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Verse, Translation and
Purport



16.1.17 ||
sadhricino hy ayam loke
panthah ksemo 'kuto-bhayah
susilah sadhavo yatra
narayana-parayanah

The path tollowed by pure devotees, who are well behaved and tully
endowed with the best qualifications, is certainly the most auspicious
path in this material world. It is free from fear, and it is authorized by
the Sastras.



Srila Prabhupada’s
Purport



One should not think that the person who takes to bhakti is one who
cannot perform the ritualistic ceremonies recommended in the karma-
kanda section of the Vedas or is not sulficiently educated to speculate
on spiritual subjects.

Mayavadis generally allege that the bhakti path is for women and
illiterates.

This is a groundless accusation.

[ .




The bhakti path is followed by the most learned scholars, such as the
Gosvamis, Lord Caitanya Mahaprabhu and Ramanujacarya.

These are the actual followers of the bhakti path.

Regardless of whether or not one is educated or aristocratic, one must
follow in their footsteps.

Mahijano yena gatah sa panthih' [Cc. Madhya 17.186] one must
follow the path of the mahajanas.




The mahajanas are those who have taken to the path of devotional
service (susilah sadhavo yatra narayana-parayanah), for these great
personalities are the perfect persons.

As stated in Srimad-Bhagavatam (5.18.12):

yasyasti bhaktir bhagavaty akificana

sarvair gunais tatra samasate surah

"One who has untlinching devotion to the Personality of Godhead has
all the good qualities of the demigods."




The less intelligent, however, misunderstand the bhakti path and
therefore allege that it is for one who cannot execute ritualistic
ceremonies or speculate.

As contirmed here by the word sadhricinah, bhakti is the path that js
appropriate, not the paths ot karma-kanda and jiana-kanda.

Mayavadis may be sudildh sidhavah (well behaved saintly persons),

but there is nevertheless some doubt about whether they are actually

making progress, for they have not accepted the path of bhakti.




On the other hand, those who iollow the path of the acaryas are
susilah and sadhavah, but furthermore their path is akuto- bhaya
which means free from fear.

One should fearlessly tollow the twelve mahajanas and their line of
disciplic succession and thus be liberated from the clutches of maya.




Discussion



Section-1

Is incapacity the cause of Devotees
not accepting Jnana and instead
choosing Bhakti?



Utsaha — Enthusiasm

The state of apathy develops from carelessness.

One should practice devotional service without deviation.

This is instructed in the Bhagavad-gita (6.23) in the tollowing
words:



Utsaha — Enthusiasm

tam vidyad duhkha-samyoga-
viyogam yoga-samjiitam
sa niScayena yoktavyo
yogo 'nirvinna-cetasa

Know such a state, separated from all misery (tarh vidyad
duhkha-sarhyoga- viyogam), to be yoga (yoga-sarhjiiitam).
This yoga must be practiced with determination (sa yogo
niscayena yoktavyo), devoid of depression (anirvinna-
cetasa).




Utsaha — Enthusiasm

In_his commentary on this verse, Srila Baladeva Vidyabhiisana
Mahasaya has said: atmanya yogyatva-mananam nirvedas tad
rahitena cetasd "one becomes indifferent to whatever work he feels
unqualified for."

Devotional service should be performed in this mentality.

Regarding bhakti-yoga, it is said in the Srimad-Bhagavatam (11.20 7-
8):




Utsaha — Enthusiasm
GJ,\\QQ"“W"‘ fos &3
— nirvinnanam jnana-yogo
nyasinam iha karmasu
tesv anirvinna-cittanam
karma-yogas tu kaminam

"Among these three paths, jiiana-yoga, the path of philosophical
speculation, is recommended (jiana-yogah) for those who are
disgusted with material life (nirvinnanarm) and are thus detached
from ordinary, fruitive activities (nyasinam iha karmasu). Those
who are not disgusted with material life (tesv anirvinna-cittanam),
having many desires yet to fulfil (kaminam), should seek pertection
through the path of karma-yoga (karma-yogah).




Utsaha — Enthusiasm
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Q
/yjddrcchaya mat-kathadau

jata-sraddhas tu yah puman
" na nirvinno nati-sakto
bhakti-yogo 'sya siddhi-dah
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If somehow or other by good fortune (yadrcchaya) one develops
faith (jata-sraddhah) in hearing and chanting My glories (mat-katha
adau), such a person, being neither very disgusted (na nirvinnah)
with nor attached to material life (nati-saktah), should achieve
perfection through the path of loving devotion to Me (bhakti-yogo

asya siddhi-dah)."
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Utsaha — Enthusiasm

The purport is this: For_those who have attained indifference for
material activities but have nat yet realized spiritual activities, what
can remain in their hearts besides inditlerence? J/
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For them the undifferentiated “brahma-jidna is the topmost
achievement.
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For those who have not attained indifference for material activities
due to lack of spiritual realization, there is no way to cleanse the heart

ottrer tdam karma-yoga.




Utsaha — Enthusiasm

Those who have fealized spiritual activities hnd_understood that

material activities are insignificant attain indifference for all material
activities. \
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They Ecweﬁa]_acﬁxjﬁes as a support for their spiritua

awakening, but they have no attachment for such activities.
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In_proportion to the "degree that they discuss spiritual topics in
devotion, freedom from material association is awakened as an
extraneous Iruit.




Utsaha — Enthusiasm

* The symptoms of a devotee are given in Srimad-Bhagavatam
(11.20.27-8) as tollows:

jata-Sraddho mat-kathasn
nirvinnah sarva-karmasu
veda duhkhatmakan kaman
parityage 'py anisvarah
tato bhajeta mam pritah
Sraddhalur drdha-niScayah
jusamanas ca tan kaman
duhkhodarkams ca garhayan




Utsaha — Enthusiasm

Having awakened faith in the narrations of My glories (jata-sraddho
mat-kathasu), being disgusted with all prescribed activities
(varnasrama) (nirvinnah sarva-karmasu), knowing that all sense
gratification leads to misery (veda duhkhatmakam kaman), but still
being unable to renounce all sense enjoyment (parityage apy
anisvarah), My devotee should remain happy (tato pritah) and
worship Me (mam bhajeta) with great faith and conviction
(sraddhalur drthaniscayah). Even though he is sometimes engaged
in sense enjoyment (jusamanas ca tan kaman), My devotee knows
that all sense gratification leads to a miserable result (duhkha
udarkams), and he sincerely repents such activities (ca garhayan).



Classic Symptoms of Vaidhi Sadhaka
* jata-Sraddho mat-kathasu — Has awakened faith in the process of bhakti

* nirvinnah sarva-karmasu — Disgusted with all prescribed duties

* veda duhkhatmakarm kaman — Understands that sense gratification leads to

misery it OerE T4 ot S Lergviy
72 oy Tw evsgvels
* parityage 'py ani$varah — Still unable to give up sense gratification

* jusamanas ca tan kaman duhkhodarkams$ ca garhayan — Unable to give up

sense gratification, he sincerely repents for engaging in such acts




Classic Symptoms of Vaidhi Sadhaka
Krsna’s instructions to such Sadhakas

* tato bhajeta marm pritah $raddhalur drthaniscayah - Remain
happy and worship Me with great faith and conviction



Utsaha — Enthusiasm
Karma arises from lust, jidna arises from inditference, and bhakti

arises from faith in the Supreme Lord.

The person who has attained tfaith is naturally disgusted with material
activities.

He accepts without attachment only those activities that are favorable
for increasing his faith in the Lord.



Section-I1

Sections Overview



Part-1

Maharaja Pariksit express Gratitude
and asks a question

(SB 6.1.1-6)



16.1.1 ]

Sri-pariksid uvaca
nivrtti-margah kathita
adau bhagavata yatha

krama-yogopalabdhena
brahmana yad asamsrtih

King Pariksit said: You have already described (bhagavata adau
kathita) the path of liberation (nivrtti-margah). By gradually
progressing on that path properly (yatha krama-yoga upalabdhena),
one ends material existence (asamsrtih) along with Brahma
(brahmana).



The first chapter describes the words of the servants of Yama when the
servants of Visnu come to rescue Ajamila.

Hearing of the suffering of men falling to hell, Pariksit became
compassionate to them.

He reveals that he has understood the meaning of what was previously
explained in order to produce enthusiasm in Sukadeva so that he
would answer his question about how to deliver those sutfering
people.



16.1.2 ||

pravrtti-laksanas caiva

traigunya-visayo mune

yo 'sav alina-prakrter
guna-sargah punah punah

O sage (mune)! The symptom of material enjoyment (pravrtti-
laksanah) is taking repeated bodies in the material world (guna-
sargah punah punah) with the object of receiving happiness ot Svarga
(traigunya-visayah), for the person who is not freed from maya (yah
asav alina-prakrteh).



You have described in the Third Canto the symptoms of material
enjoyment.

Traigunya-visayah means “having the goal of happiness on Svarga.”

There is repeated birth by the gunas for the person who has not
destroyed prakrti, who is subject to samsara.



16.1.3 |

adharma-laksana nana

narakas canuvarnitah
manvantaras ca vyakhyata
adyah svayambhuvo yatah

You have also described (anuvarnitah) the varieties ot hellish life
(nana narakah) that result from impious activities (adharma-
laksana), and you have described (vyakhyata) [in the Fourth Canto]
the first Manvantara (adyah manvantarah), which was supervised by
Svayambhuva Manu (yatah svayambhuvah).



16.1.4-5 ||

priyavratottanapador vamsas tac-caritani ca
dvipa-varsa-samudradri- nady-udyana-vanaspatin

dhara-mandala-samsthanam bhaga-laksana-manatah
jyotisam vivaranam ca yathedam asrjad vibhuh

You have described the dynasties and characteristics (vamsah tat-caritani ca) of
King Priyavrata and King Uttanapada (priyavrata uttanapadoh), as well as the
islands, varsas, oceans, mountains (dvipa-varsa-samudra-adri), rivers, gardens,
trees (nady-udyana-vanaspatin), and the condition of the earth (dhara-
mandala-samsthanarm) and the luminaries in the sky (jyotisam) and the lower
planets (vivaranam ca), with their divisions, characteristics and dimensions

(bhaga-laksana-manatah), just as the Lord created them (yatha idam asrjad
vibhuh).



16.1.6 |

adhuneha maha-bhaga

yathaiva narakan narah

nanogra-yatanan neyat
tan me vyakhyatum arhasi

O greatly fortunate Sukadeva Gosvami (maha-bhaga)! Now (adhuna)
kindly tell me (me vyakhyatum arhasi) how human beings (yatha
narah) may be saved (na iyat) from the terrible pains (nana ugra-
yatanan) ot hell (narakan).



Please explain how a person can avoid going to these hells which have
terrible pain.

Just as the means of attaining fortunate and unfortunate results
should be known, the means of extinguishing the unfortunate results
should be known.



12.4.5 |
rajovaca—
samicinar vaco brahman
sarva-jiasya tavanagha |
tamo visiryate mahyam
hareh kathayatah katham ||

The King said: O sinless brahmana (anagha brahman)! When you, full
of knowledge (sarva-jnasya), speak topics of the Lord (hareh
kathayatah katham), my ignorance is destroyed (tamo visiryate
mahyam). Those words are fitting (tava vacah samicinar).

—E——




Part-11

Sukadeva Goswami proposes the Path
of Karma and Pariksit Maharaj Rejects
1t

(SB 6.1.7-10)



16.1.7 |

sri-Suka uvaca
na ced ihaivapacitimh yathamhasah
krtasya kuryan mana-ukta-panibhih
dhruvam sa vaj pretya narakan upaiti
ye kirtita me bhavatas tigma-yatanah

If a person does not perform (na ced kuryat) atonement (apacitinl) for sins
committed (yatha armhasah krtasya) by his Ymin@, ﬁ/ordéor\actiong (mana-ukta-
panibhih), he will certainly attain (sah™ vai_dhruvam wupaiti) those hells
(narakan) which inflict intense pain (tigma-yatanah) after death (pretya) which
were described by me (ye me bhavatah kirtita).




Testing the proficiency of his student Pariksit to understand his
opinion on the matter, Sukadeva first gives the process of atonement
according to karma in two verses. -

g

If one does not perfnrm atonement for sins committed by mind_swords

or actions, singly or together, one attains hell with terrible pain.




1 6.1.8 ||
tasmat puraivasv iha papa-niskrtan
yateta mrtyor avipadyatatmana
dosasya drstva guru-laghavam yatha
"bhisak cikitseta rujam nidanavit

Therefore (tasmat), in this world (iha), before death (mrtyoh pura),
one should strive (asu yateta) to destroy sinful reactions (papa-
niskrtau) while the body is not aftlicted (avipadyata atmana), just as a
doctor (yatha bhisak) who knows the causes of disease (rujam
nidana-vit), seeing the gravity or lightness of the disease (dosasya
guru-laghavam drstva), prescribes a cure (cikitseta).

————




Before death, quickly one should do this.

Otherwise it there is much delay, one must perform double the
atonement, because the condition will be twice as serious.

One should do this while the body is unattlicted.

When the body is diseased it is impossible to perform atonements.




One should search out an expert in dharma-$astra who can decide
what should be done, just as one approaches a doctor, who can see
the seriousness or insigniticance of a disease.




16.1.9 ||
Sri-rajovaca
drsta-Srutabhyar yat papam
janann apy atmano 'hitam
~ karoti bhayo vivasah

prayascittam atho katham

The King said: Though the jiva knows (janann apy) that sinful acts
(yat papam) are detrimental (atmano ahitam) by seeing and hearing
(drsta-srutabhyam), he helplessly commits sin again (karoti bhuyo
vivasah). What is the use of atonement (prayascittam atho katham)?




Pariksit criticizes atonement, saying it is unacceptable, in two verses.

One sees a king punishj riminal and hears ahout the punishmeng
in hell and understands that sin is not beneficial.

[t is seen that a person commits that same sin again even after doing
the atonement. How does atonement destroy sin?

I the sin has been destroyed he will not commit sin again.



16.1.10 ||
kvacin nivartate 'bhadrat
kvacic carati tat punah
prayascittam atho 'partham
‘manye kunjara-Saucavat

After withdrawing from sin (kvacit nivartate abhadrat) one commits
the sin again (kvacit carati tat punah). I therefore think (atho manye)

atonement is useless (prayascittam apa artham), like an elephant
bathing (kunjara-saucavat).



Sometimes in youth one refrains from sin, but again one commits the
sin in old age.

Therefore atonement is useless.

The elephant after bathing dirties himselt with dust.



Duties Expected of a Qualitied
Practitioner of Vaidhi Sadhana
Bhakti



Duties Expected of a Qualified Practitioner

(inanusthénat() i)so
hakty—anganatj})praiﬁyate)

a karmanam akaranad
esa phakty-adhikarinam
Q‘lisiddhe{carato daivat
(prayascittan) {whocitam

1tl vaisnava-sastranam
rahasyam tad-vidam matam




The person qualified for bhakti (esa bhakty-adhikarinam) is at fault
(dosah prajayate) for failing to perform all ot the important angas ot
bhakti (bhakty-anganam akaranad). But he is not at fault for failing
to perform the duties of varna and asrama (na karmanam akaranad).

It he, by chance (daivat), happens to commit some sin (nisiddha
acarato), there is no atonement prescribed for him (prayascittam tu
na ucitam). This is the opinion (iti matam) ot those who know the
secret of Vaisnava scriptures (vaisnava-$astranam rahasyarm tad-
vidam).



It is a fault il those qualified for bhakdi fail to perform the required

—

angas of bhakti such as observance of Ekadasi or Janmastami.

It is not a fault if they do not perform varnasrama activities.

I[f they commit forbidden acts because of influence ol previous

vaisnava-aparadha, \dlonement) is_not required, since these (purd

devotees do not have a natural tendency for sinful actions. qihhg

g—




Bhakti alone acts as atonement. This is the conclusion of the

Vaisnava scriptures.

G

There is no fault it a person does not pertorm all the sixty-four angas

of bhakti.

The essential angas are the first twenty and the last five are: chanting,

hearing Bhagavatam, association with devotees, living in a holy place

and deity worship.




Summary of the Duties Expected of a Sadhaka
\l/ﬁe is at fault for failing to perform the essential angas ot Bhakti.

2. is not at fault for failing to perform the duties of Varna and

Asrama

Q/I’( he commits a forbidden activity, he need not perform the
Karma-Kandiya Prayascitta.

&/For/such a person, Bhakti alone acts as his atonement.




Proot of Prayascitta not needed for

Practitioners of Bhakti



sva-pada-mulam bhajatah priyasya

tyaktanya-bhavasya harih paresah

vikarma yac cotpatitam kathafncid
dhunoti sarvam hrdi sannivistah

One who has thus given up all other engagements (tyakta anya-
bhavasya) and has taken full shelter at the lotus feet of Hari (sva-
pada-mulam bhajatah), the Supreme Personality of Godhead
(paresah), is very dear to the Lord (harih priyasya). Indeed, if such a
surrendered soul accidentally commits some sinful activity
(kathancid ygﬂjikgrma), the Supreme Personality of Godhead, who
is seated within everyone’s heart (sarvam hrdi sannivistah),
immediately takes away (dhunoti) the reaction to such sin (yat
utpatitam ). (SB 11.5.42)




sarva-dharman parityajya
mam ekarm $aranam vraja |

aharn tvam sarva-papebhyo

moksayisyami ma sucah

Giving up all dharmas (sarva-dharman parityajya), surrender to Me
alone (mam ekarn Saranam vraja). 1 will deliver you (aham tvarm
moksayisyami) from all sins (sarva-papebhyo). Do not worry (ma
sucah). (BG 18.66)



devarsi-bhutapta-nfnam pitinam
na kinkaro nayam rni ca rajan
sarvatmana yah saranam Saranyarm
gato mukundam parihrtya kartam

Anyone who has taken shelter of the lotus feet of Mukunda (yah gato
mukundarh Saranarn), the giver of liberation (Saranyar), giving up
all kinds of obligations (parihrtya kartam), and has taken to the path
in all seriousness (sarvatmana), owes neither duties nor obligations
(na kinkaro ma ayam rni) to the demi-gods, sages, general living
entities, family members, humankind or forefathers (deva-rsi-bhuta-
apta-ninam-pitinam). (SB 11.5.41)



Part-111

Sukadeva Goswami proposes the Path
of Jnana

(SB 6.1.11-14)



16.1.11 ||
Sri-badarayanir uvaca
karmana karma-nirharo
na hy atyantika isyate
avidvad-adhikaritvat
prayascittam vimarsanam

Sukadeva said: Completely counteracting sin (atyantika karma-
nirharah) is not at all possible (na hy isyate) by_performing
atonement (karmana), for it is done out of ignorance (avidvad-
adhikaritvat). Real atonement is attaining jhana (prayascittam
vimarsanam).




By presenting a conclusion, Sukadeva again tests Pariksit who has
passed the test.

By atonement (karmana) there cannot be complete (atyantika)
destruction of the sin (karma), but quick relief, because ot the
condition of the jiva who is qualified by ignorance.

Sin appears repeatedly because of the presence of the seed of sin,
ignorance.



The chief atonement is jidna (vimar$anam), since jidna removes
1gnorance.

Ey presenting the opinion of the jianiy, Sukadeva again tests Pariksit.




111.2.37 |
bhayam dvitiyabhinivesatah syad
15ad apetasya viparyayo 'smrtih
“tan-mayayvato budha abhajet tam
bhaktyaikayesam guru-devatatma

cm—

For the jiva averse to the Lord (1sad apetasya), there will be sarhsara
(bhayarm syad) consisting of identity with body (viparyayo) and lack
of identity with the soul (asmrtih), because of his absorption in the
material coverings on the soul (dvitiya abhinivesatah), arising from
the Lord’s maya (tan-mayayato). Therefore, the intelligent person
(budhah), taking guru as his Lord and very selt (guru-devatatma),

should tully worship the Lord (tam isam abhajet) with pure bhakti
(bhaktyaikaya).



@ 1¢58 ale Yol —> @Y%!\« LA\«WM,M

Mz To— Mae Gyl Wiw- .
A s el PSGPY )

®
[ vt st Y
By s i Wb bods.

\Gnvess e o\ ¥ Sy ek FeA -

®) dwxes~
@ R\ LTS




16.1.12 ]
nasnatah pathyam evannam
vyadhayo 'bhibhavanti hi
evam niyamakrd rajan_

sanaih ksemaya kalpate

Diseases do not aftlict (na vyadhayo abhibhavanti hi) those who eat

proper food (pathyam annarh eva asnatah). Similarly (evam), one
who follows rules (niyamakrd) gradually (sanaih) becomes qualified

for jAana (ksemaya kalpate).




“But if one is sinful, then his heart is impure. How then can he
practice jhana?”

That is true, but jiiana will give reliet from the sin (like atonement).

An example is given.

Just as sickness does not attect persons who eat proper tfood, a person
who follows rules of jiana can gradually destroy sins.



16.1.13-14 ||
tapasa brahmacaryena samena ca damena ca
tyagena satya-saucabhyam yamena niyamena va

deha-vag-buddhijarm dhira dharmajnah sraddhayanvitah
ksipanty agham mahad api fenu-gulmam ivz'malahj

By avoiding enjoyments (tapasa), by avoiding association with women
(brahmacaryena), by controlling the mind as much as possible, by controlling
the external senses (Samena ca damena ca), by giving in charity (tyagena), by
tollowing truthfulness and cleanliness (satya-saucabhyam), by following yamas
like non-violence and niyamas like japa (yamena niyamena va), the wise men
(dhira), knowers of dharma (dharmajnah), filled with faith (Sraddhaya
anvitah), destroy even great sin (ksipanty agharn mahad api) arising from the
body, words and intelligence (deha-vag-buddhi jam), just like fire destroys a
clump of bamboos (analah venu-gulmam iva).



Two verses elaborate on this.

Tapasa means absence of enjoyment.

Brahmacaryena means not associating with women.

Samena means “by controlling the mind as much as possible.”
Damena means ‘by controlling the external senses.”

Tyagena means “by charity.”

Yamena means “by non-violence and other restrictions.”

Niyamena means by japa and other injunctions.



Part-1V

Sukadeva Goswami finally proposes the
Path of Bhakti

(SB 6.1.15-19)



16.1.15 ||
kecit kevalaya bhaktva
vasudeva-parayanah
agham dhunvanti kartsnyena
niharam iva bhaskarah

Some persons (kecit), who surrender to Krsna (vasudeva-parayanah),
completely destroy sins (agham dhunvanti kartsnyena) only by pure
bhakti (kevalaya bhaktya), just as the sun destroys tog (ntharam iva

bhaskarah).



In the example of the fire destroying bamboo, it is possible that the
bamboo can grow up again.

Thus even after practicing jiana, sins can reappear.

Seeing the dissatisfied Pariksit, Sukadeva then speaks about the
solution according to the devotees.

“Some” here indicates that those who surrender the Vasudeva are very
rare.



Kevalaya bhaktya indicates that this bhakti is not only devoid of
karma and jinana (devoid of expecting material benefits or liberation),
but in no way depends on karma or jiana as secondary elements.

Completely (kartsnyena) indicates that sin is completely uprooted
only by bhakti and by no other process, just as only the sun can
destroy the fog.



How Bhakti’s destruction of
sin is complete?



Klesa-ghni — Destruction of Suffering

o Klesa or sutfering is three fold. They are papam (sinful act), bijam
(sinful desire) and avidya (ignorance).

h;'ffjfﬂ;l e Sintul reaction (Papam) is of 2 types.
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W (Aprarabdha) \/7‘

(o)

7 11l ACT /
Prarabdha). <

S“H‘TEI,“.Ilg (Prarabdha) %

o Effects that are to be experienced in this life time




Bhakti destroys Aprarabdha Karma

11.1.20l|
yathagnih susamrddharcih
karoty edharnsi bhasmasat
tatha mad-visaya-bhaktir

uddhavainamsi krtsnasah

My dear Uddhava (Uddhava), just as a blazing fire (yatha agnih susamrddha arcih)
burns to ashes (karoty bhasmasat) all the fuel (edhamsi), similarly (tatha)
devotional service in relationship with Me (mad visaya bhaktir) burns to ashes all
the sinful reactions (enamsi krtsnasah). (SB 11.14.19)

Just like burning firewood is secondary to cooking, burning karma is just secondary
to the real goal of bhakti.



Bhakti destroys Prarabdha Karma

3.33.6
yan-nama-dheya-$ravananukirtanad
yat-prahvanad yat-smaranad api kvacit |
$vado 'pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsanat

To say nothing of the spiritual advancement of persons who see the Supreme
Person face to face (kutah punas te bhagavan nu darsanat), even a person
born in a family of dog-eaters ($vadah api) immediately (sadyah) becomes
eligible (kalpate) to perform Vedic sacrifices (savanaya) if he once (kvacit)
utters the holy name of the Supreme Personality of Godhead or chants about
Him (yan-nama-dheya-sravana anukirtanad), hears about His pastimes, offers
Him obeisances (yat-prahvanad) or even remembers Him (Smaranad).



e Such a person, by performing any one ot the devotional limbs as mentioned
above, destroys these prarabdha karmas which have produced this low birth

which prevents him from performing sacrifices.

e Also, performance of bhakti also creates the pious credits and qualities

needed for performing sacrifices.

e But, in order to undergo 2" initiation one should have taken the vedic
initiation and learnt the Vedas from a very young age. But the dog eater has

missed it.



e The purpose of this verse is not to advocate his immediate
performance of sacrifices.

e Theretore, it he wants to perform vedic sacrifices, he has to wait
for one more birth because of his lack of proper conduct or
sistacara at the young age, while he was still a dog eater.

e Savanaya kalpate also means that he should be given the respect
due to a qualified person.



* But one might ask: "How can you say that the prarabdha karma is
destroyed? He still has the same body.”

* Sinful reactions due to bad birth in the form of acquisition of bad
qualities and suffering are removed immediately.

* But the birth itself cannot be changed from one parents to another.

* But bad qualities are definitely destroyed by bhakti.



* Such a low born practitioner of bhakti does not perform
sacrifices, not because of his lack of qualification, but because he
has no faith in them as he is endowed with pure bhakti.

* One might ask: ”If practice of bhakti removes suffering, why then
do I see devotees sultering?”

* Devotee’s happiness is due to his practice of bhakti (not punya
karma) and his suftering is given personally by the Lord’s mercy
(not due to bad karma).



yasyaham anugrhnami
harisye tad-dhanam $anaih
tato ’”dhanam tyajanty asya

svajana duhkha-duhkhitam

If T especially tavor someone (yasya aham anugrhnami), 1 gradually deprive
him of his wealth (harisye tad-dhanam $anaih). Then (tato) the relatives and
friends (svajana) of such a poverty-stricken man (adhanarnh asya) abandon him
(tyajanty). In this way he suffers one distress after another (duhkha-
duhkhitam). SB 10.88.8

* Baladev Vidyabhusana — Silk analogy

* Sometimes however, the sutfering is a result of otfense to the Vaisnavas.



Bhakti destroys Sinful desires (Papa Bija)

11.1.24 ||
tais tany aghani puyante
tapo-dana-vratadibhih |
nadharmajam tad-hrdayam
tad apisanghri-sevaya ||

Although one may neutralize (taih ptuyante) the reactions of sinful life (tany
aghani) through austerity, charity, vows and other such methods (tapo-dana-
vrata adibhih), these pious activities cannot uproot the material desires (na
adharma-jar) in one’s heart (tad-hrdayam). However, it one serves the lotus
feet of the Personality of Godhead, he is immediately freed from all such
contaminations (tad api isa anghri-sevaya). (SB 6.2.17)



Bhakti destroys Avidya

1.1.25 ||
yat-pada-pankaja-palasa-vilasa-bhaktya
karmasayam grathitam udgrathayanti santah |
tadvan na rikta-matayo yatayo ’pi ruddha-
sroto-ganas tam aranam bhaja vasudevam

The devotees (santah), by actions of service (vilasa-bhaktya) to the toes of the lotus feet of
the Lord (yat-pada-pankaja-palasa), can very easily overcome (udgrathayanti) the knot of
ignorance carrying unlimited impressions of karma, tied tightly by action (karmasayam
grathitam). Because this is very difficult (tadvat), the empty-minded non-devotees—the
jnanis and yogis (rikta-matayah)—although trying to stop the tlow of sense activities
(sroto-ganah yatayah api), cannot do so (na ruddha). Therefore you are advised to engage
in the devotional service of Krsna, the son of Vasudeva (bhaja tam aranarm vasudevam).

(SB 4.22.39)



Bhakti destroys Avidya

11.1.26]]
krtanuyatra-vidyabhir
hari-bhaktir anuttama |
avidyarm nirdahaty asu
dava-jvaleva pannagim

As the forest fire burns up a female snake demon (dava-jvala
pannagim iva), supreme devotion to the Lord (hari-bhaktir
anuttama) quickly burns up avidyd completely (asu avidyam
nirdahaty) by the knowledge (vidya) which accompanies bhakti
(krta anuyatra-vidyabhih). (Padma Purana)



16.1.16 ||
na tatha hy aghavan rajan

puyeta tapa-adibhih
yatha krsnarpita-pranas

tat-purusa-nisevaya

O King (rajan)! A sinful person (aghavan) cannot become purified
(na tatha hy puyeta) by austerities and other processes (tapa-adibhih)
to the extent (yatha) that the devotees who ofter their lives to Krsna
(krsna arpita-pranah) become purified by service to the Lord (tat-
purusa-nisevaya).



Bhakti-devi should not be used for the insignificant action of pacitying
sin.

Sukadeva presents the opinion of the learned according to scriptures
while criticizing other opinions.

The devotees offer their very lives to the Lord.

“The Lord may or may not throw me into hell, for committing sin, in
order to give me suitable teaching by punishment. The Lord is my
goal, I am his.”



Otfering himself to the Lord, the devotee thinks in this way.

He does not perform atonements to avoid hell.

He practices pure bhakti.

How does completely surrender manitest?

One performs service to the Lord.



16.1.17 ||
sadhricino hy ayam loke
panthah ksemo 'kuto-bhayah
—susilah sadhavo vatra
narayana-parayanah
@

The path followed by persons (ayam loke panthah) who are&@gﬂ;},
\irtuous) (susilah sﬁdhavalgg%d surrendered to Narayana (narayana-

paravanah) is certain (sadhricinah), auspicious Maﬁ), and
H —

without fear of obstacles (akuto-bhayaly).

®




One should not say that bhakti-yoga is for those who are not capable
of practicing jidna, yoga or austerities.

Sadhricinah means certain, leading to the correct goal.

This is the best process in all respects.

There is no tear of any obstacle.



On this path the practitioners are friendly.

One need not fear that one will not have help as on the path of jiiana.

One need not fear of people becoming envious as when practicing
karma.



Bhakti is Certain and
Auspicious



Quality — 1

Klesaghni — Destruction ot
Sutfering



Quality — 2

Subhada — Bestowal of
Auspiciousness



Subhada — Bestowal of Auspiciousness

11.1.27]|
Subhani prinanarm sarva-
jagatam anuraktata |
sad-gunah sukham ity-
adiny akhyatani manisibhih ||
The wise explain that there are four types of auspiciousness (Subha)
(Subhani akhyatani manisibhih): affection for all living entities
(prinanar), being attractive to all living entities (sarva-jagatam

anuraktata), possession of good qualities (sad-gunah), and happiness
(sukham), as well as other items (ity-adiny). (BRS)



Subha or Auspiciousness is of Four types

%gat Prinanam — Atfection for all ]iv@

\2/$ﬂrva Jagatam Anurakta —|Being attractivg

L3/S’éd Gunadi Pradatvam —.‘Bestowal ot all Good qualitiesj

fb/ﬁha Pradatvam —Eestowal of Happiness)

pre——

Wsayikam — Happiness from material things

Jb~Brahmam — Happiness from Brahman realization

< Aisvararm — ﬁappiness from the Supreme Lord



Sarva Jagatam Anurakta (SB 4.9.47)

yasya prasanno bhagavan
gunair maitry-adibhir harih
tasmai namanti bhatani
nimnam apa iva svayam

Just as water tlows naturally to a lower level (nimnam apa iva
svayam), all living beings (bhuitani) naturally offer respect (namanti)
to that person (tasmai) with whom the Lord is pleased (prasannah
bhagavan harih), because of his qualities and friendliness (gunair
maitry-adibhir).



Sad-Gunadi Pradatvam

[1.1.29]]
yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samasate surah
harav abhaktasya kuto mahad-guna
manorathenasati dhavato bahih

The devatas constantly dwell (surah samasate) with all good qualities (sarvair
gunaih) in (tatra) that person who has pure bhakti for the Lord (yasya
akincana bhagavaty bhaktir asti). There are no good qualities in the non-
devotee (harav abhaktasya kuto mahad-guna) who chases after (dhavatah)

temporary material objects (asati bahih) with desire for material pleasure
(manorathena). (SB 5.18.12)




Sukha Pradatvam

[1.1.31]]
siddhayah paramascarya
bhuktir muktis ca $asvati |
nityam ca paramanando

bhaved govinda-bhaktitah ||

Astounding mystic powers (siddhayah paramascarya), material
enjoyment (bhukti), eternal happiness in the realization of brahman
(mukti), and eternal bliss from service to the Lord (nityarn ca

paramanando) all appear from bhakti to Govinda (bhaved govinda-
bhaktitah). (Tantra)



Quality - 3

Moksa-laghuta-krt — Makes
Liberation seem insignificant



Moksa-laghuta-krt (Narada-pafncaratra)

[1.1.34]]
hari-bhakti-maha-devyah
sarva mukty-adi-siddhayah |
bhuktyas cadbhutas tasyas
cetikavad anuvratah

All the siddhis headed by liberation (sarva mukty-adi-siddhayah)
and all astonishing material pleasures (adbhutah bhuktyah) follow
after (tasyah anuvratah) the great goddess called Hari-bhakti (hari-
bhakti-maha-devyah) like fearful maidservants (cetikavad). (BRS)



Quality — 4

Sudurlabha — Extremely Rare



Sudurlabha

11.1.35]]

sadhanaughair anasangair

alabhya sucirad

api |

harina casvadeyeti
dvidha sa syat sudurlabha

Bhakti is ditficult to attain in two ways (dvidha sa syat sudurlabha):
If undertaken in great quantity (sadhana oghair) but without

attachment (anasangair), bhakti cannot

time (alabhya sucirad api); and even it

(implied), Krsna does not give bhakti to the practitioner

be attained even after a long
practiced with attachment

immediately (harina ca asu adevya iti). (BRS)



Quality - 5

Sandrananda-ViSesatma —
Composed of a Special Condensed
Bliss



Sandrananda-Visesatma

11.1.38]|
brahmanando bhaved esa
cet pararddha-gunikrtah
naiti bhakti-sukhambhodheh

paramanu-tulam api

The bliss of brahman realization (brahmanandah) accumulated by
samadhi lasting for halt of Brahma’s life (pararddha-guni krtah)
cannot compare (na tulam bhaved) to one drop (paramanu api) of

the ocean of the happiness of bhakti (bhakti-sukha ambhodheh).
(BRS)



Sandrananda-Visesatma

11.1.39]]
tvat-saksat-karanahlada-
visuddhabdhi-sthitasya me |
sukhani gospadayante
brahmany api jagad-guro

O guru of the universe (jagad-guroh), on seeing You directly (tvat-
saksat-karana), I am situated (sthitasya me) in a pure ocean of bliss
(viSuddha ahlada abdhi). All the happiness ot impersonal brahman
(brahmany api sukhani) is as insignificant as the water in the hoot
print of a cow (gospadayante). (Hari-bhakti-sudhodaya)



Quality — 6

Sri-krsna akarsini — Attracts Krsna
and His associates



Sri-krsna akarsini

1 1.1.41]]
krtva harimm prema-bhajam
priya-varga-samanvitam |
bhaktir vasikarotiti
Sri-krsnakarsini mata

Bhakti is called sri-krsnakarsini (bhaktih s$ri-krsnakarsini mata)
because it makes the Lord addicted to prema (krtva harim prema-
bhajarm) and brings Him under control (vasikaroti) along with His
associates (priya-varga-samanvitam). (BRS)



Sri-krsna akarsini

11.1.43|
yluyam nr-loke bata bhuri-bhaga
lokarh punana munayo 'bhiyanti |
yesam grhan avasatiti saksad
gudham pararh brahma manusya-lingam

My dear Maharaja Yudhisthira, all of you [the Pandavas] (ytiyam nr-loke) are
extremely fortunate (bata bhuri-bhaga), for the Supreme Personality of
Godhead, Krsna (saksad param brahma), lives in your palace (yesam grhan
avasatiti) just like a human being (gudhamm manusya-lingam). Great saintly
persons (lokarn punana munayah) know this very well, and therefore they
constantly visit this house (abhiyanti). (SB 7.10.48)



Bhakti is Free from Fear



1 11.2.33 ||
$ri-kavir uvaca
manye 'kutascid-bhayam acyutasya
padambujopasanam atra nityam
udvigna-buddher asad-atma-bhavad

visvatmana yatra nivartate bhih

Jaunet
Kavi said: For one whose intelligence is disturbed (nityam udviﬁél?ddher) by
falsely identifying himself with the temporary material wofld (asad-atma-

bhavad) ider (manye) that worship of the Lord’s lotus \fegt (acyutasya

padambuja upasanam), which produces fearlessness from the material world
. WOrlC

(atra akutascid-bhayam), is the highest goal because Paramatma destreys-all fear
by that worship (viSvatmana yatra nivartate bhih).




O King! I see that all dharmas have an element of fear.

But bhakti gives tearlessness.

[ consider the highest goal to be bhakti from which there is no fear
from time, karma or other obstacles.



| 11.2.35 ||
yan asthaya naro rajan
na pramadyeta karhicit
dhavan nimilya va netre_
na skhalen na pated iha

O King (rajan)! One who accepts this process

ol devotional

service (yan asthaya narah) will never be atfected by pride (na

pramadyeta karhicit). Even while running wit
(dhavan nimilya va netre), he will never tri

skhalen na pated iha).

n eyes closed

b or fall (na



The power of the process is explained.

Taking shelter of bhakti, having faith (astha means faith), just having faith in
the process, what to speak of performing it, a person will never be strongly
(pra) atfected by pride (madyeta).

However, in karma or yoga the practitioner becomes proud.

Or na pramadyeta can mean “he never becomes inattentive.” That means the
obstacles cannot overpower him.

Moreover, taking shelter of bhakti, whether having his eyes open or closed,
while running, the person does not stumble or fall.



Someone may offer an easy process and say “Run with your eyes closed using
the method taught by me.” But do not have any doubt.

Running means moving by putting a foot forward and placing it on the earth.
One may stumble by going a little and more likely one will fall by moving for a
longer time.

But if one performs a little or a lot of one anga of the whole of bhakti, there is
no loss as there is in karma. One will not lose the result by performing only one
anga for a short period.

Though one is ignorant at present (closing the eyes), it one performs bhakti
without awareness, it is not a tault. What to speak then of performing bhakti
with awareness?



There is incentive for Good
Friendships on the Path ot
Bhakti



The Glories of Association of Devotees

tulayama lavenapi
na svargam napunar-bhavam |
bhagavat-sangi-sangasya
martyanam kim utasisah ||

The value of a moment’s association with the devotee of the Lord
(lavena api bhagavat-sangi-sangasya) cannot be compared (na
tulayama) even to the attainment of heavenly planets or liberation
from matter (svargar apunar-bhavam). What then to speak ot (kim
uta) worldly benedictions in the form of material prosperity, which

are meant for those who are destined to die (martyanarm asisah). (SB
1.18.13)



yasya yat-sangatih purmso

manivat syat sa tad-gunah |
sva-kula-rddhyai tato dhiman

sva-yithan eva samsrayet

A man (pumsah) will attain the qualities (tad-gunah syat) of
the person with whom he associates (yasya yat-sangatih),
just as a crystal takes up the color of the object next to it
(manivat). Theretore (tato), the wise man (dhiman) will take
shelter of those who have qualities like his own (sva-yuthan
eva samsrayet) for the prosperity of his family (sva-kula-

rddhyai). (Hari-bhakti-sudhodaya)



dadati pratigrhnati
guhyam akhyati prcchati
bhunkte bhojayate caiva
sad-vidham priti-laksanam

Oftering gifts in charity (dadati), accepting charitable gifts
(pratigrhnati), revealing one's mind in confidence (guhyam
akhyati), inquiring confidentially (prcchati), accepting
prasada and otfering prasida (bhunkte bhojayate caiva) are
the six symptoms of love shared by one devotee and another
(sad-vidham priti-laksanam). (NOI — 4)




krsneti yasya giri tarh manasadriyeta
diksasti cet pranatibhis ca bhajantam 1sam
Susriisaya bhajana-vijiam ananyam anya-
nindadi-stunya-hrdam ipsita-sanga-labdhya

One should mentally honor (manasa adriyeta) the devotee who chants the
holy name of Lord Krsna (krsneti yasya giri tar), one should otter humble
obeisances (pranatibhih) to the devotee who has undergone spiritual initiation
|diksa] (diksasti cet) and is engaged in worshiping the Deity (bhajantam
isam), and one should associate with (ipsita-sanga-labdhya) and faithtully
serve (Susruisaya) that pure devotee who is advanced in undeviated devotional
service (ananyam bhajana-vijniam) and whose heart is completely devoid of
the propensity to criticize others (ananyam anya-nindadi-stnya-hrdam). (NOI
- 5)



16.1.18 |
prayascittani cirnani
narayana-paranmukham
na nispunanti rajendra
sura-kumbham ivapagah

O King (rajendra)! Much atonement (prayascittani cirnani) does not
purity (na nispunanti) persons who are opposed to Narayana
(narayana-paranmukham), just as many rivers do not clean a liquor
pot (sura-kumbham iva apa-gah).



Positive and negative statements are used to show that bhakti destroys
all sin whereas jiana and karma do not.

The plural number is used to indicate that all karma and jfiana
processes do not purity the person without faith in Narayana, even
after hearing about the excellence of bhakti and the devotee.

Bhakti however purifies even those without jiana or karma, since that
was stated in verse 15.



1 6.1.19 ||
sakrn manah krsna-padaravindayor
nivesitam tad-guna-ragi yair iha
na te yamarh pasa-bhrtas ca tad-bhatan
svapne 'pi paSyanti hi cirna-niskrtah

Persons (yaih) who only once absorb their mind (sakrd manah
nivesitam) in Krsna’s lotus feet (krsma-padaravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guna-ragi), do not see (na pasyanti) the servants of
Yama (yamarh pasa-bhrtah tad-bhatan) since they have accomplished
all atonement (cirna-niskrtah) by that remembrance (implied).




This purification does not depend on a solid basis of bhakti.

Even once remembering the Lord is sufficient, what to speak of many
times.

Even thinking with the mind is sufficient, what to speak of hearing or
uttering the name of the Lord.

The mind which is materially attracted (tad-guna-ragi) is sufficient,
what to speak of a mind without material attractions.



Thinking even in dreams is suificient what to speak of actual
meditation.

Such persons have accomplished all atonement (niskrtah).

From this statement the following should also be understood.

If a devotee practicing pure bhakti happens to commit sin again, it is
like the bite of snake without tangs.



Those sins have no significant etfect.

That condition should not be compared to the elephant taking bath--
the karmi who again commits sin.

[t is said:
api cet suduracaro bhajate mam ananya-bhak |
sadhur eva sa mantavyah samyag vyavasito hi sah ||

Even it the most sinful person worships me with no other desire than
to please me, I consider that person to be my devotee, as he has tixed
himselt completely in me. BG 9.30



