäta
ädåto vänumoditaù

sadyaù punäti sad-dharmo
deva-viçva-druho ’pi hi

Pure devotional service rendered to the Supreme Lord
(sad-dharmah), consisting of hearing, chanting,
meditating (çruto anupaöhito dhyäta), accepting it with
faith (ädåtah), or praising others who perform it (vä
anumoditaù), immediately purifies (sadyaù punäti) even
those who are envious of the Lord and the universe
(deva-viçva-druho 'pi hi). (SB 11.2.12)



prähäsmän yamunä-bhrätä sädaraà hi punaù punaù |
bhavadbhir vaiñëavas tyäjyo viñëuà ced bhajate naraù ||

vaiñëavo yad-gåhe bhuìkte yeñäà vaiñëava-saìgatiù |
te’pi vaù parihäryäù syus tat-saìga-hata-kilbiñäù ||

Yamaräja (yamunä-bhrätä) repeatedly (punaù punaù)
says with respect (sädaraà prähäsmän), “You should
avoid (bhavadbhir tyäjyo) a man (naraù) if he worships
Viñëu (viñëuà ced bhajate vaiñëavah). You should not
punish persons (te’pi vaù parihäryäù syuh) who feed
devotees (vaiñëavo yad-gåhe bhuìkte) or associate with
devotees (yeñäà vaiñëava-saìgatiù). All their sins have
been destroyed by that association (tat-saìga-hata-
kilbiñäù).” (Padma Puräëa)



hari-bhakti-paräëäà tu
saìginäà saìga-mätrataù |
mucyate sarva-päpebhyo

mahä-pätakavän api ||

By association (saìga-mätrataù) with the devotees (hari-
bhakti-paräëäà tu saìginäà) even the most sinful
person (mahä-pätakavän api) is freed of all sins (mucyate
sarva-päpebhyo). (Närada Puräëa 1.36.61)

Thus it follows that Yama orders in this way:



jihvä na vakti bhagavad-guëa-nämadheyaà
cetaç ca na smarati tac-caraëäravindam
kåñëäya no namati yac-chira ekadäpi

tän änayadhvam asato ’kåta-viñëu-kåtyän

Bring to me the non-devotees (tän asato änayadhvam)
who have never served Viñëu (akåta-viñëu-kåtyän),
whose heads (yad-çirah) have never once bowed (ekadä
api no namati) to Kåñëa (kåñëäya), whose tongues have
never pronounced (jihvä na vakti) the name and qualities
of the Lord (bhagavad-guëa-nämadheyaà), whose minds
have never remembered (cetah na smarati) his lotus feet
(tat-caraëäravindam). (SB 6.3.29)



çaöhenäpi namaskäraà
kurvataù çärìgadhanvine |
çata-janmärjitaà päpaà
tat-kñaëäd eva naçyati ||

Those who offer respects (namaskäraà kurvataù) to the Lord
(çärìgadhanvine) even with deception (çaöhenäpi) instantly
destroy (tat-kñaëäd eva naçyati) the sins of a hundred births
(çata-janmärjitaà päpaà). (Skanda Puräëa)

Bring those who do not offer respects. The reason they do not
offer respects is that they are materialists (asataù).

They are materialists because they have never done activities for
the Lord.



Brahmä says:

sa kartä sarva-dharmäëäà bhakto yas tava keçava |
sa kartä sarva-päpänäà yo na bhaktas taväcyuta ||
päpaà bhavati dharmo ’pi taväbhaktaiù kåto hare |
niùçeña-dharma-kartä väpy abhakto narake hare |
sadä tiñöhati bhaktas te brahmahäpi vimucyate ||

O Keçava (keçava)! Your devotee (yah tava bhaktah) has
performed all dharma (sah sarva-dharmäëäà kartä). He who is
not your devotee (yah na tava bhaktah) has performed all sin
(sah sarva-päpänäà kartä). O Lord (hare)! Dharma performed
by the non-devotee (tava abhaktaiù kåto dharmah api) is sin
(päpaà bhavati). O Lord (hare)! Though the non-devotee
(abhaktah) does unlimited dharma (niùçeña-dharma-kartä väpy)
he remains eternally in hell (narake sadä tiñöhati). The devotee
(te bhaktah), though he kills a brähmaëa (brahmahäpi), is
liberated (vimucyate). (Skanda Puräëa)



man-nimittaà kåtaà päpam
api kñemäya kalpate |

mäm anädåtya dharmo ’pi 
päpaà syän mat-prabhävataù ||

One who has done sin by acts for me (man-nimittaà kåtaà
päpam api) is liberated (kñemäya kalpate). One who performs
dharma (dharmo ’pi) but disrespects me (mäm anädåtya)
commits sin (päpaà syät) by my influence (mat-prabhävataù).
(Padma Puräëa)

Therefore it was rightly said in SB 7.11.10 that acts of bhakti must
be included in dharma (destroyers of sin).

It was also said that the varëäçrama system originates from the
limbs of the Lord. (SB 11.5.2)



Bhakti must always be performed as per the rule sarva-
vidhi niñedäù syuù: all rules and prohibitions are
servants of always remembering the Lord and never
forgetting him.

This is the highest nitya-karma or dharmic rule.

In the absence of chanting, remembering and offering
respects all other devotional actions would also be absent.

Thus the verse under discussion says the person is devoid
of activities for the Lord (akåta-viñëu-kåyän).



By mentioning the various organs as agents, the order is
given for chanting, remembering and offering respects
even if the person is unwilling.

The lotus feet are particularly mentioned to indicate
Yamaräja’s bhakti, not to make a rule of only
remembering the Lord’s feet.

By ordering his servants to bring the non-devotees he also
orders them not to bring devotees since the order to take
the non-devotees is final. Vaivasvataà saàyamanaà
prajänäm: Yama punishes his citizens. (Åg Veda 10.14.1)



sakån manaù kåñëa-padäravindayor
niveçitaà tad-guëa-rägi yair iha

na te yamaà päça-bhåtaç ca tad-bhaöän
svapne ’pi paçyanti hi cérëa-niñkåtäù

Persons (yaih) who only once absorb their mind (sakåd manaù
niveçitaà) in Kåñëa’s lotus feet (kåñëa-padäravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guëa-rägi), do not see (na paçyanti) the servants
of Yama (yamaà päça-bhåtah tad-bhaöän) since they have
accomplished all atonement (cérëa-niñkåtäù) by that
remembrance (implied). (SB 6.1.19)

The power of remembering the Lord is such that it destroys all
attraction to objects that may appear to the person (tad-guëa-
rägi).



Similarly it is said:

aham amara-gaëärcitena dhäträ
yama iti loka-hitähite niyuktaù |

hari-guru-vimukhän praçäsmi martyän
hari-caraëa-praëatän namaskaromi ||

I am Yama (aham yama), engaged (niyuktaù) by the Lord
who is worshipped by the devatäs (amara-gaëa arcitena
dhäträ), for punishing or rewarding people (loka-
hitähite). I punish (praçäsmi) those who are averse to
the Lord (hari-guru-vimukhän martyän) and offer
respects (namaskaromi) to those who respect the Lord’s
feet (hari-caraëa-praëatän). (Nåsiàha Puräëa 9.2)



na brahmä na çivägnéndrä
nähaà nänye divaukasaù |
çaktäs tu nigrahaà kartuà

vaiñëavänäà mahätmanäm ||

Brahmä, Çiva, Agni, Indra (brahmä çivägnéndrä), myself
(Skanda) or any devata (ahaà anye divaukasaù) cannot
punish (na çaktäs tu nigrahaà kartuà) the great
devotees of the Lord (vaiñëavänäà mahätmanäm).
(Skanda Puräëa)

Yama speaks to his servants.



Anuccheda – 149 

Theme: Bhakti is the Highest 
Dharma (Contd…)



By once worshipping the Lord, life becomes completely
successful. Çaunaka says:

äyur harati vai puàsäm
udyann astaà ca yann asau |

tasyarte yat-kñaëo néta
uttama-çloka-värtayä ||

Both by rising and by setting (yad udyann astaà ca), the sun
(asau) decreases the duration of life of everyone (äyur harati vai
puàsäm), except one (tasya rte) who utilizes the time (yat-kñaëo
néta) by discussing topics of the Supreme Lord (uttama-çloka-
värtayä). (SB 2.3.17)

By bhakti-äbhäsa alone Ajämila destroyed sin. Bhakti is the cause
of attaining the supreme goal while destroying all karmas.



vartamänaà ca yat päpaà
yad bhütaà yad bhaviñyati |

tat sarvaà nirdahaty äçu
govindänala-kértanät ||

All sins past, present and future (vartamänaà ca yat
päpaà yad bhütaà yad bhaviñyati) are burned up (tat
sarvaà nirdahaty äçu) by the fire of chanting Govinda’s
name (govindänala-kértanät). (Laghu-bhägavatämåta)

Even by some relationship with bhakti, there is
destruction of sin:



sa samärädhito devo 
muktikåt syäd yathä tathä |

anicchayäpi huta-bhuk
saàspåñöo dahati dvija ||

The Lord (sah devah) gives liberation (muktikåt syäd) by
being worshipped (samärädhito) just as fire (yathä huta-
bhuk) by contact (saàspåñöo) destroys (dahati) even if
not desired (anicchayäpi). (Brahma-vaivarta Puräëa)

In a discussion between Umä and Çiva it is said:



dékñä-mätreëa kåñëasya
narä mokñaà labhanti vai |
kià punar ye sadä bhaktyä
püjayanty acyutaà naräù ||

By initiation with Kåñëa mantra (dékñä-mätreëa kåñëasya) any man
attains liberation (narä mokñaà labhanti vai). What then to speak of
(kià punar) those who worship Acyuta with bhakti (ye sadä bhaktyä
püjayanty acyutaà)? (Skanda Puräëa)

akämäd api ye viñëoù
sakåt püjäà prakurvate |

na teñäà bhava-bandhas tu
kadäcid api jäyate ||

Those who worship Viñëu (ye viñëoù püjäà prakurvate) once (sakåt)
without material desires (akämäd api) are no longer (na teñäà
kadäcid) subject to material bondage (bhava-bandhah jäyate). (Närada
Puräëa 36.58)



sakåd uccärayed yas tu
näräyaëam atandritaù |

çuddhäntaùkaraëo bhütvä
nirväëam adhigacchati ||

The person who utters (uccärayed yas tu) the name of Näräyaëa
(näräyaëam) only once (sakåd) with attention (atandritaù) becomes pure in
heart (çuddhäntaùkaraëo bhütvä) and attains liberation (nirväëam
adhigacchati). (Padma Puräëa)

Elsewhere it is said:
samparkäd yadi vä mohäd

yas tu püjayate harim |
sarva-päpa-vinirmuktaù

prayäti paramaà padam ||

If one worships the Lord (yas tu püjayate harim) by mixing with others who
are worshipping (samparkäd) or by mistake (vä mohäd), one becomes free
of all sin (sarva-päpa-vinirmuktaù) and goes to Vaikuëöha (prayäti
paramaà padam).



In Itihäsa-samuccaya, in a discussion between Närada and Puëòaréka it is said:

ye nåçaàsä duräcäräù päpäcära-ratäù sadä |
te ’pi yänti paraà dhäma näräyaëa-padäçrayäù ||
lipyante na ca päpena vaiñëavä véta-kalmañäù |
punanti sakalän lokän sahasräàçur ivoditaù ||
janmäntara-sahasreñu yasya syän matir édåçé |

däso ’haà väsudevasya sarvän lokän samuddharet ||
sa yäti viñëu-sälokyaà puruño nätra saàçayaù |

kià punas tad-gata-präëäù puruñäù saàyatendriyäù ||

Those who are cruel, of bad conduct (ye nåçaàsä duräcäräù) and most sinful (päpäcära-
ratäù sadä), attain Vaikuëöha (te ’pi yänti paraà dhäma) by surrender to Näräyaëa
(näräyaëa-padäçrayäù). The devotees of Viñëu (vaiñëavä), cleansed of contamination (véta-
kalmañäù), are not touched by sin (lipyante na ca päpena). They purify all the worlds
(punanti sakalän lokän) like the rising sun (sahasräàçur ivoditaù). He who thinks (yasya
syät matir édåçé) “I am the servant of Väsudeva” (däso ’haà väsudevasya) delivers all people
(sarvän lokän samuddharet) for a thousand births (janmäntara-sahasreñu) and goes to the
planet of Viñëu (sa yäti viñëu-sälokyaà) without doubt (nätra saàçayaù). What to speak of
(kià punah) those who dedicate themselves completely to the Lord (tad-gata-präëäù
puruñäù) with controlled senses (saàyatendriyäù).



Therefore it is said:

sakåd eva prapanno yas
taväsméti ca yäcate |

abhayaà sarvadä tasmai
dadämy etad vrataà mama ||

I make the vow (etad vrataà mama) that he who
surrenders once (yah sakåd eva prapannah) and declares
“I am yours” (tava asmi iti ca yäcate) will be forever
without fear (sarvadä tasmai abhayaà dadämy).
(Garuòa Puräëa)



It is also said:

äpannaù saàsåtià ghoräà
yan näma vivaço gåëan |
tataù sadyo vimucyeta

yad bibheti svayaà bhayam ||

The Lord’s name (yan näma), which fear personified fears
(yad bibheti svayaà bhayam), immediately liberates
(sadyo vimucyeta) helpless persons (vivaço gåëan)
afflicted by the terrors of material existence (ghoräà
saàsåtià äpannaù). (SB 1.1.14)

The meaning is clear. Çaunaka speaks.



Anuccheda – 150 

Theme: Bhakti is the Highest 
Dharma (Contd…)



Thus it is said:

na hi bhagavann aghaöitam idaà
tvad-darçanän nåëäm akhila-päpa-kñayaù

yan-näma sakåc chravaëät
pukkaço ’pi vimucyate saàsärät

O Lord (bhagavann)! Nothing is impossible for you (na
hi aghaöitam idaà). Just from seeing you, all my sins
have been destroyed (tvad-darçanäd nåëäm akhila-päpa-
kñayaù). By hearing one of your names once (yan-näma
sakåt çravaëät), even the outcaste is delivered from the
material world (pukkaço api vimucyate saàsärät). (SB
6.16.44)

The meaning is clear. Citraketu speaks to Saìkarñaëa.



Anuccheda – 151 

Theme: Bhakti is the Highest 
Dharma (Contd…)



Therefore it is also said:
jévitaà viñëu-bhaktasya
varaà païca dinäni vai |

na tu kalpa-sahasräëi
bhakti-hénasya keçave ||

It is better to live (varaà jévitaà) five days (païca dinäni
vai) as a devotee of Viñëu (viñëu-bhaktasya) than a
thousand kalpas (na tu kalpa-sahasräëi) without
devotion to Viñëu (keçave bhakti-hénasya). (Viñëu-
dharmottara)

In the Third Canto there is a prayer to the Lord while the
jéva is in the womb. However, later the jéva becomes
absorbed in saàsära.



Two types of jévas are described as one in this
description.

One type, very fortunate, praises the Lord and is
delivered.

However, not all jévas have this knowledge of the Lord.

In the ninth month the limbs are complete and the child
(the unfortunate one) thinks, “I have died and am again
born. Having being born, I will again die.”



His condition is described as follows:
aväìmukhaù péòyamäno
jantuç caivaà samanvitaù

säìkhyaà yogaà samabhyasyet
puruñaà vä païcaviàçakam

tataç ca daçame mäsi prajäyata

The suffering embryo (péòyamäno jantuh) facing forward
(aväìmukhaù), endowed with säìkhya-yoga (in some cases)
(säìkhyaà yoga samanvitaù), should worship (samabhyasyet)
the twenty-fifth person, the Supreme Lord (puruñaà vä
païcaviàçakam). In the tenth month he is born (tataç ca daçame
mäsi prajäyata). (Garbopaniñad)

Puruñam vä indicates that some jévas have knowledge of the Lord.
Thus bhakti can be successful in any condition.



Though other jévas are different, such descriptions where
differing types are described in one statement are seen.

Thus the Third Canto in describing the creation during
the Padma-kalpa, the creation of the Kumäras is
described (which took place in Brahma-kalpa).

The commentary says, “This description of the present
kalpa is merged with the description of the Brahma-kalpa
because it speaks of Brahma’s creation also.



The description of Varäha is similar.

It is described that during the first Manvantara when the
earth was submerged, Varäha appeared from Brahma’s
nostril, rescued the earth and fought with Hiraëyäksa.

However Hiraëyäksa was born of Diti, the daughter of
Dakña, who was born at the end of the sixth Manvantara.

The descriptions are merged because of the common
elements of the earth getting submerged and Varäha
appearing.



Thus the description of the embryo praying concerns is
one type of jéva (who becomes liberated), and the jéva
that takes repeated births is another type.

As previously described in that description, bhakti is
again the cause of attaining the supreme destination.

yaténäà viñëu-bhaktänäà paricaryä-paräyaëäù |
te dütäù sahasä yänti päpino ’pi paräà gatim ||

Those servants absorbed in service to the devotees of
Viñëu (viñëu-bhaktänäà paricaryä-paräyaëäù dütäù)
and who are sannyäsés (yaténäà), even if sinful (päpino
’pi) go to the Lord’s abode quickly (te sahasä yänti
paräà gatim). (Närada Puräëa 1.20.73)



kulänäà çatam ägämi samatétaà tathä çatam |
kärayan bhagavad-dhäma nayaty acyuta-lokatäm ||

ye bhaviñyanti ye ’tétä äkalpät puruñäù kule |
täàs tärayati saàsthäpya devasya pratimäà hareù ||

The person who builds the Lord’s temple (kärayan
bhagavad-dhäma) goes to Vaikuëöha (nayaty acyuta-
lokatäm) along with hundreds of his family members of
the past and future (kulänäà çatam ägämi samatétaà
tathä çatam). Though they should remain (ye
bhaviñyanti) in the family (puruñäù kule) for the day of
Brahmä (atétä äkalpät), the Lord delivers them (hareù
täàs tärayati) after they install a deity of the Lord
(saàsthäpya devasya pratimäà). (Viñëu-dharma)



Yama’s order to his servant is this:

yenärcä bhagavad-bhaktyä
väsudevasya käritä |

naväyutaà tat-kulajaà
bhavatäà çäsanätigam ||

Whoever worships (yena arcä) Väsudeva (väsudevasya)
with bhakti (bhagavad-bhaktyä käritä) are not subject to
your punishment (bhavatäà çäsana atigam) along with
ninety thousand relatives (naväyutaà tat-kulajaà).
(Viñëu-dharma)



triù-saptabhiù pitä pütaù
pitåbhiù saha te ’nagha
yat sädho ’sya kule jäto

bhavän vai kula-pävanaù

O sinless Prahläda (anagha)! Your father has been purified (pitä
te pütaù), along with twenty-one forefathers in your family
(pitåbhiù triù-saptabhiù saha). As a devotee (sädho), you purify
the family (bhavän). Because you were born in this family (yat
asya kule jätah), the entire dynasty has been purified (kula-
pävanaù). (SB 7.10.18)

Your father along with twenty-one generations of relatives
extending to the previous kalpa will be purified. In this life,
Prahläda’s father’s line included Hiraëyakaçipu, Maréci and
Brahmä. Nåsiàha speaks to Prahläda.



Anuccheda – 152 

Theme: Results of Bhakty-
äbhäsa



Even by bhakty-äbhäsa one can destroy all sins and attain
the feet of Viñëu.

In Närada Puräëa it is related that two drunkards
imitating cuckoo birds, took pieces of cloth (as wings)
and danced in the Lord’s temple.

As a result of acting as flag poles in the temple they
attained spiritual bodies.

A bird caught by a hunter, escaping from a dog’s mouth,
flew around the Lord’s temple. As a result the bird
attained a spiritual body.



Sometimes such persons attain great bhakti from the
äbhäsa of bhakti.

For instance it is related in Närada Puräëa that Prahläda
in his previous birth in quarrelling with a prostitute on
Nåsiàha-caturdäçé fasted and stayed up all night.

(As a result of that accidental devotion he became
Prahläda.)



yasyävatära-guëa-karma-viòambanäni
nämäni ye ’su-vigame vivaçä gåëanti

te ’naika-janma-çamalaà sahasaiva hitvä
saàyänty apävåtämåtaà tam ajaà prapadye

I surrender to the Lord without birth (tam ajaà
prapadye), whose names (yasya nämäni), invested with
the powers of the Lord’s qualities and activities (avatära-
guëa-karma-viòambanäni), chanted at the point of death
(asu-vigame gåëanti) even without attention (vivaçä),
immediately destroys (sahasä eva hitvä) lifetimes of sins
(aneka-janma-çamalaà) and allow men to achieve
(saàyänty) the uncovered, true form of the Lord
(apävåta amåtaà). (SB 3.9.15)



“At the point of death” indicates chanting only at that time, by a
person of impure condition.

Vivaça means without intentionally desiring to do so, by some
other cause. Amara-koña says that vaça means desire.

The cause of the power is given: the name has equal power
whether it refers to the avatära or the description of the Lord’s
activities (karma-viòambanäni), such as Giridhari, lifter of
Govardhana.

What to speak of the power in the direct names like Kåñëa and
Govinda. Brahmä speaks to Garbhodaçayé.


