Bhakti Sangha Bhagavatam Class

7.1.11



Verse, Translation and
Purport



17.1.11 ||
kalam carantar srjatisa asrayam
pradhana-pumbhyam nara-deva satya-krt

O great King, the Supreme Personality of Godhead, the controller of
the material and spiritual energies, who is certainly the creator of the
entire cosmos, creates the time factor to allow the material energy and
the living entity to act within the limits of time. Thus the Supreme
Personality is never under the time factor nor under the material

energy.




One should not think that the Lord is dependent on the time factor.

He actually creat ituation by which material nature acts and by
which the conditioned soul is placed under material nature.

Both the conditioned soul and the material nature act within the time
factor, but the Lord is not subject to the actions and reactions of time,
for time has been created by Him.

D

To be more clear, Srila Visvanatha Cakravarti Thakura says that creation,
maintenance and annihilation are all under the supreme will ot the Lord.




In Bhagavad-gita (4.7) the Lord says:

yada yada hi dharmasya
glanir bhavati bharata
abhyutthanam adharmasya
tadatmanam srjamy aham

"Whenever and wherever there is a decline in religious practice, O
descendant of Bharata, and_a predominant rise of irreligion—at that time
I descend Myself." Since Krsna, the Supreme Personality of Godhead, is
the controller of everything, when He appears He is not within the
limitations of material time (janma karma ca me divyam [Bg. 4.9]).




In this verse the words kalam carantam srjatisa asrayam indicate that

although the Lord acts within time, whether sattva-guna, rajo-guna or

tamo-guna is prominent, one should not think that the Lord is under
time's control.

Time is within His control, for He creates time to act in a certain way; He
is not working under the control of time.

——

et

The creation of the material world is one of the Lord's _pastimes.
Everything is fully under His control.




Since creation takes place when rajo-guna is prominent, the Lord creates
the necessary time to give facilities for rajo-guna.

Similarly, He also creates the necessary times for maintenance and

annihilation.

Thus this verse establishes that the Lord is not under the limitations of
time.

As stated in the Brahma-samhita, iSvarah paramah krsnah: Krsna is the
supreme controller.




Sac-cid-ananda-vigrahah: [Bs. 5.1] He possesses a blisstul, spiritual body.

Anadih: He is not subordinate to anything.

As the Lord confirms in Bhagavad-gita (7.7), mattah parataram nanyat
kificid asti dhanafjaya: "O conqueror of wealth [Arjuna], there is no
truth superior to Me."

Nothing can be above Krsna, for He is the controller and creator ot
everything.




The Mayavadi philosophers say that this material world is mithya, false,
and that one should therefore not bother about this mithya creation
(brahma satyam jagan mithya).

But this is not correct.

Here it is said, satya-kr): whatever is created by the Supreme Personality
of Godhead, satyam param, cannot be called mithya.

The cause of the creation is satya, true, so how can_the effect of the cause
be mithya?




The very word satya-krt is used to establish that everything created by
the Lord is factual, never false.

The creation may be temporary, but it is not false.

—




Discussion



Theme-1

Understanding the Supreme Lord’s
Impartiality!!!

Overview of the Section!!!



Canto Seven - Chapter One

The Supreme Lord Is Equal to
Everyone



Introduction to the Canto - SVCT

* Two types of 1iti, inclination, are described in the Seventh Canto:

a. Inauspicious, arising from of anger of the demons

b. Auspicious, arising from the mercy of the devotees.
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* This Canto also glorifies devotees of three types:
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b. karma-misra-bhaktas, jiana-misra-bhaktas A 5 N¥ 2N

Bhalkiomis : — . - 1— o
c. Bhakti-misra-karmis and Bhakti-misra-jianis 7 & o H@
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* The inclinations of Hiranyakasipu which were inauspicious, were inborn.
The cause was the ancient anger of the Kumaras.

—
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Introduction to the Canto - SVCT

* The inclination for pure bhakti of Prahlada, his son, which was very
auspicious, arose from accepting mercy from Narada’s feet.

* That bhakti, which appears within the devotees, gave rise to the
Lord’s mercy upon him and protected him from the king.

* That creeper of bhakti, growing in a great field composed of
humility, respect and other qualities, is nourished by the devotee by
watering it through hearing and chanting.




Introduction to the Canto - SVCT

* The topic of ten chapters is pure bhakti.
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* Five chapters show how bhakti, attained through a guru of similar
bhakti, is a minor element of karma or jfiana, or @ major element
with a mixture of karma or jﬁe‘mé in order to attain one’s respective

goals. L
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* These processes gradually become the states of prema (from pure
bhakti), santa-bhakti from mixed bhakti) and liberation (jiiana with
a little bhakti).



Introduction to the Canto - SVCT
* These are the topics of the chapters ot the Seventh Canto.

* In the First Chapter Sukadeva dispels doubt about partiality in
Visnu and brietly relates the story of the three births of Jaya and

Vijaya



Ten Topics of Srimad Bhagavatam



12.10.1 ||
Sri-Suka uvaca—
atra sargo visargas ca
sthanam posanam titayah |
manvantaresanukatha

nirodho muktir asrayah ||

Sukadeva said: In this Purana there are ten topics (atra): creation,

sec I ation (sargo visargas ca), protection, mercy of the Lord,
@terial activitieg (sthanarh posanam utayah), the conduct of the
Maniis, stories of the Lord (manvantara isanukatha), destruction of

the universe, liberation and the ultimate shelter (nirodho muktir
asrayah).




12.10.2 |
dasamasya viSuddhy-artham
“navanam iha laksanam |
varnayanti mahatmanah
Srutenarthena canjasa ||

The great devotees such as Vidura and Maitreya describe properly
(mahatmanah varnayanti afnjasa) the nine topics (navanam

laksanam) in order to impart the highest knowledge of the tenth topic
(dasamasya visuddhy-artham), through the words of the scripture

and stories to illustrate their meaning (srutena ca arthena).




12.10.3 ||
bhuta-matrendriya-dhiyam
~janma sarga udahrtah | © SS9
brahmano guna-valsamya;D
visargah paurusah smrtah ||

Sarga refers to (sarga udahrtah) the manifestation of the
gross material elements, the tan-matras, the senses, the false ego and
mahat-tattva (b_lgi_t_g_—mﬁtra—indriya-dllilg_m) caused when the Lord
transtorms the gunas (brahmano guna-vaisamyad). Visarga is the
creation of bodies for the jivas carried out by Brahma (visargah

paurusah smrtah).




12.10.4 ||
sthitir vaikuntha-vijayah
posanam tad-anugrahah |
manvantarani sad-dharma
titayah karma-vasanah ||

Sthanam refers to the Lord protecting his devotee (sthitih). This
shows the excellence of the Lord (vaikuntha-vijayah). Posanam
means the Lord’s mercy (posanam tad-anugrahah). Manvantara refers
to the conduct of the kings ruling the manvantara Derlods

(manvantarani sad-dharma). Uti refers to the impressions created by

the jiva’s actions which lead them to future births (iitayah karma-
vasanah).




Sthanam (mentioned in verse 1) means protection (sthitih) which
shows the excellence (vijayah) ot the Supreme Lord (vaikunthasya) in
comparison to Brahma the creator and Siva the destroyer.

Sthitih also refers to the condition of the jivas.

Or vaikuntha-vijayah can mean that the Lord destroys the suffering ot
the jiva, since jaya means “victory over.”

After the creation, the condition the jivas is described.



In protecting the jivas, the Lord shows his mercy to some, the
devotees performing sadhana, even it they are involved in sin by
accident.

This is the meaning of posanam.

Manvantara refers to the religious conduct of the kings reigning
during the manvantara, revealed through narratives concerning them.

This performance of dharma by the sattvika-jivas engaged in karma-
yoga is considered within the conditions of the jiva in this world.



Uti refers to the impressions produced by action, “those things which
are accomplished (Giyante) by actions.”

|

[t refers to the impressions arising from actions either

Pious or impious acts become the cause of future happiness and
distress.

Within the condition of the jivas in this world, the nature of the high
and low jivas is described.




12.10.5 ||
avataranucaritam
hares casyanuvartinam |
purhsam isa-kathah prokta
nanakhyanopabrmbhitah ||

Isa-katha refers to (isa-kathah prokta) descriptions of the Lord’s
avataras (hareh avatara anucaritam) and their devotees (ca asya
anuvartinam pumsam), filled with various stories (nana akhyana
upabrmhitah).




12.10.6 ||
nirodho ’syanusayanam
atmanah saha Saktibhih |
muktir hitvanyatha rapar
sva-riipena vyavasthitih ||

Nirodha refers to the merging of the jiva (nirodho atmanah
anusayanam) along with his material 1dent1ty (saha saktlbhlh) into
the Lord at the time of final devastation of the u ). Mukti
means (muktih) the jiva’sCattainment of his form as pure a]éai or as
@n—associate ol the Lord @&va-riipena vyavasthitih) after giving up

gross and subtle material bodies (hitva anyatha rapam).




12.10.7 ||
abhasas ca nirodhas ca
yato ’sty adhyavasiyate |
sa asrayah param brahma
paramatmeti Sabdyate ||

The asraya, Bhagavan (sah asrayah), from whom arise (yato asty
adhyavasiyate) creation, sub-creation, protection, mercy, karma,
dharma of the kings, the appearance of avataras, destruction and
liberation (abhasas ca nirgdhaé ca) is also called Paramatma and
brahman (pararh brahma paramatma iti Sabdyate).




Part-1

Pariksit Maharaj questions about
the apparent partiality of the

Supreme Lord (1-3)



17.1.1
Sri-rajovaca
samah priyah suhrd brahman
bhiitanam bhagavan svayam
indrasyarthe katham daityan
avadhid visamo yatha

The King said: O brahmana (brahman)! How did the Lord (katham

bhagavan svayam), é}&@t friend of all beingsy(bhutanam suhrd),
who is @qua[s and Wte to all beings (samah @1) kill the

demons (avadhid daityan) for Indra (indrasya arthe) as if partial

(Vi_saﬂ_yathﬁ)? -

Verse Summary: How did the Lord kill the demons as it partial to
Indra?

=




In the previous canto it was said that Diti, whose two sons had been

killed by Visnu after he was instigated by Indra, burned with anger

inflamed by

lamentation. (SB 6.18.23)

S—

Pariksit, s if not tolerating partialit isnidin favoring Indra, but
CaT1KO1 . gP y 14 1

erstanding tre—trutlr, desired to relish the nectar of the

actually und

conclusion from the mouth of Sukadeva.

—

Therefore he asks this question in three verses.

—

If the Lord is equal, how can he show partiality?



* If he is alfectionate to(all beings, why is the Lord @ctio@ to

* It he is—the friend of fall' beings,)why is he @y to the




17.1.2 1|
na hy asyarthah sura-ganaih
saksan nihsreyasatmanah
naivasurebhyo vidveso
nodvegas cagunasya hi

The Lord who has a form of pure bliss (saksad nihsreyasa atmanah)
has nothing to gain (na hy asya arthah) from siding with the devatas
(sura-ganaih). And the Lord, because he is without material qualities

(agunasya), cannot have @ (na_eva vidvesah) or fear of the
demons (na asurebhyo udvegah).

E————

Verse Summary: Being spiritually situated, how can the Lord show
hatred or partiality?



One cannot say that the Lord will derive happiness from the
devatas and thus side with them.

He has a svartipa (atma) of the highest bliss (nihsreyasa). Nothing
else can produce happiness in him.

And one cannot say that the disturbances of the demons make him
sutter, and that thus he hates them.

He has no anxiety from demons and no hatred of them because he
is beyond the gunas.



17.1.3 1|
iti nah sumaha-bhaga
Iiarélyana-gunan _prati
samsayah sumahan jatas
tad bhavams chettum arhati

O greatly fortunate sage (sumaha-bhaga)! You should dispel (bhavan
chettum arhati) this great doubt I have (nah sumahan sarhsayah)
concerning the favoritism and ill-will of Narayana (jatah narayana-
gunan prati) . T

-

Verse Summary: Please clear my doubt.



Part-11

Sukadeva Goswami describes the
transcendental nature of Lord’s
activities to establish the tact that
the Lord is not partial (4-15)



| 7.1.4-5 ||
Sri-rsir uvaca
sadhu prstam maharaja hare$ caritam adbhutam
yad bhagavata-mahatmyam bhagavad-bhakti-vardhanam

giyate paramarn punyam rsibhir naradadibhih
natva krsnaya munaye kathayisye hareh katham

Sukadeva said: O great King (maharaja)! You have asked the correct question (sadhu
prstam), because in answer to that question (yad) the astonishing activities of the Lord
(hareh adbhutam caritam), which increase bhakti (bhagavad-bhakti-vardhanam) and glority
devotees (bhagavata-mahatmyarn), are sung (giyate) by sages like Narada (paramarh punyam
naradadibhih rsibhih). Offering respects to Vyasadeva (natva krsnaya munaye ), I will speak
about the Lord (kathayisye hareh katham).

Verse Summary: Its a great question,as the answer to this will give rise to Krsna Katha.



1 7.1.6 ||
nirguno 'pi hy ajo 'vyakto
bhagavan prakrteh parah
sva-maya-gunam avisya
badhya-badhakatam gatah

Though the Lord is without material qualities (bhagavan
api), unborn unmanifest vyaktah)y and superior to matter
( rich parah)y he enters into matter (unam avisya)

and appears to be cause of subordination or prominence of a guna

(badhya-badhakatam gatah).

Verse Summary: Trancendental Lord enters into matter and appears
to create subordination or prominence of a guna.



* Situated (adhisthaya) in the gunas, he seems to be the cause
of weakness or strength of a guna.

* The quality of unequal vision is imposed on the Lord, the
controller of the gunas.




17.1.7 |
sattvam rajas tama iti
prakrter natmano gunah
na tesam yugapad rajan
hrasa ullasa eva va

Sattva, rajas and tamas (sattvarm rajah tamah) belong to prakrti
(prakrteh gunah) and do not influence the Lord (na atmano). O King
(rajan)! They do not (na tesam) increase or decrease (hrasa ullasa
eva va) simultaneously (yugapad).

/

—

Verse Summary: The gunas, though belonging to prakrti, his sakti,
does not arise from his svartipa. Theretore, they do not intfluence the
Lord. These gunas do not increase or decrease simultaneously.



* In his svariipa, the Lord is at all times equal.

* The gunas belong to prakrti, and do not influence the Lord
(atmanah).

* This means rhat, though prakrti is his sakti, it does not

arise from his svarapa.




| 7.1.8 |
jaya-kale tu sattvasya
devarsin rajaso 'suran
tamaso yaksa-raksarsi
tat-kalanuguno 'bhajat

When sattva becomes prominent (sattvasya tu jaya-kale) the Lord tavors

the devatas and sages (deva rsin). When rajas becomes prominent (rajasah
tu jaya-kale) he favors the demons (asuran). When tamas becomes

prominent (tamasah tu—jaya-kate) he favors the Yaksas and Raksasas
(yaksa-raksarnsi). The Lord acts (abhajat) according to the dictates of
time (tat-kala anugunah).

Verse Summary: The perceived inequality of the Tord is due to the
inequality of the gunas. This inequality is caused by time.




The inequality of the Lord seen everywhere is based on the

inequality of the gunas, according to their increase or diminution.

Diminution and increase do not occur for one guna at the same

time, but in sequence.

Decrease is caused by oppression by other gunas and increase is
caused by oppressing other gunas.

By decrease or increase of the gunas one can infer the decrease or
increase of devatas, demons and Raksasas.




Since the gunas themselves are insentient, they cannot increase or
decrease by themselves. The Lord must enter as their controller.

When sattva becomes prominent, he tavors devatas and sages.

As much as sattva becomes prominent, the bodies suitable for
sattva become prominent.

—

Entering into their bodies, the Lord increases their strength, and
restricts the demons and Raksasas.




When rajas becomes prominent, he tavors the demons.

When tamas becomes prominent he favors the Yaksas and
Raksasas.

He acts in accordance .

S

The cause of the increase of a guna is time, not the Lord himsell.



1 7.1.9 |
jyotir-adir ivabhati
sanghatan na vivicyate
vidanty atmanam atma-stham
mathitva kavayo 'ntatah

The Lord resides in all beings just as fire resides in wood, water in a cup or
ether in a pot (jyotih-adih iva abhati), but he is not pereetved (na vivicyate)
when one sees material bodies (sanghatat). The wise know (kavayo vidanty)
the Paramatma situated in all beings (atmanam atma-stharn) by inferring him
through the effects (mathitva), after discarding talse doctrines (antatah).

Verse Summary: The Lord exists equally as the Paramatma in everything, but is
not perceived. But, wise people can perceive His presence through interence.



An example is given to show how, with the increase or decrease of a
guna, the bodies suitable to the guna increase or decrease.

Fire is latent in wood, water is in a cup and ether is in a pot.

When there is more wood there is more fire and when there is less
wood there is less fire.

One does not call this inequality.

—_—

Similarly, when there is more sattva, encouraging to devatas, there are
more forms of devatas.




At that time, rajas favoring demons decreases and there are less demons.

If the demons are suppressed and the devatas are the suppressors, one
can say that the Lord tavors the devatas and distavors the demans.

When rajas increases, then one can say the Lord favors the demons and
distavors the devatas.

From the common viewpoint this may seem like favoritism but it is not,
for when sattva becomes prominent the Lord favors the devatas and
when sattva is not prominent, he does not favor them.




“In the example, we can understand by our intelligence that fire resides
in wood. Do we perceive the Lord in the bodies of the devatas, demons
and Raksasas?”

By seeing the bodies of the devatas and others one cannot conclude the
Lord’s existence.

L o

The Lord is not perceived like others. “Then how do we know that he
favors some?” B

The skiltul people (kavayah) know the Paramatma (atma-stham) by
inferring through the effects (mathitva).




* They know at the end (antantah), after rejecting theories like
svabhava-vada or karma-vada.

 RASLA o

* “The Lord, favoring Indra, sometimes Kills the demons in sight of

everyvone. When rajas and tamas increase, sometimes the lord

favors the demons and rejects the devatas. If that were so, it would
make his equality perfect.”

* The answer to this is found in another meaning of the verse.

* Jyotiradih iva means “just like elements such as fire, which have the
sense objects of form, taste, smell and touch existing within them.”




These are visible in objects, but because of the combination they

are not clearly visible, though they are still present within.

The Lord is visible ta various degrees in this world in the devatas

and asuras. And he resides internally.

Because of a predominance of sattva, and_not being covered by it,

the sense object called form (or color) is perceived in the light.

—

At a slight distance we see whiteness in milk. At a distance of
200,000 yojanas we see the white moon. This is clearly perceived
by the eye.



* Because of the prominence of sattva in the devatas, and not being

covered by saf

prerme Lord within them manifests as the

form of Upenc

ra élearly.

<

* Because of the prominence of tamas and rajas in water and other

elements, and being covered by those gunas, sound, touch, smell

and taste are not clearly visible in them.

* Because ol the existence ol some sattva with rajas and tamas. and

thus the impossibility of being completely covered over, there is

perception of the sense object when the object comes in contact

with the gross sense organ (but not at a great distance.)



* Thus an object with taste in contact with the tongue gives
experience of taste. An object with sound in ether, in contact with
the ear, gives experience of sound. An object with coolness in
contact with the skin gives the sensation of touch. A fragrant object
in the air in contact with the nose gives the experience of smell.

* Similarly because the predominance of rajas and tamas in the
demons and Raksasas, and bem hose gunas, the [ord

5% AU Y66
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* If the sun is covered by clouds and not by sunshine, then it is not
very visible. If it is not covered by clouds and is covered with

sunshine, it is very visible.




* Similarly if the Lord is covered by tamas, then he is not visible, and
if covered by sattva, he is visible.

* “Well, with lack of clear perception of the Lord’s partiality to the
demons, how can we know it exists?”

 The wise understand its existence by seeing the etfects--such as the
devatas being detfeated.




| 7.1.10 ||
yada sisrksuh pura atmanah paro
rajah srjaty esa prthak sva-mayaya
sattvam vicitrasu riramsur iSvarah
Saylsyamanas tama irayaty asau

When the Lord (yada parah) desires to create bodies of the jiva (atmanah
purah sisrksuh) he manifests rajas (prthak srjaty rajah) by his energy
(sva-mayaya). When he desires to have pastimes (isvarah riramsuh
vicitrasu) he manifests sattva (sattvar). When he desires to destroy (asau
sayisyamanah), he inspires tamas (tamah irayaty).

Verse Summary: The Lord, according to His free will, manifests various
gunas for different purposes. Thus one should not think that He is
dependent on the gunas.



* One should not worry that the Lord is dependent on the
gunas, even though, according to the gunas, he is visible to
various degrees.

* His creation of the gunas takes place without etfort.

* When the Lord desires to create bodies for enjoyment of the
jiva (atmanah), he manifests rajas separately, which was
previously situated in equilibrium.



* When he desires to enjoy in various bodies of the living
entities—to protect the righteous, he manifests sattva
separately.

* When he desires to destroy, he inspires tamas separately.



1 7.1.11 ||
kalam carantam srjatisa asrayam
pradhana-pumbhyar nara-deva satya-krt

O King (nara-deva)! The Supreme Lord, creator of a real universe

t), creates time mti), which acts as a cause

(carantam), which is an assistant to the Lord, (1sa asrayam) and
which exists along with prakrti and jiva (pradhana-pumbhyam).

Verse Summary: Even though the Lord desires to create, maintain
and destroy at specific times, He is not controlled by time, rather He
creates time.



The previous verse mentioned that when the L.ord desires to create
he manitested rajas.

This would imply that the Lord is controlled by time.

This verse rejects that idea.

O King! The Lord Cr%ftes time) which acts as the cause assisting
the Lord, since time is a form ot his action.




* The meaning is this.

=
* When the ioﬁdesi@ to @L@s ow@the time for
= = =

creation with increase of rajas appears.

-— —

S ——

* When thé iord desire? to , the time for protection with

— 1ncrease ol sattva appears:
N —

—
* When @es t@r, the time of destruction E’e
ofs appears. T1ese particularti y the Lord.




Thus the meaning should be “When the time of creation appears,
then creation takes place.”

e

should mean ‘@e.” This is created by the Lord.

—

[t was also said that at the time of prominence of sattva, the devatas
are favored.

—_—

This again may indicate the Lord’s dependence on time.



But this verse refutes that conception.

Time exists along with maya-sakiti dhana) and his expansions

(pumbhyam). Because he is their cause, he is independent.

Because matter is the product, the whole universe is dependent on
him.

“But the universe, the product, is illusory. Some say that it is futile
to argue about dependence or independence of illusory objects.”



The Lord is the creator of real objects (satya-krt).

Theretore one should not say that the universe, the product of his
real sakti, is illusory.

This talse philosophy implies that it the eftects are all illusory, the
Supreme Lord to be inferred from the effects cannot be proved.

Madhva quotes sruti to prove the point. Satyam hy evedarh visvam
asrjata: the Lord created the real universe.



Il 7.1.12 ||
ya esa rajann api kala isita
sattvam suranikam ivaidhayaty atah
tat-pratyanikan asuran sura-priyo
rajas-tamaskan praminoty urusravah

O King (rajann)! The Lord (yah esa urusravah) as time (kala), friend ot the
devatas (sura-priyah), increases the devatds in sattva (sura anikam sattvam
edhayaty) by the Lord’s influence (isita eva), and destroys the demons
(praminoty asuran) inimical to them (tat-pratyanikan), who are covered by
rajas and tamas (rajas-tamaskan).

Verse Summary: Time is the cause of predominance or suppression of
particular gunas, and not the Lord. Since time is the product of the Lord. the
nature of the product is apphed to the Lord as well.




Since time is the product of the Lord, the nature of the product is
applied to the Lord as well. Thus the Lord is described as time.

The Lord increases the devatas with predominance of sattva.

He destroys the demons who are enemies of the devatas. But time is
the cause of disturbance of the gunas, and not the Lord.

Though a person makes a house, controls it and lives in it, the
height or coolness of the house is not the height and coolness ot
that person.



The Lord is atfectionate to the devatas (sura-priyah).

Though this is favoritism, it is his ornament, not a fault.

This has been explained in BG - “samo ‘'ham sarva-
bhutesu......... aham

Sometimes the devatas are defeated.

This is arranged by the Lord to rid the devatas of their pride.



* “How can you say that the Lord is atfectionate to all beings and is
friend of everyone?”

* He is urusravah, most tamous.

* His fame is proclaimed as the friend of all and most attectionate to
all when he gives Patana and others a place in the spiritual world
even though they committed the greatest sins. (“aho baki yarn
stana-kala-ktatam”)



| 7.1.13 |
atraivodahrtah parvam
itihasah surarsina
pritya maha-kratau rajan
prcchate 'jata-Satrave

Formerly (pturvam), when Maharaja Yudhisthira (ajata-satrave) was performing
the Rajastiya sacrifice (maha-kratau), Narada (sura rsina), responding to his
inquiry (prcchate), recited a story (itihasah udahrtah) in this connection (atra
eva).

Verse Summary: Previously, Narada told the following story to King
Yudhisthira to establish the impartial nature of the Lord.

* To clarify the meaning of his statements, Sukadeva tells a story concerning
the Lord’s equal friendship with all beings.



1 7.1.14-15 ||
drstva mahadbhutam raja rajasitye maha-kratau
vasudeve bhagavata sayujyarm cedibhai-bhujah

tatrasinam sura-rsim raja pandu-sutah kratau
papraccha vismita-mana muninam srnvatam idam

O King (raja)! At the Rajastiya sacrifice (rajasiiye maha-kratau), Maharaja Yudhisthira saw
(pandu-sutah raja drstva) Sisupala (cedi bhii-bhujah) merge into the body of Krsna
(vasudeve bhagavati sayujyam). Therefore, struck with wonder (mahadbhutar vismita-
mana), in the presence of the sages (muninam idam Srnvatam) he inquired (papraccha)
about the reason for this (idam) from Narada, who was seated there (sura-rsirh tatra
asinar).

Verse Summary: Seeing Sisupala merge into Krsna at the rajasuya sacrifice, wonderstruck
Yudhisthira asked the following question to Narada.
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