Bhakti Sangha Bhagavatam Class

7.2.24



Verse, Translation and
Purport



17.2.24 ]
evarh gunair bhramyamane
manasy avikalah puman
yati tat-samyatarm bhadre
hy alingo lingavan iva

In the same way, O my gentle mother, when the mind is agitated by
the movements of the modes of material nature, the living entity,
although freed from all the different phases of the subtle and gross
bodies, thinks that he has changed from one condition to another.




As stated in Srimad-Bhagavatam (10.84.13):

yasyatma-buddhih kunape tri-dhatuke

sva-dhih kalatradisu hhauma-ijva-dhih
yat-tirtha-buddhih salile na karhicij

janesv abhijiiesu sa eva go-kharah

"A human being who identifies the body made of three elements as
the self, who considers the by-products of the body to be his
kinsmen, who considers the land of his hirth worshipable, and who

goes to a place of pilgrimage simply to bathe rather than to meet

men of transcendental knowledge there, is to be considered like a

COW Or an ass."




Although Hiranyakasipu was a great demon, he was not as foolish as
the population of the modern world.

Hiranyakasipu had clear knowledge of the spirit soul and the subtle

and gross bodies, but now we are so degraded that everyone,
including the exalted scientists, philosophers and other leaders, is
under the bodily conception of life, which is condemned in the
sastras.

Sa eva go-kharah: [SB 10.84.13] such persons are nothing but cows
and asses.




Hiranyakasipu advised his family members that although the gross
body of his brother Hiranyaksa was dead and they were aggrieved
because of this, they should not lament for the great soul of
Hiranyaksa, who had already attained his next destination.

®

Atma, the spirit soul, is always unchanged (avikalah puman).

We are spirit souls, but when carried away by mental activities
(manodharma), we sutter tfrom so-called material conditions of lite.




This generally happens to@ondevotees>

Harav abhaktasya kuto mahad-gunah: nondevotees may possess
exalted material qualities, but because they aré| foolish they have no
good qualilications.

The designations of the conditioned soul in the material world are
decorations of the dead body.

The conditioned soul has no information of the spirit and its exalted
existence beyond the effects of the material condition.




Discussion



Theme-1

Recap of the Chapter till now!!!



Chapter Contents

The Second Chapter describes how Hiranyakasipu, in grietf for
his brother’s death. engaged in destruction of dharma and_

pacified his friends by relating a history giving instructions on
knowledge.




Section-1

Hiranyakasipu addresses the
Demons (1-12)



S 17.2.1 1]

(D QW _V’\"d sri-narada uvaca
@ W bhratary evarh vinihate
® il harina kroda-miurtina

hiranyakasipii rajan
paryatapyad rusa suca

Narada said: O Yudhisthira (rajan)! When Lord Visnu (harina), in
the form of Varaha, the boar (kroda-murtina), killed Hiranyaksa

(evarn vinihate), Hiranyaksa's brother Hiranyakasipu (bhratary

hiranyakasipn) was alllicted with anger and grief (rusa suca
paryatapyad).

In order explain that the cause of hating Prahlada was hatred ol-the
Lord, Tirst Narada explains the cause of hatred of the Lord.




|1 7.2.2 |
aha cedarh rusa purnah
sandasta-dasana-cchadah
kopojjvaladbhyam caksurbhyam

niriksan dhimram ambaram

Filled with rage (rusa purnah) and biting his lips (sandasta-dasana-
chadah), Hiranyakasipu, gazing at the smoky sky (dhamram
ambaram niriksan) with eyes that blazed in anger (kopa
ujjvaladbhyam caksurbhyam), spoke (idarh aha).

He looked at the sky towards Vaikuntha, thinking, “I will destroy
Visnu and his abode with my hands.” The sky became smoky from
the fire emanating from his eyes.



17.2.3 1|
karala-damstrogra-drstya
duspreksya-bhrukuti-mukhah
Silam udyamya sadasi
danavan idam abravit

Exhibiting his terrifying teeth (karala-damstra), his fierce
glance (ugra-drstya) and _frowning eyebrows (bhrukuti),
frightening to see (duspreksya mukhah), he took up his
trident (sStlam wudyamya) and began speaking to the
assembled demons (sadasi danavan idam abravit).




I 7.2.4-5 ||
bho bho danava-daiteya dvimiurdhams tryaksa Sambara
Satabaho hayagriva namuce paka ilvala

vipracitte mama vacah puloman sakunadayah
Srnutanantaram sarve kriyatam asu ma ciram

O Danavas and Daityas (bho bho danava-daiteya)! O Dvimurdha,
Tryaksa, Sambara and Satabahu (dvimirdha tryaksa sambara
Satabaho)! O Hayagriva, Namuci, Paka and Ilvala (hayagriva namuce
paka ilvala)! O Vipracitti, Puloman, Sakuna and other demons
(vipracitte puloman sakuna adayah)! All of you (sarve), please hear
me (mama vacah Srnuta) and then act without delay (kriyatam
anantaram asu ma ciram).




17.2.6 |
sapatnair ghatitah ksudrair
bhrata me dayitah suhrt
parsni-grahena harina
samenapy upadhavanaih

My insignificant enemies, the devatas (ksudrair sapatnajr

padhavanaih), joined with Visnu (harina), supposedly neutral
(samemaapi), to kill (parsni-grahena ghatitah) my very dear Iriend
and brother Hiranyaksa (me suhrt dayitah bhrata).

<

Though Visnu is equal to all, he has sided with the devatas out of
greed, because of their worship (upadhavana1h)




1 7.2.7-8 |
tasya tyakta-svabhavasya ghrner maya-vanaukasah
bhajantarh bhajamanasya balasyevasthiratmanah

mac-chiila-bhinna-grivasya bhuarina rudhirena vai
asrk-priyam tarpayisye bhrataram me gata—vyathah

Visnu has given up his neutral nature ( tasya(slzll:)heay_a_sg Though he

was shining (ghrneh), he is now an animal under the control of maya (maya-
vana okasah) . He has accepted the nature of an ordinary person
(bhajamanasya bhajantarn) and acts unsteadily like a small child
(asthiratmanah balasya iva). Relieving my pain (gata-vyathah), I will satisfy
(tarpayisye) my brother (bhratararn me) who was fond ot blood (asrk—giyaﬂl),
with the profuse blood (bhurina rudhirena vai) from the neck of Visnu severed

by my trident (mat-sula bhinna-grivasya) .




If you think you should also worship Visnu, please do not say that.

You should remain and work for me. I will kill him all alone.

This is expressed in two verses.

“But the scriptures say the Visnu is supreme. Why then do you want to kill
him?”

He is famous as Paramatma for being equal, but he has given up his neutrality.

If he has given up that position, then what is his position as Paramatma now?



Rather, he has given up that position and is now simply an animal.

He who was shining (ghrneh) previously is now an animal (Matsya,
Karma) under the control of maya.

He has become an ordinary person (bhajantam), and is restless like a
child controlled by sweets.



The words also have the opposite meaning.

Actually out of affection for his devotees he gives up his neutrality, takes the
form of avataras, shines, becomes like an ordinary person, and is restless like a

child.

These are his ornaments, not faults.

Ghrneh means “having pure etfulgence.”

Maya means “by his mercy he accepts ditferent forms.”



Mac-chila-bhinna-grivasya also means “My trident will break into
pieces on his neck, since my material trident cannot enter his body.”

[ will satisty my brother with the kunkuma coming from the body of
Visnu.

Rudhira can mean kunkuma according to the dictionary.



1 7.2.9 ||
tasmin kuate 'hite naste
krtta-miile vanas-patau
vitapa iva Susyanti
visnu-prana divaukasah

The devatas (diva okasah), whose life is Visnu (visnu-prana),
will wither away (Susyanti) when cheating Visnu is dead
(tasmin kiite ahite mnaste), just as branches wither away
(vanas-patau vitapa iva) when the root is cut (krtta-mile).




Kite ahite means “Visnu having deceptive actions.”

But it also means “Visnu who fights against cheaters like me.”

Thus this is my good fortune.

There is also good tortune for the devatas. They live only for Visnu.

Naste can also mean that Visnu becomes invisible, since he cannot be
destroyed.



When he disappears from their sight, just as a tree dries up when the

root is cut, so the devatas, whose life is Visnu, will dry up, out of
separation.

The devatas are fortunate, having Visnu as their very life.



1 7.2.10 ||
tavad yata bhuvam ytayarm
brahma-ksatra-samedhitam
siidayadhvam tapo-yajia-
svadhyaya-vrata-daninah

While 1 am engaged in killing Lord Visnu (tavad), go down to the
planet earth (yayar yata bhuvar), which is flourishing due to
brahmanas’ austerity and ksatriya strength (brahma-ksatra-
samedhitam). Destroy (sudayadhvam) all the people engaged in
austerity, sacrifice, Vedic study, vows, and charity( tapo-yajfla?
svadhyaya-vrata-daninah).




1 7.2.11 ||
visnur dvija-kriya-mulo
yajiio dharmamayah puman
devarsi-pitr-bhiitanam
dharmasya ca parayanam

Visnu (visnuh) has his roots in the activities of the brahmanas (dvija-
kriya-miulo). He is sacrifice (puman yajiah), the embodiment of
dharma (dharma mayah), the shelter of dharma (dharmasya

parayanam), and the shelter of the devatas, sages, Pitrs and all beings
(devarsi-pitr-bhttanam parayanam,.




When the brahmanas are destroyed, Visnu himself will be destroyed.

When the brahmanas are destroyed, their actions will stop. Thus the
root of Visnu will be destroyed.

With destruction of sacrifice and dharma, Visnu’s torm will be
destroyed.

He is the supreme shelter of the devatas and sages.

With the destruction of the devatas, he will die, out of lamentation.



1 7.2.12 |
yatra yatra dvija gavo
veda varnasrama-kriyah
tarh tam janapadar yata
sandipayata vrscata

Go (yata) wherever Gratra yatra)-there-are-cows and brahmanas (gavo

dvija), study of the Vedas (veda), and activities of varnasrama
(varnasrama-kriyah). Burn the cities (sandipayata janapadam) and
cut down the trees (vrscata).




Section-2

Demons execute Hiranyakasipu’s
orders (13-19)



1 7.2.13 ||
iti te bhartr-nirdesam
adaya Sirasadrtah
tatha prajanam kadanam
vidadhuh kadana-priyah

Thus the demons (iti te), bemg fond of evil (@ana-%@ took

Hiranyakasipu's instructions on their heads (Sirasa bhartr-

nirdesam) with great respect (adrtah) and_began persecuting the

citizens (tatha prajanam kadanam vidadhuh).




17.2.14 ||
pura-grama-vrajodyana-
ksetraramasramakaran
kheta-kharvata-ghosams ca
dadahuh pattanani ca

The demons set—tire (dadahuh) to the cities, villages, pasturing
grounds, flower gardens (pura-grama-vraja udyana), agricultural
fields, orchards, hermitages, mines (ksetra arama asrama akaran),
farm houses, the mountain villages, the villages of the cow herders
(kheta-kharvata-ghosan ca), and the government capitals (pattanani).




17.2.15 |
kecit khanitrair bibhiduh
setu-prakara-gopuran
ajivyams cicchidur vrksan
kecit parasu-panayah
pradahan saranany eke
prajanar jvalitolmukaih

Some of the demons took shovels (kecit khanitrair) and broke down
(bibhiduh) the bridges, the protective walls and the gates of the cities (setu-
prakara-gopuran). Some took axes (kecit parasu-panayah) and began cutting
the trees that produced fruits (cicchiduh jivyan vrksan). Some of the demons
took firebrands (eke jvalita ulmukaih) and set fire to the residential quarters of
the citizens (pradahan prajanam saranani).




1 7.2.16 ||
evam viprakrte loke
daityendranucarair muhuh
divam devah parityajya
bhuvi cerur alaksitah

When all the people were disturbed repeatedly (evam loke muhuh
viprakrte) by the Tollowers of Hiranyakasipu (daityendra anucaraih),
the devatas (devah), not receiving the results of sacrifice (implied),
left the heavenly planets (divarm parityajya) and, unobserved by the
demons (alaksitah), began wandering the earth (bhuvi ceruh).




17.2.17 ||
hiranyakasipur bhratuh
samparetasya duhkhitah

krtva katodakadini
bhratr-putran asantvayat

Alter performing the death rites of his brother (bhratuh
katodaka adini krtva), grieving HiranyakaSipu (duhkhitah
hiranyakasipuh)  consoled his nephews (asantvayat
samparetasya bhratr-putran).




|| 7.2.18-19 ||
Sakunim $ambarar dhrstim bhiitasantapanam vrkam
kalanabham mahanabham harismasrum athotkacam

tan-mataram rusabhanum ditirh ca jananim gira
Slaksnaya desa-kala-jina idam aha janesvara

O King (jana i$vara)! Hiranyakasipu, judging time and place (desa-kala-jia),
with sweet words (Slaksnaya gira) spoke to his nephews. (idam aha), whose

names were Sakuni, Sambara, Dhrsti ($akunim $ambaram dhrstim),
Bhutasantapana, Vrka (bhuitasantapanam vrkam), Kalanabha, Mahanabha
(kalanabham mahanabhar), HariSmasru and Utkaca (hariSmasrum atho
utkacam) , and to their mother, Rusabhanu (tad-mataram rusabhanum), and as
well as to his own mother, Diti (ditith ca jananim).

= ————]




Section-3

Hiranyakasipu pacifies his relatives
by speaking philosophy and by
quoting a story (20-36)



1 7.2.20 ||
Sri-hiranyakasipur uvaca
ambamba he vadhih putra
viram marhatha Socitum
ripor abhimukhe slaghyah
suranam vadha ipsitah

Hiranyakasipu said: M&ar mother (ambamba), sister-in-law_and
nephews (he vadhuh putra)! You should not lament (ma Socitum
arhatha) for the death of the great hero (viram), for a hero's death
(éuranarm vadhah) in front of his eﬁmy (ripoh abhimukhe) is
glorious (Slaghyah) and desirable (ipsitah).




| 7.2.21 ||
bhutanam iha samvasah
prapayam lva suvrate
daivenaikatra nitanam
unnitanam sva-karmabhih

Persons are brought together (bhiitanam iha nitanam) to live
in one place (ekatra samvasah) by karma (daivena) and are
taken away by karma (unnitanam sva-karmabhih), just as
living entities gather at a watering hole and then depart
(prapayam iva).




You should rid yourselt of lamentation out of separation from
relative.

It is like living entities coming together at a drinking place
and departing.



I 7.2.22 ||
nitya atmavyayah Suddhah
sarvagah sarva-vit parah
dhatte 'sav atmano lingam
mayaya visrjan gunan

The auma is eternal (atma nityah), without decay (avyayah), pure
(suddhah), capable of going to all planets (sarvagah), experiences life
everywhere (sarva-vit), and.is different from the body (parah). By its
ignorance (asau mayaya), the atma accepts for itselt (atmano dhatte)

a subtle body (lingam), in order to accept and reject various gross

bodies (visrjan gunan).




[ have said all this from the common man’s viewpoint to make you understand.

You should also understand by philosophy that Hiranyaksa is an atma, not a

body.

Hear about his real form as an atma.

He is eternal, without death, without decay, without contamination, and all-
pervading.

All-pervasion is a quality of the Lord, but because ot his demonic mentality, he
applies this term to the jiva.



But the jiva goes to all planets and therefore can be called sarvagah.

He knows everything about happiness and distress.

He is difterent from the subtle body (parah). This atma accepts this
body by ignorance (mayaya). Why?

He accepts the subtle body in order to accept gross bodies high or low
(gunan).

And then he rejects these gross bodies.



17.2.23 |
yathambhasa pracalata
taravo 'pi cala iva
caksusa bhramyamanena
drSyate calativa bhiith

Because of the movements of the water (yatha pracalata ambhasa) ,
the trees on the bank of a river (taravah), when reflected on the water,
seem to move (cala iva). Similarly, when the eyes move because of
some mental derangement (caksusa bhramyamanena), the land
appears to move (bhiih drsyate calati iva). -




Since it accepts the subtle body, the atma is ditferent from the subtle
body.

An example is given.

The trees, retlected in water, seem to move because of moving water.

The trees do no move, since they are different from the water.

Similarly the qualities ot the subtle body, lamentation and illusion, are
talsely projected on the atma.



Since the atma is ditferent from the subtle body, lamentation and illusion do not
belong to the atma.

The attributes of the covering on the soul (subtle body) are projected on the
atma.

Having given that example, an example of the qualities of a sense being applied
to the object perceived by the sense is given.

Because of the rolling eye, the earth appears to move.

The earth is caught by the defective eye, just like a man haunted by a ghost.



| 7.2.24 ||

evarh gunair bhramyamane

manasy avikalah puman

yati tat-samyatam bhadre

hy alingo lingavan iva

p—

O my gentle mother (bhadre)! When the mind (evarn manasy) is

agﬁated by the movements of the gunas (gura

ih‘b‘ﬁran;yamane), the

living entity (puman), although pure (@Avikalah) and not identical
with the subtle body ,(alingah), takes on the qualities of the mind

(yati tat-samyatam), as if he were the subtle bo

dy (lingavan iva).




The atma absorbed in the body, is controlled by the body, and
is overcome by the qualities ot the body.

The atma is pure but becomes like the mind, accepting the
qualities of the mind.



Theme-2

yasyatma—buddhlh kunape tri-



Srila Prabhupada says in the
Purport.....



As stated in Srimad-Bhagavatam (10.84.13):

(Xasyatma-buddhih kunape tri-dhatuke
sva-dhih kalatradisu bhauma-ijya-dhih
yat-tirtha-buddhih salile na karhicij
janesv abhijfiesu sa eva go-kharah

"A human being who identifies the body made of three elements as
the self, who considers the by-products ot the body to be his
kinsmen, who considers the land of his birth worshipable, and who

goes to a p

ace of pilgrimage simply to bathe rather than to meet

men of transcendental knowledge there, is to be considered like a
COW Or an ass."



Although Hiranyakasipu was a great demon, he was not as foolish as
the population of the modern world.

Hiranyakasipu had clear knowledge of the spirit soul and the subtle
and gross bodies, but now we are so degraded that everyone,
including the exalted scientists, philosophers and other leaders, is
under the bodily conception of life, which is condemned in the
sastras.

Sa eva go-kharah: [SB 10.84.13] such persons are nothing but cows
and asses.



[lluminations on this Verse
from Jaiva Dharma



Those who have embraced this path of bhakti are divided into three
groups: kanistha, neophyte; madhyama, intermediate; and uttama,
topmost.

The first of these types is described in the Srimad Bhagavatam 11.2.47

. . q-.’e-\
in the following verse: \’\,.21 gl SO
10 %2

Pt X0 éﬂ-}‘
Puaree 2 \0 0 % ‘X*Q%%)‘tw*o Ne™

- """ arcayam eva haraye pujam yah sraddhayehate
na tad-bhaktesu canyesu sa bhaktah prakrtah smrtah

——

“A prakrta, materialistic devotee, does no purposefully_study the
sastra and try to understand the actual standa —ﬁﬁpdenou@nzl
service. o ygeyy s O \00 J ’b"* “ﬁxlet* o luk®S



Consequently, he does not show proper respect to advanced devotees.

—

He may, however, follow the regulative principles he has learnt from
his spiritual master (o1 fa ily tra itgl and worship the Deity in the

temple.

He is to be considered as being on the gagerial platiorm,although he

is trying to advance in devotional service’

“Such a person is a bhakta-praya, or bhakta-abhasa, a neophyte
devotee, for he is but a little enlightened about the Vaisnava
philosophy.




One who worships the Deity of the Tord with faith, but neither
respects the ma&dﬂngm&ms of the Tord, nor worships and

serves His devotees with devotion is a prakrta-bhakta. @
Fagn SO A

Already, it has been established that sraddha, faith, is the seed-ef

devotion. G S Qewel

To worship the Deity of the Lord with sraddha is certainly bhakti, but
without worshiping amd-serving tire devotee of the Lord one cannot

execute Suddha-bhakti.




This position of serving the Lord but not His pure devotee can be
described as being, at best, a step inside the portals of the realm of

bhakti.

The Srimad Bhagavatam, 10.84.13, explains:



_5/— yasvatma_buddhlh kunape tri-dhatuke
\o&i";\ sva-dhih kalatradisu bhauma ij a-dhih
9 , : V. e B T
g @;\» : rhite Y karhicij )
© Y Tresv—abhiifiespbacva go-Kharak
/

@® &,\“W

““One who identifies his self (yasya atma-buddhih) as the inert body composed
of mucus, bile, and air (kunape tri-dhatuke), who assumes his wife and family
are permanently his own (sva-dhih kalatradisu), who thinks an earthen image
or the land of his birth are worshipable (bhauma ijya-dhih), or who sees a place
of pilgrimage as merely the water there (yat-tirtha-buddhih salile), but who
never identifies himselt with (na karhicij yasya atma-buddhih), teels kinship
with (implied), worships (ijya-dhih) or even visits (implied) those who are
wise in spiritual truth (abhijiiesu janesv)—such a person is no better than a
cow or an ass (sa eva go-kharah).’

“The purport of these verses is that without worshiping the Deity of the Lord,
one’s devotion cannot even begin.



If one rejects the personal Deity form and enters into argumentative
debate in a futile attempt to attain spiritual knowledge, then the heart
becomes dry and hardened and the true goal of devotion is lost in
bewilderment.

However, the worship of the Deity should be performed with ever-
increasing suddha-cinmaya-buddhi, transcendental consciousness.

Though living in this material world, the jiva is cinmaya-vastu, a
conscious spiritual entity, and amongst all the jivas, the krsna-bhaktas
are endowed by the Lord with suddha-cinmaya-buddhi.



Both Sri Krsna and His bhakta are purely spiritual beings and to
properly comprehend their transcendental position sambandha-
jniana—knowledge of the interrelationships between sakti, matter;
jiva, the living entity; and Sri Krsna—is imperative.

If Deity worship is conducted with sambandha-jfiana, then the
consequent transcendental understanding will naturally stimulate
both bhakta-seva, spiritual service to the Lord’s devotees, and the
transcendental esoteric perception and service of the Deity.

“When there is a perfect marriage of sraddha with transcendental
understanding, then this is called $astriya-sraddha, faith based on
proper scriptural conclusions.




In contrast, Deity worship bereft of a clear and correct concept of
sambandha-jfiana is conducted on the level of mechanical, ritualistic

laukika-sraddha.

Hence, we deduce that although this is the initial stage ot bhakti it is
certainly not Suddha-bhakti.
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