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Verse,Translation and 
Purport



|| 5.19.9 ||
bhärate 'pi varñe bhagavän nara-näräyaëäkhya äkalpäntam upacita-

dharma-jïäna-vairägyaiçvaryopaçamoparamätmopalambhanam
anugrahäyätmavatäm anukampayä tapo 'vyakta-gatiç carati.

[Çukadeva Gosvämé continued:] The glories of the Supreme
Personality of Godhead are inconceivable. He has appeared in the
form of Nara-Näräyaëa in the land of Bhärata-varña, at the place
known as Badarikäçrama, to favor His devotees by teaching them
religion, knowledge, renunciation, spiritual power, sense control and
freedom from false ego. He is advanced in the opulence of spiritual
assets, and He engages in executing austerity until the end of this
millennium. This is the process of self-realization.



People in India may visit the temple of Nara-Näräyaëa at
Badarikäçrama just to learn how the Supreme Personality of Godhead
in His incarnation as Nara-Näräyaëa engages in austerities to teach the
people of the world how to achieve self-realization.

It is impossible to realize oneself simply by absorbing oneself in
speculation and material activities.

One must be very serious about self-realization and the practice of
austerity.



Unfortunately, the people of this Age of Kali do not even know the
meaning of austerity.

Under these circumstances, the Lord has appeared as Çré Caitanya
Mahäprabhu to bestow upon the fallen souls the easiest method of
self-realization, technically called ceto-darpaëa-märjanam [Cc. Antya
20.12], cleansing of the dirt from the core of one's heart.

This method is extremely simple. Anyone can chant the glorious
kåñëa-saìkértana—Hare Kåñëa, Hare Kåñëa, Kåñëa Kåñëa, Hare Hare /
Hare Räma, Hare Räma, Räma Räma, Hare Hare.



In this age there are different forms of so-called advanced scientific
knowledge, such as anthropology, Marxism, Freudianism, nationalism
and industrialism, but if we work very hard under their guidance
instead of adopting the process practiced by Nara-Näräyaëa, we shall
waste our valuable human form of life.

Thus we shall certainly be cheated and misled.



Section-I

Role of Vairagya in Bhakti



Jnana and Vairagya are not Limbs 
of Bhakti



Jnana and Vairagya are not Limbs of Bhakti

jïäna-vairägyayor bhakti-
praveçäyopayogitä |

éñat prathamam eveti
näìgatvam ucitaà tayoù ||

Jïäna and vairägya (jïäna-vairägyayoh) are suitable for
entering bhakti (bhakti-praveçäya upayogitä), being
somewhat useful in the beginning of bhakti (éñat prathamam
eva), but they are not considered aìgas of bhakti (na
aìgatvam ucitaà tayoù).



Jïäna here refers to realization of tvam-padärtha (jéva), tat-
padärtha (brahman) and finally realization of their oneness
(tat tvam asi).

This is called brahman-jïäna consisting of three stages.

The word éçat (somewhat) means that the knowledge of jéva
and brahman are useful but realization of oneness should be
rejected.



Vairägya in the verse means the type of renunciation that is
useful only for brahma-jïäna.

That part of vairägya, which is contrary to bhakti, should
also be rejected.

That is the meaning of éçat in relation to vairägya.



Jïäna and vairägya are somewhat useful only in the
beginning of bhakti.

That means that they are suitable only at the stage of giving
up attachment to other objects.

When attachments have been given up and a person begins
practicing bhakti, jïäna and vairägya become insignificant.



Also, after beginning bhakti, thinking of these processes will
distract a person from bhakti.

Thus, they are useful only in the very beginning of bhakti.



Jnana and Vairagya are not Limbs of Bhakti

yad ubhe citta-käöhinya-
hetü präyaù satäà mate |
sukumära-svabhäveyaà
bhaktis tad-dhetur éritä ||

Because jïäna and vairägya (yad ubhe) generally (präyaù) make the
heart harsh (citta-käöhinya-hetü), the authoritative devotees have
concluded (satäà mate) that bhakti alone (bhaktih), whose nature
is very tender (sukumära-svabhäveyaà), is the cause of entering
into bhakti (tad-dhetur éritä).



This verse speaks of another fault in being attached to jïäna
and vairägya.

They cause hardness in the heart.

In jïäna, one must deliberate on the truth by defeating a
variety of other philosophies, and in vairägya, one must
renounce enjoyment by repeated toleration of suffering.



The very nature of these practices is harsh or unpleasant, and
thus the heart becomes similarly harsh. (This is the opposite
of sweetness and softness of the heart).

“But how can a person enter into higher and higher stages of
bhakti without some sort of assistance?”

The answer is given.



Bhakti is said to be the cause of entering bhakti, and previous
acts of bhakti alone are the cause of entering into higher
stages of bhakti.



Jnana and Vairagya are not Limbs of Bhakti

tasmän mad-bhakti-yuktasya
yogino vai mad-ätmanaù |

na jïänaà na ca vairägyaà
präyaù çreyo bhaved iha ||

Therefore (tasmäd), for a devotee engaged in My loving service
(yogino mad-bhakti-yuktasya), with mind fixed on Me (mad-
ätmanaù), the cultivation of knowledge (impersonal) and
renunciation (jïänaà ca vairägyaà) is generally not the means of
achieving the highest perfection (na präyaù çreyo bhaved) within
this world (iha). SB 11.20.31



The goals of jïäna, vairägya and 
other processes are achieved by 

bhakti alone



kintu jïäna-virakty-ädi-sädhyaà bhaktyaiva sidhyati

However (kintu), the goals of jïäna, vairägya and other
processes (jïäna-virakty-ädi-sädhyaà) are achieved by
bhakti alone (bhaktyaiva sidhyati).

The goal of jïäna is liberation. The goal of vairägya is jïäna.

These are indeed achieved by bhakti alone.



The goals of jïäna, vairägya and other processes are achieved by bhakti alone

yat karmabhir yat tapasä
jïäna-vairägyataç ca yat |
yogena däna dharmeëa
çreyobhir itarair api ||

sarvaà mad-bhakti-yogena
mad-bhakto labhate ’njasä |
svargäpavargaà mad-dhäma

kathaïcid yadi väïchati ||

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat tapasä), knowledge,
detachment (jïäna-vairägyataç ca yat), mystic yoga, charity, religious duties (yogena däna dharmeëa) and all
other means of perfecting life (çreyobhir itarair api) is easily achieved by My devotee (sarvaà mad-bhaktah
labhate ’njasä) through loving service unto Me (mad-bhakti-yogena). If somehow or other My devotee desires
(kathaïcid mad-bhaktah yadi väïchati) promotion to heaven, liberation, or residence in My abode (for
service) (svargäpavargaà mad-dhäma), he easily achieves such benedictions (sarvaà anjasä labhate). SB
11.20.32-33



Kathaïcid yadi väïchati means “if a person desires things
which are useful for serving in devotion.”

Examples are Citraketu enjoying in his airplane given by the
Lord, Çukadeva desiring to reject mäyä and Prahläda desiring
to live near the Lord.



trasto ’smy ahaà kåpaëa-vatsala duùsahogra-
saàsära-cakra-kadanäd grasatäà praëétaù |

baddhaù sva-karmabhir uçattama te ’ìghri-mülaà
préto ’pavarga-çaraëaà hvayase kadä nu ||

O Lord, who are kind to the fallen souls (kåpaëa-vatsala)! Excellent
Lord (uçattama)! Thrown into (praëétaù) the association of
devouring demons (grasatäà), bound by my karmas (sva-karmabhir
baddhaù), I am afraid (trastah asmy ahaà) of destruction (kadanäd)
through the intolerably fierce wheel of saàsära (duùsaha-ugra-
saàsära-cakra). When will you call me (prétah hvayase kadä nu) to
the shelter of your lotus feet (te aìghri-mülaà), which award
liberation (apavarga-çaraëaà)?SB 7.9.16



Taste for Bhakti Destroys all 
Material Attachments



Previously vairägya was condemned at the beginning of
bhakti because it causes the heart to become hard.

However, if vairägya is forbidden, the person practicing
bhakti will be filled with material desires, and having such
desires is against the scriptures; for it is said in Visnu Purana:



viñayäviñöa-cittasya
kåñëäveçaù sudürataù |
väruëé-dig-gataà vastu

vrajan naindréà kim äpnuyät ||

The person absorbed in material enjoyment (viñayäviñöa-
cittasya) is far from being absorbed in Kåñëa (kåñëäveçaù
sudürataù). How can a person going east (kim väruëé-dig-
gataà) catch (äpnuyät) an object (vastu) moving to the west
(naindréà vrajan)?

To answer this dilemma, the author supplies the following
verse.



Taste for Bhakti Destroys all Material Attachments

rucim udvahatas tatra
janasya bhajane hareù |

viñayeñu gariñöho ’pi 
rägaù präyo viléyate ||

If a person (tatra janasya) has a taste for worshipping the
Lord (hareù bhajane rucim udvahatah), even if he has strong
material attractions (viñayeñu gariñöho api), those attractions
will be for the most part destroyed (präyo viléyate) during
sädhana without resorting to vairägya (rägaù). (BRS)



Having a taste for bhakti will destroy the attachment to
material objects.

Thus, the hardness of heart caused by practice of vairägya
will not take place, and still detachment will manifest.

At the stage of ruci or taste for bhakti, material attraction will
be destroyed for the most part (präyaù).



The meaning is that it will be completely destroyed with the
maturation of bhakti.

It is not mentioned, but understood from this statement that
the taste for bhakti not only produces vairägya but also jïäna.



Taste for Bhakti Destroys all Material Attachments

väsudeve bhagavati
bhakti-yogaù prayojitaù |
janayaty äçu vairägyaà

jïänaà ca yad ahaitukam ||

By rendering devotional service unto the Personality of Godhead, Çré
Kåñëa (väsudeve bhagavati bhakti-yogaù prayojitaù), one
immediately acquires (janayaty äçu) causeless knowledge (jïänaà
ca yad ahaitukam) and detachment from the world (vairägyaà). (SB
1.2.7 )



Vairagya which is suitable for 
Entering Bhakti



Vairagya which is suitable for Entering Bhakti

anäsaktasya viñayän
yathärham upayuïjataù |

nirbandhaù kåñëa-sambandhe
yuktaà vairägyam ucyate ||

The vairägya of that person who employs objects suitable for
devotional development (yathä arham upayuïjataù), while
remaining detached from them (anäsaktasya viñayän), is said to be
suitable for bhakti (yuktaà vairägyam ucyate). The objects should
be persistently related to Kåñëa (nirbandhaù kåñëa-sambandhe).
(BRS)



With this verse, the author shows the type of vairägya which is
suitable for entering bhakti, and which was previously mentioned.

The vairägya of the person employing (upayuïjataù) material objects
only to the extent that they are favorable for his devotional
development (yathärham), while being detached from material
enjoyment, is suitable (yuktam) for bhakti.

In this, there should be persistence (nirbandhaù) in relating the
objects to Kåñëa.



Vairagya which is suitable for Entering Bhakti

präpaïcikatayä buddhyä
hari-sambandhi-vastunaù |
mumukñubhiù parityägo

vairägyaà phalgu kathyate ||

Rejection (parityägah) of things related to the Lord (hari-sambandhi-
vastunaù) by persons desiring liberation (mumukñubhiù), who think
that these things are simply material objects (präpaïcikatayä
buddhyä), is called useless vairägya (phalgu vairägyaà kathyate).
(BRS)



One should also understand what type of vairägya is
unsuitable or useless (phalgu) for bhakti.

The author thus speaks of vairägya of those opposed to the
Lord, which ends in offense.

Hari-sambhandhi-vastu (useful in the service of the Lord)
refers to things such as the Lord’s food remnants.



Rejection of objects related to the Lord is of two types: not
asking for those objects related to the Lord, and rejecting
them when offered.

One should understand that the second type of rejection
becomes an offense. This is stated in the Viñëu-yämala:

prasädägrahaëaà viñëor varjayed vaiñëavaù sadä

The Vaiñëava should never refuse the prasäda of Viñëu.
Quoted in Hari-bhakti-viläsa 2.178



Yukta Vairagya: the way to 
Prema



After teaching Sanatana all of this, the Lord taught about rejection of
dry renunciation, which is unfavorable for attaining prema, and
acceptance of yukta vairagya, which is favorable for attaining prema.

CC Madhya 23.105
yukta-vairägya-sthiti saba çikhäila

çuñka-vairägya-jïäna saba niñedhila

Çré Caitanya Mahäprabhu then told Sanätana Gosvämé about proper
renunciation according to a particular situation, and the Lord forbade
dry renunciation and speculative knowledge in all respects.



By reasoning and by interpretation of ambiguous Vedic
statements, some people conclude that they are spirit
(brahman), but though spiritual by nature, due to the contact
with material energy they have lost consciousness of this fact.

How to become freed from the material world?

The body, house, and food are all material.



How can we become free from these material obstacles?

Thinking in this way, they smear ashes on their bodies, wear
kaupinas, eat dry food, and renounce wife and children.

To give the impression that they are renounced they give up
the household and wander in the forest or live in the asrama.



Not considering what value such actions will do them, they
indulge in dry speculation, indifferent to the fact that real
deliverance is caused by a relationship with the Lord.

They become free from sin and piety and concepts of "me"
and "mine”, although they cannot really understand what
benefit they have attained.

They pass their time in studying the statements of the
Vedanta.



When they die, a few associates come and break coconuts on
their heads and bury them in the ground.

What is achieved? They have not attained the Lord. All they
get is Brahman.

Alternatively, if they place the Lord in the center of their life
while caring for body and house, while eating and sleeping,
then they gradually increase their devotion to the Lord
through their devotional practice; finally and definitely,
prema will be achieved.



This type of renunciation is called yukta vairagya.
Mahaprabhu forbade Sanatana from practicing dry
renunciation, and taught him yukta vairagya.

To Raghunatha Das, He said:

CC Madhya 16.237
“sthira haïä ghare yäo, nä hao vätula

krame krame päya loka bhava-sindhu-küla

“Be patient and return home. Don’t be a crazy fellow. By and
by you will be able to cross the ocean of material existence.



CC Madhya 16.238
markaöa-vairägya nä kara loka dekhäïä

yathä-yogya viñaya bhuïja’ anäsakta haïä

“You should not make yourself a showbottle devotee and become a false
renunciant. For the time being, enjoy the material world in a befitting way and
do not become attached to it.”

CC Madhya 16.239
antare niñöhä kara, bähye loka-vyavahära

acirät kåñëa tomäya karibe uddhära

Çré Caitanya Mahäprabhu continued, “Within your heart you should keep
yourself very faithful, but externally you may behave like an ordinary man.
Thus Kåñëa will soon be very pleased and deliver you from the clutches of
mäyä.



If a person can carry on their household duties without
attachment and worship the Lord with inner steadiness,
gradually the material world will fall away.

By devotion, the soul becomes stronger and establishes a
relation with the Lord.



The alternative is to reject the gradual process and become a
false renunciate, but this leads to degradation of the soul.

To accept necessary objects means not to accept objects for
sense gratification or pleasure, but to accept them only for
establishing a relationship of the soul with the Lord.

Being merciful, these objects themselves will release the non-
material soul.



The body, house and objects meant for worship can all be
used in yukta vairagya.

All that is necessary is the internal steadiness of the devotee in
order to achieve success.

An external show of steadiness is only for others to see.



If there is internal devotion and steadiness, very quickly the
bondage of the material world will disappear.

Pure knowledge and pure detachment will certainly increase
as that devotion increases.



Developing Vairagya and 
Other Favourable Vaisnava

Qualities



What are the Vaisnava
Qualities?



11.11.29
çré-bhagavän uväca

kåpälur akåta-drohas
titikñuù sarva-dehinäm
satya-säro 'navadyätmä
samaù sarvopakärakaù

The Supreme Lord said: O Uddhava, a saintly person is merciful
(kåpäluh) and never injures others (akåta-drohah). He is tolerant
toward all living entities (titikñuù sarva-dehinäm). He is most
truthful (satya-särah). He is free from all envy and jealousy
(anavadyätmä), and his mind is equal in material happiness and
distress (anavadyätmä). He dedicates his time to work for the welfare
of all others (sarva upakärakaù).



11.11.30
kämair ahata-dhér dänto
måduù çucir akiïcanaù
aného mita-bhuk çäntaù

sthiro mac-charaëo muniù

His intelligence is never bewildered by material desires (kämair
ahata-dhéh) and he has controlled his senses (däntah). His behavior
is always pleasing (måduù) and exemplary (çucih) and he is free from
possessiveness (akiïcanaù). He never endeavors in worldly activities
(anéhah) and he controls his eating (mita-bhuk). He has çänti-rati
(çäntaù) and performs his duties until completion (sthirah). A
saintly person is contemplative (muniù) and accepts me as his only
shelter (mat-çaraëah).



11.11.31
apramatto gabhérätmä

dhåtimäï jita-ñaò-guëaù
amäné mäna-daù kalyo

maitraù käruëikaù kaviù

Such a person is alert (apramattah) and inscrutable (gabhérätmä) and
not subject to changes (dhåtimäï). He has conquered over the six
material qualities—namely hunger, thirst, lamentation, illusion, old
age and death (jita-ñaò-guëaù). He is free from all desire for prestige
(amäné) and offers honor to others (mäna-daù). He is expert in
understanding others (kalyah) and is free from cheating (maitraù).
He is compassionate (käruëikaù) and understands bondage and
liberation (kaviù).



11.11.32
äjïäyaivaà guëän doñän
mayädiñöän api svakän

dharmän santyajya yaù sarvän
mäà bhajeta sa tu sattamaù

He perfectly understands (äjïäya) that the ordinary religious duties prescribed
by Me in various Vedic scriptures (mayä ädiñöän) possess favourable qualities
that purify the performer, and he knows that neglect of such duties constitutes a
discrepancy in one’s life (guëän doñän). Having taken complete shelter at My
lotus feet, however, a saintly person ultimately renounces such ordinary
religious duties (dharmän santyajya yaù sarvän) and worships Me alone (mäà
bhajet). He is thus considered the best among all living entities (sa ca
sattamaù).



There are two types of bhakti—bhakti mixed with karma or jïäna and
pure bhakti.

Thus there are two types of devotees.

First the mixed devotees are described in three verses.



anyäbhiläñitä çünyaà jïäna karmädy anävåtam |
änukülyena kåñëänu çélanaà bhaktir uttamä ||

The highest bhakti (bhaktir uttamä) is defined as continuous service or
emotions (anuçélanaà) directed towards Kåñëa, His expansion forms or others
related to Him (kåñëa), with a pleasing attitude towards Kåñëa (änukülyena) .
It should be devoid of desires other than the desire to please the Lord
(anyäbhiläñitä-çünyaà), and unobstructed by impersonal jïäna, the
materialistic rituals of karma or other unfavorable acts
(jïäna-karmädy-anävåtam). BRS 1.1.11

Verse 32 describes the devotee practicing pure bhakti. 

It has been said that one who does not give up dharma is the best. 



But he who gives up all dharmas completely because of faith in bhakti to me is
the best.

But does he give up dharma because of ignorance or atheism?

No. Understanding the good points in performing dharma such as purification
of existence, and also understanding the bad points, with firm faith that all
things are perfected by bhakti to me, he gives up those dharmas.

A person of lower qualification will worship the Lord without giving up
dharma.



But the best devotee however worships the Lord while giving up all dharmas.

The person who develops all the qualities starting with compassion as
mentioned above is considered the best (sattamaù).

“But the last sentence, which indicates the best devotee, does not include the
qualities previously mentioned. How could a person without those qualities be
considered the best?”

One should not worry that the person who performs only bhakti does not
possess those qualities, for it is said:



|| 11.2.42 ||
bhaktiù pareçänubhavo viraktir

anyatra caiña trika eka-kälaù
prapadyamänasya yathäçnataù syus
tuñöiù puñöiù kñud-apäyo 'nu-ghäsam

Devotion, direct experience of the Supreme Lord (bhaktiù
pareçänubhavo), and detachment from other things (anyatra
viraktir ca)—these three occur simultaneously (eña trika eka-kälaù
syuh) for one who has taken shelter of Kåñëa (prapadyamänasya),
in the same way (yathä) that pleasure, fullness of the stomach and
relief from hunger (tuñöiù puñöiù kñud-apäyo) are experienced
simultaneously, with each bite (anu-ghäsam), for a person engaged
in eating (açnataù).



yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù
haräv abhaktasya kuto mahad-guëä

manorathenäsati dhävato bahiù

The devatäs constantly dwell (suräù samäsate) with all good
qualities (sarvair guëaih) in (tatra) that person who has pure bhakti
for the Lord (yasya akiïcanä bhagavaty bhaktir ästi). There are no
good qualities in the non-devotee (haräv abhaktasya kuto mahad-
guëä) who chases after (dhävatah) temporary material objects (asati
bahiù) with desire for material pleasure (manorathena). (SB
5.18.12)



He who reaches the highest stage is the best, since he becomes
endowed with all good qualities while destroying all bad qualities.

But even without reaching the perfect stage (not have all good
qualities), the devotee at the state of sädhana should also be
considered the best.

He is better than the previously mentioned devotees because from the
beginning he has accepted pure bhakti.



|| 13.8-12 ||
amänitvam adambhitvam ahiàsä kñäntir ärjavam

äcäryopäsanaà çaucaà sthairyam ätma-vinigrahaù

indriyärtheñu vairägyam anahaìkära eva ca
janma-måtyu-jarä-vyädhi- duùkha-doñänudarçanam

asaktir anabhiñvaìgaù putra-dära-gåhädiñu
nityaà ca sama-cittatvam iñöäniñöopapattiñu

mayi cänanya-yogena bhaktir avyabhicäriëé
vivikta-deça-sevitvam aratir jana-saàsadi

adhyätma-jïäna-nityatvaà tattva-jïänärtha-darçanam
etaj jïänam iti proktam ajïänaà yad ato 'nyathä



Freedom from pride (amänitvam); lack of ostentation (adambhitvam); non-
violence (ahiàsä); forbearance (kñäntir); sincerity (ärjavam); worship of the
teacher (äcäryopäsanaà); purity (çaucaà); steadiness (sthairyam); control of
the mind (ätma-vinigrahaù); detachment from enjoyment of sense objects
(indriyärtheñu vairägyam); lack of identification with body (anahaìkära eva
ca); understanding (anudarçanam) that all states of existence such as birth,
death, old age and disease (janma-måtyu-jarä-vyädhi) give rise to suffering
(duùkha-doña); freedom from attachment to others (asaktir), lack of
identification with the condition of sons and others (anabhiñvaìgaù putra-dära-
gåhädiñu); equanimity of mind (nityaà ca sama-cittatvam) in the face of
desirable or undesirable events (iñöa-aniñöa-upapattiñu); devotion to me with
undeviating attention (mayi cänanya-yogena bhaktir avyabhicäriëé); resorting
to solitary places (vivikta-deça-sevitvam) with distaste for crowds (aratir jana-
saàsadi); constant engagement in knowledge of the self (adhyätma-jïäna-
nityatvaà); and always keeping in mind the goal of liberation (tattva-jïänärtha-
darçanam)—all of these are declared to be knowledge (etaj jïänam iti
proktam). What is otherwise is ignorance (ajïänaà yad ato 'nyathä).



SVCT’s Commentary to BG 13.8-12 (amanitvam adambhitvam
verse)

The twenty factors to be used for gaining that knowledge are first
mentioned in five verses.

Of these, eighteen are common to both the devotees and the jïänés.

However the devotees zealously engage in the one element
mentioned in the eleventh verse, mayi cänanya-yogena bhaktir
avyabhicäriëé.



SVCT’s Commentary to BG 13.8-12 (amanitvam adambhitvam
verse)

The other seventeen items manifest automatically for those who
engage in that one item.

The bhaktas do not devote effort to the seventeen items individually.

This is the tradition.

The last two items are especially for the jïänés



Srila Prabhupada’s Commentary to BG 13.8-12 (amanitvam
adambhitvam verse)

Of all the descriptions of the process of knowledge, the most
important point is described in the first line of the eleventh verse.

Mayi cänanya-yogena bhaktir avyabhicäriëé: the process of
knowledge terminates in unalloyed devotional service to the Lord.

So if one does not approach, or is not able to approach, the
transcendental service of the Lord, then the other nineteen items are
of no particular value.



Srila Prabhupada’s Commentary to BG 13.8-12 (amanitvam adambhitvam
verse)

But if one takes to devotional service in full Kåñëa consciousness, the other
nineteen items automatically develop within him.

As stated in Çrémad-Bhägavatam (5.18.12), yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù.

All the good qualities of knowledge develop in one who has attained the stage
of devotional service.



|| 12.15 ||
yasmän nodvijate loko
lokän nodvijate ca yaù

harñämarña-bhayodvegair
mukto yaù sa ca me priyaù

He who does not agitate others (yasmän na udvijate loko),
nor is agitated by others (lokän na udvijate ca yaù), he who is
free from material emotions such as joy, jealousy, fear and
anxiety (yaù harña-amarña-bhaya-udvegair muktah), is dear
to Me (sa ca me priyaù).



Moreover, it is said:
yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù

One who has unflinching devotion for the Personality of Godhead
has all the good qualities of the demigods.

By this statement it is understood that other qualities which please
the Lord also automatically appear by the constant performance of
bhakti to Me.

Please hear about these. Five verses describe these qualities.



Nishtha, steadiness, is of two types:

1. Concerning bhakti directly (sakshat-bhaktir-vartani)
2. Concerning elements favorable to bhakti (bhakti-anukula vastur-

vartini)

Sakshat-bhakti has unlimited forms, still, there are three basic
divisions: bodily, vocal and mental (kayiki, vachiki, manasi).

Elements favorable to bhakti refer to humility, giving respect to
others, friendliness, and mercifulness.



However, sometimes steadiness in such qualities may be seen in a self-
controlled devotee who has no steadiness in bhakti.

While elsewhere, steadiness in these qualities may not be perceived in
an arrogant devotee who has attained steadiness in bhakti.

In spite of this, by the presence or absence of steadiness in bhakti itself
(sakshat bhakti), rather than in the qualities of bhakti, learned wise
men understand the actual presence or absence of nishtha, steadiness.

Inexperienced perception cannot substantiate the truth.


