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Verse,Translation and 
Purport



|| 6.1.17 ||
sadhrécéno hy ayaà loke

panthäù kñemo 'kuto-bhayaù
suçéläù sädhavo yatra
näräyaëa-paräyaëäù

The path followed by pure devotees, who are well behaved and fully
endowed with the best qualifications, is certainly the most auspicious
path in this material world. It is free from fear, and it is authorized by
the çästras.



Srila Prabhupada’s
Purport



One should not think that the person who takes to bhakti is one who
cannot perform the ritualistic ceremonies recommended in the karma-
käëòa section of the Vedas or is not sufficiently educated to speculate
on spiritual subjects.

Mäyävädés generally allege that the bhakti path is for women and
illiterates.

This is a groundless accusation.



The bhakti path is followed by the most learned scholars, such as the
Gosvämés, Lord Caitanya Mahäprabhu and Rämänujäcärya.

These are the actual followers of the bhakti path.

Regardless of whether or not one is educated or aristocratic, one must
follow in their footsteps.

Mahäjano yena gataù sa panthäù: [Cc. Madhya 17.186] one must
follow the path of the mahäjanas.



The mahäjanas are those who have taken to the path of devotional
service (suçéläù sädhavo yatra näräyaëa-paräyaëäù), for these great
personalities are the perfect persons.

As stated in Çrémad-Bhägavatam (5.18.12):

yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù

"One who has unflinching devotion to the Personality of Godhead has
all the good qualities of the demigods."



The less intelligent, however, misunderstand the bhakti path and
therefore allege that it is for one who cannot execute ritualistic
ceremonies or speculate.

As confirmed here by the word sadhrécénaù, bhakti is the path that is
appropriate, not the paths of karma-käëòa and jïäna-käëòa.

Mäyävädés may be suçéläù sädhavaù (well behaved saintly persons),
but there is nevertheless some doubt about whether they are actually
making progress, for they have not accepted the path of bhakti.



On the other hand, those who follow the path of the äcäryas are
suçéläù and sädhavaù, but furthermore their path is akuto-bhaya,
which means free from fear.

One should fearlessly follow the twelve mahäjanas and their line of
disciplic succession and thus be liberated from the clutches of mäyä.



Discussion



Section-I

Is incapacity the cause of Devotees 
not accepting Jnana and instead 

choosing Bhakti?



Utsäha – Enthusiasm

The state of apathy develops from carelessness.

One should practice devotional service without deviation.

This is instructed in the Bhagavad-gétä (6.23) in the following
words:



Utsäha – Enthusiasm

taà vidyäd duùkha-saàyoga-
viyogaà yoga-saàjïitam

sa niçcayena yoktavyo
yogo 'nirviëëa-cetasä

Know such a state, separated from all misery (taà vidyäd
duùkha-saàyoga- viyogaà), to be yoga (yoga-saàjïitam).
This yoga must be practiced with determination (sa yogo
niçcayena yoktavyo), devoid of depression (anirviëëa-
cetasä).



Utsäha – Enthusiasm

In his commentary on this verse, Çréla Baladeva Vidyäbhüñaëa
Mahäçaya has said: ätmanya yogyatva-mananaà nirvedas tad
rahitena cetasä "one becomes indifferent to whatever work he feels
unqualified for."

Devotional service should be performed in this mentality.

Regarding bhakti-yoga, it is said in the Çrémad-Bhägavatam (11.20.7-
8):



Utsäha – Enthusiasm

nirviëëänäà jïäna-yogo
nyäsinäm iha karmasu
teñv anirviëëa-cittänäà

karma-yogas tu käminäm

"Among these three paths, jïäna-yoga, the path of philosophical
speculation, is recommended (jïäna-yogah) for those who are
disgusted with material life (nirviëëänäà) and are thus detached
from ordinary, fruitive activities (nyäsinäm iha karmasu). Those
who are not disgusted with material life (teñv anirviëëa-cittänäà),
having many desires yet to fulfil (käminäm), should seek perfection
through the path of karma-yoga (karma-yogah).



Utsäha – Enthusiasm

yadåcchayä mat-kathädau
jäta-çraddhas tu yaù pumän

na nirviëëo näti-sakto
bhakti-yogo 'sya siddhi-daù

If somehow or other by good fortune (yadåcchayä) one develops
faith (jäta-çraddhah) in hearing and chanting My glories (mat-kathä
ädau), such a person, being neither very disgusted (na nirviëëah)
with nor attached to material life (näti-saktah), should achieve
perfection through the path of loving devotion to Me (bhakti-yogo
asya siddhi-daù)."



Utsäha – Enthusiasm

The purport is this: For those who have attained indifference for
material activities but have not yet realized spiritual activities, what
can remain in their hearts besides indifference?

For them the undifferentiated brahma-jïäna is the topmost
achievement.

For those who have not attained indifference for material activities
due to lack of spiritual realization, there is no way to cleanse the heart
other than karma-yoga.



Utsäha – Enthusiasm

Those who have realized spiritual activities and understood that
material activities are insignificant attain indifference for all material
activities.

They accept some material activities as a support for their spiritual
awakening, but they have no attachment for such activities.

In proportion to the degree that they discuss spiritual topics in
devotion, freedom from material association is awakened as an
extraneous fruit.



Utsäha – Enthusiasm

• The symptoms of a devotee are given in Çrémad-Bhägavatam
(11.20.27-8) as follows:

jäta-çraddho mat-kathäsu
nirviëëaù sarva-karmasu

veda duùkhätmakän kämän
parityäge 'py anéçvaraù
tato bhajeta mäà prétaù

çraddhälur dåòha-niçcayaù
juñamäëaç ca tän kämän

duùkhodarkäàç ca garhayan



Utsäha – Enthusiasm

Having awakened faith in the narrations of My glories (jäta-çraddho
mat-kathäsu), being disgusted with all prescribed activities
(varëäçrama) (nirviëëaù sarva-karmasu), knowing that all sense
gratification leads to misery (veda duùkhätmakaà kämän), but still
being unable to renounce all sense enjoyment (parityäge apy
anéçvaraù), My devotee should remain happy (tato prétaù) and
worship Me (mäà bhajeta) with great faith and conviction
(çraddhälur dåöha-niçcayaù). Even though he is sometimes engaged
in sense enjoyment (juñamäëaç ca tän kämän), My devotee knows
that all sense gratification leads to a miserable result (duùkha
udarkäàç), and he sincerely repents such activities (ca garhayan).



Classic Symptoms of Vaidhi Sadhaka

• jäta-çraddho mat-kathäsu – Has awakened faith in the process of bhakti

• nirviëëaù sarva-karmasu – Disgusted with all prescribed duties

• veda duùkhätmakaà kämän – Understands that sense gratification leads to
misery

• parityäge ’py anéçvaraù – Still unable to give up sense gratification

• juñamäëaç ca tän kämän duùkhodarkäàç ca garhayan – Unable to give up
sense gratification, he sincerely repents for engaging in such acts



Classic Symptoms of Vaidhi Sadhaka

Krsna’s instructions to such Sadhakas

• tato bhajeta mäà prétaù çraddhälur dåöha-niçcayaù - Remain
happy and worship Me with great faith and conviction



Utsäha – Enthusiasm

Karma arises from lust, jïäna arises from indifference, and bhakti
arises from faith in the Supreme Lord.

The person who has attained faith is naturally disgusted with material
activities.

He accepts without attachment only those activities that are favorable
for increasing his faith in the Lord.



Section-II

Sections Overview



Part-I

Mahäräja Parékñit express Gratitude 
and asks a question

(SB 6.1.1-6)



|| 6.1.1 ||

çré-parékñid uväca
nivåtti-märgaù kathita
ädau bhagavatä yathä

krama-yogopalabdhena
brahmaëä yad asaàsåtiù

King Parékñit said: You have already described (bhagavatä ädau
kathita) the path of liberation (nivåtti-märgaù). By gradually
progressing on that path properly (yathä krama-yoga upalabdhena),
one ends material existence (asaàsåtiù) along with Brahmä
(brahmaëä).



The first chapter describes the words of the servants of Yama when the
servants of Viñëu come to rescue Ajämila.

Hearing of the suffering of men falling to hell, Parékñit became
compassionate to them.

He reveals that he has understood the meaning of what was previously
explained in order to produce enthusiasm in Çukadeva so that he
would answer his question about how to deliver those suffering
people.



|| 6.1.2 ||

pravåtti-lakñaëaç caiva
traiguëya-viñayo mune
yo 'säv aléna-prakåter

guëa-sargaù punaù punaù

O sage (mune)! The symptom of material enjoyment (pravåtti-
lakñaëah) is taking repeated bodies in the material world (guëa-
sargaù punaù punaù) with the object of receiving happiness of Svarga
(traiguëya-viñayah), for the person who is not freed from mäyä (yah
asäv aléna-prakåteh).



You have described in the Third Canto the symptoms of material
enjoyment.

Traiguëya-viñayaù means “having the goal of happiness on Svarga.”

There is repeated birth by the guëas for the person who has not
destroyed prakåti, who is subject to saàsära.



|| 6.1.3 ||

adharma-lakñaëä nänä
narakäç cänuvarëitäù

manvantaraç ca vyäkhyäta
ädyaù sväyambhuvo yataù

You have also described (anuvarëitäù) the varieties of hellish life
(nänä narakäh) that result from impious activities (adharma-
lakñaëä), and you have described (vyäkhyäta) [in the Fourth Canto]
the first Manvantara (ädyaù manvantarah), which was supervised by
Sväyambhuva Manu (yataù sväyambhuvah).



|| 6.1.4-5 ||

priyavratottänapador vaàças tac-caritäni ca
dvépa-varña-samudrädri- nady-udyäna-vanaspatén

dharä-maëòala-saàsthänaà bhäga-lakñaëa-mänataù
jyotiñäà vivaräëäà ca yathedam asåjad vibhuù

You have described the dynasties and characteristics (vaàçah tat-caritäni ca) of
King Priyavrata and King Uttänapäda (priyavrata uttänapadoh), as well as the
islands, varñas, oceans, mountains (dvépa-varña-samudra-adri), rivers, gardens,
trees (nady-udyäna-vanaspatén), and the condition of the earth (dharä-
maëòala-saàsthänaà) and the luminaries in the sky (jyotiñäà) and the lower
planets (vivaräëäà ca), with their divisions, characteristics and dimensions
(bhäga-lakñaëa-mänataù), just as the Lord created them (yathä idam asåjad
vibhuù).



|| 6.1.6 ||

adhuneha mahä-bhäga
yathaiva narakän naraù
nänogra-yätanän neyät

tan me vyäkhyätum arhasi

O greatly fortunate Çukadeva Gosvämé (mahä-bhäga)! Now (adhunä)
kindly tell me (me vyäkhyätum arhasi) how human beings (yathä
naraù) may be saved (na iyät) from the terrible pains (nänä ugra-
yätanän) of hell (narakän).



Please explain how a person can avoid going to these hells which have
terrible pain.

Just as the means of attaining fortunate and unfortunate results
should be known, the means of extinguishing the unfortunate results
should be known.



|| 2.4.5 ||
räjoväca—

samécénaà vaco brahman 
sarva-jïasya tavänagha |
tamo viçéryate mahyaà

hareù kathayataù kathäm ||

The King said: O sinless brähmaëa (anagha brahman)! When you, full
of knowledge (sarva-jïasya), speak topics of the Lord (hareù
kathayataù kathäm), my ignorance is destroyed (tamo viçéryate
mahyaà). Those words are fitting (tava vacah samécénaà).



Part-II

Sukadeva Goswami proposes the Path 
of Karma and Pariksit Maharaj Rejects 

it

(SB 6.1.7-10)



|| 6.1.7 ||

çré-çuka uväca
na ced ihaiväpacitià yathäàhasaù

kåtasya kuryän mana-ukta-päëibhiù
dhruvaà sa vai pretya narakän upaiti
ye kértitä me bhavatas tigma-yätanäù

If a person does not perform (na ced kuryät) atonement (apacitià) for sins
committed (yathä aàhasaù kåtasya) by his mind, words or actions (mana-ukta-
päëibhiù), he will certainly attain (sah vai dhruvaà upaiti) those hells
(narakän) which inflict intense pain (tigma-yätanäù) after death (pretya) which
were described by me (ye me bhavatah kértitä).



Testing the proficiency of his student Parékñit to understand his
opinion on the matter, Çukadeva first gives the process of atonement
according to karma in two verses.

If one does not perform atonement for sins committed by mind, words
or actions, singly or together, one attains hell with terrible pain.



|| 6.1.8 ||
tasmät puraiväçv iha päpa-niñkåtau

yateta måtyor avipadyatätmanä
doñasya dåñövä guru-läghavaà yathä

bhiñak cikitseta rujäà nidänavit

Therefore (tasmät), in this world (iha), before death (måtyoh purä),
one should strive (äçu yateta) to destroy sinful reactions (päpa-
niñkåtau) while the body is not afflicted (avipadyata ätmanä), just as a
doctor (yathä bhiñak) who knows the causes of disease (rujäà
nidäna-vit), seeing the gravity or lightness of the disease (doñasya
guru-läghavaà dåñövä), prescribes a cure (cikitseta).



Before death, quickly one should do this.

Otherwise if there is much delay, one must perform double the
atonement, because the condition will be twice as serious.

One should do this while the body is unafflicted.

When the body is diseased it is impossible to perform atonements.



One should search out an expert in dharma-çästra who can decide
what should be done, just as one approaches a doctor, who can see
the seriousness or insignificance of a disease.



|| 6.1.9 ||
çré-räjoväca

dåñöa-çrutäbhyäà yat päpaà
jänann apy ätmano 'hitam

karoti bhüyo vivaçaù
präyaçcittam atho katham

The King said: Though the jéva knows (jänann apy) that sinful acts
(yat päpaà) are detrimental (ätmano ahitam) by seeing and hearing
(dåñöa-çrutäbhyäà), he helplessly commits sin again (karoti bhüyo
vivaçaù). What is the use of atonement (präyaçcittam atho katham)?



Parékñit criticizes atonement, saying it is unacceptable, in two verses.

One sees a king punishing a criminal and hears about the punishment
in hell and understands that sin is not beneficial.

It is seen that a person commits that same sin again even after doing
the atonement. How does atonement destroy sin?

If the sin has been destroyed he will not commit sin again.



|| 6.1.10 ||
kvacin nivartate 'bhadrät
kvacic carati tat punaù

präyaçcittam atho 'pärthaà
manye kuïjara-çaucavat

After withdrawing from sin (kvacit nivartate abhadrät) one commits
the sin again (kvacit carati tat punaù). I therefore think (atho manye)
atonement is useless (präyaçcittam apa arthaà), like an elephant
bathing (kuïjara-çaucavat).



Sometimes in youth one refrains from sin, but again one commits the
sin in old age.

Therefore atonement is useless.

The elephant after bathing dirties himself with dust.



Duties Expected of a Qualified 
Practitioner of Vaidhi Sadhana 

Bhakti



Duties Expected of a Qualified Practitioner

ananuñöhänato doño
bhakty-aìgänäà prajäyate

na karmaëäm akaraëäd
eña bhakty-adhikäriëäm

niñiddhäcärato daivät
präyaçcittaà tu nocitam
iti vaiñëava-çästräëäà

rahasyaà tad-vidäà matam



The person qualified for bhakti (eña bhakty-adhikäriëäm) is at fault
(doñah prajäyate) for failing to perform all of the important aìgas of
bhakti (bhakty-aìgänäà akaraëäd). But he is not at fault for failing
to perform the duties of varëa and äçrama (na karmaëäm akaraëäd).

If he, by chance (daivät), happens to commit some sin (niñiddha
äcärato), there is no atonement prescribed for him (präyaçcittaà tu
na ucitam). This is the opinion (iti matam) of those who know the
secret of Vaiñëava scriptures (vaiñëava-çästräëäà rahasyaà tad-
vidäà).



It is a fault if those qualified for bhakti fail to perform the required
aìgas of bhakti such as observance of Ekädaçé or Janmäñöamé.

It is not a fault if they do not perform varëäçrama activities.

If they commit forbidden acts because of influence of previous
vaiñëava-aparädha, atonement is not required, since these pure
devotees do not have a natural tendency for sinful actions.



Bhakti alone acts as atonement. This is the conclusion of the
Vaiñëava scriptures.

There is no fault if a person does not perform all the sixty-four aìgas
of bhakti.

The essential aìgas are the first twenty and the last five are: chanting,
hearing Bhägavatam, association with devotees, living in a holy place
and deity worship.



Summary of the Duties Expected of a Sadhaka

1. He is at fault for failing to perform the essential angas of Bhakti.

2. He is not at fault for failing to perform the duties of Varna and
Asrama

3. If he commits a forbidden activity, he need not perform the
Karma-Kandiya Prayascitta.

4. For such a person, Bhakti alone acts as his atonement.



Proof of Prayascitta not needed for 
Practitioners of Bhakti



sva-päda-mülam bhajataù priyasya
tyaktänya-bhävasya hariù pareçaù
vikarma yac cotpatitaà kathaïcid
dhunoti sarvaà hådi sanniviñöaù

One who has thus given up all other engagements (tyakta anya-
bhävasya) and has taken full shelter at the lotus feet of Hari (sva-
päda-mülam bhajataù), the Supreme Personality of Godhead
(pareçaù), is very dear to the Lord (hariù priyasya). Indeed, if such a
surrendered soul accidentally commits some sinful activity
(kathaïcid yad vikarma), the Supreme Personality of Godhead, who
is seated within everyone’s heart (sarvaà hådi sanniviñöaù),
immediately takes away (dhunoti) the reaction to such sin (yat
utpatitam ). (SB 11.5.42)



sarva-dharman parityajya
mäm ekaà çaraëaà vraja |
ahaà tväà sarva-päpebhyo

mokñayiñyämi mä sucaù

Giving up all dharmas (sarva-dharman parityajya), surrender to Me
alone (mäm ekaà çaraëaà vraja). I will deliver you (ahaà tväà
mokñayiñyämi) from all sins (sarva-päpebhyo). Do not worry (mä
sucaù). (BG 18.66)



devarñi-bhütäpta-nèëäà pitèëäà
na kiìkaro näyam åëé ca räjan

sarvätmanä yaù çaraëaà çaraëyaà
gato mukundaà parihåtya kartam

Anyone who has taken shelter of the lotus feet of Mukunda (yaù gato
mukundaà çaraëaà), the giver of liberation (çaraëyaà), giving up
all kinds of obligations (parihåtya kartam), and has taken to the path
in all seriousness (sarvätmanä), owes neither duties nor obligations
(na kiìkaro na ayam åëé) to the demi-gods, sages, general living
entities, family members, humankind or forefathers (deva-rñi-bhüta-
äpta-nèëäà-pitèëäà). (SB 11.5.41)



Part-III

Sukadeva Goswami proposes the Path 
of Jnana

(SB 6.1.11-14)



|| 6.1.11 ||
çré-bädaräyaëir uväca

karmaëä karma-nirhäro
na hy ätyantika iñyate
avidvad-adhikäritvät

präyaçcittaà vimarçanam

Çukadeva said: Completely counteracting sin (ätyantika karma-
nirhärah) is not at all possible (na hy iñyate) by performing
atonement (karmaëä), for it is done out of ignorance (avidvad-
adhikäritvät). Real atonement is attaining jïäna (präyaçcittaà
vimarçanam).



By presenting a conclusion, Çukadeva again tests Parékñit who has
passed the test.

By atonement (karmanä) there cannot be complete (ätyantika)
destruction of the sin (karma), but quick relief, because of the
condition of the jéva who is qualified by ignorance.

Sin appears repeatedly because of the presence of the seed of sin,
ignorance.



The chief atonement is jïäna (vimarçanam), since jïäna removes
ignorance.

By presenting the opinion of the jïänés, Çukadeva again tests Parékñit.



|| 11.2.37 ||
bhayaà dvitéyäbhiniveçataù syäd
éçäd apetasya viparyayo 'småtiù
tan-mäyayäto budha äbhajet taà
bhaktyaikayeçaà guru-devatätmä

For the jéva averse to the Lord (éçäd apetasya), there will be saàsära
(bhayaà syäd) consisting of identity with body (viparyayo) and lack
of identity with the soul (asmåtiù), because of his absorption in the
material coverings on the soul (dvitéyä abhiniveçataù), arising from
the Lord’s mäyä (tan-mäyayäto). Therefore, the intelligent person
(budhah), taking guru as his Lord and very self (guru-devatätmä),
should fully worship the Lord (taà éçaà äbhajet) with pure bhakti
(bhaktyaikayä).





|| 6.1.12 ||
näçnataù pathyam evännaà

vyädhayo 'bhibhavanti hi
evaà niyamakåd räjan

çanaiù kñemäya kalpate

Diseases do not afflict (na vyädhayo abhibhavanti hi) those who eat
proper food (pathyam annaà eva açnataù). Similarly (evaà), one
who follows rules (niyamakåd) gradually (çanaiù) becomes qualified
for jïäna (kñemäya kalpate).



“But if one is sinful, then his heart is impure. How then can he
practice jïäna?”

That is true, but jïana will give relief from the sin (like atonement).

An example is given.

Just as sickness does not affect persons who eat proper food, a person
who follows rules of jïäna can gradually destroy sins.



|| 6.1.13-14 ||
tapasä brahmacaryeëa çamena ca damena ca

tyägena satya-çaucäbhyäà yamena niyamena vä

deha-väg-buddhijaà dhérä dharmajïäù çraddhayänvitäù
kñipanty aghaà mahad api veëu-gulmam ivänalaù

By avoiding enjoyments (tapasä), by avoiding association with women
(brahmacaryeëa), by controlling the mind as much as possible, by controlling
the external senses (çamena ca damena ca), by giving in charity (tyägena), by
following truthfulness and cleanliness (satya-çaucäbhyäà), by following yamas
like non-violence and niyamas like japa (yamena niyamena vä), the wise men
(dhérä), knowers of dharma (dharmajïäù), filled with faith (çraddhayä
anvitäù), destroy even great sin (kñipanty aghaà mahad api) arising from the
body, words and intelligence (deha-väg-buddhi jaà), just like fire destroys a
clump of bamboos (analaù veëu-gulmam iva).



Two verses elaborate on this.

Tapasä means absence of enjoyment.

Brahmacaryeëa means not associating with women.

Çamena means “by controlling the mind as much as possible.”

Damena means ‘by controlling the external senses.”

Tyägena means “by charity.”

Yamena means “by non-violence and other restrictions.”

Niyamena means by japa and other injunctions.



Part-IV

Sukadeva Goswami finally proposes the 
Path of Bhakti

(SB 6.1.15-19)



|| 6.1.15 ||
kecit kevalayä bhaktyä

väsudeva-paräyaëäù
aghaà dhunvanti kärtsnyena

néhäram iva bhäskaraù

Some persons (kecit), who surrender to Kåñëa (väsudeva-paräyaëäù),
completely destroy sins (aghaà dhunvanti kärtsnyena) only by pure
bhakti (kevalayä bhaktyä), just as the sun destroys fog (néhäram iva
bhäskaraù).



In the example of the fire destroying bamboo, it is possible that the
bamboo can grow up again.

Thus even after practicing jïana, sins can reappear.

Seeing the dissatisfied Parékñit, Çukadeva then speaks about the
solution according to the devotees.

“Some” here indicates that those who surrender the Väsudeva are very
rare.



Kevalayä bhaktyä indicates that this bhakti is not only devoid of
karma and jïäna (devoid of expecting material benefits or liberation),
but in no way depends on karma or jïäna as secondary elements.

Completely (kärtsnyena) indicates that sin is completely uprooted
only by bhakti and by no other process, just as only the sun can
destroy the fog.



How Bhakti’s destruction of 
sin is complete?



Kleça-ghné – Destruction of Suffering 

• Kleça or suffering is three fold. They are papam (sinful act), bijam
(sinful desire) and avidya (ignorance).

• Sinful reaction (Papam) is of 2 types.

• Effects that are to be experienced in future lives
(Aprarabdha).

• Effects that are to be experienced in this life time
(Prarabdha).



Bhakti destroys Aprarabdha Karma

||1.1.20||
yathägniù susamrddhärciù 
karoty edhäàsi bhasmasät
tathä mad-viñayä-bhaktir
uddhavainäàsi kåtsnaçaù

My dear Uddhava (Uddhava), just as a blazing fire (yathä agniù susamrddha arciù)
burns to ashes (karoty bhasmasät) all the fuel (edhamsi), similarly (tatha)
devotional service in relationship with Me (mad visaya bhaktir) burns to ashes all
the sinful reactions (enamsi kåtsnaçaù). (SB 11.14.19)

Just like burning firewood is secondary to cooking, burning karma is just secondary
to the real goal of bhakti.



Bhakti destroys Prarabdha Karma

3.33.6
yan-näma-dheya-çravaëänukértanäd

yat-prahvaëad yat-smaraëäd api kvacit |
çvädo 'pi sadyaù savanäya kalpate

kutaù punas te bhagavan nu darçanät

To say nothing of the spiritual advancement of persons who see the Supreme
Person face to face (kutaù punas te bhagavan nu darçanät), even a person
born in a family of dog-eaters (çvädah api) immediately (sadyah) becomes
eligible (kalpate) to perform Vedic sacrifices (savanaya) if he once (kvacit)
utters the holy name of the Supreme Personality of Godhead or chants about
Him (yan-näma-dheya-çravaëa anukértanäd), hears about His pastimes, offers
Him obeisances (yat-prahvaëad) or even remembers Him (Smaranad).



• Such a person, by performing any one of the devotional limbs as mentioned
above, destroys these prarabdha karmas which have produced this low birth
which prevents him from performing sacrifices.

• Also, performance of bhakti also creates the pious credits and qualities
needed for performing sacrifices.

• But, in order to undergo 2nd initiation one should have taken the vedic
initiation and learnt the Vedas from a very young age. But the dog eater has
missed it.



• The purpose of this verse is not to advocate his immediate
performance of sacrifices.

• Therefore, if he wants to perform vedic sacrifices, he has to wait
for one more birth because of his lack of proper conduct or
sistacara at the young age, while he was still a dog eater.

• Savanaya kalpate also means that he should be given the respect
due to a qualified person.



• But one might ask: ”How can you say that the prarabdha karma is
destroyed? He still has the same body.”

• Sinful reactions due to bad birth in the form of acquisition of bad
qualities and suffering are removed immediately.

• But the birth itself cannot be changed from one parents to another.

• But bad qualities are definitely destroyed by bhakti.



• Such a low born practitioner of bhakti does not perform
sacrifices, not because of his lack of qualification, but because he
has no faith in them as he is endowed with pure bhakti.

• One might ask: ”If practice of bhakti removes suffering, why then
do I see devotees suffering?”

• Devotee’s happiness is due to his practice of bhakti (not punya
karma) and his suffering is given personally by the Lord’s mercy
(not due to bad karma).



yasyäham anugåhëämi
hariñye tad-dhanaà çanaiù
tato ’dhanaà tyajanty asya

svajanä duùkha-duùkhitam

If I especially favor someone (yasya aham anugåhëämi), I gradually deprive
him of his wealth (hariñye tad-dhanaà çanaiù). Then (tato) the relatives and
friends (svajanä) of such a poverty-stricken man (adhanaà asya) abandon him
(tyajanty). In this way he suffers one distress after another (duùkha-
duùkhitam). SB 10.88.8

• Baladev Vidyabhusana – Silk analogy

• Sometimes however, the suffering is a result of offense to the Vaiñëavas.



Bhakti destroys Sinful desires (Papa Bija)

|| 1.1.24 ||
tais täny aghäni püyante
tapo-däna-vratädibhiù |

nädharmajaà tad-hådayaà
tad apéçäìghri-sevayä ||

Although one may neutralize (taih püyante) the reactions of sinful life (täny
aghäni) through austerity, charity, vows and other such methods (tapo-däna-
vrata ädibhiù), these pious activities cannot uproot the material desires (na
adharma-jaà) in one’s heart (tad-hådayaà). However, if one serves the lotus
feet of the Personality of Godhead, he is immediately freed from all such
contaminations (tad api éça aìghri-sevayä). (SB 6.2.17)



Bhakti destroys Avidya

||1.1.25 ||
yat-päda-paìkaja-paläça-viläsa-bhaktyä

karmäçayaà grathitam udgrathayanti santaù |
tadvan na rikta-matayo yatayo ’pi ruddha-
sroto-gaëäs tam araëaà bhaja väsudevam

The devotees (santaù), by actions of service (viläsa-bhaktyä) to the toes of the lotus feet of
the Lord (yat-päda-paìkaja-paläça), can very easily overcome (udgrathayanti) the knot of
ignorance carrying unlimited impressions of karma, tied tightly by action (karmäçayaà
grathitam). Because this is very difficult (tadvat), the empty-minded non-devotees—the
jïänés and yogés (rikta-matayah)—although trying to stop the flow of sense activities
(sroto-gaëäh yatayah api), cannot do so (na ruddha). Therefore you are advised to engage
in the devotional service of Kåñëa, the son of Vasudeva (bhaja tam araëaà väsudevam).
(SB 4.22.39)



Bhakti destroys Avidya

||1.1.26||
kåtänuyäträ-vidyäbhir
hari-bhaktir anuttamä |
avidyäà nirdahaty äçu
däva-jväleva pannagém

As the forest fire burns up a female snake demon (däva-jväla
pannagém iva), supreme devotion to the Lord (hari-bhaktir
anuttamä) quickly burns up avidyä completely (äçu avidyäà
nirdahaty) by the knowledge (vidyä) which accompanies bhakti
(kåta anuyäträ-vidyäbhih). (Padma Purana)



|| 6.1.16 ||
na tathä hy aghavän räjan

püyeta tapa-ädibhiù
yathä kåñëärpita-präëas

tat-puruña-niñevayä

O King (räjan)! A sinful person (aghavän) cannot become purified
(na tathä hy püyeta) by austerities and other processes (tapa-ädibhiù)
to the extent (yathä) that the devotees who offer their lives to Kåñëa
(kåñëa arpita-präëah) become purified by service to the Lord (tat-
puruña-niñevayä).



Bhakti-devé should not be used for the insignificant action of pacifying
sin.

Çukadeva presents the opinion of the learned according to scriptures
while criticizing other opinions.

The devotees offer their very lives to the Lord.

“The Lord may or may not throw me into hell, for committing sin, in
order to give me suitable teaching by punishment. The Lord is my
goal, I am his.”



Offering himself to the Lord, the devotee thinks in this way.

He does not perform atonements to avoid hell.

He practices pure bhakti.

How does completely surrender manifest?

One performs service to the Lord.



|| 6.1.17 ||
sadhrécéno hy ayaà loke

panthäù kñemo 'kuto-bhayaù
suçéläù sädhavo yatra
näräyaëa-paräyaëäù

The path followed by persons (ayaà loke panthäù) who are friendly,
virtuous (suçéläù sädhavah), and surrendered to Näräyaëa (näräyaëa-
paräyaëäù) is certain (sadhrécénah), auspicious (kñemah), and
without fear of obstacles (akuto-bhayaù).



One should not say that bhakti-yoga is for those who are not capable
of practicing jïäna, yoga or austerities.

Sadhrécénaù means certain, leading to the correct goal.

This is the best process in all respects.

There is no fear of any obstacle.



On this path the practitioners are friendly.

One need not fear that one will not have help as on the path of jïäna.

One need not fear of people becoming envious as when practicing
karma.



Bhakti is Certain and 
Auspicious



Quality – 1

Kleçaghné – Destruction of 
Suffering



Quality – 2

Çubhadä – Bestowal of 
Auspiciousness



Çubhadä – Bestowal of Auspiciousness

||1.1.27||
çubhäni préëanaà sarva-

jagatäm anuraktatä |
sad-guëäù sukham ity-

ädény äkhyätäni manéñibhiù ||
The wise explain that there are four types of auspiciousness (çubha)
(çubhäni äkhyätäni manéñibhiù): affection for all living entities
(préëanaà), being attractive to all living entities (sarva-jagatäm
anuraktatä), possession of good qualities (sad-guëäù), and happiness
(sukham), as well as other items (ity-ädény). (BRS)



Subha or Auspiciousness is of Four types

1. Jagat Prinanam – Affection for all Jivas

2. Sarva Jagatam Anurakta – Being attractive

3. Sad Gunadi Pradatvam – Bestowal of all Good qualities

4. Sukha Pradatvam – Bestowal of Happiness

a. Vaiñayikaà – Happiness from material things

b. Brähmam – Happiness from Brahman realization

c. Aiçvaraà – Happiness from the Supreme Lord



Sarva Jagatam Anurakta (SB 4.9.47)

yasya prasanno bhagavän
guëair maitry-ädibhir hariù

tasmai namanti bhütäni
nimnam äpa iva svayam

Just as water flows naturally to a lower level (nimnam äpa iva
svayam), all living beings (bhütäni) naturally offer respect (namanti)
to that person (tasmai) with whom the Lord is pleased (prasannah
bhagavän hariù), because of his qualities and friendliness (guëair
maitry-ädibhir).



Sad-Gunadi Pradatvam

||1.1.29||
yasyästi bhaktir bhagavaty akiïcanä
sarvair guëais tatra samäsate suräù
haräv abhaktasya kuto mahad-guëä

manorathenäsati dhävato bahiù

The devatäs constantly dwell (suräù samäsate) with all good qualities (sarvair
guëaih) in (tatra) that person who has pure bhakti for the Lord (yasya
akiïcanä bhagavaty bhaktir ästi). There are no good qualities in the non-
devotee (haräv abhaktasya kuto mahad-guëä) who chases after (dhävatah)
temporary material objects (asati bahiù) with desire for material pleasure
(manorathena). (SB 5.18.12)



Sukha Pradatvam

||1.1.31||
siddhayaù paramäçcaryä

bhuktir muktiç ca çäçvaté |
nityaà ca paramänando

bhaved govinda-bhaktitaù ||

Astounding mystic powers (siddhayaù paramäçcaryä), material
enjoyment (bhukti), eternal happiness in the realization of brahman
(mukti), and eternal bliss from service to the Lord (nityaà ca
paramänando) all appear from bhakti to Govinda (bhaved govinda-
bhaktitaù). (Tantra)



Quality – 3

Mokña-laghutä-kåt – Makes 
Liberation seem insignificant



Mokña-laghutä-kåt (Närada-païcarätra)

||1.1.34|| 
hari-bhakti-mahä-devyäù

sarvä mukty-ädi-siddhayaù |
bhuktyaç cädbhutäs tasyäç

ceöikävad anuvratäù

All the siddhis headed by liberation (sarvä mukty-ädi-siddhayaù)
and all astonishing material pleasures (adbhutäh bhuktyah) follow
after (tasyäh anuvratäù) the great goddess called Hari-bhakti (hari-
bhakti-mahä-devyäù) like fearful maidservants (ceöikävad). (BRS)



Quality – 4

Sudurlabha – Extremely Rare



Sudurlabha

||1.1.35||
sädhanaughair anäsaìgair

alabhyä suciräd api |
hariëä cäçvadeyeti

dvidhä sä syät sudurlabhä

Bhakti is difficult to attain in two ways (dvidhä sä syät sudurlabhä):
If undertaken in great quantity (sädhana oghair) but without
attachment (anäsaìgair), bhakti cannot be attained even after a long
time (alabhyä suciräd api); and even if practiced with attachment
(implied), Kåñëa does not give bhakti to the practitioner
immediately (hariëä ca äçu adeya iti). (BRS)`



Quality – 5

Sändränanda-Viçeñätmä –
Composed of a Special Condensed 

Bliss



Sändränanda-Viçeñätmä

||1.1.38||
brahmänando bhaved eña
cet parärddha-guëékåtaù

naiti bhakti-sukhämbhodheù
paramäëu-tuläm api

The bliss of brahman realization (brahmänandah) accumulated by
samädhi lasting for half of Brahmä’s life (parärddha-guëé kåtaù)
cannot compare (na tuläm bhaved) to one drop (paramäëu api) of
the ocean of the happiness of bhakti (bhakti-sukha ambhodheù).
(BRS)



Sändränanda-Viçeñätmä

||1.1.39||
tvat-säkñät-karaëähläda-

viçuddhäbdhi-sthitasya me |
sukhäni goñpadäyante

brähmäëy api jagad-guro

O guru of the universe (jagad-guroh), on seeing You directly (tvat-
säkñät-karaëa), I am situated (sthitasya me) in a pure ocean of bliss
(viçuddha ähläda abdhi). All the happiness of impersonal brahman
(brähmäëy api sukhäni) is as insignificant as the water in the hoof
print of a cow (goñpadäyante). (Hari-bhakti-sudhodaya)



Quality – 6

Çré-kåñëa äkarñiëé – Attracts Kåñëa
and His associates



Çré-kåñëa äkarñiëé

|| 1.1.41||
kåtvä harià prema-bhäjaà
priya-varga-samanvitam |

bhaktir vaçékarotéti
çré-kåñëäkarñiëé matä

Bhakti is called çré-kåñëäkarñiëé (bhaktih çré-kåñëäkarñiëé matä)
because it makes the Lord addicted to prema (kåtvä harià prema-
bhäjaà) and brings Him under control (vaçékaroti) along with His
associates (priya-varga-samanvitam). (BRS)



Çré-kåñëa äkarñiëé

||1.1.43||
yüyaà nå-loke bata bhüri-bhägä

lokaà punänä munayo 'bhiyanti |
yeñäà gåhän ävasatéti säkñäd

guòhaà paraà brahma manuñya-liìgam

My dear Mahäräja Yudhiñöhira, all of you [the Päëòavas] (yüyaà nå-loke) are
extremely fortunate (bata bhüri-bhägä), for the Supreme Personality of
Godhead, Kåñëa (säkñäd paraà brahma), lives in your palace (yeñäà gåhän
ävasatéti) just like a human being (guòhaà manuñya-liìgam). Great saintly
persons (lokaà punänä munayah) know this very well, and therefore they
constantly visit this house (abhiyanti). (SB 7.10.48)



Bhakti is Free from Fear



|| 11.2.33 ||
çré-kavir uväca

manye 'kutaçcid-bhayam acyutasya
pädämbujopäsanam atra nityam

udvigna-buddher asad-ätma-bhäväd
viçvätmanä yatra nivartate bhéù

Kavi said: For one whose intelligence is disturbed (nityam udvigna-buddher) by
falsely identifying himself with the temporary material world (asad-ätma-
bhäväd) I consider (manye) that worship of the Lord’s lotus feet (acyutasya
pädämbuja upäsanam), which produces fearlessness from the material world
(atra akutaçcid-bhayam), is the highest goal because Paramätmä destroys all fear
by that worship (viçvätmanä yatra nivartate bhéù).



O King! I see that all dharmas have an element of fear.

But bhakti gives fearlessness.

I consider the highest goal to be bhakti from which there is no fear
from time, karma or other obstacles.



|| 11.2.35 ||
yän ästhäya naro räjan
na pramädyeta karhicit
dhävan nimélya vä netre
na skhalen na pated iha

O King (räjan)! One who accepts this process of devotional
service (yän ästhäya narah) will never be affected by pride (na
pramädyeta karhicit). Even while running with eyes closed
(dhävan nimélya vä netre), he will never trip or fall (na
skhalen na pated iha).



The power of the process is explained.

Taking shelter of bhakti, having faith (ästhä means faith), just having faith in
the process, what to speak of performing it, a person will never be strongly
(pra) affected by pride (mädyeta).

However, in karma or yoga the practitioner becomes proud.

Or na pramädyeta can mean “he never becomes inattentive.” That means the
obstacles cannot overpower him.

Moreover, taking shelter of bhakti, whether having his eyes open or closed,
while running, the person does not stumble or fall.



Someone may offer an easy process and say “Run with your eyes closed using
the method taught by me.” But do not have any doubt.

Running means moving by putting a foot forward and placing it on the earth.
One may stumble by going a little and more likely one will fall by moving for a
longer time.

But if one performs a little or a lot of one aìga of the whole of bhakti, there is
no loss as there is in karma. One will not lose the result by performing only one
aìga for a short period.

Though one is ignorant at present (closing the eyes), if one performs bhakti
without awareness, it is not a fault. What to speak then of performing bhakti
with awareness?



There is incentive for Good 
Friendships on the Path of 

Bhakti



The Glories of Association of Devotees

tulayäma lavenäpi
na svargaà näpunar-bhavam |

bhagavat-saìgi-saìgasya
martyänäà kim utäçiñaù ||

The value of a moment’s association with the devotee of the Lord
(lavena api bhagavat-saìgi-saìgasya) cannot be compared (na
tulayäma) even to the attainment of heavenly planets or liberation
from matter (svargaà apunar-bhavam). What then to speak of (kim
uta) worldly benedictions in the form of material prosperity, which
are meant for those who are destined to die (martyänäà äçiñaù). (SB
1.18.13)



yasya yat-saìgatiù puàso
maëivat syät sa tad-guëaù |

sva-kula-rddhyai tato dhémän
sva-yüthän eva saàçrayet

A man (puàsah) will attain the qualities (tad-guëaù syät) of
the person with whom he associates (yasya yat-saìgatiù),
just as a crystal takes up the color of the object next to it
(maëivat). Therefore (tato), the wise man (dhémän) will take
shelter of those who have qualities like his own (sva-yüthän
eva saàçrayet) for the prosperity of his family (sva-kula-
rddhyai). (Hari-bhakti-sudhodaya)



dadäti pratigåhëäti
guhyam äkhyäti påcchati
bhuìkte bhojayate caiva

ñaò-vidhaà préti-lakñaëam

Offering gifts in charity (dadäti), accepting charitable gifts
(pratigåhëäti), revealing one's mind in confidence (guhyam
äkhyäti), inquiring confidentially (påcchati), accepting
prasäda and offering prasäda (bhuìkte bhojayate caiva) are
the six symptoms of love shared by one devotee and another
(ñaò-vidhaà préti-lakñaëam). (NOI – 4)



kåñëeti yasya giri taà manasädriyeta
dékñästi cet praëatibhiç ca bhajantam éçam
çuçrüñayä bhajana-vijïam ananyam anya-
nindädi-çünya-hådam épsita-saìga-labdhyä

One should mentally honor (manasä ädriyeta) the devotee who chants the
holy name of Lord Kåñëa (kåñëeti yasya giri taà), one should offer humble
obeisances (praëatibhih) to the devotee who has undergone spiritual initiation
[dékñä] (dékñästi cet) and is engaged in worshiping the Deity (bhajantam
éçam), and one should associate with (épsita-saìga-labdhyä) and faithfully
serve (çuçrüñayä) that pure devotee who is advanced in undeviated devotional
service (ananyam bhajana-vijïam) and whose heart is completely devoid of
the propensity to criticize others (ananyam anya-nindädi-çünya-hådam). (NOI
– 5)



|| 6.1.18 ||
präyaçcittäni cérëäni

näräyaëa-paräìmukham
na niñpunanti räjendra

surä-kumbham iväpagäù

O King (räjendra)! Much atonement (präyaçcittäni cérëäni) does not
purify (na niñpunanti) persons who are opposed to Näräyaëa
(näräyaëa-paräìmukham), just as many rivers do not clean a liquor
pot (surä-kumbham iva äpa-gäù).



Positive and negative statements are used to show that bhakti destroys
all sin whereas jïäna and karma do not.

The plural number is used to indicate that all karma and jïäna
processes do not purify the person without faith in Näräyaëa, even
after hearing about the excellence of bhakti and the devotee.

Bhakti however purifies even those without jïäna or karma, since that
was stated in verse 15.



|| 6.1.19 ||
sakån manaù kåñëa-padäravindayor

niveçitaà tad-guëa-rägi yair iha
na te yamaà päça-bhåtaç ca tad-bhaöän
svapne 'pi paçyanti hi cérëa-niñkåtäù

Persons (yaih) who only once absorb their mind (sakåd manaù
niveçitaà) in Kåñëa’s lotus feet (kåñëa-padäravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guëa-rägi), do not see (na paçyanti) the servants of
Yama (yamaà päça-bhåtah tad-bhaöän) since they have accomplished
all atonement (cérëa-niñkåtäù) by that remembrance (implied).



This purification does not depend on a solid basis of bhakti.

Even once remembering the Lord is sufficient, what to speak of many
times.

Even thinking with the mind is sufficient, what to speak of hearing or
uttering the name of the Lord.

The mind which is materially attracted (tad-guëa-rägi) is sufficient,
what to speak of a mind without material attractions.



Thinking even in dreams is sufficient what to speak of actual
meditation.

Such persons have accomplished all atonement (niçkåtäù).

From this statement the following should also be understood.

If a devotee practicing pure bhakti happens to commit sin again, it is
like the bite of snake without fangs.



Those sins have no significant effect.

That condition should not be compared to the elephant taking bath--
the karmé who again commits sin.

It is said:
api cet suduräcäro bhajate mäm ananya-bhäk |

sädhur eva sa mantavyaù samyag vyavasito hi saù ||

Even if the most sinful person worships me with no other desire than
to please me, I consider that person to be my devotee, as he has fixed
himself completely in me. BG 9.30


