
Six Qualities that Enhance Bhakti

10. Tat-tat-karma-pravartana - Various 
activities favorable for devotional 

service



Topic - 12

Angas of Devotional 
Service



sa-jätéyäçaya-snigdha-çré-
bhagavad-bhakta-saìgo

Association with like-
minded, affectionate 

devotees



Association of Devotees 
is More Glorious than 

Association of the 
Supreme Lord



na tathäsya bhaven moho
bandhaç cänya-prasaìgataù
yoñit-saìgäd yathä puàso
yathä tat-saìgi-saìgataù

Man’s bondage and bewilderment (asya mohah ca
bandha) is not due to (na tathä bhavet)
attachment to objects (anya-prasaìgataù) as much
as (yathä) it is due to his association with woman
(yoñit-saìgäd) and to his association with men
who associate with women (yathä tat-saìgi-
saìgataù puàsah). (SB 3.31.35)



• Just as those who associate with persons
attached to women are criticized more than
those who associate with a woman, association
with a person attached to the Lord is praised
more and is more desirable than association with
the Lord Himself.



ahaà hare tava pädaika-müla-
däsänudäso bhavitäsmi bhüyaù

manaù smaretäsu-pater guëäàs te
gåëéta väk karma karotu käyaù

O Lord (hareh)! I shall become (ahaà bhüyaù
bhavitäsmi) the servant of servants whose only
shelter is your lotus feet (tava päda eka-müla-
däsänudäsh). May my mind remember the Lord of
my life (manaù smareta asu-pateh), may my
words chant your glories (väk gåëéta guëäàs te)
and may my body serve you (käyaù karma
karotu). (6.11.24)



mamottamaçloka-janeñu sakhyaà
saàsära-cakre bhramataù sva-karmabhiù

tvan-mäyayätmätmaja-dära-geheñv
äsakta-cittasya na nätha bhüyät

Let me (mama bhüyät), wandering in the wheel of
saàsära (saàsära-cakre bhramataù) by my karmas
(sva-karmabhiù), be attached to the devotees of
the Lord (uttamaçloka-janeñu sakhyaà). Let my
mind not be attached (na nätha bhüyät) to persons
attached to body, children, wife, and house (ätmä-
ätmaja-dära-geheñv äsakta-cittasya) because of the
influence of your external energy (tvad-mäyayä).
(6.11.24)



janmäobi moe icchä jadi tor
bhakta-gåhe jani janma hau mor

If it is Your wish that I be born again, then may I
take birth in the home of Your devotee.

bhukti-mukti-spåhä vihéna je bhakta
labhaite täìko saìga anurakta

I yearn for the company of that devotee who is
completely devoid of all desire for worldly
enjoyment or liberation.



punaç ca bhüyäd bhagavaty anante
ratiù prasaìgaç ca tad-äçrayeñu

mahatsu yäà yäm upayämi såñöià
maitry astu sarvatra namo dvijebhyaù

On the other hand (punaç ca), in whatever birth I
receive (yäà yäm upayämi såñöià), may I have
(bhüyäd) rati for the unlimited Lord (bhagavaty
anante ratiù), excellent association (prasaìgah)
with his devotees (mahatsu) who take shelter of
him (tad-äçrayeñu) and friendship with all living
beings (maitry astu sarvatra)! I offer respects to
the brähmaëas (namo dvijebhyaù). (1.19.16)



ta ete sädhavaù sädhvi
sarva-saìga-vivarjitäù

saìgas teñv atha te prärthyaù
saìga-doña-harä hi te

O Virtuous lady (sädhvi)! Those devotees are
devoid of attachment to artha, dharma, käma and
mokña (ta ete sädhavaù sarva-saìga-vivarjitäù).
You should desire their association (saìgas teñv
atha te prärthyaù). They destroy the faults of
material association (saìga-doña-harä hi te).



satäà prasaìgän mama vérya-saàvido
bhavanti håt-karëa-rasäyanäù kathäù

taj-joñaëäd äçv apavarga-vartmani
çraddhä ratir bhaktir anukramiñyati

From association with the best devotees (satäà
prasaìgän), topics of my glorious pastimes become
directly realized (mama vérya-saàvido), bringing the
devotee to niñöhä (implied). Then the topics become an
elixir for the heart and ears at the stage of ruci (kathäù håt-
karëa-rasäyanäù bhavanti). By taste (tad-joñaëäd) for
these topics, äsakti, bhäva and then prema for the Lord
(çraddhä ratih bhaktih) who is the destroyer of material
life (apavarga-vartmani), quickly develop in sequence (äçu
anukramiñyati).



|| 4.9.11 ||
bhaktià muhuù pravahatäà tvayi me prasaìgo

bhüyäd ananta mahatäm amaläçayänäm
yenäïjasolbaëam uru-vyasanaà bhaväbdhià
neñye bhavad-guëa-kathämåta-päna-mattaù

O unlimited Lord (ananta)! May I always have the
association (bhüyäd me prasaìgah) of great devotees
(mahatäm) with pure hearts (amala äçayänäm) who
constantly perform bhakti to you (bhaktià muhuù
pravahatäà tvayi)! By this association (yena), intoxicated
from drinking the nectar of your pastimes and qualities
(bhavad-guëa-kathämåta-päna-mattaù), I shall easily
combat (aïjasä neñye) the ocean of material existence
(bhaväbdhià) full of terrible suffering (ulbaëam uru-
vyasanaà).



Rupa Goswami’s glorification of the last five items 

dåg-ambhobhir dhautaù pulaka-patalé maëòita-tanuù
skhalann antaù-phullo dadhad atipåthuà vepathum api |
dåçoù kakñäà yävan mama sa puruñaù ko ’py upayayau

na jäne kià tävan matir iha gåhe näbhiramate ||

Ever since I saw (yävad dåçoù) a certain person whose body
was washed with his own tears (dåg-ambhobhir dhautaù),
whose hairs were standing on end (pulaka-patalé maëòita-
tanuù), and who stumbled around with a joyous heart
(skhalann antaù-phullo), while quivering to the extreme
(atipåthuà vepathum api), my mind (mama matih) has for
some reason (na jäne kià) become so attached to the form of
Kåñëa (sah puruñaù upayayau) that I have no attachment to
my family (matir iha gåhe näbhiramate). (BRS)



çré-näma saàkértanaà

Chanting the name of the 
Lord 



Chanting of the Holy-
Names is the Most 

Powerful Limb of this Age



63. çré-näma saàkértanaà – Chanting the name of 
the Lord 

etan nirvidyamänänäm
icchatäm akuto-bhayam |
yoginäà nåpa nirëétaà

harer nämänukértanaà ||

O King (nåpa)! Continuous chanting of the name of
the Lord (harer näma anukértanam) has been
prescribed (nirëétaà) for devotees
(nirvidyamänänäm), for those with desires for
liberation and material elevation (icchatäm akuto-
bhayam), and for those satisfied with the self
(yoginäà). (SB 2.1.11)



• “It is understood from this scripture that bhakti
is the method.

• Among the aìgas of bhakti, is one of them
ascertained as the king?” (tasmad bharata….)

• This verse answers.

• Chanting the name of the Lord is the principal
method.



• Among those three, chanting is the chief.

• Among the different types of chanting —
glorifying the names, pastimes and qualities of
the Lord — chanting the name of the Lord is
supreme.

• The phrase nämänukértanam means, either
chanting the name according to one’s bhakti, or
chanting the name continuously, since anu
means both “according to” and “continuously.”



• This has been ascertained (nirëétam) by the
previous äcäryas, not just by me in the present
time.

• And, because of this, one need not ask for
further proof.

• That is the meaning of nirëétam.



• What is this chanting of the name?

• It is without fear at all.

• What else can be said about chanting the name
of the Lord, since there are no reservations
arising from considerations of pure or impure
time, place, candidate or ingredients
(akutobhayam)?



• Even the lowest of humanity who cannot
tolerate service to the Lord are not opposed to
this process of chanting.

• “Then it is not the highest process for both
sädhakas and siddhas.”

• The answer is given.

• It fulfills everyone’s desires.



• Nirvidyamänänäm means those who are free
from all desires, even from the desire for
liberation. Thus, it refers to the devotees.

• Icchatäm means those who have desires for
Svarga or mokña.

• Yoginäm refers to the ätmärämas who are
liberated.



• This is the process for the devotees, for those
desiring material benefits and liberation and for
those who have been liberated.

• This process has been ascertained as suitable for
both the sädhaka and siddha, being both the
means and the goal.



Glories of the Holy-Name 
from the Episode of 

Ajamila



|| 6.2.7 ||

ayaà hi kåta-nirveço
janma-koöy-aàhasäm api

yad vyäjahära vivaço
näma svasty-ayanaà hareù

This person (ayaà) has performed atonement
(kåta-nirveço) for the sins of ten million births
(janma-koöy-aàhasäm api) since he has
spontaneously chanted (vivaço vyäjahära) the
auspicious name of the Lord (hareù svasty-ayanaà
näma).



• “You castigate us, but what offenses have we and
our master committed in taking away Ajämila to
purify him, since he has performed no
atonements for over a thousand great sins?”

• He has certainly performed atonement, not only
for the sins of one life, but for ten thousand lives,
since (yat) he has chanted the name of the Lord
even though it was done unconsciously.



|| 6.2.8 ||

etenaiva hy aghono 'sya
kåtaà syäd agha-niñkåtam

yadä näräyaëäyeti
jagäda catur-akñaram

When he chanted the four syllables (yadä jagäda
etena catur-akñaram) “Näräyaëa (näräyaëäya iti),”
atonement (agha-niñkåtam) for the sins he
committed (asya kåtaà aghonah) has been
accomplished (syäd).



“But Ajämila did not chant with awareness that 
this was atonement.  

He called out for his son because he was afraid of 
us.”  

• You do not understand the truth.

• Being materialistic, you do not understand.



• Even by calling for his son while not seeking to
make atonement, atonement of this sinner
(aghonah) was accomplished.

• Just chanting at this time for his son is the
atonement for all his sins.

• However, previously he chanted in
ungrammatical language, “O Näräyaëa, come
here, from your mother’s lap to my lap.”



• The atonement took place then.

• Not only chanting four syllables, but chanting the
Lord’s name in two syllables or one syllable also
destroys all sins.



|| 6.2.9-10 ||
stenaù surä-po mitra-dhrug
brahma-hä guru-talpa-gaù

stré-räja-pitå-go-hantä
ye ca pätakino 'pare

sarveñäm apy aghavatäm
idam eva suniñkåtam

näma-vyäharaëaà viñëor
yatas tad-viñayä matiù

The chanting of the holy name of Lord Viñëu (viñëoh näma-vyäharaëaà) is
the best process of atonement (eva suniñkåtam) for a thief, for a drunkard,
for one who betrays a friend or relative (stenaù surä-pah mitra-dhrug), for
one who kills a brähmaëa, for one who indulges in sex with the wife of his
guru or another superior (brahma-hä guru-talpa-gaù), for one who kills
women, the king, his father, or cows (stré-räja-pitå-go-hantä), and for all
other sinful men (ye ca pätakino apare). Simply by chanting the holy name
of Lord Viñëu (idam eva), such sinful persons (sarveñäm apy aghavatäm)
attract the attention of the Supreme Lord (yatah tad-viñayä matiù).



|| 6.2.11 ||
na niñkåtair uditair brahma-vädibhis

tathä viçuddhyaty aghavän vratädibhiù
yathä harer näma-padair udähåtais
tad uttamaçloka-guëopalambhakam

A sinful man is not purified (na yathä viçuddhyaty
aghavän) by abundant atonement (niñkåtaih), or by
vows (vratädibhiù) mentioned by Manu and others
(brahma-vädibhih uditaih), as much as he is purified
(tathä viçuddhyaty) by chanting even some portions of
the names of the Lord (hareh näma-padaih udähåtaih),
which produce realization of his qualities (tad
uttamaçloka-guëa-upalambhakam).



• Näma-padaiù means “just by some indications of
the name, such as calling out the name of a son.”

• The name should be chanted but the mind may
be attentive or not.

• He may be sinful, without even following karma
or other scriptural process.



• And not only does the name uproot sin
completely.

• One realizes the Lord’s qualities, beauty, powers
and sweetness.



• Or another meaning is as follows.

• “But how can grave sins which are destroyed only
by great austerities and vows be destroyed by
casual chanting of the name?”

• The name indicates the power (guëa) of the Lord
having great fame.

• The name removes great sin because it is the
name of the most powerful Supreme Lord.



|| 6.2.12 ||
naikäntikaà tad dhi kåte 'pi niñkåte
manaù punar dhävati ced asat-pathe

tat karma-nirhäram abhépsatäà harer
guëänuvädaù khalu sattva-bhävanaù

Since even after atonement (tad kåte niñkåte api)
the mind again pursues material enjoyment (manaù
punar asat-pathe dhävati), for people desiring
complete destruction of material desire (tat
ekäntikaà karma-nirhäram abhépsatäà),
continuous chanting of the qualities of the Lord
(hareh guëa anuvädaù) is the only means of
purification (khalu sattva-bhävanaù).



• Performance of atonement for twelve years is
considered inferior to chanting the name.

• Since the mind pursues the path of sin after
performing atonement which does not
completely purify the mind, for persons desiring
complete destruction of karmas, constant
chanting of the name and qualities, after (anu)
hearing them for someone is the real purification
of one’s existence become it destroys all desires.



“Why do you criticize committing sin again after 
doing atonements?  

We can explain that this is similar to being bitten 
by a snake without any teeth since it is caused 
simply by remaining impressions (just as you 

explain about commission of sin after chanting.”



• You are mistaken.

• Our explanation of the name is valid because of
statements that the name destroys all sins along
with desires.

• It is not simply imagination.



• How can you make your claim, since there are no
statements in the scriptures concerning
atonement which claim destruction of all desires,
and even in the exaggerated claims of karma-
käëòa, one does not hear of decrease of sinful
desire.

• This was stated previously.



|| 6.2.13 ||
athainaà mäpanayata
kåtäçeñägha-niñkåtam

yad asau bhagavan-näma
mriyamäëaù samagrahét

Therefore (atha), do not take Ajämila (enaà mä
apanayata) who has performed unlimited
atonement (kåta açeña agha-niñkåtam). Because of
being sinless (yad), he has perfectly chanted the
name of the Lord (asau bhagavan-näma
samagrahét) while dying (mriyamäëaù).



• Because of this, do not take Ajämila.

• He has done unlimited atonements.

• This means at the time of naming his son Näräyaëa,
from his first chanting, he accomplished all atonements.

• This was also done without any offenses to the name
either previously or in this life.

• Because he was sinless (yat), while dying he chanted the
name.



• If he had sin, how could he chant the name while
dying? It is said in the Gétä:

yeñäà tv anta-gataà päpaà
janänäà puëya-karmaëäm |
te dvandva-moha-nirmuktä

bhajante mäà dåòha-vratäù ||

But those whose sins have been destroyed by pious
acts, being free of the ignorance arising from duality
by worshipping me, then worship me with
determination. BG 7.28



anta-käle ca mäm eva
smaran muktvä kalevaram |
yaù prayäti sa madbhävaà
yäti nästy atra saàçayaù ||

At the point of death, he who leaves the body while
knowing me in truth, attains a nature similar to
mine. Of this there is no doubt. BG 8.5

• Thus by the appearance of the name or its non-
appearance when dying, one can infer the
absence of offenses to the name or the presence
of offenses to the name.



|| 6.2.14 ||
säìketyaà pärihäsyaà vä
stobhaà helanam eva vä

vaikuëöha-näma-grahaëam
açeñägha-haraà viduù

Chanting the name of the Lord (vaikuëöha-näma-
grahaëam) while indicating someone else
(säìketyaà) or while joking in a friendly manner
(pärihäsyaà), or chanting the Lord’s name in order
to fill up space while chanting verses (stobhaà) or
chanting with neglect (helanam eva vä) destroys
unlimited sins and desires (açeña agha-haraà
viduù) .



|| 6.2.15 ||
patitaù skhalito bhagnaù
sandañöas tapta ähataù

harir ity avaçenäha
pumän närhati yätanäù

A person (pumän) who chants the name of the Lord
(harih ity avaçena äha) while falling from a cliff
(patitaù), stumbling on the road (skhalitah),
receiving injury in his body (bhagnaù), being bitten
by snakes (sandañöah), being burned with fever
(taptah) or being attacked with sticks (ähataù) will
not suffer hellish punishment (na arhati yätanäù).



|| 6.2.16 ||
gurüëäà ca laghünäà ca

gurüëi ca laghüni ca
präyaçcittäni päpänäà

jïätvoktäni maharñibhiù

The great sages (maharñibhiù), understanding the
limited nature of atonements (päpänäà
präyaçcittäni jïätvä), have said that (uktäni) severe
atonements are prescribed for grave sins (gurüëäà
ca gurüëi), and light atonements are prescribed for
minor sins (laghünäà ca laghüni).



• “According to the gravity of the sin, the
scriptures say that one must do a correspondingly
severe austerity.

• How is it that by chanting once in nämäbhäsa all
of the gravest sins are destroyed?”

• Because the atonements have limited power, such
arrangements are prescribed.



• However, heaps of serious sins are destroyed by
chanting once even a portion of the name, since
it has inconceivably great power.

• It is as easy as Balaräma’s ability to destroy the all
Kauravas, including Duryodana, in order to save
Sämba.



|| 6.2.17 ||
tais täny aghäni püyante
tapo-däna-vratädibhiù

nädharmajaà tad-dhådayaà
tad apéçäìghri-sevayä

Sins are destroyed (täny aghäni püyante) by
austerity, charity and vows (taih tapo-däna-vrata
ädibhiù) but the root of sin is not destroyed (na
adharma-jaà tad-hådayaà). However by bhakti to
the Lord, even the root of sin, namely desire, is
destroyed (tad api éçäìghri-sevayä).



|| 6.2.18 ||
ajïänäd athavä jïänäd
uttamaçloka-näma yat

saìkértitam aghaà puàso
dahed edho yathänalaù

Chanting the name of the Lord (uttama çloka-näma
saìkértitam) with or without knowledge (ajïänäd
athavä jïänäd) of its powers (yat) destroys a man’s
sins (puàsah aghaà dahed), just as fire destroys
dry grass (yathä analaù edhah).



|| 6.2.19 ||
yathägadaà véryatamam
upayuktaà yadåcchayä
ajänato 'py ätma-guëaà

kuryän mantro 'py udähåtaù

Just as powerful medicine (yathä véryatamam
agadaà) when taken without knowledge of its
powers (yadåcchayä upayuktaà) still produces its
effects quickly (ätma-guëaà kuryät), so chanting
the name of the Lord also (mantro udähåtaù apy)
produces effects quickly (ätma-guëaà kuryät),
without knowing its powers (ajänato apy).



• Not only does the name destroy sin, but it
bestows prema for the Lord.

• Another example is given.

• Yadåcchayä means suddenly, without knowing.

• Strong medicine taken (upayuktam) without
knowing, produces its qualities of curing disease,
giving strength and nourishment.



• Similarly the name, the uttered form of mantra,
or a mantra composed of the name of the Lord,
when chanted, gives its effects.

• One does not have to know the powers of the
name in order for it to have effect.



Further Glories of the 
Holy-Name from other 

Sastras



63. çré-näma saàkértanaà – Chanting the name of the 
Lord 

gétvä ca mama nämäni
vicaren mama sannidhau |

iti bravémi te satyaà
kréto ’haà tasya cärjuna ||

By singing My names (gétvä ca mama nämäni), a person
will attain a position close to Me (vicaren mama
sannidhau). I make this promise (iti bravémi te satyaà).
That person, O Arjuna, purchases me (kréto ahaà tasya
ca arjuna). (Ädi Puräëa)



63. çré-näma saàkértanaà – Chanting the name 
of the Lord 

yena janma-sahasräëi
väsudevo niñevitaù |

tan-mukhe hari-nämäni
sadä tiñöhanti bhärata ||

The names of the Lord (hari-nämäni) remain
constantly (sadä tiñöhanti) in the mouth of that
person (tad-mukhe) who serves Väsudeva (yena
väsudevo niñevitaù) for a thousand births (janma-
sahasräëi). (Padma Puräëa)



• In order to increase that person’s eagerness for
devotion, the Lord, by His own will, will make
that person take repeated birth.



63. çré-näma saàkértanaà – Chanting the name of the 
Lord 

näma cintämaëiù kåñëaç
caitanya-rasa-vigrahaù

pürëaù çuddho nitya-mukto
’bhinnatvän näma-näminoh||

The name of the Lord fulfills all desires like cintämaëi
(näma cintämaëiù). It is the very form of Kåñëa (kåñëah).
It is full of consciousness and rasa (caitanya-rasa-
vigrahaù). It is complete, pure, and eternally liberated
(pürëaù çuddho nitya-mukto). This is because of the
non-difference of the name and Kåñëa (näma-näminoh
abhinnatvät). (Padma Puräëa)



• The name is called cintämaëi because it bestows
all things a person may desire.

• This is so, because it is the svarüpa of Kåñëa.

• The other words describe Kåñëa.

• The name is the same as Kåñëa because it is
non-different from Him.



• The meaning here is that the one tattva of
eternity, knowledge, bliss and rasa appears in
two forms (rüpa and näma).



63. çré-näma saàkértanaà – Chanting the name of the 
Lord 

ataù çré-kåñëa-nämädi
na bhaved grähyaà indriyaiù |

sevonmukhe hi jihvädau
svayam eva sphuraty adaù ||

Kåñëa and His names (ataù çré-kåñëa-nämädi) cannot be
grasped by the material senses (na indriyaiù grähyaà
bhaved), but when a person develops the tendency to
accept the Lord’s name and form (sevonmukhe hi), Kåñëa
then spontaneously appears (svayam eva sphuraty adaù)
on the tongue and in the other senses (jihvä ädau).
(Padma Puräëa)



• Sevonmukhe means “inclined to accept the
Lord’s name and form.” Hi indicates
accomplishment.

• There is a description of Bharata as he gave up
the body of a deer.

• This illustrates this spontaneous appearance of
the Lord’s name.



näräyaëäya haraye nama ity udäraà
häsyan mågatvam api yaù samudäjahära

He gave up his body of the deer (yaù mågatvam
samudäjahära) while smiling broadly (udäraà
häsyan) saying, “All respects to Näräyaëa, the
Lord.” (näräyaëäya haraye namah ity) (SB
5.14.45)



• There is also the case of Gajendra:

evaà vyavasito buddhyä
samädhäya mano hådi

jajäpa paramaà jäpyaà
präg-janmany anuçikñitam

Thereafter, Gajendra, deciding in this way (evaà
vyavasito buddhyä), fixed his mind on his heart
with his intelligence (samädhäya mano hådi) and
chanted a mantra (jajäpa paramaà jäpyaà) which
he had learned in his previous birth (präg-janmany
anuçikñitam). (SB 8.3.1)



Rupa Goswami’s glorification of the last five items 

yadavadhi mama çétä vaiëikenänugétä
çruti-patham agha-çatror nämä-gäthä prayätä |
anavakalita-pürväà hanta käm apy avasthäà
tadavadhi dadhad-antar-mänasaà çämyatéva ||

Ever since (yadavadhi) I have heard (mama çruti-patham
prayätä) Närada singing (vaiëikena anugétä) the names of
Kåñëa (agha-çatror nämä-gäthä), which pacify the ears
(çétä), my heart has become completely blissful
(tadavadhi dadhad-antar-mänasaà çämyatéva), fixed in
an unprecedented (anavakalita-pürväà) state of prema
(käm avasthäà). (BRS)



çré-mathurä-maëòale
sthitiù

Residing in Mathurä



64. çré-mathurä-maëòale sthitiù – Residing in Mathurä

anyeñu puëya-tértheñu
muktir eva mahä-phalam |

muktaiù prärthyä harer bhaktir
mathuräyäà tu labhyate ||

tri-vargadä käminäà yä
mumukñüëäà ca mokñadä |

bhaktécchor bhaktidä kas täà
mathuräà näçrayed budhaù ||

aho madhu-puré dhanyä
vaikuëöhäc ca garéyasé |
dinam ekaà niväsena

harau bhaktiù prajäyate ||



Liberation is the greatest result (muktir eva mahä-phalam) that can
be obtained at other holy places (anyeñu puëya-tértheñu), but
devotion to the Lord (harer bhaktih), which is desired by the
liberated souls (muktaiù prärthyä), can be attained at Mathurä
(mathuräyäà tu labhyate). Mathurä bestows dharma, artha, käma
to those who have material desires (käminäà tri-vargadä). It
awards liberation to those desiring liberation (mumukñüëäà ca
mokñadä). It awards bhakti to those desiring bhakti (bhakti icchoh
bhaktidä). What intelligent person will not take shelter of Mathurä
(kah budhaù täà mathuräà na äçrayed)? Oh, Mathurä is most
auspicious (aho madhu-puré dhanyä), and greater than Vaikuëöha
(Goloka) (vaikuëöhät ca garéyasé)! (It will be explained later in the
commentary on 1.2.303 that Vaikuëöha means Goloka, a part of Vraja
filled with aiçvarya. Mathurä here means Gokula.) By staying only
one day in Mathurä (dinam ekaà niväsena), bhakti to the Lord
appears (harau bhaktiù prajäyate). (Padma Puräëa)



vaikuëöhäj janito varä madhu-puré taträpi
räsotsaväd

våndäraëyam udära-päëi-ramaëät taträpi
govardhanaù

rädhä-kuëòam ihäpi gokula-pateù
premämåtäplävanät

kuryäd asya viräjato giri-taöe seväà viveké na kaù



The holy place known as Mathurä is spiritually superior to
Vaikuëöha, the transcendental world (vaikuëöhäj varä madhu-
puré), because the Lord appeared there (janito). Superior to
Mathurä-puré is the transcendental forest of Våndävana
(taträpi våndä-araëyam) because of Kåñëa's räsa-lélä pastimes
(räsotsaväd). And superior to the forest of Våndävana is
Govardhana Hill (taträpi govardhanaù), for it was raised by
the divine hand of Çré Kåñëa and was the site of His various
loving pastimes (udära-päëi-ramaëät). And, above all, the
super-excellent Çré Rädhä-kuëòa stands supreme (ihäpi rädhä-
kuëòam), for it is overflooded with the ambrosial nectarean
prema (prema amåta äplävanät) of the Lord of Gokula, Çré
Kåñëa (gokula-pateù). Where, then, is that intelligent person
(kaù viveké) who is unwilling to serve this divine Rädhä-
kuëòa (asya seväà na kuryäd), which is situated at the foot of
Govardhana Hill (viräjato giri-taöe)? (NOI)



Rupa Goswami’s glorification of the last five items 

taöa-bhuvi kåta-käntiù çyämalä yäs taöinyäù
sphuöita-nava-kadambälambi-küjad-dvirephä |

niravadhi-madhurimëä maëòiteyaà kathaà me
manasi kam api bhävaà känana-çrés tanoti ||

The splendor of Mathurä’s forest (känana-çréh) made
beautiful (kåta-käntiù) by being situated on the bank of
the Yamunä (çyämalä yäs taöinyäù), where buzzing bees
(küjad-dvirephä) take shelter of newly blooming kadamba
trees (sphuöita-nava-kadambälambi), ornamented with
unlimited sweetness (niravadhi-madhurimëä
maëòiteyaà), produces an extraordinary state of bhäva in
my mind (me manasi kam api bhävaà tanoti). (BRS)



Rupa Goswami’s glorification of the last five items 

alaukika-padärthänäm
acintyä çaktir édåçé |

bhävaà tad-viñayaà cäpi
yä sahaiva prakäçayet

The inconceivable power (acintyä çaktih) of these
extraordinary five aìgas (édåçé alaukika-padärthänäm) is
such that it will manifest (yä prakäçayet) the state of
bhäva and its object, Kåñëa (bhävaà tad-viñayaà ca api),
at the same time (saha eva). (BRS)
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