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Verse, Translation and
Purport



16.1.49 ||
yathajias tamasa yukta
upaste vyaktam eva hi _
na veda purvam aparam
nasta-janma-smrtis tatha

CE—

As a sleeping person acts according to the body manifested in his
dreams and accepts it to be himself, so one identifies with his present

body, which he acquired because of his past religious or irreligious

actions, and is unable to know his past or future lives.




Srila Prabhupada’s
Purport



A man engages in sinful activities because he does not kno at he

did in his past life to get his present materially conditioned body,
which is subjected to the threetold miseries.

As stated by Rsabhadeva in Srimad-Bhiagavatam (5.5.4), ninarm
pramattah kurute vikarma: a human being who is mad after sense
gratification does not hesitate to act sinfully.

Yad indriya-pritaya aprnoti: he performs sinful actions simply for
sense Jgratification.




Na sadhu manye: this is no@od.

Yata atmano 'vam asann api kleSada asa dehah: because of such sinful
actions, one receives another body in which to suffer as he is suffering
in his present body because of his past sinful activities.

It should be understood that a person who does not have Vedic
knowledge always acts in ignorance of what he has done in the past,
what he is doing at the present and how he will suffer in the future.

He is completely in darkness.



Therefore the Vedic injunction is, tamasi ma: "Don't remain in
darkness."

Jyotir gama: "Try to go to the light."

The light or illumination is Vedic knowledge, which one can
understand when he is elevated to the mode of goodness or when he
transcends the mode of goodness by engaging in devotional service to
the spiritual master and the Supreme Lord. JJ%

~
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This is described in the Svetasvatara Upanisad (6.23):



yasya deve para bhaktir
yatha deve tatha gurau
tasyaite kathita hy arthah
prakasante mahatmanah
[SU 6.23]

"Unto those great souls who have implicit faith in both the Lord and
the spiritual master, all the imports of Vedic knowledge are
automatically revealed."




The Vedas enjoin, tad-vijidnartham sa gurum evabhigacchet: [MU

1.2.12] one must approach a spiritual master who has full knowledge
of the Vedas and be faithtully directed by him in order to become a
devotee of the Lord.

Then the knowledge ot the Vedas will be revealed.

When the Vedic knowledge is revealed, one need no longer remain in
the darkness of material nature.




According to his association with the material modes of nature—
goodness, passion and ignorance—a living entity gets a particular type

of body.

The example of one who associates with the mode of goodness is a
qualified brahmana.

Such a brahmana knows past, present and future because he consults
the Vedic literature and sees through the eyes of $astra (Sastra-

caksuh).




He can under his past life was, why he is in the present

body, and how he can obtain liberation from the clutches of maya and
not accept another material body.

This is all possible when one is situated in the mode of goodness.

Generally, however, the living entities are engrossed in the modes of
passion and ignorance.

In_any case, one receives an inferior or superior body at the discretion
of the Supreme Personality of Godhead, Paramatma.




As stated in the previous verse:
o manasaiva pure devah
purva-rupam Vipaéyafi
anumimamsate purvam
manasa bhagavan ajah

Everything depends on bhagavan, or ajah, the unborn.

Why doesn't one please Bhagavan to receive a better body?

The answer is ajiias tamasa: because of gross ignorance.



One who is in complete darkness cannot know what his past life was
or what his next life will be; he is simply interested in his present
body.

Even though he has a human body, a person in the mode of ignorance
and interested only in his present body is like an animal, for an

animal, being covered hy ignorance, thinks that the ultimate goal of

life and happiness is to eat as much as possible.

—

A human being must be educated to understand-hispastlile and-how

he can endeavor for a better life in the tuture.




There is even a book, called Bhrgu-sarnhita, which reveals information
about one's past, present and future lives according to_astrological
calculations.

Samehow or other one must be enlightened about his past, present
and future.

Qne who is interested only in his present body and who tries to enjoy
his senses to the tullest extent is understood to be engrossed in the
mode of ignorance.




His tuture is very, very dark.

Indeed, the future is always dark for one who is grossly covered by
1gnorance.

—

Especially in this age, human society is covered by the mode of
ignorance, and therefore everyone thinks his present body to be
everything, without consideration of the past or future.




Discussion



Section-I

Resolving the Mystery of Ajamila....



I 6.2.9-10 ||
stenah sura-po mitra-dhrug
brahma-ha guru-talpa-gah
stri-raja-pitr-go-hanta
ye ca patakino 'pare

sarvesam apy aghavatam
idam eva suniskrtam_

nama-vyaharanam visnor
yatas tad-visaya matih

The chanting of the holy name of Lord Visnu (visnoh nama-vyaharanam) is the best process
of atonement (eva suniskrtam) Ior a thiel, lor a drunkard, for one who betrays a friend or
relative (stenah_sura-pah mitra-dhrug), for one who kills a brahmana, for one who indulges
in sex with the wile of his guru or another superior (brahma-ha guru-talpa-gah), for one
who kills women, the king, his father, or cows (stri-raja-pitr-go-hanta), and for all other
sinful men (ye ca patakino apare). Simply by chanting the holy name of Lord Visnu (idam

eva), such sinful persons (sarvesam apy aghavatam) attract the attention of the Supreme
Lord (yatah tad-visaya matih).




“The name of the Lord may destroy sins, but how can namabhasa be

the atonement for thousands of grave sins which cannot be destroyed
?7')
by thousands of twelve year vows: l@
. cae & §9
Stenah means a gold thietf. R )
o (-
Chanting is the best atonement (Sdhniskrtam). since it destroys the root
of sin. 7\?“”\"?37“ AT Sare L fKied
vco-(f‘a S@ b:kmg — e
A twelve yvear vow of atonement, though it destroys the effects of sin,

cannot destroy the root of sin.



That is not the only result, because from chanting the name of the Lord, the

Lord’s mind dwells on that person who chants (tad-visaya-matih
\\/U‘é, yecoBY| JTyon=at

The Lord thinks, “This person belongs to me. I will always protect him.” This

is Sridhara Svami’s meaning of the phrase.

“Hearing his name being chanted, and remembering Ajamila, the Lord orderad
us to bring Ajamila, who was chanting his name.”

Then how much more the L ord will remember a person who chants the L ord’s

name with a service attitude!




This is the implication.

To show this to the servants of Yama, the servants of Visnu said that
Ajamila chanting at the time of death had destroyed all his sins, but

actually, from the first time that Ajamila called his son Narayana, out
of all the times he Called,Aall his sins had been destroyed.

The rest of the chanting after that produced bhakti.




The past tense of vad vyajahara (he chanted) in verse 7 also indicates
that from the first time he chanted the name, all sins had been

destroyed.

The word vivasah in that verse means “spon mw]yl ot of affection
is child.” 3t NENENRNT

tor his child. _ 1000 qd — | \C’w\m .
P T & f,.w«m)
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“But after chanting repeatedly, there were repeated sins such as going

to the prostitute and drinking wine. In order to destroy those sins he

had to chant at the end of his life, since there was again appearance of

2

Sin.




This cannot be said, because it will be said later vaikuntha-nama-grahanam

Féeségha-ﬁara@: chanting the Lord’s name destroys unlimited sins. (SB 6.2.16)

——

The following verses also show that chanting releases one from the bondage ot
samsara.

vartamanam ca yat paparm yad bhatam yad bhavisyati

tat sarvam nirdahatyasu govindanala-kirtanat

All sins in the present (vartamanam ca yat papam), past and future (yad

bl
hanting the name of Govinda which is like fire (govinda anala-kirtanat). Hari-

Cl

b

hiitarh yad bhavisyati) age quickly destroyed (tat sarvam nirdahaty asu) by

hakti-vilasa 11.339



yan-nama sakrc chravanat pukkaso 'pi vimucyate samsarat

By hearing one of your names once (yan-nama sakrt
Sravanat), even the outcaste (pukkaso 'pi) is delivered from

the material world (Vimucyate\pamsarat). SB 6.16.44




naivam-vidhah purusa-kara urukramasya
purnsam tad-anghri-rajasa jita-sad-gunanam
citram vidara-vigatah sakrd adadita
yan-namadheyam adhuna sa jahati bandham

Such power (evar-vidhah purusa-kara) is not surprising (na
citrarh) from persons who have conquered the six senses (jita-
sad-gunanam pumsam) by the dust from the lotus feet of the
Lord (urukramasya tad-anghri-rajasa), since even an outcaste
(Vldura-wgatah) becomes immediately free of bondage of
karma (adhuna sa jahati bandham) by chanting the Lord’s
name once (sakrd adadita yan-namadheyam). SB 5.1.35




Because there is no menti a particular time span for the effect to
o;ccur, it shoudd b{m by the gf;rst chanting\there is
destruction ] sins, all desires™and as wel e, which is the
root cause, because only then Sin will not reappear in the future.

&de}k‘( ovx—é

“Why then did sin not leave Ajamila after chanting the first time?

How could he continue to be attached to the woman and commit sin

for so long it all his sins-had bheen destroyed?”




o =2
Like the karmas of the Jivanmukta which remain for some time

simply as impressions, Ajamila’s sins which lasted till his death were

like the(bites of a toothless snake 3nd did not gnerate re;sult§>
- \5’5’ e—f? \“"“A'Tg_“ s

Moreover the Lord himselt will cause continuance ot sin in order that
other philosophies (karma-kanda etc.) will not be completely
uprooted. ~

[I one were to explain the scriptural statements concerning the
powers of the name to be exaggerated praise of the Lord’s name, then
one would be committing offense.




Tathartha-vado hari-namni kalpanam: it_is an otfense to interpret the
name or think its powers are exaggeration. (Padma Purana)

namasrayah kadacit syat taraty eva sa namatah
namno hi sarva suhrdo hy aparadhat pataty adhah

One who takes shelter of the name at any time (namasrayah kadacit
syat) crosses material life by the name (taraty eva sa namatah). QOne
falls to hell (pataty adhah) from offense to the name of the I ord
(namno hi aparadhat), the friend of all beings (sarva suhrdah hj)'
Padma Purana




arthavadam harer-namni
éambhavqxatilo narah

sa papistho manusyanam
niraye patati sphutam

Those most sinful of men (yah manusyanam papistho narah)
who interpret the name of the Lord (arthavadam harer-namni
sambhavayati) fall to hell (niraye patati sphutam)
(Katyayana Sarmhita, Padma Purana)




yan-nama-kirtana-phalam vividharh niSamya
na sraddadhati manute yad utarthavadam
yOo manusas tam iha dukha-caye ksipami

sarmsara-ghora-vividharti nipiditangam

That person (yah manusah) who

even after hearing (nisamya) about

the wonderful results (vividhari phalam) of chanting the Lord’s name
(yan-nama-kirtana) refuse to develop sincere faith in the name (na
sraddadhati), and on the contrary, interprets the name (yad uta

a?_t_lma_dam), is hurled by me (ta

m iha ksipami) into the deep gloom

of _material nescience (sarhsara-ghora-vividha arti) after _being
dragged throngh excruciating suffering (dukha-caye nipidita angam).

Padma Purana




Sruti-smrti-puranesu
nama-mahatmya-vadisu
ng 'rthavada iti brlm
na tesarn niraya-ksayah

Persons who interpret (ye arthavada iti bruyuh) the Srutis,
smrtis, and  puranas  (Sruti-smrti-puranesu), which
wonderfully glority the Lord’s name (nama-mahatmya-
vadisu), stay in hell forever (na tesam niraya-ksayah).
Jaimini Samhita




Thus from scriptures like Padma Purana and Katyayana-sarmhita there
are thousands of statements showing fall down from interpreting the
name.

Pocsode it

Pariksit has just said: %
(kvacin nivartate 'bhadrat\
(kvacic carati tat punah )
(prayascittam atho_ 'pértham>
@anyeﬁku@_zu*a-éauc@

After withdrawing from sin (kvacit nivartate abhadrat) one commits
the sin again (kvacit carati tat punah). I therefore think (atho manye)
atonement is useless (prayascittam apa artham), like an elephant
bathing (kunjara-Saucavat). SB 6.1.10



He has condemned atonem f seeing that the tendency for

sin remains, but he does not criticize bhakti, though seeing sinful
tendencies in some of the devotees.

And Ajamila, a_s sinner,

by the strength of jnamabhasa

attained

Vaikuntha, but smartas and others, though knowing scriptures, and

<

though chanting the name, continue existence in frighttul sarmsara

because of the offense of interpreting the name.

W

But one should not worry that everyone will immediately become

liberated on seeing such power in the name.




Holyname

Atheists and

4 T a )
malicious

nature towards

Krsna. They go
— 10 hell.

Mayavadis
\ JAparadha
®
D>
$°Devotees
Sraddha
Namabhasa
namabhasa
@uddh.a nama

Asraddha

namabhasa

[ Ij off_enses are ]

incompl
sambandha
L. ~Jnana )

QUIE )

—

Pratibimba
(Mixed faith,

%_

Karma.mishra
bhakti, Jnana

mishra Bhakti)
\— J

Sanketyam,
Parihasyam,
Sthobam,
Helanam

avojded, [hey
achieve chaya
I ngamabhasa l

They achieve
Suddha nama

 They attain )
Santa rati,
okya muki

\ elc.

They may
achieve
liberation.




Path of Practicing Devotee

Holyname

Rasa ‘F_

Aparadh

namabhasa

Suddha w‘ﬁé

éhava

Prema

They have
malicious
nature towards
Krsna. They go
to hell.

(" Because of )
@ 7~ > carelessness,
and due to
incomplete
sambandha

Jnana

Atheists and
Mayavadis

Chaya (Faith is

It offenses are

avoided, they

achieve chaya
namabhasa

pure)

Pratibimba
(Mixed faith,

They achieve
Suddha nama

r

Karma mishra
bhakti, Jnana
\mishra Bhakti))

Sanketyam,
Asraddha Parihasyam,
namabhasa Sthobam,

\

[Ney attain
Santa rati,
Salokya mukti
etc,

\

J

(

They may
achieve
liberation.

\




NQWS —+&
Though sin is completely uprooted just by chanting the name once, in

most cases the name shows its fruits to the world after some time, just
as [ruit trees bear fruit after some time only, not immediately.

And in some cases the name does not show its effects at all, in order
that the material scriptures (such as karma-kanda) are not completely
destroyed.

Then, after doing this, the name takes the person who has chanted

Wwithout offense to the lord’s abode) This conclusion should be

understood.




Que»s(o“'f
“I accept that because of offense to the name, those who interpret the

R

name as exaggeration go to hell.

However, it chanting the name destroys all sins, all karmis, jAanis,
yogis and bhaktas should not go to hell for illicit sex or violence it
they chant. o

And if the name does not destroy all sin, all these people, and even the

bhakta, should go to hell to suifer the results of their sin, even if they

chant.”




Proa we—8"
Though a merchant protects a person under his shelter according to

the degree that the person surrenders to him, if the person offends
him, the merchant becomes displeased with him, and does not give
protection to that surrendered person.

But one should not think that the merchant is incapable of protecting
him.

—

And according to the degree that the offense diminishes, the merchant
begins to show mercy to that person.




When the offense is completely gone, the merchant shows all mercy.

The name is similar.

—

Those who take shelter of Bhakti-devi, representing the name, as a
secondary practice, in order bring out results of karma and jiana, are
called karmis or jiianis, even though bhakti is present in a minor
position.




This is according to the rule that things are named according to the
predominant factor. [Note: pradhanyena vyapaesa bhavanti] They are thus
not called Vaisnavas.

By their natures they are offenders to the name in one aspect, for it is said
dharma-yratam gahutadi-sarvasubhakriya-samyamapi = pramadah: th\e
eighth offense is to consider the name equivalent to dharma wvratas,

sacrifices and other karma-kanda rites.

If considering the name to be equal to karma and dharma is an offense,
then the offense is much more it one considers the name secondary to
karma and dharma, being a mere limb of karma or dharma.




Though recognizing that they have offended her, out of compassion,
Bhakti-devi thinks, “Karma-yoga and these other processes should not
be fruitless” since they have accepted a small portion of her shelter.

Thus, though she has become only a limb of karma_she gives the

results of karma, jiana and other processes without obstruction.

Similarly, when bhakti is a limb of atonement, she destroys the sins in
those persons practicing atonements.

It is not otherwise.



And those who do not perform atonements go to hell to experience
the results of their sins.

\However, Vaisnavas do not need to perform atonements.)

S

Furthermore, if those persons commit other offenses, such as
interpreting the name or committing offense to the devotee, and then
perform dharma and other process, Bhakti-devi gives them no results
for their efforts, even though she is still a limb of dharma and other

PIrOCess, ~




ke te 'paradha vipendra
namno bhagavatah krtah

vinighnanti nrnam krtyam
prakrtam hy anayanti ca

O brahmana (vipendra)! Offenses (te aparadha) to the name
(bhagavatah namno krtah) destroy men’s pious actions
(vinighnanti nrnam krtyam) and lead them to material world
(prakrtam hy anayanti ca). Padma Purana, Brahma-khanda



If those persons become iree from offense and dedicate themselves to
chanting or other bhakti processes, they will get results for their
karma and jiidna in proportion to the destruction of ottenses.

However, with complete destruction of offense by association with
devotees, attainment of the results of chanting is certain, by the direct
mercy of Bhakti-devi. -

[ o

Q=
“From the words of the servants of Yama it is understood that Ajamila

was previously involved in _karma. (He was not a devotee, but
‘performed bhakti secondarily, and therefore all his sins should not

"have been removed by chanting.)”



Dt -5
. / ° . . . . -
That is true, and by sinful acts like drinking his status as a brahmana
was destroyed, what to speak ot his pious acts of karma.

It will be explained: “Ajamila was a brahmana who because of bad
association had given up all prahminical—cuitume and feligious)

briciples: ) £

Becoming most fallen he stole drank and performed other
abominable acts. He even kept a prostitute.” (SB 6.2.45)




When his pious karmas were destroyed, his secondary bhakti
was also destroyed.

Then pure bhakti appeared when he called out the name ot
his son Narayana.

con— |
Q= —

“But it there is a scriptural rule that one should perform

bhakti as a limb of karma or jhana, how can that be

offensive?”




Qﬁge should not recognize as authoritative scripture those statements
which permit secondary bhakti out of mercy for persons of crooked
mentality, who have no faith in bhakti but faith in karma and jiana,
and do not believe statements like “All processes accomplish their
results by bhakti alone; by a particle of bhakti the greatest sins are

destroyed.” l\o::ﬂ")

In attaining Svarga through animal sacrifices by following rules, the
fault ot violence is not destroyed.

Similarly though the offender attains the results of karma and jiiana by

secondary bhakti according to rules, his olfense is not destroyed.




Those ottenders who accept a paisnava gury by Vaisnava initiation),
take shelter of Bhakti-devi Eurely" or as the [primary process] (but
mixed), and then worship the Lord by chant re called Vaisnavas.

According to the degree of bhakti, they attain destruction of offenses,
and according to the degree of Bhakti-devi’s mercy, they attain the
principle result of bhakti (prema).




The Lord himself says:

yatha yathatma parimrjyate 'sau

mat-punya-gatha-sravanabhidhanail

tatha tatha pasyati vastu siksmarm

caksur yathaivafjana-samprayuktam

/;D.Q@*zé > P>

To the degree that the atma becomes puritfied ( a yatha atma
parimrjyate) by _hearing and chanting my glorje$ (mat-punya-gatha-
Sravana abhidhanaih), a person is able to peyceive my real form and
qualities, and experience their sweetness (tatha tatha pasyati vastu
sitksmam), just as the eye when smeared with special ointment, is

able to see finer objects (yathaiva caksuh anjana-samprayuktam). SB
11.14.26




@o @‘eéanubha\f;()@kﬁa

anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo nu-ghasam

Devotion, direct experience of the Supreme Lord (bhaktih
paresanubhavo), and detachment from other things (anyatra viraktir
ca)—these three occur simultaneously (esa trika eka-kalah syuh) for
one who has taken shelter of Krsna (prapadyamanasya), in the same
way (yatha) that pleasure, fullness of the stomach and reliet from
hunger (tustih pustih ksud-apayo) are experienced simultaneously,
with each bite (anu-ghasam), for a person engaged in eating
(asnatah). SB 11.2.42




Srnvatam sva-kathah krsnah
punya-sravana-kirtanah |
hrdy antahstho hy abhadrani
vidhunoti suhrt-satam ||

Krsna (krsnah), who purities by the processes of hearing and
chanting (punya-sravana-kirtanah), who is the benefactor of
the devotees (suhrt-satam) who hear about him (Srnvatam
sva-kathah), enters the hearts of the devotees (hrdy antah
sthah hy) and destroys their sins (abhadrani vidhunoti). SB
1.2.17



By these statements it is understood that those persons gradually
ascend through the fourteen stages of bhakti. ’T

—

Qrmiss

Tﬂ \ CedWd Sangla
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In these cases, faith and other steps are prescribed.

T e

ey

And in this chapter also it is said gunanuvadah khalu sattva-bhavanah:
chanting the Lord’s glories is the process for purification. (SB 6.2.12)

When all their offenses are gradually destroyed and they attain the
Lord, they are liberated from this world.




However, for those \Wwithoutr oilensk, attainment of the Lord is quick. Such
persons have two stages: chanting the Lord’s name, and attaining Vaikuntha.

-

LTS - -

Euch is the case of Aiémil%’?

na vasudeva-bhaktanam

asubham vidyate kvacit
janma-mrtyu-jara-vyadhi-

bhayam vapy upajayate

The_devotees of Vasudeva (vasudeva-bhaktanam) have no misfortune at all (na
asubharh vidyate kvacit). They surpass (upajayate) birth, death, old age and
disease (janma-mrtyu-jara-vyadhi bhayam va). Mahabharata 13.135.131




sva-dharma-nisthah sata-janmabhih puman
virificatam eti tatah param hi mam
avyakrtam bhagavato 'tha vaisnavam
padarm yathaham vibudhah kalatyaye

A person fixed in dharma (sva-dharma-nisthah puman) attains the
post of Brahma (virificatam eti) after a hundred births (Sata-
janmabhih), and by more pious acts than that a person attains me,
Siva (tatah pararh hi mam). But the devotee (bhagavatah) attains the
abode of Vaikuntha (vaisnavarn padarm) beyond the material world
(avyakrtam) after leaving the body (kalatyaye). Similarly I in another
form reside there (yatha aham), and the devatas who are qualified go
there (vibudhah) after destroying their subtle bodies (kalatyaye). SB
4.24.29



However, some devotees without offense, who desire to attain a
special prema are delayed in attaining the Lord.

For instance Jada Bharata took three lives to attain the Lord.

Among those devotees having offense, il some, because of not
worshipping the Lord properly, do not destroy previous sins, and
continue to sin and to be offenders, they do not go the hell after
leaving the body.




* Yama says:
sva-purusam abhiviksya pasa-hastam
vadati yamah kila tasya karna-miile
parihara madhusitidana prapannan
prabhur aham anya-nrnam na vaisnavanam

Yamaraja (yamah) seeing his follower (sva-purusam abhiviksya) with
noose in his hands (pasa-hastarn) says in his ear (vadati kila tasya
karna-mile), “Do not take devotees surrendered to Madhusiidana
(parihara madhustidana prapannan). I am the master of other men

(prabhur aham anya-nrmam), but not the Vaisnavas (na
vaisnavanam).




te deva-siddha-parigita-pavitra-gatha
ye sadhavah samadrso bhagavat-prapannah
tan nopasidata harer gadayabhiguptan
naisam vayarh na ca vayah prabhavama dande

Do not approach those (tan na upasidata) who have surrendered to
the Lord (bhagavat-prapannah), who _see everything equally
(samadrsah), who have proper conduct (sadhavah) and who are
praised with pure narrations (parigita-pavitra-gatha) by the devatis
and Siddhas (deva-siddha), since they are protected by the club of the
Lord (hareh gadaya abhiguptan). We, including Brahma and time (na
vayam na ca vayah), do not have the power to punish them (na esam
dande prabhavama). SB 6.3.27




The servants of Yama say:

prahasman yamuna-bhrata sadararm hi punah punah
bhavadbhir vaisnavas tyajya

Yama (yamuna-bhrata) repeatedly (punah punah) has told us
(praha asman) with care (sadaram), “You must leave the
Vaisnavas (bhavadbhir vaisnavas tyajya)” Padma Purana

[




Moreover the Lord himself says:
na hy angopakrame dhvarso
mad-dharmasyoddhavanv api
maya vyavasitah samyan
nirgunatvad anasisah

O Uddhava (anga uddhava)! Because 1 have personally established it
(maya vyavasitah samyak), the process of niskama-bhakti (anasisah
mad-dharmasya) is beyond the gunas (nirgunatvad). Thus even by
starting and not completing the process (upakrame), there is no
destruction of results (na hy anu api dhvarmsah). SB 11.29.20



(T2 &
Thus, since esygn th—e_:l\sprout ol bhakti] is imperishable, unaffected by

sin and always productive, a person will definitely take birth only in
order that bhakti bears leaves and fruit in the future, and not because
of temporary sin and piety.

Na karma-bandhanamh janma vaisnavanam ca vidyate: the
worshippers of Visnu do not have birth due to karma.

=

Thus after the destruction of Sgl and offenses by chanting the name,

which is caused by impressions of previous bhaktl, persons attain the
Lord by the mercy of Bhakti-dev1.




na vai jano jatu kathancanavrajen
mukunda—sevy anyavad anga samsrtim
smaran mukundanghry-upagithanam punar
vihatum icchen na rasa-graho janah

Oh (anga)! The person who serves Mukunda (mukunda-sevy janah)
will never (na vai jatu) under any condition (kathaficana) return to
the material world (sarsrtim avrajet), unlike practitioners of other
processes (@nyavad). Remembering the embrace of the Lord’s lotus
feet (smaran mukunda anghry-upagihanam), eager for that taste he

has experienced (rasa-grahah), he will not desire to give up those feet
again (punar na vihatum icchet). SB 1.5.19




In the above verse anyavat means “like those practicing karma.”

The devotee will not attain the world of [piety and sin) but will accept
the world of ,happiness and distress given by the\Lo_r.d.

tvad avagami na vetti bhavad-uttha-subhasubhayor

When a person realizes you, he no longer cares about his good and
bad fortune arising from past pious and sinful acts, since it is
alone who control this good and bad fortune. SB 10.87.40




Those who have not destroyed otfenses to the name will continue to

experience the undestroyed ettects of sjn.
VG Tueniasd

When, by increase of bhakti by practicing it, the offenses to the name
will be destroyed, the root of sin will be destroyed and the person will
immediately attain the Lord.

But then, in order to_increase the bhakti, those devotees may even
take one, two or three lite times to attain the Lord.




The “material happiness” seen in those devotees arises from the
practice of bhakti (it is not karmal.»

[t is said:
dharmasya hy apavargyasya
nartho’rthayopakalpate |
narthasya dharmaikantasya
kamo labhaya hi smrtah ||

The material results (arthah) are not suitable as the goal (na arthaya
upakalpate) for the person dedicated to higher spiritual goals
(apavargyasya hy dharmasya). The desire (kamah) of the person
dedicated to the higher path (dharma ekantasya) is not for attainment
of material assets (na arthasya labhaya hi smrtah). SB 1.2.9



The “suffering” seen in those devotees are given by the Lord who is skilful at

increasing_the devotion of his devotee, and who is like 2 digtor who makes a

person fast and gives b1tt@r medicine for increasing appetite

L NS\ SUCERDY

J« Ny : .
f oV wg:&"“’?’ y?s_vaham anugrhnaml. |2+ Vhe
-4 harisye tad-dhanam sanaih

tato 'dhanam tyajanty asya

svajana duhkha-duhkhitam

I T especially favor someone (yasya aham anugrhnami), I gradually deprive him
of his wealth (harisye tad-dhanam Sanaih). Then the relatives and friends (tato
svajana) of such a peverty-stricken (asya adhanam) man abandon him
(tyajanty). In this way he suffers one distress after anather (duhKkha-
duhkhitam). SB 10.88.8




© @ s
Among the ten oflenses, \tgezefy strong elfects of interpreting the

name, thinking its glories-are exaggeration and equating it to pious

acts—are obstacleiscyng a Vaisnava.| 5, getrs bla®H o otr M

O ATy W & e vel
SULeETare TF Yo  YoSua jiiaedic.

O
Among the other ollenses two are very strong—offending the

devotees and committing sin on the strength of chanting. Those two
are particularly described in a frightening way. @




© yatah khyatimh yatarm katham u sahate tad vigarham

How can the name tolerate criticism (katham u sahate tad vigarham)
of those who spread the name (yatah khyatim yatam)? Padma

Purana
D

namno baladyasya hi papabuddhir
na vidyate tasya yamair hi suddhih

For a person who commits sin (yasya hi papa buddhih) on the
strength of chanting (namno balad) there is no purification (na
vidyate tasya hi suddhih) by the servants of Yama (yamaih). Padma
Purana



There is no other means of destroying the effects of these two offenses than
to continually chant the name while suttering appropriately for the oTnse

The effects of the other offenses will be destroyed simply by continual
chanting (without the suffering).

Some people make the following proposition.

e—

gq'ru e Y— O~
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“Those offenders of the name who are without karma and jiana —and
practicing bhakti with hearing and chanting but have not take initiation

because_they have not surrendered to the feet of a guru are still called
Vaisnavas.




The word vaisnava is defined as “the person who takes Visnu as his
object of worship” according to Panini stitras 4.2.24 and 4.3.95.

Thus Vaisnavas are those who have made Visnu the object of worship
by accepting initiation and also those who make Visnu the object of
worship simply by worship, since there is no other word to describe
the two types of people.

So the latter type of persons also should not fall to hell.”




This however is not correct because one cannot attain the Lord easily without

guru. w

nr-deham adyam su-labham su-durlabham
plavam su-kalpam guru-karnadharam
mayanukiilena nabhasvateritam

puman bhavabdhirh na taret sa atma-ha

Having attained the human body (nr-deham), rarely attained (su-durlabham),
but attain easily sometimes by good fortune (adyam su-labham), which is like a
well-constructed boat (plavarn su-kalpam), with the guru as the captain (guru-
karnadharam), pushed (iritam) by the favorable wind (anukiilena nabhasvata)
of serving me (maya), a person who does not cross (puman na taret) the ocean

of material existence (bhavabdhim) is a killer of himselt (sah atma-ha). SB
11.20.17



Therefore it should be explained that there is no other way of attaining the
Lord than by becoming a devotee who has surrendered to the feet of a
guru, who will be attained in another birth by the power of worship.

Q_Kg:;‘(ov\ "'OL
“But it is seen that Ajamila, without surrendering to guru easily attained
the Lord.”

hwwl-i

am—

This can be explained as follows.

Those who. like cows or asses, make their senses pursue sense objects
cannot know the Lord, bhakti or guru even in their dreams.




But as in the case of Ajamila, they can be delivered even without guru
by chanting the name in namabhasa without offense.

Though it has been delinitely ascertained that the Lord should be
worshipped, that worship is the means of attaining him, that the guru

is the person who teaches about worship, and that those who were
devotees attained the Lord, it is also said:




no diksam na ca sat-kriyam na
ca purascaryam manag iksate
mantro ’yain rasana-sprg eva

phalati $ri-krsna-namatmakah

Chanting the holy name (Sri-krsna-namatmakah) does not depend
(na manag iksate) on_initiation (diksar), piaus activities (sat-
kriyam) or the purascarya regulative principles generally observed
before initiation (purascaryam). The holy name does not wait for any
of these activities (implied). It is self-sufficient (ayam mantrah
rasana-sprg eva phalati). Padyavali




As well, we have the example of Ajamila.

But one who thinks, “What is the benefit of taking the trouble to
accept guru? I will attain the Lord just by chanting the name,” he will

nQt attain the Lord, because of the offense of offending guru (third
otfense).

However, in this life or another life, if he surrenders to the feet of
guru after destroyed his otfense, he will then attain the Lord.




Some say that persons who worship devatas should be treated like the karmis with sin
and offense.

Others say that Bhakt-devi places them in an even lower category because they do not
have general surrender.

Thus it is said:
ye py anya-devata-bhakta yajante sraddhayanvitah |

te 'pi mam eva kaunteya yajanty avidhi-parvakam ||

Those who are devoted to other gods (ye apy anya-devata-bhakta) and with faith
worship them (yajante sraddhayanvitah)—they also worship Me (te api mam eva
yajanty), but by the wrong method (avidhi-pturvakam), O son of Kunti (kaunteya).

BG 9.23



But for those who are simply offenders there is no deliverance at all.

It is said:
tan aham dvisatah kraran
samsaresu naradhaman |

ksipamy aj S A

asurisv eva yonisu ||

[ cast (aham ksipamy) those hatetul, cruel (tan dvisatah kriiran), and
lowest of humans (samsaresu naradhaman), constantly doing evil
(ajasram asubhan), into repeated birth and death in the wombs of
demons (asurisv eva yonisu). BG 16.19




But_some persons also say that these offenders’ offenses are destroved by

absorption in the Lord since it js said:

kamad dvesad bhayat snehad
yatha bhaktyesvare manah
avesya tad-agham hitva
bahavas tad-gatimm gatgh—’

Just as by vaidhi-bhakti one can attain one’s spiritual goals (yatha bhaktya),
many persons (bahavah) have attained suitable forms (tad-gatimh gatah) after
absorbing their minds in the Lord (manah 1$vare avesya) out of lust, hatred, fear
(kamad dvesad bhayat), and family relationships filled with attection (snehad),

and after giving up absorption in enmity ot the Lord (in the case of hatred and
tear) (tad-agham hitva). SBL7.1.3(D




This idea is represented in verses such as the following:
namaparadha-yuktanam
namany eva haranty agham
avisranti-prayuktani
tany evartha-karani ca

The names of the Lord destroy the sin (namany eva haranty agham)
of those who have committed offenses to the name (namaparadha-
yuktanam). By tireless chanting (avisranti-prayuktani) of the names
(tany eva) prema will appear (artha-karani ca). Padma Purana



Others say that “absorption” means repeated meditation.

Others say that there is no absolute rule when Krsna appears in the
world.

Thus some persons without being absorbed in the Lord, but simply by
being killed by the Lord—such as Narakasura, Banasura and the
troops ot the Kauravas and others simply by the influence of seeing
the Lord attained the Lord.

This was previously mentioned in the Bhagavatam.
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The Mystery of Ajamila’s Deliverance

Part-1 Power of the Holy Name

How can namabhasa
destroy such grave
sins, which even 12
years of atonement

cannot do?

Atanement can destroy

Chanting destroys the effect of sin, but not
root of sin. root which is ernwy

towards Lord



The Mystery of Ajamila’s Deliverance

Part-1 Power of the Holy Name

Vishnudutassay...

Lord sent us while Ajamila chanted The first time when
Narayana. Ajamila called
How much more will the Lord remember a "MNarayana”, all his
person who chants with service attitude sins were destroyed.

Further chanting Text 7 — Yad
produced Bhakti vyajahara (past
|ajnata sukrti tense) also indicates

leadingto Bhakti) that



The Mystery of Ajamila’s Deliverance

Part-1 Power of the Holy Name

What about the repeated sins even after the first
chanting? He had to chant at the end of his life to

destroy them, correct?

Mo mention of time span -
s0 everything, including
ignorance was destroyed
by the first chanting

Mo, 5B 6.2.16 says, vaikuntha nama grahanam
asesagha-haram : Unlimited sins are destroyed
by chanting

All sins inthe present, past and future are By hearing one of YoUr names once, 5B 5.1.35— Even
quickly destroyed by chanting the name of even the outcaste is delivered from an outcaste

Govinda which is like fire. the material world, 5B 6.16.44 becomes free by
chanting the

names of Lord
EVEN ONCe



The Mystery of Ajamila’s Deliverance

Part-1 Power of the Holy Name

If root was gone, why
did he remain attached
to commit sing

Lord will causa
continuance of sin 5o
that other philosophies
won't be uprooted (like

karma-kanda)

Karmas of Jivanmukta
remain for some time

just like impressions

Similarly, Ajamila’s sins Otherwise, people
were like the bite of wont have any other
toothless snake which opticn but Bhakti. But

didn't generate results. Krishna is not forcing



The Mystery of Ajamila’s Deliverance

Part-II An Insight into Otfenses



The Mystery of Ajamila’s Deliverance

Part-II An Insight into Offenses

lsn't this explanation
too much
exaggeration ar
interpretation?

Its an offense to think
like that

1. By that, one falls to hell = Padma Purana

2. Dne who Iinterprets the name is hurled intothe deep gloom of material
existence.

3, Jaimini Samhita = Persons who interpret stay in hell forever



The Mystery of Ajamila’s Deliverance

Part-II An Insight into Offenses

Even Parikshit Maharaj
said — Atonement is
useless like elephant

bathing

PM condemned
atonement because
tendency for sin
remains

But he doesn’t criticize
Bhakti, though
tendency remains

Eg: Smartas, though
knowing the scriptures,
and chanting, continue
In frightful existence of

samsara

Eg: Ajamila attained
Vaikuntha by
namabhasa



The Mystery of Ajamila’s Deliverance

Part-II An Insight into Offenses

But don’t worry, by
seeing such power in
the HN, everyone
won't be liberated
immediately.

In most cases, HN

: : Some cases, name
shows its fruits after !

shows no effects so as
not to disturb karma-
kanda etc.

Then the name takes
the offenseless chanter
to His abode.

some time, just as
trees don't bear fruits
immediately.



The Mystery of Ajamila’s Deliverance

Part-II An Insight into Offenses

Ok. Interpreters should go to hell due to offense.

But,

1] All, including karmis, jnanis etc. should not go to hell if they chant, if chanting destroys
all sins.

2) Even the bhakta, including others should go to hell, if chanting doesn't destroy sins.

Mame is like the
merchant — Those whao
want the results of

Merchant will protect or not protect karma, jnana while
his servant depending upon the ta l'.ln'g shelter of
person is surrendered or offending Bhakti-devi, although

hirmn. they are offenders (25

offense), still merciful
Bhakti-devi will give
some result)

And, merchant will
show mercy to the

degree the offense
diminishes.



The Mystery of Ajamila’s Deliverance

Part-111 Glory of Bhakti over other Processes



The Mystery of Ajamila’s Deliverance

Part-III Glory of Bhakti over other Processes

l Bhakti-devi's Compassionate Mood :

1] Since karmis, jnanis have taken
shelter of Her, even though secondarily,
She gives the results of karma, jnana to
them. For atoners, She will destroy the
sins if Bhaktiis a limb in atonement. (if

not, they go to hell)

Devotees don't need

to perform
atonements.

If they perform
the 15, 5t gr gt
offense, then
Bhakti-devigives
them no results

If they become free from offense, and chant, o
results will be there in proportion to destruction If, by devotes association, offenses are destroyed fully,
of offenses then results of chanting are certain



The Mystery of Ajamila’s Deliverance

Part-III Glory of Bhakti over other Processes

But Ajamila was previously invalved in karma
as per Yamadutas (He performed secondary

Bhakti]

True. By his sinful acts, his brahminical status
and pious karma were destroyed.
Consequently, his secondary Bhakti was also
destroyed,

e — Pure Bhakti -EIFIFE*-ETE-'d when he called out his
- son “Narayana”.

But, how can performing Bhakti as a limb of
karma and jnana be offensive?

f
Far peaple with erooked mentality not having faith In Bhakti,

scriptural statements permitting secondary Bhakti should not
be considered authoritative.

His fault of violence (8® Offense) is not destroyed, though he
may get results of karma and jnana.




The Mystery of Ajamila’s Deliverance

Part-1II Glory of Bhakti over other Processes

Offenders accepting a

Vaishnava puru, are called
Vaishmavas.
Hawing Offense, Not warshipping
the Lord Propsrly, continue to =in,
] : ) According to degree of Bhakti, BOnERca e
5B11.2.42 — bhaktih destruction of offonses will happan
parasanubhavao...
SE 11.14 26 —ypatha
yathatma
SB1.2.17

For thoss without
offensas, onky 2 stages — Ref — 5B , = .
Chanting, and attaini _ They don’t They continue 1o Their Material
ng, ng 6.3.27—1e . results are ghien by
Ais their Vaikuntha. deva siddha take birth due experience the = l.uE.:E
offenses are - Fef: 5B 4.25.29 ) T Kanma. undesiroyed e
gradually ' o HE."I'—'FHI'III"I;F-E] Ref : 5B 1.5.19 affects of sin. Ref — 56 1.2.9
destroyed and Those who want special o Th With increase of Their sufferingis
, prerma are delayed. Eg: must leave ey accept
they attain the \aclz Bharata the thia anctid ok Bhakti, offenses, ghven by the Lord—
Lord, they are B b n ey happiness and roat will be Lika dactor making
liberated distress given dastroyad. person fastand
5B 11.29.20 iving bitter
by the Lord They may take 1,2 B
Ref - SB or 3lifetimes. medicine.
Ref - 5B 10.85.8

10.87.40



The Mystery of Ajamila’s Deliverance

Part-1II Glory of Bhakti over other Processes

Obstacles in being
Vaishnava = 5", 6" and

ath Offense

Very strong Offenses —
1% and 7'

Effects will be Solution : Continue to
destroyed by continual chant while suffering
chanting (without the appropriately for the

suffering). offenses



The Mystery of Ajamila’s Deliverance

Part-IV Need of Guru



The Mystery of Ajamila’s Deliverance

Part-IV Need of Guru

Offenders, without karma & jnana, but practicing

Bhakti with hearing and chanting, bBut not taken
indtiation, ot surrendered toguru are also callad

B ) -{ No. Its not carrect. Guru
Ref— Panini Sutras — - is absolutely essential.
50, such persons also should not fall to hal, He is the captain,

Ref — 5B 11.20.17

the meroy of Guru.
|

[ But Ajamila attained the Lard without

Those who pursue

semae hjechs, like

cowrs and asses, But if one thinks — I'll not take
canmnat knowe uru, I'll just chant, he wont
Chanting dogs not gury, , 3
L'I:""ﬂ-glnil'_l"it' or P o attain the Lord.
imitkaticn, other
But, as for activitkes, ITis salf-
Alamila, they can sufficient.
be delivered swvan
withaout Guru.
If he destroys his offense

having surrenderad to Guru,
e will attain the Lord



The Mystery of Ajamila’s Deliverance

Part-V Further Mercy of The Lord



The Mystery of Ajamila’s Deliverance

Part-V Further Mercy of The Lord

Some say - Persons worshipping
devatas arelike the karmis with sin and
offense.

{Others say that Bhakti-devi places
thern in an even lower category
because of no general surrender.

BG 9,23 - Ye ‘py anya devata...

For simply offenders, no deliverance.
BG 16,19 —tan aham..

some say, the offenders’ offenses
are also destroyed by absorption

to the Lord.
58 7.1.30

some, |ust by being killed by the
Others say — No absolute rule when Lord, attained the Lord. Eg;

Some say — absorption means :
Y P Krishna appears in this world.

repeated meditation

Marakasura



