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Analysis of the Nature ot
Bhakti



Chapter One

Analysis of Pure Bhakti



Thus service is the main characteristic of bhakti.

The jiva and Krsna are eternally related as the servant and served.

The object of bhakti is Bhagavan, nom or@ramé@

N ~ —

Krsnanusilanam means pure bhakti to !?hagavén Krsr;;l who is the final
shelter of all forms of God. J




Bhakti is performed for Krsna or other forms related to him such as
Narayana.

If one performs full service to the form of it is superior_to

service to other forms.
—_ o

This will be tully shown when discussing the object of\bhakti.

—

—_—

But now, it should be understood that bhakti is fo@alone.




The absolute is of three types: Brahman, Paramatma and Bhagavan.

—

Though the absolute is\one 1nd1v151ble entity)

(5 i ety

Those who make effort to see the absolute by {fdng perceive only

"
Brahman.

the one entity @peaijs as
SN——

They think of the absolute as the opposite of the material Worldi

of gunas and make an effort to escape from maya.




They become absorbed in the invisible, inconceivable Brahman which
is without form, without object, without change--the opposite of maya
and it qualities.

—

What is the proot of this substance without material qualities?

Logicians quote sruti statements propounding a nirguna Brahman.

There are many Srutis which state that the absolute has @ or (ears,

and is @d words and mincD




However a statement in Kavikarnaptra’s Caitanya-candroya complete
defeats such ideas:

ya ya éruti irvisesam
sa sabhidhattesa-visesam eva
¢icara-yoge)sati hanta tasam

prayo baliyah sa-viSesam eva

Those srutis (ya ya srutir) which seem to propound the impersonal
(jalpati nirvisesam) actually state (sa sa abhidhatte) that the absolute
has qualities (sa-visesam eva). Considering the meaning carefully
(vicara-yoge), the Lord with qualities (sa-viSesam eva) becomes
emphatically proved (prayah baliyah sati) by these statements
(tasam).




For instance, the srutis say that the absolute does not have hands,

feet or ears but does @ goes everywhere and hears

—_—

everything.

which is Qre‘[jf s@l, beyond the twenty-four material elements.

Ultimately, by following the path of impersonal jiidna one can
only Teatize the impersonal Brahman.




The subtle point is that this impersonal jiiana is a material conclusion
based on thinking that we are something other than the material
UNIverse.

[t takes shelter of matter.

It is a material conclusion.

By coming to a conclusion opposite to matter, it produces an abselate
which is (supposed to be) opposite to matter.




But this logic cannot produce the proper conclusion about the highest
spiritual object.

Jiva Gosvami has described the object of realization of the dadhyatmika-
jnant.




prathamatah Srotrnam hi vivekas tavan eva yavata jadatirikta-cin-
matram vastupasthitarh bhavati | tasmirhs cin-matre’pi vastuni ye
viSesah svariuipa-bhuta-sakti-siddha bhagavattadi-rupa vartante tams
tu te vivekturin na ksamante, yatha diva-rajani-khandini jyotisi jyotir-
~ matratve’pi ye mandalantar-bahis ca divya-vimanadi-paraspara-
prthag-bhiita-rasmi-paramanu-riipa visesas tams carma-caksuso
vivektum na ksamante tadvat | parvavac ca yadi mahat-klggz':
visesana-divya-drstita bhavati tada visesopalabdhis ca bhavet | na
cen nirviSesa-cin-matra-brahmanubhavena tal-linam eva bhavati |




tad evam jiidna-muktim idam eva svabhavo’dhyatmam ucyate ity
anena sri-gitasuiktam | svasya Suddhasyatmano bhavo bhavana
atmany adhikrtya vartamanatvad adhyatma-Sabdenocyata ity arthah |

Bhakti Sandarbha 214-215
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First_the listeners understood that the supreme spiritual object was

be§ond matter. g

c J

@

/

S = D

they were not able to discern that qualities and form of the Lord
arising from the Lord’s svariipa —sakti existed in that spiritual object

just as persons with the material eye cannot discern the internal and

external details of the heavenly c

nariot of the sun god and the rays and

light particles in the sun, which they merely perceive as light.

If one possesses spiritual vision

to see the details by the mercy of a

devotée, one can then realize the

details in the Lord.



If not, a person will simply merge into Brahman on realizing that it is
consciousness without qualities.

In Gita 8.3, this liberation by jiAdna is described in the phrase
svabhavo’dhyatmam ucyate: the word adhyatma means conception
(bhavah) of the pure atma (sva) since adhyatma means “related to the
atma.”

—_———————

The meaning of Jiva GosvamT’s statement is that by negating
matter, what is impermanent or false, one conceives of a spiritual
substance beyond matter, but one cannot perceive spiritual qualities in
that substance.




If at that time one attains a Vaisnava guru who knows about the
absolute endowed with qualities, then one is saved from the fault ot
merging in Brahman.

Those who cultivate the absolute exclusively by yoga end up with
realization of Paramatma who pervades the universe.

They cannot attain realization of Bhagavan. Paramatma, Visnu with

qualities, described in the scriptures, is the goal of the yogis.
- ~—

There is a little bhakti in this process, but it is not pure bhakti.



One should not expect that these practitioners will end up following
the path of Bhagavan, based on the idea that all dharmas in the world
are types of yoga searching for Paramatma.
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Since all the steps in (thi @ are filled with obstacles to bhgkti and
finally with meditation of the self as God, it is highly possible that the

person ends up in the trap of jiidna.

That person does not attain realization of the eternal form of the Lord
or his spiritual qualities. _




The form they imagine during meditation is the universal form or the
Hiranyagarbha form in the heart.

Thfse forms are not eternal,

This is called their realization of Paramatma.

Though this path is superior to jidna, it is not a perfect path.

—

As,tc'mga—yogci, ha?ha-yoga and karma-yoga are included in it.




Raja-yoga or adhydtma-yoga, though situated on this path_is often
included in jidna. o

The conclusion is that a vision of Paramatma is not pure bhakti.

In Bhakti Sandarbha it is stated antaryamitvamaya-maya-sakti-pracura
citSakty-amsa-visistarn _paramdtma: Paramatma is endowed VThe
pervasive aspect of the Lord with a portion of the citsakti but is also
heavily endowed with the maya-sakti. -




After creating the universe Bhagavan enters the universe as the
controller of maya-sakti and the controller of the universe in the form
ot all-pervading Visnu.

This form by its nature is inferior to the eternal form of Bhagavan.

The form perceived by following bhakti is called Bhagavan.

Bhagavan is described as follows in Bhakti Sandarbha.

L




Paripiurna-sarva-sakti-visistam bhagavan: Bhagavan is endowed with all
Saktis completely. —

When creation takes place he enters as his expansion Paramatma into

the universe and into the jivas as Garbodakasay1i and Ksirodakasayi.

And he makes an appearance as Brahman, without qualities, opposite
T

to the material world.




Therefore Bhagavan is the original principle and the perfect
entity.

His form is @ @
It is @%d Wi@

His sakti is inconceivable, not subject to the functions of the jiva’s
knowledge.




By the various powers of his inconceivable sakti, all the universe and
the jivas within it operate.

~—

When the jivas arising from the jiva-sakti accepts his nature of
obedience to the Lord they become successful.

_—
This obedient nature (@atya-dk@s called bhakti;

4 . . — .
allows the jiva to see with @@tbe incomparable

beauty of the Lord.




Jiiana and yoga cannot touch the beauty of the Lord.

If one applies jiidna to the entity Bhagavan, that entity becomes devoid
of name, form, qualities and activities.

[t becomes an entity of negation.

[ one applies yoga to Bhagavan, that supreme entity becomes quickly
hidden in th@@ an@@ asa.




Bhakti is a very pure entity.

Bhakti never allows Bhagavan to be destroyed.

———

It that destruction is sometimes seen “

\/\/_\/—

-—

Bhagavan is realized as madhurya or aisvarya but madhurya
realization is superior
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