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5.4.2

Verse, Translation
and Purport



| 5.4.2 |
tasya ha va ittharh varsmana variyasa brhac-chlokena
caujasa balena sriya yasasa virya-Sauryabhyar ca pita
rsabha itidam nama cakara.

When the son of Mahariaja Nabhi became visible, He
evinced all good qualities described by the great poets—
namely, a well-built body with all the symptoms of the
Godhead, prowess, strength, beauty, name, fame,
influence and enthusiasm. When the father, Maharaja
Nabhi, saw all these qualities, he thought his son to be
the best of human beings or the supreme being. Therefore
he gave Him the name Rsabha.



To accept someone as God or an incarnation of God, one
must observe the symptoms of God in his body.

All the symptoms were found in the body of Maharaja
Nabhi's extraordinarily powertul son.

His body was well structured, and He displayed all the
transcendental qualities.

He showed great influence, and He could control His
. 8] T
mind and senses. Consequently He was named Rsabha,

which indicates that He was the supreme living being.




Theme-1

Attributes of the
Supreme Personality

ol Godhead



Part-IV Attributes of Lord Caitanya and Predictions of His
Appearance (Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.42 ||
dairghya-vistare yei apanara hata
cari hasta haya ‘maha-purusa’ vikhyata

One who measures four cubits (cari hasta haya yei) in height and
in breadth (dairghya-vistare) by his own hand (apanara hata) is
celebrated as a great personality (‘maha-purusa’ vikhyata).

Verse Summary:
* One who measures 4 cubits in height and breadth is

celebrated as a Mahapurusa.



Part-IV Attributes of Lord Caitanya and Predictions of His
Appearance (Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.43 ||
‘nyagrodha-parimandala’ haya tanra nama
nyagrodha-parimandala-tanu caitanya guna-dhama

Such a person is called nyagrodha-parimandala (‘nyagrodha-
parimandala’ haya tanra nama). Sri Caitanya Mahaprabhu, who
personifies all good qualities (caitanya guna-dhama), has the
body ot a nyagrodha-parimandala (nyagrodha-parimandala-tanu).

Verse Summary:
* Such a person is called nyagrodha-parimandala, and CM is a
nyagrodha-parimandala because of His qualities.



* No one other than the Supreme Lord Himseli, who has
engaged the conditioned souls by His own illusory
energy, can possess these bodily features.

* These features certainly indicate an incarnation of
Visnu and no one else.




Part-IV Attributes of Lord Caitanya and Predictions of His
Appearance (Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.44 ||
ajanulambita-bhuja kamala-locana
tilaphula-jini-nasa, sudhamsu-vadana

His arms are long enough to reach His knees (ajanulambita-
bhuja), His eyes are just like lotus tlowers (kamala-locana), His
nose is like a sesame tlower (tilaphula-jini-nasa), and His face is
as beautiful as the moon (sudhamsu-vadana).

Verse Summary:
* He has long arms, lotus eyes, nose like a sesame flower and

face like a moon.



Part-IV Attributes of Lord Caitanya and Predictions of His
Appearance (Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.45 ||
santa, danta, krsna-bhakti-nistha-parayana
bhakta-vatsala, susila, sarva-bhuite sama

He is peacetul, self-controlled ($anta, danta) and fully devoted to
the transcendental service of Lord Sri Krsna (krsna-bhakti-nistha-
parayana). He is affectionate toward His devotees (bhakta-
vatsala), He is gentle (susila), and He is equally disposed toward
all living beings (sarva-bhiite sama).

Verse Summary:
* Further qualities of CM



Part-IV Attributes of Lord Caitanya and Predictions of His
Appearance (Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.46 ||
candanera angada-bala, candana-bhiisana
nrtya-kale pari’ karena krsna-sankirtana

He is decorated with sandalwood bangles and armlets (candanera
angada-bala) and anointed with the pulp of sandalwood
(candana-bhiisana). He especially wears these decorations (pari’
karena) to dance in $ri-krsna-sankirtana (krsna-sankirtana nrtya-

kale).

Verse Summary:
* He is ornamented with Sandal-wood, and He especially
wears them during Sankirtana.



Part-IV Attributes of Lord Caitanya and Predictions of His
Appearance (Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.47 |
ei saba guna lafia muni vaiSampayana
sahasra-name kaila tanra nama-ganana

Recording all these qualities of Lord Caitanya (ei saba guna lana),
the sage VaiSampayana (muni vaiSampayana) included His name
(tanra nama-ganana kaila) in the Visnu-sahasra-nama (sahasra-
name).

Verse Summary:
* Because of these qualities, His name is included in Visnu-
sahasra-nama



Part-IV Attributes of Lord Caitanya and Predictions of His Appearance
(Adi 3.30-91)
The Lord’s bodily features and qualities (41-49)

| Adi 3.49 ||
suvarna-varno hemango
varangas candanangadi
sannyasa-krc chamah $anto
nistha-santi-parayanah

“In His early pastimes He appears as a householder with a golden
complexion (suvarna-varno). His limbs are beautiful (varangah), and His
body, smeared with the pulp of sandalwood (candanangadi), seems like
molten gold (hemango). In His later pastimes He accepts the sannyasa order
(fannyasakrt), and He is equipoised and peaceful (samah santo). He is the
highest abode of peace and devotion, for He silences the impersonalist
nondevotees (m?_t_l_l_z_l-san_tljparwh).

Verse Summary:
* (CM’s prediction in Visnu-Sahasranama.



This is a verse tfrom the Mahabharata (Dana-dharma, Visnu-
sahasra-nama-stotra).

In his commentary on the Visnu-sahasra-nama, called the
Namartha-sudha, Srila Baladeva Vidyabhusana, commenting
upon this verse, asserts that Lord Caitanya is the Supreme
Personality of Godhead according to the evidence of the
Upanisads.

He explains that suvarna-varnah means a golden complexion.

He also quotes the Vedic injunction yada pasyah pasyate
rukma-varnamh  kartaram 1Samh __purusam  brahma-yonim

(Mundaka Up. 3.1.3).




Rukma-varnarmm kartaram 1Sam refers to the Supreme
Personality of Godhead as having a complexion the color of
molten gold.

Purusam means the Supreme Lord, and brahma-yonim
indicates that He is also the Supreme Brahman.

a—

This evidence tqo, proves that T.ord Caitanya is the Supreme
Personality of Godhead Krsna.

Another meaning of the description of the Lord as having a
golden hue is that Lord Caitanya’s personality is as fascinating
as gold is attractive.

Srila Baladeva Vidyabhiisana has explained that the word
varanga means “exquisitely beautiful.”




Lord Caitanya accepted sannyasa, leaving aside His householder
life, to preach His mission.

J’&m« Y& (o~ et

He has equanimity in ditferent senses.

First, He describes the confidential truth of the Personality of
Godhead, and second, He satisties everyone by knowledge and
attachment to Krsna.

He is peaceful because He renounces all topics not related to the

ice O o v o e
service of Krsna. kagg‘;:gg bla¥ta WVi§ awe OJ“‘S (6\:":;

Srila Baladeva Vidyabhiisana has explained that the word nistha
indicates His heing rigidly fixed in chanting the holy name of Si

Krsna. - A ~dLadhne,
WSSZ— @

Lord Caitanya subdued all disturbing opponents of devotional

service, especially the monists, who are actually averse to the
personal feature of the Supreme Lord.~?3&WT Qumcik e AS{Ience




Part-I1 Name giving ceremony of the Lord (Adi 14.6-20)

| Adi 14.12 ||
dekhiya misrera ha-ila anandita mati
gupte bolaila nilambara cakravarti

When Jagannatha Misra saw the wonderful marks on the
sole of his son, he became very joytul and privately called
for Nilambara Cakravarti.



Part-I1 Name giving ceremony of the Lord (Adi 14.6-20)

| Adi 14.13 ||

cihna dekhi’ cakravarti balena hasiya
lagna gani’ piirve ami rakhiyachi likhiya

When Nilam

bara Cakravarti saw those marks, he

smilingly said, “Formerly 1 ascertained all this by

astrological calculation and noted it in writing.

—



Part-I1 Name giving ceremony of the Lord (Adi 14.6-20)

| Adi 14.14 ||
batrisa laksana—mahapurusa-bhiisana
ei Sisu ange dekhi se saba laksana

“There are thirty-two bodily marks that symptomize a
great personality, and I see all those marks on the body of

this child.
1S C1l 27 .(‘2._&-@.)‘(@




Part-I1 Name giving ceremony of the Lord (Adi 14.6-20)

| Adi 14.15 ||
pafica-dirghah pafica-suksmah

sapta-raktah sad-unnatah
trl-hrasva-prthu-gambhlro
dvatrimsal-laksano mahan
22 WwTronld gy BRey
“There are thirty-two bodily symptoms of a great
personality: five of his bodily parts are large, five fine,
seven reddish, six raised, thiee small, three broad and

three grave.’




The five large parts are the nose, arms, chin, eyes and
knees.

The five fine parts are the skin, lingertips, teeth, hair on

the buand halr on the head

The seven reddish parts are the eyes, soles, palms, palate,
nails and upper and lower lips.

—

The six raised parts are the chest, shoulders, nails, nose,
waist and mouth.

A



The three small parts are the neck, thighs and male
organ. -

The three broad parts are the waist, forehead and chest.
The three grave parts are the navel, voice and existence.

Altogether these are the thirty-two symptoms of a great
personality.

This is a quotation from the Samudrika.



Part-I1 Name giving ceremony of the Lord (Adi 14.6-20)

| Adi 14.16 ||
narayanera cihna-yukta sri-hasta carana
ei Sisu sarva loke karibe tarana

“This baby has all the symptoms of Lord Narayana on His
palms and soles. He will be able to deliver all the three
worlds.



5.4.3

Verse, Translation
and Purport



15.4.3 |1 oJanihhe b,
sri-suka uvaca §Sobladaie
atha ha tam utpattyaivabhivyajyamana-bhagaval-laksanam
samyopasama-vairagyaisvarya-maha-vibhutibhir anudinam
edhamananubhavam prakrtayah praja brahmana devatas cavani-
tala-samavanayatitararm jagrdhuh.

Indra, the King of heaven, who is very materially opulent, became

envious of King Rsabhadeva. Consequently he stopped pouring
water_on the planet known as Bharata-varsa. At that time the

Supreme Lord, Rsabhadeva, the master of all mystic power,
understood King Indra's purpose and smiled a little. Then, by His
own prowess, through yogamaya [His internal potency|, He
profusely poured water upon His own place, which was known as

Ajanébha. ‘




Purport — Part-1



We find the word bhagavan used twice in this verse.

Both King Indra and Rsabhadeva, the incarnation of the
Supreme Lord, are described as bhagavan. Sometimes
Narada and Lord Brahma are also addressed as bhagavan.

The word bhagavan means that one is a very opulent and
powerful person like Lord Brahma, Lord Siva, Narada or
Indra.

C—

They are all addressed as bhagavan due to their
extraordinary opulence.

King Rsabhadeva is an incarnation of the Supreme Lord,
and therefore He was the original Bhagavan.



Theme-I1

Delinitions of
Bhagavan



We find the word bhagavan used twice in this verse.

Both King Indra and Rsabhadeva, the incarnation of the
Supreme Lord, are described as bhagavan. Sometimes
Narada and Lord Brahma are also addressed as bhagavan.

The word bhagavan means that one is a very opulent and
powerful person like Lord Brahma, Lord Siva, Narada or
Indra.

They are all addressed as bhagavan due to their
extraordinary opulence.

King Rsabhadeva is an incarnation of the Supreme Lord,
and therefore He was the original Bhagavan.



Pé?d\c&s AeGiwtew @ Rhegayc)

alSvaryasya samagrasya
viryaysa yasasah sriyah
jhana-vairagyayos capi
sannarh bhaga itingana

Bhaga of six parts is defined as: complete control,
Mete intluence, complete excellent qualities of body,
mind and words, complete beauty or wealth, complete
knowledge and complete detachment from worldly

atfairs. Visnu Purana

./-—u




jiana-Sakti-balaisvarya-
virya-tejamsy asesatah |
bhagavac-chabda-vacyani

vina heyair gunadibhih ||

The word Bhagavan means to be endowed with unlimited

knowledge, sense power, bodily strength, power of
—m——

control, influence and beauty without inferior

gunas. Visnu Purana N
-




Section-II — Brahma and the Demigods approach Ksirodakasayi
Visnu for seeking protection for mother earth (14-20)

I 10.1.14 ||
suta uvaca
evan nisamya bhrgu-nandana sadhu-vadam
g&v_xasaklh sa bhagavan atha visnu-ratam
pratyarcya krsna-caritam kali-kalmasa-ghnam
vyahartum arabhata bhagavata-pradhdnah

Siuta Gosvami said: O son of Bhrgu [Saunaka Rsi] (bhrgu-
nandana), after Sukadeva Gosvami, the most respectable devotee, the
son of Vyasadeva (vaiyasakih sa bhagavan bhagavata-pradhdanah),
heard the pious questions of Mahardja Pariksit (evam nisamya
visnu-ratam sadhu-vadarm), he thanked the King with great respect
(pratyarcya). Then he began to discourse (atha vyahartum
arabhata) on topics concerning Krsna (krsna-caritam), which are
the remedy for all sufferings in this age of Kali (kali-kalmasa-
ghnam).



Jiva Goswami
* He is known as bhagavan since bhagavan is defined as follows:

utpattim pralayam caiva

bhiitanam agatirh gatim

vetti vidyam avidyam ca

sa vacyo bhagavan iti_
CYew oV

Bhagavan refers to a person &Vho ktyg%ﬂgmume creatig?l‘ a?ld
destruction of the universe) (the appearance and disappearance of
the living entities)%nowledge and ignorance) Visnu Purana




Theme-III
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The Gunavataras

Text-16
s 8 detodtiisn & e LYt dexceni6 o Bl
gunavataras tatratha £ (e

kathyante purusad iha |
visnur brahma ca rudras ca
sthiti-sargadi-karmane

Kg\/
The gunavataras (gunavatarah), arising from FGarbhodak/asap
(t, are now described (iha kathyante). \”15nu

Brahma and@wsnur brahma ca rudras ca) are mvolved in
aintenance, creation and destruction (sthiti-sargadi-karmane).

* Purusat means from Pradyumna — Garbhodakasayi, who is a

svamsa form arising from Mahavisnu.




The Gunavataras
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X L us Text-17
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E'%/ﬁc?*“"-‘ b2 yatha prathame — L
e, o3 /[sattvarn rajas tama iti prakrter gunas tair Tacg A€

2 R yuktah parah purusa eka 1hasya dhatte | 6N 4l
\,;\%\,\/ezk st _}Ly-adaye har1—v1r1nc1—haret1 samjnah ol @4@

qu((ci&g’e,'}- Sreyamsi tatra khalu sattva- tanor ninam syuh
5 W\

{ «QJ\O.

m Canto it is said (yatha prathame):

The one supreme purusa (parah purusa ekah), accepting (dhatte)
the gunas of prakrti known as sattva, rajas and tamas (sattvar
rajas tama iti prakrter gunah), for creation, maintenance and
destruct1on (sth}g-adgle) is called Visnu, Brahma and Siva (harl-
virifici-hareti sarhjiah). The best results for the devotees will
come (ninam Sreyarsi syuh) from Visnu with suddha-sattva

body (tatra khalusattva-tanor). SB 1.2.23




Srila Baladeva Vidyabhusana

Parah-purusah here refers to Garbhodakasayi, who is one
alone within the universe.

For maintenance, creation and destruction (sthity-adaye) of
the universe (asya), he associates with the three gunas as the
controller of each guna by accepting the forms of Visnu,
Brahma and Siva. -

The benefits of dharma, artha, kama and moksa (Sreyamsi)
for humanity arise from the Visnu (sattva-tanoh) among the

three.
i




The Gunavataras

Text-18 o
~ Al by Guvel 5 e iy fLe el
8 T 2 7K e 300

—atra karika —
yogo niyamakataya gunaih
"~ sambandha ucyate |
atah sa tair na yujyate
tatl_“i_svéﬁ_éil—) parasya yah

An explanatory verse (atra karika): oA
The relationship of the purusa with the gunas (gunaih yogah) is
that of being their controller (niyamakataya sambandha ucyate).
Among the three (tatra), he who is the svarmsa of svayam-riipa
Krsna (parasya svamsah yah), is not bound by the gunas (sah
taih na yujyate).




Srila Baladeva Vidyabhusana

How can there be a relation between the material gunas and
the supreme lord, for it is said maya paraity abhimukhe ca
vilajjamana: maya cannot stand in front of the Lord. (SB

2.7.47 r — -j\
) ks\} Coute\l 4lec gwmel & 14
This verse answers. M ew-

_ m—

The gunas are controlled and the purusa, among the three
forms, is the controller of the gunas. That is called yoga.

He is not bound by the gunas.

Among the three forms (tatra) he who is the svamsa of Krsna
(parasya), Visnu, is not in contact with the gunas.




Srila Baladeva Vidyabhusana

* D il lains: -
rumiia explains £ ¢ tiovedton 1 LonEiiend

/

adav abhuc chata-dhrt1 rajasasya sarge
visnuh s sthitau kratu-patlr dvija-dharma-setuh
“rudro ’pyayaya tamasa putusah sa agl_}_fa
ity udb}Lalja-sth}t_klayg_h satatarh prajasu

& QuuB el Hew &%

In the beginning (adav), the (sah adyah purusah)
appeared as Brahma (sata dhrti “gphat througl rajoguna
(rajasa) for creation (asya sal;ge) as the lord of sacrifice
(visnuh kratu-patlr) and protector of dharma ot the brahmanas
(dvi __La-dharma -setuh), for maintenance (sthltau) and as Siva
through  tamo-guna (tamasa rudrah)  for destruction
(apyayaya). In this way creation, maintenance and destruction
of the living entities takes place at all times (ity prajasu
udbhava-sthiti—lay;i_l_.l_ sat.a_ta_m). SB11.4.5




Srila Baladeva Vidyabhusana
A Ay
The lord|by his willlbecomes Brahma and Siva by association
with rajas and tamas.
i) here i) Yedrgidu
He becomes |§uddhzﬂby association with rasanda-dharmés

He becomes lisabha by _[association _with extreme)
\?gnunciation. L_j Y‘Kﬁf

However, because he is the supreme lord,/m@
{izecome contaminated by this association.]

Yk




Srila Baladeva Vidyabhusana
Cih el GeN R e

s flew:
1/3
By worship of such forms, dharma cannot be perfected and

liberation cannot be achieved. %

In_Hari-varsa, Siva himself says mukti-pradata sarvesam
visnur eva na samsayah: Visnu is without doubt the gjver of
liberation to all beings.

Visnu is not even in contact with sattva-guna, but rather he
simply controls it by his will. %

Thus it has been said that all benefits arise from him.
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Srila Baladeva Vidyabhusana

* Vamana Purana says:

e VAN & brahma-visnvisa-rapani _5 \ Y,
Q)“&/ Py 9| trini visnor mahatmanah ey €5 Pady
‘“‘ /6“ brahmani brahma-rapah sa g, VAN
'Go \ Siva-rupah Sive sthitah

« (% prthag eva sthito devo
Qb M@it M visnu-rapi janardanah

The three forms of Brahma, Visnu and Siva (brahma-visnu-isa-
rupani trini) are actually formyf_lh.snﬂ,—t-he_gr@at soul of ail beings
(visnor mahatmanah) He is situated as the form of Brahma in
Brahma (brahmam brahma—rupah sah) and the form of Siva in Siva
(siva-rapah sive sthitah). Janardana takes a separate form as Visnu
(prthag eva sthito devo visnu-rapi janardanah).

* Though the controller of the gunas is only one person, for action

in relation to the gunas, he takes these forms with various degrees
of covering. -

——



Srila Baladeva Vidyabhusana
How (oxcsie &% VEhy 74 Queehre
parthivad daruno dhiumas
tasmad agnis trayimayah
tamasas tu rajas tasmat
sattvarn yad braHma-darSanam

a—

wosd Jul S moxR
Smoke is superior to dull wood (parthivad daruno dhiaumah),

and fire, sacred ,to the Vedas, is superior to smoke (tasmad

yes e
agnis Elfa)mna.yah) Similarly rajas is superior to tamas (tamasas
tu rajas tasmat), and sattva is superior to rajas, since it is

favorable for realizing the lord (sattvam yad brahma-
da}réanam). SB 1.2.24




Srila Baladeva Vidyabhusana

. UWeod ~ SwokQ
Wood, smoke and i{l&have natures of inactivity, slight
action and manifest—aetion, with no expectation of

(performing) sacrifice in wood, slight expectation in smoke,
and full expectation in fire.

. foresS PaNYH
So tamas, rajas and sattva, have natures ()f/lgr_mfrancem
and knowledge.
} Sadilos

Tamas yields no spiritual insight, rajas yields slight spiritual
insight and sattva yields spiritual insight directly.

Because tamas and rajas do not encour iritual vision of

the Lord but sattva does, it is considered the best.




The Gunavataras - Brahma
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The Gunavataras - Brahma

@ hixan s> Ckns tatra brahma — 0) i v Yagedblic,
—> otk G iy Niranyagarbhah suksmo tra ) jediedie,
Oci% Prodwdiry sthilo vairaja-sarnjhakah | lel Bebz
@QJ’@SG\:) &hle %Bhogﬁya srstaye cﬁbhfg C) Four heded ha
__3@ S @dmabhﬁr 1t1 sa dVidh‘ﬁ

Brahma appearing from the lotus is of two types (padmabhur iti sa dvidha):
Hi_r_@_ag_albha who is subtle (hiranyagarbhah sitksmah) and appears for his
own enjoyment (bhogaya abhut), and Vairdja who is gross (sthiilo vairaja-
sarhjhakah) and appears lor creating the universe (SI'S_E}’@ cabhat). T

* These are Epparently different j']yaé lwho exist simultaneously. Vigvanatha

Cakravardl in _his commentary on Canto 3 of Bhagavatam explains there
are three forms of Brahm,a: Hiranyagarbha, Vairaja, who is the total/&% ne
elements as they exist in the stem of the lotus, and four-headed Brahma.




Srila Baladeva Vidyabhusana

The Brahma _Visnu and Siva just described are-actually forms
of Visnu.

all e d 1 1 1 1 1
Now they will each he described in detail with precise

explanatlon. T d€8cxipivg He Gunévedsst = 4e Lot od

Q-ce&\vv\c“. e LeC¥iLed - . X
[\Yﬁw, D 4e 3T\ ) Reclvws (3 ie,&cv( (.

Since the lord as Brahma has already been described, now the

jiva as Brahma is described.
/

Hiranyagarbha has a subtle body (suksmah) made of mahat-
tattva.

~
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Srila Baladeva Vidyabhusana
A\w\ﬁs%%k«

DS Te hey a bfly wede G MT
The Supreme Lord can see him but the 2
cannot.

thers

Vairaja has a body which is gross, made of the aggregate of
all elements.

—

oredge Beden = 4 Lol SiALE

He has four heads, eight eyes, and eight arms for creation, is
visible to the devatas, and gives them benedictions.

——

P CaR
Hiranyagarbha’s purpose is enjoyment and Vairaja’s purpese
is creation of the universe.




The Gunavataras - Brahma

Text-20
e tes G Leds & GAie ot @
vairdja eva prayah syat J .
s'argady-artham caturmukhah | gou-q—l;:(_m; G,:fu

kadacid bhagavan visnur TPcove Rxcles.
brahma san srjati svayam

Vairdja generally has tour heads (vairaja prayah caturmukhah
syat) and carries out creation and other works (sargady-artham).
Sometimes Visnu becomes Brahma (kadacid bhagavan visnur
brahma san) and carries out creation himself (srjati svayam).
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« Sargadi indicates that besides creation, Vairaja is involved in
preaching the Vedas. «84

* veda-praciranarthaya brahma jatas caturmukhah: {four-
headed Brahma is born for preaching the Vedas. (Karma

Purana) \ -
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Text-21
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bhavet kvacin mahakalpe o9 Jjye
brahma j _]lVO 'PY upasanaih | G
kvacid atra mahavisnur
brahmatvar pratipadyate

Padma Purana says (tatha ca padme):

Sometimes a jiva becomes Brahma (jivah brahma bhavet) in a
maha-kalpa (kvacin mahakalpe) by intense worship (upasanaih).
Sometimes Garbhodakasayi becomes Brahma in that planet
(kvacid atra mahavisnur brahmatvam pratipadyate).

— —— —
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This verse is a pr{)\of for the two types of four-headed

Brahma.

Mahavisnu hererelers (o Garbhodakasayi._

The jiva who is supposed to become Brahma also sometimes
resides in the same planet when the Lord becomes Brahma

during a maha-kalpa_since he is not liberated yet, but only
after a hundred years. \Nb’f o\ Bl one Puve Sevaiey

- Al clige Fov (enstisu.
Thus it is said yavad adhikdaram avasthitir adhikarikanam:
those who hold powers in this world as controllers remain in
this world until their tenure has expired. (Brahma-sutra
3.3.33)
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srastrtvam ca prapadyate |
tatra bhunkte tam pravisya
vairajah saukhya-sampadam |
ato jivatvam aiSyam ca

brahmanah kala-bhedatah

L

The wvairaja-brahma remains enjoying (vairajah saukhya-
sampadam bhunkte), merged into Visnu (tam pravisya) when

&

Visnu becomes—the creator Brahma (visnur srastrtvam ca
prapadyate) during that maha-kalpa (yatra maha-kalpe). In

ditferent kalpas Brahma (of either type) is sometimes a jiva and
sometimes the Tord (ato jivatvam aiSyarh ca brahmanah kala-
bhedatah).
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This verse explains.

The vairaja, four-headed Brahma, enters into Visnu who

carries out the creation.

It is understood that

_%wme G~ WY goh bha

the Hiranyagarbha form would he

subject to the same conditions. <

Because of being checked from carrying out the creation by

Visnu, he experiences tl

ne wealth of enjoyment offered by the

devatas when he is merged in Visnu. 5 pe @jpys i@ €75

WG

By taki zk t not his enjoyment, Visnu

shows his great generosity. —Q)

ko Eeh Cdny  Pdn-3 Cleve

oy o QB

The last line sums up the two types.
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Brahma is called an avatara in the scriptures (Sastre prokta avatarata)
because the Lord himsell takes the role of Brahma (sometimes) (tasya
1Sdtva ap_eﬁ_ya) Other acaryas explain (kaiscid ucyate) that Brahma
is called an avatara (asya avatarata) because ol the complete merg_g
of the Lord’s power with Brahma so that he can create the universe

(samastitvena bhagavat- sannikrstataya). Other acaryas explain_that
Brahma is avatara because he is an avesavatara (avesatvena kaiscana).
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This verse describes various opinions on calling Brahma an

avatara.

He is called avatira when Garbhodakasayi (iSatvapeksaya)

takes up the role of creation.

This is taking the primary meaning of avatara.

Some acaryas (kaiscit) say that Brahma is called an_avatara
because he is mixed with the Lord, being completely
pervaded by the Lord (samastitvena).

The root of samasti is as meaning “to pervade.”
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Thus it means that Brahma is fully pervaded by the Lord who has

the intelligence to carry out creation.

—

It is like the merging of milk and water.

7

Thus Brahma is called an avatara because of such intimate mixing

w1th the Lord.

Some say that he is avatara because he is an avesavatara.

The Lord carries out the creation by entering into Brahma, like

the sun’s rays. but not present to the same extent as in the
previous explanation. (The first explanation can be termed

bhagavad-avesa and the second explanation can be termed Sakty-

cLVeSa.)

Since Brahma is actually a jiva (in these two cases) this is g

secondary use of the word avatara.
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brahma ya esa ]agad anda vidhana karta
govindam adf purusarn “tam aharn bhajami

o

Thus Brahma-samhita says (tatha brahma-samhitayam):
[ worship the supreme lord Govinda (govindam adi purusarn tam

aham bhajami) who becomes Brahma, the creator of the universe

(by bestowing his powers to that jiva) (brahma ya esa jagad anda
vidhana karta), just as the sun displays (yatha bhasvan
prakatayaty) a small portion of its powers of heat and light
(svivam kiyat tejah) in all the sun stones which represent it
(asma Sakalesu nijesu). Brahma-samhita 5.49
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This is an example of Brahma as an avesavatara.

Just as the sun (bhasvan) reveals its power to some degree in

a group of sunstones—producing in them some light and
burning power—in the universe{atra) Govinda sometimes

bestowing his own powers to some very pure jiva, who

becomes Brahma (avesavatara).

That Brahma performs the secondary creation (vidhana)
within the universe.

One should see the explanation of Rudra for more elaborate

explanation._
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Rudra has eleven expansions (rudra ekadasa-vytithas) and eight
types of forms (tatha asta-tanuh). Generally these have five

heads, three eyes (prayah pafcananas tryakso) and ten arms each
(dasa-bahur udiryate).
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From detailed statements, it is also known that there are two
types of Siva or Rudra.

It has already been stated inthat the Lord himself takes the

form ol Rudra

The present verse describes his form.

According to Mahabharata the eleven forms are: Aja,
Ahirbudhnya, Virupaksa, Raivata, Hara, Bahuripa,
Tryambaka, Savitra, Jayanta, Pinaki ~and Apardjita.
(Mahabharata 12.201.18) (These are dlfferent from the eleven
names given in Bhagavatam 3.12.12: Manyu, Manu, Mahinasa,
Mahan, Siva, Rtadhvaja, Ugrareta, Bhava, Kala, “Vamadeva and
Dhrtavrata.) -

/
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Siva are earth, water, fire, air, ether, the sun, the moon and
the performer oF sacrifice. (This means_that Siva is the
presiding deity of these items) —> g 6wt

The word “generally” is used because it is seen that there is
also a one-headed Rudra in the water.

e,
GxEL HE 1D Wo
C\,\E‘}O&\\j R = e % ol (e 864
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Sometimes a special jiva takes the role of Siva (kvacij jiva-
visesatvamn harasya uktarm), in a manner similar to Brahma
(vidher iva). Siva should be considered like Sesa, with two forms
(tat tu sesavad evastam), since Siva is also glorified as an amsa of
Visnu (tad-amsatvena kirtanat).
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 This verse describes a jiva taking the role of Siva.
I
* The Vedas say yarh kamaye tam ugrarm Krnomi tarh brahmana tam rsirm

tamm sumedham: (I make whomever 1 desire into Slva, I make whomever
I desire into Brahma or a sage. Rg Veda 10.125.05.2

~ o Gow 2wl e

atha puguso ha vai narayano kamayata praja srjeya..
narayan nad b brahma jayate narayanad rudro jayate narayanat praﬂpatlr

—

jayate narayanad indro jayate narayanad asta-vasavo jayante narayanad
— ekadasa-rudra jayante narayan nad dvadasadityah

Narayana desired to create progeny (atha puruso ha vai narayano praja
srjeya kamayata). From Narayana Brahma was born (narayanad brahma
jayate ). From Narayana Rudra was born (narayanad rudro jayate). From
Narayana Prajapati was born (narayanat prajapatir jayate). From
Narayana Indra was born (narayanad indro jayate). From Narayana the
eight Vasus were born (narayanad asta-vasavo jayante). From Narayana
the eleven Rudras were born (narayanad ekadasa-rudra jayante). From
Narayana the twelve Adityas were born (narayanad dvadasadityah).
Narayana Upanisad
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eko ha vai narayana asin na brahma na isanah
tasya dhyanantasthasya lalatat tryaksah sula-panih purusojayata vibhrac-
chriyam satyam brahmacaryar tapo vairagyam
%\
In the beginning only(NéréyaI@ existed (eko ha vai narayana asin) and

not Brahma or Siva (na brahma na isanah). From his forehead arose Siya
with three eyes, holding a trident (tasya dhyanantasthasya lalatat
tryaksah sulz_l__p_mh purusojayata). He was endowed with beauty, truth,
celibacy, austerity and renunciation (vibhrac-chriyam satyam
brahmacaryam tapo vairagyam). Maha Upanisad
C\OSKY JTus 08 Betwms & Cius
(prajap_zgg_m ca rudram capy aham eva srjami Va)
tau hi marh na vijanito mama maya-vimohitau

I create Brahma and Siva also (prajapatirh ca rudrarh capy aham eva
srjami vai). They (tau hi ), being bewildered by my maya (mama maya-
vimohitau), do not know me (marh na vijanito). Moksa-dharma
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X
m quotations illustrate that a jiva takes birth as Sl@
([helr death is also described. ]

CSJive & s 4 ql(o .
brahma sambhus tathaivarkas candramac ca satakratuh

" evam adyas tathaivanye yukta Qalsnava-te] asa)—-)pawq 6}
]agat karyavasane tu Vlyuyante ca tejasa Vithg
avasa

vitejasas ca te sarve pancatvam upayanti vai

P‘(DOQ 9'6‘6 ifv& xugro.:( Rahwe a\(o diP
Brahma, Siva, the sun, the moon, Indra (brahma s$ambhus
tathaivarkas candramac ca Satakratuh), and other devatas
(evam adyas tathaivanye) accept the power of Visnu (yukta
vaisnava-tejasa). However when work in the universe is
finished (jagat karyavasane tu), they become bereft of powers
(viyuyante ca tejasa) and in that state they all die (vitejasas ca
te sarve pafncatvarn upayanti vai). Visnu-dharma
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Similarly, when $ruti says only Narayana existed, it indicates that
previous Sivas have disappeared.

\\

N
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Thus it is true that Siva is also_a jiva, otherwise the scriptures

would be contradicted. I
The example of Brahma is also given to illustrate a jiva taking the

role of Siva.

, , Tiue (Evess)
But Siva is like Sesa who has two torms. '/N»SVCM“& (Gﬁ\\o

The Sesa who acts as the bed of Visnu is the Supreme Lord.

The form of éfsa who holds up the universe on his hoods is a
jiva. This will be made clear elsewhere.

Thus one form of Siva is a jiva and another is a svamsa form (tad-
amsatvena), because the scriptures declare it so.
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Siva is without a touch of the material gunas (harah nirgunah
praya eva) since he is the Lord (purusa-dhamatvad). However,
the ignorant perceive him (sarvaih pratiyate), among the
gunavataras, to be contaminated by tamo-guna (iha tamo-yogat
vikaravan).
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sivah sakti-yutah sasvat
trilingo guna-sarnvrtah

Lord Siva is always united with his personal energy, the material
nature. Manifesting himself in three features in response to the

entreaties of nature’s three modes, he thus embodies the
threefold principle of saterial ego in goodness, passion and

ignorance. 5B 10.88.3

* Verse 17 described the Lord taking the roles of Siva and
Brahma. _

<«

* Because that Siva is a form of the purusa (purusa-dhamatvat)
he is certainly without material gunas.
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The word (prayd (generally) is used to indicate that by his
own will he is covered by tamo-guna (and he appears to be
contaminated).

W bo be  Txadfeuel
O ey Rcie by §ome GUve

Among the gunavataras (iha) he thus appears fo be
transformed, by those who are jgnorant (sarvaih). But

actually he is not transformed or contaminated a all.

This verse gives proof of his appearing to be covered by

tamo-guna. gNE TA oluos owdiel ohith BIMEL T = - H@
)’ (VS yem Ly LK 9un an il

Siva is always endowed with the gunas in equilibrium which

are accepted by his will (Sakti-yutah), and when the gunas

become agitated, he becomes connected with the three gunas

(trilingah) and becomes covered from far off by the gunas of

prakrti (samvrtah). Ny hen e ok 0aitatel— he bewmes wvey
b9 Yo = Svom |CAR DFE 1 pParce? ;..'o:é'
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It is well known that Siva is related to tamo- -guna, but why
does it say that he associates with all three gunas?

This is because the three gunas are mixed together.

Thus sattva and rajas are present along with tamo-guna.

It should be understood that this verse describes the
perceptions of common people only.

l
\(%ce?h‘w &  omwon &olie G\3.
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Just as milk (ksiram yatha) is transformed into curd (dadhi
sanjayate) by the action of acids (vikara visesa yogat), but yet the
effect curd is neither same as, nor different from, its cause, viz.,
milk (na hi tatah prthag asti hetoh), so I adore the primeval Lord
Govinda (govindam adi purusam tam aham bhajami) of whom
the state of Sambhu is a transformation (yah sambhutam api
tatha samupaiti) for the performance of the work of destruction

(karyad). Brahma-samhita 5.45
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This verse shows that Siva, being the Lord, is beyond the
gunas, though he appears to have become transiormed by the

gunas. _5 s yedloimadn v GUMEY I8 0wl & deaetisw.

.’

Milk gives rise to yogurt, by contact with a particular agent,
but the yogurt is still not different from its cause — the milk.

Similarly Govinda becomes Siva by accepting a relation with
tamo-gunay his own will.] .
- >N

But Govinda and Siva are non-different.

Because the transformation is supertficial or apparent, it does
not affect Govinda’s svartpa.
Lyess fle Feeva ReC—afBL TX CUCA SR
OHe [(sxls Syosole TR net e Leected |
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Sometimes Rudra arises trom the forehead of Brahma (vidher
lalatad asya janma). And sometimes he is born from the forehead
of Visnu (kadacit kamalapateh). Kalagni-rudra appears (kalagni-
rudrah bhavet) from Sankarsana (sankarsanad) at the end of the
kalpa (kalpante).
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* This verse describes the places of Siva’s appearance.

——

* Satapatha-brahmana says that Siva arises from the forehead of
Brahma and Maha Upanisad and some Puranas state that Siva
° ° . ’ ,
arises from Visnu’s forehead.

* These are descriptions from ditterent kalpas.

* Kalagni-rudra is described in Bhagavatam:

patala-talam arabhya sankarsana-mukhanalah
dahann trdhva-sikho visvag vardhate vayuneritah

G—— o— sl ——

Beginning from Patala-loka (patala-talam arabhya), a fire grows,
emanating from the mouth of Lord Sankarsana (sankarsana-mukha
analah vardhate). Its flames shooting upward (tirdhva-sikho), driven

by great winds (vayuneritah), it scorches everything in all directions
(dahann visvag). SB 11.3.10
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The form called Sadasiva (sada-sivakhya tad-murtih) is devoid of
any trace of tamas (tamo gandha-vivarjita). He is directly
Narayana, the vilasa or svamsa of svayam-rapa Krsna (svayarn
prabhoh anga-bhuita) and is the cause of all causes (asau
sarvakarana-bhutah). That form is described as dwellitg_qn_sma-
loka (Vaikuntha) (sah eva iyam Siva-loke) in_the Vayu Purana
and other scriptures (vayavyadisu pradarsita). i
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Krsna is the svayar-rapa and Nardayana and other forms are vilasa and
svamsa forms.

Some jivas are avesa forms.

From the svamsa form of Garbhodakasayl come Brahma, Visnu and
Siva.

C—

These three are forms of iSvara and sometimes Brahma and Siva are

jivas.
— V® @ &@—0se o
This is approved by the scriptures. é’sg “e’:l if Tkes 0, Q cwokary
——— e — - . 4
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But someone may objects as follows. Posve. - Akse, Ay

“Actually this is not quite accurate. chording to the scriptures
SgMot form of all others. He expands into the Torm_of
Narayana and others. Brahma, Visnu and Siva arise from him.
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* A more authoritative statement, coming from the $ruti, the

Kaivalya Upamsad is as follows:

Y pAnoen & Xefoetn —y NEY
By meditating on the supreme lord Siva with three eyes and blue
throat, accompanied-by his consort Uma, who is inconceivable,
invisible, peacetul, with _countless forms, eternal without
beginning, middle or end, the one powerful entity, composed of
knowledge and bliss, the astonishing person with no form, the
sage attains the original source, beyond the material realm. He is
Brahma, he is Siva. he is Indra, he is the indestructible, the
supreme independent. He is Visnu, Prana, Kalagni and the
moon. He is all beings who have appeared in the past and who
will appear in the future. Knowing him one surpasses death.
There is no other path for liberation.”
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The present Vew Y

)gc.éaS'N& 1% eckuelly Mo
The form called Sadisiva” who is writhout a trace of tamo-
guna, who is the cause of all causes, is the Narayana vilasa
form (anga-bhuta) of svayar- riipa Krsna (svayam-prabhoh).

In the Taittiriya Upanisad, the names Narayana, Acyuta and
Swa are used to indicate only one person.

When the Kaivalya Upanisad mentions Uma, that word refers
to Kirti, a consort of Narayana.
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Trilocana means “one who sees all three divisions of time.”

Nilakantha means “he whose throat is decorated with a
sapphire ornament.”

This must be accepted as the meaning since the context of
the verse indicates that the words cannot refer to Siva. —

Quoting Vayu Purana, Jiva Gosvami in Bhagavata-sandarbha
identifies this form and planet in the same way.

MU entle —>  KewStubhe
'\W — tovvsd eI ne
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tatha ca brahma-sarmhitayam adi-siva-kathane—

niyatih sa rama devi

—— a—

tat priya ta(l vasamvada |
tal lingam bhagavan Sambhur
jyoti_ rupah sanatanah |

ya yomh sapara Saktih

Brahma-samhitd speaks of the original Siva who is Narayana (tatha ca
brahma-samhitayam adi-siva-kathane):

Rama (sa rama devi), under the control of the Lord (tad vasamvada), is self-
m@fﬁn.ng (niyatih) and dear to the Tord (tat_priya). The Lord’s eternal
from called Sambhu (bhagavan sambhur sanatanah) — whose body is pure
consciousness (yoti ___pgh) and Who is a portion of the Tord — is a
representative of Krsna or lingam (tad lingarh), and the inferior energy _is
called the yoni (sah apara saktih ya yonih). Brahma-samhita 5.8 -
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 This verse describes Sadasiva (a Visnu form, whose consort is Laksmi

or Rama) who is expansion of svayam-raipa Krsna. This is understood
from saying adi-Siva.

* The rest of the verses in this context are:
kama-bijam mahad-hareh
linga yony atmika Jata ima mahesm prajah ||

saktiman purusah so 'yar linga riipi mahesvarah |

tasrﬂ avirabhul linge mahavisnur jagat patih ||
(Vi - UPi ) \r(;fogtaf%
Sambhu develops the desire to see ‘maya for creating the universes and
mahat-tattva (the transformation of prakrti after being injected with ;hg:
jivas) then appears as the seed of creation (kama-bijamm mahad-hareh).
Thus the living entities (bodies) make their appearance (ima jata) b_}_f_th_e
portlon of Visnu impregnating prakrti (linga yony atmika) and are known
as her offspring (prajah). This powerful purusa (sah saktiman purusah)
who is a representative of Krsna (ayam linga ya rupi) is actually the supreme
lord (mahesvarah). Being Krsna’s amsa (tasminn linge), Mahavisnu then
appeared with distinct form (mahavisnur avirabhiit) as the master of all
living entities in the universe (jagat patih). Brahma-sambhita 5.9-10




Srila Baladeva Vidyabhusana

Previously in the Brahma-sarhita it was described that Vispu

enjoys with Rama. Who is she?

She is subservient to Visnu (niyata) in that enjoyment.

Arising from his svariipa, she never leaves him. Thus it is
said that she is most dear and obedient (tat-priya tad-
vasamvada) .

G—

Hayasirsa-pancaratra_says na visnuna vina_devl na visnuh
padmajam vina: Laksmi does not exist without Visnu and
Visnu does not exist without Laksmi.

o

Visnu Purana says nityaiva sd jaganmata visnoh Srir
anapayini:_Laksmi, mother of the universe, is eternal and
never s Visnu.




Srila Baladeva Vidyabhusana

Bhagavan Sambhu is the expansion of svayarh-riipa Krsna.

He is called the linga or representation of Krsna.

Bhggavén refers to the lord of Vaikuntha endowed with the
S1X pOwWers.

Sambhu means “he who creates good fortune.”

coN
Appearing as (ian\karsana)tin the second vytiha he creates the

bodies for the jivas who were previously merged in prakrti.

Wiy TE N €S Slowlbhdd
Rck e (iR el KX e
His form is knowledge or consciousness (jyoti-rupah).

Thus he is called (Sambh@-%




Srila Baladeva Vidyabhusana

By Sambhu being under Krsna’s control (being his linga),
Krsna’s position as svayam-riipa can _be understood, just as
one can understand a bull by seeing his distinctive dewlap.

b

Because Krsna js the svayam-riipa with Sambhu (Mahavisnu)
as his vilasa—form, Sambhu is called linga o IS

representative.

She who is the material cause, upadana, consisting of mahat-
tattva and other elements (yonih) is called the inferior sakdi,
matter made ol three gunas.

The mahat-tattva (bijam) isqthe result of Krsna’s amsa
Sankarsana (Mahavisnu) (hareh) desiring (kama) to glance

upon maya. M“'T (% 4le ~esuv 6k \ﬁa\,!ﬂ deixe jo glace
U%on ey <




Srila Baladeva Vidyabhusana

Mabhat-tattva is prakrti endowed with the unlimited jivas.

\" MT = P<udvene +kele (ari 3 JTVe Ck et
The offspring of maya (bodies of the jivas) arise from the
combination of the glance of Sankarsana (who is called linga)

and maya (yoni). _5guemictey, ored 20 Créatism.

Though the offspring are said to belong to prakrti
(mahesvari), this is a secondary meaning, since she is
dependent on Sankarsana for the creation of bodies. The next
verse explains this.

The purusa, possessor of Sakti or maya (Saktiman), the
expansion of Krsna (linga-riipi) is called mahesvara, the great
lord. -

—

Sankarsana (mahavisnu) appeared as the controller of
prakrti, given charge hy Krsna (linge).




Purport — Part-11



Consequently He 1is described herein as yogesvara, which
indicates that He has the most powertul spiritual potency. He is
not dependent on King Indra for water.

He can supply water Himself, and He did so in this case. In
Bhagavad-gita it is stated: yajidd bhavati parjanyah [Bg. 3.14].

Due to the performance of yajia, clouds of water are manifest in
the sky.

Clouds and rainfall are under the management of Indra, the
heavenly King, but when Indra is neglecttul, the Supreme Lord
Himself, who is also known as yajia or yajia-pati, takes the task
upon Himsell.

Consequently there was sufficient rainfall in the place named
Ajanabha.



When yajia-pati wants to, He can do anything without
the help of any subordinate.

Therefore the Supreme Lord is known as almighty.

In the present age of Kali there will eventually be a great
scarcity of water (anavrsti), for the general populace, due
to ignorance and the scarcity of yajiiic ingredients, will
neglect to perform yajiias.

Srimad-Bhagavatam therefore advises: yajiaih sankirtana-
prayaih yajanti hi sumedhasah.

After all, yajfia is meant to satisty the Supreme
Personality of Godhead.



In this age of Kali, there is great scarcity and ignorance;
nonetheless, everyone can perform sankirtana-yajiia.

Every family in every society can conduct sankirtana-
yajfia at least every evening.

In this way there will be no disturbance or scarcity of
rain.

[t is essential for the people in this age to perform the
sankirtana-yajiia in order to be materially happy and to
advance spiritually.



Theme-1V

Do Devotees not perform
Sacrifices only because pure
Brahmanas and ingredients are
not available?



Description of Bharata
Maharaja’s Sacrifices



15.7.5 ||
ije ca bhagavantarm yajia-kratu-rapam kratubhir uccavacaih
Sraddhayahrtagnihotra-darsa-piirnamasa-caturmasya-pasu-
somanam prakrti-vikrtibhir anusavanarm caturhotra-vidhina

Bharata constantly worshipped the Lord (ije ca bhagavantarm
anusavanam), who is the form of sacrifice with and without
offerings of animals (yajna-kratu-rapam), through large and small
sacrifices (kratubhir wuccavacaih) named agni-hotra, darsa,
purnamasa, caturmasya, animal sacrifices and soma sacrifices
(ﬁgnihotra—daréa—pﬁmamﬁsa—cﬁturmﬁsya-paéu-somz‘mﬁm) :
complete or partial (prakrti-vikrtibhir), according to the rules
involving four priests (caturhotra-vidhina) which are accepted
with faith by the karmis (Sraddhaya ahrta).



The Lord has said: gne S wedd P ke Vo) ueliei~ i)

e

tavat karmani kurvita (SecwtReL)
e @ﬁ‘f" na nirvidyeta yavata—> oug}j;;z ol

Co - «_mat-katha-Sravanadau va @ o ""““’“\g“ .
Tépyﬂ sSraddha yavan na jayate J R&be,

One should continue to perform the Vedic ritualistic
activities (tavat karmani kurvita) until one actually
becomes detached from material sense gratification (na
nirvidyeta yavata) and develops faith for hearing and
chanting about Me (mat-katha-sravanadau va sraddha
yavan na jayate). SB 11.20.9



How is it that Bharata, a person qualified for pure
dgvotion, with deep faith in topics of the Lord and
without material desire, performed karma-yoga and
enjoyed its results?

The next verse explains this.

/




1 5.7.6 |

sampracaratsu nana-yagesu viracitanga-kriyesv
apurvar yat tat kriya-phalarh dharmakhyam pare

brahmani yajiia-puruse sarva-devata-linganam

mantranam artha-niyamakataya saksat-kartari para-
devatayam bhagavati vasudeva eva bhavayamana atma-

naipunya-mrdita-kasayo havihsv adhvaryubhir

grhyamanesu sa yajamano yajia-bhajo devams tan
purusavayavesv abhyadhyayat.



In performance of various sacrifices (sampracaratsu nana-
yagesu) with execution of all parts (viracita anga-kriyesv),

— 4@\__9 reoaN PALETRY Q| Qe ckTHIY
Bharata thought of the astonishing result of the sacrifices
(bhavayamana aparvarmn yat tat kriya-phalam)—dharma
(dharma akhyam)-- as an offering to the supreme Brahman—(pTre

brahmani), the supreme object of_ worship (para-devatayam),

Vasudeva (bhagavati vasudeva), R\t A€l Tt o o wovTl
+o (© .

the ultimate performer of all actions (saksat-kartari ?3

®) @ o) ne-does

the recipient of all sacrifices (yajiha-puruse),
- @@ T8 rle ~ecepit &

Seeriie
since Vasudeva alone is the controller of all the devatas (artha-

niyama-kataya) who are the subject of the mantras (mantranam)
which have power to reveal those devatas (sarva-devata-
linganam).




Having destroyed all impressions of karma by his

skilful actions (atma-naipunya-mrdita-kasayah)
%556‘&\ —> Wk lad  PeEeve Rt 4 -

when having the adhvaryu priests perform rites

(l\livihsv adhvaryubhir grhyamanesu),
QO APPRE Cresry (OgLediyy MQ&)

Bharata, the sponsor of the sacrifices (sah
yajamanah),

- Ta e ofced|
@’L e SEhe — ’?z, Ha LMPoJ-@

meditated (abhyadhyayat) on the devatas, the |
recipients of the sacrifices (yajna-bhajo devan), as
limbs of the Lord (purusa avayavesu).



When he performed various sacrifices in which all the
elements were executed, there was an astonishing result

called dharma.

He thought of these results as an offering to the supreme
Brahman, Vasudeva, his deity.

He thought, “I do not have any desire for the results of
this sacrifice. It is for the pleasure of Vasudeva. It is
otfered to Vasudeva. It is not mine. ”



The Mimamsakas believe, however, that the results are
for the performer if the desires for results of the
performer are prominent or for the devatas where the
actions were directed predominately to the devatas.

Since Bharata was without material desires, the results
should go to the devatas.

Why then did Bharata think of offering the results only
to Vasudeva, when there are many devatas like Candra
and Surya?



He thought of Vasudeva, the enjoyer of results of the
sacrifice (yajfia-puruse), as the controller of all devatas
who are the goals of the mantras which reveal the devatas
(sarva-devata-linganam).

“Bharata may not be the enjoyer, but he cannot avoid
being the performer of the sacrifice.”

No, Vasudeva is also the performer since he is the
independent doer, inspiring all others to action as the
antaryami of all beings.

The sponsor of the sacrifice, who is not independent, is
not the nerformer



This is understood trom the Visnu-sahasra-nama-stotra.
yajiabhug vyajna-krd yajna: Visnu is the enjoyer of
sacrifice, the performer of sacrifice and sacrifice itself.

Though the Lord is independent, the jiva thinks that he is
the performer out of ignorance and becomes bound up.

By his skillul thinking (atma-naipunya) Bharata
destroyed the contamination of impressions arising from
action (mrdita-kasayah).



It should be understood that though the devotee who is
free of identity as the doer and has renounced all results
of actions performs action through his representative
such as the adhvaryu priest, he is not the doer since he
does not have faith in those actions.

asad ity ucyate partha na ca tat pretya no iha ||

g

%raddhaya hutam dattarh tapas taptarm krtam ca y@

A

O son of Prtha (partha), whatever is oftered in the fire
(hutarn), whatever is given in charity (dattarn), whatever
else is undertaken (krtarn ca yat), but which is done
without faith (asraddhaya), is called asat (asad ity
ucyate) since it bears no result now or in the next life (na
ca tat pretya no iha). BG 17.28



It is said that devotees such as Ambarisa, absorbed in
performing pure bhakti all day long, conducted sacrifices
handed down by tradition from father and grandtather,
through representatives.

[t is seen at the present time as well that householder
devotees well established in the western states, pertorm
the karmas such as marriage or receiving the sacred
thread through a representative, since they fear
contamination with local customs, and with the total lack
of varna and dharma.




The suddha-sattva devotee certainly has no fault in doing
actions through a representative.

In the definition of pure bhakti (anyabhlasita-sunyam)
indicating that bhakti should be devoid of karma and
jiiana, it is stated jiana-karmady-anavrtam.

Some people explain that this means that bhakti remains
pure, even though one engages in karma by employing an
agent to perform sacrifice, because bhakti is not covered
by karma if one remains constantly engaged in hearing
and other acts of bhakti.



“We cannot attribute fault of doing karmas to Bharata if
he acts thus. But how can one say that his bhakti is
pure if there is worship of many devatas in the
sacrifices?”

Bharata, the sponsor of the sacritices, mediated on the
devatas, the receivers of the otferings, as the limbs of the
Lord.

When the priest said “indraya svaha” he thought, “This is
worship of the arm of my Lord.”



When the priest said “stiryaya svdha” he though “This is
worship of the eye my Lord.”

Worshipping each devata independently would destroy
the ananya or exclusive aspect of bhakti, but worshipping
them as limbs of the Lord does not destroy it.




Duties Expected of a Qualified Practitioner

ananusthanato doso
bhakty-anganarnh prajayate
na karmanam akaranad

esa bhakty-adhikarinam

nisiddhacarato daivat
prayascittam tu nocitam
1t1 vaisnava-sastranam
rahasyarm tad-vidam matam




Duties Expected of a Qualified Practitioner

ol bl it

The person cLualiPﬁed for bhakti (esa bhakty-adhikarinam)

is at fault (dosah prajavate) for failing to perform all of
the important angas of bhakti (bhakty-anganam
akaranad). But he is not at fault for failing to perform the
duties of varna and asrama (na karmanam akarz@éd).

If he, by chance (daivat), happens to commit some sin

,

(nisiddha acarato), there is no atonement prescribed for
him (prayascittamh tu na ucitam). This is the opinion (iti
matam) of those who know the secret of Vaisnava

/

scriptures (vaisnava-Sastranar rahasyam tad-vidam).




Duties Expected of a Qualified Practitioner

e It is a fault if t

nose qualified

or bhakti fail to

perform the rec

uired angas o

- bhakti such as

observance of Ekadasi or Janmastami.

* It is not a fault it they do not perform varnasrama

activities.



Duties Expected of a Qualified Practitioner

* It they commit forbidden acts because of
influence of  previous vaisnava-aparadha,
atonement is not required, since these pure
devotees do not have a natural tendency for
sinful actions.

 Bhakti alone acts as atonement. This is the
conclusion of the Vaisnava scriptures.



Duties Expected of a Qualified Practitioner

* There is no tault if a person does not perform all

the sixty-tour angas of bhakti.

* The essential angas are the first twenty and the

last five are: chanting,
association with devotees,
and deity worship.

hearing Bhagavatam,

living in a holy place



Summary of the Duties Expected of a Sadhaka

\1/ﬁe is at fault for failing to perform the essential
angas of Bhakti.

M{e is not at fault for failing to perform the
duties of Varna and Asrama



Summary of the Duties Expected of a Sadhaka

3/1f he commits a forbidden activity, he need not
perform the Karma-Kandiya Prayascitta.

4/ For such a person, Bhakti alone acts as his
atonement.



