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5.18.20



Verse, Translation and
Purport



15.18.20 ||
sa vai patih syad akutobhayah svayam
samantatah pati bhayaturar janam
sa eka evetaratha mitho bhayam
naivatmalabhad adhi manyate param

He alone who is never aftraid but who, on the contrary, gives
complete shelter to all fearful persons can actually become a husband
and protector. Therefore, my Lord, you are the only husband, and no
one else can claim this position. If you were not the only husband,
You would be afraid of others. Theretore persons learned in all Vedic
literature accept only Your Lordship as everyone's master, and they
think no one else a better husband and protector than You.




Here the meaning of husband or guardian is clearly explained, people
want to become a husband, a guardian, a governor or a political leader
without knowing the actual meaning of such a superior position.

There are many people all over_the world—indeed, throughout the
universe—who claim for some time that they are husbands, political
leaders or guardians, but in due course of time the Supreme Lord
desires their removal from their posts, and their careers are
immediately finished.

Therefore those wha are actually learned and advanced in spiritual life
do not accept any leader, husband or maintainer other than the
Supreme Personality of Godhead.




Lord Krsna personally states in Bhagavad-gita (18.660), aharh tvam
sarva-papebhyo moksayisyami: "l shall deliver you from all sinful
reactions."

a—

Krsna is not afraid of anyone.

On the contrary, everyone is atraid of Krsna.

Therefore He can actnally give protection to a subordinate living
entity.




Since so-called leaders or dictators are completely under the control of
material nature, they can never give complete protection to others,
although they claim this ability due to false prestige.

Na te viduh svartha-gatir hi visnum: [SB 7.5.31] people do not know
that real advancement in life consists of accepting the Supreme
Personality of Godhead as one's master.

Instead of deceiving themselves and others by pretending to be all-
powertul, all political leaders, husbands and guardians should spread
the Krsna consciousness movement so that everyone can learn how to
surrender to Krsna, the supreme husband.




15.18.19 ||
striyo vratais tva hrsikesvaram svato
hy aradhya loke patim asasate 'nyam
tasam na te vai paripanty apatyam
priyam dhanayumsi yato 'sva-tantrah

Worshipping you (tva aradhya), Hrsikesa, the natural controller of
the senses (svatah hrsika 1Svaram), by performing vows (vrataih),
women in this world (loke striyah) ask for a husband other than you
(anyam patim asasate). The husbands cannot protect (te vai na
paripanty) their children (tasarm apatyam), wealth or duration of life
(priyarh dhana ayarnsi) because they are dependent (yato asva-
tantrah).




Laksmi has pure bhakti. Other women, with mixed bhakti, lament.

They worship you, the Lord, who is also their husband, but ask for a
ditterent husband.



15.18.20 ||
sa vai patih syad akutobhayah svayam
samantatah pati bhayaturam janam
sa eka evetaratha mitho bhayam
naivatmalabhad adhi manyate param

Since the Lord by nature has no fear (akutobhayah svayam), he
protects all persons (samantatah bhayaturam janam pati). He alone
should be the husband (sa eka eva vai patih syad). Otherwise there js
mutual fear (itaratha mitho bhayam). The wise do not accept
anything better (na eva adhi manyate param) than attaining you

(atma labhad).




These women do not know the meaning ot the word husband (pati).

How can a person who cannot protect himself protect (pati) another
person (wife)?

First of all, he should have no fear of anything.

You alone are that person.

They take another meaning of husband (itaratha).



Or itaratha can have a locative sense, meaning “in another case.”

In another case, all the leaders, protectors of citizens have fear of each
other.

Thus the citizens have fear.

That actually is not protection.




Those learned in scriptures consider that there js no greater object

that attaining Paramatma, you (atma-labhat).

All other attainments are not as great as attaining you.

You actually are worthy of the word husband or protector.




Section-I

Choosing a Worthy
Husband!!!



Section-11 — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.8 || ot & e
tatas cavirabhiit sdksdc EllesdiC i
chri rama bhagavat-para Gite & Lovd NER Yo
ranjayanti disah kantya g
vidyut saudamani yatha

Then there appeared Rama (tatas cavirabhiit rama), the embodiment of
wealth (saksat sri), whqo_became more attractive than previously
(bhagavat-para), just as lightning arising from the crystal mountain
becomes more attractive than previous lightning (vidyut saudamani

yatha). She charmed the directions with her luster (ranjayanti disah
kantya).




Rama is the embodiment of wealth (saksat sr1).

Rama means “one who gives pleasure to the Lord.”

She appeared as the beloved wite of the Lord.

She was superior in form than previously forms (bhagavat-para),
because this form was a direct expression of all good fortune:

N




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

1 8.8.9 ||
tasyarir cakruh sprham sarve
sasurdasura-manavah
ripaudarya-vayo-varna-
mahimaksipta-cetasah

The minds (cetasah) of the devatas, demons and humans (sura asura
manavah) were not attracted (ma aksipta) to the greatness of her beauty,

her bodily features, her_youth, or her complexion (riipa-audarya-vayo-

varna mahi). They all desired wealth from her (sarve tasyam sprham
cakruh).




They became attracted to l.aksmi, the form of wealth just described,
but not to the other form described in verse 25 where she is described

as the mother of the universe.

Their minds were not attracted (ma aksipta) by the greatness (mahi)
of her beauty, nobility, youth and complexion, since they all desired
enjoyment of a kingdom from her.




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

1 8.8.10 ||
tasyda asanam daninye
mahendro mahad-adbhutam
miirtimatyah saric-chrestha
hema-kumbhair jalam suci

Indra brought (mahendro daninye) a great astonishing throne (mahad-
adbhutam dsanam) for her (tasya). All the rivers of sacred water
personified (miirtimatyah sarit-srestha) brought pure water (Suci jalam)

in golden water pots for Laksmi (hema-kumbhair).




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

] 8.8.11 ||
abhisecanika bhimir
aharat sakalausadhih
gavah paiica pavitrani

vasanto madhu-madhavau

The earth collected all the herbs (bhumir aharat sakala ausadhih)
suitable for installing her (abhisecanika), The cows (gavah) delivered
five products, namely milk, yogurt, ghee, urine and cow_dung (paica
pavitrani), and spring personified (vasantah) collected flowers and fruits
from the months of Caitra and Vaisakha [April and May] (madhu-

madhavau).




Section-11 — Appearance of Lakshmi and her Svayamvara (8-29)

18.8.12 ||
rsayah kalpayam cakrur
dbhisekam yatha-vidhi
jagur bhadrani gandharva
natyas ca nanrtur jaguh

The sages performed the bathing ceremony (rsayah abhisekam kalpayadm
cakrur) as_directed in the scriptures (yatha-vidhi). The Gandharvas
chanted auspicious prayers (jaguh bhadrani gandharva) and the dancers

danced and sang (natyas ca nanrtur jaguh).




Section-11 — Appearance of Lakshmi and her Svayamvara (8-29)

1 8.8.13 ||
megha mrdanga-panava-
murajanaka-gomukhan
vyanddayan sankha-venu-
vinas tumula-nihsvanan

The clouds in personified form played drums (megha vyanadayan),
known as mrdangas, panavas, murajas, anakas, and vinas, and blew
conch, gomukhas, and flutes (Sankha-venu), which made a tumultuous

sound (tumula-nihsvanan).




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.14 ||
tato 'bhisisicur devin
sriyarir padma-karam satim
digibhah purna-kalasaih
sitkta-vakyair dvijeritaih

Thereafter (tatah), the elephants of the directions (dig ibhah) bathed the
personification of wealth (abhisisicur devim Sriyari) and the chaste form
holding a lotus (padma-karari), who was dedicated to Visnu (satim),
using full pots of water (purna-kalasaih) purified by Vedic mantras
chanted by brahmanas (dvija iritaih sikta-vakyaih).




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.15 ||
samudrah pita-kauseya-
vasasi samupdharat
varunah srajam vaijayantim
madhuna matta-satpadam

The ocean (samudrah samupaharat) supplied the upper and lower
portions of a yellow silken garment (pita-kauseya vasasi). Varuna

(varunah) presented flower garlands (srajari vaijayantim) surrounded
by bees, drunken with honey (madhuna matta satpadam).




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.16 ||
bhuisanani vicitrani
visvakarma prajapatih
haram sarasvati padmam
ajo nagas ca kundale

Visvakarma (visvakarma), one of the Prajapatis{prajapatih), supplied
varieties of decorated ornaments (bhiisanani vicitrani). The goddess of
learning, Sarasvati, supplied a necklace (haram sarasvati), Lard Brahma
supplied a lotus jlower (padmiam ajah), and the inhabitants of Nagaloka
supplied earrings (nagas ca kundale).




Section-1I — Appearance of Lakshmi and her Svayamvara (3-29)

| 8.8.17 ||
tatah krta-svastyayanotpala-srajam
nadad-dvirephdm parigrhya panina
cacdla vaktram sukapola-kundalam
savrida-hasam dadhati susobhanam

Thereafter (tatah), Laksmi, eternally under the shelter of Nardayana
(krta-svastyayana), began moving about (cacdla), holding in her hand a
garland of lotus flowers (utpala-srajam panind), which were surrounded
by humming bumblebees (parigrhya nadad-dvirephain). Smiling with
shyness (sa-vrida-hdsani), her cheeks decorated by her earrings
(sukapola-kundalam), she looked extremely  beautiful(dadhati

susobhanamj. >




The Supreme Lord is the shelter of both forms of Laksmi.

Svasti_ayana means “she has as her abode the chest of Narayana,
which is always auspicious.”

This has been accomplished from time without beginning (krta).

Though her reflection which seems to be materially situated gives
wealth to Brahma and others, this form is also beyond the gunas and

is actually spiritual wealth.




She eternally takes shelter of Narayana.

From time without beginning, she does not accept the material gunas, and is

naturally filled with prema.

She is situated as the consort of Visnu, giving him happiness in all his senses.

@) Meter & Univote (D) PO SnTton & wita)ily

These two torms appeared from the milk ocean and then became one.

She moved about to select Narayana as her eternal consort.



Section-11 — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.18 ||
stana-dvayam catikrsodari samari
nirantaram candana-kunkumoksitam
tatas tato nipura-valgu Siijitair
visarpati hema-lateva sa babhau

Her two breasts (stana-dvayarin), which were symmetrical with no space
between (samam nirantaram), were covered with sandalwood pulp and
kunkuma powder (candana-kunkuma uksitam), and her waist was very
thin (ati-krSa-udari). As she walked through the assembly (visarpati
tatas tato), her ankle bells s_jingling sojtly (niipura-valgu siiijitair), she
appeared like a moving creeper of gold (sa hema-lata iva babhau).




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

1 8.8.19 ||
vilokayanti niravadyam atmanah
padam dhruvam cavyabhicari-sad-gunam
gandharva-siddhasura-yaksa-carana-
traipistapeyadisu nanvavindata

Examining persons (vilokayanti) among the Gandharvas, Yaksas,
demons, Siddhas, Caranas and dev_cﬂg;_(t[@pistapeyaﬁ@, Laksmi
could not find a faultless (manvavindata niravadyam atmanah), eternal
shelter (padam_dhruvam) with fixed auspicious qualities (avyabhicari-

sad-gunam). O fFaurtien Crred WL QU QicTows
= @ Gomal SL.e\ten @ Quol i 41es.




Of the two forms of Laksmi which merged together, the form of
wealth made a show of selecting a suitable husband with excellent
qualities just as in other svayamvaras the bride considers the good a
bad qualities of the contenders, in order to show to all the people the
superiority of Visnu above all others.

She did not find her shelter (padam) among them.

That shelter should be without fault (niravadyam), eternal (dhruvam)
and having qualities permanently fixed which are most auspicious.




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.20 ||
ninam tapo yasya na manyu-nirjayo
jianam kvacit tac ca na sanga-varjitam
kascin mahams tasya na kama-nirjayah
sa iSvarah kim parato vyapasrayah

Some have austerity (nitnar tapo), but have not conquered anger (yasya
na manyu-nirjayo). Some have knowledge (jiianam kvacit) but have not
given up attachment (na_sanga-varjitam). Some have power (kascin
mahan) but have not controlled lust (tasya na kama-nirjayah). How can
a person without shelter from enemies (sah_kim parato vyapdasrayah) be
considered the Supreme Lord (isvarah)?




In three verses Laksmi in the form of wealth thinks to herselt the
reason for not selecting anyone on seeing the good qualities linked
with faults.

Durvasd and others cannot control anger. Thus their austerity is
useless.

Some persons like Brhaspati have knowledge but it is not without
material attachment. Thus it is useless.




Some like Brahma have great power, but they also have lust. Thus
their greatness is useless.

How can persons like Indra who became without shelter from
enemies be the Supreme Lord?




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.21 ||
dharmah kvacit tatra na bhiita-sauhrdam
tyagah kvacit tatra na mukti-karanam
viryam nda pumso 'sty dja-vega-niskrtam
na hi dvitiyo guna-sanga-varjitah

Some have dharma (dharmah kvacit), but are not friendly to all beings
(na_bhiita-sauhrdam). Some indulge in charity (tyagah kvacit) but are
not interested in liberation (na mukti-karanam). Some have strength
(viryam_puriisah) but cannot prevent the attack of time (na_asty aja-

vega-niskrtam). Some are devoid of attraction to material and spiritual

qualities (guna-sanga-varjitah), but cannot be a suitable companion (na
hi dvitiyo).




Some, the karmis like Sukracarya, have dharma, but are not friendly to
all beings since they are interested in material facility, such—asbeing a

priest for demons. Thus their dharma is useless.

Some give in charity (tyagah) like Daksa, but they are not interested in
liberation. Thus their charity is useless.

Some have strength like Sumbha and Nisumbha, but they cannot stop
the force of time.




Some are detached from all material and spiritual qualities, like the
Kumaras, but they cannot be suitable companions, because her
spiritual form and fragrance would be useless for them!.




Section-11 — Appearance of Lakshmi and her Svayamvara (8-29)

1 8.8.22 ||
kvacic cirayur na hi sila-mangalam
kvacit tad apy asti na vedyam ayusah
yatrobhayam kutra ca so 'py amangalah
sumangalah kasca na kanksate hi mam

Some have long life (kvacic cirayur) but do not have piety or auspicious
qualities (na_hi Sila-mangalam). Some_have both (kvacit tad apy asti),
but do not have long life (na vedyam ayusah). Somae have long life and
piety (yatra ubhayam), but do not have auspicious qualities (kutra ca

sah apy amangalah). The person with actual auspicious qualities does
not care for me (sumangalah kasca na kanksate hi mam).




Some like have long life, but do not have good conduct or

auspiciousness.

By having a (demon rrlgtu@ their conduct is not proper. They are
without auspiciousness by being the enemy of Indra.

Some like the sons and daughters of Manu have proper conduct and
auspicious qualities, but they do not have long life since they are
human.




Where there is good conduct and long life as in Siva, there is
inauspicious actions such as living where dead bodies are burned.

She then indicates the Lord with the word sumangalah.

The faults are by their nature inauspicious. The good qualities,
because they are material, are temporary, and thus inauspicious. Thus
all those faults and good qualities are inauspicious.




After pointing out faults in each type of person she then points out a
fault which indicates praise for Visnu.

He who has actual auspiciousness does not care for me.

Disregard for all things is here considered a great quality.




Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.23 ||
evar vimrsyavyabhicari-sad-gunair
varam nijaikasrayatayagundasrayam
vavre varam sarva-gundir apeksitam
rama mukundam nirapeksam ipsitam

In this way, after full deliberation (evam_vimrsya), since his qualities
were fixed @yya@@) and he was independent (nija eka
asrayataya), the goddess of fortune accepted as her husband
(vavre varam) excellent, most desirable Mukunda (mukundarm varar
ipsitam), endowed with all good qualities (sarva-gunair apeksitari) and

no material qualities (agunasrayam), who was not dependent on her
(nirapeksam).




Considering in this way Rama selected Mukunda as her husband.

“But it he is inditferent to her, she should be inditferent to him.”

But he is endowed with (apeksitam) all qualities such as the mystic
power of anima.

She thought as follows.




“Though the Lord is by nature indifferent, he does not neglect
(apeksitam) his mystic powers though they are dependent on him.
Similarly, he will not neglect me. Though he is indifferent, he will
not neglect me. I can be successtul by serving him.What is the use of

materlal persons?”

He is the best, having the best qualities which are eternal
(avyabhicari-sad-gunaih).

He is without material qualities.

[ accept him because he is his own shelter (nijaikasrayataya).



Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

| 8.8.24 ||
tasyamsa-desa usatim nava-kaija-malam
madyan-madhuvrata-varitha-giropaghustam
tasthau nidhaya nikate tad-urah sva-dhama
savrida-hasa-vikasan-nayanena ydta

Laksmi_placed upon his shoulders (tasya amsa-desa nidhaya) the
beautiful garland of newly grown lotus flowers (usatirh nava-kaija-
malam,), which was surrounded by humming bumblebees searching for
honey (madyan-madhuvrata-variutha-giropaghustam). She remained
standing by his side (tasthau nikate), with a shy smile and flashing eyes
(savrida-hasa-vikasan-nayanena), and then attained her shelter on his
chest (tad-urah sva-dhama yata).




Placing on his shoulders an attractive (usatim) garland, she remained
silent beside him at first.

Visnu understood her desire, and then she attained his chest, her
abode (sva-dhama), unseen by others.



Section-II — Appearance of Lakshmi and her Svayamvara (8-29)

1 8.8.25 ||
tasyah sriyas tri-jagato janako jananya
vakso nivasam akarot paramar vibhiiteh
srih svah prajdah sakarunena niriksanena
yatra sthitaidhayata sadhipatims tri-lokan

The chest of the creator of the three worlds (tri-jagato janako vaksah)
became the supreme shelter of Laksmi (tasyah sriyah nivasam akarot),
who is the mother of the three worlds (jananya) and is personified wealth
(paramarir vibhiiteh). Situated there (yatra sthita), personified wealth
(srih) gave prosperity (eidhayata) to the three worlds (tri-lokan) and to
her offspring the devatas (svah prajah sadhipatin), by her merciful
glance (sakarunena niriksanena).



This verse describes the abode ot the two types of Laksmi.

His chest became the abode of the mother of the three worlds, the dear
consort ot Visnu.

And his chest became the eternal (paramam) abode of Laksmi as the
personification of wealth (vibhateh).

Brahma, Indra and others become the abode of wealth, but that abode
is secondary and temporary. This is clarified.



On his chest the form of wealth (srih) gave prosperity to her ottspring,
Brahma and others.

This means she is situated in Brahma and Indra also as wealth.

The oftspring are described: they are the protectors of the planets.



Section-I1

Krsna is the Perlect
Husband!!!



Bhakti Rasamrita Sindhu



Of the Prema Bhaktas, worshippers of Govinda are the best

tatrapy ekantinam Srestha
govinda-hrta-manasah
yesam Srisa-prasado 'pi

mano hartum na saknuyat

Among the devotees who are dedicated solely to serving the Lord in
prema (tatra apy ekantinam), the devotees whose hearts have been
stolen by Govinda m hrta-manasah) are the best (srestha).
Even the kindness o arayana or other forms of Krsna (srisa-
prasadah gpl) cannot steal their hearts (yesarh mano hartum na
Saknuyat).




Govinda here refers to Krsna, the lord of Gokula.

R Joueheed krsnaya asudevaya
" PRC g devaki-nandana
@ & fanda- gopa—kumaraya N

Zgovmaayanamo namah

[ repeatedly ofter respects (namo namah) to Krsna, the son of
Vasudeva (krsnaya vasudevaya), who gave joy to Devaki (devaki-
nandanaya ca), who was the child of Nanda (nanda-gopa-kumaraya)
and satisfier of the senses of the gopis (govindaya).

The word $risa, meaning the lord (3sa) of the spiritual sky (Sr1),
Narayana. also includes Krsna in His form as the lord of Dvaraka.




Of the Prema Bhaktas, worshippers of Govinda are the best

siddhantatas tv abhede 'pi
srisa-krsna-svariipayoh
rasenotkrsyate krsna-
ritpam esa rasa-sthitih

Though the forms of Visnu and Krsna are non-different according to
the statements of scripture (siddhantatas tu abhede api srisa-krspa-

svariipayoh) Krsna’s form is shown to be superior because ot His
rasas (rasena utkrsyate krsna-rupam), which are endowed with the
highest type of prema (implied). The very nature of His rasas shows
Krsna’s form to be superior (esa rasa-sthitih).




Of the Prema Bhaktas, worshippers of Govinda are the best

The queens other than the principal eight queens (who were satistied

with their relationship with Krsna) describe the supreme

attractiveness of Krsna’s form during the pilgrimage to Kuruksetra.

O_saintly woman, we do not desire dominion over the earth, the
sovereignty of the King of heaven, unlimited facility for enjoyment,

mystic power, the position of Lord Brahma, immortality or even
attainment of the kingdom of God.




Of the Prema Bhaktas, worshippers of Govinda are the best

We simply desire to carry on our heads the glorious dust of
Lord Krsna’s feet, enriched by the fragrance of kunkuma from
His consort’s bosom.

We desire the same contact with the Supreme Lord’s feet that
the young women of Vraja, the aborigine Pulinda women
near_ the grass and the cowherd boys tending the cows
desire—the touch of the dust. (SB 10.83.41-43)




Of the Prema Bhaktas, worshippers of Govinda are the best

The scriptures describe the desire of Laksmi, most famous

among women, |

but even she was not qualified, according to

Kaliya’s wives.

O Lord, we do not know how the serpent Kaliya has attained

this great opportunity of being touched by the dust of Your

lotus feet. For this end, the goddess of fortune performed

austerities for centuries, giving up all other desires and taking

austere vows. (SB 10.16.36)




Of the Prema Bhaktas, worshippers of Govinda are the best

Uddhava has also said the same thing.

The goddess of fortune hersell, along with Lord Brahma and all the
other demigods, who are masters ol yogic perfection, can worship
the lotus feet of Krsna only within her mind. But during the rasa
dance Lord Krsna placed His feet upon these gopis’ breasts. and by
embracing those feet the gopis gave up all distress. (SB 10.47.62)




Brhad Bhagavatamrita



NS, vedokti-tatparya-visesa-gocarah
S’ > Sriman nrsimhah kila vamanas ca
“-v — . . _
W Sri-raghavendro ’pi yad-ams$a-ripah
For Brahma, Rudra, and other demigods (brahma-rudradi) He is

ditficult to realize (yah durlabhah) even in advanced meditation
(samadhi). He can be known ) through the words of the
Vedas (vedokti only when one understands their special purport
Z[tatpargwsesa . Sriman Nrsithha, Sri Vamana ($riman nrsirmhah
kila vamanas ca), and Sr1 Raghavendra ($ri-raghavendro ’pi) are His
plenary expansions (yad-amsa-ripah).




The supremely charming transcendental person Sri Krsna is difficult to
understand.

sreat demigods may know His supremacy theoretically, but they cannot
begin to taste krsna-prema.

. . ..  _ ~ 7. :
All Vedic texts are ultimately descriptions of Sri Krsna, vet His all-attractive
charm is not obviouslin the literal meaning of the Vedic mantraéi nor in their
frtualistic explanations.)

One must discover the secret purport of the Vedas, which is possible only by
the mercy of Sri Krsna’s pure devotees.




Jhanis follow the process of atan-nirasana, negating all inessential concepts,
to find the Supreme gradually 1 His impersonal feature; but to obtain a more
confidential understanding of the Personality of Godhead this neti neti

method is inadequate.

Vaisnavas adore the Supreme Brahman in various aspects of His h;ersonalitﬂ

They worship Him at ditferent times as the avataras Nrsimha, Vamana,
Ramacandra, and so on.

Each Vaisnava has his own favorite form of the Lord, hisista-deva.




Even though Lord Nrysimhha is frightening and prone to_anger, He has many
devotees, who constantly remember how He cared for Prahldda and protected

him from all dangers.

Lord Vamana is also popular even though a dwarl; His devotees remember
how He covered the universe with three steps and displayed His universal
form to Bali.

Countless devotees for millions of years have revered Lord Ramacandra,
remembering His example as a perfect monarch.

But the attraction of each of these avataras is but a reflection of Sri Krsna’s
supreme attractiveness.




All the avataras ot Godhead, finally, are His partial expansions.

Each of them is the absolutely potent Supreme Person, but none of them
exhibits all the aspects of His potency.

Only Sr1 Krsna manifests completely the glories of God.

By the word kila (“indeed”) Narada indicates that Krsna’s primacy among
the forms of Godhead is a well-known tact, established by scripture.

am—

In particular, Srimad-Bhagavatam (1.3.28) declares“



ete cams$a-kalah pumsah
krsnas tu bhagavan svayam

“These avataras (ete) are all parts, and parts of parts (ca armsa-kalah), of the
Supreme Person ({Eumsahﬁ, but Krsna is the original Personality of Godhead
(krsnas tu bhagavan svayam).”

ta—— .

Krsna is superior to Lord Nrsirhha, Lord Vamana, and Lord Raghavendra,
and therefore the Pandavas are superior to Sri Prahlada, Bali, and Hanuman.
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All other incarnations of Godhead (anye avataras ca) expand from
mere portions of His plenary portions (yad-amsa-le’s_a_tgh) Great
gods like Brahma (brahmadayo) are considered His material
opulences (yasya vibhutayo matah). And material nature is His
maidservant (maya ca dasi). Standing always in view ready to serve
Him (yasya i1ksana-vartma-vartini), she enacts the creation,
protection, and destruction of the universe (jagat-srsty-avananta-

karini).




1.5.12
kasminn api prajfia-varair vivikte
gargadibhir yo nibhrtam prakasyate
narayano ’sau bhagavan anena
samyarn kathancil labhate na caparah

Only in some confidential meetings (kasminn api vivikte nibhrtar)

did wise sages (prajngiarair) like Garga (gargadibhir) divulge who
Krsna really is (yah prakasyate): He whom the Personality of

Godhead Narayana only partly equals (
, no_one else even coming close (kathancid labhate

na caparah).




We should not surmise that when Krsna appeared in response to the request of
thédemiggds He did so only as another avatara of Sri Narayana.

Krsna is the original Godhead, superior to Narayana, and Krsna’s devotees like the
Pandavas are superior to Narayana’s devotees, including Garuda and the Lord’s

other attendants in Vaikuntha. ‘/\' ovewi
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Narada mentions that Garga Muni revealed Krsna’s identity “in some confidential
meetings.” f\
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Narada prefers not to mention that these meetings had been-with-Nanda Maharaja;
Nanda’s position as a recipient of ’s mercy is so advanced that his name

should not be mentioned until later, when the discussion reaches a higher level.
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Garga Muni only tactfully §llude‘ﬂi\to Krsna’s supremacy. He said that Krsna
and the Supreme Lord Narayana are equal in some ways.
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These words imly that although Naravana is like Krsna in the sense of also
being the sourte of all incarnations and having a divine body, the Lord of
Vaikuntha is not equal to Krsna in all respects. o

-

Garga reterred to Lord Narayana as bhagavan, and according to Parasara Rsi’s
definition bhagavan refers to that person who fully possesses all authority,
strength, fame, opulence, knowledge, and renunciation.




Narayana means the Personality of Godhead who casts His merciful glance
(ayate) on the multitude of living beings (nara).

By this glance He bestows the potencies of knowledge and action, thus
engaging the jivas in usetul and sanctitying activities.

Only Lord Nardayana equals Krsna in some respects; the secondary
expansions of Godhead do not even begin to equal Krsna.

The creative Purusa form of Visnu is gloritied as the source of all avataras:




etan nanavataranam
nidhanam bijam avyayam

“This Purusa (etad) is the source (nidhanarh) and indestructible
seed (bijam avyayam) of multifarious incarnations within the
universe (nanavataranam).” (Bhagavatam 1.3.5)

But _in spite of belonging to the exclusive category ot @@i
(“source of incarnations”). the Purusa Visnd does not display all-

dttractive, supremeLy sweet pleasure pastimes like Sri Krsna.§




Only Nardayana in Vaikuntha exhibits personal pastimes somewhat

resembling Krsna’s, but these lilas of Vaikuntha cannot match the charm and
intimacy of Krsna’s sports in Goloka Vrndavana.

The real meaning of Garga’s words is hidden: Narayana is similar to Krsna in
the qualities that define the status of God, but He does not share the
unbounded sweetness of Krsna’s appearance and attire, His pastimes, and so
on.



(0 8 QSC@O . — .
< aho Srnuta parvam tu

kesaficid adhikarinam
anena diyamano ’bhun
moksah sthitir iyam sada

Please just hear what I have to say (%ho srnuta): Before (purvam tu),
Krsna gave (anena diyamanah abhaf) the %ift of liberation

only to a qualified few (kesancid adhikarinam). And this has always
been the rule (iyarn sthitir sada).

K~




The Personality of Godhead in His multitude of incarnations
rarely gave liberation.

Most demons killed by Krsna’s avataras had to take birth again
to be turther puritied.



Kalanemi,
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1.5.16-17
alanemir hiranyakso hiranyakasipus tatha &) peeed WY yo¥

hah kumbhakarnas ca tathanye ghétitéh svayamm.w\-m\

SV
-
muktirh na nita bhaktir na datta kasmaicid uttama
prahladaya param datta sri-nrsirhhavataratah

Feud 96X

Hiranyaksa, Hiranyakasipu (kalanemir hiranyakso

hiranyakasipuh), Rivana, Kumbhakarna, _and others (tatha ravanah

kumbhakarnas ca tatha anye) were killed by the Supreme Iord (ghatitah

svayam), |

devotional

but none of them received liberation (muktirh na nita). And pure
service (uttama bhaktih) was given to no -ene (na_datta

kasmaicid

) but_Prahlada (prahladaya param), who received it from the

incarnation Sri Nrsirhha (datta sri-nrsirhhavataratah).




Kalanemi was killed by the Tord of Vaikuntha during a battle between the
demigods and demons.

—

Hiranyaksa was killed by Lord Varaha, HiranyakaSipu by Lord Nrsimha, and
the two brothers Ravana and Kumbhakarna by Lord Ramacandra.

Other Daityas and Raksasas, including relatives of the demons mentioned in
these verses, also met death at the hands of the Supreme Lord.

Nonetheless we know that upon being killed by the Lord none of them

attained liberation, since history records that they all took birth again.




Only in the pastimes of Sr1 Krsna did many demons obtain liberation.

Lord Visnu’s avataras )?arely give liberation, but they even more rarely bestow
pure devotional service.

. B __—
{[his is confirmed by Srila Riipa Gosvami in his Laghu-bhégavatémr@

The Puranas describe only one case in which pure devotional service was
granted—when Lord Nrsimhha blessed Prahlada—and that devotion, at least
according to Prahlada’s own testimony, was mixed with the tendency to

cultivate knowledge.




W 1.5.18-19
%n jambuvan Sriman sugrivo ’tha vibhisanah

/ guho dasaratho ’py ete niinarh katipaye janah
A

raghunathavatare ’smac chuddham bhaktim tu lebhire
viSuddhasya ca kasyapi premno vartapi na sthita

Later, the incarnation Lord Raghunatha (raghunatha avatare)
bestowed pure devotion (nunam asmat chuddham bhaktim tu
lebhire) upon_a Iew (katipaye Janah)—Guha (guho), Hanuman,
Jambavan (hantiman jambuvan), V1bh1sana (vibhisanah), Dasaratha
(dasarathah), and the “blessed Sugriva (§riman sugrlvah) But in
relatlon to those devotees we never hear of prema (kasyapi premno

vartapi na sthita), the utmost stage ol pure devotion (Vm




Some of the participants in Lord Ramacandra’s lilas were not finite living
entities. Lord Rama’s three brothers were incarnations of the masters of
Vaikuntha—Sankarsana, Pradyumna, and Aniruddha.

LATS e Ll Clakvugine

The Lord’s wite, Sitadevi, was directly the goddess Laksmi.

These infallible persons need not rise to the level of love of God, because
they are situated on that level eternally. ]

But some of Lord Ramacandra’s servants who are jivas, His janas (personal
dependents) reaped from His association the benefit of pure bhakti.




Love ol God 1s pure when Iree Irom the material motives oI Karma and jnana.

Lord Devaki-nandana in His-appearance as the Lord of the Raghus granted
such bhakti to only a few of His devotees.

Guha, a king of the Nisadas, became a iriend of Lord Ramacandra’s.

Here Narada says that “even Dasaratha” (dasaratho ’pi) obtained bhakti from
Lord Rama.

- B

Narada qualities his statement in _this way to answer a potential doubt—that

Dasa a Ttun .




After all, Dasaratha had been cursed by a brahmana to sufier separation from
his son, and that separation led to his dying untimely and in lamentation.

Still, he was blessed withpure bhakti by virtue of his intense attachment to

his son Rama.

His apparent sullering is properly understood to be an ecstatic symptom of
transcendental separation from the Personality of Godhead.
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g idanim bhavadiyena

matuleyena no krtah
mukta bhaktas tatha suddha-
prema-sampuritah kati

But now (idanirh) so _many persons (kati) have been granted
liberation (mukta), made devotees (bhaktah krtah), and filled with

pure prema (suddha-prema-sampurltah) all by your maternal
cousin (bhavadlyena matuleyena)!




Even persons who came into casual contact with Krsna gained liberation and
pure devotion, what to speak of the Pandavas, who lived with Krsna
constantly as His intimate friends. —

The Pandavas should not imagine themselves berelt of these benefits.
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atimana marita ye ca

ghatita varjunadibhih
narakarhas ca daiteyas
tan-mahimnamrtarn gatah

And by the power of His glory (tad-mahimna), demons fit for hell
(ye ca naraka arhas ca datiteyéh) have become immortal (amrtam
gatah) after being slain by Him (atmana marita) or by such
companions as Arjuna (arjunadibhih va ghatita).




From infancy Krsna killed many demons, beginning with the witch Piatana.

Arjuna and other devotees also killed demons, and kirhg_s who were partial
incarnations of demons, like Karna and Duryodhana.

E——

These demons and inimical kings were candidates for punishment in hell
because they were active opponents of the Vaisnavas.

pr—

But_despite being destined for hell, by the transcendental influence of Sri
Krsna they obtained liberation.

In the words ol Srimad-Bhagavatam (2.7.34—35)?)



12.7.34-35 ||
ye ca Ipralamba-khara—dardura—keéy—arista—
mallebha-karnsa-yavanah kapi-paundrakadyah |
anye ca Salva-kuja-balvala-dantavakra-
saptoksa-sambara-vidaratha-rukmi-mukhyah ||

ye va mrdhe samiti-salina atta-capah
kém—Hoia-matsya—kuru-srjljgy;lzaikayéd&ah |
yasyanty adarSanam alam bala-partha-bhima-
vyajahvayena harina nilayam tadiyam ||

The demons headed by Pralambha, Dhenuka, Baka, Kesi, Arista, the wrestlers,
Kuvalayapida, Kamsa, Kalayavana, Dvivida, Paundraka, Silva, Narakasura, Balvala,
Dantavakra, the seven bulls, Sambara, Vidaratha and Rukmi, as well as those with bow
in hand glorious in fighting on the battlefield, such as the Kambojas, Matsyas, Kurus,
Sriijayas, and Kaikayas will attain sayujya or Vaikuntha by the Lord or through his
instruments Balarama, Arjuna, Bhima and others.



Lord Balarama killed Dhenuka, Dvivida, Balvala, and others; Pradyumna
killed Sambara; Mucukunda killed Kalayavana; and Bhima, Arjuna, and other
devotees killed enemies like the king of Kamboja.

But actually Krsna Himselt killed these demons.

Krsna simply acted through the agency of His devotees to let them share the
glories ol His acts.




cop W¥e SO Rewes 1.5.22-23
‘AM apa-jhana-para munayo ye ’rtha-sadhakah
> “@: viSvamitro gautamas ca vasistho ’pi tatha pare
vy

g = e kuruksetra-yatrayam gatva krsna-prasadatah
bhaktim tarh prarthya tam prapya-bhavams tad-bhakti-tatparah

Thoughttul sages (ye munayah) like Visvamitra, Gautama, and Vasistha
(Viéyamitro gautamas ca vasistho pi tatha pare) were intent on austerities,

mantra meditation, and spiritual knowledge (tapo-japa-jiana-para). They had
various goals in life (artha-sadhakah). But while they were on pilgrimage at

Kuruksetra (te kuruksetra-yatrayam gatva) Sri Krsna_mercifully inspired
them (krsna-prasadatah) to pray to Him im for pure devotion (bhaktim tam

prarthya) Thus they obtained it (tam prapya) and became fully dedicated 1o
His devotional service (tad-bhakti-tatparah abhavan).




Visvamitra is an especially austere sage, Gautama an expert chanter of
mantras, and Vasistha a deep knower ot spiritual philosophy.

Prior to meeting [ .ord Kysna, they were not pure devotees but were seeking

success on_the paths of mundane religiosity, prosperity, enjoyment, and
liberation.

Puritied and inspired by seeing Krsna at the holy site of Kuruksetra, these

three and other sages submitted a transcendental request, which we find
recorded in Srimad-Bhagavatam (10.84.26):




tasyadya te dadrSimanghrim aghaugha-marsa-
tirthaspadarh hrdi krtam su-vipakva-yogaih
utsikta-bhakty-upahatasaya-jiva-kosas
capur bhavad-gatim athanugrhana bhaktan

“Today (adya) we have directly seen (dadrsima) Your feet (te anghrim), the
source of the holy Ganges, which washes away volumes of sins (aghaugha-
marsa-tirthaspadar). Perfected yogis (su-vipakva—yoggih) can at best
meditate upon Your feet within their hearts (hrdi krtam). But only those who
render You wholehearted devotional service (utsikta-bhakty) and in this way
vanquish the soul's covering—the material mind (upahata asaya-jiva-
kosah)—attain You as their final destination (ca apuh bhavad-gatim).

Therefore kindly show mercy to us (atha anugrhana) Your devotees

(bhaktan).” T




Srila Sridhara Svami explains in his commentary on Srimad-Bhagavatam that
the sages considered their audience with Krsna the ultimate reward fortheir
accumulated religious achievements.

Aware of their exceptional good fortune, they dared to ask Krsna for the
tavor of pure devotional service.

In case Krsna might try to dissuade them, saying, “Why do you need
devotional service? Just continue performing austerities as you always have,”
they reminded Krsna that in the past the coverings of the gross and subtle
bodies were transcended only by His pure devotees, not by impersonalist
ascetics.
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v ; latadayah

gatas taru-latadayal

Suddha-sattvika-bhavaptya
tat-prema-rasa-varsinah

Even immobile creatures (sthavaras ca) in species covered by the
mode of ignorance (tamo-yoni- gatah)—trees, creepers, and so on
(taru-latadayah)—have been raised to the consciousness of pure
goodness (Suddha-sattvika-bhava aptya). Now those trees and
creepers are raining down a nectar-sap of krsna-prema (taﬁpl_‘sma-
rasa-varsinah).




Plant life is understood to be in the mode of ignorance, because living

entities coming to the plant species lose the power of their active senses.

The trees and creepers of Vrndavana, however, are pure devotees
transcendental to the three modes of material nature, no more covered by
ignorance than any of the inhabitants of that sacred place.

Still, Narada follows the general idea of plant life by describing them as
covered by ignorance.

Or, alternatively, he may be describing the plant life outside Vrndavana in

areas such as Hastinapura.
————




Queen Kunti referred to the condition of the trees and plants in Hastinapura
in her prayers to Krsna:

ime janapadah sv-rddhah
supakvausadh1—v1rudhah
vanadri-nady-udanvanto
hy edhante tava viksitaih

This thriving land (ime jana-padah svrddhah), filled with ripe herbs and
fruit-laden trees (supakva ausadhi-virudhah), forests, mountains, rivers and

seas (vana-adri-nady-udanvanto), has grown prosperous by your glance
(edhante tava viksitaih). (Bhagavatam 1.8.40)



Although originally covered by tamo-guna, the trees and plants of
Hastinapura flourished, achieving the highest treasure of love ol God,

because Krsna simply looked at them.

I

These sub-animal species were uplifted to the pure consciousness called
Suddha-sattva, in which Vaisnavas realize Krsna consciousness.

Or, taking another meaning of the word Suddha-sattvika-bhava, the trees and
plants of Hastinapura manifested the sattvika ecstasies of being stunned,
having one’s bodily hair stand on end, and so on.

They constantly rained down love for Krsna, in tears ot love disguised as
sweet sap. / -




! 1.5.25

he krsna-bhrataras tasya
kirh varnyo ’purva-darsitah
riipa-saundarya-lavanya-
madhuryascaryata-bharah

O Krsna’s brothers (he krsna-bhratarah), how can (klm) the infinite
wonders (apurva-darsitah) of His bodily beauty, His effulgence and
His charm (tasya riipa-saundarya-lavanya-madhurya) be properly
described (Valﬁlh)? Features so attractive have never been seen in
anyone else (é@yaté—bharah).
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apurvatvena tasyaiva
yo vismaya-vidhayakah
tatha lila gunah prema

mahima keli-bhar api

Those unprecedented attractive features of Krsna (tasya _eva
apurvatvena) Te_ave one struck with amazement (yo vismaya-
vidhayakah). So also do His pastimes, His qualities, His pure love
(tatha lila gunah prema), His glorious virtues, and the places where
He sports (mahima keli-bhir api). B




Everything about Krsna is attractive, not only His physical beauty.

Everything He does is playtul and full of variety. His virtues like compassion
are all perfect and unlimited.

And He loves His devotees unconditionally. as they love Him.

He exhibits all the traits of noble character, like concern for unfortunate
persons, and submission to the desires of His devotees.




Sri Vrndavana forest and His other pleasure grounds also attract the hearts of
all who enter.

The Pandavas, whom Narada has addressed as “Krsna’s brothers,” have
certainly realized these truths and are therefore most fortunate among human

beings.




1.5.27

manye ‘travatarisyan na
svayam evam asau yadi
tadasya bhagavattaiva-
bhavisyat prakata na hi

[ think (manye) that had He not descended (yadi evam asau na atra
avatarisyat) in His own original form (svayam), the world would
never have known (na hi prakata bhavisyat) His true identity as the
Personality of Godhead (asya bhagavatta).




There is a l_glcal dllemma\ in this description: If the Supreme Lord’s
superlative charm did not exist before Krsna’s appearance, that charm would

not be eternal. L5146 ®% Suteoesive Qoihn 3 her exXftr (efwe @ '—H.QV,
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It it did exist, then Krsna would not be superior to the other forms of
Godhead.

This apparent contradiction, however, is easily resolved: Before Krsna
appeared in Mathura five thousand years ago, His eternal complete
attractiveness had not been seen in this world for a very long time.




It had been forgotten, even by the Vedic sages and demigods.

Thus, withont the advent of Krsna Himself, no one would have had any idea
of the extent of His perpetual glories.




1.5.28

idanim paramam kastham
praptabhiit sarvatah sphuta
viSista-mahima-Sreni-
madhuri-citratacita

Now (idanim) His identity as God (paramarh kasthar) has been
shown (prapta), for He has appeared (abhiit) in_all His splendor
(sarvatah sphuta), adorned (acita) with His unique glories (viSista-
mahima) and the varied wonders of His charming sweetness
(citrata-Sreni-madhuri).
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krsnasya karunya-kathas tu dire
tasya prasasyo bata nigraho ’pi
kamsadayah kaliya-putanadya

baly-adayah prag api saksino ’tra

We speak of Krsna’s kindness (krsnasya karunya-kathas tu dire),
but even the punishments He metes out (tasya nigrahah api) are
worthy of praise (bata prasasyah). To this there have been many
witnesses (saksinah atra)—including Karnsa (kamsa adayah),
Kaliya, and Patana (kaliya-ptitanadya) and, in the more distant past
(prag api), Bali and others (baly-adayah).




While Kamsa was ruling Mathura, the dread of being killed by Krsna
tormented him constantly.

But as a side-effect of this involuntary meditation, Karhsa hecamecompletely

Krsna conscious.

Sukadeva Gosvami describes:




asinah samvisarhs tisthan
bhunjanah paryatan piban
cintayano hrsikesam
apasyat tan-mayam jagat

While sitting on his throne or in his sitting room, while lying on his bed, or,
indeed, while situated anywhere (asinah samvisars tisthan), and while
eating, sleeping or walking (bhunjanah paryatan mahim), Karsa saw only
his enemy, the Supreme Lord., Hrsikesa (hrsikesam apasyat). In other
words, by thinking of his all-pervading enemy, Karhsa became untavorably
Krsna conscious (cintayano tanmayam jagat). (Bhagavatam 10.2.24)




At the time of Kamsa’s death, Krsna dragged him from his platiorm in the
arena and jumped on his chest.

Thus, as Kamsa lett his body he was able to feel Krsna’s foot on his chest and
see Krsna’s blessed face.

After Karisa’s death, Krsna arranged a royal funeral, attended by the Yadu
princes, the cowherds of Vraja, and Lord Krsna Himsell.

Like a dear friend of the family, Krsna further consoled Karnsa’s widows and

granted the vacant throne to Karsa’s father, Ugrasena.




Being punished by Krsna also_spiritually benefited many allies of Karhsa,
including the wrestlers of Mathura and kings like Jarasandha.

Only the most malevolent enemies of the Lord, namely Sisupala and
Dantavakra, failed to obtain His full mercy during their lives.

[ —

These two demons displeased Krsna by committing offenses against
brahmanas, but because the demons were actually His eternal servants in
disguise, in the end they also received His mercy.




Opponents like the wrestlers Cantira and Mustika were less culpable.

Fighting against Krspa under Karmsa’s orders_they had become infected by
Kamsa’s envious spirit.

g

Still, the wrestlers were allowed to enjoy the favor of being embraced by
Krsna during combat, , just like the cowherd boys of Vraja in their mock fights
with Krsna. Krsna also honored the wrestlers by conducting their funerals:




raja-yosita asvasya
bhagaval loka-bhavanah
yam ahur laukikimm samstharm
~ hatanarh samakarayat

“After consoling the royal ladies (raja-yosita asvasya), Lord Krsna,
sustainer of all the worlds (bhagavan lgka-bhavanah), arranged
(samakarayat) for the prescribed funeral rites to be performed (ygl__m

ahur hatanam laukikim samstham).” (Bhagavatam 10.44.49)




Lord Balardma repeatedly captured Jarasandha in combat but each time
released him, just to glority Jardsandha’s prowess.

Krsna, Balarama, and Their friends paid a personal visit to Jarasandha’s
palace to forever establish his Teputation as a great follower of brahminical
culture and a great giver of charity.

Paundraka and other enemies of the Lord received similar mercitul
treatment.

In Text 21, by the words dtmana maritdh (“all killed by Him in person”),
Narada has implied that they all attained liberation.

/




Narada further confirmed this in a conversation with Krsna’s tather, Vasudeva:

————

111.5.48 ||
vairena yar nrpataval siSupala-paundra-
salvadayo gati-vilasa-vilokanadyaih
dhyayanta akrta-dhiyah $ayanasanadau
tat-samyam apur anurakta-dhiyarm punah kim

Inimical kings (nrpatayah) like Sisupala, Paundraka and Salva (sisupala-paundra-
salvadayo) while they were lying down, 51tt1ng or engaging in other activities (Sayana-
asana-adau), enviously meditated (vairena dhyayanta) upon the bodily movements of
the Lord (gati), his sporting pastimes (vilasa), and his loving glances (vilokanadyaih).
Being thus always absorbed in Krsna (yam akrta-dhiyah), they achieved positions in the
spiritual world (tat-samyam fl[_)l_lll). What then can be said of the benedictions offered to
those who constantly fix their minds on Lord Krsna in a favorable, loving mood
(anurakta-dhiyarh punah kim)?




Demons who invaded Krsna’s sacred land of Gokula obtained from Krsna
even greater mercy than the kings who opposed Him in Mathura and
Dvaraka.

Kaliya was blessed with the touch ot Krsna’s limbs more thoroughly than the
wrestlers in Kamsa’s arena.

While Krsna enthusiastically danced on Kaliva’s heads, the serpent received
Vrndavana dust directly from Krsna’s feet, a benefit that Kaliya’s wives
praised in ecstasy:




kasyanubhavo ’sya na deva vidmahe
| tavanghri-renu-sparasadhikarah
yad-vanchaya s$rir lalanacarat tapo
vihaya kaman su-ciram dhrta-vrata

“O Lord (deva), we do not know (na_vidmahe) how the serpent
Kaliya has attained this great opportunity (kasyanubhavo asya) of
being touched by the dust of Your lotus feet (tavanghri-renu-
sparasa-adhikarah). For this end (yad-vanchaya), the goddess of
fortune (srih 1a131_1_5:1) performed austerities (acarat tapah) for
centuries (su-ciram), giving up all other desires (vihaya kaman) and
taking austere vows (dhrta-vrata).” (Bhagavatam 10.16.36)




Thus Kaliya received special mercy, for Krsna used each one of Kaliya’s heads
as a dancing stage.

Krsna also aeceepted worship and prayers from Kaliya, issued him personal
orders, and granted him the island of Ramanaka, where he could live free
from fear of his archenemy Garuda.

Indeed, by leaving the mark of the Sudarsana disc on Kaliya’s heads, Krsna
arranged for Kaliya to gain Garuda’s friendship and respect.

Krsna allowed Putana to enter Gokula respectably, appearing among the
cowherds dressed as a first-class lady.

T m—




At the beginning of Sukadeva Gosvamrs description of Piitand’s encounter

with Krsna, we are told:

na yatra Sravanadini
rakso-ghnani sva-karmasu
kurvanti satvatam bhartur
yatudhanyas ca tatra hi

My dear King, wherever people in any position perform their occupational
duties of devotional service by chanting and hearing [Sravanam kirtanam
visnoh SB 7.5.23] (yatra satvatam bhartur rakso-ghnani sravanadini sva-
karmasu kurvanti), there cannot be any danger from bad elements (na tatra
yatudhanyah). Therefore there was no need for anxiety about Gokula while

the Supreme Personality of Godhead was personally present (implied).
(Bhagavatam 10.6.3)



In other words, the witch Patana posed no threat to the inhabitants of
Gokula. Krsna allowed her to enter simply to give her His mercy.

Krsna placed His lotus feet, the object of Lord Brahma’s meditation, on
Patana’s lap and allowed her to caress Him.

By this, Yasoda and Rohini were greatly astonished:




tam tiksna-cittam ati-vama-cestitam
viksyantara kosa-paricchadasi-vat
vara-striyam tat-prabhaya ca dharsite
niriksyamane janani hy atisthatam

Qnce upon a time (ekada), Patana Raksasi (sa putana), who could
move according to her desire (kama-carini) and was wandering in
outer space (khe-cary utpatya), converted herself by mystic power
into a very beautitul woman (yositva mayaya atmanam) and thus
entered Gokula, the abode of Nanda Mahardja (nanda-gokulam
pravisat). (Bhagavatam 10.6.9)




Thanks to having the opportunity to treat Krsna as her infant, Patana became
His mother eternally, as several authorities in Srimad-Bhagatavam affirm.

According to Sukadeva Gosvami:

putana loka-bala-ghni

‘raksasi rudhirasana

jighamsayapi haraye
stanam dattvapa sad-gatim

Patana was always hankering for the blood of human children (ptitana loka-
bala-ghni raksasi rudhirasana), and with that desire she came to kill Krsna
(jigharisayapi haraye); but because she offered her breast to the Lord
(stanam dattva), she attained the greatest achievement (apa sad-gatim).
(Bhagavatam 10.6.35)




And in the words of Sri Uddhava:

aho baki yam stana-kala-katam
jigharnsayapayayad apy asadhvi
lebhe gatirh dhatry-ucitara tato ‘nyam
kam va dayalurh $aranam vrajema

Oh! Evil Patana (aho asadhvi baki), who ottered her poisonous breast (yam
stana-kala-kiitamm) to Krsna to drink (apayayat) with the intention of killing
him (jighamsaya api), attained the position (lebhe gatim) of a nurse in the
spiritual world (dhatri-ucitarh). Who else is so merciful(tatah anyad kam va
dayaluri)? I surrender to him (Saranam vrajema)! (Bhagavatam 3.2.23)




Even Pitand’s dead body, restored

to the horrible form of a witch, was

sanctified as Krsna’s playground:

balar ca

tasya urasi

kridantam akuto-bhayam

gopyas tirnam samabhyetya

~jagrhur jata-sambhramah

Without fear (akutobhayam), the child Krsna was playing on the upper

portion of Patana Raksasi's breast (|

balam ca tasya urasi kridantam), and

when the gopis saw the child's wonc

erful activities, they immediately came

forward (gopyas turnam samabhyetya) with great jubilation and picked Him

up (jigﬁu_l;jgta-sambhraméh). (Bhagavatam 10.6.18)




And when her corpse was burned, it gave off a tfragrance like precious aguru,
which spread in all directions:

dahyamanasya dehasya
dhumas caguru-saurabhah
utthitah krsna-nirbhukta-

sapady ahata-papmanah

Because of Krsna's having sucked the breast of the Raksasi Putana (krsna-
nirbhukta), when Krsna killed her she was immediately freed of all material
contamination (sapady ahata-papmanah). Her sintul reactions automatically
vanished, and therefore when her gigantic body was being burnt
(dahyamanasya dehasya), the smoke emanating from her body was fragrant
like aguru incense (utthitah dhimah ca aguru-saurabhah). (Bhagavatam
10.6.34) -




Other persons who came to Gokula also obtained special mercy trom Krsna.

The sons of Kuvera entrapped in the bodies of arjuna trees found themselves
in the midst of the wonderful pastimes of Damodara.

-

Krsna released these two sons from Narada’s curse, listened to their prayers,
and bestowed upon them prema-bhakii.

Aghasura was graced by Krsna’s entrance into Agha’s huge mouth along with

the cowherd boys and calves. -

And Agha obtained liberation from Krsna in a way that astounded the whole
world. His dead bodv served as an attraction in Vraia:




rajann ajagaram carma
suskarh vrndavane dbhutam
:rraj aukasam bahu-titham
babhuvakrida-gahvaram

O King Pariksit (rajann), when the python-shaped body ot
Aghasura dried up into merely a big skin (ajagarar Suskarh carma),
it became a wonderful place (vrndavane adbhutam akrida-
gahvaram babhtva) for the inhabitants of Vrndavana to visit
(vrajaukasam), and it remained so for a long, long time (bahu-
titharm). (Bhagavatam 10.12.36)



Sometimes Krsna would also punish His loving devotees in Vraja, as when
He abandoned the gopis during the rasa dance.

&

This He did to increase the intensity of their love for Him. Because Krsna
was enchanted by the gopis’ love, His prime reason for abandoning them was
to hear them speak like madwomen, in separation from Him.

 i————

As He explained:



naham tu sakhyo bhajato ’pi jantin

bhajamy amisam anuvrtti-vrttaye
yathadhano labdha-dhane vinaste
tac-cintayanyan nibhrto na veda

“The reason I do not at once reciprocate (naharh bhajamy) the atfection of
living beings even when they worship Me (bhajato ’pi jantan), O gopis
(sakhyah), is that I want to intensity their loving devotion (amisam anuvrtti-
vritaye). They then become like a poor man (yatha adhanah) who has
gained some wealth (labdha-dhane) and then lost it (vinaste), and who thus
becomes so anxious about it (tac-cintaya nibhrtah) that he can think of

nothing else (anyat na veda).




evam mad-arthojjhita-loka-veda-
svanam hi vo mayy anuvrttaye ’balah
mayaparoksarh bhajata tirohitam
masuyiturh marhatha tat priyam priyah

“My dear girls (abalah), understanding that simply for My sake
(evam mad-arthah) you had rejected (u_u@) the authority of
worldly opinion, of the Vedas, and of your relatives (loka-veda-
svanas), | acted as I did only to increase your attachment to Me
(m_g_)_fx anuvrttave). Even when I removed Myselt from your sight
(mayaparoksam) by suddenly disappearing (tirohitam), I never
stopped loving you (bhajata). Therefore (tat), My beloved gopis
(privah), please do not harbor any bad feelings (astyitur

marhatha) toward Me (ma). vour beloved (privam).




na paraye 'harm niravadya-samynjam
sva-sadhu-krtyam vibudhayusapi vah
ya mabhajan durjara-geha-srnkhalah
samvrscya tad vah pratiyatu sadhuna

“I am not able to repay My debt (na paraye ’harh) for your spotless
service (vah_sva-sadhu-krtyam), even within a lifetime of Brahma
(vibudhayusapi). Your connection with Me is beyond reproach
(niravadya-samyujam). You have worshiped Me (ya mabhajan),
cutting off (samvrscya) all domestic ties (geha-srmkhalah), which
are difficult to break (durjara). Therefore (tad) please let your own
glorious deeds be your compensation (vah pratiyatu sadhuna).”
(Bhagavatam 10.32.20-22) -




The mercy of Krsna’s punishment was evident not only when He appeared in
His original form in Gokula, butalso firmany ot His imncarnations.

As Sr1 Vamana, for example, when the Lord arrested Bali Daityardja and
humiliated him, the Lord declared to the world the strength of Bali’s sober
determination. -

Then, having taken away from him the throne of heaven, Lord Vamana gave
him in exchange the greater kingdom ol Sutala-Toka with all its riches. ~

The Lord took up the post of doorkeeper at Bali’s palace and defended the
palace gates from the incursion of Ravana, and when Durvasa begged Lord
Vamana to leave Bali for some time and defend Durvasa against the demon
Kusa. Lord Vamana refused to do so without Bali’s permission.




In yet other incarnations, the Personality of Godhead killed demons like
Madhu, Kaitabha, and Kalanemi, who had enjoyed the pleasure of opposing
the Lord in battle. ]

They received great mercy from Him.

These histories are recounted in various Puridnas. The mercy shown by Sri
Krsna through His incarnations is a natural reflection of the supreme mercy
He displays in His original form.

The source of incarnations is glorified by the glories of each of His
expansions.




