Bhakti Sangha Bhagavatam Class

6.14.57-61



Verse, Translation and
Purport



16.14.57 ||
uttistha tata ta ime Sisavo vayasyas
tvam ahvayanti nrpa-nandana samvihartum
suptas ciram hy asanaya ca bhavan parito
bhunksva stanarh piba Suco hara nah svakanam

My dear son, you have slept a long time. Now please get up. Your
playmates are calling you to play. Since you must be very hungry,
please get up and suck my breast and dissipate our lamentation.



1 6.14.58 ||
naham tanija dadrse hata-mangala te
mugdha-smitamh mudita-viksanam ananabjam
kim va gato 'sy apunar-anvayam anya-lokarm
nito 'ghrnena na srnomi kala giras te

My dear son, I am certainly most unfortunate, for I can no longer see
your mild smiling. You have closed your eyes forever. I therefore
conclude that you have been taken from this planet to another, from
which you will not return. My dear son, I can no longer hear your
pleasing voice.



1 6.14.59 ||
Sri-suka uvaca
vilapantya mrtarm putram
iti citra-vilapanaih
citraketur bhrsam tapto
mukta-kantho ruroda ha

Sri Sukadeva Gosvami continued: Accompanied by his wife, who
was thus lamenting for her dead son, King Citraketu began crying
loudly with an open mouth, being greatly aggrieved.



1 6.14.60 |
tayor vilapatoh sarve
dampatyos tad-anuvratah
ruruduh sma nara naryah
sarvam asid acetanam

As the King and Queen lamented, all their male and female followers
joined them in crying. Because of the sudden accident, all the citizens
of the kingdom were almost unconscious.



1 6.14.61 ||
evam kasmalam apannam
nasta-sarnjiiam anayakam
jhatvangira nama rsir
ajagama sanaradah

When the great sage Angira understood that the King was almost
dead in an ocean of lamentation, he went there with Narada Rsi.



Discussion



Recap of the Story till now



Theme-1: Pariksit’s inquiry
about Vrtrasura’s exaltedness as
a devotee (1-7)




16.14.1 ||
Sri-pariksid uvaca
rajas-tamah-svabhavasya
brahman vrtrasya papmanah
narayane bhagavati
katham asid drdha matih

King Pariksit said: O brdhmana (brahman)! Since he was sinful
(papmanah), with a nature of rajas and tamas (rajas-tamah-
svabhavasya), how could Vrtrasura (katham vrtrasya) have firm
attachment to Narayana (narayane bhagavati drdha matih asid)?




1 6.14.2 ||
devanam suddha-sattvanam
rsinam camalatmanam
bhaktir mukunda-carane
na prayenopajayate

Bhakti to the Lord’s lotus feet (bhaktir mukunda-carane)
rarely develops (na prayena upajayate) even in the devatas
with minds in sattva-guna (devanam suddha-sattvanam) and
in pure sages (ca rsinam amalatmanam).



16.14.3 |
rajobhih sama-sankhyatah
parthivair iha jantavah
tesam ye kecanehante
Sreyo vai manujadayah

In this material world (iha parthivaih) there are as many living
entities as atoms (rajobhih sama-sankhyatah jantavah). Among these
living entities (tesarn), a few are human beings or devatas (kecana
manuja adayah), and among them (tesam), a few practice dharma
(kecana $reyo 1hante).



1 6.14.4 |
prayo mumuksavas tesarm
kecanaiva dvijottama
mumukstinam sahasresu
kascin mucyeta sidhyati

O best of the brahmanas (dvijottama)! Out ot those tollow dharma
(tesam), only a few desire liberation (kecana eva prayo
mumuksavah). Among many thousands who desire liberation
(mumukstinam sahasresu), one person becomes a jivamukta (kascin
mucyeta) and out of many such persons, only one attains the spiritual
world (sidhyati).



16.14.5 ||
muktanam api siddhanam
narayana-parayanah
su-durlabhah prasantatma
kotisv api maha-mune

O great sage (maha-mune)! Greater than those who are jivanmukta
and greater than those who attain liberation (muktanam api
siddhanam) is the devotee of Lord Narayana (narayana-parayanah).
Such a devotee, who is in $anta or other rasas (prasantatma), is very
rare (su-durlabhah), even among ten million people (kotisv api).



1 6.14.6 ||
vrtras tu sa katham papah
sarva-lokopatapanah
ittham drdha-matih krsna
asit sangrama ulbane

How did sinful Vrtrasura (katham vrtras tu papah), who caused so
much sutfering to others (sarva-loka upatapanah), become so fixed in
Krsna (krsna ittham drdha-matih asit) during the raging battle
(sangrama ulbane)?

How did most rare bhakti beyond the three gunas, exist in a demon
like Vrtrasura, blinded by the three gunas?



1 6.14.7 ||
atra nah sarm$ayo bhuyan
chroturh kautithalam prabho
yah paurusena samare
sahasraksam atosayat

O master (prabho)! This is my doubt (atra nah samsayah). I am
curious to hear (srotur kautithalam bhtyat) about Vrtrasura whose
heroism (yah paurusena) pleased Indra in battle (samare
sahasraksam atosayat).



Theme-2: Citraketu’s distress due to
lack of son (8-13)



1 6.14.8-9 ||

Suta Gosvami said: After hearing Maharaja Pariksit's very
intelligent question, Sukadeva Gosvami, the most powerful
sage, thanking him, spoke these words.

Sukadeva Gosvami said: O King! Please listen with
attention what I heard from the mouths of Vyasadeva, Narada
and Devala.



16.14.10-11 ||

In the province of Strasena there was a king named
Citraketu, ruling the entire earth. During his reign, the earth
produced all the necessities for life.

Citraketu had ten million wives, but though desiring to
produce children, he did not receive a child from any ot
them.



He had ten million wives (10.000 x 1000).

He married them in order to have oftspring (santanikah),
not just for enjoyment.



16.14.12-13 ||

Citraketu, though endowed with beauty, magnanimity,
youth, high family, education, power and wealth, being the
husband of barren wives, was full of anxiety.

His wealth, his queens with attractive eyes, and his control of
all lands were not sources of happiness for him.



Theme-3: Angira rsi’s arrival & his
questions to Citraketu (14-21)



| 6.14.14-16 ||

Once upon a time, the powerful sage named Angira, traveling all
over the universe, came to the palace of King Citraketu uninvited.

After properly respecting the sage who was treated as a guest and
seated comfortably by standing up and oftering articles of worship,
Citraketu sat down with attention.

The great sage, atter worshipping the King seated on the ground and
bowing in humility, addressed him and spoke as follows.



16.14.17-18 ||

Angira said: Do you have good health, good fortune and ministers?
The happiness of the king depends on the happiness ot the ministers

and the happiness of the ministers depends on the happiness of the
king.

When a king directly depends upon his associates and follows their
instructions, he is happy. Similarly, when his associates otfer their
gifts and activities to the king and follow his orders, they are also

happy.



1 6.14.19-21 ||

Are your wives, citizens, counselors, servants, merchants, the
inhabitants of your palace, ministers, provincial governors, land
owners and sons under your control?

If the King's mind is fully controlled, everyone is under his control.
All the worlds and their controllers offer tribute to him.

Your mind is not pleased due to yourselt or others. 1 see that your
face is pale with worry, because of not achieving your desires.



Theme-4: Citraketu explains the
cause of his anxiety (22-26)



1 6.14.22-24 ||

Questioned by the knowledgeable sage in this way, King Citraketu,
desiring a son, bent low in great humility and spoke to the great
sage as follows.

King Citraketu said: What is not known in all embodied beings
externally and internally by yogis who have destroyed all sins by
austerity, knowledge and samadhi?

Inspired by your order, let me explain the worry in my mind to you
who know everything but are asking me.



I 6.14.25-26 ||

Just as a person aggrieved by hunger and thirst is not pleased by the
external gratification of tlower garlands or sandalwood pulp, 1 am
not pleased with my empire, opulence or possessions, which are
desirable even for great devatas, because I have no son.

Therefore, please save me and my forefathers, who are descending
to the darkness of hell. Kindly do something so that I may have a
son to deliver us from hellish conditions.



Theme-5: Birth of Citraketu’s
son & king’s joy (27-37)



I 6.14.27-29 ||

Sukadeva Gosvami said: In response to the request of Maharaja Citraketu,
the mercitul sage, who was born of Lord Brahma's mind, performed a Tvastr
sacrifice for the devata Tvasta, after cooking a rice offering.

Angira gave the remnants of the food offered in the sacrifice to the most
charming among Citraketu's millions of queens, named Krtadyuti, who he
had married first.

Thereatter, the great sage told the King, "O great King, now you will have a
son who will be the cause of both jubilation and lamentation." The sage then

left.



The sage thought, “Why should I tell him now how his son will be cause of
joy and sorrow? The King will know this at the birth and death ot the child.
But it is necessary to say unwelcome words now, when in the future the King
reproaches me.”

Without telling the truth clearly, he left.

The King thought, “Because my son will have many good qualities he will
give joy. Because I will not be able to control him, since he will have more
power than me, he will bring griet. Let that be. I will tolerate that grietf.”

Thus the King became happy.



Il 6.14.30-32 ||

Krtadyuti became pregnant after eating remnants of food from the
sacrifice.

After receiving semen from Citraketu, Krtadyuti gradually
developed in her pregnancy.

Thereafter, in due course of time, a son was born to the King.
Hearing news of this, all the inhabitants of the state of Surasena
were extremely pleased.



I 6.14.33-35 ||

When a poor man obtains money after great ditficulty, his affection
for the money increases daily. Similarly, when King Citraketu, after

great difficulty, received a son, his atfection for the son increased
day after day.

The mother developed extreme attection for her son out of illusion.
The other wives developed a feverish desire to have sons.



Il 6.14.36-37 ||

Joytul Citraketu engaged brahmanas in offering benedictions to the
child and performing the birth ceremony.

The King gave charity of gold, silver, garments, ornaments, villages,
horses and elephants, as well as six hundred million cows to the
brahmanas

As a cloud indiscriminately pours water on the earth, the generous
King Citraketu, to increase the reputation and longevity of his son,
distributed most valuable items to other citizens like rainfall.



Theme-6: Sonless queens’
envy & child’s death (38-51)



Il 6.14.38-40 ||

As King Citraketu fostered his son very carefully, his affection for Queen
Krtadyuti who bore the son increased, and gradually he lost atfection for the
other wives.

The other queens lamented and condemned themselves with hatred because
of the distress of being sonless and because ot the King’s neglect.

A wite who has no sons is considered by her husband to be fit for sending ott
to the forest and is criticized like a maidservant by her co-wives who have
children. Certainly such a woman is condemned as sinful.



I 6.14.41-43 ||

Why should maids who serve the master lament, since they gain
respect of the master? But we are most unfortunate because we are
simply maids of the maidservant.

Being neglected by their husband and envious of Krtadyuti's wealth
in possessing a son, Krtadyuti's co-wives developed strong hatred.

Losing discretion because of hatred and being intolerant of the King,
those cruel women gave poison to the young child



Il 6.14.44-46 ||

Unaware of the sinful act of her co-wives, Queen Krtadyuti walked about in
the house, looking at her son, thinking that he was sleeping.

Thinking that her child had been sleeping for a long time, the intelligent
Queen ordered the nurse, "My dear friend, please bring my son here.“

When the maidservant approached the child, who was lying down, she saw
that the child had his eyes turned upward and was without life, senses or
mental functions. Seeing this, she immediately cried, "Now I am doomed,"
and fell to the ground.



I 6.14.47-48 ||

In great agitation, the maidservant struck her breast with both hands
and cried loudly in regrettul words. Hearing her loud voice, the
Queen immediately came to her son and saw that the young boy had

suddenly died.

In great lamentation, her hair and dress in disarray, the Queen fell
to the ground unconscious.



1 6.14.49 |

Hearing the loud crying, all the inhabitants of the palace came, both
men and women. Being equally aggrieved, they also began to cry.
The queens who had administered the poison also cried
pretentiously.



Il 6.14.50-51 ||

When King Citraketu heard of his son's death from unknown
causes, he became almost blind. Because of his great atfection for his
son, his lamentation grew like a blazing fire.

He kept slipping and tfalling on the ground.

Surrounded by his ministers and brahmanas, the King approached
and fell at the child's feet, his hair and dress scattered. The King,
breathing heavily, with tearful eyes and choked voice, could not
speak.



Theme-7: The Queen’s
lamentation (52-58)



I 6.14.52-53 ||

When the Queen saw her husband merged in great lamentation and saw the
dead child, who was the only son in the family, she lamented in various
ways. This increased the pain in the cores of the hearts of all the inhabitants
of the palace, the ministers and all the brahmanas.

The garland of tlowers decorating the Queen's head fell oif, and her hair
became scattered. Falling tears smeared the collyrium on her eyes and
moistened her breasts, which were covered with kunkuma powder. She
lamented the loss of her son like a wailing kurari bird.



1 6.14.54 ||
aho vidhatas tvam ativa baliso
yas tv atma-srsty-apratirapam thase
pare nu jivaty aparasya ya mrtir
viparyayas$ cet tvam asi dhruvah parah

O Creator (aho vidhata)! You are certainly inexperienced in creation
(tvam_ativa balisah), for during the lifetime of a father you have

caused the death of his son (pare nu jivaty aparasya va mrtir), thus
acting in opposition to your laws of creation (atma-srsty-apratiriipam
ihase). If you are determined to contradict these laws_(tvam

viparyayas cet), you are certainly our enemy (dhruvah parah asi).




The cause of lamentation is the Lord.

The cause ot him doing this is his foolishness.

She gives the .ord some advice for his own benelit, so that he will
not do as he has done again. B

The Lord is inexperienced, childish, because he has made his own
creation improperly (apratirtipam).

[ —

“How is it improper?” While the elder lives. the child dies.




There is a problem in the creation if the elders cannot
create and the children die.

If you think that now you will do everything in an
opposite way during creation, then you are certainly our
enemy (parah).

Doing what is wrong for youto do_you also show that

you are inimical to us by making us sutfer.




1 6.14.55 ||

It you say there is no rule that the son should not die while
the father lives, then let birth and death happen by karma,
but still, you have created bonds of atfection for increasing
your creation, and trhen you have cut those bonds and caused
undue suttering.




“What is my offense, since I only give birth and death according to a
jiva’s karma?

There is no law that while the son lives, the father dies, or_tha r

the Tather dies, the son should die, since it depends on karma.”

-

Then let birth and death happen by karma, but then what action do

you perform?

“How can all this be accomplished ba, without my

COTITOL ¢




lrue, 1t 1s accomplished by you.

But you have created bonds of atfection for increasing your creation,
and you cut those bonds.

Seeing such misery arising from affection, who will have affection
tor their children?

—

And without attection of children, how will they survive?

You are certainly a fool because of this fault in your creation.



1 6.14.56 ||

My dear son! You should not give up my company since I am
helpless and miserable. Just look at your lamenting father. By
you, we could easily cross over dark, hellish existence, which
cannot be crossed without a son. Do not go far oif with
merciless Yamaraja! B




The mother thought, “Why am 1 gossiping with the foolish
Lord? Why do I not think of the benetit of my son?”

o>
Q_son! By yvon,could cross the hell which is dark and

difficult to cross over.

“But Yamaraja is taking me to his city. What can [ do?”

Do not go with merciless Yamaraja.



I 6.14.57-58 ||

My dear son! Please get up. Your playmates are calling you to play.
You have slept long enough. Since you must be very hungry, please
eat. Suck my breast and dissipate our lamentation.

p

My dear son! I am certainly most unfortunate, for I can no longer

see your mild smiling, your joyful eyes and lotus face. Have you
gone to the world from which you cannot return? Have you been
taken by cruel Yamaraja? Because of this, I can no longer hear your
pleasing voice. R T

f




Theme-8: Narada & Angira
arrive (59-61)



Il 6.14.59-61 ||

Sukadeva Gosvami said: Accompanied by his wife, who was thus lamenting
tor her dead son, King Citraketu, greatly aggrieved, began crying loudly.

While the King and Queen lamented, all their male and female followers
joined them in crying. All the citizens of the kingdom became unconscious.

—

When the great sage Angira understood that the kingdom was without a
leader because the King was almost dead and that the citizens had lost
consciousness because of the calamity, he went there with Narada.




Theme-1: Pariksit’s inquiry
about Vrtrasura’s exaltedness as
a devotee (1-7)




16.14.1 ||
Sri-pariksid uvaca
rajas-tamah-svabhavasya
brahman vrtrasya papmanah
narayane bhagavati
katham asid drdha matih

King Pariksit said: O brdhmana (brahman)! Since he was sinful
(papmanah), with a nature of rajas and tamas (rajas-tamah-
svabhavasya), how could Vrtrasura (katham vrtrasya) have firm
attachment to Narayana (narayane bhagavati drdha matih asid)?




Who becomes an Asura?

The Validity of Pariksit
Maharaj’s Question




Undertanding the Three Modes
and their Influence on Bhakti
and Worship
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Recap of the Story (Contd...)



1 6.14.2 ||
devanam suddha-sattvanam
rsinam camalatmanam
bhaktir mukunda-carane
na prayenopajayate

Bhakti to the Lord’s lotus feet (bhaktir mukunda-carane)
rarely develops (na prayena upajayate) even in the devatas
with minds in sattva-guna (devanam suddha-sattvanam) and
in pure sages (ca rsinam amalatmanam).




Suddha-sattvinam means in those with antahkaranas having sattva-
guna.

Jhiana develops on its own after purification of antahkarana.

This is not so with bhakti, since without association ot devotees
bhakti does not appear. =




16.14.3 ||
rajobhih sama-sankhyatah
parthivair iha jantavah
tesam yve kecanehante
Sreyo vai manujadayah

[Sm———

In this material world (iha parthivaih) there are as many living

entities as atoms (fajobhij Gama-sankhyatah(jantaval). Among these

living entities (tesam), a few are human beings or devatas (kecana
manuja adayah), and among them (tesam), a few practice_dharma
(kecana sreyo 1thante).




| 6.14.4 ||
prayo mumuksavas tesam
~ kecanaiva dvijottama
mumukstnarh sahasresu
kascin mucyeta sidhyati

O best of the brahmanas (dvijottama)! Qut of those follow dharma
(tesarh), only a few desire liberation (kecana eva__prayo
mumuksavah). Among many thousands who desire li jon
(mumukstnam sahasresu), one person becomes a jivamukta (kascin
mucyeta) and out of many such persons, only one attains the spiritual
world (sidhvati).




1 6.14.5 |
muktanam aP_i_sid_dhanam
narayana-parayanah
su-durlabhah prasantatma
kotisv api maha-mune

—D
CEEE—

O great sage (maha-mune)! Greater than those who are jivanmubkta
and greater than those who attain liberation (muktanam api
siddhanar) is the devotee of Lord Narayana (nérﬁyana—ﬁajagfangh).
Such a devotee, who is in $anta or other rasas (prasantatma), is very
rare (su-durlabhah), even among ten million people (kotisv api).




[t has been said that among the liberated one may attain perfection.

Many perform sadhana for liberation but do not attain liberation.

_—

But those who become liberated fjivanmukta)l do.not all become
perfect. o S \gho
®T 2? — JTyen e

of e \ T3 \1\ouin
S(S‘Y’L/ K/’\’W J \/ r—:)\«:\' B Q-
O 1 d f . . .d. r—-}G\DC\\ 0‘8 \(W'\ﬂq
nlty some ao, 10or 1T 1S said: ¥N\L\c.~[ By wANES

ﬂ‘

4> Wiy JLAawiGY -
seey —HERS




jivanmukta api punar
bandhanah yanti karmabhih

yady acintya-maha-saktan
(bhagavaty aparadhinah)

The jivanmuktas again become bound by karma if they commit offense to the
Lord, possessor of inconceivably great energies.

——

Those who attain perfection and get liberation attain sayujya, merging in the
Brahman.

l—

The devotee of Narayana is rarer than those liberated persons.



Compared to the jivanmuktas and the liberated person the devotee ot
Narayana is because of his superiority.

ALY
SRS

Or one can consider this in another way. ’@ @
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There are two types of jiana: pure and mixed with bhakti. || &% %u

ol
W, oo

By pure jiiana those who desire liberation cannot achieve it. It is like
beating empty husks for grain:




sreyah-srtirh bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye

tesam asau klesala

eva Sisyate

nanyad yatha sthila-tusavaghatinam

My dear Lord, devotional service unto you is the best path for seli-

re

realization. It

re

cultivation of

someone gives Up Al paul _and engages 1N the
speculative knowledge, he will simply undergo a

troublesome process and will not achieve his desired result. As a

person who beats an empty husk of wl

neat cannot get grain, one who

simply speculates cannot achieve seli-realization. His only gain is

trouble SB 10.14.4



Jhana mixed with bhakti has two types: with bhakti in which one does
not respect the Lord’s torm, considering his form material, and with
bhakti in which one respects the Lord’s form, not considering it
material.

By the first type of jiana mixed with bhakti one will not attain
liberation, but one will think one is liberated.

Such bhakti destroys ignorance completely but only partly produces
knowledge (vidya), and then disappears. (The practitioner thinks
bhakti must be discarded for attaining liberation.)




But without bhakti a person cannot attain complete knowledge of Brahman.
Thus he cannot merge into Brahman.

This is stated in the Gita and also in Bhagavatam with the following verses:

ﬂS ye 'nye 'ravindaksa vimukta-maninas

tvayy asta-bhavad avisuddha-buddhayah

aruhya krcchrena param padam tatah
__patanty adho 'nadrta-yusmad-anghrayah e

&m who are falsely under the impression of being liberated, without
devotional service to the Lord, may reach up to the point of liberation, but
because of their impure consciousness, such so-called liberated persons again
fall down into material existence. SB 10.2.32




avajananti marh mudha manusim tanum asrita
pararh bhavam ajananto mama bhiita-mahe$varam

The fools deride Me (avajananti mam miudha), the Lord of all beings (bhuta-
mahesvaram), in this eternal human form (manusih tanum asritam),_not

knowing it is My original spiritual form, pure brahman, higher than all else

(mama pararn bhavam ajananto). BG 9.11

moghasa mogha-karmano mogha-jiiana-vicetasah

raksasim asurin caiva prakrtirn mohinim sritah

Among those who cannot distinguish this truth (vicetasah), those who are
devotees do not gain salokya (moghasa), those who are karmis do not attain
their_material fruits (mogha-karmane), and those who are jiianis do not attain
liberation (mogha-jfiana). They assume the nature (mohinirh prakrtirh Sritah)
of Raksasas and asuras (raksasim asurim caiva). BG 9.12




The meaning of the Gita verses is as follows.

Fools disrespect me for having a human form.

Seeing all humans with a material body, they think that my body also
is made of matter.

In this way they disrespect me.

What is my human body?



[t is the best existence (param bhavam), visuddha-sattva.

o=

—

[t is the supreme cause (mahesvaram) ot all jivas from Brahma to the

grass.
—

This human body which I have accepted is the cause of all objects
made of prakrti.

—=—Y

If they are my devotees but think in this way, then all their desires to
attain me are useless.

5




If they are karmis, then all their karmas become useless. and they do not
attain Svarga. o

If they are jiianis, then the jiana becomes useless and they do not achieve

1iberation e oY
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Then what do they attain? They are born in the wombs of Raksasas.
| flevs e S Rewe:
By the secon of jiana mixed with bhakti, with belief in the form of the

Lord __after the destrm;t_lgn\f Vidva (since vidya is also a cause of mndagg)

by bhakt; of an iana, which does not disappear, a person

realized tat-padartha (Brahman) and attains merging in Brahman.




It is said:

brahma-bhuitah prasannatma

(Cak , . — )
(;i“a::(yk 6‘6&*‘“ na $ocati na kanksati
‘\ e samah sarvesu bhutesn
AR Y T - _ .
ol mad-bhaktim labhate param
Y ®

Having attained the state of Brak{man (brahma-bhuitah), being a pure
soul (prasannatma), he does not lament in loss of what he had nor
does he desire what he does not have (na Socati na kanksati), and
looks upon all beings as equal (samah sarvesu bhiitesu). He then
manifests prema-bhakti (mad-bhaktim labhate param).

BG 18.54 T




ﬁ)haktsa mam abhijanati

yavan ya$ casmi tattvatah

tato mam tattvato jinatva
visate tad anantaram

p—

—
M .
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Only by bhakti can a _person know Me as Brahman (bhaktya mam

abhijanati yavan yas casmi tattvatah). Then, knowing Me as Brahman

by that bhakti (tato mam tattvato jhatva), he merges with Me (visate
tad-anantaram). BG 18.55




However, among those who gain perfection, at the beginning of

realizing Brahman some person may attain pure bhakt by the mercy
of some pure bhakta

Then, by gaining the sweetness of bhakti, he will find merging
tasteless and surrender to the Lord.

Since such bhakti is rarely attained, the word “thousand” is not used,
but rather the word “ten million.”




1 6.14.6 ||
vrtras tu sa katham papah
- sarva-lokopatapanah
itthamh drdha-matih krsna
asit sa@rama ulbane

o cEsssssss®

How did sinful Vrtrasura (katharm vrtras tu papah), who caused so
much suffering to others (sarva-loka upatapanah), become so fixed in
Krsna (krsna ittham drdha-matih asit) during the raging battle
(sangrama ulbane)?

How did most rare bhakti beyond the three gunas, exist in a demon

like Vrtrasura, blinded by the three gunas?




16.14.7 | fodestes
atra nah sarmsayo bhuyan
chroturh kautihalam prabho
yah paurusena samare
sahasraksam atosayat

O master (prabho)! This is my doubt (atra _nah samsayah). I am
curious to hear (Sroturh kautiihalam bhiyat) about Vrtrasura whose
heigigm (yah paurusena) pleased Indra in battle (sgl.are
sahasraksam atosayat).
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