Bhakti Tattva Viveka

Analysis of the Nature of
Bhakti



Chapter 3

Characteristics of Bhakti
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Riipa Gosvami describes this fact beautitully: )i’\;\@ Palghvon
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manag eva prariidhayam ﬁ‘daye bhagavgd-ratau | I »O

purusarthas tu catvaras trnayante samantatah ||

When even a little (manag eva) attraction for the Lord (bhagavad-
ratau) grows in the heart (hrdaye prarudhayam), the Iour objects of.
human attainment—artha, dharma, kama and moksd (purusarthas tu

catvaras)—become like grass, shameful to appear before bhaktl
(trnayante samantatah). BRS 1.1.33
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sadhanaughair anasangair alabhya sucirad api |
harina casvadeyeti dvidha sa syat sudurlabha ||
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Bhakti is ditficult to attain in two@vays (dvidha sa syat sudurlabha):
If undertaken in great qtﬁntity (sadhana oghair) but without
attachment (anasangair), bhakti cannot be attained even alter.a 1(ng
time (alabhya sucirad api); and even if practiced with attachment
(implied), Krsna does not give bhakti to the practitioner immediately

(harina ca §3) fdeyA(ti). BRS 1.1.35

—




The word asangaih reters to performing worship with great
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Without great skill, one carmot attain(bhakti. ) Y

T

If one performs actions with great gkill)for a long time, offenses to the

name and Vaisnavas disappear.
s
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At that time by the mercy of devotées, pura bhakti with knowledge of
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jiianatah sulabha muktir bhuktir yajfiadi-punyatah |
seyam sadhana—sahasralr hari-bhaktih sudurlabha |

—_—

Liberation is easily attained by jiana (jianatah sulabha muktih) and
material enjoyment is easily attained by punyas such as sacrifice
(bhuktir yajnadi-punyatah), after attaining dedication to those goals
by thousands of attempts (seyam sadhana-sahasraih). However,
bhava-bhakti to the Lord cannot be attained (hari-bhaktih
sudurlabha) if one practices thousands of different sadhanas (seyarn
sadhana-sahasrair) (because asakti will not appear). BRS T.1.36




Bhagavatam mentions that bhakti is not easily attained.

rajan patir gurur alam bhavatar yadanam
daivam priyah kula-patih kva ca kinkaro vah |
astv evam anga bhajatam bhagavan mukundo
muktirh dadati karhicit sma na bhakti-yogam [|37]|

My dear King (rajan anga), the Supreme Person, Mukunda (bhagavan
mukundah), is actually (alam) the maintainer (p@ of all the members of the
Pandava and Yadu dynastlesTbhavatam yadinarm). He is your spiritual master
(guruh), worshipable Deity (daivam), friend (priyah), and the_director of your

activities (kula-patlh) To_say nothing of this_He sometimes-serves—your family
as a messenger or servant (kva ca kinkaro vah). These engaged in getting the

Lord’s favor (bhajatam astu) attain liberation from the I ord sery easily (muktirh
dadati), but He does not give bhava-bhakti at all times (karhicit sma na bhakti-
yogam). SB 5.6.18




Jiva Gosvami gives the following meaning.

“Even though one executes sadhana-bhakti with attachment (asanga),
until the time that one produces intense dsakti in that bhakti, the Lord

does not give bhava-bhakti.”

Thus, one may take support of the nine types of bhakti during
sadhana and worship the Lord but the Lord does not give that person
pure (bhava) bhakti until he develops deep attraction (asakti) for rati
with knowledge of his pure svariipa, which is the goal of sadhana-

bhakti. —




That person’s bhakti will be a chaya-bhavabhasa condition.

= o ATRSEI
Bhakti produces K@liss@ NG '

Previously it was mentioned that Bhagavan had an eternal svariipa of
consciousness and bliss, and the jiva was a particle of consciousness
and bliss, like a ray of the sun.

Thus the jiva to some extent possesses bliss and consciousness as his

A—

nature.




Normally people think of bliss as material happiness, but if one were
to gather all material happiness together it would be meagre in

comparison to spiritual bliss. —x g o PV

The bliss in the material world is extremely limited and temporary.

Spiritual bliss is a condensed or intense substance.

Bhakti is the very form of that intense bliss.



The jiva has no bliss to compare to that of bhakti.

[t is natural to the jiva.

S

The happiness of Brahman is nothing in comparison since the bliss of
Brahman is the unditferentiated happiness produced by thinking of the
opposite of material happiness.

—




That bliss is not eternal for the jiva but is only the contemplated
happmess opposite to matter.

brahmanando bhaved esa cet pararddha-gunikrtah |
naiti bhakti-sukhambhodheh paramanu-tulam api ||

The bliss of brahman realization (brahmanandah) accumulated by
sa?nédhi lasting for halt of Brahma’s life (parérddha—guni krtah)
cannot compare (na tulam bhaved) to one drop (paramanu api) of the
ocean of the happiness of bhakti (bhaktl-sukha ambhodheh). BRS
1.1.38 \‘/vw alds




The meaning is that no matter how much the bliss of Brahman is

increased, it can never compare with the bliss in the jiva’s/@

The bliss of the jiva’s svariipa is natural.

Since the bliss of Brahman is a particular type of happiness produced
from actions contrary to the jiva, that bliss is not natural.




tvat-saksat-karanahlada-visuddhabdhi-sthitasya me |
sukhani gospadayante brahmany api jagad-guro ||

O guru of the universe (jagad-guroh), on seeing You directly (tvat-
saksat-karana), I am situated (sthitasya me) in a pure ocean of bliss
(visuddha ahlada abdhi). All the h happiness of impersonal brahman
(brahmany api sukhani) is as insignificant as the water in the hoof
pri/nrt of a cow (gospadayante). Hari-bhakti-sudhodaya -

e

There are many similar statements in the scriptures.

——

For fear of enlarging the work, more verses are not quoted.




Bhakti attracts Krsna ®% F o TANRRSWA
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krtva harim prema-bhajam priya-varga-samanvitam |
bhaktir vasikarotiti sri-krsnakarsini mata ||

Bhakti is called s$ri-krsnakarsini (bhaktih Sri-krsnakarsini _mata)
because it makes the TLord addicted to_prema (krtva harirh prema-
bhajam) and brin brings Him m under control (vasikaroti) along with His

associates (priya-varga-samanvitam). BRS 1.1.41

S—

The meaning is this.



As long as pure L_does not arise during sadhana, one pertorms

actions with bhaktyabhdsa. ‘—’jso\,oi@r MR VAN SR S
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In that condition bhakti is hard to attain.

When pure bhakti arises during sadhana, the actions of bhakti take on

beauty.

——

Realization of the ]lvas(ﬂdd}@and the Lord’s M
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In that bhakti greatattachment with 10ngingm arises.
—_ - \_/

When that state of practice arrives, pure sadhana-bhakti transtorms
into rati or bhava-bhakti and finally prema.

In bhava condition, the bhakti attracts Krsna with his associates but in
prema, bhakti makes the devotee enjoy the highest rasa as a participant
in Krsna’s pastimes.

e

—

This topic will be explained in detail later.



Summary

‘Considering all this, (the servan

= the Vaisnavas of the universé has
written five verses. '




klesaghni subhada-bhaktir yada sa sadhanatmika
hrdaye baddha-jivananam tatastha-laksananvita
klesaghni subhada moksa-Taghuta-krt sudurlabha
¥sz‘1 bhaktir bhava-rupena yayat tisthati cetasi
prema-rapa yada bhaktis tada tat tad gunanvita.
sandrananda-visesatma sri-krsnakarsani ca sa
@ktﬁnﬁm eva sa $asvat svariipananda-rapini
sambandha-svarapa nityarh rajate jiva-krsnayoh
bhaktyabhasena ya labhya muktir maya-nikrntani
sa katharm bhagavad-bhakteh samyarn kanksati cetika

——




Bhakti has three stages: sadhana, bhava and prema. Sadhana has two

—

quahues destruction of suffering and bestowal of auspiciousness.—
Vreernt JUE
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Bhava has four qualities: @bestruction of suffering, (bestowal of

ausp1c1ousness) @1sregard for liberatior) and farity,
Km( w R (e =)

Prema has six qualities: destruction of sulfering, bestowal of
auspiciousness, disregard for liberation, rarity, intense bliss, and being
attractive to Krsna. (As long as the jiva is in a conditioned state, rarity,
infense bliss, and being attractive to Krsna are the qualities related to
the > jiva’s svariipa and the other three are secondary.) (This sentence is
not in the sanskrt)




When the jiva is in a liberated state bhakti takes the form of pure bhss
and eternal service between the jiva and Krsna.

L

Liberation, which destroys the coverings of the jiva, is attained by

bhaktyabhasa.

That liberation is one ordinary servant among many servants of
Bhakti-devi.

How can she desire to be equal to Bhakti-devi?




