Bhakti Sangha Bhagavatam
Class

6.3.17



Verse, Translation and
Purport



16.3.17 ||
tasyatma-tantrasya harer adhisituh
parasya mayadhipater mahatmanah

prayena duata iha vai manoharas
caranti tad-rapa-guna-svabhavah

The Supreme Personality of Godhead is self-sufficient and tully
independent. He is the master of everyone and everything, including
the illusory energy. He has His form, qualities and features; and
similarly His order carriers, the Vaisnavas, who are very beautitul,
possess bodily features, transcendental qualities and a transcendental
nature almost like His. They always wander within this world with
tull independence.



Srila Prabhupada’s
Purport



Yamaraja was describing the Supreme Personality of Godhead, the
supreme controller, but the order carriers of Yamaraja were very eager
to know about the Visnudutas, who had defeated them in their
encounter with Ajamila.

Yamaraja therefore stated that the Visnudatas resemble the Supreme
Personality of Godhead in their bodily features, transcendental
qualities and nature.

In other words, the Visnuditas, or Vaisnavas, are almost as qualitied
as the Supreme Lord.



Yamaraja informed the Yamadatas that the Visnuduitas are no less
powerful than Lord Visnu.

Since Visnu is above Yamaraja, the Visnudiitas are above the
Yamaditas.

Persons protected by the Visnudiitas, therefore, cannot be touched by
the Yamadtas.



Discussion



Theme - 1

Recap of the Chapter till now!!!



Part-1

Yamaduitas’ questions about the
Supreme controller

(SB 6.3.1-10)



Yamadutas' questions about the Supreme controller (6.5.1-10)

16.3.1 |
Sri-rajovaca
nisamya devah sva-bhatopavarnitam
pratyaha ki tan api dharmarajah
evam hatajio vihatan murarer
naidesikair yasya vase jano 'yam

The King said: Hearing the statements of his servants (nisamya
sva-bhata upavarnitam) who were obstructed by the order bearers
of Visnu (murareh naidesikaih vihatan), who controls the world
(yasya vase ayam janah), what did Yamaraja (kimn devah
dharmarajah), whose orders were thwarted (evam hata ajnah), say
to his servants (tan pratyaha)?



Though Yama was disrespected by the servants of Visnu and
his own servants, he did not become angry but rather
repented that he had not taught his servants about Visnu.



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.2 ||
yamasya devasya na danda-bhangah
kutascanarse Sruta-puirva asit
etan mune vrscati loka-samsayam
na hi tvad-anya iti me viniScitam

O sage (rse)! Previously it has not been heard from anyone (na
kutascana sruta-purva asit) that the punishment of Yama can be
avoided (yamasya devasya danda-bhangah). 1 have concluded that
(me viniscitam), other than you (tvad-anya), no one can eradicate
this doubt (vrscati etad loka-sarmsayam).



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.3
Sri-Suka uvaca
bhagavat-purusai rajan
yamyah pratihatodyamah
patim vijiapayam asur
yamam samyamani-patim

Sukadeva said: O King (rajan)! Their efforts thwarted (pratihata
udyamah) by the servants of the Lord (bhagavat-purusaih), the
servants of Yama (yamyah) informed their master (patim
vijiapayam asuh), the lord of Samhyamani (yamarn samyamani-
patim).



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.4 |
yamaduita iicuh
kati santiha Sastaro
jiva-lokasya vai prabho
trai-vidhyam kurvatah karma
phalabhivyakti-hetavah

The servants of Yama said: O master (prabho)! How many
controllers of the jivas (kati jiva-lokasya sastarah) are there in this
world (iha santi), who are causes of manifesting results (phala
abhivyakti-hetavah) for action for the jivas (karma) performing
action in the three gunas (trai-vidhyam kurvatah)?



“Though we deteat all others in the world, we have suftered deteat
from the four persons with four arms.

After punishing them, we will then bring Ajamila to hell.

If we cannot do so, we are servants of a fire tly. After this, we can no
longer serve.”

Thinking in this way internally, with choked syllables, they then
challenged Yamaraja.



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.5
yadi syur bahavo loke
sastaro danda-dharinah
kasya syatam na va kasya
mrtyus camrtam eva va

If there are (yadi syuh) many controllers (bahavo loke sastarah)
who will carry out the punishment (danda-dharinah), then who will
award (kasya syatam) results for sin and piety (mrtyuh ca amrtam)
and who will not (na va kasya)?



“If there are many controllers, what is the problem?”

There are two results for action: hell (mrtyuh) and heaven
(amrtam).

Among all the rulers who desire to give these two results,
which one will award these results?



If there is disagreement, then no one will award results (since
opposite results must be awarded).

If somehow there is agreement, there will be no question of who
awards the results, but all will award results since they are all in
agreement.

But then again there is a problem (since the award cannot be given
many times).



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.6 |
kintu Sastr-bahutve syad
bahtinam iha karminam
Sastrtvam upacaro hi
yatha mandala-vartinam

For managing many people performing actions (bahiinam iha
karminam), there may be many rulers (Sastr-bahutve syad).
However, their sense of control is metaphorical (Sastrtvam
upacarah hi), like the control of district leaders in comparison to
the control of a king (yatha mandala-vartinam).



“Let there be many rules for handling many people
performing actions. There is no fault in that.”

Among all the controllers their sense of being the chiet
controller is metaphorical.

For example the controlling power of the regional leaders
(mandala-vartinam) is metaphorical, since they do not have
independence.



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

1 6.3.7 ||
atas tvam eko bhutanam
sesvaranam adhisvarah
sasta danda-dharo ninam
Subhasubha-vivecanah

You (tvam) are the one controller (ekah adhisvarah) and punisher
(sasta danda-dharah) of all living beings (bhutanam) including the
devatas (sa isvaranam). You alone decide the happiness and distress
(subha asubha-vivecanah) ot all humans (nfnam).



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

1 6.3.8 ||
tasya te vihito dando
na loke vartate 'dhuna

caturbhir adbhutaih siddhair
ajna te vipralambhita

But now the punishment ordained by you (te vihito dandah) no
longer exists in this world (na adhuna loke vartate). Your order has
been thwarted (te ajna vipralambhita) by four astonishing, perfect

beings (caturbhih adbhutaih siddhaih).




Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.9 |
niyamanar tavadesad
asmabhir yatana-grhan
vyamocayan patakinam

chittva pasan prasahya te

Those persons (te) forcibly cut the knots of the ropes (chittva pasan
prasahya) and freed the sinful person (patakinarm vyamocayan) we
were bringing (asmabhih niyamanam) to hell (yatana-grhan) in
pursuance of your order (tava adesad).



Yamadiitas’ questions about the Supreme controller (6.3.1-10)

16.3.10 ||
taras te veditum icchamo
yadi no manyase ksamam
narayanety abhihite
ma bhair ity ayayur drutam

If you think it beneficial for us (yadi manyase nah ksamam), we
would like to know (veditum icchamah) about these persons (tan).
When Ajamila cried out “Narayana” (narayana ity abhihite) they
quickly came (ayayur drutam) and said “Do not fear.” (ma bhaih
ity)



Part-11

Yamaraja explains the position ot
supreme controller, Devotees &
Bhagavata dharma

(SB 6.3.11-21)



Yamaraja explains the position ol supreme controller, Devotees &
Bhagavata dharma (6.3.11-21)

16.3.11 ||
iti devah sa aprstah
praja-sarnyamano yamah
pritah sva-ditan pratyaha
smaran padambujam hareh

Thus being questioned (iti aprstah), Yamaraja (sah devah yamah),
the controller of the living entities (praja-samyamanah), was very
pleased (pritah) and replied to his order carriers (sva-datan
pratyaha) while remembering the lotus feet of the Lord (hareh
padambujam smaran).



Yamaraja explains the position of supreme controller, bevotees &
Bhagavata dharma (6.3.11-21)

16.3.12 ]
yama uvaca
paro mad-anyo jagatas tasthusas ca
otarn protam patavad yatra visvam
yad-amsato 'sya sthiti-janma-nasa
nasy otavad yasya vase ca lokah

Yamaraja said: There is a Lord of all moving and non-moving beings
(jagatas tasthusas ca) superior to me (paro mad-anyah), whose portions
(yad-amsatah) create, maintain and destroy this universe (asya sthiti-janma-
nasa), in whom (yatra) this universe exists (viSsvam) like cloth with
interwoven threads (otarn protam patavad), and by whom all people are
controlled (yasya vase ca lokah) like oxen tied by the nose (nasy otavad).



You are great offenders! What nonsense you are speaking! Hear the truth.

There is a controller superior to me, though you think I am the controller.

He is superior to all the devatas as well.

[ am the lord only of those who moving beings who commit sin.

But I am his servant. He is the Lord of all of us.



Who is he?

Within him exists the universe, like a cloth with threads woven
lengthwise and crosswise.

From his expansions, Visnu, Siva and Brahma, arise creation,
maintenance and destruction.

All exist under his control like a bull with a rope in his nose.



Yamaraja explains the position of supreme controller, Devotees &
Bhagavata dharma (6.3.11-21)

16.3.13 |
yo namabhir vaci janarh nijayam
badhnati tantryam iva damabhir gah
yasmai balirh ta ime nama-karma-
nibandha-baddhas cakita vahanti

As one ties up bulls by a rope (damabhir gah iva), the Lord (yah) binds
people (janam badhnati) to the words of the Vedas (namabhir vaci)
emanating from himself (nijayarm). All the people (ta ime), bound by the
chains of names and actions (nama-karma-nibandha-baddhah), offer tribute
to the Lord (yasmai balirh vahanti) in fear (cakita).



All people are bound by the chains of names such as brahmana and
actions such as sacrifice.



Yamaraja explains the position of supreme controller, Devotees & Bhagavata dharma (6.3.11-21)

| 6.3.14-15 ||
ahar mahendro nirrtih pracetah somo 'gnir isah pavano virificih
aditya-visve vasavo 'tha sadhya marud-gana rudra-ganah sasiddhah

anye ca ye visva-srjo 'maresa bhrgv-adayo 'sprsta-rajas-tamaskah
yasyehitam na viduh sprsta-mayah sattva-pradhana api kim tato 'nye

I, Yamaraja, Indra, Nirrti, Varuna (aharh mahendro nirrtih pracetah), Candra, Agni, Lord Siva, Vayu,
Lord Brahma (somo agnih isah pavano virincih), Sturya, the Visvadevas, the eight Vasus, the Sadhyas
(aditya-visve vasavo atha sadhya), the Maruts, the Rudras, the Siddhas (marud-gana rudra-ganah sa
siddhah), Marici and the other great sages engaged in maintaining the affairs of the universe (anye ca
ye visva-srjah), as well as the best of the devatas headed by Brhaspati (amaresa), and the great sages
headed by Bhrgu (bhrgv-adayah), all certainly freed from the influence of passion and ignorance
(asprsta-rajas-tamaskah), though situated in the mode of goodness (sattva-pradhana api), cannot
understand the activities of the Supreme Lord (yasya 1hitarm na viduh), since we are touched by maya
(sprsta-mayah). What, then, is to be said of others (kim tato anye)?



The Lord is not only superior to me, but he is superior to everyone
including Brahma.

Though we know everything, we do not know when or what the
Lord will do.

Thitam means “what he wants to do.”

Thus it is said:



na hy asya karhicid rajan

puman veda vidhitsitam |
yad vijijhasaya yukta

muhyanti kavayo’pi hi ||

O King! No one can understand the plan of Krsna because even
those engaged in reasoning and scripture are bewildered by that
inquiry. SB 1.9.16

Though we are not influenced by rajas and tamas we are touched by
sattva, which is also maya.



Yamaraja explains the position of supreme controller, Devotees &
Bhagavata dharma (6.3.11-21)

16.3.16 |
yarm vai na gobhir manasasubhir va
hrda gira vasu-bhrto vicaksate
atmanam antar-hrdi santam atmanam
caksur yathaivakrtayas tatah param

As forms cannot know the eye (yatha akrtayas caksuh na vicaksate), the
living entities (asu-bhrtah) cannot know (na vicaksate) the Supreme Lord
(yarmmh atmanam), who is situated as the Supersoul in everyone's heart
(atmanam antar-hrdi santam), by the knowledge senses (gobhih), by the
mind (manasa), by the action senses (asubhih), by consciousness without
thought (hrda), or by words (gira va).



We cannot know him because he is beyond sense perception.

Gobhih means the knowledge senses, manasa means by
thoughts, asubhih means by the action senses.

Hrda means by consciousness without thought (nirvikalpa).



One does not know him by these means.

He is the one soul situated in all souls.

Similarly forms (akrtayah) cannot know the eye.

The revealer is superior to the forms (akrtayah) it reveals.



Yamaraja explains the position of supreme controller, Devotees &
Bhagavata dharma (6.3.11-21)

16.3.17 |
tasyatma-tantrasya harer adhisituh
parasya mayadhipater mahatmanah

prayena diata iha vai manoharas
caranti tad-ripa-guna-svabhavah

The very attractive servants (prayena manoharah data) of the independent
Supreme Lord (tasya atma-tantrasya hareh adhisituh), the supreme soul
(mahatmanah), the master of material energy (maya adhipateh), having
natures, qualities and forms similar to the Lord’s (tad-riapa-guna-svabhavah),
move about this world (iha vai caranti).



“Let the Supreme Lord be. We will not ask about him. Who are those
persons who scolded us and protected the sinner?”

Prayena mahoharah means “very attractive.”

This implies that the servants of Yama are not attractive.



Theme - 11

Establishing the Superiority ot
Krsna following in the Footsteps ot
Yamaraja!!!



First Challenge:

Krsna is an avatara of the brother of
Nara, or that he is an avatara of
Vamana



Text-1

atha krsno nara-bhratur avatara iti kvacit |
upendrasyeti ca kvapi bhaty asau natikovidam

Some say (atha kvacit) that Krsna is an avatara of the brother
of Nara (krsno nara-bhratur avatara iti), or that he is an
avatara of Vamana (upendrasya iti ca kvapi). He appears in
this way (asau bhaty) to those who do not know the
conclusion of the scriptures (na ati kovidam).



The author has shown that Krsna is the svayam-ripa and Narayana
and others are his vilasa forms.

However, adherents of Visnu cannot tolerate this and present
arguments against it.

The author presents and defeats these arguments.

Some say that Krsna is an avatara of the brother of Nara—the avatara
of the Lord of Badari (Narayana).



Purva-Paksa proofs for Krsna being
an Avatara of Narayana (of Nara-
Narayana)



Text-2

yatha skande —
dharma-putrau harer arh$au nara-narayanabhidhau |
candra-varh$am anu prapya jatau krsnarjunav ubhau

Skanda Purana says:

The portions of the Lord (harer amsau) Nara and Narayana (nara-
narayana abhidhau), sons of King Dharma (dharma-putrau),
accepted birth in the dynasty of the moon (candra-vamsam anu
prapya) and became Krsna and Arjuna (jatau krsnarjunav ubhau).



Text-3

Sri-caturthe ca —
tav imau vai bhagavato harer amsav ihagatau |
bhara-vyayaya ca bhuvah krsnau yadu-kuritdvahau

In the Fourth Canto it is said:

That Nara-Narayana Rsi (tav imau vai), who is a partial expansion of
Ksirodakasay1l (bhagavato harer amsav), has now appeared on earth
(iha agatau) in the dynasties of Yadu and Kuru (yadu-kurtidvahau),
in the forms of Krsna and Arjuna respectively (krsnau), to mitigate
the burden of the world (bhara-vyayaya ca bhuvah). SB 4.1.59



Purva-Paksa proots for Krsna being
an Avatara of Vamana



Text-5
upendravataratvam ca yatha harivamse sakra-vacane —
aindrarm vaisnavam asyaiva
mune bhagam ahar dadau |
yaviyamsam aham premna
krsnar pasyami narada

Indra speaks (yatha sakra-vacane) in the Hari-vamsa (harivamse) of
Krsna being an avatara of Vamana (upendra avataratvar):

O sage (mune)! I gave (aharn dadau) this share of sacrifice (asyaiva
bhagam) previously to Visnu (aindramm vaisnavam). O Narada
(narada)! Now I am seeing (aham premna pasyami) Krsna (krsnam)
as my younger brother Vamana (yaviyamsam). Hari-vamsa 2.70.34



This is a statement of Indra, concerning the parijata incident.

[ have given that portion of sacrifice made by me, Indra, for Visnu to Krsna.

As a great favor 1 have given. I do not hate him even though he has acted
against me.

Out of prema I see Krsna as Vamana, as a younger brother.

Because the parijata is a heavenly tree, I should not give it to him because he
resides on the earth planet.



Refutation of the Purva-Paksa
Arguments



Text-6

tad etad ubhayatvam na bhavet krsne virodhatah |
armsSatvarh hi tayor uktar paravasthatvam asya tu

It is contradictory (virodhatah) to say that Krsna (krsne) is the
expansion of Nara-Narayana and Vamana (tad etad ubhayatvam).
Actually it has already been stated (uktarn) that Narayana and
Vamana are expansions of Krsna (tayor armsatvam hi) and Krsna is in
a supreme position (asya paravasthatvam).




Text-7

nara-bhratur ihamsatvam ete camseti vaksyate |
upendrasya tathatvam ca harivamse ’pi drSyate

Ete camsa kala purisa (ete camseti) shows (vaksyate) that
Narayana and Vamana (mnara-bhratur wupendrasya) are
portions of Krsna (iha amsatvam). This is also seen in Hari-
vams$a (tathatvarn ca harivamse ’pi drsyate).



Text-8

tatha hi devarsi-vacanam —
aditya tapasa visnur mahatmaradhitah pura |
varena cchandita tena paritustena caditih |
tayoktas tvadrsam putram icchamiti surottama

Thus Narada said:

Previously (pura) Aditi did penance (aditya tapasa) to worship Visnu
(visnur mahatma aradhitah). Visnu was very satistied (paritustena
caditih) and offered her a boon (varena cchandita tena). O Indra

(surottama)! She requested (tayoktas) to have a son like the Lord
(tvadrsarm putram icchami iti). Hari-vamsa 2.71.21-23



Text-9

tenoktarm bhuvane nasti
mat-samah puruso ’parah |
arh$ena tu bhavisyami
putrah khalv aham eva te

Visnu said (tena uktam), “There is no one on earth (aparah purusah bhuvane
nasti) who is equal to me (mat-samah). I will become your son (Vamana) (aham
eva khalu te putrah bhavisyami) as an amsa or part (armsena).”

The statement of Narada, being stronger that the previous statement of Indra,

deteats the truth ot the previous statement that Krsna is an expansion of
Vamana.



Text-10

atha krsne paravastha-bhavo ’gre vaksyate sphutam |
paravasthas ca sampiirnavasthah sastre prakirtitah ||
tasmad-ams$atvam evasya viruddharm sphutam iksate

The supreme position (paravastha) ot Krsna (atha krsne paravastha-
bhavo) will be explained later (agre vaksyate sphutam). That
supreme position (paravasthas) and pertect position (ca sampiirna
avasthah) is glorified in the scriptures (Sastre prakirtitah). Thus,
because Krsna is paravastha (tasmad), it is clearly seen (sphutam
iksate) that Krsna being an amsa of Narayana or Vamana (asya
amsatvam) is contradictory (viruddham).



If the conclusions are so clear, then
how would you explain the
statements establishing Krsna to be
an expansion of Narayana and
Vamana?



Text-11
arthagaty antaram tesam vacananam ca drSyate

The alternative sense (arthagaty antaram) of those statements
(tesam vacananam) should also be noted (ca drsyate).

Though there are many statements to show that Krsna is
paravastha, the author gives an alternate meaning to the verses
quoted above in order to negate the apparent meaning of those
verses.



Text-12 - Refutation of Text-2

tatra dharma-putrav ity adau karika —
nara-narayanau prapyety
atma-satkrtya tau svayam |
krsnarjunau candra-vams$am
anu prakatatarn gatau

On the first statement (tatra dharma-putrav ity adau) there is this
explanatory verse (karika): Then Krsna and Arjuna (krsnarjunau),
merging the identities of Nara-Narayana in themselves (nara-
narayanau prapyety atma-satkrtya), appeared in the moon dynasty
(tau svayam candra-vamsam anu prakatatar gatau).



Nara-Narayana became one with Krsna and Arjuna.

Because there should be no faults ot contradiction in the Puranas, the
alternative meaning is more suitable.

Thus the meaning is “Krsna and Arjuna who united with the forms of
Nara-Narayana, then appeared on earth through (anu) the moon
dynasty.”

That is because when Krsna appears all of his ams$as enter him and
appear with him.



Text-13 Refutation of Text-3

tav imav ity adi karika —
kartarau tau harer amsau nara-narayanav iha |
dvaparante karma-bhiitau ayatau krsna-phalgunau

The second verse can be explained as follows (tav imav ity adi
karika).

Nara-Narayana (tau nara-narayanav), the expansions of Visnu
(kartarau harer amsau), entered Krsna and Arjuna (ayatau krsna-
phalgunau) at the end of Dvapara-yuga (dvaparante).



Text-15 Reflutation of Text-5

aindram ity adau karika —
indras tu natikauvidyan matsarac coktavan idam |
tasmat krsnasya no tat-tad-ripatvam ghatate kvacit

The fourth verse is explained as tollows (aindram ity adau karika):
Indra (indrah tu), not being intelligent (na ati kauvidyat), said these
words (uktavan idam) out of envy (matsarat). Thus (tasmat) Krsna
(krsnasya) never (kvacit) takes the position of being an avatara of
these forms (na tat-tad-raipatvar ghatate).



The Kena Upanisad says that Indra, Agni and Vayu know about
Brahman.

So why was Indra ignorant in this case?

His knowledge became covered for the purpose of the Lord’s
pastimes. He became envious ot Krsna’s superior position.

Thus, in conclusion, Krsna never becomes the armsas of Narayana or
Vamana (tat-tad-raipatvam).



Krsna, Nrsimha and Rama are
Paravastha Forms superior to all
the other Lilavataras



Text-16

atha paravasthah | yatha padme -
nrsimha-rama-krsnesu sadgunyam paripuaritam |
paravasthas tu te tasya dipad-utpanna-dipavat

Now there will be a discussion of the paravastha forms. The Padma
Purana says:

The six qualities (sadgunyam) are tully manitest (paripuritam) in
Nrsimha, Rama and Krsna (nrsimha-rama-krsnesu). They are thus
considered paravastha (paravasthas tu te). The relation between the
other two (Nrsihha and Rama) and Krsna is like lamps lit from the
lamp of full six powers (manifest in Krsna) (tasya dipad-utpanna-
dipavat).



It has been explained that it is contradictory to say that Krsna is an
amsa of Narayana or Vamana since he is paravastha.

Paravastha is now described.

This means that Krsna has all six qualities of the Lord in full.

Among the three, successively, Nrsimmha, then Rama and finally Krsna
manifest more powers.

The example is given to conceive of their relationship and powers.



Text-25
Sri-raghavendrah —
purvato 'py esa nih$esa-madhuryamrta-candramabh |
bhati sad-guna-sanghena tungah sri-raghu-pungavah

Ramacandra (Sri-raghavendrah):

Rama (Sri-raghu-pungavah) is endowed with unlimited sweetness
(nihsesa-madhuryamrta-candramah) — much more sweetness — than
Nrsimha (esa purvato apy). He displays (bhati) the six qualities (sad-
guna-sanghena) in abundance (tungah).

This verse defines Rama’s paravastha condition.

Nrsimmha displays abundant power, while Rama displays abundant sweetness.



Establishing Krsna’s Superiority
over the other two Paravastha forms



Text-37

Sri-krsnah | bilvamangale —
santv avatara bahavah puskara-nabhasya sarvatobhadrah |
krsnad anyah ko va latasv api premado bhavati

Krsna:

Bilvamangala describes Krsna:

There may be many avataras (santv avatara bahavah) ot Krsna
(puskara-nabhasya) delivering auspiciousness everywhere (sarvato
bhadrah), but other than Krsna (krsnad anyah) who gives prema (kah
va premado bhavati) even to the creepers (latasu api )?



Now begins an explanation of Krsna’s paravastha.

Though it is said in Ramayana that the trees and other plants wept
when Rama went to the forest, they wept out of sorrow on separating
from Rama on one occasion; whereas, the reaction of the trees in
relation to Krsna, however, is daily, even on meeting Krsna.

This is understood from the following verses.



ka stry anga te kala-padayata-venu-gita-
sammohitarya-caritan na calet tri-lokyam
trailokya-saubhagam idam ca niriksya rapam
yad go-dvija-druma-mrgah pulakany abibhran

Dear Krsna (anga), what woman (ka stry) in all the three worlds (tri-
lokyam) wouldn’t deviate (na calet) from religious behavior (arya-
caritan) when bewildered (sammohita) by the sweet, drawn-out
melody of Your flute (te kala-pada-ayata-venu-gita)? Your beauty
makes all three worlds auspicious (trailokya-saubhagam). Indeed,
even the cows, birds, trees and deer (yad go-dvija-druma-mrgah)
manifest the ecstatic symptom of bodily hair standing on end
(pulakany abibhran) when they see Your beautiful form (niriksya

idam ca raparn). SB 10.29.40



vana-latas tarava atmani visnum
vyafjayantya iva puspa-phaladhyah
pranata-bhara-vitapa madhu-dharah

prema-hrsta-tanavo vavrsuh sma

The creepers and trees of the forest (vana-latas tarava), their
branches (vitapa) weighed down (pranata-bhara) by rich coverings
of tlowers and fruits (puspa-phaladhyah), seemed to manifest Lord
Visnu within their hearts (atmani visnum vyanjayantya iva).
Exhibiting eruptions of ecstatic love upon their bodies (prema-hrsta-

tanavah), they poured down rains of honey (madhu-dharah vavrsuh
sma). SB 10.35.9



The associates of Krsna, during prolonged separation from Him,
remained in existence with only the beauty of Krsna constantly in
their minds.

This shows his superiority to Rama.

Statements such as the following show Krsna’s supreme position:



gopyas tapah kim acaran yad amusya rapam
lavanya-saram asamordhvam ananya-siddham
drgbhih pibanty anusavabhinavam durapam
ekanta-dhama yasasah sriya aiSvarasya

What austerities must the gopis have performed (gopyas tapah kim
acaran)! With their eyes they always drink (drgbhih pibanty) the
nectar of Lord Krsna’s form (yad amusya rapam), which is the
essence of loveliness (lavanya-saram) and is not to be equaled or
surpassed (asamordhvam). That loveliness is the only abode (ekanta-
dhama) of beauty, fame and opulence (yasasah Sriya aisvarasya). It
is selt-perfect (ananya-siddham), ever-fresh (anusava abhinavar)
and extremely rare (durapam). SB 10.44.14



Text:38-39

paramaisvarya-madhurya-piyasapurva-varidhih |
devaki-nandanas tv esa purah paricarisyate ||
yasya vasah puranadau khyatah sthana-catustaye |
vraje madhupure dvara-vatyam goloka eva ca ||

Krsna as the son of Devaki (devaki-nandanah), an ocean (varidhih) of
unprecedented (apiirva) sweetness and power (parama aisvarya-
madhurya-piyiisa), whose abodes (yasya vasah) are well known
(khyatah) as Vraja, Mathura, Dvaraka and Goloka (vraje madhupure
dvara-vatyam goloka eva ca sthana-catustaye) in the Puranas (purana
adau), will be described subsequently (purah paricarisyate).



The word devaki-nandana here has a double meaning: son of Nanda
and son of Vasudeva.

The sweetness of the son of Nanda is most prominent because in that
form, Krsna, exclusively plays the role of a human being.

As the son of Vasudeva, the powers are most prominent because
Krsna at that time performs pastimes prominently as the Supreme

Lord.

The son of Vasudeva displays pastimes filled with power and
ornamented with sweetness.



[t is like a beautiful mirror with some specks on the undercoating.

The son of Nanda displays pastimes filled with sweetness and decorated with
power.

[t is like a mirror whose back surtace is covered with tlawless quicksilver (and
theretore perfectly retlecting).

Though both are wondertul, the superiority of the son of Nanda is revealed in
this example.



Second Challenge:

The Paravastha forms were
mentioned to be equal....
Therefore, Rama, Nrsimha and
Krsna must be the same in all
ways!!!



Text-40

nanu sirhhasya-ramabhyam
samyam asyagatam sphutam |
1t1 visnupuraniya-
prakriyatra vilokyate

“But Nrsimha and Rama (sirmhasya-ramabhyam) are equal (nanu
samyam agatam) to Krsna according to what was previously said
(asya sphutam).”  One should consult the Visnu Purana for the

answer (iti visnupuraniya-prakriyatra vilokyate).



Some people may have this doubt.

Though it has been said the Krsna is the svayam-rapa, the author has
also said that Nrsimmha and Rama are equal to him.

Did the author forget what he had previously said? This verse begins
to remove that doubt.

The author has not forgotten what he had said previously, but
gradually progresses to describe Krsna after describing all others, just
as one ascends a ladder step by step.



Establishing the Superiority ot
Krsna over Rama and Nrsimha
through Maitreya-Parasara
Conversation!!!



Text:41-42
tatra maitreya-prasnah caturthe ‘mse
hiranyakasiputve ca ravanatve ca visnuna |
avapa nihato bhogan aprapyan amarair api [|41]]
nalabhat tatra caiveha sayujyarn sa katharh punah |
sampraptah Sisupalatve sayujyam sasvate harau [|42||

In the fourth part of the Visnu Purana (4.15.1-2) (tatra caturthe amse),
Maitreya asks a question (maitreya-prasnah). The soul, taking bodies of
Hiranyakasipu and Ravana (hiranyakasiputve ca ravanatve), on being killed by
Visnu (visnuna nihato), attained (avapa) enjoyment (bhogan) unattainable even
by the devatas (aprapyan amarair api). However, he did not attain liberation (na
alabhat iha sayujyam) on being killed (tatra ca eva). Why did that soul (katham
sah punah), when he was born as Sisupila (sisupalatve), attain liberation in the
eternal Lord (sampraptah sasvate harau)?




Text-43
Sri-parasarottaram —
daityesvarasya vadhayakhila-lokotpatti-sthiti-vinasa-karina pairvar tanu-grahanam kurvata nrsirmha-
riapam aviskrtam || tatra ca hiranyakasipor visnur ayam ity etan na manasy abhit || niratisaya-
punya-samudbhiitam etat sattva-jatam iti | raja-udreka-preritaikagra-matis tad-bhavanayogat tato
'vapta-vadha-haitukim niratisayam evakhila-trailokyadhikya-dharinimh dasananatve bhoga-
sampadam avapa

Parasara gives the answer (Sri-parasara uttaram):

In order to kill the king of the demons (daityesvarasya vadhaya), the Lord who is the cause of
creation, maintenance and destruction of all the worlds (akhila-loka-utpatti-sthiti-vinasa-karina),
taking a body (tanu-grahanam), showed the form of Nrsimha (kurvata nrsimha-riapam aviskrtam).
When he did so (tatra ca), Hiranyakasipu (hiranyakasipoh) did not think (na manasy abhut) that this
was Visnu (visnur ayam ity), but rather thought that he was a special living entity (etat sattva-jatam
iti), caused by extremely pious acts (niratiSaya-punya-samudbhiitam), because his mind was
overcome with rajo-guna (raja-udreka-prerita ekagra-matih). He attained (tato avapta) a wealth of
enjoyment (bhoga-sampadam) as ten-headed Ravana (dasananatve), being in control of more than the
three worlds (akhila-trailokya adhikya-dharinim) only because being killed by Nrsimha (avapta-
vadha-haitukim niratiSayam). Visnu Purana 4.15.4-17



Though the svaripa of the lord is one, there is a ditterent
manifestation of qualities.

Why didn’t the demon get liberation it he was killed by Nrsithha who
was a form of Krsna himselt?

Visnu attracts the mind of the meditator with the beauty of his form,
name and qualities.

But because Hiranyakasipu did not recognize Visnu, the sakti of the
Lord’s attractiveness did not manifest in that form for bestowing
liberation.



Therefore he did not achieve liberation.

What was his mentality? He thought of the Lord as a special living
entity (sattva) produced by pious acts.

How did that mentality arise? It arose from delusion stemming from
the mode of passion.

Because of being killed — while thinking that Nrsirhha was a powertul
living entity — he attained enjoyment which was rare even to the
devatas.



Text-44

na tu sa tasminn anadi-nidhane para-brahma-bhiite bhagavaty
analambini krte manasas tal-layam avapa

Since he did not accept Nrsithha as supreme Brahman (na tu sa
tasminn bhagavaty para-brahma-bhiite), without beginning or end
(anadi-nidhane), he did not absorb his mind in him (manasas
analambini krte tal-layam avapa).



Text-45
evam dasananatve ’py ananga-paradhinataya janaki-samasakta-cetaso bhagavata
dasarathi-rapa-dharina hatasya tad-rapa-darSanam evasit nayam acyuta ity asaktir
vipadyato 'ntah-karane manusa-buddhir eva kevalam asyabhiit | punar apy acyuta-
vinipata-matra-phalam akhilabhtimandala-slaghya-cedi-raja-kule janma
avyahataisvaryam Sisupalatve 'py avapa

When he was born as Ravana (evarn dasananatve ’py), and was killed by the Lord
(bhagavata hatasya) in the form of Rama (dasarathi-rapa-dharina), he saw the form ot
the Lord (tad-rapa-darsanam eva), but did not recognize him as the Lord (na ayam
acyuta ity asaktih), because he was absorbed in lust (ananga-paradhinataya) tor Sita
(janaki-samasakta-cetaso). Instead of having attraction for the Lord (asya vipadyato
antah-karane abhuit), he unfortunately thought of Rama as a mere human being
(manusa-buddhir eva kevalam). As a result of being killed by Rama (acyuta-vinipata-
matra-phalam), he again attained birth (punar janma avapa) with unimpeded wealth
(avyahata aisvaryam) by being born as Sisupala (sisupalatve ’py), in the family of
Cediraja (cedi-raja-kule), praised by the whole earth (akhila bhiimandala-slaghya).




When Ravana was killed by Rama who is Krsna himself, why did he not get
liberation?

Even the form of Rama there did not display the attractive power for generating
liberation.

Ravana thought of Sita as an attractive young girl, not as Laksmi.

He also saw Krsna who had taken the form of Rama, but saw him as the son ot
Dasaratha — a person who, because of previous pious acts, was born in royal
tamily.



Unfortunately (vipadyatah) there did not arise in his heart an attraction for the
supreme Lord Visnu with eternal form, qualities and powers, by who liberation
is attained.

He thought of Rama only as a human being.

Thus even when the Lord took the form of Rama, the sakti of attractiveness
which causes liberation was not evident.

Though his wite Mandodhari told him that Rama was the Lord, and therefore
he had that knowledge, that was only a shadow ot knowledge and, hence, he
did not become absorbed in Rama.



But as a result of death (vinipata) by Rama (acyuta), in his next birth
he attained great wealth and birth in a great family.

The author of Vedanta-siitra says that one attains greater wealth than
that of the heavenly planets by seeing and being killed by the Lord
while not being aware that he is the Lord.

Na samanyad apy upalabdher mrtyuvan na hi lokapattih: those
persons who see the Lord as a king or great person do not take birth

again like ordinary people, but attain great wealth in the next birth.
(Vedanta-sutra 3.3.53)



The smrti says samanya-darsanal loka muktir yogyatma-darsanat: it
one sees the Lord as a human, one gains heavenly planets, but it one
sees him as the Lord, one attains liberation. (Narayana-tantra)

When a person does not see the Lord as the Lord, it is said that his
(the Lord’s) torm is covered.



Text-46

tatra tv akhilanam eva sa bhagavan-namnarm karanany abhavan | tatas ca tat-kala-krtanam tesam
asesanam evacyuta-namnam anavaratam aneka-janmasu vardhita-vidvesanubandhi-citto vinindana-
santarjanadisticcaranam akarot | tac ca rapam utphulla-padma-dalamalaksam aty-ujjvala-pita-vastra-
dhary amala-kirita-keyuira-hara-katakadi-sobhitam udara-catur-bahu-$ankha-cakra-gada-padma-
dharam atiprartudha-vairanubhavad atana-bhojana-snanasana-sayanadisv asesavasthantaresu
naivapayayav asyatma-cetasah [[46||

The essential cause of all names of the Lord (tatra tv akhilanam bhagavan-namnar karanany) lies in
Krsna (sah eva abhavat). Sisupala, having a mind absorbed in enmity to the Lord (vardhita-
vidvesanubandhi-cittah) for continuous, countless births (anavaratam aneka-janmasu), uttered
(uccaranam akarot) the unlimited names of the Lord (tesam asesanam evacyuta-namnam) produced
through his pastimes at that time (tatas ca tat-kala-krtanam). Moreover Krsna’s form (tat ca rapam),
with eyes like unfurled lotus petals (utphulla-padma-dala amala aksam), wearing (Sobhitam) pure
crown (amala-kirita), armlets, necklaces and bracelets (keyura-hara-katakadi), clothed in bright
yellow cloth (aty-ujjvala-pita-vastra-dhary) and holding in his four broad arms the conch, cakra, club
and lotus (udara-catur-bahu-sankha-cakra-gada-padma-dharam), did not leave the mind of Sisupila at
all (asya atma-cetasah na eva apayayav), because of his deep enmity (atipraridha-vairanubhavad),
while he walked, ate, bathed, sat and slept (atana-bhojana-snana-asana-sayana-adisu).



This section explains that because Sisupala’s mind was absorbed in
the form of Krsna which constantly revealed his energy (sakti) of

attractiveness, which brings about liberation, he attained liberation
when killed by Krsna.

Attractiveness is of two types: sweetness of the name and sweetness
of the torm. Both are manitest in Krsna.

The causes of all the names of the husband of Laksmi, such as being
the killer of demons, having lotus eyes, holding a bow and riding
Garuda, were all present in Krsna (tatra).



By such sweet names, Krsna displayed attractiveness.

By these names Sisupila understood that the person before him was
Visnu.

However, with heart absorbed in hatred for many continuous births
in the past, Sisupala criticized Krsna using those attractive names
arising from the performance of his pastimes at that time.

Thus, his mind became absorbed in Krsna out of hatred.



As well, his mind became attracted by the sweetness of Krsna’s form.

That form did not leave Siéupéla’s mind (asya cetasah), which was
fixed in Krsna (atma).

Under what conditions?

He was absorbed while he was walking, eating, bathing, sitting and
sleeping, because of hatred.



Text-47
tatas tam evakrosesiiccarayarms tam eva hrdayena dharayann atma-
vadhaya yavad-bhagavad-dhasta-cakramsu-malojjvalam aksaya-tejah-
svariipam brahma-bhiitam apagata-dvesadi-dosarn bhagavantam
adraksit

Abusing Krsna by his names (tatah tam eva akroSesu uccarayan) and
holding his form in his heart (tam eva hrdayena dharayann), Sisupala,
freed from the fault of hatred (apagata-dvesadi-dosam), finally saw
the Lord (yavad bhagavantam adraksit) with a brilliant indestructible
form (aksaya-tejah-svartipam), glowing with rays of his cakra
(cakramsu-malojjvalam) held in his hand (yavad-bhagavad-dhasta)
and meant for killing him (atma-vadhaya).



Though his utterance of Krsna’s name and medlL&WS form

W, e free of tault — just as it being
touched by the Lord - when he was killed.

Then by the touch of the cakra he saw the real form of the Lord and
attained prema.

Thus, he realized Krsna

Thus, though Nrsimha, Rama and Krsna are non-ditferent in svartpa,
Krsna is svayam-riipa, endowed with all qualities which are fully
manifested all the time.



This gives liberation.

Sisupala was liberated by the attractiveness of Krsna, because of his
tully manifested qualities.

Because Nrsimhha and Rama did not manifest all those qualities, they
did not liberate him even though they killed him.




Foul!!! Foul!!! Foul!!!
You are giving undue Credit to Krsna....

Jaya and Vijaya were cursed to be delivered
only after 3 demoniac births....

Why give the Credit to Krsna then????



Text-50

noktam parasarenatra
sthitau tau parsadav iti |

kintiibhayos tayor asij

janma-trayam itiritam

In the Visnu Purana (atra), Parasara does not mention (na uktam
parasarena) that Jaya and Vijaya were associates of the Lord from
Vaikuntha (sthitau tau parsadav iti), but (kintu) simply took three
births to attain the Lord (ubhayoh tayor janma-trayam asit iti iritam)

I,




Text-51

atah sarvesu kalpesu
na tau parsada-jau matau |
anyatha na tayoh patah
prati-kalparm samanjasah

Thus (atah), one should not think (na matau) that in all kalpas
(sarvesu kalpesu) the associates of the Lord fall from Vaikuntha and
become Hiranyakasipu (tau parsada-jau). It they were always
associates (anyatha), it would not be proper (na samanjasah) to have
them fall (tayoh patah) in every kalpa (prati-kalpam).




In the Visnu Purana (atra) Parasara says that the two took three
births without mentoning-that tirey were previously associates of the

Lord in Vaikuntha.

Thus he does not consider that in every kalpa (day of Brahma) Jaya
and Vijaya become demons in the material world.

It would not be proper to say that being eternal associates ot the
Lord, they fall in every Kalpa Irom Vaikuntha.

The meaning is this.



If one accepts that the kalpavataras appear in every kalpa and tigth
with Jaya and Vijaya who fall from Vaikuntha to perform fighting
pastimes with the Lord, this would contradict the Lord’s statements
of affection for his devotee, and statements concerning never
returning from Vaikuntha.

Thus in every kalpa the Lord performs fighting pastimes with real
demons.

Their falling into the material world from Vaikuntha by the Lord’s
will alone is an pccasional occurrenc

—_—




Only Krsna can Liberate the
Demons also!!!



Text-80

kim casuranam dvisatarn krsnam aprapya nanyatah |
kuto ’pi muktir ity akhyad eva-kara-dvayena sah

Where is the question of liberation for the demons and haters of the
Lord from other forms of the Lord (kim ca asuranam dvisatam)?
Unless they are killed by the hand of Krsna (krsnam aprapya
nanyatah), they cannot attain liberation (kuto ’pi muktir). This is
understood from the use of the word eva twice in the Gita in the

verses where Krsna says mam aprapya eva: not attaining me (BG
16.19-20) (ity akhyad eva-kara-dvayena sah).



Text 81

| 16.19 ||
tan aham dvisatah kraran
samsaresu naradhaman
ksipamy ajasram asubhan
asurisv eva yonisu

[ cast (aham ksipamy) those hateful, cruel (tan dvisatah
kraran), and lowest ot humans (samsaresu naradhaman),
constantly doing evil (ajasram asubhan), into repeated birth
and death in the wombs of demons (asurisv eva yonisu).



Text 81

116.20 ||
asurim yonim apanna
miuidha janmani janmani
mam aprapyaiva kaunteya
tato yanty adhamam gatim

Taking birth as demons (asurim yonim apanna) birth after birth
(janmani janmani), these fools (mtidha), not attaining My mercy at all
(mam aprapyaiva), then go to the lowest status of life (tato yanty
adhamam gatim), O son of Kunti (kaunteya).

Mam aprapya means “not being killed by my hand.”



Text-83
marn krsna-ritpinar yavan
napnuvanti mama dvisah |
tavad evadhamar yonim
prapnuvantiti hi sphutam

As long as those who hate me (yavat mama dvisah) do not
contact me (na mam apnuvanti) in the form of Krsna (krsna-
ripinam), they attain low birth (tavad eva adhamarm yonim
prapnuvantiti). This is clearly stated (hi sphutam).



Text-84

tasmat trayanam evayam Srestha ity atra vismayabh |
ko va syat na tatha yasmat svabhavo 'nyatra drsyate

Therefore (tasmat) ot the three forms of Nrsimha, Rama and
Krsna (trayanam), Krsna is the best (ayam eva srestha). This
is not astonishing (kah va atra vismayah syat) because the
nature revealed in Krsna (yasmat svabhavah) is not seen in
the others (na tatha anyatra drsyate).




Text-85

ato manvaksara-manoh kalpe svayambhuvagame |
pijyante ’syavrtitvena rama-simhananadayah

Because Krsna is svayarn-rapa (atah), it is stated in the Svayambhuva
Agama (svayambhuvagame) in the chapter describing the fourteen-
syllable mantra (manvaksara-manoh kalpe), that Rama and Nrsimha
(rama-simhhanan adayah) are worshipped (ptijyante) as the avarana
deities of Krsna (asya avrtitvena).



Third Challenge:

If you say that the One Lord Krsna
only appears in many forms, then
how can one form be Complete and
all other forms be Incomplete?



Text-86
nanv idarh Sriiyate $astre maha-varaha-vakyatah |
sarve nityah $asvatas ca dehas tasya paratmanah |
hanopadana-rahita naiva prakrtijah kvacit ||
paramananda-sandoha jiana-matras ca sarvatah |
sarve sarva-gunaih purna sarva-dosa-vivarjitah

There is the following objection:

But it is said in the scriptures (nanv idam S$rutyate) such as Maha-varaha Purana (sastre
maha-varaha-vakyatah):

All the forms of the Lord are eternal (sarve nityah), appearing constantly within the
material world ($asvatas ca) with bodies of Paramatma (dehas tasya paratmanah),
without any destructible elements made of prakrti (hanopadana-rahita naiva prakrtijah
kvacit). They are completely filled with the highest bliss (paramananda-sandoha) and
knowledge (jhiana-matras ca sarvatah), tull of all good qualities (sarve sarva-gunaih
purna) and devoid of all faults (sarva-dosa-vivarjitah).



Because one Krsna becomes many forms, it is proper to say that he is
always complete, for it is said eko ’pi san bahudha yo vibhati: the one
form of Krsna becomes many. (Gopala-tapani Upanisad)

Theretore, it cannot be said that sometimes the Lord is incomplete,
for it is impossible to break the Lord into pieces.

Some persons object in this way.



Text-87
kim ca narada-pancaratre —
manir yatha vibhagena nila-pitadibhir yutah |
riapa-bhedam avapnoti dhyana-bhedat tatha vibhuh

Just as the vaidarya gem (yatha manih) glows blue, yellow and other
colors (nila-pitadibhir vibhagena yutah), so the Lord (tatha vibhuh)
by ditferent meditations (dhyana-bhedat) attains diftferent forms
(riipa-bhedam avapnoti).

Just as the vaidiarya gem (mani) shows variety because of having many
difterent colors, but does not become less in any of these displays, so
the Lord assumes many forms which are never less.



Text-88
tasmat katham taratamyam tesam vyakhyayate |
atrocyate paresvatvat purna yadyapi te ’khilah |
tathapy akhila-saktinam prakatyarn tatra no bhavet

Theretore (tasmat), why is it explained (katham vyakhyayate) that
there are ditterences among the avatara forms (tesam taratamyarn)?

[t is said in the scriptures (atra ucyate) that they are all complete
(yadyapi te akhilah ptirma) since they are all the Supreme Lord
(paresvatvat).

However (tathapy), the avataras do not display (tatra no prakatyam
bhavet) all ot the powers (akhila-saktinarm).



This verse gives the answer to the objection.

Though all these forms, that is the vilasa and svamsa, are complete
like the svayam-riipa (te ’khilah ptirna), all powers are not displayed
in any form which is vilasa or svarnsa (tatra).

Though the scriptures say that all those forms are complete (verse
86), there are also statements such as ete camsa kalah pumsah, which
explain that Krsna is the amsi.



[t is correct to say that all forms are perfect, since they possess all
good qualities, but there is no fault in calling Krsna the amsi because
he displays all of the qualities whereas the vilasa and svamsa forms
do not.

If this explanation is not accepted, then the latter statement ete
camsa kalah pumsah would have to be rejected.



So, do the amsas possess the
qualities that the amsi
pPOSsess or not??



Text-89

amsatvar nama saktinar sadalpamsa-prakasita |
purnatvam ca svacchayaiva nana-sakti-prakasita

Amsa means (amsatvarn nama) manifesting (prakasita) at all
times (sada) only a small portion ot the powers of the Lord
(alpa amsa Saktinamm). Parna means (parnatvam ca)
manifesting many of the powers (nana-sakti-prakasita) by the
Lord’s tfree will (sva icchaya eva).



Someone may argue that since the vilasa and svamsa forms possess
all the qualities, then they must sometimes show all these qualities.

This verse defeats this argument, by describing the characteristics of
the amsa.

Amsatvam here means the position of tad-ekatma-rapa.

Krsna, when taking the form of Narayana, will display only the
qualities which have been described in relation to Narayana in the
scriptures, and will not display all the qualities of Krsna.



Thus there is no contradiction in describing the vilasa and svamsa
forms as partial manifestations.

Thus forms such as Nrsimha do not display the qualities of giving
liberation to the demons and all-attractiveness displayed by Krsna.

Consequently those forms do not give liberation to the demons.

Proposing that all the forms display all the powers would be contrary
to the conclusion of scriptures.



. It is described in the Bhagavatam that Laksmi desired the dust of Krsna’s
teet. It Narayana manifested all qualities of Krsna, this would not occur.

. It Rama manifested all qualities ot Krsna, the sages on seeing Rama would
not have desired to see Krsna.

. It the three purusa torms had all qualities of Krsna, they would not be
described in Brahma-samhita as Krsna’s amsas.

. In many scriptures it is described that Sankarsana takes Vasudeva as his
superior and worships him, and Laksmana and his brothers worship Rama
with great devotion. If they all displayed full powers this would be
impossible.



The amsi (parnatvam) has the ability to manitest a variety of powers
by his will alone.

Thus the ams$as manitest by the amsi.

The amsi does not manitest by the amsa.

Because Krsna is the amsi, all others are manitest from him.

He is not manifested from any other form.



Text-90

Saktir aisvarya-madhurya-krpa-tejo-mukha gunah |
Sakter vyaktis tathavyaktis taratamyasya karanam

Sakti or power (Saktih) means the qualities (gunah) ot controlling
others (aisvarya), sweetness (madhurya), mercy (krpa) and control
of karma and time (tejo-mukha). The manifestation and non-
manifestation of sakti (Sakter vyaktih tatha avyaktih) is the cause of
grading the amsi and the amsa (taratamyasya karanam).



Text-91

Saktih samapi puryadi-dahe dipagni-puijayoh |
sitady-arti-ksayenagni-puiijad eva sukham bhavet

Though the sakti (saktih) of the lamp and the bonfire (dipa agni-
puiijayoh) is the same (samapi) in that both can burn down a town
(puryadi-dahe), only from the bonfire (agni-punjad eva) one obtains
comfort (sukham bhavet) because it destroys cold and other types of
sutfering ($ita ady-arti-ksayena).

From completeness, the highest happiness is attained, and from a
partial display of qualities, the highest happiness is not attained.



Text-92

evam eva gunadinam
aviskaranusaratah |
bhava-dhvamsena saukhyam syat
bhaktadinar yatha-yatham

Thus (evam), according to the amount of manifestation of qualities
(gunadinam aviskara anusaratah), the Lord produces happiness
(saukhyarn syat) in the devotees, yogis and hearers (bhaktadinam

yatha-yatham), by his destruction of material existence (bhava-
dhvamsena).



Though the Sakti to destroy demons and the Sakti to destroy
ignorance in the devotees exists within Nrsimha (svamsa) and Krsna
(amsi), the highest bliss arises from Krsna, like the bontfire, because
he always manifests all qualities, such as giving liberation to the
demons he kills by destroying their demonic material existence.

From Nrsimha and other forms the demons are given rare
enjoyment, but not the destruction of their material existence.



Fourth Challenge:

It is quite clear that Krsna is an
Avatara of Ksirodakasayi Visnu!!!



Text-120

evam prasangikam procya prakrtartho nirtpyate |
nanu yah prakrti-svami yo 'ntaryami ca purusah |
tabhyam adhikata nasya kamsarer upapadyate

Having discussed an incidental topic (evarh prasangikar procya), we
now return to discussing the main topic (prakrtartho nirapyate). A
doubt arises. “Krsna (kamsareh) cannot be superior (nanu na
adhikata upapadyate) to Mahavisnu and Garbhodakasayi (tabhyam
prakrti-svami yah antaryami ca purusah).”



Purva-Paksa proots for Krsna being
an Avatara of Ksirodakasayi Visnu



Text-140

atah ksirambudhes tire krtopasthanakah suraih |
esa evavatirno ’bhut krsnakhya iti yujyate

The devatas (atah suraih) approached this form (kata upasthanakah)

on the bank ot the Milk Ocean (ksira ambudheh tire). This form
became Krsna (esa eva krsnakhya avatirnah abhit iti yujyate).

If this is so, then Krsna should be rejected as svayam-rapa.



Analysis and Refutation of the
Purva-Paksa



Text-141

athatra purva-pakse vah siddhantah pratipadyate |
yatha sri-dasame tesu suresv evasariragih

The answer is now given to this argument (atha atra ptrva-
pakse vah siddhantah pratipadyate) according to the Tenth

Canto (yatha sri-dasame) where a voice spoke to the devatas
(tesu suresv eva asariragih).



Text-142

vasudeva-grhe saksad bhagavan purusah parah |
janisyate tat-priyartham sambhavantu sura-striyah

The Supreme Personality of Godhead, Sri Krsna, who has full potency
(bhagavan purusah parah), will personally appear (saksad janisyate)
as the son of Vasudeva (vasudeva-grhe). Theretore all the wives of
the demigods should also appear (sambhavantu sura-striyah) in
order to satisty Him (tat-priyartharm). SB 10.1.23



Brahma speaks the words of Ksirodakasayi to the devatas, tor it was
previously said:

giramh samadhau gagane samiritam

nisSamya vedhas tridasan uvaca ha
gar paurusim me Srnutamarah punar

vidhiyatam asu tathaiva ma ciram

While in trance (samadhau), Lord Brahma heard the words of Lord
Visnu (nisamya vedhah) vibrating in the sky (gagane samiritam).
Thus he told the demigods (tridasan uvaca ha): O demigods
(amarah), hear from me the order of Ksirodakasayl Visnu, the
Supreme Person (paurusim gam me S$rnuta), and execute it

attentively without delay (asu tathaiva vidhiyatam ma ciram). SB
10.1.21



The person will be born in the house of Vasudeva.

That person is not .

Is he Garbhodakasayi?

No, because he is called para-purusa, the supreme purusa.

Is he Mahavisnu?

No, because he is called bhagavan.



Is he the Lord of the spiritual sky?

No, because he is called siksat bhagavan, the form of bhagavan who is not
dependent on any other person.

Thus svayarh bhagavan will be born in the house of Vasudeva.



Text:143-144
atra karikah —
purusasya paratvena saksac ca bhagavan iti |
etasyaiva mahat-srasta so 'msa ity abhivisrutah [[143]|
atra Sri-svami-padanam api sammatir iksyate |
yad armm$abhagenety asya vyakhyarm kurvadbhir eva taih ||
ams$ena bhago mayaya yenety amso ’sya purusah |
bhago bhajanam ity evam purnatasya sphutikrta ||144||

An explanation (atra karikah):

Because Krsna is called parah purusah (higher than the purusa) (purusasya paratvena) and is
called saksad bhagavan (independent form of bhagavan) (saksac ca bhagavan iti), Mahavisnu
(sah mahat-srasta) is designated as an ams$a of Krsna (etasyaiva amsa ity abhivisrutah).
Sridhara Svami (vyakhyarh kurvadbhih) agrees with this (taih eva) in discussing the meaning
of the phrase ammsa-bhagena (yad arsa bhagena ity) (SB 10.2.9). He says that the purusa is an
amsa of Krsna (purusah asya ammsah). Bhaga (bhagah) means a share (bhago bhajanam ity).
In this way (ity evarn) the supreme position of Krsna (purnatasya) is made clear
(sphutikrta).



Further Prootfs for Krsna not
being an Avatara of
Ksirodaksayi Visnu!!!



Devaki’s Prayer



Text-145
kim ca tatraiva devakya krte stotre nirtipitam
This is moreover (kim ca) described (nirapitam) in the

praises made by Devaki (devakya krte stotre) in the Tenth
Canto as well (tatraiva).



Text-146
yatha —
yasyamsamsamsa-bhagena
visvotpatti-layodayah |
bhavanti kila viSvatmams
tarh tv adyahar gatim gata

O Soul of all that be (visvatman), the creation, maintenance and destruction of
the universe (visva-utpatti-laya-udayah) are all carried out (kila bhavanti) by a
fraction of an expansion of an expansion of Your expansion (yasya amsa amsa
amsa-bhagena). Today (adya) I have come to take shelter of You (ahar tvam
gatirh gata), the Supreme Lord (tarm). SB 10.85.31

Yaysa (of whom) refers to Krsna, Devaki’s son.



Text-147

atra karika —
yasyamsah purusasya syad ams$ah prakrtis tu sa |
tasya arnsa gunas tesam bhagenasyodbhavadayah

An explanation of the above verse (atra karika):

Creation, maintenance and destruction are carried out (asya udbhava
adayah) by a portion of the gunas (tesam bhagena) which are a
portion of prakrti (tasya amsa gunah) which is a portion of the purusa

(purusasya amsah prakrtih syad) who is a portion of Krsna (yasya
amsah).



Brahmaji’s Prayer



Text-148

kim ca tatraiva
narayanas tvam na hi sarva-dehinam
atmasy adhisakhila-loka-saksi |
narayano ngam nara-bhui-jalayanat
tac capl satyarih na tavaiva maya

Also in the Tenth Canto it is said:

You are not Garbhodakasayi (tvarn na hi narayanah), O supreme controller
(adhisa), since You are the Soul of every embodied being (sarva-dehinam atma
asy) and the eternal witness of all realms (akhila-loka-saksi). Indeed, Lord
Narayana (narayano), called so because He is the generating source of the
primeval water of the universe (nara-bhui-jalayanat), is Your expansion
(angam). He is real (tac capi satyar), not a product of Your illusory Maya (na
tavaiva maya). SB 10.14.14



Brahma describes Karanodakasayi and Garbhodakasayi as arsas of
Krsna.

The verse previous to the one quoted in the text is as follows:



jagat-trayantodadhi-samplavode
narayanasyodara-nabhi-nalat
vinirgato ’jas tv iti van na vai mrsa
kintv i$vara tvan na vinirgato ’smi

My dear Lord (i$vara), it is said that when the three planetary
systems (jagat-traya) are merged (antah) into the water at the time of
dissolution (udadhi-samplava ude), Your plenary portion, Narayana,
lies down on the water, gradually a lotus tlower grows from His navel
(narayanasya udara-nabhi-nalat), and Brahma takes birth upon that
lotus tlower (vinirgato ajah). Certainly, these words are not false (iti
vak na vai mrsa). Thus am I not born tfrom You (kintu tvad na
vinirgato 'smi)? SB 10.14.13



The In saying this, Brahma implies, “O Lord! You Narayana are my
father. You should forgive the otfenses of your son.”

Having said that Krsna is the purusa Narayana, and after considering
the unlimited powers of Krsna, Brahma then became afraid and
withdrew his statement with the verse presented now.

“You are not my father, Garbhodakasayi Visnu.”



Krsna in Gita



Text-152

vistabhyaham idam krtsnam
ekamseneti te vacah |
tac cams$atvam bhavet satyam
viradvan na tu mayikam

When you say (te vacah) “I pervade this whole universe (vistabhya
aham idam krtsnam) by one portion (eka armsena iti),” it means that
Garbhodakasayi, your amsa, pervades the universe (tat ca amsatvam
bhavet). This form is spiritual (tat satyam), not material (na tu
mayikam) like the universal form (virad vat).



Brahmaji’s Prayer in Brahma
Sambhita



Text-153
Sri-brahma-samhitayarm —
yasyaika-niSvasita-kalam athavalambya
jivanti loma-vilaja jagad-anda-nathah |
visnur mahan sa iha yasya kala-viseso
govindam adi-purusam tam aharn bhajami

Brahma-sarmhita says:

[ worship (aham bhajami) the supreme lord Govinda (govindam adi-purusam)
whose expansion (yasya kala-visesah) is the great Visnu (mahan visnuh), who
determines by his exhalation and inhalation of breath (yasya
eka-nisvasita-kalam atha avalambya) the appearance and disappearance
(jivanti) of the rulers within the universe (even Ksirodakasayi-visnu)

(jagad-anda-nathah) who have arisen from his pores (loma-vilaja). Brahma-
sammhita 5.48



Fitth Challenge:

But, don’t the Sastras say that Krsna
and Balaram appeared from the
Black and White hair ot

Ksirodakasayi Visnu?



Text-155

nanu dvitiya-skandhe tu

yo ’vatirno yadoh kule |

kim vidhatra sa hi sita-
krsna-kesatayoditah

But does not Brahma say in the Second Canto (kirm nanu dvitiya-
skandhe tu) that Krsna who appeared in the Yadu dynasty (yo

avatirnah yadoh kule) actually arose (uditah hi) from the black and
white hair of Visnu (vidhatra sita-krsna-kesataya)?



Purva-Paksa proof for Krsna
appearing from the hair ot
Ksirodakasayi Visnu

Proof from Bhagavatam



Text-156

tatha hi
bhiimeh suretara-variitha-vimarditayah
klesa-vyayaya kalaya sita-krsna-kesah |
jatah karisyati jananupalaksya-margah
karmam catma-mahimopanibandhanani

When the world (bhitimeh) is overburdened (vimarditayah) by the fighting
strength of kings who have no faith in God (sura itara-variitha), the Lord, just
to diminish the distress of the world (klesa-vyayaya), with beautiful black hair
(sita-krsna-kesah), descends (jatah) with His plenary portion (the mistaken
meaning is: as a portion of Visnu, being born of white and black hair)
(kalaya). And just to expand His transcendental glories, He acts extraordinarily
(karisyati karmani). No one can properly estimate (jana anupalaksya-margah)
how great He is (atma-mahima upanibandhanani). SB 2.7.26




Analysis and Refutation of the
Purva-Paksa



Text-157

maivam bhoh sraiyatam asya padyasartho vidhiyate |

kalaya silpa-naipunya-visesa-vidhina sitah |

baddhah krsna atiSyamah kesa yeneti vigrahah |
sa evetyasya vaidagdhi-visesotkarsa iritah

But this is not the meaning (ma evarn bhoh). Please listen (sraiyatam). I will
explain the meaning of the verse (asya padyasya arthah vidhiyate):

Krsna (krsna) is described as having a form (vigrahah) with black hair
(atiSsyamah kesa) (krsna) bound up (baddhah) (sitah) with skill (silpa-
naipunya-visesa-vidhina) (kalaya). This is (sa eva) a description (iritah) of his
excellent beauty (etyasya vaidagdhi-visesa utkarsa).



Text-158

kim va yah kalayamsena

syat sita-Syama-kesakah |
sa evatravatirno 'bhiut
Sri-lila-purusottamah

Or the meaning can be as follows (kirn va). Krsna, called Iila-
purusottama (sa eva Sri-lila-purusottamah), with bound up, black
hair (sita-Syama-kesakah), then appeared (atra avatirnah abhiut)
along with Lord Ksirodakasayi as his armsa (yah kalaya arsena).



Purva-Paksa proof for Krsna
appearing from the hair ot
Ksirodakasayi Visnu

Proof from Mahabharata



sa capl KeSau harir udvavarhe suklam ekam aparancapi krsnam
tau capi kesavavisatarn yadunam kule striyau rohinim devakim ca
tayor eko balabhadro babhiiva ya ’sau svetas tasya devasya kesah
krsno dvitiyah kesavah sarnbabhiiva keso ’sau varnitah krsna uktah

Visnu (sah harih) took two hairs (udvavarhe kesau), one white
(Suklam ekam) and black (aparaficapi krsnam). These two hairs (tau
capi) entered (avisatam) the wombs of Rohini and Devaki (striyau
rohinim devakim ca) in the Yadu family (yadunam kule). The white
hair (tasya devasya ekah $vetah kesah) became Balarama
(balabhadro babhuiva) and the black hair (dvitiyah krsnah kesah)
became Krsna (kesavah sarmbabhuva). Mahabharata 1.189.31

This shows without doubt that Krsna is an amsa of Ksirodakasayi
Visnu.



Analysis and Refutation of the
Purva-Paksa



Kesa means rays.

Krsna says to Arjuna amsavo ye prakasante mama te kesa-samjiitah
sarva-jnah kesavam tasmat mam ahur muni-sattamah: since my
shining rays are called kesa, the sages call me Kesava. (Mahabharata,
Santi parva 342.40)

Thus the meaning is “the black and white rays of Ksirodakasayi
entered Krsna and Balarama situated in Devaki and Rohini.”



In this way the argument is defeated.

This is the meaning of kesa in many places.



