Bhakti Sangha
Bhagavatam Class

5.5.23



Verse, Translation and
Purport



15.5.23 ||
na brahmanais tulaye bhiitam anyat
pasyami viprah kim atah param tu
yasmin nrbhih prahutam sraddhayaham
asnami kamarn na tathagni-hotre

O respectful brahmanas, as far as I am concerned, no one is equal
or superior to the brahmanas in this world. I do not find anyone
comparable to them. When people know My motive, after
performing rituals according to the Vedic principles they offer
food to Me with faith and love through the mouth of a brahmana.
When food is thus offered unto Me, 1 eat it with tull satistaction.
Indeed, I derive more pleasure from food oftered in that way than
from the food oftfered in the sacrificial fire.



According to the Vedic system, after the sacrificial ceremony the
brahmanas are invited to eat the remnants of the oftered food.

When the brahmanas eat the food, it is to be considered directly
eaten by the Supreme Lord.

Thus no one can be compared to qualified brahmanas.

The pertection ot evolution is to be situated on the brahminical
platform.

Any civilization not based on brahminical culture or guided by
brahmanas is certainly a condemned civilization.



Presently human civilization is based on sense gratification, and
consequently more and more people are becoming addicted to
ditterent types of things.

No one respects brahminical culture.

Demoniac civilization is attached to wugra-karma, horrible
activities, and big industries are created to satisty unfathomable
lusty desires.

Consequently the people are greatly harassed by governmental
taxation.



The people are irreligious and do not perform the sacrifices
recommended in Bhagavad-gita.

Yajiad bhavati parjanyah: [Bg. 3.14] by the performance of
sacrifice, clouds form and rain falls.

Due to sufficient rainfall, there is sufficient production of food.

Guided by the brahmanas, society should follow the principles of
Bhagavad-gita.

Then people will become very happy.



Annad bhavanti bhaitani: when animals and man are
sutficiently fed with grains, they become stronger, their
hearts become tranquil and their brains peacetul.

They can then advance in spiritual life, life's ultimate
destination.



Theme-1

Understanding the
Context

Why is Context
Important?



purvaparanurodhena

kg nv artho ’bhimato bhavet

ity adyam tthanarh tarkah

Suska-tarkam tu varjayet

A meaning should be accepted (arthah nu abhimato

bhavet) with refterence to what precedes and tfollows

(purva apara anurodhena). Such reasoning is the logic to

be used (iLX adyam tithanam tarkah). Dry logic should be

rejected (Suska-tarkam tu varjayet). (Vaisnava Tantra)




Rsabhadev emphasizes to his ksatriya sons the importance of
acting under the guidance of brahmanas (21-24)

15.5.21-22 |

Among the living beings (bhiitesu), the snakes (ye sarisrpah) are

superior to the plants (virudbhya uduttama). Animals are
superior to the snakes (tesu sabodha-nisthah). Humans are
superior to animals (tato manusyah pramathah). Superior to
humans are the Gandharvas (tatah api gandharva-siddha).
Superior to them are the Kinnaras (vibudhanuga ye). Indra is
superior to all of them (deva-asurebhyo maghavat-pradhana).
Sons of Brahma like Daksa are superior to Indra (daksa adayah
brahma-suths tu tesam) Siva, son of Brahma, is superior to
Daksa (tesam bhavah parah) and Brahma is superior to Siva (sah
atha virinca-viryah). I am superior to Brahma (sah mat-parah).
The best of the brahmanas are worshipped by me (aham dvija-
dMVah).




In order to teach that the brahmanas should be
served, he shows that they are best among all
people in four verses.




Similar teachings with a
ditterent Context

Case — 1

Kapiladev’s Teachings to
Mother Devahuti



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)

Text 28
jivah srestha hy ajivanam.
tatah prana-bhrtah subhe
tatah sa-cittah pravaras
, ) ° —_
tata$ cendriya-vrttayah

E—

O Mother (Subhe)! Living immovable entities are superior to
withered ones (jivah srestha hy ajivanam). Superior to them are
entities with greater life symptoms (tatah prﬁna-bﬁrtah). Superi‘o’r to
them are the entities with higher consciousness and movement
(tatah pravarah sa-cittah). Superior than them are entities with
senses, such as trees (tatah ca indriya-vrttayah). T

Verse Summary: But, this equal vision does not mean that the
devotee does not see gradation in the jivas



Theme III — In practice of Bhakti offense creates obstruction — Don’t
disrespect Jivas (3.29.21-34)

Text 29
tatrapi sparsa-vedibhyah
pravara rasa-vedinah
tebhyo gandha-vidah $resthas
tatah sabda-vido varah

Superior to the trees with touch sensation (tatra api sparsa-vedibhyah
pravara) are beings with taste sensation (rasa-vedinah). Superior to them
are living entities with a sense of smell (tebhyo gandha-vidah Sresthah),
and superior to them are living entities that can hear (tatah sabda-vido
varah).

Verse Summary: Gradation in jivas: Inanimate objects < Living immovable
entities < Living entities with greater life symptoms < Entities with higher
consciousness of movement < Entities with senses < Beings with touch
sensation < Beings with taste sensation < Beings with sense of smell <
Beings who can hear



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)
Text 30
ripa-bheda-vidas tatra
tatas cobhayato-datah
tesam bahu-padah Sresthas
catus-padas tato dvi-pat

Entities which can distinguish form are superior (rapa-bheda-vidah
tatra). Superior to them are entities with two sets of teeth (tatah ca
ubhayato-datah). Superior to them are beings with many legs (tesam
bahu-padah sresthah). Superior to them are animals with four legs
(catus-padas tatah). Superior to them are humans with two legs
(dvi-pat).

Verse Summary: Gradation in jivas: beings who can distinguish
form < entities with 2 sets of teeth < beings with many legs < animals
with 4 legs < humans with 2 legs



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)
Text 31
tato varnas ca catvaras
tesarn brahmana uttamah
brahmanesv api veda-jiio
hy artha-jiio 'bhyadhikas tatah

Among the humans_those within the varndsrama are superior (tatah

varnah ca catvaras). Among the varnas, the brahmanas are the best
(tesarh brahmana uttamah). thnanas, one who Knows
the Vedas is superior (brahmanesv api veda-jio). Among the
knowledgeable brahmanas, one who knows the meaning of the

Vedas is superior (tatah artha-jio abhyadhikah). B

Verse Summary: Gradation in jivas: Amongst humans, Non
Varnasrama humans < Those in Varnasrama < Brahmanas <
Brahmana who knows the vedas < Brahmana who knows the
meaning of the vedas



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)
Text 32
artha-jnat sarmmsaya-cchetta
tatah Sreyan sva-karma-krt
mukta-sangas tato bhiiyan
adogdha dharmam atmanah

Better than the knower of the meaning of the Vedas (artha-jiiat) is
the brahmana who can cut “doubts (samsaya—cchetta) Better than the
one who cuts doubts (tatah sreyan) is the brahmana who also
performs his duties completely (sva-karma-krt). Better still (tato
bhuyat) is the jiiani (mukta-sangah) who does not enjoy the results
of his previous actions of dharma (adogdha atmanah dharmam).

a—

Verse Summary: Gradation in jivas: Brahmana who can dispel the
doubts < Brahmana who also completes his duties completely <
Jnani who does not enjoy the results of his previous actions



Theme III — In practice of Bhakti offense creates obstruction — Don’t disrespect Jivas
(3.29.21-34)

Text 33
tasman mayy arpitasesa-
kriyarthatma nirantarah
mayy arpitatmanah puriso
mayi sannyasta-karmanah
na pasyami pararm bhatam
akartuh sama-darsanat

Superior to the jiani (tasmat) is the person (pumsah) who fully dedicates (nirantarah
arpita asesa) his activities such hearing and chanting (kriya), his _wealth (artha), his
identity (atma), his mind and his intelligence (atmanah) to me (mayy). I do not see a
greater living entity (na pasyami param bhutam) than this person who has offered himself
to_me (mayy arpita atmanah), giving up all varnasrama actions (mayi sannyasta-
karmanah), who thinks that the Lord alone inspires his bhakti (akartuh), and who
identifies with others’ happiness and distress (sama-darsanat).

Verse Summary: Gradation in jivas: Best is the person who dedicates his activities such as
hearing and chanting, his wealth, his identity, mind, intelligence etc. to Me, and who
identifies with other’s sufterings and happiness



However, in such bhakti, offence creates restriction.

Oftence generally stems from disrespect to the great
devotees.

Though such devotees are ditficult to see, many exist.

In order to avoid offences to them, one should pay
respects to all living entities, thinking that the Lord is
present in all of them. —




Unlike the jfiani, my devotee does not have to see
everything completely with equal vision, but with
gradations.




Similar teachings with a
ditterent Context

Case — 11
Lord Narayana trying to
Pacity/Chastise the 4
Kumaras



13.16.2-3 ||
Sri-bhagavan uvaca

etau tau parsadau mahyar jayo vijaya eva ca
kadarthi-krtya mam yad vo bahv akratam atikramam

yas tv etayor dhrto dando bhavadbhir mam anuvrataih
sa evanumato ‘smabhir munayo deva-helanat

4 wonaxeS

The Lord said: O sages (munayo)! Since my two followers (etau
tau parsadau mahyam) Jaya and Vijaya (jayo vijaya eva ca),

ignoring me (mar_kadarthi-krtya), have seriously
(vah_bahv atikramam akratam), I permit (asmab!

ottended you
hir anumato)

the punishment given by you (sa eva bhavadbhir ¢

lhrto dando),

who are dedicated in vows to me (mam anuvrataih), since they

have committed otfense to me (yah tu etayor deva-helanat).




etau tau parsadau mahyam - “1hese are my two
associates”

This indicates, “O fools! You cursed my associates. You
have used too much force.”

marn kadarthi-krtya vah bahv atikramam akratam -
“Ignoring my intentions, they offended you”

However, since previous to offending the Kumaras, the
door keepers had not ignored the Lord’s intentions, this
is a crooked utterance of the Lord, indicating that the
Lord was actually angery with the Kumaras.



asmabhir anumato sa eva bhavadbhir dhrto dando —
“The punishment is permitted by me”

If I had not given my permission, then the punishment

ordered by you would not take place at all. The reason

is that you would feel worthless it I cancelled the curse.
My respect for brahmanas intoxicates you.



13.16.4 ||
tad vah prasadayamy adya
brahma daivarm param hi me
tad dhity atma-krtarh manye
yat sva-pumbhir asat-krtah

Today (adya) I must ask you tfor torgiveness (tad vah
prasadayamy). [ worship the brahmanas above
everybody else (brahma daivarn param hi me). Since my
servants disrespected you (yat sva-pumbhir asat-krtah), I
consider that I have committed the offense to you (tad
dhi atma-krtar ity manye).



yat sva-pumbhir asat-krtah tad dhi atma-krtam ity
manye — “Since my servants disrespected you, I
consider that I have committed the offense to you”

This shows the Lord’s great love for the door keepers,
taking them as his very self.



1 3.16.5 ||
yan-namani ca grhnati
loko bhrtye krtagasi
so 'sadhu-vadas tat-kirtim
hanti tvacam ivamayah

When a servant commits sin (bhrtye krta agasi) using
the name of his master (yat-namani ca grhnati), the
master gets criticized (sah loko asadhu-vadah) and has
his fame destroyed (tat-kirtim hanti), just as a white spot
on the skin condemns a person as a leper (tvacam iva
amayah).



13.16.6 |
yasyamrtamala-yasah-sravanavagahah
sadyah punati jagad asvapacad vikunthah
so ’ham bhavadbhya upalabdha-sutirtha-kirtis
chindyam sva-bahum api vah pratikila-vrttim

[, that Supreme Lord (sah aham vikunthah), by hearing
whose nectarine glories (yasya amrta amala-yasah-
Sravana avagahah), the whole universe, including the
dog eater (jagad asvapacad), is puritied (sadyah punati),
who am famous as a tirtha because of you (bhavadbhya
upalabdha-sutirtha-kirtih), will cut off my own arm
(chindyam sva-bahum api ) if it commits offense against
you (vah pratiktla-vrttim).



bhavadbhya wupalabdha-sutirtha-kirtih - “I  have
attained fame as a tirtha because of you.”

These are just words of respect for the sages.

chindyam sva-bahum api — “I will cut off my own arm ”

Since the Lord identifies the door keepers as his arms,
the statement shows his great attachment to them.



13.16.7 |
yat-sevaya carana-padma-pavitra-renum
sadyah ksatakhila-malam pratilabdha-silam
na Srir viraktam api mam vijahati yasyah
preksa-lavartha itare niyaman vahanti

Even Laksmi ($rih api) to whom I show no attachment
(viraktam mam), but to gain whose favor (yasyah
preksa-lavartha) others perform vows (itare niyaman
vahanti), does not give up (na vijahati) the dust of my
feet (carana-padma-pavitra-renurn) which immediately
destroy all contamination (sadyah ksata akhila-malar)
and are tull of all qualities (pratilabdha-silam). But these
teet are made pure by service to devotees like you (yat-
sevaya).



yat-sevaya — “My feet are made pure by service to you.”

This is again just external praise by the Lord. Does the
Lord’s foot dust become pure by service to brahmanas?
Does that destroy all contamination? By that service
does Laksmi never give up the Lord?



13.16.8 |
naham tathadmi yajamana-havir vitane
Scyotad-ghrta-plutam adan huta-bhun-mukhena
yad brahmanasya mukhatas carato nughasam
tustasya mayy avahitair nija-karma-pakaih

I do not eat (na aharh admi) the offerings of the sacrifice
(yajamana-havir vitane) accepted through my mouth in
the form of fire (huta-bhun-mukhena) as much as
(tatha) 1 eat (adan) the morsels filled with ghee
(Scyotad-ghrta-plutam anughasam) enjoyed by the
mouth of the brahmana (yad brahmanasya mukhatas
carato) who is satistied (tustasya) by the results of his
actions (nija-karma-pakaih) offered to me (mayy
avahitair).



na aharm admi yajamana-havir vitane — “I do not eat the
oftering of the sacrificer.”

You brahmanas are fond of eating, therefore you must

be fed.

It is well known to the people that I eat through the
mouth of the brahmana. Ghasam caratah (eating
morsels) can also mean that like a respectable cow
grazing in the field, the brahamana rejoices by the
respect given by me.

What you think gives me happiness is not service to
me.



13.16.9 ||
yesam bibharmy aham akhanda-vikuntha-yoga-
maya-vibhitir amalanghri-rajah kiritaih
viprams tu ko na visaheta yad-arhanambhah
sadyah punati saha-candra-lalama-lokan

Who would not tolerate (ko na visaheta) the ottense of
brahmanas (viprams)? I (aham), whose foot water (yad-
arhana ambhah) immediately purities (sadyah punati)
all the planets (lokidn) and Siva (saha-candra-lalama),
carry on my crown (kiritaih bibharmy) the brahmanas’
pure foot dust (yesarn amalanghri-rajah), and by that
have attained unlimited wealth of power (akhanda-
vikuntha-yoga- maya-vibhitih).



yesam amalanghri-rajah kiritaih bibharmy akhanda-
vikuntha-yoga- maya-vibhiutih — “I have a wealth of
powers because of holding the foot dust of the
brahmana on my crown. Because of that, my foot water
purifies the whole universe as the Ganga.”

This type of respect is actually just a joke.



13.16.10 |
ye me tanir dvija-varan duhatir madiya
bhutany alabdha-saranani ca bheda-buddhya
draksyanty agha-ksata-drso hy ahi-manyavas tan
grdhra rusa mama kusanty adhidanda-netuh

The enraged servants (ahi-manyavas tan) of Yama
(adhidanda-netuh), with forms like vultures (grdhra),
angrily tear out (rusa kusanty) the eyes of those who,
with vision destroyed by sin (agha-ksata-drsah), see
difference (bheda-buddhya draksyanty) between my
forms (ye me tantth) and the brahmanas (dvija-varan),
cows (duhatir) and shelterless beings (bhuitany alabdha-
Saranani ca).



dvija-varan duhatir ye me tanuh - “The cows and
brahmanas are not ditferent from me since they
are my body.”

This is also a joke.



3.16.11 ||

ye brahmanan mayi dhiya ksipato 'rcayantas
tusyad-dhrdah smita-sudhoksita-padma-vaktrah
vanyanuraga-kalayatmajavad grnantah
sambodhayanty aham ivaham upahrtas taih

[ am controlled by those (aham upahrtah taih) who worship the
brahmanas who have ottended others (ye ksipatah brahmanan

arcayantah), who see those |

brahmanas as non-different from me

(mayi dhiya), who remain p
words (tusyad-hrdah), sho

moistened with sweet smil

eased in heart in spite of their harsh
wing lotus faces (padma-vaktrah)
es (smita-sudha uksita), and who

pacity them (sambodhayanty) by praising them (grnantah) with
words filled with love (vanyanuraga-kalaya), just as a son praises

an angry father (atmajavad).



aham upahrtah taih ye ksipatah brahmanan - “I am
controlled by brahmanas who offend others.”

It is the natural quality of the brahmana to become
angry.

I and my devotee laugh at them.

I give natural tolerance only to my devotees and I will
be controlled by that alone.



13.16.12 ||
tan me sva-bhartur avasayam alaksamanau
yusmad-vyatikrama-gatirh pratipadya sadyah
bhityo mamantikam itam tad anugraho me
yat kalpatam acirato bhrtayor vivasah

Therefore my servants (tan me bhrtayoh) who did not
see the intention of their master (sva-bhartur avasayam
alaksamanau), should go to a place suitable for their
offense to you (yusmad-vyatikrama-gatim pratipadya),
and quickly again attain a place near me (sadyah bhiyo
mama antikam itam). Since this punishment is my
mercy (yat vivasah anugraho me), let my servants
quickly come to me (yat kalpatam acirato bhrtayoh).



“O master! You say that those who commit offense to
the brahmanas commit offense to you. Why do you
again show affection for those two?”

I cannot control myself.

It is not possible to give up my natural qualities.

Since this punishment is also my mercy to them, not
punishment, may the two servants quickly live
(vihasah) with me again.



Theme-I1

Brahmanas and
Vaisnavas



Section-II — Prahlada Maharaja’s Prayers (8-50)

1 7.9.8 ||
sri-prahrada uvaca
brahmadayah sura-gana munayo 'tha siddhah
sattvaikatana-gatayo vacasam pravahaih
naradhitum puru-gunair adhunapi pipruh
kim tostum arhati sa me harir ugra-jateh

Prahlada said: How is it possible for me (kim me arhati), who have been
born in a family of demons @m—jdte@, to please the Lord (sah tostunt)?
The devatas headed by Lord Brahma (brahmadayah sura-gana) and all
the sages and Siddhas (munayo atha siddhah) who are immersed in
sattva-guna (sattva ekatana-gatayo) could not properly worship the Lord

(adhundpi na aradhitum pipruh) by streams of excellent words (puru-
gunaih vacasam pravatatiiy, —

Verse Summary: How can a person like me, born in a demoniac
family, please the Lord, when even persons of the caliber of Brahma
could not please Him with excellent prayers?



O remarkable Lord! It is hard to understand what quality you
see in me that you are so merciful.

- N

Possessing sattva is not the cause of your mercy.

What then to speak of a person possessing tamas?

—

The devatas’ and sages’ minds are completely immersed in
sattvic dharma, jAana and austerity. We are immersed in
adharma, ajiana and material enjoyment.




* And simply praising you is not a cause of your mercy.

They praised you witl
cool, sweet and pure |

n streams of words, which were fresh,
ike water, and which were embellished

with ornaments and

iterary suggestions (puru-gunaih), but

they were not able to make the you satistied (aradhayitum)

with them.

You are satistied with me though I am born in a family

possessing great tamas

(ugra-jateh).



Section-II — Prahlada Maharaja’s Prayers (8-50)

17.9.9 ||
manye dhandabhijana-ripa-tapah-srutaujas-
tejah-prabhava-bala-paurusa-buddhi-yogah
naradhandya hi bhavanti parasya putiso
bhaktya tutosa bhagavan gaja-yuthd-paya

[ think that (manye) wealth, family, beauty, austerity, learning, power of
the senses (dhana-abhyana-rupa-tapah -Sruta-ojas), splendor, power,
strength of the body, effort, intelligence, karma, jiana or astanga-yoga
(tejah-prabhava-bala-paurusa-buddhi-yogah) cannot satisfy the Lord
(naradhandya hi bhavanti parasya puniso). The Lord was satisfied with
the king of the elephants (bhagavan gaja-yutha-paya tutosa) by his

devotlon to the Lord (bhaktya)

Verse Summary: Actually, the Lord is not pleased by janma, aisvarya,
sruta or sri. He is satistied only by bhakti. Gajendra is the prootf.



You are not pleased by offerings of great wealth or
other things.

You are not pleased with birth in a good family
(abhijana), strength of the senses (ojas), splendor
(tejas), power (prabhava), exertion (paurusa), or
karma, jfiana or astanga-yoga. How can I satisty you?

IS_}Lbhakti the Lord was satistied.




The past tense is used to indicate that one need not
search out any further proot. This is your nature.

Also the extraordinary power of bhakti is indicated.

I have a trace of bhakti by the mercy of Narada, and
this must please you.




Section-1I — Prahlada Maharaja’s Prayers (8-50)

1 7.9.10 ||
viprad dvi-sad-guna-yutad aravinda-nabha-
padaravinda-vimukhdat svapacar varistham
manye tad-arpita-mano-vacanehitartha-
pranam pundti sa kulam na tu bhiirimanah

I consider (manye) a dog-eater (rls’vagacamg who has dedicated everything—
mind, words, activities, wealth and life—to the Supreme Lord (tad-arpita-mano-
vacana-ihita-artha-pranam) superior (varistham) to a brahmana who has all
twelve items of the pMs verse (viprad dvi-sad-guna-yutad) but who is
averse to the lotus feet of the Lord (aravinda-nabha-padaravinda-vimukhat).
He purifies his whole family (sah_kulam_pundti), whereas the so-called
respectable person does not (na tu bhiitrimanah).

Verse Summary: In fact, a dog eater who is endowed with devotion is better
than a qualified Brahmana bereft of devotion. While the dog eater purities
his whole tamily by his devotion, the Brahmana cannot even purity himself.



e What else needs to be said?

p—

* One should consider absence or presence of bhakti.

—

* I consider a dog-eater superior to a brahmana without
bhakti, what to speak of ksatriyas and others, even it
endowed with the twelve items mentioned in the

previous verse.
J—




* What to speak of the brahmana with only seven or
eight, or three or four of those items. And what to
speak ol a brahmana with none of those qualifies.

* Sridhara Svami says that these qualities without bhakti
produce only pride.




The Case Study of
Ambarish Maharaja and
Durvasa Muni



19.4.63 ||
Sri-bhagavan uvaca
aham bhakta-paradhing
‘hy asvatantra iva dvija

sadhubhir grasta-hrdayo
bhaktair bhakta-jana-priyah

The Lord said: O brahmana (dvija)! I am completely under
the control of my devotees (aham bhakta-paradhino). I am
not at all independent (hy asvatantra). My heart is controlled
by the pure devotees (sadhubhir grasta-hrdayo). What to
speak of my devotee (bhaktair), even those who are devotees
of my devotee are very dear to me (bhakta-jana-priyah).

-—




Just as brahma and >ilva cannot save yoll becalse they are
dependent on me, so I also am dependent, and cannot
save you.

o WAL

<™
NP R,
“You become dependent on your devotees by your nature

but this is not desired by the devotees. You are thus
independent.”

That is true, 1 am independent, but by my will I become

dependent on my devotees, because 1 cannot give up my
various sentiments towards them.

This is expressed by the word iva.



“But seeing my suffering, you do not become compassionate.”
l/ DSt vadnl
( NEENeMe,
That is trtie. I'do not have such a quality in my mind.

—

My heart is controlled by the best devotees without desire even
for liberation.

Seeing that liberation which I want to give them is not attractive
to them, I forcetully give my own heart.

Accepting that, they make that one with their own hearts and fix
it there with devotion.




Theretfore my mercy exists in their mercy.

The Lord’s mercy follows the mercy of the devotees.

This is well known to all people and is known to you.

Persons protected by the devotees are dear to me, what to
speak of the devotees themselves.

O ignorant brahmana! Do you not consider this?




| 9.4.64 ||
naham atmanam asase
mad-bhaktaih sadhubhir vina
Sriyarn catyantikim brahman
yesarn gatir aharm para

O brahmana (brahman)! Without the devotees (mad-
bhaktaih sadhubhir vina), who take shelter of only me
(yesam gatir aham para), I do not desire to enjoy my
own bliss (ndham atmanam asase) by my six great
qualities ($riyam atyantikim).




VIV & = iy
“How much are the devotees your object of attection?”

—

Listen. I am called atmarama because I enjoy my own bliss. But I
do not desire that enjoyment (atmanam) without the devotees.

More than my own bliss from my svartipa, I desire the bliss from
the svartipas of my devotees.

[r—

Though (botl}  of us have spiritual forms,k the mature form of the
spiritual function called mercy exists in the bhakti within the
devotee, since it is the essence of the cit-sakti, since it gives bliss
even to my svaripa, and since it attracts my svarﬁgl_.




[ eternally possess my six great qualities but, without the
devotees, I consider these to be barren.

[ am the one object (gatih) of those devotees.



1 9.4.65 ||
ye daragara-putrapta-
pranan vittam imam param
hitva mam saranam yatah
katharh tams tyaktum utsahe

Since pure devotees (ye) give up their homes, wives, children,
relatives (hltV’g dara—agara-putra-apta) riches and even _their
lives (pranan vittam) simply to serve me (mam $aranam
yatah), without any desire for material improvement in this
life or in the next (imam param), how can I give up such

devotees at any time (katham tams tyaktum utsahe)?




“You are affectionate to brahmanas. Therefore do not ignore
me, a brahmana.”

That is true. But how can I ignore the devotees?

[ will have to give them up automatically it I protect you who
ottended the devotee. That is expressed in this verse.

For me, the devotees have given up attachment to wife and
children, objects of atfection, difficult to give up.

What have you, a brahmana, given up? Please tell me.



You cannot say that Ambarisa did not give up anything.

When you engaged the demon to kill him, he did not
move a step, since he did not consider his body
important.

But you, who prayed to Brahma and Siva for protection,
ran all over the universe to protect your body, though you
are an atmarama with complete detachment.

I know the true value of him and you. What else should I
tell vou--such atool?




1 9.4.66 ||
mayi nirbaddha-hrdayah
sidhavah sama-daréanah
vase kurvanti mar bhaktya
sat-striyah sat-patirh yatha

As chaste women (yatha sat-striyah) bring their gentle
husbands (sat-patirh) under control by service (bhaktyayvase
kurvanti), the pure devotees (sadhavah) who see others’
suffering as their own (sama-darsanah) and are completely
attached to me in the core of the heart (mayi nirbaddha-
hrdayah), bring me under their tull control (mam vase
kurvanti).

—




[ am hard to control (durvasa) by Brahmavadis like you,
Durvasa, but I am controlled by the devotees.

Since their hearts are fixed in me, they are without
material desire (sadhavah) and they see others’ suffering
as their own (sama-darsanah).



1 9.4.67 ||
Nat—sevayfbﬁ.lititam t
salokyadi-catustayam
glecchanti)él?%ayﬁ purnah

kuto 'nyat kala-viplutam

My devotees (te), who are always satistied to be engaged in
my service (sevaya puarnah), are not interested (na icchanti)
even in the four principles of liberation [sdlokya, sartpya,
samipya and sarsti] (salokyadi-catustayam), although these
are automatically achieved by their service (mat-sevaya
pratitarn). What then is to be said of any perishable
happiness (kuto anyat kala-viplutam)?



This verse shows their high position because of their lack
of material desire.

Though these types of liberation are achieved (pratitam)
automatically, they do not desire them.

These types of liberation are not destroyed by time,
whereas other things such as attaining Brahmaloka are
destroyed.



19.4.68 ||
sadhavo hrdayarh mahyam
sadhtinam hrdayam tv aham
mad-anyat te na jananti
naharm tebhyo manag api

The pure devotee (sadhavo) is my very heart (hrdayam
mahyar): what pains him pains me (implied). I am the
heart of the pure devotee (sadhiinam hrdayarn tv aham):
what pleases him pleases me (implied). My devotees do
not know anything else but me (mad-anyat te
]anantl) and I do not know more than they do (naham
tebhyo manag api).




Though I want to give you the suitable result for causing
pain to my devotee, I do not do so.

—

Understand that this is because 1 am aftectionate to
brahmanas. That is expressed in this verse.

\ 1

The devotees are my heart: you, who wanted to aftlict my
Ambarisa, have aftlicted my heart.

\VQ@N&&Q eyt

“It T have oftended you then I fall at your feet for
forgiveness.”



[ am the devotees’ heart: when the devotee’s heart is
pleased, I am pleased. Go to Ambarisa and please him.

“But he invited me and then did not teed me, and instead

/

he ate. Do you not see his fault?”

____

They do not know anything except me. Ambarisa does
what I desire him to do.

A
“Therefore I ask you. Please reply. Between a brahmana
and a Dvadasi, which s more respectable as dharma?”




Please go. Ask Ambarisa. He will teach you, since you are
so ignorant of the conclusions of the scriptures on

dharma.
/

Do not have any shame about this. 1 also have no

knowledge. 1 do not know anything more than they do.

Since the Sruti says that drinking water is both eating and

not eating, Ambarisa has equally respected the brahmana
and the Dvadasi.




But you are ignorant. You do not know that. This is

hinted.

And Durvasa had not asked Ambarisa about this, since he
should be made to understand the superiority of the
Dvadasi over all dharma because of its bhakti by seeing
result of his actions.




1 9.4.69 ||
upayar kathayisyami
tava vipra Srnusva tat

ayarh hy atmabhicaras te
yatas tam yahi ma ciram
sadhusu prahitam tejah
prahartuh kurute 'sivam

O brahmana (vipra)! 1 will tell you the method for your
protection (tava upayarh kathayisyami). Please listen (tat
Srnusva). Go?mmediatagf to Ambarisa (ma ciram tam
yahi) because of whom you uttered a curse (yatah te
5‘}’71-11 atma abhicarah). One's so-called prowess, when
employed against the devotee (sadhusu prahitam tejah),

certainly harms the person who employs it (prahartuh

kurute asiv




[ will clearly tell you the method of deliverance. Please
listen.

Go to Ambarisa whom you cursed in order to kill him.

He is merciful and will save you. No one else can.

|

You should not think that Ambarisa will harm you since
he is a devotee (sadhusu). =




19.4.70 ||
tapo vidya ca vipranam
nihsreyasa-kare ubhe
te eva durvinitasya
kalpete kartur anyatha

For a brahmana (vipranam), austerity and learning are
certainly auspicious (tapo vidya ubhe nihsreyasa-kare),
but when acquired by a person of bad conduct (te eva
durvinitasya), such austerity and learning give opposite
results (Kartuh anyatha kalpete).




“How is it possible that a ksatriya like Ambarisa is capable
of delivering me, endowed with austerity and
knowledge?”

Austerity and knowledge cannot exist in you, since you
are not qualitied.

Rather they become the opposite.

Knowledge and austerity in a person of bad conduct
produce opposite results. —




19.4.71 ||
brahmams tad gaccha bhadram te
nabhaga-tanayam nrpam
ksamapaya maha-bhagam
tatah santir bhavisyati

O brahmana (brahman)! You should therefore go
immediately to King Ambarisa, the son of Maharaja
Nabhaga (tad gaccha nabhaga-tanayarmn nrpam). I wish
you all good fortune (bhadram te). Satisfy the great
devotee (ksamapaya maha-bhagam) and you will have
peace (tatah SinAtirT)havisyati).

a—




19.5.1-2 ]

Sukadeva Gosvami said: When thus advised by Visnu,
Durvasa, harassed by the cakra, approached Maharaja
Ambarisa and tell at his feet.

Seeing Durvasa attempting to praise him, Maharaja
Ambarisa was ashamed and, seeing him suffering, was
greatly aggrieved. Thus he offered prayers to the weapon
of the Lord.



19.5.9 ||

O protector of the universe! As the form of all strength,
you are engaged by the Supreme Lord in killing the
criminals. For the benetit of our entire dynasty, as a tavor
to us, favor this poor brahmana.

“I have been engaged by the Lord for Kkilling your
enemies.”

That is not the only engagement. O deliverer of the
universe!



Seeing that the cakra would not give up pursuing
Durvasa, Ambarisa makes an oath

19.5.10 |

If our family has given charity to the proper persons, it
we have performed sacrifices, it we have properly carried
out our occupational duties, and it we have sheltered
brahmanas, may this brahmana be freed from the burning

caused by Sudarsana.




Seeing the cakra disregard his oath, he made a
stronger oath

19.5.11 ||

If the one Supreme Lord, the reservoir of all
transcendental qualities, is pleased with us, since
he has love for all beings as his very self, may this
brahmana be freed from the pain of being burned.



19.5.12-13 ||

Sukadeva Gosvami said: When the King offered prayers,
the Sudarsana cakra which was burning the brahmana
became completely peacetul because of the request.

Durvasa, freed from the fire of the Sudarsana cakra,
became joytul, offered Ambarisa the highest blessings,
and praised the King.



19.5.14 ||
durvasa uvaca
aho ananta-dasanam
mahattvam drstam adya me
krtagaso 'pi yad raj an
mangalani samihase

Durvasa said: O King (rajan)! Today @adyaﬁl have
witnessed (drstam me) the greatness ol the Lord’s
devotees (ananta-dasanarh_mahattvam), for although I
desired your bad fortune (yad krtagaso api), you have
prayed for my good fortune (mangalani samihase).




19.5.15 ||
duskarah ko nu sadhtinam
dustyajo va mahatmanam

yaih sangrhito bhagavan
satvatam rsabho harih

What is impossible to do (kah nu duskarah), and what is
impossible to give up (dustyajo va), for devotees (sadhinam
mahatmanam) who have achieved (yaih sangrhitah) the Suprerﬁe
Cord, the master of the pure devotees (bhagavan harih satvatam

rsabhah)?

What mercy is impossible for them to give, and what offense is
impossible for them to overlook?

Just as others take wealth, they take the Lord. But the Lord, after
being taken, steals their hearts.



19.5.16 ||
yan-nama-sruti-matrena
puman bhavati nirmalah
tasya tirtha-padah ki va
- dasanam avasisyate

What is impossible (kim va avasisyate) for the servants of
the Lord (tasya dasanam), whose feet are like holy places
(tirtha-padah)?  Merely by hearing their names (yan-
nama-Sruti-matrena) a person becomes completely
purified (puman bhavati nirmalah).



19.5.17 ||
rajann anugrhito 'harm

tvayatikarunatmana

Wkrtva

prana yan me 'bhiraksitah

L ———

| —

O King (rajann)! [ have been favored (aham
anugrhitah) by you, who are so mercitul (tvaya
atikarunatmana) since you have overlooked my
oftenses (yad mad-agham prsthatah krtva) and
saved my life (me prana abhiraksitah).



19.5.18-19 ||

Expecting the return of Durvasa Muni, the King had not
taken his food. Therefore, when the sage returned, the
King fell at his feet, pleased him, and fed him
sumptuously.

Durvasa Muni, after eating varieties of palatable food
brought with respect, was so satisfied that with great
atfection he requested the King to eat also, saying, "Please
take your meal."



19.5.20 ||
prito 'smy anugrhito 'smi
tava bhagavatasya vai
darsana-sparsanalapair
atithyenatma-medhasa

[ am very pleased (prito asmy), being favored by my
intelligence (atma-medhasa anugrhito asmi), by your
hospitality (tava atithyena), and by seeing and touching
you (darsana-sparsana), and by speaking with you
(alapair), a great devotee of the Lord (bhagavatasya).



[ have been favored by seeing you, and thus I am pleased.

Asmi is in the present tense. This indicates the previously 1 was
not favored by seeing you, and not pleased, since I became blind
with anger and created a demon to burn you, though you were
sinless.

If one happens to see a devotee, caused by actions of the devotee,
and that gives rise to devotion to the Lord, then those events will
give mercy to the brahmanas having austerity and knowledge.

There is no other way.



[ am the example of that.

If T did not have intelligence to accept the hospitable
words ot Ambarisa, how could I become saved?

The pain intlicted by the cakra was my great benefactor,
delivering me from sarhsara, and showing the path of

bhakti.



19.5.21-22 ||

All the blessed women in the heavenly planets will continuously
chant about your spotless activities at every moment, and the
people of this world will also chant your most puritying glories
continuously.

Sukadeva Gosvami said: Thus being satisfied, Durvasa took
permission and left, continuously gloritying the King. Through
the sky, he went to Brahmaloka, which is devoid of dry reasoning.

Durvasd went to Brahmaloka to speak to his Brahma-realized
friends about his deliverance, the great influence of bhakti and
the devotees, and about the Lord who is controlled by the
devotees.



But, I am not like
Ambarisa Maharaj. I
don’t have such good

qualities



3.25.21
titiksavah karunikah
suhrdah sarva-dehinam
ajata-Satravah santah

sadhavah sadhu-bhusanah

Such devotees are tolerant (titiksavah), mercitul
(karunikah), friendly to all beings (suhrdah sarva-
dehinam), without enemies (ajata-Satravah), gentle
(santah), straighttorward (sadhavah) and respecttul to
other devotees (sadhu-bhuisanah).

Verse Summary: How to identity such a devotee? -
Secondary characteristics of such a devotee — titiksava,
karunika etc



3.25.22
mayy ananyena bhavena
bhaktirh kurvanti ye drdham
mat-krte tyakta-karmanas
tyakta-svajana-bandhavah

They pertorm (kurvanti ye) steady bhakti to me (mayi
drdham bhaktim) with exclusive devotion (ananyena
bhavena), giving up all actions to attain me (mat-krte
tyakta-karmanah), giving up friends and relatives
(tyakta-svajana-bandhavah).

Verse Summary: How to identity such a devotee? -
Primary characteristics of such a devotee — Ananya and

drdha bhakti



[1.1.29]]
yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samasate surah
harav abhaktasya kuto mahad-guna
manorathenasati dhavato bahih

The devatas constantly dwell (surah samasate) with all good
qualities (sarvair gunaih) in (tatra) that person who has
pure bhakti for the Lord (yasya akificana bhagavaty bhaktir
asti). There are no good qualities in the non-devotee (harav
abhaktasya kuto mahad-guna) who chases after (dhavatah)
temporary material objects (asati bahih) with desire for
material pleasure (manorathena). (SB 5.18.12)



Section-III Krsna further explains the Process of Knowledge and
Liberation (8-12)

I 13.8-12 ||
amanitvam adambhitvam ahimsa ksantir arjavam
acaryopasanam Saucar sthairyam atma-vinigrahah

indriyarthesu vairagyam anahankara eva ca
janma-mrtyu-jara-vyadhi- duhkha-dosanudarsanam

asaktir anabhisvangah putra-dara-grhadisu
nityam ca sama-cittatvam istanistopapattisu

mayi cananya-yogena bhaktir avyabhicarini
vivikta-desa-sevitvam aratir jana-samsadi

adhyatma-jiana-nityatvam tattva-jianartha-darsanam
etaj jhanam iti proktam ajiianarh yad ato myatha



Freedom from pride (amanitvam); lack of ostentation (adambhitvam); non-
violence (ahimsa); forbearance (ksantir); sincerity (arjavam); worship ot the
teacher (acaryopasanam); purity (Saucarn); steadiness (sthairyam); control
of the mind (atma-vinigrahah); detachment from enjoyment ot sense objects
(indriyarthesu vairagyam); lack of identification with body (anahankara eva
ca); understanding (anudarsanam) that all states of existence such as birth,
death, old age and disease (janma-mrtyu-jara-vyadhi) give rise to suffering
(duhkha-dosa); freedom from attachment to others (asaktir), lack of
identification with the condition of sons and others (anabhisvangah putra-
dara-grhadisu); equanimity of mind (nityarm ca sama-cittatvam) in the face
of desirable or undesirable events (ista-anista-upapattisu); devotion to me
with undeviating attention (mayi cananya-yogena bhaktir avyabhicarini);
resorting to solitary places (vivikta-desa-sevitvam) with distaste for crowds
(aratir jana-samsadi); constant engagement in knowledge of the selt
(adhyatma-jiana-nityatvam); and always keeping in mind the goal of
liberation (tattva-jianartha-darsanam)—all of these are declared to be
knowledge (etaj jhanam iti proktam). What is otherwise is ignorance
(ajiianarh yad ato 'nyatha).



SVCT Commentary to BG 13.8-12 (amanitvam adambhitvam
verse)

* The twenty factors to be used for gaining that knowledge are
first mentioned in five verses.

* Of these, eighteen are common to both the devotees and the
jnanis.

* However the devotees zealously engage in the one element
mentioned in the eleventh verse, mayi cananya-yogena
bhaktir avyabhicarini.



SVCT Commentary to BG 13.8-12 (amanitvam adambhitvam
verse)

The other seventeen items manifest automatically for those
who engage in that one item.

The bhaktas do not devote effort to the seventeen items
individually.

This is the tradition.

The last two items are especially for the jianis



Srila Prabhupada’s Commentary to BG 13.8-12 (amanitvam
adambhitvam verse)

* Of all the descriptions of the process of knowledge, the most
important point is described in the first line of the eleventh
verse.

* Mayi cananya-yogena bhaktir avyabhicarini: the process of
knowledge terminates in unalloyed devotional service to the
Lord.

* So if one does not approach, or is not able to approach, the
transcendental service of the Lord, then the other nineteen
items are of no particular value.



Srila Prabhupada’s Commentary to BG 13.8-12 (amanitvam
adambhitvam verse)

e But il one takes to devotional service in full Krsna
consciousness, the other nineteen items automatically
develop within him.

* As stated in Srimad-Bhagavatam (5.18.12), yasyasti bhaktir
bhagavaty akificana sarvair gunais tatra samasate surah.

* All the good qualities of knowledge develop in one who has
attained the stage of devotional service.



Section-III Qualities that Endear one to Krsna (13-20)

112.15 ||
yasman nodvijate loko
lokan nodvijate ca yah
harsamarsa-bhayodvegair
mukto yah sa ca me priyah

He who does not agitate others (yasman na udvijate loko), nor is
agitated by others (lokan na udvijate ca yah), he who is free from
material emotions such as joy, jealousy, fear and anxiety (yah
harsa-amarsa-bhaya-udvegair muktah), is dear to Me (sa ca me

priyah).



SVCT Commentary to BG 12.15 (Verses talking about
qualities that endear a devotee to Krsna)

Moreover, it is said:
yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samasate surah

One who has untlinching devotion for the Personality of
Godhead has all the good qualities of the demigods.

By this statement it is understood that other qualities which
please the Lord also automatically appear by the constant

performance of bhakti to Me.

Please hear about these. Five verses describe these qualities.



The Fourth Shower of Nectar
III — Two types of Nistha
Verse — 3

* Nishtha, steadiness, is of two types:

1. Concerning bhakti directly (sakshat-bhaktir-vartani)
2. Concerning elements favorable to bhakti (bhakti-anukula
vastur-vartini)

e Sakshat-bhakti has unlimited forms, still, there are three basic
divisions: bodily, vocal and mental (kayiki, vachiki, manasi).

* Elements favorable to bhakti refer to humility, giving respect to
others, friendliness, and mercifulness.



The Fourth Shower of Nectar
III — Two types of Nistha
Verse — 3

However, sometimes steadiness in such qualities may be seen in
a self-controlled devotee who has no steadiness in bhakti.

While elsewhere, steadiness in these qualities may not be
perceived in an arrogant devotee who has attained steadiness in

bhakti.

In spite of this, by the presence or absence of steadiness in
bhakti itselt (sakshat bhakti), rather than in the qualities of
bhakti, learned wise men understand the actual presence or
absence of nishtha, steadiness.

Inexperienced perception cannot substantiate the truth.



