Bhakti Sangha
Bhagavatam Class

5.8.13



Verse, Translation and
Purport



15.8.13 ||
pathisu ca mugdha-bhavena tatra tatra visakta-
mati-pranaya-bhara-hrdayah karpanyat
skandhenodvahati evam utsanga urasi
cadhayopalalayan mudam paramam avapa

His mind filled with atfection and attachment as he
walked here and there in the forest, unaware of the
d Mld carry the deer on his shoulders
since it was helpless, or keep it on his lap or chest.
Petting the deer, he felt great bliss.




Maharaja Bharata left his home, wife, children, kingdom
and everything else to advance his spiritual life in the
forest, but again he fell victim to material affection due to
his attachment to an insignificant pet deer.

What, then, was the use of his renouncing his tamily?

[ o

One who is serious in advancing his spiritual life should
be very cautious not to become attached to anything but
Krsna.
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Sometimes, in order to preach, we have to accept many
material activities, but we should remember that
everything is for Krsna.

If we remember this, there is no chance of our being
victimized by material activities.




Theme-1

Yukta Vairagya



C\’\}‘ (\I«’ﬁsv\ GK Q /

Jnana and Walragyzb are

not Limbs of Bhakti

J
Limb & @&“"’"7.?




Jnana and Vairagya are not Limbs of Bhakti

jiana-vairagyayor bhakti-

Travégéyogaxogité |
isat prathamam eveti

nangatvam ucitam tayoh ||

Jiana and vairagya (jhana-vairagyayoh) are
suitable for entering bhakti (bhakti-pravesaya
upayogita), being somewhat wusetul in the
beginning of bhakti (isat prathamam eva), but
they are not considered angas of bhakti (na
angatvam ucitam tayoh).




* Jnana here refers to realization of tvam-padartha
(jiva), tat-padartha (brahman) and finally

ot ) D enet\Rige €5 4T ST P L]
oo Afod o = 3D =D Emeuilne A TLE qti\(:dki}f“&’fﬁ?

* This is called brahman-jiiana consisting of three
stages.

e The word isat (somewhat) means that the
knowledge of jiva and brahman are useful but
realization of oneness should be rejected.




» (Vairagya) in_the verse means the type of
renunciation that is usetul only for brahma-
jnana.

T——————

 That part of vairagya, which is contrary to
bhakti, should also be rejected.

SOV{U\A'
* That is the meaning of (isat) in relation to
vairagya.




* Jhana and vairdgya are somewhat useful only in

the beginning of bhakdi.

* That means that they are suitable only at the
stage of giving up attachment to other objects.

* When attachments have been given up and a
person begins practicing bhakti, jAana and
vairdgya become insignificant.
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Also, after beginning bhakti, thinking of these
processes will distract a person from bhakti.

Thus, they are useful only in the very beginning

of bhakti.




Jnana and Vairagya are not Limbs of Bhakti
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yad ubhe citta-kathinya-
hett prayah satarh mate |
sukumara-svabhaveyari
bhaktis tad-dhetur 1rita ||

Because jiana and vairagya (yad ubhe) generally
(prayah) make the heart harsh (citta-kathinya-
hetn), the authoritative devotees have concluded
(satarh mate) that bhakti alone (bhaktih), whose

nature is very tender (fukumara-svabhaveyam)y is
the cause of entering into bhakti (tad-dhetur irita).




* This verse speaks of another fault in being
attached to jiiana and vairagya.

* They cause hardness in the heart.
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* In jAdna, one must deliberate on the truth by
defeating a variety of other philosophies, and in
vairagya, one must renounce enjoyment by
repeated toleration of sullering.
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* The very nature of (these Dractlcgi is harsh or

unpleasant, and thus the heart becomes
similarly harsh. (This is the opposite of
sweetness and softness of the heart).
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* “But how can a person enter into higher and
hi _&her stages ol bhakti without some sort of
assistance?”
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* The answer is given.




 Bhakti is said to be the cause of entering
bhakti, and previous acts ol bhakti alone are

the cause of entering into higher stages of
bhakti.
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Jnana and Vairagya are not Limbs of Bhakti

- ad-bhaktl-yuktasy

yogino vai fnad-atmanal
na jhianam na ca vairagyam

prayah Sreyo bhaved iha ||

Theretore (tasmad), for a devotee engaged in My loving
service (yogino mad-bhakti-yuktasya), with mind fixed
on Me (mad-atmanah), the cultivation of knowledge
(impersonal) and renunciation (jianar ca vairagyam) is
generally not the means of achieving the highest

perfection (na prayah sreyo bhaved) within this world
(iha). SB11.20.31
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The goals of(jiana
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processes are achieved by
bhakti alone




kintu jiiana-virakty-adi-sadhyam bhaktyaiva
T sidhyati

However (kintu), thg_&)als of jnana, vairagya and
other processes (jiana-virakty-adi-sadhyarn) are
achieved by bhakti alone (bhaktyaiva sidhyati).

* The goal of @ is liberation)y The goal of
Airagya is jﬁ@

* These are indeed achieved by bhakti alone.



The goals of jiana, vairagya and other processes are achieved by bhakti alone

yat kachbhir yat tap&é

jhang~tairagyatas ca yat |
yogenadgnaxtharmena
SreyobiiY itarair api |

sayvgatl mad- ti-yogena

mad-bhgkto labhat€ njasa |
svargapavargam mad-dhama

kathaiicid yadi vanchati ||

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasa), knowledge, detachment (jiana-vairagyatas ca yat), mystic yoga, charity,
religious duties (yogena dana dharmena) and all other means of perfecting life
(Sreyobhir itarair api) is easily achieved by My devotee (sarvarn mad-bhaktah
labhate 'njasa) through loving service unto Me (mad-bhakti-yogena). If somehow
or other My devotee desires (kathancid mad-bhaktah yadi vanchati) promotion
to heaven, liberation, or residence in My abode (for service) (svargapavargam

mad-dhama), he easily achieves such benedictions (sarvam anjasa labhate). SB
11.20.32-33



* Kathancid yadi vanchati means “it a person
desires things which are usetul for serving in
devotion.”

* Examples are Citraketu enjoying in his airplane
given by the Lord, Sukadeva desiring to reject
maya and Prahlada desiring to live near the Lord.



trasto ’smy ahar krpana-vatsala duhsahogra-
samsara-cakra-kadanad grasatam pranitah |
baddhah sva-karmabhir usattama te nghri-mulam
prito ‘pavarga-saranam hvayase kada nu ||

O Lord, who are kind to the fallen souls (krpana-vatsala)!
Excellent Lord (usattama)! Thrown into (pranitah) the
association of devouring demons (grasatam), bound by
my karmas (sva-karmabhir baddhah), I am afraid (trastah
asmy aham) of destruction (kadanad) through the
intolerably fierce wheel of samsara (duhsaha-ugra-
samsara-cakra). When will you call me (pritah hvayase
kada nu) to the shelter of your lotus feet (te anghri-
miularn), which award liberation (apavarga-Saranam)?

SB 7.9.16



Taste for Bhakti Destroys
all Material Attachments
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* Previously vairagya was condemned at the

beginning of bhakti because it causes the heart
to become hard.

* However, if qairagya is foﬁ@ the person

practicing bhakti will be filled with material
desires, and having such desires is against the
scriptures; for it is said in Visnu Purana:




visayavista-cittasya
krsnavesah sudiratah |
varuni-dig-gatam vastu
vrajan naindrirh kim apnuyat ||

The person absorbed in material enjoyment
(visayavista-cittasya) is far from being absorbed in
Krsna (krsnavesah suduratah). How can a person

~

going east (kim varuni-dig-gatam) catch (apnuyat)

an_object (vastu) moving to the west (naindrim
vrajan)?

To answer this dilemma, the author supplies the
following verse.



Taste for Bhakti Destroys all Material Attachments
Selusten 2
rucim udvahatas tatra
janasya bhajane hareh |
\7i_$;y_esu gz;l“:istho pi
ragah prayo viliyate ||
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It a person (tatra janasya) fas a taste for worshipping the
Lord (hareh bhajane dvahatah), even if he has
strong material attractions (visayesu garistho api), those

attractions will be for the most part destroyed (prayo

viliyate) during sadhana without resorting to vairagya
(r@). (BRS)




* Having a taste for bhakti will destroy the
attachment to material objects.

* Thus, the hardness of heart caused by practice of
vairagya will not take place, and still detachment
will manifest.

* At the stage of ruci or taste for bhakti, material

attraction will be destroyed for the most part
(prayah).




* The meaning is that it will be completely
destroyed with the maturation of bhakdi.
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e It is not mentioned, but understood from this
statement that the taste for bhakti not only
produces vairagya but also jiana.




Taste for Bhakti Destroys all Material Attachments

vasudeve bhagavzlth
Q:)hakti-yo ah prayojitah)]
Ganay_gtsiﬁéavairégyaﬁb/
\/(jﬁéﬁam) ca yad ahaitukam ||

By rendering devotional service unto the Personality
of Godhead, Sr1 Krsna (vasudeve bhagavati bhakti-
yogah prayojitah), one immediately acquires
(janayaty asu) causeless knowledge (jianam ca yad
ahaitukam) and detachment from the world
(vairagyam). (SB 1.2.7 )



Taste for Bhakti Destroys all Material Attachments
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anasaktasya visayan
yatharham upayunjatah |
nirbandhah krsna-sambandhe

(yuktam]@alragyanﬁ ucyate ||

The vairdgya of that person who employs objects
suitable for devotional development (yatha arham
upayunjatah), while remaining detached from them
(anasaktasya visayan), is said to be suitable for bhakti
(yuktarh vairagyam ucyate). The objects should be
persisterftly related to Krsna (nirbandhah krsna-
sambandhe). (BRS)




5 ] Yubra VeivagYe
3!
7 e

ot Yo ALe
offacte >
VRIS = ?b'fc'f (6v) §eav(Ce
aSatiea >
O‘Q canala

\% Vv :‘u" ic J e

la ) ( "
49 v @

oo le—d UM .

N \C' o, L by o p

¢ Ny bendla ) < -

> Cer (T ’



Puve Dews’r(oha\ Lauice Gw Le Pyacticed @ 3 levelf

&) Dove il ny-




* With this verse, the author shows the type of
vairagya which is suitable for entering bhakti,
and which was previously mentioned.

* The vairagya of the person employing
(upayufijatah) material objects only to the extent
that they are favorable for his devotional
development (yatharham), while being detached
from material enjoyment, is suitable (yuktam)

for bhakti.




* In this, there should be persistence (nirbandhah)
in relating the objects to Krsna.
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Taste for Bhakti Destroys all Material Attachments

prapancikataya buddhya
hari-sambandhi-vastunah |
mumuksubhih parityago
vairagyam phalgu kathyate ||

Rejection (parityagah) ot things related to the Lord
(hari-sambandhi-vastunah) by persons desiring
liberation (mumuksubhih), who think that these
things are simply material objects (prapancikataya
buddhya), 1is called wuseless vairagya (phalgu
vairagyam kathyate). (BRS)



* One should also wunderstand what type of
vairagya is unsuitable or useless (phalgu) for

bhakti.

* The author thus speaks of vairagya ot those
opposed to the Lord, which ends in otfense.

 Hari-sambhandhi-vastu (usetul in the service ot
the Lord) refers to things such as the Lord’s food
remnants.



* Rejection of objects related to the Lord is of two
types: not asking for those objects related to the
Lord, and rejecting them when oftered.

* One should understand that the second type of
rejection becomes an oftense. This is stated in
the Visnu-yamala:

prasadagrahanam visnor varjayed vaisnavah sada

* The Vaisnava should never refuse the prasada ot
Visnu. Quoted in Hari-bhakti-vilasa 2.178



Srila Visvanath
Cakravarthi Thakura’s
insight into this Chapter



The Eighth Chapter describes how Bharata raised a fawn,
and meditating on it, attained the body of a deer in his
next life.

Krsna, an ocean of cleverness, protected this deer who
was previously Bharata to show that compassion, if it is
an obstacle to bhakti, must be given up.

The Lord shows his attection for his devotee by
protecting Bharata in the form of a deer, so that he would
fall in the ocean of remorse in order to drown in the
ocean of prema.



Recap of the same theme
that we discussed Last
Time



Theme-I1

Devotee’s sulfering is not
due to his Prarabdha
Karma



After Effects of a Materialistic Activity
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The Third Shower of Nectar

The Five Stages in Nullification of the Anarthas

UNwavt®y 2-41YY
Ve SensS

- Name of the Stage | Description of the Stage

J” Ekadeshavartini Limited to one Anartha
2 Bahudeshavartini ~ Affecting many Anarthas
3 Prayiki Almost Complete

4~ Purna Complete

5~ Atyantiki Absolute



The Third Shower of Nectar
The Five Stages in Nullification of the Anarthas

Type of Ekadesa | Bahudesa | Prayiki| Purna | Atyantiki
Anartha Vartini | Vartini

}/Duskrtottha

Anarthas Bhajana Kriya Nistha Asakti
\2/ Sukrtottha

Anarthas Bhajana Kriya Nistha Asakti
g/ Bhaktyottha

Anarthas Bhajana Kriya Nistha Ruchi
\41/ Aparadhottha Bhajana

Anarthas Kriya Nistha Bhava Prema Personal

Associate



The Third Shower of Nectar

Devotee’s suttering is not due to his Prarabdha Karma

* Some not only suppose the presence nama aparadha
due to the absence of symptoms of prema and traces of
sinful activity in devotees who are practicing the
devotional processes such as kirtana.

Poyva—Parsn — 0 (2R3 ORI

* But they also suppose the absence of destruction of
the reactions of previous karma (prarabdha) by
observing the presence of ordinary material
distresses.




The Third Shower of Nectar

Devotee’s suttering is not due to his Prarabdha Karma

* However, Ajamila named his son Narayana and called
that name many times every day in what has been
ascertained to be in an inoffensive manner.

* Still, he did not manifest the symptoms of prema,
moreover, he was also inclined to sinful relation with a
prostitute.



The Third Shower of Nectar

Devotee’s suttering is not due to his Prarabdha Karma

* Yudhisthira had achieved the association of the
Supreme Lord Himselt and was thus certainly free
from past karmic reactions.

* Still, he had to suiffer many apparently ordinary
material miseries.

* As a tree bears fruit only in the proper season, the Holy
Name, though pleased with an offenseless person, will
reveal its mercy to him only in due time.




The Third Shower of Nectar

Devotee’s suttering is not due to his Prarabdha Karma

 For the devotee, accumulated sins committed due to
previous bad habits have no effect like the bite of a
serpent without his poison fangs.
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* The sickness, lamentﬁ)n and other sulferings
undergone by d evotees are not the reactions to sins m

previous lite (prarabdha).




The Third Shower of Nectar

Devotee’s sutfering is not due to his Prarabdha Karma

e The Lord has also said:

nirdhanatva-maha-rogo mad-anugraha-laksanam

G

The awesome aftliction known as poverty (nirdhanatva-
maha-rogo) is 1n 1act a sign ot mercy (mad-anugraha-
laksanam).




The Third Shower of Nectar

Devotee’s suttering is not due to his Prarabdha Karma

e The Lord Himself has said:
yasyaham anugrhnami
harisye tad- dhanam Sanaih
tato 'dhanarh tyajanty asya

svajana duhkha—c] hkhitam

If T especially favor someone (yasya aham an__&hnaml) I
gradually deprive him of his wealth (harisye tad-dhanar
ganaih). Then the relatives and friends of such a- poverty-
stricken man abandon him (tato adhanarm tyajanty asya
svajana). In this way he suffers one distress after another

(@uhkha-duhkhitam,




SVCT

A man suffers misery because of loss of wealth.

He suifers further because of rejection by his relatives
because he is poor.

This suffering, being given by the Lord, is not the
result of karma.

Even( the happiness given to the Lord’s devotees is not
the result of karma, but rather an unrequested result of

bhakti ~ —




SVCT

 The happiness and distress which appear to be
prarabdha karma are given by the Lord himself.

| B u vy astciEd | TwedW Rl oppar,
* The srutis say, "bhavad uttha subhasubhayoh"

* (When a person realizes You, he no longer cares about
his good and bad fortune arising from pious and sinful

acts, since it is You alone who control this good and
bad tortune.) b 10. 87.40




How can the Lord so
allectionate to his devotee,
make him suftfer?




SVCT

"How can the Lord so affectionate to his devotee, make
him suffer?“

* The father—though aflectionate to his sons gives, them
the austerity of studying by taking away their sources
of enjoyment.

 The father knows that the action is a sign of his
affection, though the son does not appreciate it at that

ame>




As the experience of happiness of

suffering coming either from karma
or directly from the Lord is similar,

what distinguishes them?




SVCT

As the experience of happiness of sutfering coming
either from karma or directly from the Lord is similar,
what distinguishes them?

* Even though experiencing happiness or suifering
arising from karma (therefore finishing with the

effects), a person still maintains the seed or desire (the

cause, which will produce further happiness and
suffering).

* The cause is desire lor enjoyment.




SVCT

That seed continues (and produces more sutfering).

According to the degree of karma or sin, the person
experiences a certain degree of happiness or sutfering,
even to the extent of falling to hell.

——

Thus there are three qualities of karmic suftering.
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SVCT

The Three Qualities of Karmic Suffering

l/fven though experience of happiness and distress
déstroys the Karma, the desire is not gone.

Z/ffat desire leads to more actions which lead to further

happiness and distress.

5/( he distress many times can even be extreme hellish
sutfering.




SVCT

The sutfering induced by the Lord himself however is
by his desire alone (not by jiva’s desires).

That is the seed, and the seed lasts only as long as
necessary for the lord’s purpose and no longer.




1 6.3.29 ||
jihva na vakti bhagavad-guna-namadheyam
ceta$ ca na smarati tac-caranaravindam
krsnaya no namati yac-chira ekadapi
tan anayadhvam asato 'krta-visnu-krtyan

Bring to me the non-devotees (tan asato anayadhvam)
who have never served Visnu (akrta-visnu-krtyan),
whose heads ()izlc_l:éi_r_a_h) have never once bowed (g_l{a;dﬁ
api no namati) to Krsna (krsnaya), whose tongues have
never pronounced (jihvi na vakti) the name and
qualities of the Lord (bhagavad-guna-namadheyarh),
whose minds have never remembered (cetah na smarati)
his lotus feet (tat-caranaravindam). N -




SVCT

From this it is understood that for the Eevotee
suffering because of the Lord, there is no fall to hell.

Because of the atfection of the Lord for his devotee, the;
Lord does not give them extreme suffering.




SVCT

The Three Qualities of Suftering given by the Lord

\l/ The suffering induced by the Lord himself is by his

desire alone (not by jiva’s desires).

,ﬁ hat sulfering lasts only as long as necessary for the
Lord’s purpose and no longer.

g—

%cause of the atfection of the Lord for his devotee,
the Lord does not give them extreme sulfering.




SVCT

The sutfering arising from karma and the Lord are like
the sulfering arising from receiving a beating from an
enemy and ones mother.

G

One is like poison and the other is like nectar.




But, can’t the Lord fulfill His
purpose without giving
suffering to his devotees?




SVCT

"For the Lord who solves all problems, will his
purpose not be tulfilled without giving suffering to his
devotees?"

e "It will not be tulfilled.

* He gives sulfering to his dearmost, which ultimately
results in happiness, like applying stinging ointment to

the eye.




SVCT

Three Purposes for the Lord to give Sutfering to His
Devotees

l/lﬁ order to preserve the secret of bhakti

Q/T o_avoid uprooting the opinions of the speculators
and Smarthas

— —_—

3./T o increase the longing of his devotees.



SVCT

* Moreover if 1 make the devotees always happy, then

there would be no avataras such as Krsna and Rama
since they come to protect the devotees and destroy
the demons.

 And if the avataras did not come, how could there be
playing of the devotees in the sweet ocean of pastimes
such as rasa lila?"




But is it a fault if the Lord
comes without having to deliver
the devotee from sutfering?

Can’t He come without the
devotee sulfering at all




SVCT

"O brother you are indeed not familiar with rasa.

Just listen.

The sunrise appears splendid because ot the darkness.

In the summer, coolness is pleasant, and in the cold
season, warmth is pleasant.




SVCT

* In the darkness, a lamp appears splendid rather that in
the light.

 Food tastes delicious when there is suffering from

hunger. There is no need to elaborate more."




The Third Shower of Nectar

Devotee’s sutfering is not due to his Prarabdha Karma

* The truth is that the Supreme Lord, the greatest
benefactor of His devotees, purposely inflicts suffering
on His devotees just to increase their humility and
yearning for Him.

 Thus the devotee's woes are not hecause of fruitive
reactions nor are they reactions of prarabdha sins.




Three Categories of People
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Time’s Dual Portlolio -
Karma Saciva and Daiva
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Time’s Dual Portfolio — Karma Saciva and Daiva Saciva

11.9.12 ||
aho kastam aho ‘nyayyam
yad yiyam dharma-nandanah |

jiviturh narhatha klistam
@Eam harmicyutaprayah ||

O Yudhistir (dharma-nandanah)! Having the shelter of
brahmanas, dharma and Krsna (vipra-dharma acyuta
asrayah), you should not live your lite in sutfering (yad
yiyam na arhatha jivitum klistam) since that is
dangerous and improper (aho kastam aho anyayyam).




¢

The words “dangerous” (kastam) and
(anyayyam) do not really apply to the king.

‘improper”

To whom do the words refer?

The improper situation has arisen because of Visnu, the
mover and maintainer of the whole universe.

You should not live your life in sutfering.

It others live like that, that is their concern.



Time’s Dual Portfolio — Karma Saciva and Daiva Saciva

11.9.13]]
samsthite 'tirathe pandau
prtha bala-praja vadhiuh |
yusmat-krte bahin klesan
prapta tokavati muhubh ||

When the great warrior Pandu died (sarnsthite atirathe
pandau), his wite Kunti with young children (prtha bala-
praja vadhith) constantly underwent many difficulties
(muhuh bahtn klesan prapta tokavati) in raising you
since you were young at that time (yusmat-krte).



“What was the suffering?”

This verse describes it.

Being alone with young children causes much suffering.

Though you are now grown up, she underwent great
sutfering with you as a young child.



Time’s Dual Portfolio — Karma Saciva and Daiva Saciva
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bhavatarh ca yad apriyam |
sa-palo yad-vase loko
vayor iva ghanavalih ||

I consider (manye) that this, which is unwelcome (yad
aprivam), has all been done to you by time (bhavatam
sarvam kala-krtam), which controls the world (yad-vﬁée
lokah) and its protectors (sa-palah) just as the wind
controls the clouds (vayor iva g&hanévali_h).




What is the cause of our suttering?

[t cannot be said, since I do not see either recent or old
karmas as the cause.

Therefore Bhisma speaks words of the common people.



“But time is simply the substratum of the experience of
happiness and distress which are prarabdha-karmas.

Thus, when you say that time is the cause, time is acting
as an assistant.

Why do you not just say clearly that our suftfering is our
prarabdha-karma resulting from our sins?”



Yudhisthira is well known as the direct incarnation of
dharma.

It Dharma (Yudhisthira) has prarabdha-karmas, how can
he have any sense of dharma?

The cause is not karma, but time, which cannot be
countered and cannot be explained.



Time’s Dual Portfolio — Karma Saciva and Daiva Saciva

1 1.9.15]|
yatra dharma-suto raja
gada-panir vrkodaral |
krslrstgi_gﬁqdivam capar
suhrt krsnas tato vipat ||

You are lamenting (vipat) where there is Yudhisthira, the
son of Dharma (yatra dharma-suto raja), Bhima, holder
of the club (gada-panir vrkodarah), Arjuna holder of the
bow Gandiva (krsno ’str1_gandivam capam), and your
friend Krsna (suhrt krsnah).




* “Kapila has said:

na karhicin mat-parah santa-ripe
nanksyanti no me 'mimiso ledhi hetih
yesam aham priya atma sutas ca
sakha guruh suhrdo daivam istam

The devotees in the spiritual world (mat-parah $santa-
riipe) are never deprived of any enjoyment (na karhicid
nanksyanti). My wheel of time (me animiso hetih) does
not aftlict those devotees (na ledhi), for whom I am
(yesam aham ) a lover, the atma (priya atma), son, friend
(sutah ca sakha), elder, companion (guruh suhrdah) or
worshipable deity (daivam istam). (SB 3.25.38)



How then could time attack the Pandavas who were

filled with dasya, sakhya and vatsalya for Krsna?

This is most astonishing!

Without a cause, time has produced ettects, whose cause
we must infer, but which looks similar to karma.”

That is the intention of this verse.



Though you have strength of piety, strength of body,
strength of skill, strength of scriptural knowledge,
strength of friends and strength of wealth, still you
lament.
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11.9.17 ||
tasmad idam daiva-tantrarm
:fyavas_ya bharatarsabha |
tasyanuvihito 'natha
natha pahi prajah prabho ||

O master (natha)! O controller (prabho)! Of best ot the
Bharata lineage (bharata rsabha)!” Therefore (tasmad),
discerning (vyavasya) that the suffering and happiness is
dependent only on Krsna (ﬁdam daiva—tantra@), follow
him (tasya anuvihito) and protect the helpless citizens
(anatha prajah pahi).




Discern (vyavasya) that this happiness and sulfering
(idam) is dependent on the lord (daiva-tantram), but
understand that the purpose of giving happiness and
distress to his devotee is not easily understood, since it
has already been said that his plan is hard to
comprehend.

Having discerned this, follow Krsna (tasya anuvihitah)
and protect the citizens who are without a guide
(anathah) to lead them to Krsna.



Time’s Dual Portfolio — Karma Saciva and Daiva Saciva

11.9.16]]
na hy asya karhicid rajan
puman veda vidhitsitam |

o 0 0 0

muhyanti kavayo ’pi hi ||

O King (rajan)! No one can understand (puman na hy
karhicid veda) the plan of Krsna (asya vidhitsitam)
because (yad) even those engaged in reasoning and
scripture (vijijidsaya yukta kavayah api) are bewildered
by that inquiry (muhyanti hi).



“So what should I conclude?”

Here is the general conclusion.

Everyone agrees that no one can interfere with the plans
of the Krsna and no one can even understand what his
plans are, even today.

No person, starting with Brahma and Siva, knows the
plan of the Lord, what to speak of me!



Maybe no one knows. But inquiry is necessary.

Does he want to give us suffering?

Does he want to give us joy?

Does he want to give us suifering and happiness?




[t cannot be the first, because then his quality of
being affectionate to his devotee would be
cancelled.

[t cannot be the second option, because we have
not seen any happiness.

[t cannot be the third option because that would be
a contradiction to his kind nature.



It is finally decided that one cannot solve the problem by
Inquiry.

Thus the verse says that even those who use their
intelligence to discriminate and those use knowledge of
scripture are bewildered by inquiry.
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1 1.9.18 ||
esa vai bhagavan saksad
adyo narayanah puman |
mohayan mayaya lokam
gﬁ’dhaé carati vrsnisu ||

Bhagavan Krsna (esa vai bhagavan), the original
Narayana (saksad adyo narayanah), the purusa (puman),
who bewilders the world with his energy (mohayan
mayaya lokam), secretly moves in the Yadava family
(gidhah carati vrsnisu).




“But how can you say that it is all dependent on the Lord
and that no one knows the plan of the Lord, when the
Lord is at this moment right in front of you?

How can you not know his plan when you can ask him?”

In reply, Bhisma speaks this verse.

“He bewilders us with his energy.”



Even it asked by Bhisma, the Lord will not speak,
but instead will evade him by answering, “Am I so
intelligent?”

Even it he says something, he still bewilders
everyone.

Theretore his plan is to be followed, but is not
subject to inquiry.



Discussion on the

Destruction ot Prarabdha
Karma by Bhakti from NOD

What does it mean when
Prarabdha Karma is
Destroyed???



Bhakti destroys Prarabdha Karma
11.1.21]]

yan-nama-dheya-sravananukirtanad
yat-prahvanad yat-smaranad api kvacit |
Svado 'pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsanat

To say nothing of the spiritual advancement of persons who see the
Supreme Person face to face (kutah punas te bhagavan nu darsanat),
even a person born in a family of dog-eaters (Svadah api) immediately
(sadyah) becomes eligible (kalpate) to perform Vedic sacrifices
(savanaya) if he once (kvacit) utters the holy name of the Supreme
Personality ot Godhead or chants about Him (yan-nama-dheya-sravana
anukirtanad), hears about His pastimes, offers Him obeisances (yat-

prahvanad) or even remembers Him (Smaranad). (SB 3.33.6)



Svadah doesn’t refer to a person who accidentally ate
dog tlesh once. Svadah refers to a dog cooker or a low

born person.

Such a person, by performing any one of the devotional
limbs as mentioned above, destroys these prarabdha
karmas which have produced this low birth which

prevents him from pertforming sacrifices.

Also, performance of bhakti also creates the pious
credits and qualities needed for performing sacrifices.



But, just like a brahmana, a dog eater also has to
undergo proper vedic training and 2" initiation in

order to perform sacrifice.

The purpose of this verse is not to advocate his
immediate performance of sacrifices.

But, in order to undergo 2" initiation one should have
taken the vedic initiation and learnt the Vedas from a
very young age. But the dog eater has missed it.



Theretore, it he wants to perform vedic sacrifices, he
has to wait for one more birth because of his lack of
proper conduct or sistacara at the young age, while he
was still a dog eater.

Savanaya kalpate also means that he should be given
the respect due to a qualified person.

But one might ask: "How can you say that the
prarabdha karma is destroyed? He still has the same

body.”



Sinful reactions due to bad birth in the form of
acquisition of bad qualities and suftering are removed
immediately.

But the birth itselt cannot be changed from one parents
to another. But bad qualities are definitely destroyed by

bhakti.

VCT adds that such a low born practitioner of bhakti
does not perform sacritices, not because of his lack ot
qualification, but because he has no faith in them as he
is endowed with pure bhakti.



But a brahmana devotee might continue doing the
sacrifices to set the right example. (karmanaiva hy
samsiddhim)



The Specific Case of Bharata
Maharaj



15.8.26 |
evam aghatamana-manorathakula-hrdayo mrga-
darakabhasena svarabdha-karmana
yogarambhanato vibhramsSitah sa yoga-tapaso
bhagavad-aradhana-laksanac ca katham itaratha
jaty-antara ena-kunaka asangah saksan
nihSreyasa-pratipaksataya prak-parityakta-
dustyaja-hrdayabhijatasya tasyaivam antaraya-
vihata-yogarambhanasya rajarser bharatasya tavan
mrgarbhaka-posana-palana-prinana-
lalananusangenaviganayata atmanam ahir ivakhu-
bilam duratikramah kalah karala-rabhasa
apadyata.



His heart aftlicted by untulfilled desire (evam aghatamana-manoratha
akula-hrdayah), Bharata fell from his practice of yoga (sah yoga-
arambhanato vibhramsitah), from his detachment from material
enjoyment achieved by bhakti (yoga-tapaso bhagavad-aradhana-
laksanat), and even from his worship ot the Lord, by the Lord’s special
arrangement of prarabdha-karma (su-arabdha-karmana) through the
appearance of the young deer (mrga-daraka-abhasena). How else could
he develop attachment for the young deer (katham itaratha jaty-antara
ena-kunaka asangah)? While Bharata, who had previously rejected
his own sons (prak-parityakta-dustyaja-hrdaya-abhijatasya) as an
obstacle to the highest goal (saksat nihsreyasa-pratipaksataya), and
who now produced an obstacle to his practice of yoga (tasya evam
antaraya-vihata-yoga arambhanasya), forgot himself by petting,
showing affection for, protecting and nourishing the young deer
(mrga-arbhaka-posana-palana-prinana-lalana-anusanga),  inevitable
death (dur-atikramah kalah) with great speed (karala-rabhasa)
approached him (atmanam apadyata), just as snake approaches a
mouse hole (ahir iva akhu-bilam).



He fell from his position in yoga and worship of the Lord
by the influence of karmas of this life which manifested a
small deer to him.

Prarabdha-karma is of two types: auspicious and
Inauspicious.

The first type occurs by the will ot the Lord to increase
longing for devotion to the Lord, like sharp ointment
applied to the eyes.

This is accepted tavorably by the devotee.



Being similar to prarabdha-karma it is accepted as such.

That which creates more intense bhakti in the future
takes place in those who already possess rati or bhava.

The second type consists of results of actions ot previous
lifetimes which manifest later as absorption in material
life.

In the verse the first type is indicated by the word su in
svarabhda-karmana.



He fell from his austerity of rejecting material enjoyment
which was produced by bhakti-yoga (yoga-tapasah).

The word ca means “even.”

Even though bhakti does not have great obstacles, he fell
from worship ot the Lord by the will of the Lord.

How else could he fall (itaratha), except by prarabdha-
karma arranged by the will of the Lord?

He had already given up his sons (hrdaya-abhijatasya).



Or he fell by the semblance of karma in the form of the
deer.

Though the jivanmuktas do not have any false identity,
they have a semblance of false identity.

Similarly those who have developed rati do not have
prarabdha-karma, but have semblance of prarabdha-
karma.

Or he tell down because of the interior (abhasena) tawn,
through auspicious prarabdha-karma.



Under the influence of his good prarabdha-karma,
Bharata took care of the deer.

Otherwise it there had been no good karma, he would
not have a desire to care for the deer.

Bharata’s fall however was arranged by the Lord for the
purpose of increasing his longing for bhakti after taking
birth as a deer and a brahmana.

The Lord has said:



naham tu sakhyo bhajato 'pi jantan
bhajamy amisam anuvrtti-vrttaye
yathadhano labdha-dhane vinaste
tac-cintayanyan nibhrto na veda

But the reason I do not immediately reciprocate the
attection of living beings even when they worship Me, O
gopis, is that I want to intensity their loving devotion.
They then become like a poor man who has gained some
wealth and then lost it, and who thus becomes so

anxious about it that he can think of nothing else. SB
10.32.20



He did not think of himsellf.

Death (kalah) arrived, like a snake approaching a mouse
hole.



5.14.43

yo dustyajan dara-sutan
suhrd rajyam hrdi-sprsah
jahau yuvaiva malavad
uttamasloka-lalasah

Bharata, who longed to serve the Lord (yah uttamasloka-
lalasah), gave up wite, sons, friends and kingdom (jahau
dara-sutan suhrd rajyam) as if they were stool
(malavad), though they were touching to the heart
(hrdi-sprsah) and thus difficult to give up at a young age
(yuvaiva dustyajan)



5.14.44

yo dustyajan ksiti-suta-svajanartha-daran
prarthyam sriyam sura-varaih sadayavalokam
naicchan nrpas tad-ucitarh mahatam madhudvit-
sevanurakta-manasam abhavo 'pi phalguh

The King did not desire (na icchan nrpah) the earth, sons, relatives,
objects, wite (ksiti-suta-svajana artha-daran), all ditficult to give up
(yah dustyajan), and did not desire his wealth (na icchan sriyar)
which was desired by the devatas (prarthyam sura-varaih) and
which cast glances asking to be engaged in his service (sa daya
avalokam). That is appropriate (tad-ucitarn), for even liberation is
insignificant (abhavo api phalguh) for the great devotees (imahatam)
whose minds are attracted to serving the Supreme Lord (madhudvit-
seva anurakta-manasam).
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I15.1.1 |
rajovaca
priyavrato bhagavata
atmaramah katham mune
grhe 'ramata yan-miilah
karma-bandhah parabhavah

Pariksit said: O sage (mune)! How did the great devotee
(kathamm  bhagavata) and  atmarama  Priyavrata
(priyavrato atmaramah) enjoy household life (grhe
aramata), which is a cause of bondage to karma (karma-
bandhah yan-mulah) and defeats even a pure soul

(parabhavah)?



15.1.2 |
na nanarh mukta-sanganar
tadrsanam dvijarsabha
grhesv abhiniveso 'yam
purnsam bhavitum arhati

O best of the brahmanas (dvijarsabha)! Persons
such as him (tadrsanam pumsarm), free from
material attachments (mukta-sanganam), should
certainly not (na nunarn) become absorbed in
family life (grhesv abhiniveso bhavitum arhati).



15.1.3
mahatam khalu viprarse
uttamasloka-padayoh
chaya-nirvrta-cittanam
na kutumbe sprha-matih

O best of brahmanas (viprarse)! Great souls
(mahatam) whose minds (cittanam) are blisstully
engaged (nirvrta) in meditation on the lotus feet ot
the Lord (uttamasloka-padayoh), which extinguish
sarhsara (chaya), are not so foolish to desire
household life (na amatih kutumbe sprha).



15.1.4 |
sams$ayo 'yvamm mahan brahman
daragara-sutadisu
saktasya yat siddhir abhit
krsne ca matir acyuta

Great brahmana (mahan brahman)! My doubt is
that (ayam samsayah) though he was attached to
wife, house and children (yat dara-agara-sutadisu
saktasya), he still attained perfection (siddhir
abhtit) and always thought of Krsna (krsne ca
acyuta matih).



15.1.5 |
$ri-Suka uvaca
badham uktamm bhagavata uttamaslokasya srimac-caranaravinda-
makaranda-rasa avesita-cetaso bhagavata-paramaharmsa-dayita-
katham kifcid antaraya-vihatam svar Sivatamam padavirm na
prayena hinvanti.

Sukadeva said: What you have said is true (badham uktam), but
those whose minds are absorbed (avesita-cetasah) in the sweet
taste (makaranda-rasa) of the lotus feet of the Supreme Lord
(bhagavata uttamaslokasya Srimac-caranaravinda) do not
generally give up (na prayena hinvanti) the auspicious path
(Sivatamam padavim) of topics of the Lord (katham), who is dear
to the greatest devotees (bhagavata-paramahamsa-dayita),
though there may be some obstacle (kificid antaraya-vihatam).



Sukadeva accepts the question but refutes it.

[t is true that it is not possible for the atmarama to
become attached to household life and for the person
attached to household lite to be attached to Krsna.

But you should not think that the great devotees of
inconceivable character would ever, even temporarily,
become attached to material things.

That is expressed in this verse.



Those whose minds are absorbed in the Lord do not
reject the topics of the Lord which are most dear to the
paramaharsas, persons related to the Lord (bhagavata),
though the topics are somewhat interrupted.

Those topics are the path (padavim) giving happiness to
the devotees, since by that path the devotee attains the
Lord.

But does the following verse not show there is an
obstacle?



Section-1V — Prayers by the Demigods (25-42)

I 10.2.33 ||
tatha na te madhava tavakah kvacid
bhrasyanti margat tvayi baddha-sauhrdah
tvayabhigupta vicaranti nirbhaya
vindyakanikapa-miirdhasu prabho

O Madhava, Supreme Personality of Godhead, Lord of the goddess of
fortune (madhava prabho), if devotees (tavakah) completely in love
with You (tvayi baddha-sauhrdah) sometimes fall from the path of
devotion (kvacid bhrasyanti margat), they do not fall like
nondevotees (na tatha), for You still protect them (tvayabhigupta).
Thus they fearlessly traverse (vicaranti nirbhaya) the heads of their

opponents and continue to progress in devotional service
(vinayakanikapa-mirdhasu).



True, the devotee does not have any obstacle arising from
time and karma.

However there are two types of obstacle for the devotees:
that caused by great offense and that caused by the Lord’s
desire.

Great offense is pacitied over a long time after
undergoing appropriate difficulties, or is quickly
removed by the mercy of great devotees.

Examples are Dvividha and Rahtigana.



“The Lord’s desire” means to teach proper conduct to the
devotee, and the obstacle arising from the Lord’s desire
only increases prema in the devotee.
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An example is Bharata.

Since Priyavrata did not commit oifense, his obstacle
arose by the desire of the Lord.



The Lord taught his devotees by showing through
adoration for a deer that the devotees should not have
attachment, though they may think such attachment is a
good quality. .

[t should be understood in the case of Priyavrata that the
Lord taught that the devotees should follow the order of
superiors though it is not suitable for bhakti, by showing
how Priyavrata followed the order of Brahma.



