Bhakti Sangha
Bhagavatam Class

5.9.35



Verse, Translation and
Purport



15.9.3 |
tatrapi svajana-sangac ca bhrsam udvijamano
bhagavatah karma-bandha-vidhvamsana-sravana-

smarana-guna-vivarana-caranaravinda-yugalarm
manasa vidadhad atmanah pratighatam asankamano
bhagavad-anugrahenanusmrta-sva-pairva-janmavalir

atmanam unmatta-jadandha-badhira-svaraipena

darsayam asa lokasya.



15.9.3 |

Due to his being especially/ gifted with the Lord's me@ Bharata
Maharala could remember the incidents of his past life. Although he
received the body of a brahmana, he was still very much afraid of
his relatives and friends who were not devotees. He was always very
cautious of such association because he feared that he would again
fall down. Consequently he manifested himsell before the public eye
as a madman—dull, blind and deal—so that others would not try to
talk to him. In this way he saved himsell from bad association.
Within he was always thinking of the lotus feet of the Lord and
chanting the Lord's glories, which save one from the bondage of
fruitive action. In this way he saved himselt from the onslaught ot
non-devotee associates. B




Every living entity is bound by different activities due to
association with the modes of nature.

As stated in Bhagavad-gita, karanam guna-sango 'sya sad-
asad-yoni-janmasu: "This is due to his association with that
material nature. Thus he meets with good and evil among
various species." (Bg. 13.22)

We get dillerent types of bodies among 8,400,000 species
according to our karma.




Karmana daiva-netrena: [SB 3.31.1] we work under the influence of
material nature contaminated by the three modes, and thus we get a
certain type of body according to superior order.

This is called karma—bandb_a.

To get out of this karma-bandha, one must engage himsell in
devotional service.

Then one will not be attected by the modes of material nature.




marh ca yo 'vyabhicarena
bhakti-yogena sevate
sa gunan samatityaitan

brahma-bhiiyaya kalpate

"One who engages in full devotional service, who does not
fall down in any circumstance, at once transcends the modes
of material nature and thus comes to the level of Brahman."

(Bg. 14.26)




To remain immune from the material qualities, one must engage
himself in devotional service—sSravanam kirtanamh visnoh [SB

7.5.23].

That is the perfection of life.

When Maharaja Bharata took birth as a brahmana, he was not very
interested in the duties of a brahmana, but within he remained a
pure Vaisnava, always thinking of the lotus feet of the Lord.




As advised in Bhagavad-gita: man-mana bhava mad-bhakto mad-yaji
marh namaskuru [Bg. 18.65].

This is the only process by which one can be saved from the danger
of repeated birth and death. -




Theme-I

What happens to Devotees who cannot
remember Krsna at the time of Death?

“nehabhikrama-naso ‘sti”
VS

“yam yam vapi smaran bhavam”



| 8.5 |
anta-kale ca mam eva
smaran muktva kalevaram
yah prayati sa mad-bhavam
yati nasty atra samsayah

At the point of death (anta-kale), he who leaves the body
(muktva kalevaram yah prayati) while knowing Me in truth
(mam eva smaran), attains a nature similar to Mine (sah mad-
bhavam vyati). Of this there is no doubt (nasty atra
samsayah). T




1 8.6 |
yam yarin vapi smaran bhavam
tyajaty ante kalevaram
tam tam evaiti kaunteya

sada tad-bhava—bhav1tah

Whatever one thinks of (yam yam vapi smaran bhavam)

J

when leaving the body (tya]aty ante kalevaram) one attains
a state similar (tam tam eva >va eti) ‘to that ob]ect ol constant

thought (sada tad-bhava-bhav1tah) O son of Kunt
(kaunteya).




12.40 |
nehabhikrama-naso 'sti
pratyavayo na vidyate

sv-alpam apy asya dharmasya
trayate Eahato bhayat

(I

In this process (iha @ﬂqam@) there is no loss by stopping
without completion (na_nasah asti), and no sin incurred by
imperfection in p ance (prat tyavayo na vidyate). One is
protected from birth and death (trayate mahato bhayat) even
by practicing a little of this process (sv-alpam apy asya

dharmasya 7.
\_’; 6\,_,‘& >\




Srila Prabhupada’s Commentary
to this Verse



Activity in Krsna consciousness, or acting for the benefit of Krsna
without expectation ol sense gratification, is the highest

transcendental quality of work.
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Even a small beginning of such activity finds no impediment, nor
can that small beginning be lost at@ny stage)

Any work begun on the material plane has to be completed,
otherwise the whole attempt becomes a failure.

But any work begun in Krsna consciousness has a permanent effect,
even thoueh not finished.




The performer of such work is therefore not at a loss even it his
work in Krsna consciousness is incomplete.

One percent done in Krsna consciousness bears permanent results,
so that the next beginning is from the point of two percent, whereas
in material activity without a hundred percent success there is no
protit.

Material activities and their results end with the body.

[ ——

But work in Krsna consciousness carries a person again to Krsna
consciousness. even after the loss of the body.




At least one is sure to have a chance in the next life of being
born again as aﬁlﬁmanﬁeigg) either in the family of a great
cultured brahmana or in a rich aristocratic family that will
give one a further chance for elevation.

That is the unique quality of work done in Krsna
CONnsclousness.




Srila Visvanatha Cakravarti Thakura’s
Commentary to this Verse



In bhakti-yoga (iha) there is no destruction (nasah), and
there is also no sin incurred (pratyavaya), if the practice has
just begun (abhikrama) and then stopped. =

If karma-yoga, however, is begun and then stopped, there is
both destruction of the fruits of karma-yoga and sinful
reaction as well tor the performer.

L
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“But then, by non-performance of bhakti which he is
supposed to do, the aspiring practitioner also should not get
any results.”




“Whatever little bhakti was there by the initial practice (svalpam
apy asya dharmasya), even that small amount, will certainly deliver

him from the bondage of sarhsara (mahato bhayat).”

This is understood from such verses as the tfollowing:

yan-nama sakrcchravanat pukkaso ’pi vimucyate samsarad

Merely by hearing the holy name of Your Lordship only once (yan-

nama szrkrt—sravan"t? even candalas men of the lowest class
(pukkasah api), are freed from all material contamination

(samsarad vimucyate). SB 6.16.44




And it is also seen in the example of Ajamila and others.

One can see that the following statement by the Lord has the same meaning:

[e—

na hy angopakrame dhvarso
mad-dharmasyoddhavanv api
" maya vyavasitah samyan
nirgunatvad anasisah

My dear Uddhava (anga uddhava), because 1 have personally established it
(maya samyak vyavasitah), this process ot devotional service unto Me (mad-
dharmasya) is \transcendentalTand free from any material motivation
(nirgunatvad anasisah). Certainly a_devotee never suffers (na hy anu api
dhvamsah) even the slightest loss by adopting this process (upakrame). SB
11.29.20 -




In the Bhagavatam verse quoted above, Krsna also shows the cause

of indestructibility of bhakfi.

As it is beyond the gunas, it never can be destroyed.

=

The same reasoning should also be applied to the present Gita verse.




Srila Prabhupada reconciles the
Apparent Contradiction



Question: What happens if a devotee is
unconscious (ventilator) at the time of

death??

Answer: Srimad-Bhagavatam 7.7.22-26
-- March 10, 1967, San Francisco



So it you become Krsna conscious I@, even if at that time you are
so-called unconscious, still, Krsna is with you; He is not forgettul.
He is not forgetiul.

Theretore He will give you the proper result.

Don't think that at the time of your death, because you are so
completely out of consciousness, theretore there is frustration.

No. There is no frustration. There is no frustration.




Because your activities are already [recorded by the Supreme
Personality of Godhead, who is situated within your heart, so
therefore there is mo question of frustration.

You just practice.

While you are in ¢ h lle you are in good body, while
you are in good consciousness, just practice this Hare Krsna, and
the result is guaranteed.




Srila Prabhupada: Morning Walk --
March 17, 1976, Mayapur



That is guarantee.

Because he is devotee, for material condition he could not

remember, but Krsna remembers, "Yes," that "he has done so much
for Me.“
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But a devotee, because Krsna has taken charge of him, even he does
not remember Krsna, still, Krsna is there.




Generally devotee dies remembering Krsna. Generally.

But even it for material condition he cannot, then Krsna@ taken

charge

And there is no question of hopelessness. No.

We have to do our duty very seriously. Then everything is all right.




Srila Prabhupada: ISopanisad —
Verse-17 Purport



In this mantra the living entity prays to enter the spiritual kingdom
of God after relinquishing his material body and material air.

The devotee prays to the Lord to remember his activities and the
sacrifices he has performed before his material body is turned into
ashes.

He makes this prayer at the time of death, with tull consciousness ot
hlS past deeds and of the ultimate goal.




One who is completely under the rule of material nature remembers
the heinous activities He performed during the existence of his

material body, and congequently he gets another material body after
death.

The Bhaggvad;gj_taiﬁ.j/conﬁrms this truth: yam yarh vapi smaran
bhavam tyajaty ante kalevaram

Unlike the simple animals, who have no developed mind, the dying
human being can remember the activities of his life like dreams at
mght therefore his mind remains surcharged with material desires,
and consequently he cannot enter into the spiritual kingdom with a
spiritual bodv.
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The devotees, @owe\@ develop a Isense of Tove) for Godhead by
practicing devotional service to the Lord.

Even if at the time of death a devotee does not remember his service
to the Lord, the Lord does not forget him.

This prayer is given to remind the L ord of the devotee's sacrifices,
but even if there is no such reminder, the Lord does not torget the

—_—

service rendered by His pure devotee.




Varadaraja’s answer through
Kanci Purna to Ramanujacarya’s
Questions



. Aham eva Para-Tattva

darsanam bhedam eva ca
. Upayesu prapattih syat
. Antima smrti varjanam
Dehavasane muktih syat

Poornacaryam samasraya



The Specitic Case of Bharata
Maharaj



1 5.8.26 ||
evam aghataména—manorathakula-hrdaxojmrga-

darakabhasena [svarabdha-karmana
yogarambhanato vibhramsitah sa yoga-tapaso
bhagavad-aradhana-laksanac ca katham itaratha
jaty-antara ena-kunaka asangah saksan
nihSreyasa-pratipaksataya prak-parityakta-
dustyaja-hrdayabhijatasya tasyaivam antaraya-
vihata-yogarambhanasya rajarser bharatasya tavan
mrgarbhaka-posana-palana-prinana-
lalananusangenaviganayata atmanam ahir ivakhu-
bilam duratikramah kalah karala-rabhasa
apadyata.




His heart aftlicted by unfulfilled desire (evam aghatamana-manoratha akula-hrdayah),
Bharata fell trom his practice of yoga (sah yoga-arambhanato vibhramsitah), from his
detachment from material enjoyment achieved by bhakti (yoga-tapaso bhagavad-
aradhana-laksanat), and even from his worship of the Lord, by the Lord’s special
arrangement of prarabdha-karma (su-arabdha-karmana) through the appearance of the
young deer (mrga-daraka-abhasena). How else could he develop attachment for the
young deer (katham itaratha jaty-antara ena-kunaka asangah)? While Bharata, who
had previously rejected his own sons (pr rak-parityakt -dustyaja-hrda a-abhijatasya) as
an obstacle to the highest goal (saksat mhsreyasa and who now
produced an obstacle to his practice of yoga (tasya ev_gl_n_l_ antaraya-vihata-yoga
arambhanasya), forgot himself by petting, showing affection for, protecting and
nourishing the young deer (mrga-arbhaka-posana-palana-prinana-lalana-anusanga),
inevitable death (dur-atikramah kalah) with great speed (karala-rabhasa) approached
him (atmanam apadyata), just as snake approaches a mouse hole (ahir iva akhu-bilam).




He fell from his position in yoga and worship of the Lord by the

influence of karmas ot this lite which manitested a small deer to

him. -
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Prarabdha-karma is ol two types: auspicious and inauspicious. &
. oveesiey
by @«

The first type occurs by the will of the Lord to increase longing for
devotion to the Lord, like sharp ointment applied to the eyes.

This is accepted ‘favorabl}g by the devotee.




Being similar to prarabdha-karma it is accepted as such.

That which creates [nore intense bhakti)in the future takes place in

those who already possess rati or bhava. |
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The second type conisists ol results ol actions of previous liletimes

which manifest later as absorption in material lite.

In the verse the first type is indicated by the word su in svarabhda-
karmana.




He fell from his austerity of rejecting material enjoyment which was
produced by bhakti-yoga (yoga-tapasah).

Even though bhakti does not have great obstacles, he fell from
worship of the Lord Wthe will of the Lord.

How else could he fall (itaratha), except by prarabdha-karma
arranged by the will of the Lord? B

He had already given up his sons (hrdaya-abhijatasya).




5.14.43

yo dustyajan dara-sutan
suhrd rajyam hrdi-sprsah
“jahau yuvaiva malavad

uttamasloka-lalasah

Bharata, who longed to serve the Lord (yah uttamasloka-lalasah),
gave up wite, sons, friends and kingdom (jahau dara-sutan suhrd
rajyam) as if they were stool (malavad), though they were
touching to the heart (hrdi-sprsah) and thus ditficult to give up at
a young age (yuvaiva dustyajan)



5.14.44

yo dustyajan ksiti-suta-svajanartha-daran
prarthyarm Sriyam sura-varaih sadayavalokam
naicchan nrpas tad-ucitam mahatarm madhudvit-
sevanurakta-manasam abhavo 'pi phalguh

The King did not desire (na icchan nrpah) the earth, sons, relatives, objects,
wite (ksiti-suta-svajana artha-daran), all difficult to give up (yah
dustyajan), and did not desire his wealth (na icchan Sriyarm) which was
desired by the devatds (prarthyam sura-varaih) and which cast glances
asking to be engaged in his service (sa daya avalokam). That is appropriate
(tad-ucitarn), for even liberation is insignificant (abhavo api phalguh) for
the great devotees (mahatam) whose minds are attracted to serving the
Supreme Lord (madhudvit- seva anurakta-manasam).



Or he fell by the semblance of karma in the form of the deer.

Though the jivanmuktas do not have any false identity, they have a

semblance of false identity.

Similarly those who have developed rati do not have prarabdha-

karma, but have semblance of/praraBdha-Earma i
s coades by
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Or he tell down because ot the infterior (abhasena) tawn, through
auspicious prarabdha-karma._




Under the intluence of his good prarabdha-karma, Bharata took care
of the deer.

yate X €

Otherwise it there had been no gogd karma, he would not have a
desire to care for the deer.

Bharata’s fall however was arranged by the Lord for the purpose of
increasing his Tonging for bhakti after taking birth as a deer and a
brahmana.

The 1 ord has said:



naham tu sakhyo bhajato 'pi jantin
bhajamy amisam anuvrtti-vrttaye
yathadhano labdha-dhane vinaste
tac-cintayanyan nibhrto na veda

But the reason I do not immediately reciprocate the affection of
living beings even when they worship Me, O gopis, is that I want to
intensily their loving devotion. They then become like a poor man
who has gained some wealth and then lost it, and who thus becomes
so anxious about it that he can think of nothing else. SB 10.32.20




He did not think of himsellf.

Death (kalah) arrived, like a snake approaching a mouse hole.



The Case of Priyavrata Maharaj



15.1.1 |
rajovaca
priyavrato bhagavata
atmaramah kathamh mune
grhe 'ramata yan-miulah
karma-bandhah parabhavah

Pariksit said: O sage (mune)! How did the great devotee (katham
bhagavata) and atmarama Priyavrata (priyavrato atmaramah) enjoy
household life (grhe aramata), which is a cause of bondage to
karma (karma-bandhah yan-mulah) and defeats even a pure soul

(parabhavah)?




15.1.2 ]
na ninam mukta-sanganam
tadrsanam dvij arsabha
grhesv abhiniveso 'yam
purisam bhavitum arhati

et

O best of the brahmanas (dvijarsabha)! Persons such as h’{\m

(tadrsanam purnsam), free from material attachments
(mukta-sanganam), should certainly not (na nunam)
become absorbed in family life (grhesv abhiniveso bhavitum
arhati).




15.1.3 |
mahatar khalu viprarse
uttamasloka-padayoh
chaya-nirvrta-cittanam
na kutumbe sprha-matih

O best of brahmanas (viprarse)! Great souls (mahatam)
whose minds (cittanam) are blissfully engaged (nirvrta) in
meditation on the lotus feet of the Lord (uttamasloka-
padayoh), which extinguish sarsara (chaya), are not so
foolish to desire household life (na amatih kutumbe sprha).




15.1.4 |
sams$ayo 'yam mahan brahman
daragara-sutadisu
saktasya yat siddhir abhit
krsne ca matir acyuta

Great brahmana (mahan brahman)! My doubt is that (ayam
samsayah) though he was attached to wile, house and
children (yat dara-agara-sutadisu saktasya), he still attained
perfe&io_n (siddhir abhut) and always thought of Krsna
(krsne ca acyuta matih).




15.1.5 |
Sri-Suka uvaca
badham uktarh bhagavata uttamaslokasya srimac-caranaravinda-
makaranda-rasa avesita-cetaso bhagavata-paramaharsa-dayita-katham

——

kifcid antaraya-v1hatam svar Sivatamari padavim na prayena hinvanti.
— —

Sukadeva said: What you have said is true (badham uktam), but those
whose minds are absorbed (avesita-cetasah) in the sweet taste (makaranda-
rasa) of the lotus feet of the Supreme Lord (bhagavata uttamaslokasya
srimac-carandravinda) do not generally give up (na prayena hinvanti) the
auspicious path (Sivatamarm padavim) of topics of the Lord (katham), who
is dear to the greatest devotees (bhagavata-paramaharmsa-dayita), though

there may be some obstacle (kificid antaraya-vihatam).




Sukadeva accepts the question but refutes it.

[t is true that it is not possible for the atmarama to become attached
to household life and for the person attached to household life to be
attached to Krsna.

But you should not think that the great devotees of inconceivable
character would ever, even temporarily, become attached to material
things.

That is expressed in this verse.



Those whose minds are absorbed in the Lord do not reject the topics
of the TLord which are most dear to the paramahamsas, persons
related to the Lord (bhagavata), though the topics are somewhat
interrupted.

Those topics are the path (padavim) giving happiness to the
devotees, since by that path the devotee attains the Lord.

But does the following verse not show there is an obstacle?




1 10.2.33 ||
tatha na te madhava tavakah kvacid
bhrasyanti margat tvayi baddha-sauhrdah
tvayabhigupta vicaranti nirbhaya
vindyakanikapa-miirdhasu prabho

O Madhava, Supreme Personality of Godhead, Lord of the goddess of
fortune (madhava prabho), if devotees (tavakah) completely in love
with You (tvayi baddha-sauhrdah) sometimes fall from the path of
devotion (kvacid bhrasyantl margdt), they do not fall like nondevotees
(na tatha), for You still protect them (tvayabhigupta). Thus they
fearlessly traverse (wcamntl nirbhaya) the heads of their opponents
and continue to progress in devotional service (vindyakdnikapa-

ha




True, the devotee does not have any obstacle arising from time and
karma.

However there are two types ols;obstacle for the devotees: that
caused by great otfense and that caused by the Lord’s desire.

Great offense is pacitied over a long time after undergoing
appropriate difficulties, or is quickly removed by the mercy of great
devotees.

—
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Examples are Dvividha and Ralideana |




“The Lord’s _desire” means to teach proper conduct to the
devotee, and the obstacle arising {rom the [ord’s desire only
increases|prema in the devotee.]

58

An example is Bharata.

Since Priyavrata did not commit offense, his obstacle arose by
the desire of the Lord.




The Lord taught his devotees by showing through adoration for a
deer that the devotees should not have attachment, though they
may think such attachment is a gogd quality.

It should be understood in the case ol Priyavrata that the Lord
taught that the devotees should tollow the order of superiors though

it is not suitable for bhakti, by showing how Privavrata followed the
order of Brahma.




Theme-I1

Was Bharata Maharaj really afraid

of non-devotee association or was

he trying to set the right example

for others?




(Vs
(oo 2 111.2.45 ||
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- QL Sri-havir uvaca

bhuitani bhagavaty atmany
esa bhagavatottamah

Sri Havis said: The most advanced devotee (esa
bhagavatottamah) sees (yah pasyed) Supreme Lord, one’s
object of worship (bhagavad-bhavam atmanah), within
everything (sarva-bhuitesu), and sees everything in the
Supreme Lord (bhiitani bhagavaty atmany).




He experiences the manifestation of the Lord (bhagavad-bhavam pasSyati) which

he cherishes (atmanah) in all conscious and unconscious objects (sarva-
bhiitesu) as described in the following:

1 11.2.41 ||
kharh vayum agnim salilarh mahim ca
jyotirmsi sattvani diSo drumadin
sarit-samudrams ca hareh Sariram
yat kirh ca bhitarh pranamed ananyah

A person devoted only to the Lord (ananyah) should bow down (pranamed) to
ether, fire, air, water, earth (kham vayum agnim salilam mahirm ca), the sun
and other luminaries (jyotirisi), all living beings, the directions, trees and other
plants (sattvani diSo drumadin), the rivers and oceans (sarit-samudrams$ ca
hareh), seeing them as the body of Krsna (yat kirh ca bhuitarm hareh sariram).



| Madhya 8.267 ||
eka samsaya mora achaye hrdaye
krpa kari’ kaha more tahara niscaye

Ramananda Raya then said that he had but one doubt within
his_heart, and he petiioned the Lord, “Please_be merciful
upon me and just remove my doubt.”




| Madhya 8.268 ||
pahile dekhilun tomara sannyasi-svarapa
ebe toma dekhi muii Syama-gopa-riipa

Ramananda Raya then told Lord Sri Caitanya Mahaprabhu,

“At first I saw You appear like a sannyasi, but now I am seeing
You as Syamasundara, the cowherd boy.




| Madhya 8.269 ||
tomara sammukhe dekhi kancana-pancalika
tanra gaura-kantye tomara sarva anga dhaka

“I now see You appearing like a golden doll, and Your entire
body appears covered by a golden luster.



| Madhya 8.270 ||
tahate prakata dekhon sa-varsi vadana
nana bhave cafcala tahe kamala-nayana

“I see that You are holding a flute to Your mouth, and Your
lotus eyes are moving very restlessly due to various ecstasies.



| Madhya 8.271 ||
ei-mata toma dekhi’ haya camatkara
akapate kaha, prabhu, karana ihara

“I actually see You in this way, and this is very wonderftul. My
Lord, please tell me without duplicity what is causing this.”



| Madhya 8.272 ||
prabhu kahe,—krsne tomara gadha-prema haya
premara svabhava ei janiha niscaya

Lord Sr1 Caitanya Mahaprabhu replied, “You have a deep love
for Krsna, and one who has such deep ecstatic love for the
Lord naturally sees things in such a way. Please take this from
Me to be certain.



| Madhya 8.273 ||
maha-bhagavata dekhe sthavara-jangama
tahan tahan haya tanra sri-krsna-sphurana

“A devotee advanced on the spiritual platform sees everything
movable and inert as the Supreme Lord. For him, everything
he sees here and there is but a manitestation of Lord Krsna.



| Madhya 8.274 ||
sthavara-jangama dekhe, na dekhe tara marti
sarvatra haya nija ista-deva-sphurti

“The maha-bhagavata, the advanced devotee, certainly sees
everything mobile and immobile, but he does not exactly see
their forms. Rather, everywhere he immediately sees manifest

the form of the Supreme Lord.”



He also experiences all entities in the Lord who appears in the
devotee’s heart, since the Lord is their shelter.

@e sees all objects as devotees of the Lor@

This is the uttama devotee.

The gopis are described in this way:




Vana-latas tarava atmani visnur
vyafjayantya iva pu_p_a-phaladhyah
pranata-bhara-vitapa madhu-dharah

prema-hrsta-tanavo vavrsuh sma

G —
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The trees and creepers in the forest (vana-latas tarava) respond by
becoming so luxuriant with fruits and tlowers (pll_]ga-phalad hyah)
that they seem to be manifesting Lord Visnu s earts
(atmani visnurh vyafnjayanfya iva). As their branches bend low with
the weight (pranata-bhara-vitapa), the filaments on their trunks and
vines stand erect out of the_Ec—s'tasy of love of God (pﬁg@a-hrsta-

P

tanavo), and both the trees and the creepers pour down a rain ot
sweet sap (mgd/lg—dh@rﬁh vavrsuh sma). (SB 10.35.9)




Qr_the uttama devotee sees his prema for the Lord in ntities
conscious and unconscious.

The rest is the same.

——

Therefore he offers respect to all entities with devotion because he
thinks that they are all devotees as explained in SB 11.2.40.

Thus it is said:



nadyas tada tad upadharya mukunda-gitam
avarta—laks1ta-man0bhava-bha_&_a-ve&h_
alingana-sthagitam armi-bhujair murarer
grhnanti pada-yugglim kamalopaharah

When the rivers hear the flute-song of Krsna (nadyas upadharya
mukunda-gitam), their minds begin to desire Him (tada tad
manobhava), and thus the tlow of their currents is broken (bhagna-
vegah) and their waters are agitated, moving around in
whirlpools(avarta-laksita). Then with the arms of their waves (Qirmi-
bhujair) the rivers embrace (alingana-sthagitam) Murari's lotus feet
(murarer pada-yugalarh) and, holding on to them (grhnanti),

present offerings of lotus flowers (kam_gloPaharah). (SB 10.21.15)




The queens also say:
kurari vilapasi tvam vita-nidra na Sese
svapiti jagati ratryam iSvaro gupta-bodhah
vayam iva sakhi kaccid gadha-nirviddha-ceta
nalina-nayana-hasodara-lileksitena

O kurart bird (kurari), you are lamenting (vilapasi tvam). Now it is
night (ratryam), and somewhere in this world (jagati) the Supreme
Lord (isvaro) is asleep (svapiti) in a hidden place (gupta-bodhah).
But you are wide awake (vita-nidra), O friend (sakhi), unable to fall
asleep (na sese). Is it that, like us (kaccid vayam iva), you have had
your heart pierced to the core (gadha-nirviddha-ceta) by the lotus-
eyed Lord’s (nalina-nayana) munificent (udara), playtul (lila) smiling
glances (hasa 1ksitena)? (SB 10.90.15)



