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Chapter One

Analysis of Pure Bhakti



Thus service is the main characteristic of bhakti.

The jéva and Kåñëa are eternally related as the servant and served.

The object of bhakti is Bhagavän, not Brahman or Paramätmä

Kåñëänuçélanam means pure bhakti to Bhagavän Kåñëa, who is the final
shelter of all forms of God.



Bhakti is performed for Kåñëa or other forms related to him such as
Näräyaëa.

If one performs full service to the form of Kåñëa, it is superior to
service to other forms.

This will be fully shown when discussing the object of bhakti.

But now, it should be understood that bhakti is for Bhagavän alone.



The absolute is of three types: Brahman, Paramätmä and Bhagavän.

Though the absolute is one indivisible entity, the one entity appears as
three according the qualification of the jéva perceiving it.

Those who make effort to see the absolute by jïäna perceive only
Brahman.

They think of the absolute as the opposite of the material world make
of guëas and make an effort to escape from mäyä. 



They become absorbed in the invisible, inconceivable Brahman which
is without form, without object, without change--the opposite of mäyä
and it qualities.

What is the proof of this substance without material qualities?

Logicians quote çruti statements propounding a nirguëa Brahman.

There are many çrutis which state that the absolute has no eyes or ears,
and is beyond words and mind.



However a statement in Kavikarëapüra’s Caitanya-candroya complete
defeats such ideas:

yä yä çrutir jalpati nirviçeñaà
sä säbhidhatte sa-viçeñam eva
vicära-yoge sati hanta täsäà
präyo baléyaù sa-viçeñam eva

Those çrutis (yä yä çrutir) which seem to propound the impersonal
(jalpati nirviçeñaà) actually state (sä sä abhidhatte) that the absolute
has qualities (sa-viçeñam eva). Considering the meaning carefully
(vicära-yoge), the Lord with qualities (sa-viçeñam eva) becomes
emphatically proved (präyah baléyaù sati) by these statements
(täsäà).



For instance, the çrutis say that the absolute does not have hands,
feet or ears but does everything, goes everywhere and hears
everything.

The conclusion is that the absolute does not have material hands, feet
and ears like the conditioned jéva but instead has an eternal form
which is purely spiritual, beyond the twenty-four material elements.

Ultimately, by following the path of impersonal jïäna one can
only realize the impersonal Brahman.



The subtle point is that this impersonal jïäna is a material conclusion
based on thinking that we are something other than the material
universe.

It takes shelter of matter.

It is a material conclusion.

By coming to a conclusion opposite to matter, it produces an absolute
which is (supposed to be) opposite to matter. 



But this logic cannot produce the proper conclusion about the highest
spiritual object.

Jéva Gosvämé has described the object of realization of the ädhyätmika-
jïäné.



prathamataù çrotèëäà hi vivekas tävän eva yävatä jaòätirikta-cin-
mätraà vastüpasthitaà bhavati | tasmiàç cin-mätre’pi vastuni ye 

viçeñäù svarüpa-bhüta-çakti-siddhä bhagavattädi-rüpä vartante täàs
tu te vivektuà na kñamante, yathä divä-rajané-khaëòini jyotiñi jyotir-

mätratve’pi ye maëòaläntar-bahiç ca divya-vimänädi-paraspara-
påthag-bhüta-raçmi-paramäëu-rüpä viçeñäs täàç carma-cakñuño

vivektuà na kñamante tadvat | pürvavac ca yadi mahat-kåpä-
viçeñaëa-divya-dåñöitä bhavati tadä viçeñopalabdhiç ca bhavet |  na
cen nirviçeña-cin-mätra-brahmänubhavena tal-lénam eva bhavati |



tad evaà jïäna-muktim idam eva sväbhävo’dhyätmam ucyate ity
anena çré-gétäsüktam | svasya çuddhasyätmano bhävo bhävanä

ätmany adhikåtya vartamänatväd adhyätma-çabdenocyata ity arthaù |

Bhakti Sandarbha 214-215



First the listeners understood that the supreme spiritual object was
beyond matter.

But they were not able to discern that qualities and form of the Lord
arising from the Lord’s svarüpa –çakti existed in that spiritual object
just as persons with the material eye cannot discern the internal and
external details of the heavenly chariot of the sun god and the rays and
light particles in the sun, which they merely perceive as light.

If one possesses spiritual vision to see the details by the mercy of a
devotee, one can then realize the details in the Lord.



If not, a person will simply merge into Brahman on realizing that it is
consciousness without qualities.

In Gétä 8.3, this liberation by jïäna is described in the phrase
svabhävo’dhyätmam ucyate: the word adhyätma means conception
(bhävaù) of the pure ätmä (sva) since adhyätma means “related to the
ätma.”

The meaning of Jéva Gosvämé’s statement is that by negating
matter, what is impermanent or false, one conceives of a spiritual
substance beyond matter, but one cannot perceive spiritual qualities in
that substance.



If at that time one attains a Vaiñëava guru who knows about the
absolute endowed with qualities, then one is saved from the fault of
merging in Brahman.

Those who cultivate the absolute exclusively by yoga end up with
realization of Paramätmä who pervades the universe.

They cannot attain realization of Bhagavän. Paramätmä, Viñëu with
qualities, described in the scriptures, is the goal of the yogés.

There is a little bhakti in this process, but it is not pure bhakti.



One should not expect that these practitioners will end up following
the path of Bhagavän, based on the idea that all dharmas in the world
are types of yoga searching for Paramätmä.

Since all the steps in this yoga are filled with obstacles to bhakti and
finally with meditation of the self as God, it is highly possible that the
person ends up in the trap of jïäna.

That person does not attain realization of the eternal form of the Lord
or his spiritual qualities.



The form they imagine during meditation is the universal form or the
Hiraëyagarbha form in the heart.

These forms are not eternal.

This is called their realization of Paramätmä.

Though this path is superior to jïäna, it is not a perfect path.

Añöäìga-yoga, haöha-yoga and karma-yoga are included in it.



Räja-yoga or ädhyätma-yoga, though situated on this path, is often
included in jïäna.

The conclusion is that a vision of Paramätmä is not pure bhakti.

In Bhakti Sandarbha it is stated antaryämitvamaya-mäyä-çakti-pracura
citçakty-aàça-viçiñöaà paramätmä: Paramätmä is endowed the
pervasive aspect of the Lord with a portion of the citçakti but is also
heavily endowed with the mäyä-çakti.



After creating the universe Bhagavän enters the universe as the
controller of mäyä-çakti and the controller of the universe in the form
of all-pervading Viñëu.

This form by its nature is inferior to the eternal form of Bhagavän.

The form perceived by following bhakti is called Bhagavän.

Bhagavän is described as follows in Bhakti Sandarbha.



Paripürëa-sarva-çakti-viçiñöaà bhagavän: Bhagavän is endowed with all
çaktis completely.

When creation takes place he enters as his expansion Paramätmä into
the universe and into the jévas as Garbodakaçäyé and Kñérodakaçäyé.

And he makes an appearance as Brahman, without qualities, opposite
to the material world.



Therefore Bhagavän is the original principle and the perfect
entity.

His form is spiritual consciousness.

It is filled with bliss.

His çakti is inconceivable, not subject to the functions of the jéva’s
knowledge.



By the various powers of his inconceivable çakti, all the universe and
the jévas within it operate.

When the jévas arising from the jéva-çakti accepts his nature of
obedience to the Lord they become successful.

This obedient nature (änugatya-dharma) is called bhakti.

Bhakti allows the jéva to see with spiritual eyes the incomparable
beauty of the Lord.



Jïäna and yoga cannot touch the beauty of the Lord.

If one applies jïäna to the entity Bhagavän, that entity becomes devoid
of name, form, qualities and activities.

It becomes an entity of negation.

If one applies yoga to Bhagavän, that supreme entity becomes quickly
hidden in the material universe and becomes perceived as Paramätmä.



Bhakti is a very pure entity.

Bhakti never allows Bhagavän to be destroyed.

If that destruction is sometimes seen, bhakti cannot tolerate it.

Bhagavän is realized as mädhurya or aiçvarya but mädhurya
realization is superior
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