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Verse, Translation and
Purport



16.1.1 ]
Sri-pariksid uvaca
nivrtti-margah kathita
adau bhagavata yatha
krama-yogopalabdhena
brahmana yad asarsrtih

Maharaja Pariksit said: Q_my lord, O_Sukadeva Gosvami, you have
already described [in the Second Canto| the path of liberation
[nivrtti-marga]. By following that path, one is certainly elevated
(&@dualm to_the highest planetary system, Brahmaloka, from which
qne is promoted to the spiritual world along with Lord Brahma. Thus
one's repetition of birth and death in the material world ceases.




Srila Prabhupada’s
Purport



Since Maharaja Pariksit was a Vaispava, when he heard the
description, at the end of the Fifth Canto, of the ditferent hellish
conditions of life, he was very much concerned with how to liberate
the conditioned souls from the clutches of maya and take them back
home, back to Godhead.

Therefore he reminded his spiritual master, Sukadeva Gosvami, about
the nivrtti-marga, or path of liberation, which he had described in the
Second Canto.




Maharaja Pariksit, who at the time of death was fortunate to have met
Sukadeva Gosvami, inquired from Sukadeva Gosvami about the path
of liberation at that crucial time.

B

Sukadeva Gosvami very much appreciated his question and
congratulated him by saying:




varlyan esa te prasnah

(krto loka—hltam) nrpa)
(atmawt-sammatah) purhsar

srotavyadisu yah parah

"My dear King, your question is glorious hecause it is very beneficial

for all kinds of people. The answer to this question is the prime
subject matter for hearing, and it _is approved by all
transcendentalists.”" (SB 2.1.1)




Pariksit Maharaja was astonished that the living entities in the
conditional stage-do not accept the path of liberation, devotional

service, instead of sutfering in so many hellish conditions.

This is the symptom of a Vaisnava.

Vancha-kalpa-tarubhyas$ ca krpa-sindhubhya eva ca: a Vaisnava is an
ocean of mercy. B

-

Para-duhkha-duhkhi: he_is unhappy because of the unhappiness of
others.




Therefore Pariksit Maharaja, being compassionate toward the
conditioned souls suffering in hellish life, suggested that Sukadeva
Gosvami continue describing the path of liberation, which he had
explained in the beginning of Srimad-Bhagavatam.

The word asamsrti is very important in this connection.

Samsrti refers to continuing on the path of birth and death.




Q)@u—-.]%s\‘\
Asamsrti, on the Qt rary, refers to nivrtti-marga, or the path of
liberation, by Whl\:h one's birth and death cease and one gradually
progresses to |§rahmalokjp unless one is a pure devotee who does not

care about going to the higher planetary systems, in which case one
immediately returns home, back to Godhead, by executing devotional

service (tyaktva deham punar janma naiti [Bg. 4.9]).

Pariksit Maharaja, therefore, was very eager to hear from Sukadeva
Gosvami about the path of liberation for the conditioned soul.

Y




According to the opinion of the acaryas, the word krama-
yogopalabdhena indicates that by first performing karma-yoga and
then jAana-yoga and flinally coming to the platiorm of bhakti-yoga,
one can be liberated. 5 hakae —

Bhakti-yoga, however, is so powerful that it does not depend on
karma-yoga or jidna-yoga. Bhakti-voga itselt is so powerful that even

an impious man with no assets in karma-yoga or an illiterate with no

assets in jhAana-yoga can undoubtedly be elevated to the spiritual
world if he simply adheres to bhakti-yoga.

Mam evaisyasy asamsayah.



Krsna says in Bhagavad-gita (8.7) that by rhe process of bhakti-yoga
one undoubtedly goes back to Godhead, back home to the spiritual
world.

Yogis, however, instead of going directly to the spiritual world,
Gometimey want to see other planetary systems, and therefore they
ascend to the planetary system where Lord Brahma lives, as indicated
here by the word Erahmanél

At the time of dissolution I ord Brahma, along with all the inhabitants

ol Brahmaloka, goes directly to the spiritual world. This is confirmed
in the Vedas as tollows:




brahmana saha te sarve
samprapte pratisancare
parasyante krtatmanah
pravisanti param padam

"Because of their exalted position, those who are on Brahmaloka at the
time of dissolution go directly back home, back to Godhead, along
with Lord Brahma."




Section-I

The 10 Topics of Srimad
Bhagavatam



Srila Visvanath
Cakravarti Thakura
Says



The Fifth Canto described rsthana, [Note: The ten topics of
Bhagavatam were described in SB 2.10.1-2: atra sargo visargas ca
sthanam posanam tiitayah  manvantaresanukatha nirodho muktir
asrayah.| the maintenance of the inhabitants of the Bhiiloka, Patala
and heavenly planets, who are situated there with their rules.

pDeedtn ot )

Ihe protection given to people who transgress the(laws of dharmajand

\he devotees s s called posana by the wise.

Sinful Ajamila is considered at devotee and Indra, even though he was

offensive to guru, is also considered a devotee.




Giving_protection to Ajamila and Indra, as well as Citraketu, in the
nineteen chapters of the Sixth Canto shows the Lord’s affection for his
devotee.

Three chapters tell the story of Ajamila, six chapters describe
Vlsvarupa eight chapters describe the story of Vrtrasura, and two
chapters describe the birth of the Maruts, in which Indra observes
Diti as she performs vows.

The first chapter describes the words of the servants of Yama when the

serv of Visnu come to rescue Ajamila.




12.10.1 ||
él‘i—éd?lka uvaca—
atra sareo visargas ca
@, — 5—@ =5
Sthanarh pos&nam ttayah |
ma Vantareéanui katha
® & 2,
nirodho muktir asrayah ||

Sukadeva said: In this Purana there are ten topics (atra): creation,
secondary creation (sargo visargas ca), protection, mercy of the Lord,
material activities (sthanam posanam ttayah), the conduct of the
Manus, stories of the Lord (manvantara isanukatha), destruction ot
the universe, liberation and the ultimate shelter (nirodho muktir
asrayah).



12.10.2 ||
dasamasya visuddhy-artharm
navanam iha laksanam |
varnayanti mahatmanah
srutenarthena canjasa ||

The great devotees such as Vidura and Maitreya describe properly
(mahatmanah varnayamti —anjasa) t ‘the nine topics (navanam iha

laksanam) in order to impart the highest knowledge of the tenth topic
(dasamasya visuddhy-artharh), through the words of the scripture
and stories to illustrate their meaning (Srutena ca arthena).




e L2103 ]
| (bhﬁt&@ggg@drixémhiya@
A ® 7Y (janmgkarga udahrtaly|
> brahmano) guna-vaisamya d>

ospl— visargah paurusah smrtah ||
P
L O)

Sarga refers to (sarga udahrtah) the manifestation (janma) of the
gross material elements, the tan-matras, the senses, the false ego and
mahat-tattva (bhuita-matra-indriya-dhiyam), caused when the Lord
transtorms the gunas (brahmano guna-vaisamyad). Visarga is the
creation of bodies for the jivas carried out by Brahma (visargah

E)aurusa@mrtah) .




1 2.10.4 || 'A/ckg -
/( @ ~ sthitir vaikuntha-vijayah % sz &
gé‘f‘"

\
posanari tad-anugrahah |  gtes 6 @S __
@(W — 7\"“_\..‘-\

o " manvantarani sad-dharma @/M‘"\‘ RS
- Ye
g&""" @® " titayah karma-vasanabh || & o W'
R - & TS

Sthanam_refers to the Lord protecting his devotee (sthitih). This
shows the excellence of the Lord (vaikuntha-vijayah). Posanam means
the Lord’s mercy (posanam tad-anugrahah). Manvantara refers to the
conduct of the kings ruling the manvantara periods (manvantarani
sad-dharma). Uti refers to the impressions created by the jiva’s actions
which lead them to future births (titayah karma-vasanal).




Sthanam (mentioned in verse 1) means protection (sthitih) which

shows the excellence (vijayah) of the Supreme [.ord (vaikunthasya) in
comparison to Brahma the creator and Siva the destroyer.

Sthitih also refers to the condition of the jivas.

Or vaikuntha-vijayah can mean that the Lord destroys the suffering of

the jiva, since jaya means “victory over.”

N

After the creation, the condition the jivas is described.



In protecting the jivas, the lord shows his mercy to some, the
devotees performing sadhana, even if they are involved in sin by

accident.

This is the meaning of posanam.

Manvantara refers te—the—religious conduct of the kings reigning

during the manvantara, revealed through narratives concerning them.

This performance of dharma vakagms_@a.ga.g.ed—m—ka-rma
yoga 15 considered-wittimthre conditions of the jiva i this world.




Uti refers to the impressions produced by action, “those things which
are accomplished (fiyante) by actions.”

It refers to the impressions arising from actions either low or high.

Pious or impious acts become the cause of future happiness and
distress.

Within the condition of the jivas in this world, the nature of the high
and low jivas is described.



e

X\

) Jow¥ 12.10.5 I!
SO E avataranucaritam
a hares casyanuvartinam |
pumsam i1sa-kathah prokta
nanakhyanopabrmhitah ||

Isa-katha refers to (isa-kathah prokta) descriptions of the Lord’s
avataras (hareh avatara anucaritarn) and their devotees (ca_asya
anuvartinam purnsam), filled with various stories (nana akhyana
upabrmbhitah).




12.10.6 ||

d GO nirodho ’syanusayanam
Uy atmanah saha saktibhih |
P70t ———— —

e fuktirhitvanyatha rapar

X — o

X sva-rapena vyavasthitih ||

Nirodha refers to the merging of the jiva (nirodho atmanah
anusayanam) along with his material identity (saha Saktibhih) into
the Lord at the time of final devastation of the universe (asya). Mukti
means (muktih) the jiva’s attainment of his form as pure atma or as an
associate of the Lord (sva-riipena vyayasthitih) after giving up gross
and subtle material bodies (hitva anyatha rtpam).




Nirodha refers to the sleeping (merging) of jiva along with his subtle
coverings following after the Lord’s sleep.

This refers to the jiva’s merging into the Lord after the ion
period (sthiti) is completed.

Mukti refers to the condition in which the jlva remains in his pure
form or in the form of an associate of the Lord in some cases. after

giving up the gross and subtle bodies of maya (anyatha-rapam).

Thus the nine topics related to the jiva, starting with his attaining a
material body, have been described.




e
abhasas ca nirodhas ca

yato ’sty adhyavasiyate |
sa asrayah param brahma
paramatmeti Sabdyate ||

The asraya, Bhagavan (sah_asrayah), from whom arise (yato asty
adhyavasiyate) creation, sub-creation, protection, mercy, karma,
dharma of the kings, the appearance of avatiras, destruction and
liberation (abhasas ca nirodhas ca) is also called |ParamatTn‘jl and
prahman)(pararn brahma paramatma iti sabdyate). ~




Naming of the Cantos According to

The Ten Topics



From the Jaladuta Diary of Srila Prabhupada

Canto-1 - The Absolute Truth

Canto-2 - Symptoms of Objectivity

Canto-3 - Creation of Material World — %=
Canto-4 - The Sub-Creators. —2¥>%

Canto-5 - The Planetary System. —$""""

Canto-6 - Lord the Protector —2€°2>

Canto-7 - Creative Impetus —> 9% |
Canto-8 - Change of Manpower — oo™
Canto-9 - The Science of God = V8&*2

Canto-10 - Krishna The Cause ot All Causes._ .
Canto-11 - The Path of Liberation —ns«*t
Canto-12 - The Summum Bonum, —y~whws<




Srila Prabhupada at the beginning of Sixth Canto

Throughout Srimad-Bhiagavatam there are descriptions of ten subject matters,

including creation, subsequent creation and the planetary systems.
Soen A o S SLar

S'ulfa/‘deva Gosyami, the speaker of Srimad-Bt@gvatam, has already described
creation, subséquerf creation and the planetary systems in the Third, Fourth
and Fifth Cantos.

Now, in this Sixth Canto, which consists of nineteen chapters, he will describe
posana, or protection by the Lord.



The Exclusive Superiority of Srimad
Bhagavatam

dasamasya viSuddhy-artham



1 12.12.66 ||
kali-mala-samhati-kalano ’khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-miirtih
paripathito 'nu-padar katha-prasangaih

ﬁéréy&@ the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-samhari-
kalanah), is not glorified much in other works @itaratra na giyate hy
abhiksnam). But Bhagavan (tu bhagavan), with unlimited forms
(asesa-murtih), is abundantly and constantly (punah) described

througllout (paripathito anu-padam) the various narrations of this

Srimad- Bhagavatam Cﬁatha;p_lls_angaihl.




Anupadam means “in ex | chapter.”

Other works (itaratra) glority karma and devatas like Brahma.

Those works do not glorify Visnu.

If they do, it is not much.

In Bhégavatarrﬁa_l_o_n.ﬁ ( ith.ui, Bhagavan, who has unlimited forms [ike

Narayana, is protusely gloritied.




This is not done in other works.

No such consideration has been made.

By all topics introduced, in every line, Bhagavan is glorified
completely (pari).




13.5.10 ||
paravaresam bhagavan vratani
Srutani me vyasa-mukhad abhlksnam
atrpnuma ksulla-sukhavah3
tesam rte krsna-kathamrtaughﬁt

Great person (bhagavan)! 1 have heard repeatedly (Srutani me
abhiksnam) of various natures of high and low persons (para
avaresam vratani) from the mouth of Vyasadeva (vyasa-mukhat). I
have been satiated with hearing about those natures (tesam
Rirpnumgd) which give insigniticant happiness (ksulla sukha-

avahanam), being devoid of (fte) the great sweetness of Krsna’s
pastimes (krsna-katha amrta-oghat).




Srila Prabhupada about this verse

Vidura explained to Maitreya his position of being fully satiated with
the knowledge of mundane social and political topics and having no
more interest in them.

He was anxious to hear transcendental topics regarding lord Sri
Krsna.

Because there were insuffici ics directly concerning Krsna in the
Puranas, Mahabharata, etc., he_was not satisfied and wanted to know

more about Krsna.




Srila Prabhupada about this verse

Vidura wanted to hear of everything from Maitreya, and so he
inquired from him, but he desired that all the topics be in relationship
with Krsna.




12.7.51 ||
idam bhagavatarnh nama
yan me bhagavatoditam |
sangraho ’yar vibhutinam
tvam etad vipuli kuru ||

This work called Bhagavatam (idam bhagavatarn nama), spoken to me

by the T ord (yad me bhagavata uditam), is a collection of the Lord’s

vibhiitis (ayam Vlbhutmam sangrahah). You should distribute it
everywhere (tvam etad vipuli kuru).




12.7.52 ||
yatha harau bhagavati
nrnar bhaktir bhavisyati |
sarvatmany akhiladhare
iti sankalpya varnaya ||

After making a sankalpa (iti sankalpya), you should speak the
Bhagavatam (varnaya) in such a way thatjievotio@ (yatha bhaktih) to
Hari, attractor of the mind (harau), Bhagavah, the blissful object of
worship (bhagavati), the essence of all worship (sarvatmany) and the
tulfiller of all desires (akhiladhare), will appear in the people ot Kali-

yuga (Emamjﬁhavis ati).




Multi-Faceted Bhagavatam
accomplishes multiple purposes

through these Ten topics



Vastu Nirdesa Sloka of SB

SB1.1.1
om namo bhagavate vasudevaya
janmady asya yato mvayad itaratas carthesv abhijiah svarat
tene brahma hrda ya adi-kavaye muhyanti yat siirayah
tejo-vari-mrdam yatha vinimayo yatra tri-sargo 'mrsa
dhamna svena sada nirasta-kuhakam satyam param dhimahi



Explanation-I

Establishing Bhagavan as_the Vastu
of the Book




Let us meditate (dhimahi) upon the Absolute Truth, Krsna (satyam
param),

\/ / —

who is the cause of creation, maintenance and destruction of this

universe (janmady asya yatah), as the material and etficient cause
(anvayad itaratah ca),

since he is the only knower of all objects (arthesu abhijfiah) and the
only independent being (svarat);

who revealed the Vedas (yah tene brahma) to Brahma (adi-kavaye)
within his mind (hrda); N




who is ditficult to understand even for the learned (muhyanti yat
stirayah);

—

whose body is thought to be made of matter (yatra tri-sargo) due to
illusion (mrsa) just as one mistakes fire, water and earth for each
other (tejo-vari-mrdar yatha vinimayo);

and who negates all false arguments regarding his existence (nirasta-
kuhakarn) by possessing a transcendental, inconceivable form, and by
the strength of devotees’ experiencing him though his svartipa-sakti
(sada svena dhamna).



Explanation-II

Establishing Krsna as the Vastu of
the Book




Let us meditate (dhimahi) on Krsna who is known as Satya (satyam
param),

who (yah) — through his abode Mathura and by revelation of his

form to his devotees (svena Hhamnﬁ!) — destroys ignorance
concerning himself (sada nirasta-kuhakarm);

CE——
—

whose body (yatra), though appearing to be material to the demons
(tri-sargo tejo-vari-mrdarm yatha vinimayo), is not temporary at all
(amrsa);

—

who, after appearing in Vasudeva’s house (asya janma ady yatah)
went to Nanda’s house (itaratah ca anu ayat),




knowing how to cheat Kamsa and who, knowing the appearance of his
devotee’s prema in Vraja (arthesv abhijnah), remained there because

of his own people (svarat), though he is in all cases independent
(svarat);

and who revealed (yah tene) that the cows and calves were actually

the supreme brahman (brahma) to Brahma (adi-kavaye) by his will
(hrda) —

which bewilders even persons such as Narada (muhyanti yat
stirayah).



Explanation-III

Establishing Madhura-Rasa as the
Vastu of the Book




Let us meditate on Krsna (satyam param dhimahi),

from whom (yatah) arises (janma) madhura-rasa (adyasya) through
meeting and separation (anvayad itaratah ca);

who, as the hero, most skiltul in everything related to rasa (arthesv
abhijnah), is beyond the material realm (svarat);

who conveyed (yah hrda tene) to Bharata Muni (adi-kavaye) the same
madhura-rasa (brahma), about which other poets are bewildered
(muhyanti yat stirayah);



in whom alone arises the three types of literary meaning (tejo-vari-
mrdam yatha vyatra tri-sargh vinimayo), in extraordinary form
(amrsa);

and who defeats the withered arguers (sada nirasta-kuhakarm) by the
extraordinary intluence ot the experience of madhura-rasa (svena
dhamna).



Explanation-IV

Establishing Radha and Krsna as
the Vastu of the Book




Without deceit (nirasta-kuhakam), in correct manner (satyam),

aspiring for the highest goal (param), we meditate on Radha and
Krsna (dhimahi)

from whom (yatah) arises (janma) the height of madhura-rasa
(adyasya).

By giving up the other gopis (itaratas ca) and following only her (anu
ayad),

as dhira-lalita he showed his expertise in the chief aspects of rasa

(arthesv abhijiiah) and she exhibited herself as an independent lover
(svarat).



Krsna imparted (yah tene) through the heart (hrda) to Sukadeva,
knower of this rasa from birth (adi-kavaye), the Bhagavatam
(brahma), by which the devotees faint in ecstasy (muhyanti yat
stirayah)

and undergo transformation (vinimayo), just as fire, water and earth
reverse their properties (tejo-vari-mrdam yatha)

by whose influence (yatra svena dhamna) the three Saktis (tri-sargah)
remain eternally (sada amrsa).



Explanation-V

Establishing Bhakti as the Vastu of
the Book




Let us meditate (dhimahi) on the most benetficial spiritual process
(satyam) which is beyond the gunas (param),

which brings about the appearance of the Lord (yatah adyasya janma)
as Bhagavan (anvayad) and by which there is realization of brahman
and Paramatma in the processes of jidna and yoga (itaratas ca);

which is complete knowledge (arthesu abhijiah), independent ot
other processes (svarat);



which was revealed (yah tene) by Narada (brahma hrda) to Vyasa
(adi-kavaye),

but which is bewildering to even great sages (muhyanti yat stirayah);

which is not mixed with the three gunas (yatra tri-sargo mrsa tejo-
vari-mrdam yatha vinimayo);

and which defeats its opponents (sada nirasta-kuhakam) by its very
nature of giving direct experience of bliss (svena dhamna).



1. Bhagavatam is compared to a lamp in the following verse:

yah svanubhavam akhila-$ruti-saram_ekam

adhyatma-dipam)atititirsatarn tamo 'ndham

sarnsarinarh karunayaha purana-guhyam
tarh vyasa-sinum upayami gurum muninam

[ surrender to the son of Vyasa, the incomparable guru of all the
sages, who mercifully spoke the Purana tull of hidden meanings, the
essence of all the scriptures, the essence of hearing, for all the people
of this world, even in the future; who spoke the Bhagavatam, which
revealed the excellence of rasa to Sukadeva, and which is the revealer

of atma for those desiring to cross dense ignorance with ease. SB
1.2.3



2. Bhagavatam is compared to thegsun: S

krsne sva-dhamopagate
dharma-jnanadibhih saha
kalau nasta-drsam esa

—

(puranar ‘’dhunoditah

Though Krsna, departing Dvaraka, arrived at Prabhasa, and then
disappeared along with his six opulences, this Purana, another form
of the sun, has now risen in Kali-yuga for those who have lost their

knowledge. SB 1.3.43



3. Bhagavatam is described as giving afasty fruij in the following Verse:

nigama—kalpa—taror-galitam phalam
Suka-mukhad amrta-drava-sarmnyutam |
pibata bhagavatam rasam alayam

muhur aho rasika bhuvi bhavukah ||

O knowers of rasa (rasika)! O fortunate souls (bhuvi bhavukah)! Constantly
drink (muhuh pibata) from the mouth of Sukadeva ($uka-mukhad) the
Bhagavatam (bhagavatam), the fruit of the tree of the Vedas, which has dropped
from the tree to this earth (nigama-kalpa-taror-galitamn phalam), which is
immortal, liquid (amrta-drava-samyutam), which is the essence of sweetness
and which includes all types of liberation (rasam alayar). (SB 1.1.3)



4. Bhagavatam is compared to Mohini avatara because it gives
ditterent results to ditferent people:

g—

adi-madhyavasanesu vairagyakhyana-samyutam
hari-lila-katha-vrata-mrtanandita-sat-suram
sarva-vedanta-saram yad brahmatmaikatva-laksanam

vastv advitiyarh tan-nisthar K[éaivalyaika-prayoj anam]

From beginning to end, the Srimad-Bhagavatam is full of the Lord's
pastimes which give bliss to the devotees, endowed with a sense of
renunciation. This Bhagavatam is the essence of all Vedanta
philosophy because its subject matter is one Brahman, a substance
with no duality. The main goal of the work is merging. SB 12.13.11-
12




The first explanation of this {irst verse of Bhagavatam shows its nature
as a [liéht | (giving deliverance from misery through general
understanding of the Lord or adhyatma).

The second explanation shows it as the ‘sun) (more powertful,

destroying misconceptions of the demons, bringing joy to the
devotees).

The third, fourth and fifth explanations show it is the bestower of
tasty fruit full of rasa (revealing madhura-rasa, Radha and pure

bhakti).




The devotees, being the rightiul recipients, are considered to be like
the devatas, since they receive the nectar in the form of relishing the
rarest taste of these five meanings.

The Bhagavatam is considered to be like Mohini, serving out these
different meanings of Bhagavatam to the devotees.




Though all twelve cantos of the Bhagavatam are like the tasty fruit, the
sun_and the lamp, the topics of creation and destruction (sarga and
nirodha) and various verses describing this are considered to be the

lamp) since thase topics reveal only the general aspect of the Lord
(adhyatma).

Secondary creation (fisarga), maintenance (éthan@) protection
(posana) and other topics (utl manvantara, 1ISanukatha, and mukti)
are considered to be the@ since they reveal, in addition, the results
of forbidden practices for enjoyment and renunciation available in

N

dharma, artha, kama, moksa and their unlimited sub-varieties.




Topics dealing with the appearance and pastimes of the Lord (asraya)
and his devotees, and with bhakti and prema, are considered to be the

'\{asty Truit of r@

All the topics however give joy to the devotees of the Lord by taking
on a meaning favorable for bhakti.

The same topics however are like Mohini and take on a dillerent
meamng for bewildering the demonic group who give meanings
unfavorable for bhakti. _




One should not say that it is unbefitting to eulogize the untavorable
meanings of the Bhagavatam which is directly filled with bhakti-rasa.

The Supreme Lord is tull of all saktis and so is the Bhagavatam.

Thus it takes meanings corresponding to the minds of various types of
persons (adhikaris of this sastra), for such revelation is befitting the
person (the Lord) who possesses all powers.



